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1N THE course of the spread of the Buddhist religion from Tndiz to China, which had begin
quictly during the first century of the Common Fra, there came a point at which it began o
arouse the opposition of certain members of the gentry who saw it as a threat to China’s tradi
fional values. By the end of the fifth century, resistance was especially strong among representa-
fives of Ching’s indigenous religion of Taoism in the Southern Dynasties of Qi (479—502) and
Liang (502—357), whose rulers actively supported the foreign faith. Their resistance is the more
interesting in view of the traditional Chinese belief, shared by both Confucianists and T&(;i‘s_{g
that 2 Central Harmoay, or Unitary Force, called “the Way” (T20) pervades the entire univetse,
and that following the Tao is not only natural, but is the only principle by which the universe can’
run smoothly. Because of this Unitary Force, all apparent differences are treated as “outward man- ;
ifestations” {ji BF), which, if wraced to the Center, will be found to be in harmony with the Tio
This basic characteristic of the Chinese wortld-view has made it possible for most Chinese to rec-
oncile any variance from their own raditions as merely a superficial aberration. Even the harshes
critics of the foreign religion insisted that they had no quarrel with Buddhism’s ultimate goal o
Enlightenment. What offended them most was the introduction of barbarous customs (5, suc
ss monks and nuns deserting their families, and shaving off the hair bestowed on them by-the
parents, and, yes, squatting on their heels or in chairs instead of sitting respectfuily on the groun

The resulting crossfire of polemic attacks by members of the Taolst and Confucian gentry and
defenses by Buddhist apologists, including occasional rejoinders by the original attackers,
filled large sections of two anthologles: the Collection of [Documents] on the Propagation and Tilinn
tion [of the Dharma] (Hongning /i), compiled by the monk Sengyou (see selection 42) around 51
and its sequel, the Expanded Coliection [of Docurments] ete. (Grang hongming ji), by Dao Xuaa, 2 e
rury later (both may be found in vol. 52 of the Taishd Tripitaka). ‘

To give some sense at first hand of the issues involved, and the emotional intensity of the di
putants, we have selected the greater portion of the «“Treatise on Barbarians and Chinese” (V8
lun) by the Taoist priest {daoshi} Gu Huan (d- after 483), included in his official biography in t
Histary of the Southern Of (INan i shu, 54), followed by 2 rebuttal by the Liu-Song Director
Tnstructon, Yuan Can (420=477)s through his friend, the monk Shi Huitong, and, finally, ¢
Huan's rejoinder, all from the aforementioned biography.—RM

G Huan's “Treatise on Barbarians and Chinese”

In distinguishing between truth and falsehood it is appropriate to base one’s opinion o8 52
scriptures (shengdian). If one researches the sources of the two traditions (Buddhism and Taok
iadeed one finds that both point t© scriptural passages. A Taoist scripture states, i

the Pass (i.e., the Hindu Kush) and proceeded to the kingdom of Kapilavastt ([Jia-] we
wei). The wife of the king was named Miya (Jingmiao). Lao Z1, taking advantage of hﬁfﬁ%ﬁ
nap, entered into Miya’s mouth riding on the esseace of the sun (rging)- Later, on the eigh
of the fourth month, at midnight, he (Lao Zi/the Buddha) was born by apening vp he
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armpit. The moment he dropped 0 the ground, he walked seven paces. It was at this point that
Buddhism came into being.” This passage comes from the Jumer Chapiers of the Mysterions onder
(Xuanmao neipian).)

A Buddhist seripruse says, “Sakyamuni became the Buddha as many times as there ate num-
berless kadpas”” ['This passage| comes from the section “The Infinite T.ife Span” of the Lo Sutra
(Fabna, Wibiangshor)? | Another passage states,] “He becarne a National Preceptor, a Master of the
Tao, the Ancestor of the Literari.” [ This passage] comes from the Swie oy the Auspicians Fulfiik

westd of the Cromm Prines (/4 arzi;

2

ruyeng bengr ing ).

My thoughts on this are as follows: Dusing the reigns of the Five Thearchs and Three August
Ones,” none of these rulers was without an adviser. Among National Preceptors and Masters of
the Tao, none ever sarpassed Lao 7i and Zhuangg Zi. As for the Ancestor of the Literati, who
would have surpassed the Duke of Zhow and Confucius? If Confucius and Lao Zi were not the
Buddha, then who were they? Thus, what the two traditions say are like the two halves of a tally.
‘Tao is the Buddha; the Buddha is Tac, In their ideal of sageliness {sherg ) they are identical; only
in their outward manifestation (%) are they at odds, One is the T} empered Light” (bggnang [of the
Tao]), which flluminates whar is near; the other is the “Radiant Spieit” (yaoking) |of the sus],
which reveals what is distant, The Tao sustaing all under heaven; there is no quarter where it does
ot penctrate. |Buddhal-wisdom pervades all creation; no being is unaffected. But since theiy
entrances have not been the same, their effects arc also bound to differ. In each tradition ithe
adherents] fulfill their own natuges (g}, and thus do not airer the things they do (#/). Ceremo-
nial caps and robes, with mblets of office tucked in their sashes, are the fashion of Chinese joffi-
cials}; shaved heads and loose garments are the habit of Barbarian [monks]. Kneeling reverently
and bowing from the waist ace expressions of respect within the [Chinese] royal domain; crouch-
ing fike foxes and squatting like dogs are deemed to be dignified postures in the wilds, To be
buried in a double coffin is the rule in Ching; to be incinerated on a funeral pyre or submerged
under water is the castom armong the western Barbarians, ‘To preserve one’s body whole and
ohserve the proper rituals is the teaching that aims ar perpetaating goodness; to distigure one’s
appearance and alter one’s nature is the study that seeks to terminate evil. Since [the latter] link
up with strange beings, are they the same as humang? [Thus,} the kings of birds and the fords of
beasts are often buddhas,

Through endless generations sages have arisen one afrer another. Some have expounded the
Five Canons (Whdian); others have propagated the Three Vehicles (Sansh eng).” Among birds [the
sages| have chirped lke birds, and among beasts they have roared Bke beasis, When instructing
the Chinese they have spoken Chinese, when converting Barharians they have spoken Barbarian,
that’s all, Although boats and cartiages are equal when it comes io traveling distances, still there
are imitations imposed by whether one is traveling by rivers or overland. Buddhism and Taoism
e on z level when it comes to “achieving transformation” (dabma). Flowever, there are distine-
tons herween Barbarians and Chinese. If one thinis that since the ends are the same, therefore
the means are interchangeable, does that mean that carriages may cross rivers or boats may mravel
tverland P

Al present [some misguided people} are trying 1o make the nature of the Chinese conform =
the doctrines of the western Barbarians, These rwa peoples are, on the one hand, not entirely the
Sme, nor, on the other, are they entirely different. [ The Barbartans] abandon their wives and chil-
dren, and have done away with ancestra] sactifices. On the other hand, things to which they are
Htached and which they desire are promoted by their rituals: it is only the canons of flial piety and

feverenice thar are suppressed by their docrrines, They have rebelled against the rites and violated
compli

ance with them withone ever being aware of it Weak and iost, they have forgorren 8]
o > E &
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the teachings of ] Lao Zi, Zhvang 74, [the Duke of } Zhou, and Confucius, if there is the possi-
bility of survival [after death], it is like the fading tays of the sun. According to Sakyamuni’s
bequeathed teachings, an ox-thief who falsely claims to be good will, on the contrary, become a
worm [in his next Incarnation]. If you cxamine the original sources [of Tacism and Confucian-
sm], in the end they simply differ from the way our [Buddhist] community pracrices the Tao,
that’s ali,

[According to] records from the Western Regions (xiyn) and statements in the Buddhist sutras,
it is customary (s to consider crawling on hands and knces (xixing) to be 2 ceremonious act {4},
[Buddhists} do not favor squatting on their heels {dunzuo) as a respectful posture. And in their
religious worship they consider a threefold eircumarmbualation {sanras) to be a sign of respectful
humility. They do not esteem squatting haughtily (jx'as) t0 be dignified. Why would it he only in
the land of the Rong Barbarians [that this is done]? Indeed, it also happens here. When Xiang
Tong (identity uncestain) paid a visit to the emperof, he approached him crawling on his knees.
When the King of Zhao had an audience with the King of Zhou, he circumambulated [the
throne] three times before stopping. At present, ever since Buddhism has been in China, those
who have aceepted it are always peaceful and law-abiding, Their rules of conduct are good in
regard both to personal behavior and in relations with others, and those who walk in them are
always in compliance. When King Wen founded the Zhou {ca. 1045 B.C.E.), and Taibo (King
Wen’s father) established Wu (in the Yangtze Delta), they totally transformed the Rong and the
Y1, so that they no longer followed their ald customs. How can Chinese and Barbarians be [com-
pared 0] boats and carriages, whose principles are not mutually interchangeable? As Buddhist
doctrines have come down and evolved, some have been followed and some changed. Followers
of “pure faith” (gingxin, a literal translation of Hpasaka, or lay believer), have not changed their
appeatance or clothing, In the case of those “of tranguil mind™ (xdn, 2 literal translation of
sranzana, or monk), their clothing and appearance are changed by necessity. The change basically
fellows the Tao, and does not conform to local custom. The mores {feng) of the two religions are
naturally divergent; there is no need to complain about any confusion,

Confucias, Lao Zi, and Sékyamuni, 2s persons, wete in some respects the same. In their view-
points, and in establishing their doctrines, [what each deemed to be] the “Tao™ was necessarily
different. For Confucius and Lao Zi, governing the world (ghishi) was their starting point. For
Sikyanmuni transcending the world (rhushi) was his ideal. Since their starting points were diver-
gent, their destinations were also different. The notion of their “matching like two halves of a
tally” (firhe) narurally proceeds fram [unsupported] opinion.

Fusthermore, “transformation into a transcendent being” (xianbua) puts “changing the
body” (bianshen) in the ascendancy, whereas nirvana (nibman) puts “molding the spirit™ (Zaoshen)
first. For those who change the body, their white hair may change to black, bur they will never
be able to become immortal. Those who mold the spirit, causing its dust and delusion daily to
diminish, in a profound way will survive forever. When the Taos of Nirvana and of the Lands
of Immortality are as diametrically opposed as this, how can you say they are the same?

Gu Huan's Rejoinder

In regard 10 the ereation on the Taoist scriptures, they wete written during the Western Zhou
V1045791 B.0.1), whereas the coming [to China] of Buddhist scriptures began only during
1 = . . n

the Bastern Han (25220 ¢.£.). The number of years that the Taoist scrptutes preceded the Bud-
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dhist is thus more than clght hundred, and the reigas during that interval numbered several tens,
1{ you think that, even though the Yellow Emperor and Lao Zi are ancient, it is still excessive [to

Jaim they came] before Sakyamuni, this is [like saying} L Shang (who sided in overthrowing the
$hang ruler, Zhou Xin) stole Chen Heng's state of Qi,? or that L Yiw usurped Wang Mang’s .
state of Han” The classic!® states, “1he Rong Barbarian temper is violent, They captire people.
and commandeer CALts. Fugthermore, the Y1 Barbarian custom of kneeling upright is different
from that of the Chinese. Their left knee sticks up and their right knee splays out, just as though
they were ‘squatting on theit heels”” '

Also, in regard to the Vi Barbarian custom of constantly squatiing, the way they do itis dif-
ferent from that of the Chinese, who raise the left [kneel and kneel on the right. The Barbarians
always squat 00 their heels {dunpn). 1t was Lecause of this that the Pyuke of Zhou first outlawed
the practice,” and Coafucius denounced it after it Furthermore, boats ase for crossing,
gtreams and carriages for fraveling on land. Buddhism {a religion that claims to rescue the deluded).
originated among the Rong Barbarians. Doesn't this mean +hat the customs of the Rong Barbar_.'
tans are habitually Ladp Taoism (a religion that encourages self-development) otiginated in China.
Doesn’t this mean that Chinese customs are basically good? Today, NOW that Chinese castoms
Lave changed and become just as bad as those of the Rong and Di Barbarians, the fact that Bud-
dhism has come here 0 destroy [these evil customs] is only natural. The Tao of the Buddhais
indeed valuable, and therefore its commandments and practices ate to be honored. But the cus-
toms of the Rong Barbarians are truly despicable; therefore their speecd and their appearance
should be rejected. Today all the Chinese gentlemen and ladies, as well as the common people, .
have not changed [their patures], but they insist on squatting with exposed heads, wantotily usin
the manners of the vj Barbarians. They talk to the shorn-headed crowd, all of them Hu Batbar
ians. The state has 1ts 0Wa Jong-standing mores, its laws ate not to be altered. S8

Again, if we observe the Fashionable Teaching { fenglin Jjiao), V7 irs Tao s bound to be differen
Buddhism is not the Tao of the castern Chinese, not is Taoism the religion of the western Ro
Fish and birds from different bodies of water never 1ave contact with each other. How is it fhat.
we get the twWo religions, Taoism and Buddhism, dealing with each other in ail directions? To
ever since Buddhism has spread castward, Taoism has also moved westward, Thus we know that
i the wotld there are the cefined (jing) and the crude (en), and among all religions there € the
elaborate (wen) and the plain (zhi). Since this is so, then [we may say]} Taoism grasps the rootbet]
in order to control the branches {#a), while Buddhism rescues the branches in order to Pie :
the root.’® T would like to ask: wherein do the differences liec? Of what do the [respectivel &

(gni) consist? If we take shearing the head t0 he the difference, then chain-gang convicts (srint
also have have thelr heads sheared. If we take setfing up Umages to he the difference, then ordt
nary shamans (sww) )so set up images. These are 00t the fultimate] goals, The [aitimate] gost |
both] consists in crernal life (changxht). The symbol of ciernal life——wherein does it diffet 7
the Bternal Tao (Chengdao)? :

[To say that} Gods and Transcendent Beings (shenscian) are mottal is a statement of expedie
(quanbian Zhi shuo). “Gods” and “Transcendent Beings” ate general terms for the Great Trans
mation (dabua; 1.c., SI2EES along the way w© anion with the Tao). They are not the Ultimate ”
(zhiming) of the Totally Mysterions (giongmias; 18- the Tao itself). The Ultimate Name is;f
less (wuming). The ones that have names are the Twenty-seven Stages (ershigi pin; Transced
Beings (xian) become Realized Beings (3hen); Realized Beings become Gods {shen) of Sagesf.{f}’

Rach of these fthree stages) has nine further gradations of its own (low-low, mid-Tow, high
Tow-mid, mid-mid, high-mid; ov-high, mid-high, high-high). At the pinnacle of these grada
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one enters Bmpty Silence (Aongi), which is actionless and nameless. If one ingests [macrobictic]
herbs and polypotes (ruzhi), one will prolong one’s life span ten-thousand-fold or a millioa-fold.
But when the life span is ended, one dies. When the herbs are exhausted, one withers away. These

are merely gentlemen who cultivate longevity; they do not belong in the company of Gods and
Transcendent Beings.”?

—RM

Notes

1. Although the title of this scriprure definitely has 2 Taoistic ting to it (the term suanmias was used in
the Dagds jing, and Neipian is a section of the Zhuang Zi), no such wotk can be found in the Taoist Canon,
Gu Huan seems rather to be loosely misreading a passage from Zhi Qian’s (320 c.2.) transladon of the Hfe
of the historical Buddha, Taizs rusping bengs jing:

[The Bodhisattva] was reborn in the Kingdom of Kapilavastu in Sindh. The name of his father, the king,
was Suddhodana (Baijing), = wise and worthy man. The name of his mother, the queen, was Maya
{Miao). ... When the Bodhisattva first descended ftc Earth] he transformed himself into a white ele-
phant, crowned with the essence of the sun. While his mother was taling a daytime nap, he revealed him-
self to her in a dream, whereupon he entered [her body) through her right side. When she awoke from
her dream she realized she was pregnant, .. . On the might of the eighth day of the fourth month, when
the bright stars had come out, he transformed himseif again and was born through her right side. The
moment he dropped to the ground he walked seven paces,

2. Words to this effect may be found in section 16, “The Lifespan of the Tathdgata™ (Rulsi show), of the
Lotus Sutra (Miaofs hianbua jing): “Since I actually achieved Buddhahood there have been rumbetless, infinite,
hundreds, thousands, myriads, millions of ayutus of kafpas”’

3. T'his passage does, indeed, come from the Taizd rufying bengi jing: “As for [the Buddha's) wrans formations,
he appears according to the times: sometimes as a Sage Thearch {shenpdi), sometimes as the Ancestor of the
Literati (rudin oibi gong), or as a National Preceptor (guoshi). Places where he has appeared ot been transformed
are mare than can be recorded.”

4. There is no unanimity regarding the identity or dates of the Five Thearchs {wudi} and Three Augnst
Omnes {sanbuang), except that they go back to dim antiquity and Include such luminaries as Fa X4, Shen Nong,
the Yellow Emperor (Huang D, trad. 1. 2698~2599 n.c.£), and the Sage Kings, Yao (trad. 1. 23572248
B.C.E), Shun {trad. 1. 2255-2208 B.C.E.), and Yu {trad. r. 2208—ca. 2195 B.C.E.).

5. See Daode jing, 41 “[The Tao] ... blunts its sharpness, unties its tangles, tempers its light, identifies
itself with the [world’s) dust.” See also the section entitled “Questions to Heaven” (Tianwen) in the Lynics
of Chu (Chuei): “When dawn has not yet broken in the junar mansion, Horn (Jue), where has the Radiant
Spitit (i.e., the sun) been hiding?”

6. See the Zuo Commrentary (Zuozbuan, rwelfth year of Duke Zhao): “Here is a good historiographer; ... he
can read the Three Mounds (Sanfon), the Five Capans (Wadian), the Eight Rules (Basus), and the Nige Fillr (fiugin)
{ancient lost works on government and morals attributed to the zbove-mentioned Eive Thearchs and Three
August Ones).” The Three Vehicles (Sansheng) are the Great Vehicle (Mahyana), so called because it car-
ries all hving beings to Enlightenment; the Disciple’s Vehicle (Srévakayﬁna}, which carries only monks and
tuns, and is therefore called the “Lesser Vehicle” by Mahiyanists; and an intermediate category, the Pratye-
kabuddha-yana, for those few who attain Buddhahood on their own without assistance from COmpassion-
ate hodhisartvas, Though the cortespondence with the “Five Canons’ is not petfect, “Three Vehicles” is a
convenient Buddhist npumerical category 1o match one taken from Chinese tradition.

7. The somewhat torrured atgument seerns 1o be as follows: The Tao is the True Principle governing the
universe. Chinese culture is buailt on the idea of following the Tzo, For Barbarians, at least, human “affairs”
(353) are based o mere “custom” {52}, which, for them, since they do not consciously follow the Tao, fends
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to be “valgar.” Not having enjoyed the civilizing influence of Chinese culture, the Barbarians are therefore
the victims of their own valgar cusioms. Thus, when Gu Huan uses the rerm s (vulgar custom), it is for
him a synonym for “Barbarian.” while the term “Tao” Is SYRCOYIDOUS with “Chinese” not Taoism alone.

g “CGunwale-notching” and “trec~trunk—guarding” are metaphors for simpﬁemindcdness. The first is
based on a tale told in the Lk chungin 15, sec. 8, “Investigating the Present” (Chajin): “A man from Chu.

was crossing the Jiang (the Yangrze River) when his sword fell from inside the boat lnto the water, He
instantly notched a mark on the gunwale of the boat, saving, “This is the point from which my sword fell?
Whereupon [he ordered] the baat stopped while he jumped into the water from the point he had marked
on the gunwale to lack for it. Meanwhile, the boat had already dti fred [downstream} while the sword had
not, Was he not somewhat simpleminded to look for his sword in that way?” The second expression comes
from fHan Fei Zi, “The Five Vermin” (Wadu): “There was once 2 plowman from Song {modern Henan) in
whose field there grew a large tee. One day a rabbit, racing [across the feld], collided with the tree-trunk,
breaking its neck and dying The plowman forthwith forsook his plow and stood guard by the tree-trunk,
hoping he would get another rabbit, Bur another rabbit never came and he became the laughingstock of the
Song state.” '

9. it is unclear which Buddhist term Gu Huan hed in mind when he characterized the final goal of Bud-
dhism as “Cotrect Truth” (xhengzhen). He may have been thinking of the “Pour Noble Traths” (Skt. cufuiri !
dryasatpani; C. sizhendi): (1) that all existence is Suffering (dubkba), (z) that Suffering is caused by the Accl-
rolation (sammdaya) of desire and attachment, (3) that there 1s 2 w72y coward its Cessation (wiredba), and (4) -
that the Way (marga) is comprised of: Correct Views [ghengjian), Correct Thaought (zhenge), Correct Speech
(zhengyuy, Correct Action fzhengye), Correct Occupation (ghengring): Correct Progress (zheng jingjinj, Coszect
Memory (ghengnian), and Correct Meditation (zhengding). On the Tavist side, “Correct Unity” (hengyi) cleatly
refers to mystical unity with the Tao through meditation. See The Master Who Embraces Simplicity (Bavpsz: -
Neipian) 18, “Barthly Trath” (Dizhen)y: “[Truel Uity is found in the middle of the vast depths of the:
Notthern Culmen (Beiji = the Notth Star). In front [are the stars of} the Hall of Light (Mingrang = the
head); behind, {the stars of] the Crimson Palace {Jianggong = the heart); high, high above is [the const -
lationl Floriate Canopy (Huagai = the lungs); [the constellation] Golden Loft ( Jinlou = the kidneys) arches
overhead; to the left are [the stass of] Gang (the bowl of the Big Dipper {pronounced Gahng, with the “a”
sounding as it does in “father”)); to the right is Wuei {the handle of the Dipper). ... This is the general
scheme of True Unity.” :

Physical immortality (“MNo Death™), through both alchemical and meditative techniqgues, is basic to
Taoist praxis. Cessation of the cycle of rebirths in airvana o in the Western Paradise of Amitibha {“No
Rebirth™ is the ultirnate goal of Buddhism. Gu Huzn Joocked on the former as “immediate” (gie), which for
him meant “relevant to this life” wheteas the promise of cleimate surcease, of Threats of future punishment
in Hell, as he saw it, tended to have no visible effect on present behavior. :

10. To characterize the Buddhist Trifiitakea 2s “claborate and diffuse” (wen er bag), in contrast to the “plain
and refined” (zhi er fing} quality of fhe Taoist Canon, of to match Buddbist “prolixity and obviousness” {27
or xian) against Taoist “Terseness and obscurity” (fan er yoi} may have been justifiable in the fifth century
before the Taolst sCriptures themselves had expanded to the fifteen hundred or so titles of the Ming Taeist
Canon (Zhengtong Daozang), published during the fifreenth century, which includes many items strongly influr
enced by, or even directly imnitating, titles in the Tripitaka Bus, of course, Gu Huan is indulging here in £7e20
sexies of antithetical parailel couplets. o

11. The fourteenth of the Thirty-two Portents marking the Buddha’s birth, according © Taigi roiying hengt
jing, was: “The sun, MooT, stats, 2nd constellations ali stood sdll and did not move.” o

12. The chronalogy hete is admittedly confusing, Li Shang (ak.a. Taigong Wang) arded King Wu ¢
Zhou in overthrowing the last Shang king. Chen Heng, during a coup in 481 B.C.E., overthrew his ulet;
Duke Jian of Qf (see Znoghuan, fourteenth year of Duke Al). Gu seems to base his argument on the put
tive date of the oldest Taoist texts, such as the Lae Zf and works ateributed to the mythical Yellow Emperot
cather than the uncertain dates of the earliest Chinese translations of Pali and Sanskrit originals, He ﬁ_PPL"""“
to be ignoring the Taolst texts of obviously later provenance. :

13. Liu Ji is Emperor Guangwy, who overthrew the real usurper, Wang Mang, and found

ed the 1.4
Hag in 25 c.2. Gu Huan appears 10 be indulging in sarcasm. S
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14. The “classic” referred to here has not been identified.

r5. This refers to the Book of Documents (Shangshu), vr6: “[Iing Wu (trad. r. 11227115 B.C.E.) said], ‘4, Fa,
the Lirtle Child, . . . observing the government of Shang, [find that its ruler], Shou {= Zhou Xin), dees not
have 2 contrite heart, but squats on his heels (4}, serving neither the Supreme God (Shang Di), nor the
spirits of Heaven and Earth, and neglecting the temple of his ancestors by failing to sacrifice””

16, Analects 14. 46 “Yoan Rang was squatting on his heels waiting ( yisi). The Master said to him, “Those
who are disrespectful when they are young will achieve nothing to hand down when they are grown up.
Merely to die of old age is to be nothing more than robber!” With that he struck him across the shins with
s staff” Obviously, in every educated Chinese gentleman’s snind in those days squatting was symptomatic

of disrespect and savagery. It is no coincidence that the name Yi, applied to the Hastern Barbarians, means

“Squatters.”
17. The “Fashionable Teaching” probably signifies the Buddho-Taoist blend of Confucianism, alsc

knows as “Dark Learning” or “Study of Mystery” (xnans), populat in the Six Dynasties.

18, The idea seems to be that Taolsm simply encourages natural growth, from root to branch, while Bud-
dhism starts by trimming the sickly or distorted branches—the result of previous misdeeds—in the vain
effort to recover a lost perfection.

19. Gu Huan’s rejoinder basically reaffirms three points against which Yuan Can had raised objections:
(1) that Buddhism did not originate before Lao Z’s reputed visit to India; (z) that the barbarous customs
introduced into China by Buddbist missionaries, such as the disrespectful posture of squatting, are, despite
Yuar's disclaimet, still practiced by Chinese Buddhists [the irony of this accusation is that it was the Bud-
dhists who introduced the chair to China and the earliest folding chairs were called “Barbarian beds”
(huchuang) because of their origini, and (3) that Yuan’s insistence that the “Taos,” or “Ultimate Goals” of
the two religions are not the same is mistaken. According to Gu, Yuan has failed to note the difference
between the proximate goal of longevity pursued by some Taoists through various macrobiotic techniques
and the Ultimate Goal of transcendence of the world, which is the same for both religions.




