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colony, and men will not refrain from thinking that our maximum hope is to goad China into a war so that
we may bomb her nuclear installations.

Somehow this madness must cease. We must stop now. I speak as a child of God and brother to the
suffering poor of Vietnam, I speak for those whose land is being laid waste, whose homes are being
destroyed, whose culture is being subverted. I speak for the poor of America who are paying the double
price of smashed hopes at home and death and corruption in Vietnam. 1 speak as a citizen of the world, for
the world as it stands aghast at the path we have taken. I speak as an American to the leaders of my own
nation. The great initiative in this war is ours. The initiative to stop it must be ours.

In the spring of 1967, I made public the steps I consider necessary for this to happen. I should add now
only that while many Americans have supported the proposals, the government has so far not recognized
one of them. These are the times for real choices and not false ones. We are at the moment when our lives
must be placed on the line if our nation is to survive its own folly. Every man of humane convictions must
decide, on the protest that best suits his convictions, but we must all protest.

There is something seductively tempting about stopping there and going off on what in some circles has
become a popular crusade against the war in Vietnam. I say we must enter that struggle, but I wish to go
on now to say something even more disturbing. The war in Vietnam is but a symptom of a far deeper
malady within the American spirit. In 1957 a sensitive American official overseas said that it seemed to him
that our nation was on the wrong side of a world revolution. I am convinced that if we are to get on the
right side of the world revolution we as a nation must undergo a radical revolution of values. A true
revolution of values will soon cause us to question the fairness and justiceof many of our past and present
policies. A true revolution of values will soon look uneasily on the glaring contrast between poverty and
wealth., With righteous indignation, it will look across the seas and see individual capitalists of the West
investing huge sums of money in Asia, Africa, and South America only to take the profits out with no
concern for the social betterment of the countries, and say: "This is not just." It will took at our alliance
with the landed gentry of Latin

America and say: "This is not just." The Western arrogance of feeling that it has everything to teach others
and nothing to learn from them is not just. A true revolution of values will lay hands on the world order and
say of war: "This way of settling differences is not just." This business of burning human beings with
napalm, of filling our nationis homes with orphans and widows, of injecting poisonous drugs of hate into the
veins of peoples normally humane, of sending men home from dark and blood battlefields physically
handicapped and psychologically deranged, cannat be reconciled with wisdom, justice, and love. A nation
that continues year after year to spend more money on military defense than on programs of social uplift is
approaching spiritual doom.

This kind of positive revolution of values is our best defense against communism. War is not the answer.
Communism will never be defeated by the use of atomic bombs or nuclear weapons.

These are revolutionary times; all over the globe men are revolting against old systems of exploitation and
oppression. The shirtless and barefoot people of the land are rising up as never before. "The people that
walked in darkness have seen a great light." We in the West must support these revolutions. It is a sad fact
that because of comfort, complacency, a morbid fear of communism, and our proneness to adjust to
injustice, the Western nations that initiated so much of the revolutionary spirit of the modern world have
now become the arch-antirevolutionaries. This has driven many to feel that only Marxism has the
revolutionary spirit. Therefore, communism is a judgment against failure to make democracy real and
follow through on the revolutions that we initiated. We must move past indecision to action. We must find
new ways to speak for peace in Vietnam and for justice throughout the developing world, a world that
borders on our doors. If we do not act, we shall surely be dragged down the long, dark, and shameful
corridors of time reserved for those who possess power without compassion, might without morality, and
strength without sight.
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César Chavez, From "He Showed Us the Way", April 1978

Cesar Chavez was deeply involved in nonviolent protest and workers rights. He founded the United Farm
Workers union during the 1960s. Below is an excerpt from his speech "He Showed Us the Way" delivered in
April 1978 to honor another advocate of nonviolent protest, Martin Luther King, Jr.

Our conviction is that human life is a very special possession given by God to man and that no one has the
right to take it for any reason or for any cause, however just it may be. We are also convinced that
nonviolence is more powerful than violence. Nonviolence supports you if you have a just and moral cause.
Nonviolence provides the opportunity to stay on the offensive, and that is of crucial importance to win any
contest. If we resort to violence, then one of two things will happen: either the violence will be escalated
and there will be many injuries and perhaps deaths on both sides, or there will be total demoralization of
the workers. Nonviolence has exactly the opposite effect.

If for every violent act committed against us we respond with nonviolence, we attract people's support. We
can gather the support of millions who have a conscience and would rather see a nonviolent resolution to
problems. We are convinced that when people are faced with a direct appeal from the poor struggling
nonviolently against great odds, they will react positively. The American people and people everywhere still
yearn for justice. It is to that yearning that we appeal.

But if we are committed to nonviolence only as a strategy or tactic, then if it fails our only alternative is to
turn to violence. So we must balance the strategy with a clear understanding of what we are doing.
However important the struggle is and however much misery, poverty, and exploitation exist, we know that
it cannot be more important than one human life. We work on the theory that men and women who are
truly concerned about people are not violent by nature. These people become violent when the deep
concern they have for people is frustrated and when they are faced with seemingly insurmountable odds.
We advocate militant nonviolence as our means of achieving justice for our people, but we are not blind to
the feelings of frustration, impatience, and anger that seethe inside every farmworker. The burden of
generations of poverty and powerlessness lies heavy in the fields of America. If we fail, there are those who
will see violence as the shortcut to change. [...]

Most likely we are not going to do anything else the rest of our lives except build our union. For us there is
nowhere else to go. Although we would like to see victory come soon, we are willing to wait. In this sense
time is our ally. We learned many years ago that the rich may have money, but the poor have time,
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Fannie Lou Hammer, Voting Rights in Mississippi (1962-1964)

Fannie Lou Hamer grew up in Sunflower County, Mississippi, where she sharecropped cotton with
her husband, In 1962 she responded to the efforts of SNCC workers who were attempling to
encourage voter registration among the black population. At the time, Mississippi had the lowest
percentage of black voters in the South. Hamer became a local leader of the civil rights movement,
and she endured frightful beatings for her activism. She went on to help found the Mississippi
Freedom Democratic Party. At the 1964 Democratic National Convention she riveted delegates and
a national television audience with her story. SOURCE: Reprinted by permission of The Putnam
Publishing Group from My Soul is Rested by Howell Raines. Copyright © 1977 by Howell Raines.

Well, we were living on a plantation about four and a half miles east of here.... Pap had been out
there thirty years, and I had been out there eighteen years, 'cause we had been married at that time
eighteen years. And you know, things were just rough.... I don't think that I ever remember working
for as much as four dollars a day. Yes, one year I remember working for four dollars a day, and I was
gettin' as much as the men, 'cause I kept up with the time....But anyway, I just knowed things wasn't
right. So then that was in 1962 when the civil rights workers came into this county. Now, I didn't
know anything about voter registration or nothin' like that, 'cause people had never been told that
they could register to vote. And livin' out in the country, if you had a little radio, by the time you got
in at night, you'd be too tired to listen at what was goin' on.... S0 they had a rally. I had gone to
church that Sunday, and the minister announced that they were gon' have a mass meeting that
Monday night. Well, I didn't know what a mass meeting was, and I was just curious to go to a mass
meeting. So I did...and they was talkin' about how blacks had a right to register and how they had a
right to vote....Just listenin' at 'em, I could just see myself votin' people outa office that I know was
wrong and didn't do nothin' to help the poor. I said, you know, that's sumpin' [ really wanna be
involved in, and finally at the end of that rally, I had made up my mind that [ was gonna come out
there when they said you could go down that Friday to try to register.

She remembers the date precisely: August 31, 1962. She and seventeen others climbed aboard
an old bus owned by a black man from neighboring Bolivar County. SNCC had chartered it for
the thirty-mile ride to the county), seat in Indianola. Once there, she was the first into the
registrar's office.

...He brought a big old book out there, and he gave me the sixteenth section of the Constitution of
Mississippi, and that was dealing with de facto laws, and I didn't know nothin' about no de facto
laws, didn't know nothin' about any of 'em. I could copy it like it was in the book...but after I got
through copying it, he told me to give a reasonable interpretation and tell the meaning of that section
that I had copied. Well, I flunked out.... So then we started back to Ruleville and on our way back to
Ruleville, this same highway patrolman that I had seen steady cruisin’ around this bus stopped us.
We had crossed that bridge, coming over from Indianola. They got out the cars, flagged the bus
down. When they flagged the bus down, they told all of us to get off of the bus. So at this time, we
just started singing "Have a Little Talk with Jesus," and we got off the bus, and all they wanted then

was for us to get back on the bus. They arrested Bob' and told the bus driver he was under arrest. So
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we went back then to Indianola. The bus driver was fined one hundred dollars for driving a bus with
too much yellow in it. Now ain't that ridiculous?

For what?

Too much yellow. Said the bus looked too much like a school bus. That's funny, but it's the truth. But
you see, it was to frighten us to death. This same bus had been used year after year hauling cotton
choppers and cotton pickers to Florida to try to make a livin' that winter, and he had never been
arrested before. But the day he tried...to carry us to Indianola, they fined him a hundred dollars, and I
guess it was so ridiculous that they finally cut the fine down to thirty dollars, and all of us together -
not one, but all us together - had enough to pay the fine. So we paid the fine, and then we got back on
the bus and come on to Ruleville. So Rev. Jeff Summers, who live on Charles Street, just the next
street over, he carried me out there on the Marlowe Plantation where I had worked for eighteen
years. And when I got out there, my little girl - she's dead now, Dorothy - she met me and one of
Pap's cousins, and said that man [who owned the plantation] had been raising a lot of Cain ever since
we left, that he had been in the field more times than he usually come a day, because I had gone to
the courthouse. See, the people at the courthouse would call and tell it. So they was kinda scared, and
quite natural I began to feel nervous, but I knowed I hadn't done nothin' wrong. So after my little girl
told me, wasn't too long 'fore Pap got off, and he was tellin' me the same thing that the other kids had
told me. I went on in the house, and I sat down on a little old bed that belonged to the little girl, and
when I sat down on the bed, this man [who owned the plantation] he come up and he asked Pap, "Did
you tell Fannie Lou what I said?" And Pap said, "Yessir, I sho' did." And I got up and walked to the
door, and then he asked me, "Did Pap tell you what [ said?" I said, "He told me." And he said, "I
mean that. You'll have to go back to Indianola and withdraw, or you have to leave this place." So 1
said, "Mr. Dee, [ didn't go down there to register for you. I went down there to register for myself."
And that made him madder, you know. So he told me, "I want your answer now, yea or nay." And he
said, "They gon™ - now, I don't know who the they were, whether it was the white Citizens Council
or the Ku Klux Klan, 'cause I don't think one is no worse than the other - "they gon' worry me
tonight. They gon' worry the hell outa me, and I'm gon' worry hell outa you. You got 'til in the
mornin' to tell me. But if you don't go back there and withdraw, you got to leave the plantation." So I
knowed I wasn't goin' back to withdraw, so wasn't nothin' for me to do but leave the plantation. So
Pap brought me out that same night and I come to Mrs. Tucker's, a lady live over on Byron Street. I
went to her house, and I stayed, and Pap began to feel nervous when he went to the shop? and saw
some buckshot shells. And they don't have buckshot shells to play with in August and September,
because you ain't huntin' or nothin' like that.

On September tenth - again she recalls the date precisely - came the nightrider attack. The
riders shot into the McDonald home, where the SNCC workers were staying, and into the
Tucker home, where Mrs. Hamer had been given shelter. "They shot in that house sixteen times,
tryin' to kill me," she remembers. She fled to the home of a niece in Tallahatchie County when
the night-time terrorism continued on into the fall.

I stayed away, 'cause things then - you could see 'em at night. They would have fires in the middle of
the road.... You wouldn't see no Klan signs, but just make a fire in the middle of the road. And it was
so dangerous, I stayed in Tallahatchie County all of September and then October, and then
November I come back to Ruleville. I was comin', I didn't know why I was comin', but I was just
sick of runnin' and hadn't done nothin'.... I started tryin' to find a place to stay, 'cause we didn't have
nothin'.
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The woman who had been her sixth-grade school teacher put her in touch with a black woman

who had a three-room house for rent "for eighteen dollars a month and that was a lotta money."

She and her family moved in on December 3.
That was on a Sunday, and that Monday, the fourth of December, I went back to Indianola to the
circuit clerk's office and I told him who I was and [ was there to take that literacy test again. I said,
"Now, you cain't have me fired 'cause I'm already fired, and I won't have to move now, because I'm
not livin' in no white man's house." I said, "I'll be here every thirty days until I become a registered
voter." 'Cause that's what you would have to do: go every thirty days and see had you passed the
literacy test....I went back then the tenth of January in 1963, and I had become registered....] passed
the second one, because at the second time I went back, I had been studying sections of the
Mississippi Constitution, so I would know if I got one that was simple enough that [ might could
pass it. [ passed that second test, but it made us become like criminals. We would have to have our
lights out before dark. It was cars passing that house all times of the night, driving real slow with
guns, and pickups with white mens in it, and they'd pass that house just as slow as they could pass
it...three guns lined up in the back. All of that. This was the kind of stuff. Pap couldn't get nothin' to
do....

So I started teachin' citizenship class, and I became the supervisor of the citizenship class in this
county. So I moved around the county to do citizenship education, and later on I become a field
secretary for SNCC - I guess being about one of the oldest people at that time that was a field
secretary, 'cause they was real young.

Once more the classic Southern story was repeated. White oppression created a Movement
heroine. She became a leader in the Mississippi Freedom Democratic Party and, at the 1964
Democratic Convention, a national celebrity with her televised testimony before the Credentials
Committee about that "woesome time for us when we was arrested in Winona." That time came
in the summer of 1963. She was with a group returning from a voler-registration workshop in
South Carolina. Their bus stopped in Winona, a central Mississippi town which had not bowed
10 the ICC's bus-depot ruling. "Some of the folks got off to go in to get food, and some of 'em got
off to go in the washroom. Well, they went in what at that time was called the white side, and
you just didn't go in the white side of a restaurant.” She was one of seven arrested.

They carried us on to the county jail. It wasn't the city jail. The county jail, so we could be far

enough out, they didn't care how loud we hollered, wasn't nobody gon' hear us....I was put in the cell

with...I cain't think of this child's name...Evester Simpson. She's

Mirs. Morris now. But anyway, I was in the cell with her, and they left Miss Ponder’® and somebody
else out, and I started hearing screaming like I had never heard. And I could hear the sounds of the
licks, but I couldn't see nobody. And I hear somebody when they say, "Cain't you say yessir, nigger?
Cain't you say yessir, bitch?" And I could understand Miss Ponder's voice. She said, "Yes, I can say
yessir." He said, "Well, say it." She said, "I don't know you well enough." She never would say
yessir, and I could hear when she would hit the flo', and then I could hear them licks just soundin',
[Softly] That was somethin'. That's a experience - that's a experience that I wouldn't want to go
through again. But anyway, she kept screamin’, and they kept beatin' on her, and finally she started
prayin' for 'em, and she asked God to have mercy on 'em, because they didn't know what they was
doin'. And after then...I heard some real keen screams, and that's when they passed my cell with a
girl, she was fifteen years old, Miss Johnson. June Johnson. They passed my cell, and the blood was
runnin' down in her face, and they put her in another cell. And then finally they come to my room,
and one of them men told me, "Get up from there, fatso," and he carried me outa that cell. They first
asked me, when at they first come to the cell, they asked me where I was from, and I told 'em. And
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they said, "We gon' check that out," and I reckon they was callin' the white folks here. Well, the
white folks here knowed I had tried to register, so they was gon' give me as much trouble as possible,
'cause when they come back, the man say, "You from Ruleville, all right," Said, "You, bitch, you, we
gon' make you wish you was dead.” And let me tell you, before they stopped beatin' me, [ wish they
would me have hit me one lick that could have ended the misery me that they had me in. They had
me to lay down on this bunk bed with my face down, and they had two black prisoners. You know, a
lot of folks would say, "Well, [ woulda died before I'd done that." But nobody know the condition
that those prisoners was in, before they were s'posed to beat me. And [ heard that highway patrolman
tell that black man, said, "If you don't beat her, you know what we'll do to you." And he didn't have
no other choice.

So they had me lay down on my face, and they beat with a thick leather thing that was wide. And it
had sumpin' in it heavy. I don't know what that was, rocks or lead. But everytime they hit me, I got
just as hard, and I put my hands behind my back, and they beat me in my hands 'til my hands...my
hands was as navy blue as anything you ever seen...that blood, I guess, and then beatin' it 'til it just
turned black. And then after the first one beat, they ordered the second one to beat me, and when the
second one started beatin', it was just - it was just too much. I started wiggling...you know, kickin’
my feet back there. The highway patrolman walked over there and had that first he one had beat, told
him to sit on my feet...while the second one beat. But anyway, they finally told me to get up, and I
just couldn't hardly get up, and they kept on tellin' me to get up. I finally could get up, but when [ got
back to my cell bed, I couldn't set down. I would scream. It hurted me to set down. After I got beat, |
didn't hardly see my family in 'bout a month, 'cause I went on to Atlanta, from Atlanta to
Washington, and from Washington to New York, because they didn't want my family to see me in
the shape I was in. I had been beat 'til I was real hard, just hard like a piece of wood or somethin'. A
person don't know what can happen to they body if they beat with something like I was beat with.

Less than four years after she failed that first literacy test at the Sunflower County Courthouse,
less than three years after that devastating beating in Winona, Mississippi magazine named her
as one of six "Women of Influence" in the state. The magazine carried her picture next to that of
another woman of influence - an aristocratic Delta matron who wrote a newspaper column
entitled "Dis an' Dat." Within ten years Ruleville had held Fannie Lou Hamer Day. The white
mayor who had once clapped her husband in jail for an overdue water bill said she would go
down in history as a champion of her people.

"Bob Moses, who had come back to Ruleville to accompany the group to the courthouse.
2 The maintenance shop on the plantation.
3 Annelle Ponder, one of two SCLC voter-education teachers permanently stationed in Mississippi
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Roe v. Wade (1973)

In 1969 a Texas woman known by the pseudonym Jane Roe challenged a Texas law that prohibited
abortions except to save the mother's life. In March 1971 the U.S. Supreme Court agreed to hear the case,
known as Roe v. Wade. (Henry Wade was the district attorney of Dallas County, where Roe filed the suit.)
On January 22, 1973, by a 7-2 vote, the Court held that a woman's right to an abortion fell within the right
to privacy (recognized in the 1965 Supreme Court decision Griswold v. Connecticut) that was protected by
the Fourteenth Amendment. The ruling awarded a woman total autonomy over her pregnancy during the
first trimester and defined different levels of state interest for the second and third trimesters. Roe v. Wade
exerted a tremendous impact throughout the country, as only four states had enacted laws guaranteeing a
woman widespread access to an abortion at the time of the ruling. The abortion issue continues to be a
major source of controversy within U.S. politics and society.

ROE V. WADE 410 U.S. 113
ROE ET AL. V. WADE, DISTRICT ATTORNEY OF DALLAS COUNTY

APPEAL FROM THE UNITED STATES DISTRICT COURT FOR THE NORTHERN DISTRICT OF TEXAS, NO. 70-
18.

ARGUED DECEMBER 13, 1971— REARGUED OCTOBER 11, 1972— DECIDED JANUARY 22, 1973

... We forthwith acknowledge our awareness of the sensitive and emotional nature of the abortion
controversy, of the vigorous opposing views, even among physicians, and of the deep and seemingly
absolute convictions that the subject inspires. One's philosophy, one's experiences, one's exposure to the
raw edges of human existence, one's religious training, one's attitudes toward life and family and their
values, and the moral standards one establishes and seeks to observe, are all likely to influence and to
color one's thinking and conclusions about abortion.

In addition, population growth, pollution, poverty, and racial overtones tend to complicate and not to
simplify the problem.

Our task, of course, is to resolve the issue by constitutional measurement, free of emotion and of
predilection. We seek earnestly to do this, and, because we do, we [410 U.S. 113, 117] have inquired into,
and in this opinion place some emphasis upon, medical and medical-legal history and what that history
reveals about man's attitudes toward the abortion procedure over the centuries. We bear in mind, too, Mr.
Justice Holmes' admonition in his now-vindicated dissent in Lochner v. New York, 198 U.S. 45, 76 (1905):

"[The Constitution] is made for people of fundamentally differing views, and the accident of our finding
certain opinions natural and familiar or novel and even shocking ought not to conclude our judgment upon
the question whether statutes embodying them conflict with the Constitution of the United States."

... In view of all this, we do not agree that, by adopting one theory of life, Texas may override the rights of
the pregnant woman that are at stake. We repeat, however, that the State does have an important and
legitimate interest in preserving and protecting the health of the pregnant woman, whether she be a
resident of the State or a nonresident who seeks medical consultation and treatment there, and that it has
still another important and legitimate interest in protecting the potentiality of human life. These interests
are separate and distinct. Each grows in substantiality as the woman approaches [410 U.S. 113, 163] term
and, at a point during pregnancy, each becomes "compelling."
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With respect to the State's important and legitimate interest in the health of the mother, the "compelling"
point, in the light of present medical knowledge, is at approximately the end of the first trimester. This is so
because of the now-established medical fact, referred to above at 149, that until the end of the first
trimester mortality in abortion may be less than mortality in normal childbirth. It follows that, from and
after this point, a

State may regulate the abortion procedure to the extent that the regulation reasonably relates to the
preservation and protection of maternal health. Examples of permissible state regulation in this area are
requirements as to the qualifications of the person who is to perform the abortion; as to the licensure of
that person; as to the facility in which the procedure is to be performed, that is, whether it must be a
hospital or may be a clinic or some other place of less-than-hospital status; as to the licensing of the
facility; and the like.

This means, on the other hand, that, for the period of pregnancy prior to this "compelling" point, the
attending physician, in consultation with his patient, is free to determine, without regulation by the State,
that, in his medical judgment, the patient's pregnancy should be terminated. If that decision is reached, the
judgment may be effectuated by an abortion free of interference by the State.

With respect to the State's important and legitimate interest in potential life, the "compelling” point is at
viability. This is so because the fetus then presumably has the capability of meaningful life outside the
mother's womb. State regulation protective of fetal life after viability thus has both logical and biological
justifications. If the State is interested in protecting fetal life after viability, it may go so far as to proscribe
abortion [410 U.S. 113, 164] during that period, except when it is necessary to preserve the life or health
of the mother.

Measured against these standards, Art. 1196 of the Texas Penal Code, in restricting legal abortions to those
"procured or attempted by medical advice for the purpose of saving the life of the mother," sweeps too
broadly. The statute makes no distinction between abortions performed early in pregnancy and those
performed later, and it limits to a single reason, "saving" the mother's life, the legal justification for the
procedure. The statute, therefore, cannot survive the constitutional attack made upon it here.

... To summarize and to repeat:

1. A state criminal abortion statute of the current Texas type, that excepts from criminality only a life-
saving procedure on behalf of the mother, without regard to pregnancy stage and without recognition of the
other interests involved, is violative of the Due Process Clause of the Fourteenth Amendment.

(a) For the stage prior to approximately the end of the first trimester, the abortion decision and its
effectuation must be left to the medical judgment of the pregnant woman's attending physician.

(b) For the stage subsequent to approximately the end of the first trimester, the State, in promoting its
interest in the health of the mother, may, if it chooses, regulate the abortion procedure in ways that are
reasonably related to maternal health.

(c) For the stage subsequent to viability, the State in promoting its interest in the potentiality of human life
[410 U.S. 113, 165] may, if it chooses, regulate, and even proscribe, abortion except where it is necessary,
in appropriate medical judgment, for the preservation of the life or health of the mother.

2. The State may define the term "physician," as it has been employed in the preceding paragraphs of this

Part XI of this opinion, to mean only a physician currently licensed by the State, and may proscribe any
abortion by a person who is not a physician as so defined.
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The Gay Liberation movement arose fo secure rights for people who faced the hostility of society and
discrimination because of their sexual preference. One of the goals of the gay movement was to have
people publicly declare their sexual preference and not keep it secret.

Pat: The first question I would like to ask you to discuss is what is your concept of the movement?

Kay: People are always asking me what the movement means, I am always asking other people what
the movement means, and [ don't quite know myself. For 9 or 10 years, the movement has meant to
me personally the peace movement.

Bernard: Kay, the movement means something a little bit wider than you have expressed.
Movements have developed all over the world, and the movement has meant to me - I've been in the
movement over 50 years - any attempt to change. Whether it be political change, social change, or
economic change. The movement, as [ understand it, means that people organize or even work
privately and individually to make changes in the country. Historically there are times when you
work individually, and there have been times when the movement catches up masses of people as it
did in Russia before the revolution. Now the movement includes people who want to make changes
whether they be Panthers who are changing the system for black people, or Women's Liberation who
are concerned with changes for women, or socialists who are concerned with changes in the system,
or whether it be an organization like the Gay Liberation Front concerned with fighting against the
oppression of homosexuals, but fighting within the framework of the wider movement. These
problems are not isolated, but within the context of the oppression of the system against us all.

Bob: The movement today gets me a little up-tight. I find people saying I am the movement. The
movement can be 5 people who refuse to pay the subway fare. During the Christmas week vigil there
was a little old lady marching with me and she had on her Dove button. She was terribly non-violent
and marching for what she believed was right: she wanted political prisoners freed. A cop hassled us
and I was very angry. I called him a pig. She said, "Let me do it." She was sort of a hooker type - sort
of a tough old broad, and she charmed him. She came back and said, "You have your way, and I have
mine." That's true. This woman is as much a part of the movement as I, even though we are working
in different ways.

Pat: [ would like to ask you specifically - what ways have you found to get involved in the
movement?

Bernard: Well, my first activity was when I was 5 years old. My parents had organized the first
Student Friends of the Russian Revolution. I had a tray of little red flags and I put them on people
and got money from them. When I was about 13 lots of us were arrested for picketing and handing
out leaflets and demonstrating. We were helping the workers who were locked out, we were
protesting the war budgets, we were protesting growing unemployment. At college, [ helped organize
the first NSL - The National Student League - which is the granddaddy of all student organizations.
Also the John Reed Club. As time went on I got more and more involved but always from a political
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end because I was convinced that nothing but a change in the system could change the oppressions
against blacks, against women, against children who were being unfairly employed at the time. Also
against homosexuals. Now I'm working with homosexuals in the movement because I'm convinced
that only in getting our rightful place in the movement and demanding an end to our own oppression
can we ever really make changes for homosexuals.

Bob: I was instrumental in forming the 7 Arts chapters of CORE (Congress of Racial Equality). Most
of my past work has been with non-whites. In this chapter we demanded rights for Black people in
show business. The first thing we did was break down the industrial shows. No non-caucasian had
ever been hired. We threw a picket line around 8th Ave. and 57th St. where most of the Auto show
rooms are. We also got off to the World's Fair - that was one of the times [ was busted.

Kay: It seems that we had been arrested together. I was arrested at the World's Fair too. Politics make
strange cell mates. I think [ got into the movement first as a Quaker. As a Quaker I looked out my
window in the West Village and noticed a lot of children smashing things. I thought in a few years
they'll be big enough to push the button and, you know, somebody ought to do something now. I sort
of got kidnapped by the children and started a thing called Workshop of Children which I ran for
three years. During this time the civil rights thing was building up but since I was working with these
children who had a great deal of trouble with the law, I felt I couldn't be arrested. I thought they
couldn't distinguish between civil disobedience and crime exactly. However, as soon as that thing
folded I was delighted to go to jail at the CORE demonstration you referred to, Bob.

Bob: I wasn't delighted.

Kay: I volunteered to be arrested and the Pinkerton men were so new and so non-violent it was really
difficult. I finally had to dance on the bar at the Schaffer Pavillion. Then worked with the Survivors
of Nagasaski Hiroshima who were traveling around the world. worked with the people at New
England Committee for Non-violent Action. We participated in the blockade at the missile base of
Lamakaza, in Canada, at the White House, at prisons, and at submarine bases. And I went into the
Peace Corps. I can't think of any other exciting things to brag about.

Bob: I went south after the civil rights bill was signed. We went to a public swimming pool in one
demonstration. Myself, a very big black girl, and a black boy. We had a big hassle getting in; but
finally we demanded in, and we got in. We joined hands and jumped into the water, There were
about 50 people when we got there and in one or two seconds there were three. . . .

Bernard: In the early days of demonstrations the thing we had to fear the most were the mounted
police. Most of us were under the hooves of police horses all the time. Young children, men, women
- even old people. What I found was that this kind of reaction to us brought a stronger commitment
from us. And also brought more and more people to the movement. I wonder if the powers that be
are aware that they build the movement themselves with their actions.

Pat: It seems here as you talk about your own experiences and some of the thoughts and feelings
which have come to you from those experiences we're getting a fuller meaning of the word
oppression. So we might tie it up here by saying the movement is making changes in the
establishment where it oppresses us. Your experiences seem to have been radicalizing. If you are in a
situation where you see the extreme degrees of the establishment oppression - you see the actual
physical effects on people - you become radicalized. Like you were saying, Bernard - about -
Bernard: - about the system being it's worst enemy.
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Pat: I would like to ask you how you see the Gay Liberation Movement.

Bernard: [ see the Gay Liberation Movement as a process which will help liberate gay people by
making them fully part of the whole liberation movement. The movement for change in the system
that will eventually annihilate any form of oppression. Before GLF I was active in these movements,
but anonymously - nobody was conscious of the fact that I was homosexual. I think the only way we
can gain respect for ourselves and any of the help that we need from everyone else in overcoming
our oppression is by showing that we participate even though they don't understand why we
participate. I think even among a lot of our own people we have to fight for the right to participate as
homosexuals.

Bob: I've always been active as a homosexual. Openly, but never publicly. In the past six or seven
months I have suddenly found myself living the life of a public homosexual. I find resentment in
many parts of the movement. When I find it, I confront it. This is very healthy for me; and it's very
healthy for the movement. We cant hold the movement up as being any better or any worse than the
rest of us. Gay Liberation to me is seeing 35 or 40 homosexuals marching as homosexuals in a vigil
to free political prisoners. We have been political prisoners, and we will be political prisoners.
Homosexuals are beginning to see themselves as an oppressed minority. I don't think homosexuality
is a magic tie that binds us all but in a sense there is something. It's being proud of ourselves. And I
think that's what liberation will help us find - a pride that we can just stand up and be proud of
ourselves as human beings.

Bernard: [ want to bring up the past in one way. When I was among young people, we had no way of
expressing this. I never felt sick, although the attitude then was that we were a sickness. I could only
fight this when I talked to individuals. We had no public way of fighting it. And it's exciting to be
able to do it now, and the fight must be a very conscious fight.

Bob: Kay, do you have anything to say? Say something, we'll have Women's Liberation after us if
you don't.

Kay: I'm very new in GLF and I don't have a great deal to say to people who want to know what it is.
I see half of the gay liberation as a sort of attempt to try to change other people outside of ourselves -
to try to make them stop oppressing us. But the half that interests me most now, at the beginning of
my gay liberation, is self-liberation. I was never open or public. I always felt that I had to be a secret
homosexual, and I was terrified. Indeed I am now. This article is the first time I have ever come out
in a public way, and I find that a great deal of the oppression is built into myself - is built into us. So
I still expect when I come out, people are going to dislike me because I am homosexual. People do
dislike homosexuals. On the other hand, I myself have disliked my own homosexuality, so perhaps
it's not going to be as bad as I thought.

Bernard: Although I haven't been a public homosexual, among my friends, it was always known,
What interests me now is that, although I was completely loved, for me, being a homosexual, I find
that now that I'm getting active in GLF there's a resentment. People wonder why [ have to work as a
homosexual in the movement. Why I can't take it up wherever I am in the movement. [ don't think
you can take it up wherever you are in the movement. It's only possible when we are working as a
homosexual to take it up. I think that we should - those of us who can - be public as well as open.
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