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The Ancient Sources for
Early Roman History

Gary Forsythe

The history of Roane's regal preriod and early republic @ highly problemaric
due to the fact that ancient accounts were written durdng the sccond wsd
first centuries B, lomg after the events that they described.! Consequently,
modern historius ofien disagree substantally in their interpretations ansd
reconstructions, depending upon their presuppositions concerning the
relizhility of the ancient soarces aed the criteria by which ancient tmditions
should be congidered sccurate. Thas a serious study of early Romaa history
cunned be underiaken withowt a clear understanding and coatinoa] exami-
nation of the nature and veracity of the ancient sources that purpor to
recaord the history of Bome's distant past. The by most impornt ancient
accoums of carly Rome that have survived from antiquity are the fist ten
baoks of Livy's Mistery of Rome and the Rowman Anbiguities of Dionysius of
Halicaruasss, both of which were composed during the closing decades of
the first contury BA~ Bad sinee these two narratives came at the eod of nearly
two hundreed vears of a long and varied historiegraphical tadition, aed
were the authors” owm synithesized redactions of carlicr histories which ane
worw lost except in gments,” a survey of the ancient sowrces for carly

1. For pilver yeaemenis of ehis subject, see RaiEinb amd Coenell B iafanb (g8, §57-0660
Ogibvie and Dirumenondl B CARVIL S 1 gHg, |- Comnell vghy, - and Oakley LT, §-1os

2. The werrm “lragmens” s used by modem schoZirs of anolent sy i refer iy pordon
of o boa ancken : Fissomicad oo dhai pow survives i anceher surviving ancieni Hiemary sexi
A Agmens Gin be efiher 2 verbsam quotaison o i jose work oF 3 parajpnise of 3 porson
of lix copsemi. See Brumi 180, In some Irszmees (e, Orclus Allmepsus, PoseEmios Albieuas,
anil 0 Auclius, we posarss only g e foigmenes Soom.a ioee work and are thereloie almose
enisrely ignsrame of the woTk's naiuse 2l romieni, e in ocher cases feg., i, Calpumias
Plan, ChucHus Quesdrigarius, and Yalerius Anilas), e Eogmenis are suffiche paly TUSneross. io
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Roman history may properly begin with an overview of Livy's aod Diooy-
sius's predecessors.®

THE ANMALISTIC TRADITION

As they did in mauny aspects of culture wed lieratre, the Romis adaoged
the practice of historical writing from the Greeks, but the Greeks them-
sebves did not begin to pay serious attention to Bome in their historical
aecounts until the Pyerhic War (28o-255 ), when Bome was completing
ils subsjugetion of Tealy and was involved in a war with the Greek city of
Tarentwmn. Timacws, 1 uative of the Sicilian Greck wwo of Taurasmenium,
in his detailed history of the western Grecks from cariess times dosm v the
eve of the First Punic War bebween Bome and [hrl.'hnﬁn' ., iE'r..l Rk, nod
cuily narrated the events of the Pyrehic War but abso treated Bome's mythi-
citl origin and early history in some detail. He visited Laviniuwm i Lativm
anned made inquiries concerning the nature of the Penates worshipped by
the Latins. He was somewhat familiar with the Boman yearly sacrifice of the
Dicbosber Horse, which he mp]aiucﬂ with reference io the Romans” descent
from the Trojans. He dated the foundations of Bome and Carthage to the
same year (8145 Bk and he ascribed the invention of Roman broacee
money o King Servius Tullius? Another Sicilian Greek, Philinus of
Acrugas, wrote a contemporary historical sceount of the First Punic War
Iiﬂ-..l—u.tl B), but it was the momostous nature of the Second Poaosic or
Hanmibalic War {2 1B—201 B0 that apparently prompied two Boman sen-
ators, Ok Fabius Pictor and L. Cincius Alimentus, to write the first natve

HiE us 2 Birke ciear plcvare of the work's smocias, overall relabio and skl method-
ooy, Thie Fragments of ehe lost siories of Roman repubdican anibms are ss oue in kel
Coreri anil Liwmin eexis IR Peser 090y Ik shoakl] be nowedd, Ireeer, thal P Ignomel o Sl
honts shie peomeroas cliaions o reguiicm wrieers i he Sape Gmbe Rosanas, 8 shire Lain
e adie of e ansiquicy conremed »2h Rosmae msshdogy from primoerdSl imes doum o e
ciy's fowmiladon e Romulus For the rehatiliaiton of dhls sork's cliilons see Momsgilame
1952, The Lawin texs of iy et 1s punisset in Pehloenr ig 7o, Ik recene vean, aiher sl
o o thie Kis hisiories of repubdlean Roine have been produced, usually accompsinlsd wish
A detalled marndactking, Neses, CEmMENGrY, and or inipskidm med 3 modern Rngusne
Chussignes cgag B O3 Fablus Ples, L Cinchus Almenias, &, Posiumias Albipus, Aol
anll e Annole Maxied; Chaslgne: LgAG for (e Sanink Lgoe, or Casiog Hemmina, Forsyibe
L Tor Calpurndus Fiso; andd Wak g7 for Licmius Macer,

5. For osher surveys of seme oF all of chese witeers, sop hellan 1900 (Sibha | Gngnne de
ta Aepubligne Ronaesr 167, 155 -6 Cenilll 175 Faeson 15740 Forsvehe 10y, 25-75; anil
Fursyihe sw.

4. For Timasas n general s& T8 Brovn ogel, Momiglianoe 1577, and Pearson 1gE7.
Cimcerming ihe Frnases, Oober Haorss, fouedaison dase, ani Servfus Tulllus, see Tkm. Hal
LG7.4: Polrh. ta.g b Don. Hal 1700 and PRy SEg 4 8. Al Timasass fragmengs are col-

leciedl i Jacoly 1qy0, ma. 5646,
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histories of BEome.? Their works were written in Greek, the literary Tugneage
of the Hellenistic world, and they did oot simply sarrate the history of the
Second Punic War but also recowsted Roman affairs from mythical times
dowan to their own day Fabius Piclor's surviving fragments suggest that the
traditicas of the regal period were alveady well developed and in large mea-
sure resembled what we find in Livy's Gest book. Yel Dioaysius (1.6.2) indi-
cates that although the histories of Pictor anad Alimenius were relatively
detailed concerning Bome's foundation aed the period of the Ponic Wars,
they passed over the intervening time spas in s semmiry Fashioa,

T asther Bomims sewators, 4. Postumins Albines and C. Acilius, com-
poesed similarly allencompassing histories of Bome, but since we possess
very few fragmenis from these works, their scale and mature are unkonown ®
The first Latin narrative of Boman history was written by the poet Q. Ennius
(25g-1bg B..), who composed his Annals in dactdic hexameter verse {see
Skutsch 198z}, This naticnal epic—hereic, moralizing, and patriotc in
nature—was o staple for educating Boman schoolboys and thus shaped the
Romans' view of their past wntil its account of Bome's Trojan orgin was
supplusted by Vergil's Aseid during the Augustan principale. The poem
treated the Trojan connection and the regad period in the first three books,
the early republic in the next bvo, and Boman affairs from te Pyechic War
cawards in the remaining thirleen. The first Roman history composed in
Latin prose was written by Cato the Elder I:EH—: 49 E...). and after that,
with few exceptions, the Romans wrobe their historges in Latin. Cornelius
Mepos in his bricf hiography of Cato (3.5—) describes the work as follows:

He e abaur wricing history m his old age.  consiss of seven hooks. The firs
bk comins the desds of the kings of the Eoman peopde, whereas the
secomd amd chird books describe the orgin of each Daliam communiy, and
fior this reasen i spems, all the books were called Ongprer. The Firs Punic War
iz in che Foumth book, and the Secand Pumic War = im the Ghk ook, A thess
maners ane described in o sy Bshion. He ramraeed the remaiming wirs
in the mme manner dovwn o the praciorshap of Serdus Calba [ 150 5], whie
plundersd the Lusianians. He did nan mendon the commanders of thess
wirs by mame, bu he recorded affairs withowm names. In these hooks he sel
farth the evenes of [aly and the tva Spains as well as whar seemed marvelous
in these areas. He pxpendsd much energy mad care upon these baaks b mi
learnimg,.

£ In arilisom e e modern woTks cleed aboee om.e—-g, see TImpe 1072 and Yerbnagghe
Lo (00 190 COM AT ereaimen s af Falius P, and see Vertrugghe 1g2a for Cn s A
MEnEs

fi. Smee Fabius Plosor, Clrcus AHmensus, Posunmis ARvmus, il & Aciius wime deer
Ruman hisiwnes in Greek, et fagments ere oollerssd in Jacoby 1058 a5 hisiodans pos
Boip-10 and B15-11.
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The numerous fragments from this work bear out Mepos” description.
The secoud and third books seem 1o have resembled the kind of Greek
clthuegraphic history found in Herodotos and the fragmeots of Timawos.
The fragments from the last four books are largely concerned with the mil-
ilary affairs of the middle republic, and the fngments rom the first baook
tread the regal period. Thus thene s a sirong possibility thay Cae igeored
the traditicas of the cady republic aliogether, or at least treated them o a
YETY curm‘r:l':.lhju:l.T

Followisg Cato, L. Cassius Hemina wrede a history prohahly comprising
o more than fve books; the first of which seems to have resembled the
second and third hooks of Cate's Orignes in recounting the mythice] origins
of the towns and peoples of central Taly, The work’s second book covered
both the regal peried and the early republic. The surviving fragments sug-
gest that Hemina had relatively ligke interest in militry affairs bat was
keenky interested in religion and culiural history® L. Calpurnios Piso Frogi
comnpased o historical account in seven or cight books, which he probably
published after his ceasorship of (2o Bo. Like Livy and Coe, Piso reated
the regal period in his first book, while the events of the ecarly repablic were
marrated in his second and thicrd books. The laver, probably the most
detailed accomt of the eardy repuhlic written thus far, described events by
using an amsalistic ramewark and may have been the very first Boman his
torical account o employ this kind of structored parative to depict the
early republic (Forsythe 1ga4).

Al histories of Bome written thus far by Bomans had been composed by
seiattors and were relatively brief accounts of names, dates, and major
cvenis, By the close of the second cenury b, however, detailed Greek his-
tories such as that of Polylsbus, comprising thirt-nine books to describe in
great detail Bome's conguest of the Mediterranean during the period
2hig—146 B, inspired Romans to write much lengthier works and o exper-
iment with wrting historical monogrphs oo individual weers. Moreover, the
writing of history was no longer a preserve of the Boman senator experi-
ciced in public affairs. It now became the occupation of men who paos-
sessed great licerary skills, but who often lcked apractical koowledge
of peditics, diplomacy, and warfare. Thus, for example, Coelius Antipater
(c. 1o B}, using earlicr detailed histories writien ]:r;. Greeks, wrole 3 hislory
of the Hannibalic War in seven books; and Semproaius Asellio, patteruing
his work afier Polvhius, devoted ffteen books o the period c. 130-go E.C.
Coaversely, from this point comward other authors wrote greatly expanded

7. Om this mauer spe Formhe 1014, i—g8; too0, §. For a general dscusion of Cuo's
i, woe Asill 175, 21 1-51 wikh Kierdorl 1gEn.
H. For Hemina see lonenm 1g76, Goo-7os; Scholr | geg; Forsehe (oo and Samudnd 1gos.
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histories of Rome From its fouadation downs to their own day. The first such
wis O, Caellins, whose work comprised ol least nincty-seven books, His first
book seems to have been patterned aler the second and third books of
Cate's Oripines i the st book of Cassins Hemina in describing the myth-
ical origing of the various peoples and commauupitics of [aly. Bomules’s
reign was treated al the end of his secoad baok and the beginning of his
third, The expansive scale of Gellius's history is apparent from the Gect that
he described events of the year 58q B0 in his Bfleenth book, whereas Ling
treated the sume matters in his sixth. This literary expansion was largely
achivved through the inchsion of lengthy speeches and bade varmatives,
which—for carly Rome—were entirely invented and were intended 1o
enliven his work and make it more entermining for his readers. Although
Livy clid seot make direct use of Gellius's history, Gellius was o major source
for Licinius Macer and for Diooysive, who was apparcntly atiracted o his
rhetorical incontinence and meticulows atteontion b Aotitioes details ?

Duriug the 3os and 7os R0, 0, Claudius Quadrigasius, probably i reac-
HEOnL g s the Getional character of Gellius's treatment of carly Rome,
cownpilid @ history whose starting point was not Rome's mythical origion but
the Callic caplure of Rome s ggo B.O. Quadrigaries chose o begin his mar-
rative at this point because he believed that during the Cauls’ accupation of
the city all written records had been destroved, and all historical iraditioss
ceRcertingg events prior b 5o could therefore be regarded as aoirustwor-
thy (sce Plutarch's Numa 1.2). Live paraphmsed this scutiment at the began-
ning o his sixth ook and wsed Quadrigarius as a source throughout his
second pentad. The fragments suggest that Quadrigarius was almost exclu-
sively interested in mili ary affiirs.

During the st generation of the Roman republic, major histories were
written by €. Licinius Macer, Valerios Autias, and Qb Aelivs Tubero, afl of
whom Livy aaed Dicaysius wsed s sources o their own works (see Ogilvic
g, 717k As tribune of the plebs o 75 K., Macer was a staunch propo-
nent of the populist politics of the day, which sought to restore full, wadi-
tinnal powers to the plebeiun tribusale by overturning the restrictions
placed upon the office in the recent constitutional reforms of the dictaor
Sulla'? Macer's Fragments clearly display his keen interest in the stisgghe of
the orders during the @y republic. I fact three fragments (Livy 7.q.5,
'3"'15"3' and LAy 7oLy with 1o |.1_.':I demonstrte that Macer was nod sverse
to outright f@brication in order to enliven his narrative with sparioas

1} For Celllus see favsom 1g 78, 715-17 and Formribe LGy, 165054 and zeq-42. For ke
praciloe of By embelhsimeni in anciens TsorogripHy see Wisenem Lg7ha, 4—4i.

v For Sailluse's remcidon of Macer™s Rery pollidcal onnory during his aiburaue, sse 5al
Iuse Mo 1L R 0-28 = P 420-51 0F ihe Loeh Chsscal Libey edivkm of Salluse For a
deriled analysis of dhs spesch see Wal 1ggy, 1-28,
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conflicts hetween patrician and plebeian officials. But pechaps the most
sensational and shameles fabricator of the Boman annalists was Valerios
Antizs, who probably composed his history, consisting of at least seventy-
fivie books, during the periced c. b53—45 B0, His work is frequently cited by
Livy, who complzins of his uwnre i.aEﬁity and indicates that he cnjpoyed
iventing bath major occurrences and minor details.?! Thus by the tme
that Live and Disoysiug came o write history, Roman historiography had
a complex development of wearly two hundred years behind i, and there
were numerous sonrces 1t hand from which they could fshion their own

works.

THE AMTIQUARIAN TRADETION

Tis asdditionr 1o this rich and varied historiographical treadition, antiquarian
scholarship, a similar but separate lerry tradition, likewise arose and
flourished during the last two centuries .G, and the resulis of its rescarch
cfben provide modern scholars with valuable information about early
Rome. Like the ancient historical accownts just surveyed, however, the anti-
quaria litersture of the Romans republic survives almost entirely through
il use by later extant authors, Boman antiquarians were o cdirectly oo
cerned with reconstructing and narrting the political and militey hisory
of the Bomaue state. They were interested in the history of the Latin Tus-
guage, incheding the original meaning and history of words, Nonetheless,
since much of their research volved bwestigating the Tanguage, meaning,
and terminology of religious and legal documenis surviving from earlier
times, their writings often devoted considerabde attentioo o the history of
Roman social, political, military, religious, amd legal fnstitutions and prac-
tives. The Roman anticquarian tradition can perhaps be said wo begin with
the publication of a treatise on the Romman religiows crlendar, writben by M.
Fubvius Mobilier, comsul in 18g 20 and a patroa of the poet Ensius.
Several significaut antiquarian writers Aourished during the secoad
hall of the second century B.. Besides writing historics of Rome, Fabius
Maximus Serviliznus (consul vg2 BALY and Numerius Fabius Picter {a
descendant of Rome’s first native historing] both wrote ireatises oo poa-
tifical law. Junivs Gracchawus, who reccived his surname from having
beeu a close fricnd of the revolutionary politician C. Semprooius
Gracchus {died 121 B0, wrode 2 work entitled e Poteiiadibee, which coas-
cerned the history of Roman customs soed institutions and the powers of

11. For rRampe, see Livy .50 3-19. For Anias and Livwin general, = Hovard 1906, amil
fior 2 discusson of Anas” mAuEnee upm :he lEe 2mahsdc madsdon m ks glonsoailon of
members of tee vaerian funsy daring che regal perind anil e early vears of ihe repubiic, see

Wissnam 1ggH, TH-E0
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the various mugi.!l:al::.” L. Aelins Salo (o 1 jo—3o B published works
aa the archaic language of the hymn of the Salian priests and ou the Law of
the Twelve Tahles. Amicus (1 Lo—g2 B, intimatbe [ricnd of Rome's e lest
arator, Cicers, not ouly shared his antiquarian learning with the latter
(whose voluminous ex@ont writings were thus enriched), but his Book of
Chroasology {Liber Annatin) outlined the whole of Boman history inoa single
volume and set Forth its chronelogy in such a definitive and convincing
minner that the scheme was adopred by Vireo, and from the Augusion age
canward this so-called "Virmooian” chronobogy was the official chronology of
thie Bownas siate (zee the Apptll.di:r:}-"

The greatest Roman antiquarian of all was M. Terentios Varro (116-27
EL), whe throughout his loag Tk wrote at least Gle-ive treatises on o wide
rauge of subjects. According o one ancient source, Varro had completed
the writing of 4go volumes by his seveniv-eighth year. Unfortunately, the
aaly one of his works that has survived o s inct is 2 treatise on agricul-
wre (e fe Rusticad, but subsiantial postions of his twentye-hook examina-
tion of the Latin uyguage (fe Limgua Lating] have come down o us and
contain much valuable information oo carly Boman institatéons, In addi-
tiony, a consicderable amount of his scholarship, especially in the area of reli-
giom, has been preserved for us indirectly in the writings of leter ancient
authors such as Pliny the Elder, Aulus Gellius, Servius, Macrohis, and the
Christian writers Tertallian, Lactantios, Arnoehius, and Augostioe.

The last major Boman antiguarizn important for the siudy of early Romee
is Verrius Flacous, whe flouwrished durng the Augustan age and was there-
fore a contempaorary of Livy and Diooysius. A significant portion of his
scholurship, like Varro's, has been preserved indirectly @n the writings of
hater surviving suthors. Ooe of his most impostal reatises, O Spmifeoiu
Verboram, was a kind of antiquarian dictionary, in which archaic Latin words
annd phrases were armgedd in alphatetical arder, and their meanings were
discussed wd explained. Although this work has oot surdved, we possess a
hater ahridgement of it by Sex. Pompeius Festus (o, 2o 8.0, A substantial
porion of Festes's text A-L) has been lost, but this loss is partially reme-
died by the survival of an cighth-centwry A0, summisry of the work by Paulus
Diaconus. Despite the unfortunste siate of its preservation, Festes's text
coniaing much valuable information for the moderns stedeat of early
Rome.'®

12. For the fragmenis see Bremer 18046 1. §7—|o

15. For Auwkus's He amd scholirhy acdviy, see SEmMzeT sgoy, and Perlsie 1.

14. For an evaluacion of Yarre see Bl 5097

1%. Moern schodars normally tee Fras a0nqiEng w0 the paginador of the Teubner wx
ecied iy W, M. Lirdsyy; anid i ander wo SIERIY the 2o tha s bex, r@dher than some mber
rariter edlshm, 15 betng used, £ phired 20T die relEvind e nimber.



Religion and Burial

Kim Woodring

Roman Domination, Celtic Acceptance, or
Mutual Understanding

During the relgn of Emperor Claudius in AD 43, the moment the Romans invaded Britatn, it was
the end for the native Celtic religion. O was 117 When Rome Invaded. 1t establishad dominance tn
every aspect of the culture. Cenerally, Roman Invaston meant that the native culiure was wiped
away and Foman culture adopted by the native people. The reasoning behind this attitude 15 that
the cultures of the conquered people seemed very different to the Romans, so there was no room
for compromise In the eyes of the Romans. Historlans and archaeologisis accepted this idea for
vears simply because the evidence did not exist to support another scenarlo. This scholarship
persisied up through the turn of the twenileth century, when archaeology began opening doors to
anew way of looking at the past. These authors and thelr views form the foundation of the research
for a larger topic In which the practices, Including religion and burial, of the Celtic and Roman
cultures will be examined to see If they changed after the Invaston.

Archaeologlsts and anthropologlsts have been studying the use of burlal practices since the
1505, Some anthropologlsis, like E. B, Tylor in 1871, argue that bellef in spiritwal beings existed in
dream context and the disposal of the dead was related to primitive religlon, and those bellefs were
the reasom behind mortuary practices in soctety. In 1884, James Frazer maintained that morteary
ritual was motivated by fear of the deceased soul or ghost, and those pracilces were an attempt by
the living o control the ghosts of the dead | These anthropologlsts were the beglnning of the
scholarship on mortuary practices, but the use of burlal practices to differentiate cultures 1s still not
used by many anthropologlsts, archaeologists, and historians. Burlal customs have not been
considered by many scholars, but some have used them as some type of Indicator In thelr research
from the early 19005,

Statements by British anthquaries like Stuart Plgpott suggest that 1t was strongly considered an
Impartant factor. Plggott wrote (o E. . Rudsdale at the Colchester Museum in the summer of 1928
discussing a site called Knighton HUL This site produced fragments of a burlal and pottery and was
Inttally assigned to the Hallstatt perlod. Piggott did not agree and suggested " Although [ do not for

! Lewis Binford, *Mortuary Fractices: Their Study and Their Practice,” Memoirs of the Sodiety for
Americar Archeeology 25 (1971): 7.

177



a moment think that all of a swdden there was a terrific invaston of Hallstatt people, all bringing
new methoeds of pottery making, bural, etc., vet [ do think that towards the end of the Bronze Age
In England there was a steady trickle of new 1deas and possible new Inhabitants from the continent,
bringing with them new oultures. The change from barrow burlal to burlal In fat urnflelds, or as
mulitple secondaries in earller barrows, the intreduction of the keaf-shaped sword, which has clearly
a forelgn ancestry, potnts to a new ot of people.™ Antiquartes like Plggott obviously considered
evidence found in burlals an important plece of Information. The use of this type of Information
has continued unill the present, where It 15 being Included In research by not only archaealoglsts,
bt by historians to support thelr ideas on cultural changes.

Cne of the first historians to take archaeology and Incorporate 1t into his wrillng abowt the
Invaston was K. G, Collingweed. [n his work Reman Brifain and the English Seftlermments,
Collingwoosd proposes that although the Romans considered Celtic art Incompatible, they viewed
the Celtic religlon In a different lght. Both religlons were polytheistic, which made for an easy
adoption or transition on both sides.*

Collingwood belteved the reason the Romans tolerated the Celtic religlon 15 because they did
not percelve a threat to the state policy. The only threat they viewed was Druldism, and since
Claudius abolished this part of the rellgion in Gaul, 2 threat thus did not exist. Rome did nof require
the Celtic people to worshlp Roman gods and by dodng se opened the door for any practice of
religlon. According to Collingwood, the Romans and the Celts accepted the fact that their religlons
were simillar and eventwally melded them together as one religlon, with the Celtic religlon being the
dominant one.*

As one example of many about the syncretizing of both religlons, Collingwood notes that the
god Mars was a duality god for the Romans and the Celts. The Roman soldlers made small altars to
Mars in thelr camps because he was the god of war. The Celts identified Mars with several Celtic
gods like Belatucadrus and Camulus. Collingwood uses Mars as the support for s idea that the
mixing of the religlons was smooth and did not cause any problems between the Romans and the
Celts,

Addittonally, Collingwoeod uses archaeology to support his thesls by giving examples of local
Celtic cults who made Inscriptions in Latin that "testify to the easy relatlons that extsted between
Celt and Roman in the matter of worship.™ He also suggests that the Celtic gods were the
prevatling dedtles in most of the Roman Britain religious practbces. Archaeological discoveres
support this bellef by using the discovered temples In Britain, which the Celts and Romans
constructed at the tme Christianity became a popular reltgion. Collingwoed's perspective 15 unlque
fior Its time for two reasons. He challenged the dea that Rome came in and took over without a

1 Philip Laver, manuscript letter from Staart Piggedt to E. [ Kwdsdale, I July 1928, Laver Family
Callection, referemce codeD)'Dha BRE/L 1, Essex Recard Offece, Chelmsford, LK.

R Gl Collingwood and |- M. L. Myzes, Roman Britain and Hre English Settlements {Londore Oxford
Umiversity Press, 1937, 261,

1 Collingwoed and Myres, 261

* Collingwoed and Myres, 266
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thought for the native people, and he also tried take his vantage polnt from the Celile side—not
from the Roman stde—which most of his colleagues did in the past. His innovative 1dea stood in
the eyes of his contemporaries until the early and mid-1960s.

The 19605 brought another change in how historians viewed the religlous relationship of the
Celts and Romans. The fArst of two historians to discuss this aspect of religlon tn Roman Britaln
was Peter Blalr In Roman Britain and Early England 55 B.C-AD 871, In this work, Blair
approaches a new view on how the Celts reacted o Roman religlon. He belleves the burden of the
cost for the temples and the festivals of the Roman religion overwhelmed the native Celts, and this
15 what spisrred the [eenl revolt in ALY 60 led by Chseen Boudioca.

[f this rebellion was against the state religlon, then Blair's theory contradicts not only the
original theories of the anclent histordans, but 1t alse displaces Collingwood’s theory of peaceful
mixing of religions. He also describes another theory: when the Romans pulled out of Eritaln, they
essenilally took thelr religlon with them and left no traces in Britaln. This theory also goes against
Collingwond because hils whole theory 15 centered In the 1dea of the mixing of the religions. If the
mixing occurred, when the Romans retreated, It would be difficult to separate the religlous
practces.

Blalr acknowledges that a comparisen of the Roman and Celtic religlons reveals that some of
the gods are similar, but he never discloses a solid opinion on the mixing theory. The second
historian who shares Blair's view 15 Anne Ross. In her work Pagan Ceilic Britain: Shidies in
fcomography and Tradifion, she supports Blair's view that in the early days of the Roman
occupation, the native people opposed the practicing of the Roman religion, especlally the Imperial
Cult. Ross moves forward and poses the idea that after the military operations had calmed down
agalnst the Celis, they began to mix thelr representations of Roman gods like Mars.”

Ross’s theory agrees with Blalr's in relation to opposition, although eventually It does agree with
the post-conflict melding theory as well. But by doing so, Ross's theory conflicts with the anclent
historian’s theory of complete domination. Ross also belleves there was not a disagreement between
the Romans and the Celts on artistc representation. She proposes a slow learning curve for the
Celtic arilsis, especially in the transition from wood to stone.

[n Rosss view, the Romans were tolerant of Celtic art and allowed artists to learn how to
produce art in the Roman style. Ross also incorporates archaeology Into her work as a way to
support the mixing theory. She does this by using what Is termed lconegraphy, or the representation
of the gods, In sculpture and art found by archaeologists. Ross takes into consideration that the
Fomans natirally infroduced foretgn detties into the Celtic religiomn, buct she belteves that "It 1s over-
simplifying the problem to suppose that the coming of Rome meant a sharp severing of the bellefs
and attitudes of the natives."®
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This view agrees with Collingwood's theory because he supported a gradual change over Hime.
The artifacts found represent the delties of the Roman religion, but Eoss proposes that by
examining these artifacts closely with the native tradittons in mind, one can extract the native bellefs
from the Roman “stereotyped exterlor™ of the artifact. Rosss use of archaeology to support the
mixing theory and the Iconography theory 1s an excellent example of how through the years
scholars continae to use archaeology as an intricate part of thetr research and as a tool to produce
a “more balanced attitude toward the Interest in the Celtic population™* of Roman Britain,

The late 19605 brought some fresh looks at how the religlon of Roman Britatn may have
changed or become a melting pot of Roman and Celtic religlon. Two authors In particular present
Information on this subject. The first author 1s the previously discussed Anne Boss. The work
Everyday Life of the Pagan Cells reveals a more In-depth study of the Celtic people and towches on
religton by Incheding it as part of the everyday cycle. However, In this work, Ross changes how she
views the expression of Celtic religlon. Originally, in Pagan Celifc Britain: Shudies in Iconography
and Tradition, she supports the mixing theory, but In this work she 1s more supportive of the Idea
that there was a rise in the Roman religlon, then the mixing, and finally a rise in the native religions.
Her support for this change In theory 15 related to the new discoverles in archaeology during the
late 19605

The next author who wrote during the late 19805 was Sheppard Frere. His work Srifamnia: A
History of BEoman Brilain proposes a fresh new 1dea of how religlon functioned during the Roman
occupatton of Britaln. Frere suggests that there was a mixing of religlons, bt it was on an individual
scale. He sald the individuals chose how much or how less of a varlation existed in thetr worship.
The reason for this individisalism 1s because the Foman Emplre was “very tolerant of religlous
varkety."" Observance of the state rellgion was the only demand the emplre made of its subjecs;
according to Frere, the Celts were free to “worship what they chose.™™ The only change to this
pelicy was If Rome belleved that the religion was a threat to the state; for example, Drutdism. [f this
occurred, the Roman Empire cutlawed the religion.

This observance supports Collingwood's original theory previously mentloned. Along with
Individuzlism, Frere stresses the locallzation of deftles as belng more comman than previgsly
thought by scholars. According to archaeologlcal ariifacts, worship of deliles oocurred In small
amounts and occastonally only existed In one area of Britain.  This evidence supports Frere's
Individuzlism theory on a local scale because the locallzatlon of the delty proves the worship
centered on a single tribe or community. Frere does continee In his work to support the melding
theory by recognizing that “there 15 no doubt that religlous praciice tends to be conservative, and
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in Roman Eritaln many primitive Celtic cults and customs coniinued to be observed sade by side
with the newer modes of worship.™*

The next change in scholarship concerning religton in Boman Britain did not ocour until over
& decade had passed from the tme Frere wrote Brifannia: A Hislory of Roman Britein. H. H.
Scullard’s theory in Roman Britain: Oulpost of the Empire contains some of the same opinions of
the past, but with two differences. The difference Scullard contributes 15 his bellef that after the
Invaslan, there was a divislon of where the change ocourred according to the location. He proposes
that very little change occurred in the distant districts of Britain, but In more settled areas, the
melding began more guickly. This theory holds to parts of all the previous scholarship except to
that of Collingwood.

Scullard not only argues against Collingwood's Indital theory, but he strongly disagrees with his
theory on the art in Roman Britain. Scullard suggests that there were “two very different streams of
artistic traditlon that were represented—the native Celtic and imperial Roman."* He takes a very
strong stand on Collingwood's theory of art and even calls It an “extreme view.™ He disagrees with
the view that portrays the Romans as suppressors of the Celtlc art. He expresses disbellef In this
argument and with the argument that Celtic art suddenly returned after Rome left Britain.

Scullard belleves that there was a mixing of the art styles and the style presented was
predominantly Roman but contained some Celtlc representation. However, Scullard's summary of
religlon in Boman Britain 1s, in the end, the same as the other theeries in that 2t some polnt, the
Roman and Ceftic gods were “worshipped side by side™* by the natives and the Romans. The only
change that occurred, according to Scullard, was the name of the deity.

The next significant literature about Roman Britain reltgion arrives only fve years affer
Scullard's work, Martin Hentg's Refigion i Boman Britain 15 one of the most thorough works on
Roman Brtatn reltgion since Collingwoed’s Roman Britarn and the English Seftferments. Henlg
gives a complete survey of the religlon In Roman Britain and agrees on some polnts with the
previous theorles, but he adds his own Innovative ideas Into the work. He also relles heavily on
archaeology to support the previous theorles and his own. He agrees that the Romans were very
relaxed in their acceptance of other religlons that came into the Empire, but intolerant of any
religton like Christianity, which threatened the function of the state.

Henty also has high regand for the work of Anne Ross's theory of iconography as proof that the
warship af the Celtic gods continued separate from the Romans. He also produces an tdea that the
Celts and Fomans not only combined detties, but thelr religlon shared the "deep sympathy felt with
the natural world."™ This idea recognlzes the mixing of the religions, which s in agreement with
the previous authors. However, Henly takes it a step further and supports a commeon thresd
between both religions in the form of nature. The previously mentioned authors obviosly support
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the theory of the mixtng of religions, but they support the dea that the Celts did not have a cholce.
Henlg also supports this theory, bul he belleves that during the time the Celts and Fomans spent
tegether, the "compromise was not sought; It happened largely by chance.™" This theory adds a
new lens through which to look at the Invasion and subsequent "Fomanization” perlod in Britain.
Henlg suggests the mixing was spurred by the Fomans. He also makes his Anal relation to the
previods scholarship by agreeing the religlon became localized and evolved accordingly.

[t is after this that Henlyg discusses his Anal theory on religlon in Roman Britain. He believes
not only that the religlon demonsirated localizatton, but that class was a factor In how it changed.
Henlg takes Inscriptions found by archaeologisis and examines them by using the form of the
Inscriptions, such as the formation of names of gods. He says the Inscriptions that are not complete
In name form are because people did not know how bo write the name In proper Latin.** Therefore,
literacy affected the expression of the religion and s the reason Henlg belleves that "we would like
to know more about these cults which may have remalned more primiliive and less affecied by
Foman ways than others, but for that very reason their worshippers lacked the means of
communlcating theology or ritual to future ages."*

Henly takes this wdea of class even firther by saying the classes controlked religlon. Literacy
affected how the people expressed thelr religlon, bit it was not the only way that the classes
controdled religion in Roman Eritain. The fact that Romandzation happened became inevitable, but
the fact that "governing classes from the time of Augestus decided that rellgion was a useful basis
fior demonstratton of keyalty to the Roman State™' 1s a remarkable and new theory for the field. The
Celts demonstrated thelr kovalty to the Roman State through the Imperial Cult.

The aforementloned authors also discuss the Impertal Calt, but they do not connect the cult
with the classes In control of the religion In Roman Britain. Henlg expresses a new way of looking
at the control the Romans had over the Celtlc people pertalning to religion. Bowdbcea, the Celile
queen, revolted dwe to the forced worship of the Impertal Cult, and althowgh this 1s mentioned by
the previous authors as well as Hendg, it 15 never fully developed into discusskon by them. Henlg's
additional views on the religion in Roman Britain look skewed to the side of the Romans, but the
next author shifts and Looks at all three periods.

Two years after Henlg published Celtte Religton i Roman Eritain, Graham Webster produced
Ceftic Reltgion in Boman Britain. Webster's first opinion expresses disagreement with the anclent
historans, just ke his colleagues previously mentioned. Webster goes further to explain that this
view “completely neglects the timescale of six centurles or elghteen generations, from the first
contact with Rome through Jullies Caesar, to the moment when the five provinces of Britannia
became independent.” He also relies heavily on archaeclogy for support of his theorles, but Instead
of incorperating just one bype of ariifact—for example, wood—Webster examines artifacis of stone,
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Sacred Places

The Celts belleved all of nature contained spirlts but certain places were more sacred than others
In the natural world. Creco-Roman writers are the only link to the Celtic bellef of sacred groves
belng used for worship and sacrifice to the gods. Along with $rabe, Lucan's Pharsalin prodices a
classical vlew on Celtle usage of groves that were "uniouched by men’s hands from anclent Hmes,
whose Interlacing boughs enclosed a space of darkness and cold shade™ Lucan also describes
what the Romans thought to be a barbaric practice of human sacriflce where the altars and the trees
were covered with the flesh and blood of the sacrificial victim.™ Trees spectfically, singly or in
groves, seemed to be imporiant to the Celts In thelr religlous practice. A tree symbolized a
connection between the world in which the Celts Hved and the Underworld. The branches of the
tree were In thelr reality; they opened wp to the sky, and the roots of the tree led beneath their reality
to the Underworld. The tree was also 2 symbol of long Iife, wisdom, and fertility to the Celie
people.™ The oak tree was especially important; according to Pliny, “They esteem nothing more
sacred than the mistletoe and the tree on which it grows. But apart from this they choose sak-woods
for thelr sacred groves, and perform no sacred rite wlﬂlmtuslngmkhrmdma""‘

Water was also Imporiant to Celtic religious praciice. Springs, lakes, and bogs are the most
documented water sources. Evidence for the usage of springs Is sparse before the Foman conquest.
They were thowght to be used for healing purposes by Celts and assoclated with powerful healing
cults. These Celtic cults and gods continued up through the Roman period by combining the native
gods with the Roman gods as evidenced by places Bke Bath™ Bath s one of the best-known
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exampies of the use of springs as a religious site. Although no evidence exists of Celtlc worship at
the springs, there are several clues left by the Romans that tell us the Celts also used the siies for
rellglows purposes. Sculptured stones found at Bath in 1790, obviowsly done In classical style by the
Fomans, also exhibited Celtic inflisence. The temple pediment conslsted of a shield surrounded by
wreaths of oak leaves with the depiction of a Gorgon, which 15 “normally a female in classical
mythology, here in Bath he 15 shown in the gulse of a male with the wedge-shaped nose, the lentold
eyes, modstaches and beetling brow of a Celtic god” and "was a perfect example of the conflation
between a Roman and native detty.”* There are also inscriptions dedicated to the goddess Sulls
Minerva, a combination of the Celtic and Roman goddesses of healing, These hot springs clearly
plaved an imporiant rele in the Celtic religlous praciice before and afier the Romans came to
Britain.

Lakes and bogs were also venerated by the Celts, especially for deposition of swords, other battle
supplies, and votive objects. Several lakes In Britain have produced objects considered to be
offertngs to the gods. Both Liyn Cerrlg Bach and Liyn Fawr have revealed a large amouint of ritual
deposition, Including weapons, Iron tools, chartods, and cauldrons.”  These depostts are extensive
and show a long period of Ume In which the Celiic people used the lakes. The act of submerging
Items into the lake may well have represented an offering to the god of the lake, or It also might
symibrlze & simple wish of good lieck similar to our wishing wells today. Bogs also served as places
to deposit metalwork, but they were possibly wsed as human sacrifice locations. The Lindow bog
body found In Cheshire suggests that bogs might have been used for ritual sacrifice. The Lindow
man showed signs of ax blows, strangling, and throat cutiing.* Althowgh Anne Ross in Lindow
Man: The Body ir the Bog suggests these acts are part of a ritual death, it bas not been proven that
the bog bodies found In Britain are actually human sacriflces.

Sacrifice

Sacrifice—human or otherwise—played an imporiant role in Celtic reltgion. This practice was so
Impartant that "when a private person or a tribe disobeys thelr ruling [the Druids] they ban them
from attending at sacrifices. This 15 thelr harshest penalty. Men placed under this ban are treated as
Impious wretches; all avold them, fleeing their company and conversation, lest thetr contact bring
misfortune upon them.™' Caesar and Lucan are among the anclent writers who discuss what the
Romans considered to be the most "barbaric™ part of the Celtlc culture. They comment on the
sacrifice of antmals after a victory. Caesar mentions the practice of human sacrifice, but notes that
“criminals were preferred as being more pleasing to the gods, but that, failing them, others were
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chosen.™* The Celis appeared 0 praciice four forms of human sacrifice: hanging, crematlon,
drowning, and live burlal. All of these forms seem ko correlate with the four primary elements of
earth, fire, wind, and water. These types of sacrifices correspond to some festivals, espedally the
feast of Samhain. The human sacrifices were supposedly used by the Drigds, the priestly overseers
of the Celtic religlon, for some type of divination, both of which will be discussed later in the
chapter."

The Celts also practiced animal sacrifice. The andmal sacrifices also relate to Celtic festivals and
are thought to be the majority of the sacrifices made to the gods. A varlety of animals was wsed for
sacrifice, incheding bulls, horses, dogs, and pigs. Usually, as in other cultures that wsed sacriflce,
the head and other extremities ke hoowes were removed and the meat provided food for the festival
feast. The hides of the animals performed a funciton in rituals as well, swuch as to protect or Indisce
some type of trance for seers of the cults ®

Druids and Divination

According to the anclent commentartes, the Celtic elite class was divided into three orders: Druids,
Vates, and Bards. The Drulds controlled the religlous aspects such as sacrifice, bul they also
functioned as philosophers, maglclans, doctors, teachers, and historlans ™ This elite class was the
maln focus of the anclent writers, Including Cicero, who supposedly acquainied himself with a
Dridd named Diviclacus. Cloero sald that Diviclacus claimed the Druld “discipline was first
Insittuted tn Britain, and from thence transferred to Caul. for even at this day those who desire to
be perfect adepts of thelir art make a voyzage thither to learn IL™ The most commenly discussed
Celtic religious practloe was sacrifice. This practice seems tofally disgusting and barbarous to
observers lke Strabo and Caesar. Both wrlters comment on a ritual sacrifice now known as the
Wicker Man. This ritual consisted of Alling a large wicker container, often shaped in the form a
man, with animals and human beings. Then, the Wicker Man was set ablaze, constlifuting a Are
sacrifice to the gods.

The Drulds were a central part to all Celilc religion, but especlally the performance of the
sacrificial gift to the gods and divination. Prediciton of the future and knowlng the will of the gods
formed an integral part of most anclent religions. The Celtic divination practice wsed andmal
sacrifices and awgury (divination from zuspices or omens observed from antmal behavior such as
birds in fight} to see the fubure, but they also used human sacrifice. This use of human sacriflce 1s
once agaln what made the Celts and thetr rellglon seem strange and barbarous to other cultures,
especially Rome's. Although some of the practices of the Drulds were outlawed by Rome, some of

2 Mles Dillon and Mara Chadwick, Tie Celtic Rembms (Edizons Castle Boaks, 2003}, 15,

3 Caiklin Matthews, The Celtic Traditior {Great Britin: Element Books Limieed, 1995), 43.
W Grean, Ceitic World, 438,

15 Green, Ceitic World, 426,

Loz Spence, The Mpsteries of Britoin (Bew York: Samuoel Weiser, Inc, [970), 158

17 Miranda [. Green, The Warld of the Diniids {Londaon: Thames & Hodson, 1997}, 75,

1a7



them lasted up through the second and third centurtes.®  Sacred places, sacriflces, and divination,
as we have sgen, were all a part of the Celtic religlous experlence and controlled by the Drulds.

Gods and Goddesses

If the Druld priestly class of the Celts, comprised of the elite, the educated, and well trained in their
art, survived for so long; then what kinds of gods did they worship? The Celts had many gods; most
are unknown, and only around two hundred have been documented. OF those documented, the
gods discussed for this purpose will Bt into three categortes. The first will be those represented Ln
leonography found In Britain; second, those found In inscriptions only; and third, those who clearly
shaw a religlous syncretism during the Roman period.

Before the Celts produced images of the gods we recognize from the Roman perlod, they
created representation of sacred antmals swch as the divine bull and boar found 1o tumall Itke the
ones at Lexden Tumulus, which predates the Romans. They provide some of the only evidence for
pre-Roman Celtlc worship In Brtaln. The momorphic Images of the bull and boar represented
“strength, ferocity and invincibility in a war-ortented, herolc society such as that of the Celts™ and
are even seen frequently on Celtlc colnage.” The boar symbolized war, hunting, hespitality, and
feasting for the Celtic people.® The bull embodied strength, power, and ferocity.® Both of these
animals are depicted In art forms of the Celtic culture. Many other animals, ke the stag, dog, and
horse, are seen In the Celtic leonography. Along with these animals, there are some “hybrid”
animals that appear prominently in Celtic worship. These animals are a mixture of two sacred
animals which, according to the Celtic bellef, increased the potential power of the animal. Ome
example Is the ram-headed serpent, which appears early In Celtic contexts and sirvives In religlous
representatbons up through the Roman perlod. The ram-headed serpent Is deplcted with three other
gads in the Roman perfod, Inclieding the Roman gods Meroury and Mars and the Celtic god
Cernunnas,™

The Celitc religlous transition moves from non-representatbon of gods to the exlstence of
loonography that represents some of the gods ke Cernunnos. The Celts considered this god, whose
name means hormed or peaked one, to be \rer:.r]}nwerﬁul.“ In most of his representations, he Is In
human form, with the exception of the stag antlers that extend from his head. The most widely
recognized depiction of Cernunnaos is on the Gundestrup Cauldron from Denmark. Cernunnos 15
sitting cross-legged as If mimicking the Buddha ™ He also is shown with several torques, 2 Celtle
neck ring, and a large purse or sack. The position in which Cernunnos Is sitting alludes to the
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possibility that his worshlp existed In the pre-Roman period and is therefore not part of the
“anlconlc dettles of the Celts who first found artistic visuallzation under the impact of Eoman
civilization.™ Images of him existed 1n Cirencester on a stone relief with the ram-horned snakes
used to represent his legs. [n Hampshire, he appears on a silver coin with a solar wheel between his
anilers.® Cernunnos represented nature, Feriflity, and prosperity. He Is seen in varted forms with
mixtures of symbolism across Ewrope In all of the Celilc territory.

Cernunnos may have existed earlier in the Celtic religion, but he was not the only powerful god
with roots In early Celtlc religlon. Taranls alse existed in Celtlc worship before the arrival of Rome.
He was the Celtic sky/thunder god and one of the three gods menttoned by Lucan in his Pharsalie.
He sald that the worship and sacrifice for this god was “more cruel than that of Scythlan DNana™
because of the wse of human sacrifice. Lucan even describes how the victms were to be offered,
according to the preference of the god. Taranls preferred his sacrifices to be made by fire.™ The fire
sacrifice could be a link to his longevity, since Taranis extsted before the coming of Rome in Celtic
religlon. He seems 1o be a natural occurrence, such as lightning that was transformed inio human
form when the Romans came to Britain. His name means thunder and implies that the act of nature
he represented was thunder, lightning, or even a storm.™

The second of Lucan’s references 1s to Teutates, the Celtic tribal god. Tewlates's role consisted
of iribal protection, but he also was related to warfare. Additlonally, he Is represented on the
Gundestrup Cauldron holding a sacrificlal human above a bucket and then drowning the victim.

The preferred way to sacrifice vicims for Teutates was drowning.™ Although Lucans writings
referred to the Celts of Gaul, these gods were also represented in Britaln by Inscripiions and

lconography, so it 1s possible that the same sacrificlal rituals were performed In Britaln.

The goddess Rosmerta Is another shared delty with Celtic Gaul. Her name means the Great
Provider becawse most of her Images Include 2 comucopa, 2 patera, and mixing buckets. These
objects were used to symbalize prosperity and good fortune. She 15 often shown parinered with a
god tn Britain to form & divine couple. The Roman god Mercury was most often depicted as her
companton on rellefs. This pairing of a goddess and a god may “imply divine marrizge and
therefore consequentlal fertility.™ The large number of rellefs and Inscrptions pertaining to
Fosmerta alone and with Mercury suggests that she was a very popular goddess with the natbves
and the Romans. The divine cowples are prominent in Britain and provide a very important chee to
the effect of Romanization in Britain, which I will discuss In a subsequent chapler.

The Suleviae are also shared deltles with other Celtic areas and are miost commonly seen as a
triad in Britain. They are also referred to as the Trple Mothers or Coddesses and are connected
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with healing and sun worship. But thelr represenfations clearly show that they were also
worshipped by the Celts for an ample supply of fertility and general prosperity.” The Suleviae
seemed to be used In a more persenal worship style because they have been fund In burtal context.
Evidence alse exists that they were a part of the Koman military devetlon In the area around
Hadrian's Wall. Representation varies and inclisdes them being depicted with things like paterae
for prosperity, but most ofien they are seen suckling infants.

Another important sun detty tn Celtlc religlon Is Sulls. She was a healing goddess and was
wiorshipped at the hot springs of Bath. The locatlon was Important to the Celts as a natural place
of worship and healing. =

Triplism and military reverence are both seen with Coventina. A Celtlc water goddess, she was
worshipped in the Carrawburgh area of Hadrlan's Wall. This area 1s located around a spring which
was used to supply a clstern. The use of the cistern and pool eventually became a place for people
to worship Coventina. The visitors would throw things ke colns, as we do today with a wishing
well, jewelry, and figurines into the well. These offerings were given with the hope of healing or
possibly & wish for a prosperous rain for the crops. She was very popular and therefore well
represented tn rellefs, inscriptions, and altars. 1t has also been suggested that many of the gifts were
from women who were pregnant and hoping for a healthy, safe pregnancy and chikdbirth.” The
Foman soldlers at the Wall probably made dedications to Coventina in thanks for the supplication
of water or for a safe military tour or batile.

The goddess Epona was another Celtic detty whe became popular with the Roman soldlers, but
her origin 15 In Czul and other continental Celtic areas. Her worship originated in the tribal areas
of Aedul and Lingones in Burgundy, which are known for the propagation of fine horses. On the
continent as well as in Britaln, she was linked to fertifity and Earth's boanty. Epona 15 often
represented riding 2 horse side-saddle and carrying frult In 2 patera or a cornucopla ™ [n The Gioas
of the Celts, Miranda Green discusses K. Linduff's suggestion that Epona’s representaiion in the
rural areas Is more prominent because the Celts used mares to do the farming work and farming
was the work of the women. Green also explains that the popularity of Epona with the soldlers was
because 1t was a "personal, benefloent nature which Imposed no restrictions and offered proteciton
both for the cavalryman himself and his horse.™ Epona's horse also represented frultfulness and
a symbol of Itfe for the Celts, which support the finding of many herse burials on the continent and
In Britaln.™

The last marttal and civilian Celttc god was the Gentus Cucullatus. Images of these gods are
centered o the area of Cirencester for the cvillan portton and Hadrian's Wall for the military.
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These gods are deplcted as three small make dettles always dressed with a choak, or cucuilies™ They
are also seen accompanying the mother-goddess, which would connect them to fertility. Also, they
are seen holding egps that link them to fertility, death, and regeneration. In continental Europe,
Including Gaul, they are seen In singular form, but they are exclusively portrayed with triplism n
Britain. 3nce they are constantly cloaked, they are thought to have a connection to the
Otherworld. ™

Death and the Otherworld

The belief in l1fe after death In another realm is present tn many anclent cultures and religions,
Including that of the Celts. They belleved that the Otherworld was a iransiilonal stage in life and
death. The Diulds taught that the seuwl transmigrated at the point of death. Transmigration of the
soul 1s simply transference of the soul from the dying body into another bedy. The Celts believed
the switch did not ococur Immediately, but that the soul became Indistinct and displaced for a period
of tme. Diodorus Slculus suggesis that the Celis are not afrald of death because “the bellef of
Pythagoras prevalls among them, that the souls of men are immaortal and that after a prescribed
number of years they commence wpon a new life, the soul entering into another body.™
Immediately after death, they existed in a vodd, and If the deceased was not cared for properly at the
time of burtal, the soul would be lost forever in this void. If they succeeded In having an appropriate
burlal, then the soul passed Into the Otherworld and awalted the time of the rebirth In another
body.™

The Otherworld extsted In Celiic religlon as a special, almost joyful place where they feasted
and celebrated. If the living traveled to the Otherword, they would not age while there, but upon
returning, they aged the exact amount of ttme they existed In the Otherworld. This made the
Otherworld a dangerows place for the lving to go, since it was considered a wonderful place the
living might get caught up In the celebrating and not want to return or lose track of time. Anne
Eoss belleves the revealing of the Otherworld "inspired warriors to bravery and to hold their lives
i small regard” and caused the Celtic people to be so warlike.™

Celtic Burial

Societal bellefs affect the way In which a soclety deals with things like birth, marriage, and especlally
death. The Celtic culture was a tribal-based culture which praciiced polythelsm. The tribal
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companent Imposed a societal hlerarchy that was visible tn the Celtic burlal practice along with the
rellgloss bellefs of an (Mherworld and reincamation. Althowgh evidence for Celilc burlal is scamt
and complex in Britain, it does exist and can provide some valuable information about the Celts.
The burtal practices during the Bronze Age of the anclent Britons, before they became known as
the Celts, were In moimeds or barrows. Mownds or barrows are earthen structures that are round or
elongated that have been formed over one or more burals.™ Liewellynn Jewitt suggested In Grave-
Mounds and Thetr Condends that "barrows were not Infrequently surrounded by 2 drcle of stones,
set upright tn the ground. These circles, in many Instances, rematn o the present day in different
parts of the kingdom, and, the barrow itself having disappeared, are commanly called by the general
appellation of Druldical crcles.™™

The barrows were considered community monuments. The dead were elther Inhumed or
cremated, with the burnt remains being placed In wns. Placement of the deceased and the incluslon
of grave goods were determined by the status of the Individial in the community.™ Jewltt provides
many examples of barrow burtals, including these at Roundway HIUL Wiltshire, and Hitter HIlL,
Derbyshire. At the end of the Bronze Age tn Britain, archassloglical evidence of burlal practices
declines to the point of invisibility.

Some scholars suggest that the absence of archasological evidence for bartal before the Early
and Middle Tron Ages In Britain could be 2 result of excarnation. Excarnatlon is exposure of the
body so it can be defleshed—as opposed to Inhumation, where the body s burled, or crematlon,
where the body 15 burned.”™ Rebecca Redfern, curator of Human Osteology at the Museum of
London, suggests that the existence of four-post structures and pits confaining disarticulated
human remains advocates that Celtic people practiced excarmation. She also proposes a me lne,
which begins from the Early Iron Age {700 to 450 BC), when excarnation was the primary burlal
practice of the Celts. In the Middle [ron Age (450150 BC), they continued to practice excarnatlon,
but also began to practice Inhumatlon. Finally, during the Late [ron Age (150 BC-ATY 43), they
continued the practice of inhumation even after the arrival of the Romans.™ When this chronology
Is compared to the archaeclogical evidence for this time perbod, it clearly shows the transitions of
burial types for the Celtic people In Britain.

Exposure of the body by the anclent Celts Is thowght to be the first step In a complex funerary
rtual The next step involves the dismemberment of the body, with the long bones and the cranial
bones being the most important. According to Redfern's research at Gussage All 3aints and Malden
Castle, these disarticulated parts of the bodles are wsed In secondary burlal rituals, which include
placement In structured depesits composed of animal bones, pottery, and other cultural objects
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located at varbous locations like hillforts. These secondary burlals are also thought to be performed
fior rituals relating to the farming cycle and fertibity.™

The secondary burlals are the beginning of the fransition from complete excarnatlon to
Inhumation. Inhumations acour in various forms n Britatn, but the remains are wsaally crouched
or extended. A crouched or extended Inhumatlon refers to the position in which the body was
placed at the tme of burlal. The body s In the crouched pesition when the hip and knee joints are
bent more than ninety degrees, sometimes referred to as the fetal positton.™ Commonly, the bodies
are placed om the left side, with the head situated between the north and southeast positions.™ The
aforementioned Roundway Hill and Hitter Hill barrow burlals discovered by Jewltt in 1862 are
examples of crouched burtals.™

An extended inhumation 1s when the spine and leg bones are In a strajght line. The body can
elther be lying on its back or on Its face and occaslonally on the side.® [nhumation continused to be
practiced in Eritaln, even after the Roman Invaskon; 1t was "deeply rooted™ in the area confrelled by
the Celtlc Durotriglan tribe.” A shift in burtal practices back to crematton 1s not seen until around
50 BC before the Roman Invaston, and It 1s only prominent in the southeast area of Britain
Cremations are hard to ldentify archaeclogically and are uswally found by the identification of the
pyre site. Fragments of burnt bone, charceal, and occaslonally some Ironwork/metal artifacts
survive and become incorporated into the deposits.™ There ts one tradition that 1s not necessarily
typical of the Celts tn Britain as a whole but 15 worthy of discission. This rite was practiced in the
area of Kent, 2t that time the territory belonging to the Celtic tribe known as the Cantlack This
particular burtal type has been named the Aylesford-Swarling after the two cemeteries In which
these burtals are found. Scholars generally break 1t up into two phases. The earlier phase 1s the
Welwyn phase, which dates to 50-4i BC. The later Lexden phase dates to 15-10 BC. The body 15
ustally cremated at a site different from the actual burial site.

Then, the remains are collected and put In a ceramilc pot, a bascket with metal bands, or In a pit.
The contalner 15 then burled, frequently with other grave goods. Some of the later Lexden phase
Included up to five pots, metal-banded buckets, and brooches of the La Téne style. The more
extravagant burlals of this type also included bronze or siver drinking and eating contalners and
Imported amphorae (Figure 1.

7 Redfern, 282,

" Warwick Bray, “Inhumation,” in 4 Dictionary of Archaeofogy.

M Green, Celtic Wordd, 492,

M Warwick Bray, “Inhumation,” in 4 Dictionary of Archaeofogy.

" Barry Cunliffe, Iron Ape Communities in Britain [London: Roatledge & Began Paul, 1974}, 794,

2 Mike . Pearson, The Archaeology of Death and Burial (College Station: Texas A & M University
Press, 2000, 7.

¥ Creen, Ceitic World, 497,



