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CHAPTER

Cultures of Splendor
and Power

n 1664, a sixteen-year-old girl from the provinces of New Spain

asked her parents for permission to attend the university in the cap-

ital. Although she had mastered Greek logic, taught Latin, and be-

KEY TERMS come a proficient mathematician, she had two strikes against her: she
was a woman, and her thinking ran against the grain of the Catholic

~

Church. So keen was she to pursue her studies that she prope
creoles p. 519 ¢ elf as a man. But her parents denied her req
'lightenment p. 510 instead of attending the university she entered a convent in Mexico
orbidden City of Beijing p. 504 City, where she would spend the rest of her life. The convent turned out
great plaza at Isfahan p. 505 to be a sanctuary for her. There she studied science and mathematics
Oceania p. 519

ace of Versailles p. 504 taraway places, where new wealth created new customs, and where new
peninsulares p. 519 ideas began to take hold.

and composed remarkable poetry. Sor (Sister) Juana Inés de la Cruz

was her name, and she spoke for a new world where people mixed in

hilosophes p. 512 Sor Juana’s story attests to the conflicts between new ideas and old

antific method p. 511 orders that occurred as commerce and the consolidation of empi

Mahal p. 502

intensified contact between diverse cultures. On the one hand, global

tific ventures. On the other, experiments with new ways caused dis-
comfort among defenders of the old order and provoked backlashes

against innos




CHAPTER 14 * Cultures of Splendor and Power, 1500-1780

This chapter explores how global commerce enriched and reshaped cultures
in the centuries after the Americas ceased to be worlds apart from Afro-Eurasia.
As New World commodities invigorated global trade and states consolidated
power, rulers and merchants on both sides of the Atlantic displayed their power
by commissioning fabulous works of art and majestic palaces and sprawling pla-
zas. These cultural splendors were meant to impress, which they surely did. They
also demonstrated the growing connections between distant societies, reflecting
how foreign influences could blend with domestic traditions. Book production and
consumption soared, with some publications finding their way around the world.
The spread of books and ideas and increasing cultural contact led to experiments
in religious toleration and helped foster cultural diversity. Yet even as Europeans,
who were the greatest beneficiaries of New World riches, claimed to advance new
universal truths, cultures around the globe still showed the resilience of inherited
traditions.

Trade and Culture

jébun‘at’so“: I New wealth amassed by global commerce in the aftermath ol (inmnl)us} discovery”
. — — created the conditions for cultural dynamism from 1500 to 1800. With newfound wealth,
EXPLAIN the connections rulers promoted learning and the arts in order to legitimize their power and show their
between cultural growth sophistication. In Europe, monarchs known as enlightened absolutists restricted the
and the creation of a global clergy and nobility and hired loyal bureaucrats who championed the knowledge of the
market. 23 : 2 i : ; 1 I TR A
new age. Mughal emperors, Safavid shahs, and Ottoman sultans glorified their regimes
by bringing artists and artisans from all over the world to give an Islamic flavor to their
major cities and buildings. Rulers in China and Japan also looked to artists to extol their
achievements. In Africa, the wealth garnered from slave trading underwrote cultural pro-
ductions of extraordinary merit
Some rulers were more eager for change than others. Moreover, certain societies—in
the Americas and the South Pacific, for example—found that contact, conquest, and com-
merce undermined indigenous cultural life. Although Europeans and native peoples often
exchanged ideas and practices, these transfers were not equal. Native Americans, for ex-
ample, adapted to European missionizing by creating mixed forms of religious worship—
but only because they were under pressure to do so And as the Europeans swallowed up
new territories, it was their culture that spread and diversified. Indeed, the Europeans
absorbed much from Native Americans and African slaves but offered them little share ol
sovereignty or wealth in return
Despite the unifying aspects of world trade, each society retained core aspects of its
individuality. Ruling classes disseminated values based on cherished classical texts and
long-established moral and religious principles. They used space in new ways to establish
and project their power. They mapped their geographies and wrote their histories accord-
ing to their traditional visions of the universe
[t is not surprising that in 1500 the world’s most dynamic cultures remained in
Asia, in areas profiting from the Indian Ocean and China Sea trades. It was in China
and the Islamic world that the spice and luxury trades first flourished; here, too, rulers
had successfully established political stability and centralized control of taxation,
law making, and military force. Although older ways did not die out, both trade and
empire building contributed to the spread ol knowledge about distant people and

foreign cultures
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culture in the Islamic World

s the Ottoman, Safavid, and Mughal empires gained greater expanses of territory in “*]ﬁ’?‘m

¢ sixteenth and seventeenth centuries, they acquired new resources to fund cultural — SeE—_————-—=—=—-—"—"
selopment. Rulers supported new schools and building projects, and the elite produced DESCRIBE and COMPARE

poks, artworks, and luxury goods. Cultural life was connected to the politics of em- how each Islamic culture

in this period reflected the

ideas of the state in which

it was produced.

pre building, as emperors and elites sought greater prestige by patronizing intellectuals
Bl artsts
Forged under different empires, Islamic cultural and intellectual life now reflected
ree distinct worlds. In place of an earlier Islamic cosmopolitanism, unique cultural
giterns prevailed within each empire. Although the Ottomans, the Safavids, and the
( ghals shared a common faith, each developed a relatively autonomous form of Muslim
fture

HE OTTOMAN CULTURAL SYNTHESIS

the sixteenth century, the Ottoman Empire enjoyed a remarkably rich culture that
Mlected a variety of mixing influences. As the Ottoman Empire absorbed more cultures
i territories, its blend of ethnic, religious, and linguistic elements exceeded the di-
Besity of previous Islamic empires. It also balanced the interests of military men and
ministrators with those of clerics. Finally, it allowed autonomy to the minority faiths
Christianity and Judaism. That ability to balance a wide array of local traditions and
erests and yet maintain authority in the center, supported by new revenues drawn from
pbal trade, constituted the Ottoman synthesis

pligion and Education A sophisticated educational system was crucial for the em-
s religious and intellectual integration and for its cultural achievements. Here, as in
Migious affairs, the Ottomans tolerated difference. They encouraged three educational
stems that produced three streams of talent—civil and military bureaucrats, ulama,
i Sufi religious masters. The administrative elite attended hierarchically organized
pols that culminated in the palace schools at Topkapi (see Chapter 11). In the religious
an equally elaborate system took students from elementary schools (where they
gding, writing, and numbers) on to higher schools, or madrasas (where they
. religion, the Quran, and the natural sciences). These graduates became
ho served as judges, experts in religious law, or teachers. Yet another set of schools,
aught the devotional strategies and religious knowledge for students to enter

ers.

ace and the Arts During this period, the Ouomans integrated some foreign ele-
s into their culture, especially in science and philosophy, while furthering their own
tions in architecture, literature, and music. Most of the foreign influences came from
ope, with which the Ottomans were in constant contact. The Ottomans’ most impres-
effort to spread European knowledge occurred when a Hungarian convert to Islam,
im Muteferrika, set up a printing press in Istanbul in 1729. Muteferrika published
s on science, history, and geography. One included sections on geometry; others, the
ks of Copernicus, Galileo, and Descartes; and a plea to the Ouwoman elite to learn from
ppe. When his patron was killed, however, the ulama promptly closed off this avenue

jontact with western learning,
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Mughal emperor Akbar (r. 1556-1605). This skillful mili-
tary leader was also a popular ruler who allowed common
people as well as nobles from all ethnic groups to converse
with him at court. His quest for universal truths outside the
strict sharia led him to develop a religion of his own, which
incorporated many aspects of Hindu belief and ritual prac-
tice (see Chapter 12)

In architecture, too, the Mughals produced master-
pieces that blended styles. This was already evident as
builders combined Persian, Indian, and Ottoman elements
in tombs and mosques built by Akbar’s predecessors. But
Akbar enhanced this mixture in the elaborate city he built
at Fatehpur Sikri, beginning in 1571. The buildings in-
cluded residences for nobles (whose loyalty Akbar wanted),
gardens, a drinking and gambling zone, and even an ex-
perimental school devoted to studying language acquisi-
tion in children.

Akbar’s descendant Shah Jahan was also a lavish patron
of architecture and the arts. In 1630, Shah Jahan ordered
the building in Agra of a magnificent white marble tomb
for his beloved wife, Mumtaz Mahal. Like many other
women in the Mughal court, she had been an important
political counselor. Designed by an Indian architect of
Persian origin, this structure, the Taj Mahal, took twenty

L s - < : vears and 20,000 workers to build. The forty-two-acre
Akbar Leading Religious Discussion This miniature painting from % ‘
1604 shows Akbar receiving Muslim theologians and Jesuits. The
Jesuits (in the black robes on the left) hold a page relating, in Persian amosque. The translucent marble mausoleum lay squarely
the birth of Christ. A lively debate will follow the Jesuits’ claims on in the middle of the structure, enclosed by four identical
behalf of Christianity. :

complex included a main gateway, a garden, minarets, and

facades and crowned by a majestic central dome rising

to 240 feet. The stone inlays of different types and hues,
organized in geometrical and floral patterns, and featuring Quranic verses inscribed in
Arabic calligraphy, gave the surface an appearance of delicacy and lightness. Blending
Persian and Islamic design with Indian materials and motifs, this poetry in stone repre
sented the most splendid example of Mughal high culture and the combining of cultural
traditions

Foreign Influences versus Islamic Culture Although later emperors were less
tolerant than Akbar, Mughal culture remained vibrant. Well into the eighteenth cen-
tury, the Mughal nobility lived in unrivaled luxury. The presence of foreign scholars
and artists enhanced the courtly culture, and the elite eagerly consumed exotic goods
from China and Europe. Foreign trade also brought in more silver, advancing the money
economy and supporting the nobles’ sumptuous lifestyles. In addition, the Mughals as
similated European military technology: they hired Europeans as gunners and military
engineers in their armies, employed them to forge guns, and bought guns and cannons
from them.

For all their openness to outside influences, the Mughals, like the Ottomans, remained
supremely confident of their own traditions. The centers of the Islamic world were still
Istanbul, Cairo, and Delhi. Even while incorporating a few new European elements into
their cultural mix, most Muslims regarded Europeans as rude barbarians. Elites in Persia,
India, and the Ottoman Empire looked to China and the east, not to Europe and the west,
for inspiration.
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Culture and Politics in East Asia

n East Asia, prosperity, facilitated by China’s vast importation of silver from Japan and
e Americas, promoted cultural dynamism in the sixteenth through eighteenth centu-
ries. Still, it was China’s booming internal market, more than global trade, that fueled
a Chinese culture inspired mainly by its own traditions. China had long been a
renowned center of learning, with its emperors and elites supporting artists, poets, mu-
sicians, scientists, and teachers. But in late Ming and early Qing China, a growing pop-
ulation and extensive commercial networks propelled the circulation of ideas as well
as goods
In Japan, too, economic growth supported elite and popular culture. Because of its
giant neighbor across the sea, the Japanese people had always been aware of outside influ-
ences. Like the Chinese government, the Tokugawa shogunate tried to promote Confu-
cian notions of a social hierarchy organized on the basis of social position, age, gender,
and kin. It also tried to shield the country from egalitarian ideas that would threaten the
strict social hierarchy. But the forces that undermined governmental control of knowledge
in China proved even stronger in Japan

CHINA: THE CHALLENGE OF EXPANSION AND DIVERSITY

While China had become increasingly connected with the outside world in the sixteenth
and seventeenth centuries, the sources for its cultural flourishing during the period came
primarily from within. The circulation of books spread ideas among the literate, and
religious rituals instilled cultural values among the broader population. Advances in car-
tography reflected the distinctive worldview of Chinese elites.

Publishing and the Transmission of Ideas The decentralization of book production
and the domestic market helped circulate ideas within China. Woodblock and moveable
type printing had been present in China for centuries. Although initially the state had
spurred book production by printing Confucian texts, before long the economy’s increas-
ing commercialization weakened government controls over what got printed. Even as of-
ficials clamped down on unorthodox texts, there was no centralized system of censorship,
and unauthorized opinions circulated freely.

By the late Ming era, a burgeoning publishing sector catered to the diverse so-
cial, cultural, and religious needs of educated elites and urban populations. European
visitors admired the vast collections of printed materials housed in Chinese libraries,
describing them as “magnificently built” and “finely adorn'd.” Perhaps more important,
books and other luxury goods were now more affordable. Increasingly, publishers of-
fered a mix of wares: guidebooks for patrons of the arts, travelers, or merchants; hand
books for performing rituals, choosing dates for ceremonies, or writing proper letters;
almanacs and encyclopedias; morality books; medical manuals; and, above all, study
guides.

Study aids for the civil service examination dominated the literary marketplace. In
1595, Beijing reeled with scandal over news that the second-place graduate had repro-
duced verbatim several model essays published by commercial printers. Ironically, then,
the increased circulation of knowledge led critics to bemoan a decline in real learning; in-
stead of mastering the classics, they charged, examination candidates were simply memo-
rizing the work of others.

Elite women also joined China’s literary culture. Anthologies of women’s poetry were
especially popular, not only in the market but when issued in limited circulation to

COMPARISON

ANALYZE the different
responses to foreign
cultures across Afro-
Eurasia in the period
from 1500-1700,




The Political Uses of Space

he use of space for
political purposes is

a theme we can trace
across world history. In the
early modern period, many
kings and emperors opted
to build grand palaces to
create lavish power cen-
ters, from which they could
project their influence over
petition-
ers and potential rivals would

their kingdoms,

have to come to them to ask for
favors or to complete their business.
Monarchs sculpted these environments,
creating a series of spaces, each of them
open to a smaller and smaller number of
the king's favorites. Both palaces and their
surrounding grounds were ornate and
splendid, were expensive to construct,
and involved the best craftsmen and art-
ists available, which often meant borrow-
ing ideas and designs from neighboring
cultures. Palace complexes of this type,
built in Beijing, in Istanbul, in Isfahan, and
just outside of Paris, used space to proj-
ect the rulers' power and to show who
was boss
The Forbidden City of Beijing was the
earliest of these impressive sites of royal
power (see illustration on p. 405). Its
construction took about four years—from
1416 to 1420
"Forbidden City” did not appear until 1576.

although the actual name

The entrance of the City was straddled by
the Meridian Gate, the tallest structure
of the entire complex, which towered over
all other buildings at more than thirty-five
meters above the ground. It was from this
lofty position that the emperor extended
his gaze toward his empire, as he oversaw
various court ceremonies, including the
important annual proclamation of the cal-
endar that governed the entire country's
agricultural and ritual activities. Foreign
emissaries received by the court were
also often allowed to use one of the pas
sageways through the gate, where they
were expectad to be duly awed. As for the
officials’ daily audience with the emperor,
they had to line up outside the Meridian
Gate around three a.m. before proceed
ing to the Hall of Supreme Harmony. It
was typical of the entire construction
project that this impressive hall with ver
milion walls and golden tiles was built at
considerable cost. For the columns of the
hall, fragrant hardwood had to be found
in the tiger-ridden forests of the remote
southwest, while the mountain forests of
the south and southwest were searched
for other timbers that eventually made
their way to the capital through the Grand
Canal

The Topkapi Palace in Istanbul, capi-
tal of the Ottoman Empire, began to take
shape in 1458 under Mehmed Il and under-
went steady expansion over the years (see

illustration on p. 395. Topkapi projected
royal authority in much the same way as the
Forbidden City emphasized Chinese emper
ors’ power: governing officials worked en-
closed within massive walls, and monarchs
rarely went outside their inner domain

More than two centuries later, in the
1670s and 1680s, the French monarch
Louis XIV built the Palace of Versailles
on the site of a royal hunting lodge eleven
miles from Paris, the French capital (see
illustration on p. 485). This enormously
costly complex was built to house Louis's
leading clergymen and nobles, who were
obliged to visit at least twice a year. Louis
hoped that by taking wealthy and power
ful men and women away from their local
power bases, and by diverting them with
entertainments, he could keep them from
plotting new forms of religious schism
or challenging his right to rule. Going to
Versailles also allowed him to escape the
pressures and demands of the popula-
tion of Paris. Many European monarchs
including Russia's Peter the Great—would
build palace complexes modeled on
Versailles

If in China, the Ottoman Empire, and
France, emperors built what were essen-
tially private spaces in which to conduct
and dominate state business, Shah Ab-
bas (r. 1587-1629) of the Safavid Empire
chose to create a great new public space
instead, In the early seventeenth century,

celebrate the refinement of the writer's family. Men of letters soon recognized the mar

ket potential of women's writings; s«

yme also saw women’s less regularized style (usually

acquired through family channels rather than state-sponsored schools) as a means to

challenge stifling stylistic conformity. On rare occasions, women even served as pub

lishers themselves

Although elite women enjoyed success in the world of culture, the period brought

increasing restrictions on their lives. The practice of footbinding (which elite women hrst

adopted at least as far back as the twelfth century) continued to spread among common

people, as small, delicate feet came to signify femininity and respectability. The thriving




Shah Abbas oversaw the construction of
the great plaza at Isfahan, a structure that
reflected his desire to bring trade, govern-
ment, and religion together under the au-
thority of the supreme political leader. An
enormous public mosque, the Shah Abbas
Mosque, dominated one end of the plaza,
which measured 1,667 feet by 517 feet.
At the other end were trading stalls and
markets. Along one side sat government

Isfahan On the great plaza
proximity to the public Sha
This structure

relgion under

offices; the other side offered the exquisite
Mosque of Shaykh Lutfollah. If the other
rulers of this era devoted their (consider-
able) income to creating rich private spaces,
Shah Abbas used the vast open space of
the plaza to open up his city to all comers,
keeping only the Mosque of Shaykh Lutiol
lah for his personal use

The royal use of space says a great deal
about how monarchs in this era wished to

be seen and remembered, and about how
they wanted to rule. While some wanted to
retreat from the rest of society, Shah Abbas
wanted to create an open space for trade
and the exchanging of ideas. World history
is full of palaces and plazas (the Piazza San
Marco in Venice might be compared 1o the
royal plaza at Isfahan); we can still visit and
admire them. But when we do, we should
also remember that space, and the archi-
tecture that either opens up to the public
or sets aside privileged spaces, has always
had political as well as cultural functions.

QUESTIONS FOR ANALYSIS

® Choose one of the places discussed
in this feature. Explain how the
architectural layout shaped the political
power exercised by that space.

Cantrast private spaces, like the palace
at Versailles, with public spaces, like the
great plaza at Isfahan. What political

goals could be accomplished by each?

Explore Further

Babaie, Sussan, Isfahan and Its Palaces
Statecraft, Shiism and the Architec-
ture of Conviviality in Early Modern Iran
(2008)

Necipoglu, Giilru, Architecture, Ceremonial,
and Power: The Topkapi Palace in the
Fifteenth and Sixteenth Centuries (1991).

publishing sector indirectly promoted stricter morality by printing plays and novels that

echoed the government’s conservative attitudes

Popular Culture and Religion Important as the book trade was, it had only an indi

rect impact on most men and women in late Ming China

I |I|I-‘|,' who cou d not read well

{

or at all absorbed cultural values through oral communication, ritual performance, and
daily practices
Villagers participated in various religious and cultural practices, such as honoring lo

cal guardian spirits, patronizing Buddhist and Daoist temples, or watching performances
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Footbinding Two images of bound feet: (Jeft) as an emblem of feminine respectability when wrapped and
concealed, as on this well-to-do Chinese woman; (right) as an object of curiosity and condemnation when
exposed for the world to see

by touring theater groups. At the grassroots level, there was little distinction among
Buddhist, Daoist, and local cults. The Chinese believed in cosmic unity, and although
they celebrated spiritual forces, they did not consider any of them to be a Supreme Being
who favored one sect over another, They believed it was the emperor, rather than any
religious group, who held the mandate of heaven. (See Current Trends in World History:
The Political Uses of Space.) Unless sects posed an obvious threat, the emperor had no
reason to regulate their spiritual practices. This situation promoted religious tolerance and

avoided the sectarian warfare that plagued post-Reformation Europe

Technology and Cartography Belief in cosmic unity did not prevent the Chinese from
devising technologies to master nature’s operations in this world. For example, the magnetic

compass, gunpowder, and the printing press were all Chinese inventions. Chinese astrono
mers also compiled accurate records of eclipses, comets, novas, and meteors. In part, the
emperor’s needs drove their interest in astronomy and calendrical science. It was the em-
peror’s job as the Son of Heaven, and thus mediator between heaven and earth, to determine
the best dates for planting, holding festivities, scheduling mourning periods, and convening
judicial court sessions

Convinced that their sciences were superior, Christian missionaries in China tried to

promote their own knowledge in areas such as astronomy and cartography (mapmaking).
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In 1583, the Jesuit missionary Matteo Ricci brought European maps to China, hoping to
impress the elite with European learning. Challenging their belief that the world was flat,
his maps demonstrated that the earth was spherical—and that China was just one coun-
try among many others. Chinese critics complained that Ricci treated the Ming Empire
as “a small unimportant country.” As a concession, he placed China closer to the center
of the maps and provided additional textual information. Still, his maps had a negligible
impact, as neither the earth’s shape nor precise scale was particularly important to most
Chinese geographers

Before the nineteenth century, the Chinese had fairly incomplete knowledge about for-
eign lands despite a long history of contact. Chinese writers, for example, often identified
groups of other people through distinctive and, to them, odd physical features. A Ming
geographical publication portrayed the Portuguese as “seven feet tall, having eyes like a
cat, a mouth like an oriole, an ash-white face, thick and curly beards like black gauze,
and almost red hair." Chinese elites glorified their “white” complexions against the peas-
ants’ dark skin; against the black, wavy-haired “devils” of Southeast Asia; and against the
Europeans’ “ash-white” pallor. Qing authors in the eighteenth century confused France
with the Portugal known during Ming times, and they characterized England and Sweden
as dependencies of Holland. During this period of cultural flourishing, in short. most

Chinese did not feel compelled to revise their view of the world

CULTURAL IDENTITY AND TOKUGAWA JAPAN

[he culture that developed in Japan in this period drew on local traditions and, increas-
ingly, foreign influences from China and Europe. Chinese cultural influence had long
crossed the Sea of Japan, but under the Tokugawa shogunate there was also interest
in European culture. This interest grew via the Dutch presence in Japan and limited
contacts with Russians. At the same time, there was a surge in the study of Japanese
traditions and culture. Thus, Tokugawa Japan engaged in a three-cornered conversa
tion among time-honored Chinese ways, European teachings, and distinctly Japanese

traditions.

Native Arts and Popular Culture Elite and popular culture featured elements that
were distinctly Japanese. Until the seventeenth century, the main patrons of Japanese
culture were the imperial court in Kyoto, the hereditary shogunate, religious institutions,
and a small upper class. These groups developed an elite culture of theater and styl
ized painting. Samurai (former warriors turned bureaucrats) and daimyo (regional lords)
favored a masked theater, called N, and an elegant ritual for making tea and engaging in
contemplation.

Alongside the elite culture arose a rougher urban one that artisans and merchants

patronized. Urban dwellers could purchase works of fiction and colorful prints made

from carved wood blocks, and they could enjoy the company of female entertain
ers known as geisha. These women were skilled (gei) in playing the three-stringed
instrument (shamisen), storytelling, and performing; some were also prostitutes. Geisha
worked in the cities' pleasure quarters, which were famous for their geisha houses,
public baths, brothels, and theaters. Kabuki—a type of theater that combined song,
dance, and skillful staging 1o dramatize conflicts between duty and passion—became
wildly popular. This art form featured dazzling acting, brilliant makeup, and sumptu
ous costumes

Much popular entertainment chronicled the world of the common people rather
than politics or high society. The urbanites’ pleasure-oriented culture was known as
“the floating world™ (ukiyo), and the woodblock prints depicting it as ukiyo-¢ (¢ meaning







“picture”). Here, the social order was temporarily turned
upside down. Those who were usually considered inferi-

Or—actors, musicians, courtesans, and others seen as pos-
sessing low morals—became idols.

Literacy in Japan now surged, especially among men.
The most popular novels sold 10,000 to 12.000 copies. In
the late eighteenth century, Edo had some sixty booksell-
ers and hundreds of book lenders. In fact, the presence
of so many lenders allowed books to spread to a wider
public that previously could not afford to buy them. By
the late eighteenth century, as more books circulated and
some of them criticized the government, officials tried to
censor certain publications. The government’s response
testified to the uncommon power wielded by people of
modest means and the relative significance of popular
culture in Japan

Religion and Chinese Influence In the realm of
higher culture and religion, China loomed large in the
Tokugawa world. Japanese scholars wrote imperial his-
tories ol Japan in the Chinese style, and Chinese law
codes and other books attracted a significant readership.
Some Japanese traveled south to Nagasaki to meet Zen
Buddhist masters and Chinese residents there. Buddhism
originally came to Japan from China and remained asso-
ciated with Chinese monks. A few of those monks even
Artist and Geisha at Tea The erotic, luxuriant atmosphere of Japan's won permission to found monasteries outside T\'ng.l:»;lkl
urban pleasure quarters was captured in a new art form, the ukiyo-e, or and to gi\‘c lectures and construct lt‘nlplth n Kyom

“pictures from a floating world.” In this image set in Tokyo's celebrated
Yoshiwara district, several geisha flutter about a male artist,

and Edo.

Although Buddhist temples grew in number. they did
not displace the native Japanese practice of venerating an-
cestors and worshipping gods in nature. Later called Shints (“the way of the gods™), this
practice boasted a network of shrines throughout the country. Shints developed from
time-honored beliefs in spirits, or kami, who were associated with places (mountains, riv-
ers, waterfalls, rocks, the moon) and activities (harvest. fertility). Seeking healing or other
assistance, adherents appealed to these spirits in nature and daily life through incanta
tions and offerings. Some women under Shint served as mikos, a kind of shaman with
special divinatory powers

Reacting to the influence of Chinese Buddhism and desiring to honor their own coun-
try’s greatness, some thinkers promoted intellectual traditions from Japan’s past. These
eflorts stressed “native learning,” Japanese texts, and Japanese uniqueness. In so doing,
they formalized a Japanese religious and cultural tradition. and they denounced Bud-
dhism as a foreign contaminant

European Influences Not only did Chinese intellectual influences compete with re-
vived native learning, but by the late seventeenth century Japan was also tapping other
sources of knowledge. By 1670 a guild of Japanese interpreters in Nagasaki who could
speak and read Dutch accompanied Dutch merchants on trips to Edo. As European

knowledge spread to high circles in Edo. in 1720 the shogunate lifted its ban on foreign
books. Thereafter European ideas, called “Dutch learning,” circulated more openly.
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Scientific, geographical, and medical texts appeared in Japanese translations and in
some cases displaced Chinese texts. A Japanese-Dutch dictionary appeared in 1745,
and the first official school of Dutch learning followed. Students of Dutch and other
European teachings remained a limited segment of Japanese society, but the demand
for translations intensified.

Japan's internal debates about what to borrow from the Europeans and the Chinese
illustrate the changes that the world had undergone in recent centuries. A few hundred
years earlier, products and ideas generally did not travel beyond coastal regions and had
only a limited effect (especially inland) on local cultural practices. By the eighteenth cen-
tury, though, expanded networks of exchange and new prosperity made the integration
ol foreign ideas feasible and. sometimes, desirable. The Japanese did not consider the em-
bracing of outside influences as a mark of inferiority or subordination, particularly when
they could put those influences to good use. This was not the case for the cultures that
thrived within the great Asian land-based empires, which were eager lenders but hesitant
borrowers.

African Cultural Flourishing

The wealth that spurred artistic achievement and displays of power in Asia and the
Islamic world did not bypass African states. Proceeds from the slave trade enabled
African upper classes to fund cultural activities and invigorate strong artisanal and
artistic traditions that dated back many centuries. African artisans, like those in East
Asia, maintained local forms of cultural production, such as woodcarving, weaving, and
metalworking,

Cultural traditions in Africa varied from kingdom to kingdom, but there were patterns
among them. For example, all West African elites encouraged craftsmen to produce cary-
Ings, statues, masks, and other objects that would glorify the power and achievements of
rulers. (Royal patrons in Europe, Asia, and the Islamic world did the same with architec
ture and painting.) There was also a widespread belief that rulers and their families had
the blessing of the gods. Arts and crafts not only celebrated royal power but also captured
the energy of a universe that people believed was suffused with spiritual beings. Start
ing in the 1500s and continuing through the eighteenth century when the slave trade
reached its peak, African rulers who benefited from that trade had even more reason—
and means—to support cultural pursuits

THE ASANTE, OYO, AND BENIN CULTURAL TRADITIONS

The kingdom of Asante led the way in cultural attainments, and the Oyo Empire and
Benin also promoted rich artistic traditions,

The Asante kingdom’s access to gold and the revenues that it derived from selling cap-
tives made it the richest state in West Africa. perhaps even in the whole of sub-Saharan
Africa. The citizens of Asante accorded the highest respect to entrepreneurs who made
money and were able to surround themselves with retainers and slaves. The adages of the
age were inevitably about becoming rich: “money is king” or “nothing is as important as
money” or “money is what it is all about.”

Asante's artisans celebrated these traditions through the crafting of magnificent
seats or stools coated with gold as symbols of authority; the most ornate were reserved
for the head of the Asante federation, the Asantehene, who ruled this far-flung empire

how Chinese, African, and
Japanese cultures in this
period reflected the ideas
of the state in which it was
produced.
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from the capital city of Kumasi. By the eighteenth century, these monarchs ven-
tured out from the secluded royal palace only on ceremonial and feast days, when
they wore sumptuous silk garments featuring many dazzling colors and geomet-
ric patterns all joined together in interwoven strips. Known as Kente cloth, this
fabric could be worn only by the rulers. Kings also had a golden elephant tail,
which was carried in front of them. It symbolized the highest level of wealth and
power. Also held aloft on these celebratory occasions were maces, spears, stalfs,
and other symbols of power fashioned from the kingdom’s abundant gold sup-
plies. These reminded the common people of the Asantehene’s connection to the
gods

Equally resplendent were rulers of the Oyo Empire and Benin, located in the
territory that now constitutes Nigeria. Elegant, refined metalwork in the form of
West African bronzes reflects these rulers' power and their peoples’ high esteem.
In the Oyo Empire, the Yoruba people drew on craft and artistic traditions dating

Brass Oba Head The brass headofan  back to the first millennium ce. The bronze heads of Ife, capital city of the Yoruba

Oba, or king, of Benin. The kingdom's

Oyo Empire, are among the world’s most sophisticated pieces of art. According to

brass and bronze work was amongthe .0 commentator, “little that Italy or Greece or Egypt ever produced could be finer,

finest in all of Africa.

and the appeal of their beauty is immediate and universal.” Artisans fashioned the

best known of these works in the thirteenth century (before the slave-trade era), but
the tradition continued and became more elaborate in the seventeenth and eighteenth
centuries

Stunning bronzes were produced in Benin as well. Although historical records
have portrayed Benin as one of Africa’s most brutal slave-trading regimes, it produced
art of the highest order. Whether Benin's reputation for brutality was deserved or
simply part of Europeans’ desire to label African rulers as “savage” in order to justify
their intervention in African affairs, it cannot detract from the splendor of its artisans’
creations.

Although supported by funds from the Atlantic slave trade, the cultural traditions of
western Africa remained little influenced by intellectual and artistic influences from the
wider world. African culture during this period was relatively autonomous, even as Africa
became increasingly entangled in the global webs of economic exchange and political

domination

The Enlightenment in Europe

An extraordinary cultural floweringalso blossomed in Europe during the seventeenth and
eighteenth centuries, driven by trade and internal commerce. Often the Enlightenment
is defined purely in intellectual terms as the spreading of faith in reason and in univer-
sal rights and laws, but this era encompassed broader developments, such as the expan-
sion of literacy, the spread of critical thinking, and the decline of religious persecution.
Contact between Europe and the wider world after the fifteenth century played a for-
mative role in Europeans’ view of the world and their place in it. They quickly became
eager consumers of other people’s goods and practices. From Amerindian trapping
methods to African slaves’ cultivation techniques, from Chinese porcelain to New World
tobacco and chocolate, contact with others influenced Furope in the seventeenth and
eighteenth centuries. The more they learned, the more European intellectuals became
convinced not only that their culture was superior—for that was hardly rare—but that
they had discovered a set of universal laws that applied to everyone, everywhere around
the world
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Abandoning the Christian belief in divine intervention, Enlightenment thinkers sought
universal, objective knowledge that did not reflect any particular religion, political view,
class, gender, or culture. These scholars struggled to formulate universal, natural laws,
although most of these thinkers were unaware of how culture-bound their vision was.
They ignored the extent to which European, upper-class male perspectives colored their
“objective” knowledge

THE NEW SCIENCE

Interest in scientific discoveries increased gradually over the seventeenth and eighteenth
centuries. While the sixteenth century had brought new prosperity, the seventeenth cen-
tury produced civil and religious wars, dynastic conflicts, and famines that devastated
central Europe. These events bankrupted the Spanish, caused chaos in France, led to the
execution of the English king, and saw the Dutch break free from Spanish control. They
also contributed to the spread of Protestantism in Europe. At the same time, the crises
made some intellectuals wish to turn their backs on religious strife and develop useful
ways for understanding and improving this world—by imposing order on the chaos and
instability they saw around them. By 1750, in some western countries, a significant mi-
nority of the population was eager to join in these discussions, which concentrated on the
natural sciences, especially physics and astronomy.

The search for new, testable knowledge began centuries before the Enlightenment, in the
efforts of Nicolaus Copernicus (1473-1542) and Galileo Galilei (1564-1642) to understand
the behavior of the heavens. These men were both astronomers and mathematicians. Mak-
ing their own mathematical calculations and observations of the stars and planets, they
came to conclusions that contradicted age-old assumptions. This entailed considerable risk:
when Galileo confirmed Copernicus’s claims that the earth revolved around the sun, he was
tried for heresy.

In the seventeenth century, a small but influential group of scholars committed
themselves, similarly, to experimentation, calculation, and observation. They adopted
a method for “scientific” inquiry laid out by the philosopher Sir Francis Bacon (1561~
1626), who claimed that real science entailed the formulation of hypotheses that could
be tested in carefully controlled experiments. Bacon was chiefly wary of classical and
medieval authorities, but his principle also applied to traditional knowledge that Euro-

pean scientists were encountering in the rest of the world. Confident of their calcula-
tions performed according to the new scientific method, scientists like Isaac Newton
(1642-1727) sought universal laws that applied to all matter and motion; they criticized

older conceptions of nature (from Aristotelian ideas to folkloric and foreign ones) as
absurd and obsolete. Thus, in his Principia Mathematica Newton set forth the laws of
motion—including the famous law of gravitation, which simultaneously explained fall-
ing bodies on earth and planetary motion.

Most historians no longer call these changes a scientific revolution, for European
thinking did not change overnight. Only gradually did thinkers come to see the natu-
ral world as operating according to inviolable laws that experimenters could figure
out, like gravity and inertia. But by the late seventeenth century many rulers had
developed a new interest in science, and they established royal academies to encour-
age research. This patronage, of course, had a political function. By incorporating the
British Royal Society in 1662, for example, Charles 11 hoped to show not only that the
crown backed scientific progress but also that England’s great minds backed the crown.
Similar reasoning lay behind Louis XIV's founding of the French Royal Academy of

Sciences.
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Gradually, the new science expanded beyond the court to gain popularity among elite
circles. Marquise de Chatelet-Lomont built a scientific laboratory in her home and trans-
lated Newton’s Principia into French, which her lover, Voltaire, one of the most influential
of the Enlightenment figures, popularized. By about 1750, even artisans and journalists
were applying Newtonian mechanics to their practical problems and inventions. In ltaly,
numerous female natural philosophers emerged, and the genre of scientific literature for
“ladies” ook hold. A consensus emerged among proponents of the new science that useful
knowledge came from collecting data and organizing them into universally valid systems,
rather than from studying revered classical texts.

By no means, however, did the scientific worldview dominate European thinking,
Most people still understood their relationships with God, nature, and fellow humans via
Christian doctrines and local customs. Although literacy was increasing, it was far from
universal; schools remained church-governed or elite, male institutions. All governments
employed censors and punished radical thinkers, peasants still suffered under arbitrary
systems of taxation, and judicial regimes were as harsh as during medieval times. None
theless, the promise of universal scientific truths inspired Enlightenment thinkers, who
in turn held them out as an ideal.

ENLIGHTENMENT THINKERS

Enlightenment thinkers, called philosophes in France, applied scientific reasoning to hu-
man interaction, 1o society as opposed to nature. Such thinkers included the French writers
Voltaire (1694-1778) and Denis Diderot (1713-1784) and the Scottish moral philosopher
and political economist Adam Smith (1723-1790). These writers also called attention to the
evils and flaws of human society: Voltaire criticized the torture of criminals, Diderot de
nounced the despotic tendencies of the French kings Louis XIV and Louis XV, and Smith ex-
posed the inefficiencies of mercantilism. Other Enlightenment thinkers, similarly, criticized
contemporary European conditions, and they often suffered imprisonment or exile for writ-
ing about what they considered to be superstitious beliefs and corrupt political structures

['he Enlightenment touched all of Europe, but the extent of its reach varied. In France and
Britain, enlightened learning spread widely; in Spain, Poland, and Scandinavia, enlightened
circles were small and had little influence on rulers or the general population. Enlightened
thought flourished in commercial centers like Amsterdam and Edinburgh and in colonial
ports like Philadelphia and Boston. (See Analyzing Global Developments: How Can We
Measure the Impact of an Idea?)

Popular Culture In the emerging marketplace for new books and new ideas, some of
the most popular works were not from high intellectuals. Pamphlets charging widespread

corruption, fraudulent stock speculation, and insider trading circulated widely. Sex, too,
sold well. Works like Venus in the Cloister, or the Nun in a Nightgown racked up as many
sales as the now-classic works of the Enlightenment. Bawdy and irreligious, these vulgar
best-sellers exploited consumer demand—but they also seized the opportunity to mock
authority figures, such as nuns and priests. Some even dared to go after the royal family,
portraying Marie Antoinette as having sex with her court confessor. Such works displayed
the seamier side of the Enlightenment, but they also revealed a willingness on the part
of high- and low-brow intellectuals alike to challenge established beliefs and institutions
and to undermine royal authority

I'he reading public itself helped generate new cultural institutions and practices. In
Britain and Germany, book clubs and coffechouses sprang up to cater to sober men
of business and learning; here, aristocrats and well-to-do commoners could read news
sheets or discuss stock prices, political affairs, and technological novelties. The same
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sort of noncourtly socializing occurred in Parisian salons, where aristocratic women pre-
sided. The number of female readers, and writers, soared, and the relatively new genre of
the novel, as well as specialized women'’s journals, appealed especially to them. A public
sphere emerged that was radically democratic and beyond the control of kings or any
corporate body: all it ook to participate was the ability to read and the willingness to
debate the issues of the day.

Challenges to Authority and Tradition Even though they took the aristocracy's
money, many Enlightenment thinkers tried to overturn the status distinctions that char-
acterized European society. They emphasized merit rather than birth as the basis for
status. In his Treatise on Human Understanding (1690), John Locke claimed that man was
born with a mind that was a clean slate (tabula rasa) and acquired all his ideas through
experience. Locke stressed that cultural differences were not the result of unequal natural
abilities, but of unequal opportunities to develop one’s abilities. Similarly, in The Wealth
of Nations, Adam Smith remarked that there was little difference (other than education)
between a philosopher and a street porter: both were born, he claimed, with the ability
to reason, and both should be free to rise in society according to their talents. Yet Locke
and Smith still believed that a mixed set of social and political institutions was neces-
sary to regulate relationships among ever-imperfect humans. Moreover, they did not
believe that women could act as independent, rational individuals in the same way that
all men, presumably, could. Although educated women like Mary Wollstonecraft and
Olympe de Gouges took up the pen to protest these inequities (see Chapter 15 for further
discussion), the Enlightenment did little to change the subordinate status of women in

European society

Universal Laws and Religious Tolerance Efforts to discover the “laws” of human
behavior linked up with criticism of existing governments. Explaining the laws of eco-
nomic relations was chiefly the work of Adam Smith, whose book The Wealth of Nations
described universal economic principles. According to Smith, all people have what he
called the propensity to truck, barter, and exchange—an innate desire to trade with one
another. He objected that mercantilist controls and guild restrictions stifled economic
growth and argued instead that a division of labor, spurred on by free and fair competition,
provided the best conditions for producing wealth (though he did not advocate completely
free, unregulated markets). Assuming that all people, everywhere shared Protestant no-
tions of thrift and discipline, Smith claimed that by pursuing their own rational sell-
interest, virtuous individuals would advance the common good without meaning to do
so—as if, as he put it, by an “invisible hand.” Smith was conscious of growing economic
gaps between “civilized and thriving” nations and “savage” ones. Yet he believed that until

the poorer nations learned to abide by nature’s laws and behaved virtuously, they could

not expect a happy fate.

One of the most controversial areas for applying universal laws was religion. Al-
though few Enlightenment thinkers were atheists (people who do not believe in any
god), most of them called for religious toleration. They insisted that the use of reason,
not force, was the best way to create a community of believers and morally good people.
Governments often reacted by censoring books or exiling writers who criticized the
authority of the church, but the arguments managed to persuade some rulers. Thus, in
the late eighteenth century, governments from Denmark to Austria passed acts offering
religious minorities some freedom of worship. However, toleration did not mean full
civil rights—especially for Catholics in England or Jews anywhere in Europe. Religious
minorities enjoyed much greater freedom in this period in the Ottoman Empire than
they did in any European country




Analyzing Global Developments

How Can We Measure the Impact of an Idea?

he single most important work of the European Enlighten-

ment, which set out to provide an objective compendium

of all hurman knowledge, Denis Diderot's Encyclopédie was
very French. Of its more than 130 authors, only sixteen were for-
eign, and, of those sixteen, seven came from the French-speaking
city of Geneva, just across the barder. All of them were men. Within
France, the authors came primarily from the north, especially from
Paris. Noble and clerical authors weighed more heavily on the
list of authors than in society at large (this had to do with literacy
rates, which were much higher among the elite); most of Diderot’s
authors came from the Third Estate. None of those bourgeois
authors had much to do with capitalism, nor did the aristocratic
authors have much to do with feudalism. There were large
contingents of doctors, lawyers, government officials, and skilled
artisans.

We know very little about the production and diffusion of the first
edition of the Encyclopédie, produced from 1751 to 1772 under Diderot's
direction. The first four editions, in fact, were expensive luxury items,
relatively unimportant in terms of diffusion. The great mass of Ency-
clopédies that circulated in prerevolutionary Europe came from cut-
rate quarto and octavo editions published between 1777 and 1782,
when the final, revised version, the Encyclopédie méthodique, began
to appear. For these later editions, thorough records have survived,
raising far-reaching questions about how ideas circulated and where
during the Enlightenment, at least within Europe. (We know very little
about the circulation of the Encyclopédie beyond Europe.) Where did
the writers come from, where did their ideas go, and how, if at all, did
their origins influence the content and ultimate significance of their
project? We include a table of key words and their classification in
thematic categories from the original edition, to give a sense of its
contents and priorities.

QUESTIONS FOR ANALYSIS

* What does the diffusion of the Encyclopédie within France and
across Europe tells us about its influence? How should we
evaluate the influence of a book?

Source: Robert Darnton, The Business of the Enfightenment. A

Pubistung History of the Encyclopddie. 17

TERMS WORD COUNT PRINCIPAL CATEGORIES

Commerce 5713 Commerce, Geography

Science 2,095 [Multiple Categories)

Christ 1,821 Theology, Holy Scripture

African 1,772 Geography, History, Natural
History, Botany

Slavery 238 Natural Law, Ethics,

Religion, Ancient History

African Slavery 15 Commerce

(La troite des négres)

Negro Natural History, Commerce

Saint-Domingue Geography, Botany

China Agriculture, Chemistry,
History, Natural History
Geography, Metaphysics,
Tapestry

Turk or Turkey Geography, History

Theology, History,
Philosophy

Muhammad

* Do you think the Encyclopédie’s local origins compromise its
universal ambitions?

* How do you think the social origins of the contributors shaped
the kinds of topics covered by the Encyclopédie?

/51800 (1979)

Seeking Universal Knowledge The Enlightenment produced numerous works that
attempted to encompass universal knowledge. Most important was the French Encyclo-

pédie, which ultimately comprised twenty-eight volumes containing essays by nearly 200

intellectuals. It was popular among the elite despite its political, religious, and intellectual

radicalism. Its purpose was “to collect all the knowledge scattered over the face of the

earth” and to make it useful to men and women in the present and future. Indeed. the
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The Encyclopédie Originally published in 1751, the Encyclopédie
was the most comprehensive work of learning of the French
Enlightenment. The title page (left) features an image of light

and reason being dispersed throughout the land. The title itself
identifies the work as a dictionary, based on reason, that deals not
just with the sciences but also with the arts and occupations. It
identifies two of the leading men of letters (gens de lettres), Denis
Diderot and Jean le Rond d’Alembert, as the primary authors of
the work. Contributors to the Encyclopédie included craftsmen

as well as intellectuals. The detailed illustrations of a pin factory
and the processes and machinery employed in pin making shown
below are from a plate in the fourth volume of the Encyclopédie and
demonstrate its emphasis on practical information
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Encyclopédie offered a wealth of information about the rest of the world, including more
than 2,300 articles on Islam. Here, the authors typically praised Arab culture for preserv-
ing and extending Greek and Roman science—and in doing so, preparing the way for sci-
entific advances in Europe. But at the same time the authors portrayed Islam with the same
ill will that they applied to other organized religions, condemning Muhammad for promot-
ing a bloodthirsty religion and Muslim culture in general for not rejecting superstition.

ﬁﬁi{{h$ilfﬁiiﬁfw{f’§&%&'}, RISON The Enlightenment and the Origins of Racial Thought The Enlightenment intro-

& "
R eintieietier

duced new ways of thinking about human difference. Scientists sought objective, rational
ANALYZE the role that ways to classify peoples and cultures in the same way that botanists classified plants—
race and cultural differ- 1
ence played in the process
of global integration.

indeed, many leaders in this field were botanists. To do so, they relied on new concepts
ol race

Before the eighteenth century, the word race referred to a swift current in a stream or a
test of speed; sometimes it meant a family lineage (mainly that of a royal or noble family)
The Frenchman Frangois Bernier, who had traveled in Asia, may have been the first Euro-
pean to attempt to classify the peoples of the world. He used a variety of criteria, including
those that were to become standard from the late eighteenth century down to the present,
such as skin color, facial features, and hair texture. Bernier published these views in his
New Division of the Earth by the Different Groups or Races Who Inhabit It (1684). In addition,
the Swedish naturalist Carolus Linnaeus (1707-1778), the French scholar Georges Louis
LeClerc. the comte de Buffon (1707-1788), and the German anatomist Johann Friedrich
Blumenbach (1752-1840) also were among the first to use racial principles to classify
humankind

In his Systema Naturae (first published in 1735), Europe’s most accomplished natural-
ist, Carolus Linnaeus, identified five subspecies of Homo sapiens, or wise man. He gave
each of the continents a subspecies: there was Homo europaeus; Homo americanus; Homo
afar; and Homo asiaticus, 1o which he added a fifth category, Home monstrosus, for “wild"
men and “monstrous” types. He believed that each of these groups was marked by dis-
tinctive social and intellectual characteristics, contrasting light-skinned Europeans, who
he believed were governed by laws, to “sooty” Asians, who were governed by opinion.
Custom governed copper-skinned Americans, while only personal whim ruled Africans,
whom he consigned to the lowest rung of the human ladder

Linnaeus thought these categories were malleable, both under environmental pres
sure and mixing to create new species. Skin color, facial features, and hair type did not
directly and permanently correlate to intelligence or morality—this was far removed from
the racial thought that emerged a century later. But the idea that human beings could be
classified in a few large groups proved enormously influential both in scientific discourse
and popular opinion, and the categories he devised were profoundly marked by the biases
of his European upbringing

The Enlightenment quest for universal knowledge spread the idea of liberty far and
wide. In-many ways its message implied that all people—rich and poor, men and women,
slave and free—were created equal and therefore enjoyed the same moral status, deserved
the same ability to make claims on one another and receive a fair hearing in return. It
opened the possibility that all people might someday be treated as equals. The problem
was that although Enlightenment thinkers used universal language, they did not intend it

to be applied universally. Voltaire famously argued that equality was natural, but he also

contended that, in practice, there would always be classes of people that commanded and
classes called upon to obey. Some strands of Enlightenment thought justified European
expansion overseas and new kinds of racism, while at the same time the movement pro
vided powerful critiques of all kinds of exploitation
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Creating Hybrid Cultures in the Americas

As European empires expanded in the Americas, mingling between colonizers and native
peoples, as well as African slaves, produced hybrid cultures. But the mixing of cultures
grew increasingly unbalanced as Europeans imposed authority over more of the Ameri-
cas. In addition to guns and germs, many European colonizers brought Bibles, prayer
books, and crucifixes. With these, they set out to Christianize and “civilize” Amerindian
and African populations in the Americas. Yet missionary efforts produced uneven and
often unpredictable outcomes. Even as Amerindians and African slaves adopted Christian
beliefs and practices, they often retained older religious practices too

European colonists likewise borrowed from the peoples they subjugated and enslaved.
This was especially true in the sixteenth and seventeenth centuries, when the colonists’
survival in the New World often depended on adapting. New sorts of hierarchies emerged,
and elites in Latin America and North America increasingly followed the tastes and fash-
ions of European aristocrats. Yet, even as they imitated Old World ways, these colonials

forged identities that separated them from Europe

SPIRITUAL ENCOUNTERS

Although the Jesuits had little impact in China and the Islamic world, Christian missionar
ies in the Americas had armies and officials 1o back up their insistence that Native Ameri-
cans and Alrican slaves abandon their own deities and spirits for Christ. Nonetheless, their
attempts to force conversions were rarely a complete success, and some European settlers
became interested in Amerindian culture

European missionaries, especially Catholics, used numerous techniques to bring
Amerindians within the Christian fold. They smashed idols, razed temples, and whipped
backsliders. Catholic orders (principally Dominicans, Jesuits, and Franciscans) also
learned what they could about Indian beliels and rituals—and then exploited that knowl-
edge 1o make converts to Christianity. For example, many missionaries found it useful to
demonize local gods, subvert indigenous spiritual leaders, and transform Indian iconog-
raphy into Christian symbols.

Neither gentle persuasion nor violent coercion produced the results that missionaries
desired. When conversions did occur, the Christian practices that resulted were usually
syncretic: mixed forms in which indigenous deities and rituals merged with Christian
ones. Those who did convert saw Christian spiritual power as an addition to, not a re-
placement for, their own religions.

Europeans also attempted to Christianize slaves from Africa, though many slave own-
ers doubted the wisdom of converting persons they regarded as mere property. Sent forth
with the pope’s blessing, Catholic priests targeted slave populations in the American colo-
nies of Portugal, Spain, and France. Applying many of the same techniques that mission-
aries used with Indian “heathens,”these priests produced similarly mixed results.

More distressing to missionaries than the blending of beliefs or outright dehance were
the Amerindians' successes in assimilating captured colonists. It deeply troubled the mis-
sionaries that quite a few captured colonists adjusted to their situation, accepted adop-
tions into local societies, and refused to return to colonial society when given the chance
Moreover, some Europeans voluntarily chose to live among the Amerindians. Compar-
ing the records of cultural conversion, one eighteenth-century colonist suggested that
“thousands of Europeans are Indians," yet “we have no examples of even one of those
Aborigines having from choice become European.” (Aborigines are original, native inhab-
itants of a region, as opposed to invaders, colonizers, or later peoples of mixed ancestry.)

COMPARISON

DESCRIBE how hybrid
cultures emerged in the
Americas, and EXPLAIN
the connection between
these cultures and Enlight-
enment ideology.
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Racial Mixing (Left) This image shows racial mixing in colonial Mexico—the father is Spanish, the mother Indian, and the child
a mestizo. This is a well-to-do family, illustrating how Europeans married into the native aristocracy. (Right) Here too we see

a racially mixed family. The father is Spanish, the mother black or African, and the child a mulatto. Observe, however. the less
aristocratic and markedly less peaceful nature of this family

While this calculation was no doubt exaggerated. it shows that despite the missionaries’

f=le)

intentions, cultural exchange went in more than one direction

INTERMARRIAGE AND CULTURAL MIXING

In the early stages of colonization, Europeans mixed with Amerindians in part be-

cause there were many more men than women among the colonists. Almost all the
early European traders, missionaries, and settlers were men (although the British North
American settlements saw more women arrive relatively early on). In response to the
scarcity of women and as a way to help Amerindians accept the newcomers' culture, the
Portuguese crown authorized intermarriage between Portuguese men and local women
I'hese relations often amounted to little more than rape, but longer-lasting relationships
developed in places where Amerindians kept their independence—as among French
fur traders and Amerindian women in Canada, the Great Lakes region, and the Missis-
sippi Valley. Whether by coercion or consent, sexual relations between European men
and Amerindian women resulted in offspring of mixed ancestry, In fact, the mestizos of
Spanish colonies and the métis of French outposts soon outnumbered settlers of wholly
European descent

I'he increasing numbers of African slaves in the Americas complicated the mix of New
World cultures even further. Unlike marriages between fur traders and Indian women, in
which the women held considerable power because of their connections to Indian trad
ing partners, sexual intercourse between European men and enslaved African women
was almost always forced. Children born from such unions swelled the ranks of mixed-
ancestry people in the colonial population, contributing to the new cultural mix that was
emerging.

FORMING AMERICAN IDENTITIES

Over time, as European colonies in the Americas became more securely established, the
colonists developed a sense of their own distinctive “American” identities. The coloniza-
tion of the Americas brought Europeans, Africans, and Indians into sustained contact,
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though the nature of the colonies and the character of the contact varied considerably
Where European dominance was most secure, colonists imposed their ways on subju-
gated populations and imported what they took to be the chief cultural and institutional
attributes of the countries they had left behind. Yet Europeans were not immune to cul-
tural influences from the groups they dispossessed and enslaved.

The Creole Identity In Spanish America, ethnic and cultural mixing produced a
powerful new class, the ereoles—people born in the Americas. By the late eighteenth
century, creoles increasingly resented the control that peninsulares—men and women
born in Spain or Portugal but living in the Americas—had over colonial society. Creoles
especially resented the exclusive privileges given to peninsular rulers, like those that for-
bade creoles from trading with other colonial ports. Also, they disliked the fact that royal
ministers gave most official posts to peninsulares.

In many cities of the Spanish and Portuguese empires, reading clubs and salons hosted
energetic discussions of fresh Enlightenment ideas and contributed to the growing cre-
ole identity. The Spanish crown, recognizing the role of printing presses in spreading
troublesome ideas, strictly controlled the number and location of printers in the colonies.
In Brazil, royal authorities banned them altogether. Nonetheless books, pamphlets, and
simple gossip allowed new notions of science, history, and politics to circulate among

literate creoles

Anglicization In one important sense, wealthy colonists in British America were similar
to the creole elites in Spanish and Portuguese America: they, too, copied European ways.
For example, they constructed “big houses” (in Virginia and elsewhere—especially the
Caribbean) modeled on the country estates of English gentlemen and imported opulent
furnishings and fashions from the finest British stores. Imitating the British also involved

tightening patriarchal authority. In seventeenth-century Virginia, men had vastly out-
numbered women, which gave women some power (widows in particular gained greater
control over property and more choices when they remarried). During the eighteenth
century, however, sex ratios became more equal, and women’s property rights diminished
as British customs took precedence.

[ntellectually, woo, British Americans were linked to Europe. Importing enormous
numbers of books and journals, these Americans played a significant role in the Enlight-
enment as producers and consumers of political pamphlets, scientific treatises, and social
critiques. Indeed, drawing on the words of numerous Enlightenment thinkers, Ameri-
can intellectuals created the most famous of enlightened documents: the Declaration
of Independence. It announced that all men were endowed with equal rights and were
created to pursue worldly happiness. In this way Anglicized Americans showed them-
selves, like the creole elites of Latin America, 1o be products of both European and New
World cultures.

The Influence of European Culture in Oceania

In the South Pacific as in the Americas, European influence had powerful consequences
in the eighteenth century. Though in centuries past Hindu, Buddhist, and Islamic mis-
sionaries and Chinese traders had traveled to Malaysia and nearby islands, they had
not ventured beyond Timor (see Map 14.1). Europeans began to do so in the years after
1770, turning their sights on Oceania (Australia, New Zealand, and the islands of the
southwest Pacific). Using their new wealth to fund voyages with scientific and political
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objectives, Europeans invaded these remaining unexplored areas. The results were mixed:

while some islands maintained their autonomy, the biggest prize, Australia, underwent
thorough Anglicization.

Until Europeans colonized it in the late eighteenth century, Australia was, like the
Americas before Columbus, truly a world apart. Separated by water and sheer distance
from other regions, Australia’s main features were harsh natural conditions and a sparse
population. At the time of the European colonization, the island was home to around
300,000 people, mostly hunter-gatherers. Now the intrusion into Oceania presented
Europeans with a previously unknown region that could serve as a laboratory for study

ing other peoples and geographical settings.

THE SCIENTIFIC VOYAGES OF CAPTAIN COOK

In Oceania and across the South Pacific, Europeans experimented with a scientific form of
imperialism. The story of the region’s most famous explorer, Captain James Cook (1728~
1779), shows how closely related science and imperialist ventures could be. Cook’s voyages
and his encounter with the South Sea Islanders opened up the Pacific, and particularly
Australia, to European colonizers

Captain Cook has become a legendary figure in European cultural history, portrayed
as one ol the saintly scientists of enlightened progress. His first voyage had two objec-

tives. The Royal Society charged him with the scholarly task of observing the movement

of the planet Venus from the Southern Hemisphere, and the British government assigned

him the secret mission of finding and claiming “the southern continent” for Britain. Cook
set sail in 1768, and his voyage was so [ruitful that he subsequently undertook 1wo more

scientific-imperial adventures

The Voyages of Captain James Cook During his celebrated voyages to the South Pacific, Cook (left) kept meticulous maps and
diaries, Although he had littie formal education, he became one of the great exemplars of enlightened learning through experience
and experiment. (Right) Kangaroos were unknown in the West until Cook and his colleagues encountered (and ate) them on their
first visit to Australia. This engraving of the animal (which unlike most animals, plants, and geographical features actually kept the
name the Aborigines had given it) from Cook’s 1773 travelogue, A Voyage Round the World in the Years 1768-1771, lovingly depicts
the kangaroo's environs and even emotions.
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Captain Cook's voyages throughout the Pacific Ocean symbolized a new era in European exploration of other societies
* According to this map, how many voyages did Cook take?

* Where did Cook explore, and what peoples did he encounter?

» Contrast the routes Cook selected for his three voyages. How do they differ? What does that tell us about his project?
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Cook was chosen 1o head the first expedition because of his scientific interests and
skills. Besides Cook, the Royal Society sent along one of its members who was a bota-
nist; a doctor and student of the renowned Swedish naturalist Carolus Linnaeus: and
numerous artists and other scientists. The crew also carried sophisticated instruments
and had instructions to keep detailed diaries. This was 1o be a grand data-collecting
journey. Cook's voyages surpassed even the Royal Society’s hopes. The scientists made
approximately 3,000 drawings of Pacific plants, birds, landscapes, and peoples never

seen in Europe

ECOLOGICAL AND CULTURAL EFFECTS

More than science was at stake, however, for Australia was intended to supply Britain with
raw materials. As in the Americas, extracting those materials required a labor force, and
the Aborigines of Australia, like the Indians of the Americas, perished in great numbers
from imported diseases. Those who survived generally fled 1o escape control by British
masters. Thus, to secure a labor force, plans arose for grand-scale conquest and resettle-
ment by British colonists. On his third voyage, Cook ook along a wide array of animals
and plants with which to turn the South Pacific into a European-style garden, with mas
sive ecological consequences. His lieutenant later brought apples, quinces, strawberries,
and rosemary 1o Australia; the seventy sheep imported in 1788 laid the foundations for
the region’s wool-growing economy. In fact, the domestication of Australia arose from
the Europeans’ certainty about their superior know-how and a desire to make the entire
landmass serve British interests

In 1788, a British military expedition took official possession of the eastern half of
Australia. The intent was, in part, to establish a prison colony far from home. This plan
belonged as well to the realm of “enlightened” dreams: removing people from an envi-
ronment that did not suit them and sending them to new climes where they could be
reformed, or, if not, at least limiting problems back home. The intent was also to exploit
Australia for its timber and flax and 1o use it as a strategic base against Dutch and French
expansion. In the next decades, immigration—free and forced—increased the Anglo-
Australian population from an original 1,000 to about 1.2 million by 1860. Importing
their customs and their capital, British settlers turned Australia into a frontier version
of home, just as they had done in British America. Yet, such large-scale immigration
had disastrous consequences for the surviving Aborigines. Like the Native Americans,
the original inhabitants of Australia were decimated by diseases and increasingly forced
westward by European settlement. As in the Americas, European ideas and institutions
proved far more influential and disruptive in Oceania than they did in the major land
empires of Afro-Eurasia

Conclusion

New wealth produced by commerce and state building created the conditions for a global
cultural renaissance in the sixteenth, seventeenth, and eighteenth centuries. It began in
the Chinese and Islamic empires and then stretched into Europe, Africa, and previous
worlds apart in the Americas and Oceania. Experiments in religious toleration encour-
aged cultural exchange; book production and consumption soared; grand new monu-
ments took shape; luxury goods became available for wider enjoyment

Although the Islamic and Chinese worlds confidently retained their own systems
of knowing, believing, and representing, the Americas and Oceania inc reasingly faced




European cultural pressures. Here, while hybrid practices became widespread by
the late eighteenth century, European beliefs and habits took over as the standards
for judging degrees of “civilization.” African cultures largely escaped this influence,
though their homelands felt the impact of European expansionism because of the
slave trade

From a commercial standpoint, the world was more integrated than ever before
But the exposure and cultural borrowing that global trade promoted did not obliterate
established cultural traditions. The Chinese, for instance. still believed in the supe
riority of their traditional knowledge and customs. Muslim rulers. confident of the

primacy of Islam, allowed others to form subordinate cultural communities within

their realm and adopted the Europeans' knowledge only when it served their own
imperial purposes.

Only the Europeans were constructing knowledge that they believed was both univer-
sal and objective, enabling mortals to master the world of nature and all its inhabitants

lhis view would prove consequential, as well as controversial, in the centuries to come

Conclusion
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Thinking about Exchange Networks and Cultural Change
How did increased exchanges of goods and ideas change
established traditions? What institutions and ideas proved
most hospitable to foreign influence, even in established
cultures, and why? Which fields proved more resistant to
outside ideas? Why were some regions more receptive to
foreign influences than others? Consider religion, natural
science, and art

Thinking about Changing Power Relationships and Cultural
Change How did established cultures respond to the inclu-
sion of the Americas into an increasingly integrated world?
Which cultures flourished, and why? What relationship(s)
can you see between new wealth and cultural change?

Thinking about Environmental Impacts and Cultural Change
The isolation of the Americas and Oceania paved the way
for ecological catastrophe when Europeans arrived. How, in
turn, did ecological catastrophes leave indigenous cultures
vulnerable? Consider the nature of religious change in the
Americas and the Afro-Eurasian core regions and popula-
tion movements in Australia.

Taj Mahal built in Mughal Dynasty 1630-1650

STUDY QUESTIONS

Explain how wealth and trade shaped cultural traditions.
Where did established high cultures remain vibrant?
Where did they come under attack? Where did innovations
occur? What made innovation possible?

. Define the Enlightenment and contrast it to the other cul-

tural developments in this chapter. In what ways was it
unique?

- Explain the relationship between creoles and peninsulares

and, more broadly, between the various social groups in the
Spanish empire

. Compare different uses of monumental architecture as

instruments of rule. Consider the Forbidden City of Beijing,
the great plaza at Isfahan, the Palace of Versailles, and the
Taj Mahal.

- Analyze the relationship between the scientific method,

concepts of racial difference, and established social hierar-
chies. Pay particular attention to Captain Cook's expedition
to Oceania.

SR Tulip Period in Ottoman Empire 1720s

@ Isaac Newton publishes Principia Mathematica 1687

@ Enlightenment philosophy spreads among educated elites 17005
@ Carolus Linnaeus publishes Systema Naturae 1735

Adam Smith publishes The Wealth of Nations 1776
S Voyages of Captain Cook 1768-1779

@ Enlightenment philosophy spreads among colonial elites 17005
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GLOBAL THEMES AND SOURCES

What is Enlightenment?

he German philosopher Immanuel Kant (1724-1804) famously answered this question with the Latin Sapere aude!—Dare

to know! The European Enlightenment was an ambitious cultural project to spread reason, to change contemporaries’
worldviews, and to transform political and social institutions. Enlightenment thinkers sought change within Europe, but also,
at least implicitly, around the world. (In Chapters 15 and 16 we will look at sources from within the West and other cultures
around the world that challenge this European Enlightenment worldview.)

The movement stressed universal laws and objective knowledge. There were, however, several different currents of
Enlightenment thought. In addition to Kant's famous essay, the sources reproduced here include selections from Voltaire on
tolerance, taking his fellow Europeans to task; Adam Smith on the “invisible hand” of the market and its propensity to support
the common good; countered by Jean-Jacques Rousseau’s critique of private property and his views on the central impor
tance of community and on the state’s ability to force people to be free

“What is Enlightenment?” (1784), Immanuel Kant

Enlightenment is the human being’s emergence from his self-
incurred minority. Minorily is inability to make use of one's own
understanding without direction from another. This minority
is self-incurred when its cause lies not in lack of understanding
but in lack of resolution and courage to use it without direc-
tion from another. Sapere aude! Have courage to make use of
your own underst ;\ndn:;;'l is thus the motto of enlightenment
It is because of laziness and cowardice that so great a part
of humankind, after nature has long since emancipated them
from other people’s direction (naturaliter maiorennes), never
theless gladly remains minors for life, and that it hecomes so
easy for others to set themselves up as their guardians, It is so
comfortable to be a minor! Il I have a book that understands
for me, a spiritual advisor who has a conscience for me, a
doctor who decides upon a regimen for me, and so forth, |
need not trouble myself at all. | need not think, if only I can
pay: others will readily undertake the irksome business for
me. That by far the greatest part of humankind (including the
entire [air sex) should hold the step toward majority to be not
only troublesome but also highly dangerous will soon be seen
to by those guardians who have kindly taken it upon them-
selves to supervise them; after they have made their domes-
ticated animals dumb and carefully prevented these placid
creatures from daring to take a single step without the walk-
ing cart in which they have confined them, they then show
them the danger that threatens them if they try to walk alone.
Now this danger is not in fact so great, for by a few falls they

would eventually learn 1o walk

Source Immanuel Kant, “What s Enlightenment?,” from Pracescal Phalosophy (The Cane

bridge Edirion of the Works of Immanuel Kand), edite r {Cambridge Un

versity Press, 1999)

“What is Tolerance?"” (1764), Voltaire

What is tolerance? It is the natural attribute of humanity. We
are all formed of weakness and error: let us pardon recipro-
cally each other’s folly. That is the first law of nature

It is clear that the individual who persecutes a man, his
brother, because he is not of the same opinion, is a monster.
There is no difficulty here

Madmen, who have never been able 1o worship the God
who made you! Look at the Great Turk. He governs Gue
bres, Banians, Greek Christians, Nestorians, Romans. The
first who tried 1o stir up tumult would be impaled; and ev
eryone is at peace

Of all the religions, the Christian is without doubt the one
which should inspire tolerance most, although up to now the
Christians have been the most intolerant of all men

Philosopical Drctionary (1764) tn Ben Ray Redman, ed., The B

On the Invisible Hand (1776), Adam Smith

As every individual, therefore, endeavours as much as he can,
both to employ his capital in the support of domestic indus-
try, and so to direct that industry that its produce may be
of the greatest value; every individual necessarily labours 1o
render the annual revenue of the sociely as great as he can
He generally, indeed, neither intends to promote the public




interest, nor knows how much he is promoting it. By preler-
ring the support of domestic to that of foreign industry, he
intends only his own security; and by directing that industry
in such a manner as its produce may be of the greatest value,
he intends only his own gain; and he is in this, as in many
other cases, led by an invisible hand to promote an end which
was no part of his intention. Nor is it always the worse for the
society that it was no part of it. By pursuing his own interest,
he frequently promotes that of the society more effectually
than when he really intends to promote it

Source; Adam Smith t Irudr y dnto the Narure and Causes of th

T.Cx 776), BK 4 Ch ¢

On Inequality (1755), Jean-Jacques Rousseau

The hrst man who, having enclosed a piece of ground, be-
thought himsell of saying This ts mine, and found people
simple enough 1o believe him, was the real founder ol civil
society. From how many crimes, wars and murders, from how
many horrors and misfortunes might not any one have saved
mankind, by pulling up the stakes, or filling up the ditch,
and crying 10 his fellows, “Beware of listening to this impos-
tor; you are undone if you once forget that the fruits of the
earth belong 10 us all, and the earth itself to nobody.” But
there is great probability that things had then already come 10
such a pitch, that they could no longer continue as they were,
for the idea of property depends on many prior wdeas, which
could only be acquired successively, and cannot have been
formed all at once in the human mind. Mankind must have

1. Describe the language used in these documents
Is it neutral, couched in universal terms that apply
everywhere?
Identify the common assumptions about human nature,
society, and the natural world in these documents. What
do they all share?

CHAPTER 14 » Global Themes and Sources 527

made very considerable progress, and acquired considerable
knowledge and industry, which they must also have transmit-
ted and increased [rom age to age before they arrived at this
last point of the state of nature.

On the Claims of Community (1762),
Jean-Jacques Rousseau

In fact, each individual, as a man, may have a particular will
contrary or dissimilar to the general will which he has as a
citizen. His particular interest may speak to him quite differ
ently from the common interest he may wish to enjoy the
rights of citizenship without being ready to fulhll the duties
of a subject. The continuance of such an injustice could not
but prove the undoing of the body politic

In order then that the social compact may not be an emp
ty formula, it tacitly includes the undertaking, which alone
can give force to the rest, that whoever refuses to obey the
general will shall be compelled 10 do so by the whole body
I'his means nothing less than that he will be forced to be
free; for this is the condition which, by giving each citizen
to his country, secures him against all personal dependence
In this lies the key to the working of the political machine;
this alone legitimizes civil undertakings, which, without it,
would be absurd, tyrannical, and liable to the most frightful

abuses

urce jean-jace

Jubia Conaway By

3. Explain what these authors mean by progress. What
forces support progress, in their views, and what forces
hinder or jeopardize it?

4. Assess the role of government—what it is or what it
ought to be—indicated in these passages.
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Interpreting Visual Evidence

Envisioning the World

Ithough maps give the impression of objectivity and geographic precision, the arrangement of names and locations, as

well as the areas placed at the center and the margins, reveal the mapmakers’ views of the world. In most cultures, of-
ficial maps located their own major administrative and religious sites at the center of the universe and reflected local elites’
ideas about how the world was organized.

There were, however, important differences. For example, Chinese maps, like the first two below, typically devoted more
attention to textual explanations with moral and political messages than to locating places accurately. The Codex Xolotl pre-
sents a cartographic history, showing mountains and waterways and using hieroglyphic place-names for sites in the Valley of
Mexico, marking historic conquests of an Aztec group, the Acolhuas of Texcoco. The Iranian map presents an unabashedly
Islamic vision, with a grid that measures the distances from any location in the Islamic world to Mecca. The Japanese map
shows Dutch influence, with much information about distant lands both in the map and in the two-person images to the left.
Finally, the European maps (the Waldseemiiller map and the Mercator projection) appear objective at first glance, but they
too group the rest of the world around their own territory, which they distort to make appear disproportionately large.

The Huayi tu map, 1136

Codex Xolotl, early sixteenth century Iranian map, seventeenth century




Waldseemuller map, 1507

R ANALYSIS

1. Describe the organizing principles, and therefore

priorities, of each map

2. Compare the maps. How are they different from one

another?
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Mercator projection, 1569

3. Evaluate the relative awareness each map shows of

distant cultures and territories




