Chapter Seven

Japanese Religion

“Shints Tradition”

Objectives:
1. Define Kami and list the different types
2. Understand the difference between Confucian ideals and Shinto ideals
3. Know who the yamabushi were and their functions in Shinto
4. What movement solidified the Shinto restoration?
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BCE

Nakayama Miki

Motoori Norinaga

Emperor Hirohito

Emperor Akihito

1650

- Jimmu Tennd 660 (traditional) :
B 17 e el 250 BCE-250 c Yayoi (Bronze-Iron) period
CE
7201-7269
574-622
712 Kojiki complete
720 Nihongi complete
710 Nara established as capital
794 Heian established as capital
618-907 Tang dynasty in China
960-1279 Song dynasty in China
b. 9787 :
1192-1867 16 shéguns rule
” 1192-1333 Kamakura era
- 1603-1867 Tokugawa era
3 ESeS 511 Christianity banned
bh o First Thanksgiving pilgrimage to Ise (others
A v

1705, 1771, 1830)
Official separation of Buddhism from Shintd
State Shinto

Japan under Allied forces
Emperor Hirohito declares his humanity

2000th anniversary of Ise

131




o RT 1
Fpanicknown s SHin> B[NG5 pl AVERS
.oqe ligion o
The indigenous r¢

: ain is d
ese archipelago wmprmjo lIIéyTishﬁ.
otk Hosh, Shikok nd Kbl EL0 HE ULTIMATE PRINCIPLE
5 e
mir;""‘i“n : ammshtod?nd f;r:;nmmm of the Japanese T
well understood. The distan

s |
alayo-Polynesian .
bl i rious — natu
g-eooni’léha;xgg;c South Pacific, and the Caucas Myste

to have been the energy
ike “hairy” Ainu peoples who scem t = ’ : .
lji]fs: in!:lalr:}i,cants of the islands. By the time the Japan Kami are vast myriads of mysterious entities thy

form,
: he SaeU : .
were first recorded in history in the 200s CE ¢ the focal point of indigenous Japanese religion, Some

thnically unified ; e S Sl
imm;th gfﬂupfs w;:cij:te: C(?I; zncu who today are  modern Japanese interpre
peopie — CXCCP[ or

ich is used in both singular and plural) a5 “high”
found far o the norch on Hoklaids. Although S:c EwbI::ch ”li:fi “lifted up.” Kami as an ultimate Principl
phoysical distance betweésihe Japatiese islandé atc e = bc,thollght of as life energy and may be descripey

mainland is not great, until modern times travel proved  may ’ e Oble have Bl the mystes
t© be difficult and the political will to cngage Ii:h ;samys;e;?:égaiiagﬁ frﬁﬁ o objecmm::

i ied with the times. In general there mi , - :

WK;M;? ifafoﬁninmrc: between ja:zn and the = sjtuations including storms, sprouting f'zcc, animals,
mainland until the mid-1800s, ancestors, heroic humans, work, trees, mmer.als, rocks,
Early Shintg was fundamentally an expressive heavenly bodies, and more. In general, kami are g555.
religion that focused on purification and communion  ciated with mysterious life-giving energies. Sometimes
with the kami, Over time Shints went through several  kami are specifically linked to dynamic powers
key changes — particularly as it interfaced with Budd- involving growth and reproduction. For example, the

hiscand Confucian traditions from China. The various sprouting of rice firse signals that creative (musubi)
Shint6 traditions include folk clements, Shings. kami are a work.

Buddhise variations, and Shin as an imperial cult, Yer Kami have b istingui i
through thc.rmnsformations Shints kepr jis CXpressive  napypal ob?czts :;nr‘::u;gms}e’fd . te'rms Of_d‘e e
character with 2 focus on ritual. The earlj intg i i err;; o= Nish theie Sghele
ar anese have percejyed many fine
ofatep fas; or ixa;nple, Shints tradition speaks
sun,” “ i
ik i cllimrus ong, soft continuous breezes

ies and continye ; e thclmm £ LT
what amoungs o afairly relighle history °fCVan:: 3::: thar dlspcts.e the Morning T ”0 El';cs. winds
occurred after 400 ¢, The main character in ¢}, (Herbere 1947, 465, 490). 1, > and so forth
1S Amaterasu, who s che divine energy of the sﬁiméf fetched o call the ] )’mrim;.s & _ mﬂ}' not be oo fur.
::h said to be rhf ancestor of Japan's imperid famil; Nature ¢he ultimage i’findph ofC'_ta__-_ tl‘lfc-hfe Energy of
emot::c:u}:: continues unbrokep from the firs, human Si o Shingg,
mgfz sorn:m?:“ until today, Historjgpg Place Jimmyy s cof N; i
4 mde:: ere bctwccn 55'0 and 800 CE, while agrtatm‘thu orar l%s: de;:;chergd}dd of the !
1 s T Of situates him i b seventh cengypy p ld(ann 0 is thejy child, 1. 2 $Pecial care of k
= wuh:i:l:fz;zfopk have ofter, Practiced Shines - [': fha; Bt i ls not s'lrpl'ismg o |
Pan here the "°:;£ﬁ‘;::‘“‘"m fruc today in Thﬁci?:n:?; Which may, . Nature oy o
i i “une .
FeBardles of other religioys fnﬂuencc:s{apan&e culture celestia| bodiesprr:(: 4 Wom}np d

;




Ve

S-that Form

1lon, Some
' “kgm ;>

s “high’ »
’ pl‘!-ncjple
describeg
?’Steriom.
djects of
mima.ls,
S, rocks,
I'e asso-
1etimes
POwers
le, the
2usuby)

e “ray
ubtle
7 fine
eaks
ezes
inds
orth
far-

7 of

. it solidly associated with the mere
Mc:i{:)' of objects. Kami are an energetic life
phys A manifests here z.:nd there. Notall trees, for
[ would be aufomancally recognized as kamj.
c,g;lg armi energy might be recognized in an unusual
Ra W;I:h a riple-trunk or a tree with branches all

jingin the same direction.
hen

|MAGJNAL PLAYERS

IMAGTE ——

The mysterious life current that is Shinté’s ultimarte
rinciple manifests in innumerable ways. General

categories into which kami might be divided to

understand their many workings are: (1) nature kami

und (2) mythic kami.

Nature kami

o Trees. Trees seem to have been among the earliest
kamis to be revered by the Japanese people.
Among trees the sakaki (Cleyera japonica; pine) is
most precious. The sakaki is found around many
Shinto shrines and its branches are used in Shinto
rituals.

¢ Food. Kami of growth come down from the
mountains into the rice fields. Key Shinté agri-
cultural rites are addressed to the creative kami of
growth and food. Among the most popular kamis
is Inari who is associated with the harvest, food,
and fertility.

*  Animals, Some wild animals have been recognized

as kami, such as the wolf, tiger, hare, wild white
boar, white deer, and snake. The fox is thought to
be a kami messenger and came to be associated
with Inari whose shrines have many fox statues,
big and small.

*  Mountains. Mountains were among the earliest

natural objects to be perceived as kami by the
Japanese people. Visiting mountain shrines 1s a
common form of Shints pilgrimage. Mountains
are revered especially by hunters, woodcutters, and
imal'makers whose livelihood depends upon
em.
Geological entities. Shint includes recognition of
vatious kami_ associated with the carth and
cosmos, Some of these are clay, stones, lightning,

. .- s Tt
blle-—¥ ¥ I | S

Eetaj,s, minerals, gemstones,
2 1?::1 .forms of water are also recognized to have
B 1 PI'CSC!'ICC, including springs, wells, rivers,
i €€an, rain, and storms,
m:”’;’:;m‘uﬁiom Crossroads and houses are
: k:_li . uman constructions that are protected
2y kami. Many of these kami are deeply embedded
in age-old Japanese folk traditions and remain
unnamed. Often flowers are offered with reverence
to the many household kami who protect the gate,
kitchen, cooking stove, lavatory, well, and so forth.

stars, sun, and moon.

Mythic kami

Many kami of nature came to be associated with Shint
stories relating how they came into existence or their
role in various events of sacred history. Two Japanese
chronicles (the Kojiki and Nibongi compiled in the
eighth century CE) tell stories about several nature
kami, including the kami of the sun, storms, and the
moon (see page 336).

Amaterasu

Amaterasu, the sun kami, became especially important
to the Japanese identity. Her magnificence becomes
apparent in this passage where she prepares herself for
a confrontation with her brother:

And she forthwith, unbinding her august hair,
twisted it into august bunches; and both into the
left and into the right august bunch, as likewise
into her august head-dress and likewise on to her
left and her right august arm, she twisted an
augustly complete [string] of curved jewels eight
feet [long] of five hundred jewels; and slinging on
her back a quiver holding a thousand [arrows],
and adding [thereto] a quiver holding five
hundred [arrows], she likewise took and slung at
her side a mighty and high [-sounding] elbow pad
and brandished and stuck her bow upright so that
the top shook; and she stamped hcr.foct into the
hard ground up to her opposing thighs, kicking
away [the earth] like rotten snow and stood
valiantly like unto a mighty man.
(deBary e al. 2001: 22, adapted from
Chamberlain, Ko-ji-ki, pp. 45-59)
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mdiﬁo"’j date for his accession to the
660 BCE, based on symbolic calcy]
ot it calendar. All members of the Imperial Clan
family are high—l_wl'ﬂx b}.tt only the one whe becomes
cmperocis associated with the quality of kami.

throne is given
atons from the

charismatic humans

shinto tradition demarcates no hard and fas division
perween humans and kami. Thus ritual specialists or
b dual charismatic individuals who commune with
the kami are occasionally identified as kamj themselves.

Here are some examples of human beings who keep

close contact with the kami:

o Miko. Ritual specialists known as miko (female
shamans) typically entered a state of kamj pos-
session to seek protection for the community,
fruitful harvests, and communication with the
dead.

¢ Shrine priestesses. For generations, young women
of the Yamoto ruling families served as shrine
priestesses (s2i0) in Amaterasu’s shrine at [se. There
they could commune with the kami.

o Spirits of the dead. War heroes or people with
unusual faith and commitment who served the
emperor (hence Japan) have occasionally been
recognized as kami. Sometimes restless spirits of
people who die by accident or in some other
unfortunate way are also placated.

HISTORICAL PLAYERS

Shints tradition shifted its focus several times in the
course of Japanese history — often in response to key
changes in Japan’s political-cultural environment. The
following six players represent these turning points:

*  The Yayoi cultural period: Queen Pimiku (2201~
2269 CE) lived when the Japanese people practiced
carly Shinto.

About 300 years later: Crown-prince Shétoku
(574-622) was born when Japan adopted the
Buddhist tradition and centralized power under
the emperor on a Confucian model.

About 400 years later: Murasaki Shikibu (b.
2978 CE) was born when Japanese culture was

distinguigh;
inﬂuencgs_
Abour 200 .,

appointed b:t‘lin laser: The first shogun was
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ial state cult.
About 100 :

JYears later; The Tenriky sect started
by Nakayama Mik; (1798-1887) blossomed into

one of i igi
the most successful “newly arisen religions”

after the fall of the Meiji government in World
War II.

Queen Pimiku (?201-7269 CE)

The Japanese people made a great economic transition
after many generations of fishing, hunting, and
gathering. During the Yayoi period (250 BCE-250 CE)
they adopted the technology of wet rice agriculture
from Korea and China. Around the same time they
developed metalworking skills in bronze, copper, and
iron. The new rice-growers revered kami who
descended from the mountains for their planting
festivals (matsuri) and returned to the mountains after
grateful farmers offered first fruits to them. Late in this
Bronze-Iron period there lived a woman called Pimiku
(2201-2269 CE). According to Chinese historians of
the third century CE, Pimiku ruled a region of Japan
known as Yamatai (possibly on Kyushu, but this
location is disputed by present-day scholars). ltappears
that Pimiku was a miko (female shaman), for their
Record of Wei said of this unmarried woman, “She
occupied herself with magic and sorcery, bewitching
the people” (Tsunoda 1951: 13). The chronicle goes
on to say that following some political turmoil after
Pimiku passed away, order was restored when Iyo (a
13-year-old female relative of Pimiku) chame ruler.
Subsequently it appears that leaders coming from the
Yamoto plain began to rule the queen’s land. This was
the Imperial Family who traced their descent 'fmm
Amaterasu. The Chinese historians fill out the picture
of life on the queen’s land by describing a number of
practices that seem to represent carly Shintd customs:
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meat, and does not approach women. This man
behaves like a mourner and is known as the
fortune keeper. . . .

Whenever they undertake an enterprise and
discussion arises, they bake bones and divine in
order to tell whether fortune will be good or bad.
First they announce the object of divination, using
the same manner of speech as in tortoise shell
divination; then they examine the cracks made by
the fire and tell what is to come to pass.

In their meetings and in their deportment,
there is no distinction between father and son or
bfl'w&.?n men and women. They are fond of liquor.
In r‘:hmr worship, men of importance simply clap
their hands instead of kneeling or bowing,

(Tsunoda 1951: 10-13)
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Crown-prince Shotoku Taishi (574-622 cE)

Shotoku Taishi was born just w%len China was on g,
verge of entering its highly creative T:ang era (618-90
cE) in which Buddhist, Confucian, and Dagjg
craditions had ongoing productive literary and artigyjc
encounters. Empress Suiko (r. 592-628) appointeq
Shotoku as regent, giving him virtually complete
authority to govern. Soon after the Japanese received
their first Buddhist teachings through Korea (tradi-
tionally in either 538 or 552 CE), they made a pro-
longed and intensive effort to import nearly every
available aspect of Chinese culture. In this connection
Shéroku was a key influence in promoting the Budd-
hist tradition in Japan. He also paved the way for the
Japanese to adopt Tang-era fine arts, orchestral court
music and‘dancc, literature, technology (weaving,
metal worlfmg, lacquer ware), social ethics, law codes,
% _la“dho_ldmg and tax system, architecture, town plan-
n”gi'; ?hllosoPhYa and a system of political governance.
He s:::k: f::cngthci;md Japan’s cultural link to China.
Chifi in e (g:c e\‘;hass)’ of monks and scholars to
e E. When they returned (some after his
Chinese mol;elt?;‘rl-lfd the Yamoto court after the Tang
hincse-cduca;cd e aCcofnP lished by a group of
(645-646). Fo, :]apanesie in the Taika Reform
j6o continuied ;‘”“g Shétoku's lead, embassies to
o the next two and a half centuries,

spaﬂning the : :
credited wir ‘El:;liia:ng era in China. Shétoku is
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.\ This ideologically presented the Japanese ruler
 cording to a Chir‘lcsc model, whereby government
= justiﬁed according to Heaven's mandate (see page
239)- Calling the first emperor Jimmu Tenng gave
Jssurance that th.c heavenly sc:vercign was not mortal,
i living kami. In connection with the title Tenns,
upanese emperors were ca'llcd Akt:tsu-mikami (mani-
o ation of kami) or Arahlt.oﬂgaml (kami appearing as
human)' This added a Shintd religious value to the

Chinese concep*:
shotoku introduced seventeen moral guidelines to

the Yamoto court in 604 CE. His “constitution”
included 2 mixture of practical matters and religious
counsel that reflected Confucian and Buddhist
influences: It calls for officials to do things such as:
revere the Three Jewels (of Buddhist tradition); avoid
class prcjudicc, gluttony, covetousness, and anger;
in the consultative process; and (perhaps most
signiﬁcanf) recognize a single sovereign of the entire
country. Contemporary historian George B. Sansom
noted that the “interest [of the seventeen articles] lies
in the fact that they represent not a new system of
administration but a turning point in the ideals of
government, inspired by the new learning, both
religious and secular, from abroad” (Sansom 1962: 72).
And though he personally seemed to have become a
Buddhist, Shotoku maintained all Shintd imperial rites,
agriculrural festivals, and so forth.

Just under a century after Shotoku passed away, the
Imperial Family built their capital in 710 CE at Nara
on the Yamoto plain. Nara was built (on a smaller scale)
according to the Chinese model of the Chinese Tang
capital. Buddhist monasteries grew so quickly around
Nara that after less than a century a new ruler thought
it prudent to extract the imperial palace from its
surroundings. An attempt to move the capital nearby
to Nagaoka (near Heian) proved troublesome due to
internal intrigue, violence, and what were pcrccivcc} as
resultant illnesses and deaths. Thus the new capital

(also built on the Chinese model) was finally con-
structed not far away at Heian in 794 CE- The city 1s
part of today’s Kyoro. In the year 838 CE the last great
embassy left Japan for China. It returned the following
year. After that Japan shifted its focus. Tl}e years
between 900 and 1200 marked 2 transformative time
during which the Japanese defined theif newly enriched
culture. Many centuries later the Tokugawa-era scholar

Motoori Norina.

G ga (1730-1 801) reflected back upon

is tim
) : of Culmra.‘l redefinition. He noted that the
e [J;n:sc sentiment at times was obscured in the
s t? assimilating so many elements of Chinese
i ation. Bu_t Motoori remarked on one woman
Cdsc extrao_rdmary work of Japanese literature man-
:En ‘{;};ustam and capture the quintessential Japanese
p sibi ai:y toward life — its pathos. The woman was
d\m:f i Shikibu (b. 2978 CE), a lady-in-waiting to
¢ Heian Empress Akito at the Heian court.

Murasaki Shikibu (b. 7978 cg)

Murasaki Shikibu was among the ladies of the Heian
court who wrote in Japanese because they were not
educated in Chinese. They learned the new kana
syllabary that was developed out of Chinese characters
for use in recording the Japanese tongue. And with
enthusiasm women of the Heian court developed a
whole new form of literature. The contemporary his-
torian Edwin O. Reischauer explained the pheno-
menon this way:

For the most part, educated men, much like their
counterparts in medieval Europe, scorned the use
of their own tongue for any serious literary
purpose and continued to write histories, essays,
and official documents in Chinese; but the women
of the imperial court, who usually had insufhcient
education to write in Chinese, had no medium
for literary expression other than their own lan-
guage. As a result, while the men of the period
were pompously writing bad Chinese, their ladies
consoled themselves for their lack of education by
writing good Japanese, and created, incidentally,
Japan’s first great prose literature.

(Reischauer 1970: 34-35)

Thus the Japanese women's intuitive writing became
what later nativists like Motoori Norinaga recognized
as the genuine feature of the Japanese mindset. Around
the year 1000 CE Sei Shanagon wrote the Pillow Book
(Makura no Sashi) and M i Shikibu wrote the Tale
of Genji (Genji Monogatari). Together they provide a
picture of court life among Heian nobles of the da)t.
Murasaki lived rightin the middle part of the Heian
era (794-1185) at the height of the power and
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highly mﬁn':d.b.lmd 2] (.:l'fincs.c .and Japanese infly-
ences, SO religlous sp ecialists living in the mountains
were blending foreign and native influences a5 well.
These Were - Yam:.lb}whj (mountain priests or
permits). They can be dlst}nngsth from miko (female
chamans) and Shinté priests (onshi or oshi) by their
p;rticula-f functions, which combine Buddhist practice
with folk Shintd elements.

The yamabushi were ascetics with uncut hair who
lived in the mountains conducting physical and
spiriruél-I practices to acquire power over spirits of the
dead. The order of yamabushi that survives today is the
Shugen-do, founded by a priest of the En fam ily in the
mid-600s CE. For a while their numbers declined, but
the sect was revitalized and reorganized by a Shingon
Buddhist monk named Shobs (832-909). The

ya.mabus}‘i worked as a team with miko as assistants.
(Sometimes they also married these miko.) The
yamabushi used special techniques to help the miko go
into a trance to find out for a client what grudge a spirit
of the dead was holding, After interpreting the miko’s
announcement the yamabushi would remedy the
problem. Thus the miko diagnosed and the yamabushi
exorcised. The yamabushi would go from one moun-
tain to another and from one village to another. Some
were ballad singers or musicians as well. And though
Shugen-dé was affiliated with the Tendai and Shingon
Buddhist traditions, it shows considerable Shinto
influence in its connection with sacred mountains, the
service of the miko, and so forth. Some yamabushi even
became Shinté priests. Nowadays the yamabushi sill
exist in Japan, meeting villagers to pray for good
harvests, exorcise negative spirits from houses, conduct
healings, and so forth. They seem to resemble the char-
acters noted by the third-century CE Chinese histon:fms
who observed that on voyages across the sea to China
the Japanese always have a man with them “who does
not arrange his hair” (see page 327).

Fifteen shoguns (1192-1867)

Culturally, with the decline of the Hcia.n court,
samurai warriors replaced the Fujiwara courticts. This
was due to economic changes as the military leaders
gained more local influence in the cot{l{trﬁldﬁ- Th’;
rise of 2 samurai class mpmwd the mllitan.zau:im t}(:

Japanese society. The emperor still maintained the

Lk.,[;.\

13.3 3). The shogunate settled in Kamakura
miles from Heian (Kysto), and kept the'i
liaison intact.

The downfalll of the Tang dynasty in China had
come after a major persecution of Buddhism in 845
CE'. In response to the chaotic atmosphere on the
mainland, Japan had discontinued its envoys to China
and went through 300 years of isolation. Now, with
the emergence of the first shogun, thar isolation was
about to end (only to be imposed again in 1600 for
about 300 years by the Tokugawa regime!). Medieval
Japanese history can be measured between the moment
the first shogun took power in 1192 and the moment
the fifteenth and final shégun was deposed in 1867.
The fifteen military chiefs stand like bookends encom-
passing a whole new orientation toward life flowing
from a second period of intensive contact with China.
But what the Japanese encountered in 1200 was not a
China of the Tang dynasty with its flowering of three
traditions — Buddhist, Daoist, and Confucian. Rather
the Japanese encountered the Song dynasty (960
1279) in China. There, Pure Land and Chan Buddhist
traditions percolated in the midst of a growing neo-
Confucian Chinese cultural pride. Japanese Buddhist
teachers of the Kamakura era who were disillusioned
with the state of Buddhism in their country enthusi-
astically embraced the Buddhist traditions that Song
China had to offer. Hénen, Shinran, and Nichiren
promoted Pure Land, True Pure Land, and Nichiren
Buddhist practices that began filtering through all lcvels
of Japanese society. Eisai and Dogen promoted Rinzai
and S5t5 Zen (Chan) Buddhist practices that appealed
to the samurai (see page 210).

Throughout this medieval pcriocl' thf ]3Pf“f‘°5°
people distinguished Buddhist and Shlnt? tradltzns‘
as the Buddha Way (butsu-do) and the Kmm?%( i
no michi or shen-dao). Shintd shrines (jinja) were
distinguished from Buddhist temples (tera) but both
were contained in religious complexes to serve comple-

some 300
r political




n the

. - h'
mentary functions. A tera would be b‘u.uit :::t lc &
precinct of a jinja so that the I:hu:ld_h:;;1 prevem e

cform rituals propitiating the kalm e 2
?150 done, whereby kami were enshrined in E;lu o
temples ,Somctimcs the kami were thm_:.g t c:) o
b ddhasp 'or bodhisanvaS.Asin the communitys S0 :
Sﬁintﬁ and Buddhist religious practices .\n.rerf: oEz[s.cI;:;t:h
in Japanese homes: Some people maintaine

kamidanas (Shinto altars udans (Buddhist

thei households.
alt?:)cii?lrc d::Kamakura power base weakened. After

re generations of decline in the effectiveness
B oanie feudal syscem, a alented member o
the Tokugawa family was poised to takc‘a ﬁrm grip
on Japan. In the interest of creating unity lfl ]apa.m
Tokugawa leyasu (1542-1616) became shogun 1n
1603. He instituted a far-reaching bureaucracy that
lasted until 1867 with the fall of the Tokugawa regime.
Under Tokugawa rule there was no class mobility, no
intermarriage, and cach family was required to register
at the local Buddhist temple. Temple officials kept
census records, while Zen Buddhist monasteries
became centers for the arts and neo-Confucian studies.
The presence of the kami no michi is felt strongly in
medieval Japan through the arts. And though the arts
of tea, the sword, flower arranging, and so forth are
often called Zen arts, a Shinté influence thoroughly
pervades them (see Box 13.3).

The Tokugawa regime instituted a new government
bas?d on neo-Confucian ideas and political practices
derived frcfm interpretations of Confucian literature
by Zhu Xi (1130-1200) (see page 301). The neo-
Conﬁ‘°"=_‘“ ideology was well suited to monarchic rule
because. it gave a strong sense that everything under
hca'.renlls governecl by a single principle (li), which is
o e e iles Herselt 25 o 8 SR

official Japanese neo-Confucian, promoted the

Chinese doctri :
ine of five social ; wy
fREm: relationships in these

) and buts

E;\I;c; :ls august, Earth is ignoble. Heaven is high
e bwbow' Just as there is a distinction of hig}:
o EtWt?cn HFavcn and Earth, in the socje
Commo, 3 prince is noble while the subject .
? 0. Proper decorum calls for 4 hj S
ctween the noble and the common, the cl‘:il‘:r;}z

the younger persons, . |, , Ules i -
; distinction

e

n the prince who is noble and the subje
on is maintaincd. the land cannot b

. If the Way that distinguishes th,
g"""—'m:s ;};e subject, and the father and the son j;
followed, and the principle of distinguishing the
high and the low, the exalthi and t.hc vulgar i
upheld, the Way of Heaven will prevail above, ang

clationships will be clear below.
human & (quoted in Hane 1972: 165)

betwee
who 18 comim

prince

The Tokugawa rulers mai.ntained-a strict isolationisy
policy; and closed Japan }n'reafctlon fosaiertutyiof
Christian influences. Christianity first came with the
Portuguese traders in 1542. At first Christianity was
welcomed along with Portuguese guas. But Christians

experienced 2 backlash when Toku_gawa Ieyasu realized

that their loyalty to God’s authority was greater than

their loyalty to the state. In 1614 the shogun gave all

foreign priests one month to leave Japan. Two years

later he ordered all Japanese Christians to renounce

their religion and become Buddhist on pain of death.

At this point the Japanese Christians (some of whom
were already second and third generation) were either
martyred, recanted, or began to practice secretly. By
1640 most traces of the Kirishitan religion were gone.
Throughout the Tokugawa era, people had to undergo
a yearly ritual of “treading pictures” (fumi-e) at the
?uddhist monasteries. This involved stepping on
images of Jesus Christ or the Virgin Mary to prove their
rejection of the Christian tradition.

The Imperial House of Japan

CII‘Omerince Shétoku’s Japan with its three com-
i;‘;‘g’;ﬁz tiiatditions _transformcd in the course of
Buddhist and Oczmcm:ty apparently dominated by
Tokugawa nﬁlc’-af} traditions. By the late
adams?lt ab;m’ Gie" nationalistic activists became
and restori nuti:emot\;ng foreign elements from Shintd
bemoaned tl';ge famth e center of Japanese life. They
more than a fi s hat the emperor had become lictle
powerful mil; gur:dead through 600-plus years of
the year 1192&?1: e under the fifteen shoguns from
restoration was c eg:ﬁ"? nese effort toward a Shinto
movements thatq: wil I_’Y two nativist Japanese
continued to rm.arg?d in the late 1700s and

oW in influence until Japan was

140



b

defeated by = Alllics in World War 11, (1) kok
(nativism ©F national learning) sought to du%‘aku
restores and nurture the native Japanese i c'mc,
gokutai (national essence or national T et; (2)
wrest power from the Tokugawa PRl med to
full authority to the Imperial House of e msl:(.)rc
raced back through Jimmu Tenns to Amatera;: "!iflh
2 c

BOX 13.2 INTERPRETATIONS: THE
KOKUGAKU WAY TO READ

Motoori Norinaga (1730-1801) was 2 Ja

literary scholar of kokugaku (nativism, {1522285
learning). As a nativist he wanted to discover the
core spirituality-mentality of the Japanese people.
Motoori felt that in ancient times when words
were conveyed through the mouths of people and
heard by the ears of people (i.c., through oral
transmission) there was an accord between
meaning (kokoro), an event (kots), and a word
(kotoba). To get a better sense of the oral tradition,
Motoori wrote in the antique style and favored
words in contemporary Japanese usage that
hearkened back to the Nara period (710-794)
when the Japanese still used much of their antique
language. He noticed that old words are not
necessarily strange sounding. Yet he found that
word choice and word order were significant
cultural markers. Thus Motoori taught nativist
readers to adjust Chinese phrases that were alien to
the Japanese people (e.g., illegitimate elder
brother, legitimate wife, national polity). He also
noted that the Chinese expressions “day and

| night” and “mountains and sea” should be

corrected to the Japanese wording of “n-ig_ht and
day” and “sea and mountains.” Motoori felt that
authentic Shinté values were reflected in the
rved in the Kojikiand the

nd that things are not
the world

Wwith state spo i i
Ponsorship of Shines and identified thirteen ;

as a characteristic feagure ofaJa
Kdnderstaning of the world, l:llcpiilinc::iﬁed

urasaki Shikibu's T/e of Genji (ca. 1000 CE) as
prime example of such pathos. Motoori saw in h;
novel an emotional truth steeped in the
melancholy of the human condition, He observed
that Murasaki’s work was not riddled with
!Suddhist and Confucian morality that would
judge Genji's adultery. Rather, with true Japanese
sensibility she wrote a work that was:

simply a tale of human life that leaves aside and
does not profess to take up at all the question of
good and bad and that dwells only on the
goodness of those who are aware of the sorrow
of human existence (mono no aware). . . . [The]
illicit love affairs described in the tale [are]
there not for the purpose of being admired but
for the purpose of nurturing the flower of the
awareness of the sorrow of human existence

(mono no aware).

(deBary et al. 2005: 485)

According to his Shintd intuitive belief (based
particularly on the Kojiks) Moroori said the world
was created by kami, and the Japanese people were
descended from Amaterasu. He felt thata debr of
gratitude is owed to the sun kami whose radiance
continues to sustain the world. He claimed that
the proper way to live was the ancient way in
accord with how the kami established life on earth.
With a universalistic outlook Motoori said that
the Way of the Sun Goddess was “the true Way
that permeates all nations within the four seas”

(deBary et al. 2005: 500)
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n-Shinté religions officially designating
f;i’;l’::;;‘: Shinté. Thcsgc sects were consic!cl‘c as
separate religions and their places of w(_)rsh:p s ;c
called churches (kyokai) as opposed to shrines ( ;:r'ydci
During this time the Meiji government sup cn:m;ﬁ
Buddhists, Christians, and New R"I'B‘:’“s (Sh"L
Shiikys, literally “newly arisen religions”) and ot z;’
sects. They all dedicated themselves to the ImPcl::.d
House. In 1882 a Bureau of Shrines was csta_bh{
and a legal distinction between Shrine Shint6 (jinga
Shintd) and Sect Shints (kyoha Shints) was made. This
did not involve the construction of new shrines. Rather
it awarded a new status to shrines that qualificfi as
Shint shrines, as opposed to those whose affiliations
were regarded as other. In the midst of this reform, the
hereditary Shint6 priesthood was abolished and priests
became government appointees. Beneath .the
government officials were priests of the Shintd shrines
appointed by the government who maintained the state
rituals. The people themselves continued to worship
kami at their local shrines,

The Meiji government undertook an imperial
campaign on the mainland. Victories in the Sino-
Japanese war (1894-1895) and Russo-Japanese war
(1904-1905) were part of a Japanese strategy to
become a world stage player instead of capitulating to
the forces of European colonialism. Japan focused on
strengthening Japan against Western powers. During
these Japanese wars of aggression parents often traveled
to Shint6 shrines (on what was known as the 100-
shrine pilgrimage, for example) to appeal to the kami
to protect their sons doing military duty. Japan’s
emperors of the twentieth century rode white horses
and donned military uniforms. Imitating the ancient
style of government, they served in both a political and
religious capacity. Thus the emperors performed Shint
rituals ar the Grand Shrines of Ise to commune with
Amaterasu. After 1890 education of Japanese students
:faélﬁm—mmt g wmhl naionalistic ideas, ‘T"th o "fﬂ"“ Plate 13.2 “Long-egs and Long-arms watch the sunrise.”

PlEHy the emperor Whowas tobeviewed  Living on the seashore of north China facing Japan are twe
asa father figure, Japanese schools had shrines with a  mythical beings: Ashinaga (Long-legs) and Tanaga (Long:
picture of the emperor and upon hearing the emperor’s  8'Ms). They like to go fishing together. Ashinaga carries
iy ":hf}’ jumped to attention, History was E&u@a‘t Tanaga far from shore — ang there in the deep water Tanags

mning with the divine ancestry of the emperor and
the J:"‘Panese People. Obedience o one’s superior WQs horizon, Wh
required and self-sacrifice came to be regarded as. akey haveintended in Bifg sc?

2900ps up fish. Shibata Zeshin (1807-1891) painted this
soene with the symbol of his native Japan (the sun) on the
atreligious or political meaning might the artist



cddenly when on 1 January 194

a 901_,]939) was forced to dcclarfr:l}f:x Hirohito

divine. Japan lost to th.c Allies in Wor] AW ; Was not

obliged to forgo h.avu_ig an army. The aef Il and wag

ghintdas a state institution had lasted for ab:ﬁ:zncc of
Mnty

ya:s in ﬂIl-
Nakayama Miki (1798-1887)

o pop‘-'lar theistic movement led }
e mch-crs sprouted up in the Jage Tok

era (mid-1800s) in the midst of depressed s Alan

economic conditions. The Meiji govcmm:cmland

ignated these various groups by the ter:: ;Tter

Rehdﬁfggio as. At t.hc start, the New Religions artra z

followings mainly among poor farmers and u:l:an

y individual

Table 13.1 Japanese New Religions: a sample

labomls.m
Persona] : obtained ghye:
tiona] sh?xpmﬂ‘-Ceofthe : M‘“‘h'ﬂty through

ntg notio“

e o : Kojiki and Nibongi, sn.lchthe
“ “anagi, and lzanami (see Table 13.1 .
& chmhm ns.mf':anmoftheNcwReligiom m:hdc
matic, shamanic leadership, (2) an emphasis

On spiritual healin s :
ancestors, and § and purifction, (3) everence for

(4) an expectation of happiness and

p—

Sect name/Founder’ SooT
o8t ocial status of parents  Conversion experience?
KUROZUMI Shintd priest e
Kurozumi Munetada (M) Shoss (35) Union with Amaterasu Omikami,
n the Sun Kami
NRIKYO i _
Lgkayama A Ruined landowner (41) Possession by 10 kami, organized by
E‘nrcljo r;o mikoto (Supreme Kami of Divine
1Isaam
KONKO 2 Poor farmer (45) Inspired, possessed by Konjin or
Kawate Bunijiro (M) Konka-Daijin (Great Kami of Gold)
OMOTO Poor carpenter; (66) Chosen, possessed by Konjin (Great
Deguchi Nao (F) poor peasant Kami of Gold); (27) Entranced, called by
Deguchi Onisaburd (M) Ko-matsu-no-mikoto (Kami of a Small Pine Tree)
HITONO-MICHI Small-scale (52) Inspired by the Rising Sun and came to
Kaneda Tokumitsu (M) merchants the view that kami is one, not many
Miki Tokuchika (M)
¥ Poor peasant (25) Chosen, possessed by kami and Spirits;
EEII: r:l- Kﬁﬁ'lu (F) R Related to Nichiren Buddhist tradition
= E ; d by spirit of Nichiren and
_ 2 r laborer (50) Chosen, possesse
Egﬁﬁ&ﬁoja, II:OA :F) iy other Buddhist figures
L il isti based on
2 . fichgrman (69) Preach monotheistic thegﬂagv _
SOKA-GAKKAI Tl Nichiren's teachings. (Toda Josei organized the

Makiguchi Tsunaburd (M)

Spka-Gakkai sect.)

Toda Josei (M)

Notes ' Male (M) or female (F). »
2 Age when converted is in parenthesis.
Source: Adapted from Hori (1968:
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i le in
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n I:1rzldii:imml S'hlnto or

participation is gear
ddhist com™ 4 s .

;Bu i co?l;?::;-rﬁcrived New Rchg:ioz bls

igi £ Divine Wisdom) founded DYy

5 (Religion © i eh

Teastp OO 20 798-1887). Shewas P2l B0
who pracriccd the : ure A

Yamoto ot focused gratitude toward
tmdlluou ddha for his universal compassion. One

(Amitabha) Bu, ill and she hired a healer.

day Nakayamas S0 pane uld ttend the

Because the healer’s assistant could not a e

consultation, he asked Nakayama to serveasac indnb

of healing energy. In doing so, she becan'le Lkl
a kami — and continued to have experiences of kaml
ssession from that day forward. A kami called Tenri
O no Mikoto (Lord of Divine Wisdom) spoke through
Nakayama. The kami presented itself also as Oy:;tgama
(God the Parent) and began working healing m:rac!es
through her. The kami asked that Nakayama’s family
dedicate all their belongings to the poor, and she took
this message to heart. Nakayama's daughter had faith
in the mission and together they spread teachings that
urged people to recover their original nature of sincere
piety (makoto-shinjitsu) by cleansing themselves of
eight dusts: grudge, covetousness, hatred, selfish love,
enmity, fury, greed, and arrogance. Nakayama's fame
spread. Disciples regarded her as the Kami no Yashiro
(living shrine of the kami) whose message of healing
and charity was a prescription for realization of God’s
kingdom as harmonious life on earth.

Nakayama was imprisoned on several occasions, but
managed to write down messages from Oyagama that
came through her in two books, the Mikagurauta and
the Ofudesaki. Among her revelations were songs of
thirty-one syllables and deliberate physical move-
ments. The shaman’s poetic utterances and dance steps
_became the basis for Tenrikys liturgy whose central rite
is the Il(agura Zutome (salvation dance service), In a
revelation Nakayama identified a site (the jiba) as the

sacred place from where human beings originally came
{\t thfu: spot she later passed awa in th mids- :
hmrglca] performance, Nak )’)’ A0 tofa

+ Nakayamass disciples worked

d enthusiasm to build a grear o
i they called “Terrace of Nectar ( Ple 5
ts believe that the &’“ﬂder ro.

died, but continues to exist as a powerful Spiri
td
e in the templc sanctuary from where she

with profou
the jiba, which
dai). Tenrikyo adheren

h
ocial ills and prepare for the kg, elps‘

1
Iin
Ve,

pl‘CSBI'IC

wa Wlm §
_cc[el:f (P);rfcct divine kingdom) —a new world ord,

h human beings will l‘lvc joyous an. i
:Il:::;:lg with Soka Gakkai (of Buddhist derivag;

l()n}
Tenrikyo has proved to be the most populy, and

e el among the Japanese New Religions, e
than 200 churches are spread thn?ughout the World,
mostly for the sake of _Jap_ancs:: emigrants,

In modern times Shinto has’gonc thrm‘zgh TWO majo,
upheavals. During the Meiji era the institution of
hereditary Shintd pricsthood' became defunct a5 the
rulers officially appointecl priests. In the early 1900,
Japan had some 200,000 shrines that were nationalizeq
by the Meiji government. In 1945 the Allies abolisheg
the Imperial Cult after their victory that ended World
War II. Shinté shrines suddenly lost all state sponsoy.
ship. Stranded with no funding and no organizatiop,
priests became ordinary citizens and many did ng,
continue to practice their Shinté vocation. After Shings
shrines were made private their numbers diminished to
around 80,000. The New Religions ﬁna.lly gaingd
complete freedom of organization and practice in
1945. In 1946 the Association of Shinté Shrines was
formed as an affiliation of local shrines. Priests and
committees drawn from among worshipers managed
these shrines. Ownership of the land and buildings was
privatized and fundraising became a key aspect of
support. In the face of this regrouping Japanese New
Religions have become very popular, especially these
two: (1) Soka Gakkai, a Buddhist offshoot of Nichiren
teaching from Kamakura era, and (2) Tenrikys, a
Shints offshoot from the Tokugawa era (1603-1867).
At the same time the numbser of Shintaists seems to be
dropping annually (see Table 0.1). Nowadays there are
over 2,000 New Religions whose membership ranges
fro'm amere one hundred all the way to Soka Gakkai's
CSt'll‘I_latcd sixteen million (on Tenriky6 and other
religions that emerged on the world stage in this era
see Box 7.4 on page 174).
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PART Z_
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FOUNDATIONAL TEXTURE
XTUAE wis d i

¢ Record of Ancient Matters (Kaji i
:;}apan (Nihongior Nibon-Shoki) ?rekzt.{-;n;:l}il:stl-;ﬁ?mt
writings still in existence (dating from 712 and ;m
cE). They gave names to several of the myriad kanio
Among those named, Amaterasu became the :
famous due to her standing as ancestor of the le':OSt

clan. The Emperor Temmu (r. 673-686) was interes:t:l
in having a record of Japan's history. Thus the sc 'f:es
began 0 record stories that had been transmitted orrlall
over generations by a guild of kataribe who may havy
been kami-possessed. The books contain myths poem:
and historical statements. These formed the fot;ndatior;
for Shinto rituals. They also provided the classic
references on various tutelary kami of the clans and
ilds. The two texts contain material from what may
have been independent mythic cycles. For instance,
different versions of creation are told in each book.

o  The Kojikitells of steaming mud and water out of
which grew a plant with seven branches. Each
branch held two kami who were brother and sister.
These seven pairs of twins were dispersed through-
out the cosmos and after an undetermined span of
time a brother—sister team was born. They were
called Izanagi (He-Who-Invites) and Izanami
(She-Who-Invites).

o The Nihongi begins with a Chinese-style myth of
creation in which the cosmos was formed from an
egg-like mass that separated into a male (yang)
heavenly portion and a female (yin) earthly
portion.

Regardless of such differences, the content of the two

texts overlaps considerably. Both contributed to Shintd
lore about the kami and Japan’s sacred history.

Stories in the Kojiki and Nihongi

The Record of Ancient Matters and History of Japan
both describe the creation of the islands of Japan as

Eﬂmz I

tSpanned the ek, i stood on a doud
wi: 1 > o bnd,ge
Tl Jeweled speqrs stirred the muddy water

substances
fountains, and ot . that could be caten,

his
pursuers and purified himself in 2 sm-am,undcmm‘d

Izanagj "

Yomi datf:l tl:Ssu:o::t:cct \l:: tr}iﬁ;ja:hﬁ f;hm}?ing fTom
himself. This became the proto . ;15 s
Purification of Shints tradi e > % i

. tion. To become free from
pollution Izanagi washed three parts of his body, and
from each a kami child was born: (1) from his left eye
was born the sun, (2) from his nose, the storms and
thunder, and (3) from his right eye, the moon. The sun
was Amaterasu, the Heaven-Shining-Great-August-
Deity, who came to rule the High Plain of Heaven. The
storm was her elder brother Susano-o, His-Swift-
Impetuous-Male-Augustness. He came to rule the
earth. The moon was Takamagahara, the sun’s younger
brother who became her consort and helped her rule.

The Nihongi says that Izanagi and Izanami together

as a couple created the three children. After making the
land, they consulted, saying, “We have now produced
the great-eight-island country, with the mountains,
rivers, herbs, and trees. Why should we not produce
someone who shall be lord of the universe?” (deBary et
al. 2001; 21; adapted from Aston, Nihongi, 1:18-20).
They then produced Amaterasu. After that came the
moon kami, a “leech child which even at the age of
three years could not stand upright” whom they
therefore abandoned to the winds, and then Susano-o.
This last kami would figure largely in the cultural
memory of the Japanese people. The Nihongi describes

Susano-o as follows:

This god has a fierce temper and was given to cruel
2cts. Moreover he made a practice of continually
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:xp:ucd l‘ll’.m- 5 " ﬂda Wd ﬁ-om Astorh
(chary eral 2001: 21; ‘)s;ba”g;, 1:18__20)

i ich he
-0 committed several polluting acts for whic
\iasﬁncd:sd banished from the High Plain off I]{;:T;)
including: (1) damaging Amaterasus rice 1; I,ch
defiling her house by voiding excrement 10 c; b
Palace ac the time of celebrating thf Feast of ih
Fruits, and (3) intending to go to se his mother in the
polluted place of Yomi. After his banishment SufanO-
o carried out scveral deeds that hclp;d rlestorc him to
the of the other kami. He slew a serpent
marg}:;?idjgﬁcads and eight tails. In one cail of the
serpent Susano-0 came upon a great sword that was to
become one of the three imperial regalia. Eventually
he came back into the good graces of all the kami.
On one occasion Susano-o startled his sister as she

was weaving. The Nihongi says:

Then Amaterasu started with alarm and wounded
herself with the shuttle. Indignant of this, she
straightway [sic] entered the Rock-cave of Heaven
and, having fastened the Rock-door, dwelt there in
seclusion. Therefore constant darkness prevailed
on all sides, and the alternation of night and day

was unknown,
(deBary et al. 2001: 24; adapted from Aston,
Nibhongt, 1:40-45)

The series of acts performed by various kami to
pcrsuafic the Heavenly Shining One to come out agai
Zs;: lwcc‘i for centuries in Shints ritual, Aftcm
& Hl:;r, eighty myriad kami met at the Tra.nquil. River
5 ven. They made a plan to persuade the sun to
me out. They brought roosters to call each other

outside the cave, and
tree taken from Ml'eplantcd 3 500-branched sakaki

o ount Kagu in Y.
rated the upper branches with stl'ingsa?f“;:el‘:::i

hand mirron, and the lower brancheg .-
ferings. Some recited a liturgy, A?:d"hlq
d and made music while kam; A:::P‘Q

an eight-
md white ©

i dance
kll.l::'lc che Terrible Female of Heaven,

digp
}l;:;sclf with elegant gestures. plahd
[She] rook in her hand a spear wichdmg
Bulalia grass and- standing before the dog, °?;t

Rock-cave of Heaven, skillfully performeg A
dance. She took, morcover, the true Sakaki Mg

the Heavenly Mount Kagu and made of j; ;l‘ee by
dress; she took club-moss and made of j;
she kindled fires; she placed a tub bottom
and gave forth a divinely inspired utterance.
(deBary et al. 2001: 25; adapred from
Nihongi, [:4&_45.1
This inspired utterance piqued Amaterasu’s curigg;
The Heavenly Shining One asked herself, “Since lh::
shut myself up in the Rock-cave, there ought Surely o
be continual night in the Central land of fertile teed.
plains. How then can Ame no Uzume no Mikoto be,,
jolly?” (deBary et al, 2001: 25; adapred from Aston,
Nihongs, 1:40—45). Attracted by the music, roosters,
glimpses of light glancing off the jewels, and the sacreg
speech, Amaterasu peeked out of the Rock cave,
and then emerged from hiding. To prevent the world
from again suffering in darkness the kami placed ;
shimenawa (a huge rope) across the cave’s mouth.

Myth, history, and ritual

Shinto tradition says that Susano-o went to Korea and
then to Izumo on the western coast of the Japanese
island of Honshd. There his descendant Okuni-nushi
(Great Land Master) ruled the earth for some time.
Eventually Amaterasu noticed the unruly conduct
under the governance of his descendants, and decided
10 send her grandson to rule. Shintdists revere Susano-
© as a protector. He is enshrined at the Yasaka Jinjain
KY“‘% among other places. From a historical pointof
View itappears that stories about Susano-o derive from
a cult centered at [zumo that historically was fltered
into the Yamoto cult, which derived from Amaterass’
gm“ﬂf:?tﬂ Ninigi (Ruddy-Plenty). Amaterasu’s clan st
;Po - government on the Yamoto plain across the
untains from Izumo on the eastern side of Honshi
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e.

cast Coa_st
at other locarigns

SUPPORTIVE TEXTURE
SUPPOR

Modern Shinto theology

Until modern times, Japanese thinkers tended not
establish any Shinté doctrines, The social ethics :urs
ohil osophical views of Confucian and Buddhis; tradi-
Hions seem £o h?‘vc occupied them instead. Yer with an
interest in defining the Shints contribution to Japanese
thought, some philosophers are working to clarify the
principles of Shinté ethics. Hirai Naofusa identified
the “life-attitude of makoto” as the “source” of Shints

cthiCSZ

Makoto is a sincere approach to life with all one’s
heart, an approach in which nothing is shunned
or treated with neglect. It stems from an awareness
of the Divine. It is the humble, single-minded
reaction which wells up within us when we touch
directly or indirectly upon the workings of the
Kami, know that they exist, and have the assur-
ance of their close presence with us.

While on the one hand we sense keenly our
baseness and imperfection in the presence of the
Kami, on the other hand, we will be overwhelmed
with ineffable joy and gratitude at the privilege of
living within the harmony of nature.

(Quoted in Herbert 1967: 71-72)

Other Shintd ethical values related to makoto are said
to be: righteousness, individual and community }'mr—
mony, cheerfulness of heart, thankfulness to nation,
society, and family, effort to be a good citizen and
member of society and family, devotion to the cominon
interest, tolerant generosity that involves a mental
search for variety,” benevolence, propriety and
reverence, filial piety, industriousness, exercise of a
strong will, and consciousness of shame. Many of these

the gist of such a conservative viewpoint:
From a purely practical angle, i
pattern of life which hzsul')‘l;en ﬁqnu:m?hﬁ
by his ancestors the Gods, what need is there to
codify rules of conduct for various arbitrary groups
of occasions? It is only when the man should fall so
low as to be divorced from the life which children
of the gods should live that he must resort to
principles of morality — which otherwise would
have a paralyzing effect and infringe upon the
freedom which is his heirloom and which he needs.
(Herbert 1967: 69)

They believe that as children of Amaterasu the Japanese
have an innate capacity to act properly when guided by
the principles of purity demonstrated by the kami.
They recognize that rules are created in times of
alienation from the way of the kami, and find a solution
in reconnecting with the kami no michi. One approach
of going back to traditional Shintd principlesis through
misogi (purification). The process of purification starts
with the outer cleansing and culminates in an under-
standing that the deepest level is “pacifying the soul”
(chin-kan).

CROSS-OVER TEXTURE

Japanese poetry

Many early Japanese poets wrote in the Chinese
language, in the Chinese style - and even took on
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Plate 13.3 "Shintd mask: a young woman’s face.”
Through the history of Shintd performance many stylgs
of mask evolved to carry a rich array of symbolic
meanings. One convention used the shape of eye
openings 1o indicate the age of female characters port-
rayed by the mask: square openings for young women
and half circles for older women. Note the eyes of this
mask worn during the 1500s or 1600s. Masks are used
in many types of Shinté perfermances including dance
and processions, as well as court and religious rituals.

The stories of Izanag, Izanami, Amaterasu,
Susano-o, and other kami impacted the
develo?ment of Japanese culture through many
centuries, and give meaning to the life of Japanese
people :1:; this day. Here are some examples of
stories that expressed themselves through fir

art, and politics, Frihind,
The three imperial ; :

: regalia. Amaterasy bestowed

three objects upon her grandson Ninigi before

BTV

>

. 1. down to Japan from the High pj;
i imdoun e o 120 b
: heological evidence, the Japanese had useq
archeo Ogords, and mirrors made of bronze 4 lea
s%t:)aﬁ; :;' before the sacred stories about the 3
?mpgrial regalia were written down. They became
imperial regalia that were passed down througl,
generations of emperors. An enthronement

transmission with these three imPcrid regalia wqg
celevised in 1989 with the accession of Empero,
Akihito (Heisei). , _

The shimenawa rope. The shimenawa is a specially
braided straw rope that 'dcmarcatcs the sacred
space of Shintd shrines in memory of the time
Amaterasu retreated to the Rock-cave after bcing
shown disrespect by her brother Susano-o.

The troupe of kami. The dance and music created
by the kami to entertain Amaterasu became the
seed of Japanese theater. During the late 13005 ang
1400s in the courts of the shogun traditional
Japanese dance was used in N6 drama. N6
performance involved a handful of actors who
portrayed Shint6 myths (such as Amaterasu being
coaxed out of the cave by kami) and historical
episodes through chant and dance movements.
Ame-no-uzume, whose elegant gestures made
Amaterasu joyful, is popular in the geisha tradition,
The sun. Amaterasu as the sun appears on a white
background at the center of the Japanese flag. The
connection between the ruler and the sun kami
may indicate the early presence of a solar cult in
Japan. The Yamoto ancestor cult used beads,
mirrors, and items related to the horse. Scholars
interpret the custom of keeping white imperial
horses as another indication of connections

between the ruling family and a solar cult.

Ninigi. The ancestral connection between
Amaterasu’s grandson Ninigi and his descendant
Jimmu was taken to mean that every Japanese
emperor was a living kami. Prior to World War II
no ordinary person could even look at the emperof
and no one could look down at him from above.

These taboos pertained to the notion that the
emperor was semi-divine,

A
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pivot words

the Japanese language each syllable
g: nsonant followed by one vowil. Maﬁ;[::,;ilz l::s e
other words within them. There are also many h‘:.:l 7
pyms. These are words that sound the same but haj-
different meanings embedded within other word:
which makes for rich possibilities of layers of expres
sion. Thus in Japanese poetry the feature of \Eroro-l
association is called the “pivot word” around which
several meanings are linked. In his study of Japanese
Jicerature Donald Keene said, “The function of the
pivot-word’ is to link two different images by shifting
in its own meaning” (Keene 1955: 4-5), Keene
rovided the following double translation of this poem
by Shin Kokinshii (dated 1205 CE) based on his under-
standing of the pivot words and alternate meanings of
the sounds:

Kie wabinu, wutsurou hito no, aki no iro ni,
mi wo kogarashi no, mori no shita tsuyu.

(1) Sadly I long for death.

My heart tormented to sec how he, the
inconstant one,

is weary of me, I am weak as the forest dew.

(2) See how it melts away,
that dew in the wind-swept forest,

where the autumn colors are changing!
(Keene 1955: 6)

Tanka

A twenty-volume collection of Japanese pocms called
the Manyashii(Collection of Myriad Leaves) dates from
the eighth century CE. Many of its 4,516 poems are
tanka or “short poems” with a 5.7.5-7-7 syllable
structure. The tradition ordinarily calls for a natunlll
scene to be expressed in the first three lines., with .rhelr
five, seven, and five syllables. The last two lines bring a

Wave Ofcm

otion thar reveals a parallel between nature
and th .
¢ humap condition. Here is an example:
Haru tatehy When mm.
kiyury koor; 1o the ’Pm"ﬁ
nokori nakuy; s
Kimi ga kokor my a
Wi
ware ni tokenan, m:l::j T&W §
me.

(Reischauer and Craig 1978: 27)
Haiku
Haiku is a Japanese art form of th ic lines i
5-7-5 format that was based on d:eolﬂz:t::r:i:ﬁ Fol::
Hem subtle connections between nature and o{'
life are compressed into a mere mntccnmlﬁ
Among the most famous haiku arrists was Matsm;
Basha (1644-1694) who was born as a low-ranking
samurai. He gave up that social position in 1672 and
moved to the city of Edo, whose population was
approaching one million. He began to concentrate
on wFiting poetry, and focused on the lowly side of
city life. Although Bashé became accomplished as a
professional poet in the city, he turned to a life of lonely
wandering during the ten years before he passed away.
Consider these translations of Bashd's haiku by James
H. Foard:

Yuku haru ya Spring departs —

Tori nakiuono  Birds cry; fishes eyes

Me wa namida.  Fill with tears.

Toshi toshi ya Years and years —

Saru ni kisetaru  The monkey keeps wearing
Saru no men. A monkey’s mask.
Samidare ya Constant rain -

Kaiko wasurau  The silkworms are sick
Kuwano hata  In the mulberry fields.

(Foard 1976: 381, 385, 384, 379)

Bashé and other great haiku poets captured the double
sense of Japanese aesthetics as they expressed both wabi
(loneliness) and sabi (poverty). Wabi is reflected in the
sense of the person as but a small, humble part of the
vast mysteriousness of nature. Sabi is reflected in the
simplicity of haiku whose three lines are lean and
minimal.

149




goX 13.4 A SPIRITU
AESTHETICS

. p: Wabi and sabia.r"! jence
Wabiabi. ¥ Vi 20 2 sl

: onasteries and dg;
AL PATH: JAPANESE iy che asts in Zeh s

ey otions ccntl:‘d]

samurai who increasingly wen

,}machfd“ Lty

of tea developed iﬂfo a Japanese a:;t;:;m
The r‘:;};‘:ts Shintd sensibilities to nature and g,
:ha:{dhist contemplative attitude and AWaleney o
Fiu rdependence. The tea ceremony takes place
lfju;cc in a small thatched tea hu, ideally Placeg
s I:ca uriful natural setting. Ifowdcred green tey I
:paoncd into boiling water in a pot situareq o

2 e hut where a fire burns, g, In
Sabi refers © _ which convey a 5¢! nan  the floor of the tea B
stk o P lins, o simplicy OSSR (8 e line poems hang on the vl oy
.i&tn.':h o mething sabi brings up & bowl is unique with its own flaw. Tea-drink ey,
rer with 50 !
m e in the purity of living  listen to the sounc;s f)F n};u::z 0;1:51(‘1& tim hut
Wabi and sabi inm:l!‘mﬁi‘n "; f nature where one  hear them reflected in t preparation. The
from society in the

urified i) wi tense
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Wabi and sabi also intermingle in the Japanesc arts,

including: (1) martial arts (archery, sclf_—dcchse;,
the sword), (2) literary arts (poetry; calligrap yn,t
and (3) arts of sacred spaces (flower arrangement,
tea). The way of tea (cha-do) shows how even

sound of the boiling water Cf:hoes the sound of the
wind Aowing through the P "“_7 trees outside the tea
hut. The whisking of tea mimics the rustling of
Jeaves outdoors. In the midst of the loneliness of
wabi and the simplicity of sabi those Practicing the
way of tea gain a deep sense of the mysterious
presence of kami — perhaps in the wind, in the

drinking a cup of tea can serve as a kind of spiritual trees, in the boiling water, and in the tea itself

path chat leads to decper awareness of reality.

The way of tea. Tea seeds were lbrou‘gh_t to Japan
from China by the Zen Buddhist Eisai |
(1141-1215) during the Kamakura period. It was

PART 3.
SHINTO PERFORMANCE

PURITY AND COMMUNION IN
SHINTO RITUAL

Shint rituals from archaic times until today have been

concerned with two things: (1) removing impurities,
and (2) maintaining c

ommunion with the kami,

Tsumi is impurity or pollution. It is associated with
disasters, sickness, and errors. Impurities thac happen

t human beings include injury, death, immodest

coritagious disease, wounds, and other |
umi is not considered necessarily withi

il
contro| of 5 human bcing, Biree i

bur all states of pollution

Ultimarely, tea is no-tea. Zen master Seisetsy
(1746-1820) said that whoever enters into the
realm of no-tea realizes: No-tea is no other than the
Great Way (a-tao) itself (Suzuki 1970: 310),

must be purified. Sometimes whole groups of people
must be purified. A person cannot exist in the righe
relationship with the kami in a polluted condition.
Therefore at the very least all those who approach the
Shints shrine wash their mouth and hands at the “water
purification place” (ablution pavilion). There are three
basic Shint6 means of removing impurities: (1) harai
(purification through rites), (2) misogi (purification
with water), and (3) jmi (avoidance of the sources
of pollution), Beyond the ritual ways of removing
pollution are three means of maintaining a clost
relationship with the kami to develop the proper
attitude toward life: ( 1) keeping a kamidana in the
home, (2) visiting local shrines and making pilgrimages

to Ise or other Prominent shrines, and (3) participating
in festivals,
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Harai (purification through rites)

Ghintdists call priests to ritually purify situations ;
which pollution has become or may become 4 pr‘)b]s in
People may g0 t0 festivals, visit shrines, or cal| pria;T'
cravel to @ site to perform a harai (ritual puriﬁcatim;)
shintoists generally seek to be purified through rites
pcrformed by a priest at times of: (1) groundbreakin
(2) misforeune, (3) travel, (4) home cleaning, (5) mﬁ:
riage, and (6) communal purification. A few examples
should suffice to give a sense of these rites: (1) On the
occasion of groundbreaking a priest is called in to pacify
kami in the area where a new building is to be erected
(2) Japanese tradition considers special times in p¢0ple’s-
lives when they are more likely to encounter misfortune
than usual, such as in a woman’s thirty-third year and a
man's forty-second year. On these years purification is
sought. (3) Someone who is going on a trip will seek safe
travel and request protection from the kami through
ritual purification. (4) On many occasions a Shintist
will want a house or business establishment freed from
pollution, such as for home cleaning at New Year, after
a death, at the start of an election campaign, and upon
opening a new business. (5) A Shint6 wedding cere-
mony is called a Shinzen Kekkon. It involves purifi-
cation of the couple and their families, and concludes
with a drink of sake to commune with the kami. (6) At
times an entire community wants to be rid of pollution
and seeks purification.

Misogi (purification with water)

Misogi involves water purification done by pouring
water over oneself by hand, by buckets or ladles,
crouching in a river or ocean, or standing beneath a
waterfall. Misogi Shuhé or waterfall purification is
among the key Shintd rituals. People are led through
the ritual by a priest who performs ritual movements
that include esoteric mudras (hand gestures) . for
purification. The leader directs some physical exercises,
pours sake into the waterfall and throws salt both into
the falls and on to the participants. Entering the
waterfall first, the leader then directs each person to
follow and informs him or her of the propet time to exit
the falls, Men wear a loincloth and headband, while
women wear a headband and usually a white kimono,
aformal divided skirt, and wide- ed outer robe that
reaches the knees. They allow the rushing sacred

Imi (avoidance of pollution)
Imi is the avoidanc
e of ion i i

taboo words (such aso s:s:::};t:;:: :lmr;:d l':‘}' o
] ’ ord for “cut” at
rrl;:dj!dl;g,s‘) or dmnng taboo acts (like getting married on
: uddha’s death” day). Imi is required of people who
have been polluted by contact with a corpse, snakebite,
incest, leprosy, tumors, and so forth, Anyone who is
rltua‘ﬂy _uncl ean may be cursed as he or she approaches
a Shm.to shrine. Thus Shintsists practice imi to avoid
pollution whenever possible.

Keeping a kamidana (home altar)

Each morning offerings of food (e.g., cooked rice) and
drink (e.g., water) are set on the altars. The kamidana
has representations of local and national kami, and
homage is paid to the kami morning and evening.
Many Japanese make an annual pilgrimage to a major
shrine. From those sites (especially Ise, which is
Amaterasu’s shrine) they bring back sacred objects
(which may simply be blessed paper) to place on their
home shelves (kamidana) or attach to doors, put in
stables, and so forth. Kami are also asked to bless
people’s homes during construction. Rirual specialists
invoke them when the threshold, central pillar, kitchen,
and bathroom are built. By contrast, the butsudan has
representations of Buddhas, ancestor tablets, and ashes
of the deceased. Tablets are inscribed with a new
Buddhist name, and are generally kept for thirty-three
or fifty years. On the Buddhist altar are ancestors of
the main family of the oldest son in the father’s line.
Special offerings are made in conjunction with
Buddhist memorial masses and particularly during
forty-nine days of mourning.

Visiting a Shinto shrine

Common Shints practitioners (not priests) go to the
Shintd shrine and walk on foot beyond the point where
the torii stands as a gateway. This walk has a purifying

151



effect. Someone w

blo.od, or who is in mourning should not approach the
shrine (though this practice may be somewhat relaxed
in the present day). I is appropriate to remove hats,
Scarves, and coats. Ritual actions include several
instances of bowing, handclapping, bell ringing, and
kneeling to make an offering. It is common for people
to go to Shintd shrines on important occasions of their
personal lives such as: (1) when new business is
conducted, (2) when a soldier goes to war, or (3) when

children are born, start school, get married, and so
forth.

Participating in shrine festivals (matsuri)

Festivals are an aspect of Shints that goes back to the
carliest days of planting and harvesting rice, and today
matsuri is the heart of all Shints activities. The shrine
festivals follow a four-part sequence: (1) invoking the
kami, (2) making offerings to the kami, (3) entering
into communion with the kami, and (4) sending the
kami back. A Shinto priest, having undergone a
personal purification ritual, makes a ritual invocation
that calls the kami to the shrine and opens the doors of
the shrine’s inner sanctum. Offerings such as rice, salt,
water, sake, rice cakes, fish, seaweed, vegetables, grain,
and fruit are present for the kami. In village festivals the
Shinté participants carry a portable shrine (mikoshi)
and march in procession. Young men dressed in festive
clothing shout and act in ways reminiscent of ecstatic
kami-possession and sometimes rush through the
streets. The ceremony involves dancing, drumming,
and singing in addition to contests. Performances may
include ritual Japanese dances by shrine maidens
(called miko), a lion dance, a No performance, or a
Sumo wrestling contest. All performances are meant as
entertainment for the kami, and the contests serve as
forms of divination. For example, the outcome of rug-
of-war, Sumo wrestling, horse-racing, archery, and
swordsmanship competitions indicates the kami’s will,
The hca{-t of afestival is entering into communion with
the kami. For this a feast is prepared. Wooden casks of
sake are l.:roke.n open and consumed as a means of
communing with the kami. The feast may end with
silent meditation, F inally the kami formally are senc
back and the doors of the inner sanctum are closed.

ith an illness, open wound, flowing KEY POINTS

Kami are the mystcrious\

Presences
Shinté tradition. They are mainly y, d: iy
cither as aspects of nature or as divine figu
the Kojiki and Nihongi. Various kam; Fu’::f'%
tutelary (guardian) kami for clans, Ellild:onh
locations. > ing
Shamanism has been a Iong-standing -
Shinté. According to Chinese hiSIOrians o of
third century CE, a Japanese ruler caleg Pi:n‘-ht
was a shaman. Japanese women shaman s tky
miko, and they sometimes work togeth, o
yamabushi to contact spirits of the dead_ e
Throughout China’s Tang era (618-9¢7 CB)
Japanese deliberately imported elemeng o
Chinese civilization, forming (among
things) their basic model for imperial ryle. Latejy
the Chinese Song era (960-1279) the Japaney,
were deeply impacted by neo-Confucian
as well as Pure Land and Chan (Zen) Buddhig
traditions,
One of the most striking ways that the Japanese
culturally distinguished themselves was theo
literature. Nativist interpreters such as Motoori
Norinaga (eighteenth century CE) claim thar the
authentic Japanese sentiment is the “pathos of
life,” which can be felt clearly in Muraski
Shikibu's 7ale of Genji.
The Tokugawa shogunate unified Japan and
oversaw a period of nearly 300 years of peace. This
was achieved through a strict isolationist policy
and government based on a neo-Confucian ides-
logy of a highly stratified society, and a widespread
network of Buddhist monasteries to which
families officially were attached.
The Shint6 tradition continued to impact daily
life throughout various political and cultural s
formations in Japan. A strong sense of nationals®
developed among the Japanese people as they W
affected by State Shinté from 1868 undl 193
when Japan was defeated by the Allics in Wo
War II,

Since the end of World War 11 the New Relig®
in Japan have gained tremendous populan
especially Soka Gakkai (derived from the Nichi®”
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Buddhist tradition) and Tenrikys (1, ;
on the Shinto belief in kam'i-Pc’SSg:gsi ::-;d

MSTIONS

Define the term “kami” and name two
: kami recognized in the Japanese Shints ude;:isof
Review stories about the kami given in the Kojik;
and Nihongt. -
2 Describe the religious life of the early Japanese
Peoplc and reflect on connections between earl
forms of worship and religious practice ¢ K y
3 What impact did the import of Chinese civiliza-
tion (sometimes through Korea) have on Japanese
religious and political life? When were the periods
of most intensive contact between Japan and
China?

4 Name two Japanese contributions to world litera-
ture, and identify a couple of great authors. (Hint:
Think of the novel and haiku.)

5 Define kokutai and kokugaku. What was their
impact on life and thought in Japan in the century
or 50 prior to World War II?

6 Describe the rise of the New Religions in Japan,
with specific reference to the origins and belicfs of
Tenrikyo.

7 Describe Shintd ethics and practices today in
terms of: (1) the importance of makoto, (2)
removal of impurities, and (3) maintaining com-
munion with the kami.

GLOSSARY

Ainu Early Caucasian-like people living in Japan with
a distinctive culture.

Amaterasu The kami of the sun,
Japanese emperors are said to be desce
to Shintd belief.

Bushidé Way of the warrior-knight; code of conduct

for samurai that appeared earlier but was formalized
era.

around 1600 in the Tol
Id Buddhist altar in Japan.

from whom all
nded according

goshintai A sacred o
fePresent or embody
haiku Smnte
format [hat

bject used in a Shin, shrine
a kami pmen:e. 5 v
en-syllable i i
Pk ﬁ:ear: in three lines of 5-7-5
kami (smgu!ar or plural) (literally,
up) Mysterious creative life ener
focus of Shints worship.

i Way (Ja R .k
foKarmShl > g (Japanese: kami no michi) Another name

high, above, lifted
tgies that form the

kamidana (literally, kami she intd

W o womh};‘p shelf) Shintdhome altar for
Kirishitan A Japanese Christian.

Ko_?r':'lei (Record of Ancient Matters) Earliest surviving
Shints book (completed in 712 CE).

kokugaku Nativism or national learning; a literary-
philological cultural movement from the Tokugawa era
(1603-1867) dedicated to understandingand restoring
the kokutai (national essence) of Japan.

kokutai (literally, national essence or national polity)
Ideology promoted during the Meiji era (1868-1912)
in Japan to justify the establishment of State Shints.

makoto The life-attitude of sincerity that is the core
value of Shint tradition.

New Religions (Japanese: Shinkd Shitkyd) The “newly
arisen religions” that developed in Japan starting in the
late Tokugawa era, including Tenrikyd and Soka
Gakkai.

Nibongi (Nihon-Shoki) (History of Japan) Second
oldest Shintd book (completed in 720 CE).

sabi (Japanese) Principlein Japanese art indicating an
objective simplicity (poverty). See wabi.

samurai (literally, men who serve) Members of the
military class in medieval Japan.
shimenawa (literally, enclosing rope) '
braided with rice straw displayed in
places.

Ceremonial rope
Shintd sacred




i ion; Shintd is the
intd %5 indigenous religioni !
glﬁ'tf:ﬂn:nmmn of the Japanesc ::rmh&m; :;:

michi, Kami Ways it comprises che Chinese char?

for shen (spirit) and 4 =
i 'I‘Mmgsm*l‘) First novel in wor

lf:;:{:f’;];my Murasaki Shikibu around 1000

cE about life in the Heian court-
of Divine Wisdom) A

Tencikys (literally, Religion ks
Japanese New Religion founded by Nakayama Miki
(1798-1887) after bcingposswed by 2 kami.
corii (lterally “bird-perch’) Gareway © a Shintd
shrine; also symbols marking places associated with
kami.
tsumi Pollution in Shint6. Harai is purification. Thus
2 Shincaist removes sumi by means of harai.
uji-gami A tutelary clan kami in the Shintd tradition.
wabi (Japanese) Principle in Japanese art indicating a
subjective loneliness. See sabi.
yamabushi Mountain ascetics who combine elements
of Shinté and Buddhist traditions in their practices of
healing and exorcism.
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