APOLOGY

The :\p()log}_’1 professes to be a record of the actual speech that
Socrates delivered in his own defense at the trial. This claim makes the
question of its historicity more acute than in the dialogues in which
the conversations themselves are mostly fictional and the question of
historicity is concerned only with how far the theories that Socrates is
represented as expressing were those of the historical Socrates. Here,
however, we are dealing with a speech that Socrates made as a matter
of history. How far is Plato’s account accurate? We should always
remember that the ancients did not expect historical accuracy in the
way we do. On the other hand, Plato makes it clear that he was
present at the trial (34a, 38b). Moreover, if, as is generally believed,
the Apology was written not long after the event, many Athenians
would remember the actual speech, and it would be a poor way to
vindicate the Master, which is the obvious intent, to put a completely
different speech into his mouth. Some liberties could no doubt be
allowed, but the main arguments and the general tone of the defense
must surely be faithful to the original. The beauty of language and
style is certainly Plato’s, but the serene spiritual and moral beauty of
character belongs to Socrates. It is a powerful combination.

Athenian juries were very large, in this case 501, and they
combined the duties of jury and judge as we know them by 'both
convicting and sentencing. Obviously, it woyld have begn vzrtuall)f
impossible for so large a hody to discuss various penalties and de;zde
on one. The problem was resolved rather neatly, however, by having
the prosecutor, after conviction, dssess the penalty he thqught -
appropriate, followed by a counter-assessmegt by the defendant. The
jury would then decide between the two. This procedure generally
made fe ration on both sides. _

ltlufx(:rt;::)(/i(l)r::lt(l)(;;\ is in three parts. The first and major P“:‘_ 18 ;}:’eb
main speech (17a-35d), followed by the counter-assessment (35e=35b),

a translation, of the Greek apologia,

tion, not .
apologetic about the speech.

L. The word apology is a translitera
ey ainly nothing

which means defense. There is cert
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and finally, last words to the jury (38c—42a), both tq those who voted
for the death sentence and those who voted for acquittal.

GMAG,

I do not know, men of Athens,” how my accusers affected vou; as for
me, I was almost carried away in spite of myself, so persuasivelv did
they speak. And vet, hardly anything of what they said is true. Of the
many lies they told, one in particular surprised me, namely that vou

should be careful not to be deceived by an accomplished speaker like
me. That they we

re not ashamed to be immediately proved wrong by
the facts, when I show myself not to be an accomplished speaker at
all, that T though

t was most shameless on their part—unless indeed
they call an accomplished speaker the man who speaks the truth. If

they mean that, I would agree that I am anp orator, but not after their
manner, for indeed, as | say,

practically nothing they said was true.
From me vou will hear the whol

for I put my trust in the Justice of what | say,
anything else. It would not be fitting at ;ny
young man, to toy with words w

One thing I do ask and be
making my defense in the sam
to use in the marketplace by t
have heard me, and ¢lse

you expect

8¢, as 1t might be for a
hen I appear before you.

g of you, gentlemen: if yoy hear me
e kind of language as I am accustomed
he bankery’ tables,? where many of vou
where, do not be surprised or Create 3 distur-
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bance on that account. The position is this: This is my first appearance
in a lawcourt, at the age of seventy; I am thercfore simply a stranger
to the manner of speaking here. Just as if I were really a sfrangcr, you
would certainly excuse me if I spoke in that dialect and manner in
which T had been brought up, so too my present request seems a just
one, for you to pay no attention to my manner of speech—be it better
or worse—but to concentrate vour attention on whether what I say is
just or not, for the excellence of a judge lies in this, as that of a speaker
lies in telling the truth.

It is right for me, gentlemen, to defend myself first against the frst
lying accusations made against me and my first accusers, and then
against the later accusations and the later accusers. There have been
many who have accused me to you for many years now, and none of
their accusations are true. These I fear much more than I fear Anytus
and his friends, though they too are formidable. These earlier ones,
however, are more so, gentlemen; they got hold of most of you from
childhood, persuaded vou and accused me quite falsely, saying that
there is a man called Socrates, a wise man, a student of all things in
the sky and below the earth, who makes the worse argument the
stronger. Those who spread that rumor, gentlemen, are my dangerous
accusers, for their hearers believe that those who study these things do
not even believe in the gods. Moreover, these accusers are numerous,
and have been at it a long time; also, they spoke to you at an age
when you would most readily believe them, some of you being children
and adolescents, and they won their case by default, as there was
no defense.

What is most absurd in all this is that one cannot even know or
mention their names unless one of them is a writer of comedies. Those
who maliciously and slanderously persuaded you—who also, when
persuaded themselves then persuaded others—all those are most dith-
cult to deal with: one cannot bring one of them into court or refute
him; one must simply fight with shadows, as it were, in making one’s
defense, and cross-examine when no one answers. I want vou to realize
too that my accusers are of two kinds: those who have accused me
recently, and the old ones I mention; and to think tha.t I must ‘hrst
defend myself against the latter, for you have also heard their accusations
first, and to a much greater extent than the more recent.

% This is Aristophanes. Socrates refers below (19¢) to the character Socrates

i his Clouds (225 ff.), frst produced in 423 B.C.
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\ I} then, men of Athens. I must surelv defend myself ang
ery well then, o . - slander th.
’ root from vour minds in so short a time the xbn@c, that
atternpt to up ) il Hha e happen, if it is in AN wa
has resided there so long. I wish this B any way
ooy ] and that my defense may be successfy] but |
oo ‘ou and me, ) ] - "
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j ‘ery dithe LT :
ok his 11 ver d as the god may wish, but I m;
Fven <o, let the matter proceed as the g )
the law and make my defense.

Let us then take up the case from its beginning. What is the ;Ccnsa-
tion from which arose the slander in which Meletus trusted w en he

wrote out the charge against me? What did they say when they slandered

me? T must, as if they were my actual prosecutors, read the affidavit

they would have sworn. Tt goes something like this: Socrates is guilty

of wrongdoing in that he busies himself studving things in the sk
below the carth; he makes the worse j
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APOLOGY

them a fee, and b‘c grateful to them besides. Indeed, T learned that
there is another wise man from Paros who is visiting us, for [ met a
man who l‘las'spcnt more money on sophists than everybody clse put
togcth(ir, Cglllas, the son of Hipponicus. So 1 asked him—he has two
sons— “Callias,” I said, “if your sons were colts or calves, we could find
and engage a supervisor for them who would make them excel in their
proper qualities, some horse breeder or farmer. Now since they are
men, whom do you have in mind to supervise them? Who is an elxpert
in this kind of excellence, the human and social kind? I think you must
have given thought to this since you have sons. Is there such a person,”
I asked, “or is there not?” “Certainly there is,” he said. “Who is he?” I
asked. “What is his name, where is he from? And what is his fee?” “His
name, Socrates, is FEvenus, he comes from Paros, and his fee is five
minas.”® T thought Evenus a happy man, if he really possesses this art,
and teaches for so moderate a fee. Certainly I would pride and preen
myself if I had this knowledge, but I do not have it, gentlemen.

One of you might perhaps interrupt me and say: “But Socrates, what
is your occupation? From where have these slanders come? For surely
if you did not busy yourself with something out of the common, all
these rumors and talk would not have arisen unless you did something
other than most people. Tell us what it is, that we may not speak
inadvisedly about you.” Anyone who says that seems to be right, and |
will try to show you what has caused this reputation and slander. Listen
then. Perhaps some of you will think [ am jesting, but be sure that all
that I shall say is true. What has caused my reputation is none other
than a certain kind of wisdom. What kind of wisdom? Human wisdom,
perhaps. It may be that I really possess this, while those whom [ men-
tioned just now are wise with a wisdom more than human; else I cannot
explain it, for I certainly do not possess it, and whoever says 1 do is
lying and speaks to slander me. Do not create a disturbance, gentlemen,
even if you think 1 am boasting, for the story I shall tell does not
originate with me, but 1 will refer you to a trustworthy source. 1 shall
call upon the god at Delphi as witness to the existence and nature of
my wisdom, if it be such.” You know Chaerephon. He was my friend
from youth, and the friend of most of you, as he shared your exile and

e ———

6. A mina equaled 100 drachmas. In Socrates’ time one drachma was the daily

Wage of a day-laborer. So Kvenus’ fee was considerable sun. |

7. The god Apollo had a very famous shrine at [)clph%, wl,lyere his oracles were
elivered through the mouth of a priestess, the “Pythian.

b
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¢ After this I approached another man,
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vour return. You surely know the kind of man he was, how impulsiye
in any course of action. He went to Delphi at one time gnd venture(
to ask the oracle—as | say, gentlemen, do not create a dlsft1rbance\
he asked if any man was wiser than I, and the Pythian replied that nq
one was wiser. Chaerephon is dead, but his brother will testify to you
about this.

Consider that I tell you this because I would inform you about the
origin of the slander. When I heard of this reply I asked myself: “What-
ever does the god mean? What is his riddle? I am very conscious that
I'am not wise at all; what then does he mean by saying that I am the
wisest? For surely he does not lie: it is not legitimate for him to do s0.”
For along time I was at a loss as to his meaning; then [ very
turned to some such investigation as this; I went to one of th
wise, thinking that there, if an
to it: “This man is wiser tha
examined this man

reluctantly

ose reputed
ywhere, I could refute the oracle and say

n I, but you said [ was.” Then, when I

—there is no need for me to te]] you his name, he

than he, and | thought the same th;

ng, and so [ ¢
both by him and by many others,

me to be disliked

who had any reputation for knowledge _

by the dog,” men of Athens — for I'must tell you the truﬂ{lrl]eeimen‘g. Ang
something like this: In my investigation in ice of lt)hcrelen((:]e[
found that those who had the highest reputation were nearly theé:)
deficient, while those who were thought ’ 10st

to be inferjor were more
knowledgeable. I must give youan account of my foumeyings as ey

8. A curious oath, occasionally used by Socrates, it appears in a longer form
in Gorgias (482b) as “by the dog, the god of the Egyptians.”
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were labors I had undertaken to prove the oracle irrefutable. After the
politicians, I went to the poets, the writers of tragedies and dithyrambs

and the others, intending in their case to catch myself being more b
ignorant than they. So I took up those poems with which they seemed

to have taken most trouble and asked them what they meant, in order

that [ might at the same time learn something from them. I am ashamed

to tell you the truth, gentlemen, but I must. Almost all the bystanders
might have explained the poems better than their authors could. I soon
realized that poets do not compose their poems with knowledge, but ¢
by some inborn talent and by inspiration, like seers and prophets who

also say many fine things without any understanding of what they say.

The poets seemed to me to have had a similar experience. At the same

time I saw that, because of their poetry, they thought themselves very

wise men in other respects, which they were not. So there again I
withdrew, thinking that I had the same advantage over them as I had

over the politicians.

Finally I went to the craftsmen, for I was conscious of knowing
practically nothing, and I knew that I would find that they had knowl- d
edge of many fine things. In this I was not mistaken; they knew things
I did not know, and to that extent they were wiser than I. But, men of
Athens, the good craftsmen seemed to me to have the same fault as
the poets: each of them, because of his success at his craft, thought
himself very wise in other most important pursuits, and this error of e
theirs overshadowed the wisdom they had, so that I asked myself, on
behalf of the oracle, whether I should prefer to be as I am, with neither
their wisdom nor their ignorance, or to have both. The answer I gave
myself and the oracle was that it was to my advantage to be as I am.

As a result of this investigation, men of Athens, I acquired much
is hard to deal with and is a heavy burden; 23

many slanders came from these people and a reputation for wisdom,
for in each case the bystanders thought that I myself possgssed the
wisdom that I proved that my interlocutor did. not have. Whgt is proba-
ble, gentlemen, is that in fact the god is wise and that .hlS oracular
response meant that human wisdom 1s wo.rth little or nothing, and that
when he says this man, Socrates, he is using my name as an e‘xample, b
as if he said: “I'his man among you, mortals, is wisest who, like §0(‘rate§,
understands that his wisdom 1s worthless.” So even now.l continue this
investigation as the god bade mc——zu'ld l'g‘o i"""‘“d seeking 9“{{3‘]1‘Y9‘1e,
citizen or stranger, whom | think wise. Then 1fl d(_) not lll‘lll 1€ s, I
come to the assistance of the god and show him that he is not wise.

unpopularity, of a kind that
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Because of this occupation, I do not have ltheﬁleisur-e t9 eggagle.in
public affairs to any extent, nor mdcjed to ltﬁo ader my own, but [ live
in great poverty because of my service to the god. |
Furthermore, the young men who follow me around of thelr own
free will. those who have most leisure, the sons of the very rlch, 'fake
pleasure in hearing people questioned; they themselves often imitate
me and try to question others. I think they find an abundancg of men
who believe they have some knowledge but know little or nothing. The
result is that those whom they question are angry, not with themselves
but with me. They say: “That man Socrates is a pestilential fellow who
corrupts the young.” If one asks them what he does and what he teaches
to corrupt them, they are silent, as they do not know, but, so as not to
appear at a loss, they mention those accusations that are available against
all philosophers, about “things in the sky and things below the earth,”
about “not believing in the gods” and “making the worse the stronger
argument”; they would not want to tell the truth, I'm sure, that they
have been proved to lay claim to knowledge when they know nothing.
I'hese people are ambitious, violent, and numerous; they are continually

and conyincingly talking about me; they have been filling your ears for
a long time with J

vehement slanders against me. From th
@ long . em Meletus
attacked me, and Anytus and Lycon, Meletus being vexed on behalf

of the poets, Anytus on behalf
’ Of the Cr e
Lycon on behalf of the orators, so that Zi‘sin;n and the politicians,
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APOLOGY 29

cerned with things about none of which he has ever cared, and 1 shall
try to prove that this is so. Come here and tell me, Meletus. Surely
you consider it of the greatest importance that our young men be as
good as possible?” — Indeed 1 do.

Come then, tell these men who improves them. You obviously know,
in view of your concern. You say you have discovered the one who
corrupts them, namely me, and you bring me here and accuse me to
these men. Come, inform these men and tell them who it is who
improves them. You see, Meletus, that you are silent and know not
what to say. Does this not seem shameful to you and a sufficient proof
of what I say, that you have not been concerned with any of this? Tell
me, my good sir, who improves our young men? — The laws.

That is not what I am asking, but what person who has knowledge
of the laws to begin with? — "These jurymen, Socrates.

How do you mean, Meletus? Are these able to educate the young
and improve them? — Certainly.

All of them, or some but not others? — All of them.

Very good, by Hera. You mention a great abundance of benefactors.
But what about the audience? Do they improve the young or not?
— They do, too.

What about the members of Council?!’ — The Councillors, also.

But, Meletus, what about the assembly? Do members of the assembly
corrupt the young, or do they all improve them? — 'T'hey improve them.

All the Athenians, it seems, make the young into fine good men,
except me, and I alone corrupt them. Is that what you mean? — "That
is most definitely what I mean.

You condemn me to a great misfortune. Tell me: does this also apply
to horses, do you think? That all men improve them and one individual
corrupts them? Or is quite the contrary true, onc individual is able to
improve them, or very few, namely, the horse breeders, whereas the
majority, if they have horses and use them, corrupt them? Is l.hut not
the case, Meletus, both with horses and all other animals? OF course

9. Socrates here drops into his usual method of (|is('ussiun'|)y (question and
answer. This, no doubt, is what Plato had in mind, at ‘lc;lx! in part, when h)c
made him ask the indulgence of the jury if he spoke “in his usual manuer,

10. T'he Council was a body of 500 men, elected annually h.y lot, that prf-pur(‘d
the agenda for meetings of the assembly and together with the agistrates
conducted the public business of Athens. (On the assembly, see note to Euthy-

phro 3c.)
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o or not. It would be a very }'appy

tus say S -
you and Any y crupted our youth, while the others

it is. whether

state of affairs if only one p

iml;fo‘/e}? theza;de i+ sufficiently obvious, Meletus, that you have neye,
ou have

had any concern for our youth; you shqw zlougéﬂffﬁiﬁ Cfoill ij‘rfilgl that
you have given no thought to the subjects a ) g me
¢ g\ﬁll by Zeus, Meletus, tell us also whether it is better for a man to
live amor)llg gooé or wicked fellow citizens. Answelr, my good man, for
I am not asking a difficult question. Do not the wicked do some harm
to those who are ever closest to them, whereas good people benefit
them? — Certainly.

And does the man exist who would rather be harmed than benefited
by his associates? Answer, my good sir, for the law orders you to answer.
Is there any man who wants to be harmed? — Of course not.

Come now, do you accuse me here of corrupting the young and
making them worse deliberately or unwillingly? — Deliberately.

What follows, Meletus? Are you so much wiser at your age than |
am at mine that you understand that wicked people always do some
harm to their closest neighbors while good people do them good, but
I have reached such a pitch of ignorance that I do not realize this.
namely that if I make one of my associates wicked I run the risk of

bei;1g harmed by him so that I do such a great evil deliberately, as vou
say? I do not believe you, Meletus, and [ do not think else w

,nther. I dg not corrupt the young or, if I do. it s un
are lying in either case. Now if 1 ’

does not require you to by;
. _ Ing peopl
doings, but to get hol o

anyone else will.
willingly, and you
corrupt them unwillingly, the law
e to court for such unwilling wrong-
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mean that I teach the belief that there are some

WIEL gods—and therefore
I myselt believe that there are gods and am not

altogether an atheist,
nor am | guilty of that—not, however, the gods in whom the city
believes, but others, and that this is the charge against me, that they
are others. Or whether you mean that 1 do not believe in gods at all,
and that this is what I teach to others. — 'T'his is what | mean, that you
do not believe in gods at all.

You are a strange fellow, Meletus. Why do you say this? Do I not
believe, as other men do, that the sun and the moon are gods? — No,
by Zeus, gentlemen of the jury, for he says that the sun is stone, and
the moon carth.

My dear Meletus, do you think you are prosccuting Anaxagoras? Are
you so contemptuous of these men and think them so ignorant of
letters as not to know that the books of /\n;lxngoms” of Clazomenae
arc full of those theories, and further, that the young men learn from
me what they can buy from time to time for a drachma, at most, in
the bookshops, and ridicule Socrates if he pretends that these theories
are his own, especially as they are so absurd? Is that, by Zeus, what you
think of me, Mcletus, that 1 do not believe that there are any gods?
— That is what 1 say, that you do not believe in the gods at all.

You cannot be believed, Meletus, even, I think, by yourself. ‘The
man appears to me, men of Athens, highly insolent and uncontrolled.
He seems to have made this deposition out of insolence, violence, and
youthful zeal. He is like one who composed a riddle and is trying it
out: “Will the wise Socrates realize that I am jesting and contradicting
myself, or shall I deceive him and others?” I'think he contradicts himself
in the affidavit, as if he said: “Socrates is guilty of not believing in gods
but believing in gods,” and surely that is the part of a jester!

Fxamine with me, gentlemen, how he appears to contradict himself,
and you, Meletus, answer us. Remember, gentlemen, what [ asked
you when | began, not to create a disturbance if T proceed in my
usual manner. o

Does any man, Meletus, believe in human activities who does not
believe in humans? Make him answer, and not again and again create

. Anaxagoras of Clazomenace, born about the beginning “t? the fifth century
BC., came to Athens as a yoting man and spent his e in the pursm.t of
hatural philosophy. He claimed that the universe was (|.H‘t'<‘.|t'(l l’,\" Nous (Mind)
and that matter was indestructible but always combining in various ways. He

left Athens after being prosecuted for impiety.
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actions, whether what he does

is right or wrong, whether he s acting
like a good or a bad man.’

" According to your view, all the heroes who
died at Troy were interior people, especially the son of ‘T'hetis who was
so contemptuous of danger compared with disgrace.'”” When he was
eager to Kill Hector, his goddess mother ws
some such words as these:
comrade, Patroclus,

irned him, as I believe, in
"My child, if you avenge the death of your
and you kill Hector, you will dic yourself, for your
death is to follow immediately after Hector's.” Hearing this, he despised
death and danger and was much more afraid to live a coward who did
not avenge his friends. “Let me die at once,” he said, “when once
I have given the wrongdoer his deserts, rather than remain here, a
laughingstock by the curved ships, a burden upon the earth.” Do you
think he gave thought to death and danger?

This is the truth of the matter, men of Athens: wherever a man has
taken a position that he believes to be best, or has been placed by his
commander, there he must I think remain and face danger, without a
thought for death or anything else, rather than disgrace. It would have
been a dreadful way to behave, men of Athens, if, at Potidaea, Amphipo-
lis, and Delium, I had, at the risk of death, like anyone else, remained
at my post where those you had elected to command had ordered me,
and then, when the god ordered me, as I thought and believed, to live
the life of a philosopher, to examine myself and others, I had abandoned
my post for fear of death or anything else. That would have been a
dreadful thing, and then I might truly have justly been brought here
for not believing that there are gods, disobeying the oracle, fearing
death, and thinking I was wise when [ was not. To fear death, gentlemen,
is no other than to think oneself wise when one is not, to think one
knows what one does not know. No one knows whether death may not
be the greatest of all blessings for a man, yet men fear it as if they knew
that it is the greatest of evils. And surely it is the most blameworthy
ignorance to believe that one knows what one does not know. It is
perhaps on this point and in this respect, gentlemen, that 1 differ from
the majority of men, and if I were to claim that I am wiser than anyone
in anything, it would be in this, that, as | have no adequate knowledge
of things in the underworld, so I do not think I have. I do know,
hOwcvcr, that it is wicked and shameful to do wrong, to disobey one’s
Superior, be he god or man. | shall never fear or avoid things of which
I'do not know, whether they may not be good rather than things that

\
12. The scene between Thetis and Achilles is from the Iliad xviii.94 ff.
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