“Die Judehfrage” and the Hegelian Paradigm

Text 1.
ANTI-SEMITISM: PARADIGM SHIFT IN CHRISTIAN THEGLOGY

Sister Rose Thering, Nun Dedicated to Bndgmg Gap With Judaism, Dies at 5
By ROBERT D. McFADDEN
Pablished: May 8, 2006

Ehe New JJork Eimes

Sister Rose Thesing, a Roman Catholic nun and a former professor al Seton Hall University
mmaﬁ&mmmmmmmmvmmm: it Jews were
for the death of Jesus, died on Salurday at a convent in Racine, Wis. She was 8%,

The cause was kidney failure, said Cameﬁne Memory, a university spokeswornan: She said Sister Rose dd
at he Siena Center of the Sisters of St. Dominic, where she entered religious life in 1936 and had lived since
retiring tast year as professor emerita of education at Sefon Hall, in South Orange, N.J.

Sister Rase — who wore a Star of David fused 1o the cross on her neck, used words kke “chutzpah,” and
closed her letiers with “shalom® — devoled most of her adult life fo writing, lecturing and traveling the worid in a
quest to promote greater understanding in the often-straned refaionships between Chastans and Jews.

As a meimber of a commission appointed by Gov. Thomas H. Kean, she helped write a 1994 law mandating te
feaching of the Holocaust and genocide in all elementary and high schools m New Jersey. Al Seton Hall, where
she joined the faculty in 1968, she established workshops on Judaism for church leaders and teachers and ied
smdenlgrmmmﬁnomsofhael

-ln2004 SlslerRosesPassm a 39-minute documentary flm on her life, won an award at the Tnbeca Film
Festival, and it was nominated for an Academy Award in 2005. She also received more $wn 80 humandtanan
awards, including the Anti-Defamation League’s Cardinal Bea Interfaith Award in 2004, the first 1o go 1o 3 woman.

“The death of Sister Rose Thering is an immense loss for the enfire Seton Hall family, indeed for all men and
women who seek to forge a world of grealer understanding,” sad Msgr. Robert Sheeran, the peesident of Seton
Hall. “For a half-century, she was an uncommon, inspired voice of reconciliation and dialogue among Chistians
and Jews.” - .

OnanhlamihdﬂcﬂmdMeJewsweresﬂicendh whispers, in her parochial schont catechisms
and olher religious lexts that porrayed Jews as Christ-killers, Rose Thenng leamed the codad messages o

. intolerance early in file and found them unsettiing. Later, as a leache, sheexmmxihe()amhrlexhnksdhu
% shmilsmemhcdlymdwassm:kedbyma{smmﬂ.
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“1 had ordered the most widely used Catholic refigious teaching materiaf from high scfians
school,” she recalled in 2004. "When | began to read, it almost made me #.” She oo 5 -

 asked, “Why did the Jews commil the great sin of putfing God himself ta deatt 7
and another declaring, “The worst deed of the Jewish people was the murder of e e -

She was in her 30's and had been leaching for years when she resolved lo act agatnst whid sho & aw a< 5

- fundamentdl flaw in church leaching. The result was a study of an§-Semitism in.Calholic fexis anef 2 b fion
for her 1961 doctorate at SL Louis University that propounded the evidence: fexthooks and prvachings that

abounded in calumnies against Jews and Judaism. '

Her work was published later in an anthology, “Faith and Prejudice” (Paulist Press).

In 1962, when Pope John XOH convened the ecumenical councl known as Vafican W, Cardinal Avgre<iin Beg
used Sister Rose's study lo deat of the 1965 Vatican document Nostra Aetate,” (In Owr Age™), which
reversed church policy and declared of Christ's death that “what happened in his passion cannat bo Cixyed
against all e Jews, without disinction, then afve, nor against e Jews of foday,” and, as fox fohing, kit
“The Jews should not be presented as rejected or accursed by God.”

“They were 15 Enes in Latin,* Sister Rose recalled later, "but they changed evesything *

In Catholic lexts, in sermons, and in other pronouncements of the church, a new atffude fovad Jows was
officially adopted, and while centuries-old wounds remained, dialogues between the church anet o] and
between Catholics and Jews have been efevated to a more respectfid plane over time.

Sister Rose bécame an acﬁwstlegd__\er

She was hired al Selon Hall  Msgr, John Oestemreicher, an Ausliian Jew who fled 1 the Nazis i 1974 He

coiverled o Caﬂioﬁcrsm became a priest and in_1953 founded he Insthde of Judeo-Christian Shictios % Seton
Hall, a groundbreaking program that included prests, nuns and rabbis on the faculty and offerec semina's kr

dergy, leachers and others.

In 1974, Sister Rose presented a menorah to Pope Pad Vi at the Vatican. In 1986, she went fa Aiusina o ;2 fest
the inauguration of President Kurt Waldheim, the former Usited Nations'secretary general, who hai szt 1 a
Nazi army unil implicated in the deportation of Jews from Greece in World War Il In 1987, sha vemt i e
Soviet Union lo protest the government's treatment of Russian Jews.

Rose Elizabeth Thering was bom on Aug. 9, 1920, in Plain, Wis., the sixth of 11 children f» a Goranr
Amernican farm family thal prayed logether dady. She joined the Sisters of St: Dominic &t 15. and vamxf a
bachelor’s degree fiom the Dominican College in Racine in 1953, a masler’s degree from ifa Covbge of SL
Thomas in St Paul in 1957 and a doctorate at St Louis Universily four years kiter.

In recognition of her inferfalt) work Ihe Rose Theang Endowment for Jewish-Chuistion Studios was estbidod
al Seton Hall in 1992; # has given scholrships fo 350 leachers for graduale studies en the Hokx st wid o7
She is survived by two brothers, Raymond Thering, of Reedsburg, Wis., and Or. H R. Theang, of £ Pzs,
Tex; and fow sisters, Lucile Neuheisel, of Sauk Ciy, Wis., imckda Missfish, of Praie du Sac, Wis, Baixe
Leigel, of Muscoda, Wis., and Mary Phiips, of Middicton, Wis.
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Text 2. yﬂw. ¢ An fa e ‘*EW i

The “Wise anti-Semite”

3 (by Jean-Paul sartre). yadth h'm ;
f ‘ - Vet mr
(from Jean-Paul Sadse, Anti-Semite and Jew. New York: Schocken Books, 19763, p 17 - Lt

“There is a disgust for the Jew, just as there is a disgust for the Chinese or the
N_Gmmggs_&a;un@mg...lfa man attributes all or part of his owa msfodues
' ; 35 and those of his country to the presence of Jewish elements in the communty,
if he proposes to remedy this state of affairs
- by depriving the Jews of certain of their rights, :
by keeping them out of certain economic and social activities,
by expelling them from the country,
by exterminating all of them,
we say that he has anti-Semitic opinions.
But anti -semitism is more than a mere “opinion” about the Jews. It is a_ worldview
that 15 false and dangerous. 1 refuse to characterize as opinion a doctiine that 5
aimed directly at padticular persons and that seeks to suppress their rights or ©
exterminate them.
Anti-Semitism does not fall within the category of ideas protected by the right of
: free opinion. Indeed, it is something quite other than an idea. It is a passion. No
i doubt it can be set forth in the form of a theoretical proposition.  The “modcrate”
i anti-Semite is a courteous man who will tell you quietly: “Prasonally, L do ng
; detest the Jews. [ simply find it prefecable, for various reasons, thatdbicy sliuuld
_play alesser partin the achvity of the pation,” But a moment later, if you have
i gained his confidence, he will add with more abandon: “You sce, there must b
; somcthing about the Jews; they upset me physically "
i 'D Anti-Semitism involves the catire personality of the anti-Semite. Enemy of the s {
; ews, the anti-Semite has need of them. . pivl %ﬁ
H’j

Anti-Semitism is a doctrine that is aimed dicectly at particular persons and that !

i secks to suppress their rights or to extermiaate them, ' }
Anti-Semitism is a free and total choice of oneself,
a comprehensive attitude that one adopis not only toward Jews but toward men i
general, toward history and society; '
it is at once and the same time a passioa and a conceplion of the wodd ™ "
Contrary to a_widespread opinion, it is_aot_the Jewish character thar o~ YW
provokes anti-Semitism but, rather, it1s the ant Semite who creates the Jew,  1he o
primary phenomenon, therefore, is ant Semutism, a regressive social torce and a
concephion denving from the prelogical world.....
The anti Senmite has a complex natuce. A man may be a pood father and a
' good husband, a conscicntious citizen, highly cultvated, plulanthrope, and u
addition an anti-Serte. He may fike fishing and the pleasuics of tove, may be

tolerant 10 maticrs of rehigion, full of gencrous avliogs on the condition of the
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patives in Central Afvica,_and _i_n,_;t_tldl_lluﬂ,_df'lﬂ‘t‘il ‘;!_"" I; :'ublii*;hi; ‘ ‘f‘ e,
we do not accept that a geatleman such as 3""‘-"2” possildy.bo.a jaced of ai ant
i‘f«(‘»;}r{ﬂ_i‘f;}?g_@.ﬂj&illla wise anly Senntc. We ﬂlﬁll '-‘, m‘ {;" t:.3 -",g eeadly a; TRy
but rather a man who 18 careful, prudent and unf;ut_-::. : l'f'_' :.ln ;. Pty fam g
our mind. We say that if he docs not like them 1as !n huf}c. US CApu nee fos
shown him that they ace bad, because staustcs hn.w( Lum i fum that ihey ae
dangerous, because certain histodcal factors have mﬂm-m-(ﬂ |u,\} ;z.m‘;:u;.: 5, i
this opinion scems to be the result of external causcs, and those w har wish o sdsudy
it are prone to neglect the personality of the anh Semite. But anty Seosiodn i5 1o
created by the external causes, by the ncgative characteristics of the Jows, Fashe
_ anti-Semitism is something that eaters the body fn:m the mind. An aat Seoe
person has a “predisposition’ (o anti-Scimutism. Auu_bcmmxm is an mv\:in ot of
the mind, one so deep-seated and complcte that it extends to the playvidolonio

realm, as happens in cases of. hysteria.. This involvement 15 nol cansed by
i

expedience. Far from experience producing his idca of the Jew, i was the Litier
which explained his experience. If the Jew did not exist, the aanit Senuie woubd
invent um. ..

I have questioned a huundred people on the reasons for their anti Sowntim
Most of them have coafined themsclves to enumerating the defedts wath whach
tradition has endowed the Jews. “I detest them because they are scifeh, twinpuing,
* persistent, oily, tactless, etc.” A painter said to me: “I am hostle to the Jews
because, with their cntical habits, they encourage our scrvants to msubosdinstion ™
A young actor without talent insisted that the Jews had kept him from a seccesstul
career in the theater by confining him to subordinate roles. A young waoman said o
me: 1 have had the most hormible experiences with furriess; they tobbed me, they
burned the fur I entrusted to them. Well they were all Jews.” Dut why dud she
choosc to hate Jews rather than fumiers? Why Jews oc furticrs rather than such and
such a Jew or such and such a furder? Because she had in hee a predisposiiion
toward anti-Semitism.

A classmate of mune at the lycee told me that Jews “annoy”™ him because of
the thousands of injustices that “Jew-ridden™ soctal organizations commet s ther
favor. “A Jew passed his aggrepation the year [ was faled, and you can’t make m
- believe that that fellow, whose father came from Cracow or Lemberg, uindegstood
a pocm by Ronsard or an eclogue by Virgil better than 1™ But he admittend that he
disdained the aggregation as a mere acadeanc exercise, and that he dudn’t study fog
it. Thus, to explain his failure, he made use of two systems of intepeetation, ke
tl}psc madmen who, when they are far gone in their madness, pictemd 1o be the
King of Hungary but, if questioned sharply, admit to being shocnakers. Lhs
thought moved on two planes without his being in the feast embarrassed by it As 2
matter of fact, he will in time manage to justily his past laziness on the grounds that
it really would be too stupid to prepare for an examination in which Jows we
passed in preference 1o good Frenchmen. Actually he ranked twenty seventh oa
the official list. There were twenty-six ahead of him, twelve who passed amd
fourteen who failed. Suppose Jews had been excludad from the conpeition; wots d
that have done him any good? Aad even if he had been at the top of the st o
unsuccessful candidates, even if by eliminating one of the successiul camdubaes he
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| g(‘)ll:g ':::vc h:d a chance to pass, why should the Jew Wesl have been chnunited
%n .t t.: Nqnnan Matthicu or the Breton Arzell? Fo undessiand
F!assmatc § indignation we must recognize that he had adopied wn ad vance a s e
$€a of the Jew, of his nature and of his rolc in sociciy. And 10 be able o e ric
th:tjam‘)“g twenty-six competitors who were more successful thao hiwsel! & was
dCW who robbed him of his place, he must a prion have gives prelercace i ine
::(:tl :ﬁt (t)lf :;1(3 llfc; stgﬂr:;isomng-bascd on passion... Others base theie anti Seanitism
. ) pees experience, but on history. Leaving the question of
Xpenence to one side, must we not admit, they say, that anti-Semiism 15 expiained
by certain histotical data? For after all it does not come out of the a1t would be
casy for me to reply that the history of France tells us nothing about the Jews: they
were oppressed night up to 1789; since then they have participated as best they
could in the life of the nation, taking advantage, naturally, of frecdom of
competition to displace the weak, but no more and no lIess than other Frenchmen.
They have committed no crimes agatnst France, have engaged n no treason, even
if people believe there is proof that the number of Jewish soldiers in 1914 was
lower than it should have been... People quite easily talk about “Jewish treason”
as thf: cause of contemporary anti-Semitism... Let us take the case of Poland and
Russia. In the course of the bloody Polish revolts of the nineteenth century, the
Warsaw Jews; whom the czars handled gently for reasons of policy, were very
lukewarm toward the rebels. By not taking part in the insurrection they were able
to maintain and improve their position in a country ruined by repression. 1 don’t
know whether this is true or not. What is certain is that many Poles believe it, and
this “historical fact” contributes not a litde to their bittermess against the Jews. But
if [ examine the matter more closely, I discover a vicious circle: the czars, we are
told, treated the Polish Jews well whereas they willingly ordered pogroms against
those in Russia. These sharply different courses of action had the same cause. The
Russian government considered the Jews in both Russia and Poland to be
- unassimilable; according to the needs of their policy, they had them massacred at
Moscow and Kiev because they were a danger to the Russian empire, but favored
them at Warsaw as a means of stirring up discord among the Poles. The latter
‘showed nothing but hate and scom for the Jews of Poland, but the reason was the
same: For them Israel could never become an integral part of the natonal
collectivity. Treated as Jews by the czar and as Jews by the Poles, provided, quite
in spitc of themselves, with Jewish interests in the midst of a foreign community, ©
it any wonder that these members of a minority behaved in accordance with the
representation made of them? , '

In short, the essential thing here is not an “histocical fact” but the wdea that
the agents of history formed for themselves of the Jew. When the Poles of today
harbor resentment against the Jews for their past conduct, they are incited to 1t by
that same idea. If one is going to reproach little children for the sins of thew
grandfathers, one must first of all have a very pnmitive conception of what
constitutes responsibility. Furthermore one must form his conception of the
children on the basis of what the grandparents have been. One must believe that
what the elders did the young are capable of doing. One must coavinee himself that
Jewish character is inhenited.
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‘Thus the Poles of 1940 treated the Iseclites m the Commuiniy a5 oy
because thetr apcestors in 1848 had donc the sam¢ Wlfh therr contempaanes | § o
oy at onc_forms for htmsetl which would woen,

hetefore the wdea of the Jew th tor o i
:iemmtim history, ot the “historical fact” that produces the idei

People speak to us also of “social facts.” But if we look at thes maoie oy
we shall find the same vicious circle. There are too many Jewish Lrwvens somwone
says. But is there any complaint that there arc too many Notman faw yers? Even o
afl the Bretons were doctors would we say anything morc than that “Hatwaay
provides doctors for the whole of Fﬁ‘_ﬂcc"? Oh someonc will answer 4is ol at o
the same thing. No doubt, but that is precisely becausc we constder Nonnans as
Normans and Jews as Jews. Wherever we tura 1t 1S the tdeas of the few wtuch
socms to be the essential thing. Anti-Scmitism precedes the facts that are supposed
to call it forth: it seeks them out to nourish itself upon them; it must even imterpees
them in a special way so that they may become truly offenstve.

Fmaﬁ;alhéi‘c is the religious history. The facts of the problem appear as
follows: a concrete historical community is basically national and religious, hut the
Jewish community, which once was both, has been depaved bit by bt of both
these concrete characteristics. Its dispersion implies the breaking up of common
traditions. lts twenty centunies of dispersion and political tmpotence forbad s
having a historic past. If it is true, as Hegel says, that a community is histoneal o
the degree that it remembers its history, then the Jewish commuaity is the icast
historical of all, for it keeps a memory of nothing but a long martyrdom U «
neither their past, their religion, nor their soil that unites the sons of Ismact 1t they
have a common bond, if all of them deserve the name of Jew, tt is because they
have in common the situation of a Jew, that is they live tn a2 community which
takes them for Jews. In a word, the Jew is perfectly assimilable by modern natioas.
but he ts to be defined as one whom these nations do not wish to assimedate. What
weighed upon lum oniginally was that he was the assassin of Chast. Have we eves

that adores the God they have killed? Originally, the Jew was therefore a musderer
or_the son of a murderer — which in the eyes of a community with a pre-fogical
concept of responsibility amounts inevitably to the same thing — it was as such that
he was taboo. It is evident that we cannot find the cxplanation for modem ang-
Semitism here; but if the anti-Semite has chosen the Jew as the object of s hate, &
.- 15 bocause of the religious horror that the latter has always inspiced. This howror b

had a curious economic effect. If the medieval church tolecated the Jews when she
could have assimilated them by force or massacred them, it was because ihey filked
a_vital economic function. Accugsed, they followed a _cursed but indispeusable
vocation; being unable to own fand or serve in the army, they traffickod m moncy.
which a Chastian_could not undertake_without defiling himscll. Thus the oagnd
curse wits s0on teinforced by an economic curse, and it is abave all the fatter tha
has. persisted. Today we reproach the Jews for following unproductive aciviaes,
without taking into account the fact that their apparcnt autonomy within the aatron
comes from the fact that they were originally forced into these trades by boing

forbidden all others. Thus it is no exaggeration to say that it is the Chastians who
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have created the Jew ia putting an abrupt stop to tus assimalasion anc oo rovaion
him, in spite of himself, with a function in which he has since prospesed

But modem society has scized on this memory and has made it the pres o and @

basc for its anti-Semitism. Thus, to know what the contemporary Jew o0 e o0
ask the Christian conscience. And we must ask, not “What is a Jew 7 Gt oo
have you made of the Jews?” The Jew is one whom other men consrdor o fo
" that is the simple truth from which we must start. In this sense the doawsciat o
aght as against the anti-Scmite, for it is the anti-Semite who makes the fow. Bul ¥
would be wrong to say that the distrust, the curiosity, the disguised sty
Ismelites find around them are no more than the intermittent demonstiaiions of 4
fow hotheads. Primarily, anti-Semitism is the expression of ‘a primitive soctefy thial
though secret and diffused, remains latent in-the legal collectivity. We must ned

Lt T

suppose, therefore, that a generous outburst of erotion, a few pretiy words, o
stroke of the pen will suffice to suppress it. That would be like imagining you could
abotish war by denouncing its cffects in a book. The Jew no doubt sets 2 prope
valuc on the sympathy shown him, but it cannot prevent his secing anti-Semitism
as a permanent structure of the community in which he lives.

What thea shall one do_to overcome anti-Semitism? Some “fifs 2ls” have
wied. But their methods are totally faulty....For a Jew, conscious sl proud e
being Jewish, assetting his claim to be a member of the Jewish comunis o7 withuaul
ignoring on that account the bonds which unite him to the patiosad « aununidy,
there may not be so much difference between the anti-Semite and the domos G,
The former wishes to destroy him as a man and leave nothing in hum £ the fow,
the pariah, the untouchable; the latter wishes to destroy him as a few sl leaving

nothing in him but the man, the abstract and universal subject of the fizhi of maa
and the rights of the citizen. Thus there may be detected in the st el

democrat a tinge of anti-Semitism; he is hostle to the Jew to the czico gy the
latter thinks of himself as a Jew...The anti-Semite reproaches the iy it freing
Jewish: the democrat reproaches him with willfully constdering fir: - 2if i few
Between his enemy and his defender. the Jew is in a difficult stiuation: ; pareitily
he can do no more than choose the sauce with which he will be desourad. Wo
must now ask ourselves the question: does the Jew exist? And if he cxists, what is
he? Is he first a Jew or first a man? Is the sotution of the problen: to b found ®
the exteanination of all the Iscaelites or in their total assimilation? But w fuat kind of
assimilation? Isn’t assimilation itself another way of killing the Jewishness of te
Jew. and therelore another way of exterminating the Jews? Some peaple ilink diat
anti-Semitism_ will disappear when Jews become fully Frenchmen. This they ask
Jews 1o hasten this integration. And some propose drastic means o speed the
process of assimilation. Thus some advocate the policy of mixed marrizges and a
rgorous interdiction against Jewish religious practices — in particutar CrCmcEion.
There are even some Jews who suggest that all Jews be forced o chanpe thaw
names. I say quite simply: these measures would be inhumane. No demaocracy can
seck integration of the qus at such a cost. Such a policy of tategraiwn @ns &
nothing less than the liquidation of the Jewish race. It represents an extreme fonm
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3 A

of the tendency we have noticed in the democrat, a tendency purely and singply 1,
suppress the Jew for the sake of the man. But the man does nol exist there 4
Jews, Protestants, Catholics; there are Frenchmen, Englishmea, Germans there g
whites, blacks, yellows. Certainly Jews would wish to integrate themisdvos iy the
nation, but as Jews, not as abstract men. All persons who throuigh thesr work
collaborate toward the greatness of a country have the full aghts of citizi of tha
country. What gives them this right is not the possession of a probicautic and
abstract “human nature,” but their active participation in the life of he socety
‘This means, then, that the Jews — and likewise the Arabs and the Negiroes — from
the moment that they are participants in the national enterprise, have a right ia that

enterprise; they are citizens. But they have ts as Jews, Negroes, or Asabs

- —that is, as concrete persons. In societies where women vote, they are not asked o

' ;. the vote of a weman is worth

change their sex when they .enter the vol booth; ¢ c of s i
just as much as that of a man, but it is as a woman that she vetes, wiih her
womanly intuitions and concéras, in her full character of a woman. When if is a
question of the legal rights of the Jew, and of the more obscure but egually
indispensable rights that are not inscribed in any code, he must enjoy those rights
not as a poteatial Christian but precisely as a French Jew. It is with his chiarcter,
his customs, his tastes, his religion if he has one, his name, and his physical iraits
that we must accept him. |

What is needed to overcome anti-Semitism is not to appeal to the geacmsity
of the Aryans — with even the best of them, that virtue is in eclipse. What musi be
done is to point out to each one that the fate of the Jews is his faie. Not e
Frenchman will be free so long as the Jews do not enjoy the fullness of their gits.
Not one Frenchman will be secure so long as a single Jew — in France of in the
world at large — can fear for his life.

(Jean-Paul Sacce, Anti-Semite and few. New York: Schockea Books, 1976); p.17.



Text 3.

Christian Theology and Anti-Semitism
(A case of epistemic violence and theological texrorism).

From Leonard Swidler, After the Absolute The Dialogical Fruture of
Religious Pluralisn. (Minneapolis: Fortress Press, 1990); pp.114-11
- Book avallable onfine: : -
htip://global-didlogue .com/swidlerbooks.

Chapter 7. JEWISH-CHRISTIAN DIALOGUE '
All of the reasons given up undit now for Cluistians enterng into dialogue with Jews and Judasm have
been fundamentally for the Chvisfian’s sake. There is another reason why Cluistians miust ken lowand Jews o
dialogue that is only partly for their own sakes, and partly other-direcled.

. a. Antisemitism and Jewisk-Christian Dialogue

1 am speaking of our heinous history of hostility and hatred foward Jews and Judaism for two Huoirsand
years. Thank God there are a few spaces of light Jewish cufture, leaming and life did i fact flowish w
Chyistendom in certain places and at certain times. Particulady some Chiistian princes and bishops-and ofien the
papacy-supported and defended the Jews. Bul as can be seen from careful histordes of the Jews, as thal of e
Catholic historian Fredetick M. Schweitzer ! this was a minor theme in a symphony of destruction. There ae
whole lbrades detaifing the ignominy fo which Christians have subjected Jews, and consequeatly with which
they have besmirched their own souls.

Let us recall only a iny number of our most saintly anlisemites (I woudd have thought thal such reminders
were completely supeifiuous today with the recent calfing %0 consciousness of the horors of the Holocaust, but
just a short time ago at a Protestant-Catholic clergy retreat | found priests and ministers proclaiming fhe
fighteousness of the Church in the hislory of its relations with the Jews. Is such ignorance, or perversity,
possile in present-day Clwistian clergy? Sadly, & is.)

. Recall the words of the “golden-longued™ St. John Chrysostom (344407 AD.), which were uttered not
among a small gathering of leamed clerics, but were flung from the pulpit in Antioch for all Christians to hear, both
there_in that heavily Jewish city, and also reverberating through all the subsequent centurtes of Chastian
antisemitic preaching. He thundered that : ,

“Jews are the most miserable of all men.... lustful, rapacious, greedy, perfidious
bandits.... inveterate murderers, destropers, men possessed by the devil.... whose debauchery and
drunkenness have given them the manners of the pig and the lusty goat. They know only one
thing, to satisfy their gullets, get drunk, to kill and maim one another.... They have surpassed
the ferocity of wild beasts, for they murder their offspring and ienolate themn to the devil.” -

. As to Judaism, symbolized by the synagogue, it is:
an assembly of criminals... a den of thieves...a cavern of devils, an abyss of perdition.... far from
venerating the spnagogue because of the books it contains, hold it in hatred and aversioa for
the same reason.... [ hate the synagogue precisely because it has the law and prophets.... I kate
the Jews also because they outrage the law.

- The early ninth century was the time of the Carolingian Renaissance in Westerm Chistendom, and at the
height of it we find SL Agobard (779-840 A.D.), powerful Archbishop of Lyoas, and known as “probably the most

" cultured man of his time.” St Agobard's words about the Jews sound as i he was | Joha
& na : standing in a St._Joha
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“Jews are cursed and covered with malediction, as by a cloak. The malediitivs o
penetrated them as water in their entrails and odl in their bones. They are coursed in 55 - Sy el
cursed in the country, cursed is their coming in and their poing owuté.  srsed are the femits of
their loins, of their lands, of their flocks; cursed their cellars, their pranaries, their shoss hos
Jood, and the crumbs of their tables.

- The official Church atmmguestlevelalsoplayedmt!n same role of the anfisomie. Thow w4

bwelith Ecumenical Councl, Lateran [V (1215 A.D.), which visited a number of disabiibes on o Jews sy
enjoining them from appearing in public during Easterfime, baring them from holding pubkc ofice, and dodring 2
moratorium on crusaders’ debts to Jews. Father Edward Flannery, in his pioneer history of Cliistian
antisemiism, remarks: o ’
Thaus far, there was nothing new i these enactments, whick merely extended to the wniversal
- Church what earlier centuries kad applied more locally. The unigue and et extravrdinary
rueasure taken by the Council was the prescription of a distinctive dress for Fews and Saracens.
(At a later date, heretics, prostitutes, and lepers were included. | |

Raut Hilberg in his The Destruction of the European Jews (New York, 1961), pp. 5, fists twentydwo
Mzaswmdddeamd@mmdymﬁiﬁmdkm(ﬁmﬂmbmﬁhucﬁmmcmiur'ns}
and were pacalieled by specific Nazi decrees. He states hat the fist of Church measures was taken in #s
enfirely from J.E. Scherer, Die Rechisverhaftnisse der Juden in den deutsch-Gstemeichischen Lander (Leipag,
1901), pp. 39-49. The Kist s as follows (only the first date of each measure is ksted):

1) Prokibition of intermarriage and of sexual intercourse between Christians and Jews, Synod
of Elvira, 306, C.E. ; '

2) Jews and Christians not permilted to eat together, Synod of Elvira.

3) Jews not allowed to hold public office, Synod of Clermont, 535 C.E.

4) Jews not allowed to emplay Christian servants or possess Christian slaves, Ird Synod of
Orleans.

5) Jews not permitted to show themselves in the streets during Passion Week, 3rd Synod of
Orleans.

6) Burning of the Talmud and other books, 12th Synod of Toledo, 681 C.E.

7) Christians not permitted to patronize Jewish doctors, Trulanic 8 ynod, 692 C.E,

8) Christians not permitted (o live in Jewisk fiomes, Synod of Narbonne, 1050 C.E.
- 9) Jews obliged to pay taxes for support of the Chruck to the same extent as Christians, Synod

. of Gerona, 1078 C.E.

10) Prokibition of Sunday work, Synod of Szabolcs, 1092 C.E.

- 11) Jews not permitted to be plaintiffs or witnesses against Christians in the courts, Jed
Lateran Council, 1179 C/E., Canon 26. '

12) Jews not permitted to withhold inkeritance from descendants who had accepted
Christianity, 3cd Lateran Council, Canon 26. .

13) The marking of Jewish clothes with a badge, 4th Lateran Council, 1215 C.E., Canon 68
(copied from the legislation by Caliph Omar II, 64344 C.E., who had decreed that Christians
wear blue belts and Jews yellow belts). -

14) Construction of new synagogues prokibited, Council of Oxford, 1222 C.E.

I5) Christians not permitted to attend Jewish ceremonies, Synod of Vienna, 1267 C.E.
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16) Jews not permitted to dispute with simple Cheistian people about the tenets of the (atholic
religion, Synod of Vienna.

17) Compaulsory ghettos, Synod of Brestau, 1227 C.E.

18) Christians not permitied to sell or rent ceal estaie to Jews, Symod of Ofen, 1279 E

I9) Adoption by a Christian of the Jewisk religion or return by a baptized Jew bs the Fewish
religion defined as heresy, Synod of Mainz, 1310 C.E.

20) Sale or transfer of Church articles to Jews prokibited, Synod of Lavour, 1368 L.

21) Jews not permitied to act as agents in the conclusion of contracts betweer Christinns,
especially marriage contracts, Council of Basel, 1431, Sessio XIX.

22) Jews not permitied (o oblain academic degrees, Council of Basel, Sessio XIX.

Fm!mmmwmdmmdmwm, Mariin Liffer, who shoclly T
zm%ammm Aboul the Jews and Ther Lies, m which ammng olfer Swms e weode

Jews “are thirsty bloodhounds and muerderers of all Christendom, with full intent .. .they kad
poisoned water and wells, stolen children and kacked them apart, in order (0 cool their iowper
secretly with Christian blood £

His conclusion was that their synagogues should be burned and their books seized, that they
should be forced to work with their hands, or better still, be expelled by the princes ./

They should be forced to hardest labor as handymen of secfs only; they showdd not be peraeised
to hold services; every Christian should be admonished to deal with thewt in a merciless
manner; if you suffer, strike them on the jaw; if I had the power, I would assemble them i
prove lo us that we Christians do not worship God, under penalty of having their tongucs cuf
out through the backs of their necks.

ts # any wonder that Christians with this long hesilage of hatred allowed and even abetled the catihranic
homors of the Holocaust, with its cholang of the air with the smoke and ash of ncnerald liviog Jewesiy chdoa™
Presumably no readers of this book share a direct responsibility for fiat Teutonic lermor, buf andd hem bt e shit
b the Arst person-all of us Chitstians share gladly in the Chastian hesitage that made it possible. We caned dosn
only the good of that hesitage and make believe that the evil is nol also there That Cheshan henlae 6 now o
heritage, and therefore our responsibiity. There is no way hal we can exorcize e demon of anksesdisan o
is past, present and Rtwre unless we first become aware of it We must shady & and face f bonestly, axwd ten
our lirst respanse must be repentance. We cannot undo the overwhelining injustices of e past, bt we can and
we musi acknowledge and repudiale them. Then we must go on I make whalever recompense we Gan it
altempt 1 redress the imbalance of justice between Chistian and Jew-nadequate ough Sies ooyl st of
necessity be. Moreover, we must nol expect the Jews immediately b embrace us, oigrang aef begoting. Wee
Christians have had a two-millennia-dong history of icking and betrayng Jews. They are undeestnddily
suspicious about our molives and sincenly. We must be paliont and prove ourselves ool only wilh woeds il
also with many deeds. Then perhaps they wall lum 0 us 0 3 dualogue 1 whach Twve 15 00 takden Cheston
agenda of conversion, We will hen moel as equal pariners, par cum pan, each conwg 1 kam kom Be olfey

Book avalsble onlne’
hitp 1/ globol <kokonpie comdswi Rertrooks,
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The impact of Christian philasophy of world history and
Biblical Studies on Anti-Semitism.

Text 4. | q .
Hegel's Philosophy of religion and Antisemitism

Mainstream Christianity has often built a binary opposition betweer
Christian values and the values of other religions. In so doing it fotlows a
worldview lacgely prevalent in European intellectual heritage. Hegel
captured well this “invention of otherness” in his philosophy of warld
history and in his demonstration of the superiority of Christianity over
Judaism.

Hegel’s philasophy of world history and his reflection on the rationality of
Christianity have had a tremendous impact in Christian theology, and
especially on missionary theology which shaped the perception of non-
Europeans in the world in a decisive way up to this day. Hegel's exclusion
of Africa from history and humanity itself was not only a simple matter of
bigotry, but rather an outcome of his rigorous philosophical thinking and
his theological conception of Christianity. Well before his statements on
Africa, Hegel had applied his philosophy to judaism.

While the anti-semitism of Martin Heidegger is now a matter of common
knowledge and gave way to various publications, Hegel's anti-semitism
has been investigated rather modestly. | will limit myself here to a recent
publication by John D. Caputo who made an enlightening comment on the
“fears and tears" of Jacques Derrida with regard to what he terms “the
terrorism of Hegelianism.”

Meditating on Hegel's philosophy of religion, Jacques Derrida worried
over what becomes of the Jew once Christianity is said to be a
representation of the absolute truth. Similarly the main question is “what
becomes of the African” once Christianity is said to be the embodiment
. nhot only of the absolute truth and revelation but also of goodness and
reason. It will become clear that Hegel’s logic which excluded the Jew
from the world of true religion, beauty, freedom and goodness was
applied to Africa with the same tragic conclusions. _

it is worth noting that Hegel supplied a veritable efrcy'ttiilp‘f?d“"_'E'f
Christian Europe and a logic of European Christianity, and taking
inspiration from Christian theology, he organized his theory around the
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!}ﬂu?n of l_()VE. He sdefu_nﬁéd. Christianity and love first with the Curaoe s
spirit and secondly with philosophy, itself seen as a progrium of ihe
tutopean nund. For him the truth of (.hristia;mitv is phi_i.n;iq'w;r‘ s ‘ET'H-‘
ontology is possible before the Gospel or outside it. Héqes—;{;‘;:t; 1:: a:ij
most ambitious philosophy of the superiority of Chri A
religions and represents tt Iminati ' FLSEERY dver 35 st
. metaphysi;ﬁ,ai : dle (':‘u mination of Westem Cht'lsl'!amt:y to put as
Christianity énd e 1 nd t eologif:al dastancF as pqsssbie between
porsible 3 Eire JewWs by attfi_chtng M (.h-nsujzmty as closely as
co-turopean spirit and by detaching it from the jew, the
te"d'{-ﬂc‘l to view Christianity as spiritually Greek, not jewish, 1a Heqgel,
the history of Christian Europe and the figure of the European Christianity
take the form of a philosophy of history and of the Spirit, that is of
P"“lOSOD!‘Y itself, an onto-theologization of the Christian spirit of which
the Jew is a negative. moment. In the history of Christian philosophy,
Hegel represents the final triumph of Christian querelie with worid
religions, initiated by that old dispute between Paul and Peter. Hegel
embraced the winner Paul, the Jewish roman ditizen, against Peter, the
symbol of the legalism of Jerusalem, and articulated his philosophy of
religion on Paul's notion of Pleroma oun nomon he agape (the love which
outdoes and perfects the law). Paul's opposition between jewish law and
Christian Love offers Hegel a ground for the articulation of a philosophy
of history which disqualifies not only Jewish religion but also jewish
history and Jewish people. When it comes to jews, Hegel does not take
any prisoners. As Jacques Derrida pointed out in a careful analysis of
tiegel's philosophy, Hegel painted a very hateful portrait of the Jew as a
result of his own understanding of the nature and logic of Christiantty as
a representation of the absolute truth. Hegel accomplished this on both
"grounds of.theological and philosophical arguments. Following Paul’s
notion of Christian love, Hegel undertook a powerful attack upon the
Jews, and this, in the very name of love, a hateful defense of the religion
of love over and against the hatefulness of the Jews. Hegel used very
skiltfully that old strategy of Christian polemics: love as weapon against
jewish religion. As Caputo pointed out Love has been Christian’s most
cunning and most effective weapon against non-Christian religions.
Hegel used it ruthlessly and even brilliantly as the point of departure of
his thought and as his first model of the Aufhebung. Using Paul’'s notion
of the pleroma of love, Hegel like Paul put Jewish law in its place and in
so doing he also put the Jewish people in their place, that is in no place,
- for by making Christian love and Christianity itself the logic of histovy, of

freedom, of the Spirit, Hegel made the Jew historically, phitosophically,
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and theologica!'lif a ﬁgure-of unfreedom and alienation. Sicl

L
gy

of ritual and literalism, and in the blood of the mohel, the 1o 7
to Hegel, understands only the language of force and violo b
language of love, and pol_itically he becomes a figure of pera - ity
of the perfidious execution of the Man of Love who canio .,
,hlumankind from alienation. For Hegel, the Jew not only i

religion historically dead, replaced by Christianity, and to an o0 g0y,
- law replaced by love but constitutes a philosophic.alrtype, the oy Sgup
‘of alienation from love. The Jew is stone cold and heartless, a0 o 0,

figure capable of killing whatever he loves, and a legalist and s
possessing only the outer shell of ethical life. Hegel skiltfesfiy o100 iewich
monotheism into a caricature. According to him, the Jew despises idols
because he is incapable.of appreciating the sensuous embodinient of the
infinite. And because he is incapable of giving sensible form to the
- supersensible, of letting the infinite shine with beauty in finite ligure,
the Jew is incapable of appreciating beauty, for beauty is the wiv the
invisible makes itself visible, palpable, felt. Being incapable ¢ s the
/inﬁnite in the finite world, the Jew is incapable of meditatior o o (-
ignorant of incarnation. For Hegel, Jesus, the man of freedom o, nosad
to the spirit of the law, was the becoming un-Jewish of the Spii:: i law
is for children not for the grown up. Such is the prototype, the {ype and
the stereotype of Hegel's metaphysics. The most interesting thun o thar
Hegel’s antisemitism is expressed in a sophisticated philosepii sl and
theological reasoning. The Hegelian metaphysics and chetoric
deconstructs the Jew as the anti-phenomenological thing that tfie Srit
expels and vomits in its triumphant march toward fulfiflmeat. Hivgal's
system, the Jew stands as everything that the Spirit casts ow: a. un-
beautiful, un-reconciled, un-historical, un-harmonized, un-true, 61 tii-
phenomenalizable, that is the phenomenological figure, the Gesialtung of
a divided, ugly spirit. For Hegel, the Jewishness of Jesus is sometiing fof
the Spirit to surpass. The empirical actuality of Jesus had to breat up,
order to allow the Spirit to flow and leave Jesus behind, latting
Christianity become itself, become Greek, beyond Jesus while fetting the
circumcised bury the circumcised.
Finally Hegel turns the Torah against the Jew and uses it as evidence that
the Jew is ignorant of the concept of Human rights. He starts with 3
definition of law. Law, he says, is not truth, but a command, not ihe
manifestation of the infinite in the finite, but a distant, emply and
contentless imperative. Since Jewish society is governed by the Toraft
there is no freedom in this world, no spirit, no true polis that embodie
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POlltlcal reason, no polmcal subje-(ts with rights who tecoan
themselves in the whole, but only violence, imperative, the rute ol e
master over the slave. This, in Hegel's view, is the difference betweon
Mases and Solon, between the Mosaic law and the demeociatic faws of
Athens. Jewish life is an economy of expropriation, where ewnersiug is
cut off and everything is on loan, a system devoid of civil rights and
family property and laws of inheritance, which are canceled in the yeas ol
the jubilee. One may argue that once Hegel has presented the Jew a5 the
“enemy of Human rights, the elimination of the Jew comes as a necessaty
step for the protection of Human rights in the world. As this analyzis
shows, Hegel used a fourfold approach:

- a) absolutization of Christianity as the only religion of truth, love and
reason;

- b) the identification of the Christian spirit with European civilization,

- ) the ‘exclusion of non-European cultures from the realm of
philosophy, true religion and civilization;

- d) the “elimination of the brute” as a way of saving civilization.

It is exactly this same reasoning that has often been applied to non
Christian people. These people have been defined 0 mamnstieam
scholarship as the exact opposite of reason, law, morality, and mndeed the
very antithesis of genuine humanity. Moreover Hegel's way of thinksng
about non European people is consonant with the development ot
Christian theology in its perception of the pagans and savages. Chtistian
theology understands God as a God of history, a God who intervenes i
human history, a God who guides the events of world history. This notion
is critical to the understanding of Hegel’s vision of world history and the
role he assigns to Africa in that history, a role which seems to be the witl
of God according to the inner logic of Hegel's thinking.
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Text S.
The Hegelian Paradigm and Biblical Studies: the “Kittel scandal”

- S ww ad o e e o s
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B et ety s S S, o s % S STTT IO TN o e e

 Once Hegel has presented the Jew as the enemy of the religion of {gye.
the elimination of the Jew comes as a necessary step for the promotion of
love in the world. But this Hegelian paradigm was not limited 1o Cheistian
philosophy or Christian theology. We also find it at the heart of biblical
studies as exemplified by the brilliant and fegendary Biblicist Gertiarg
Kittel. _ _

: - The role played by Christian ways of theologizing in the rise of anti-
Semitism, from Church fathers to Martin Luther has been object of
extended studies. I shall limit myself here to a recent prominent case
which is enlightening because of the intellectual qualities of the scholar
and his work, and also because of his connection with one of the most
extreme ideologies of human rights violation, i.e. Nazism. The case of
Gerhard Kittel (1888-1948) here is worth mentioning in order to grasp the
impact of some theological ways of thinking on anti-Semitism and,
subsequently, the role played by Christian theologies in the promotion
not only of colonialism, but also in the creation of the idea of primitive
savages. The Kittel scandal is particularly interesting because it concerns
the sacred texts which are the source of Christian theology.

Gerhard Kittel is an eminent German Evangelical New Testament scholar
who stands as a monument in contemporary development of biblical
studies. At the same time Kittel entered into world history as a “leading
theologian under Hitler.” This expression coined by Robert Ericksen refers
to the fact that Kittel became the eminent symbol of the anti-Semitic
dimension of Christian theology. His anti-Semitism was so blatant that in
1945, at the close of the second world war, he was arrested at his home in
Tubingen by French police for his Nazi membership and his active role in
suspect organizations. He was then relieved of his scholarly and academic
responsibilities and imprisoned. The eminent Christian biblical scholar
William Fox Albright declared that Kittel “became the mouthpiece of the
most vicious Nazi anti-Semitism, sharing with Emanuel Hirsch of
Gottingen the grim distinction of making extermination of the jews
theologically respectable.” Although many Christian theologians
struggled ambiguously with the Jewish question, Kittel, as Albright
observed took the position to its extreme conclusion:
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in view of the terrible viciousness of his attacks on judaism andg thwe Joas
whi_ch continued at least until 1943, Gerhard Kittal must bear the gieis o
hav;ng contributed more, perhaps, than any other Christian thealoman o
the mass murder of jews by the Nazis.

Kittel did not limit himself to pure scholastic pursuit of knowledyge te
clearlv;consid&red three options for dealing with German jews
ext‘ermlnation, deportation to Palestine, and assimilation, and analy zed
“which option was more efficient. Examining the case of extermination, he
argued that : ‘

Extirpation of Jewry by violence is not worthy of serious discussion: if the
systems of the Spanish Inquisition or the Russian pogroms diid not
‘manage it, it will certainly be impossible to achieve in the twentieth
“century. There is no inner sense in this idea either. A histoncal staie ol
affairs, as exemplified by this people, can be resolved by the extipation
of the people only in demagogical slogans but never in history itself. The
sense of a historical situation always consists in that it sets us a task we

have to master. To kill all Jews does not mean, however, to master the
‘situation. -

Kittel, who as a good historian, understood the impossibility of these
three options rejected them on a pragmatic ground and proposed a
system of “apartheid.” He argued that Jews be stripped of their German
citizenship and be given the status of guests, and that they live separately
from Germany's Christians. In other words, he argued for the abolition of
the emancipation act which had led to the integration of Jews in the
‘German society and the return of Jews to the situation of pre-
Enlightenment ghettos. All that for the benefit of the German nation.
The most important point here is not Kittel's life and choices, but the
_theological logic he brought to biblical studies. As Max Weinreich pointed
out in his book on Hitler's Professors (1946), Kittel not only was a Nazi
through and through but also he played a crucial role in the rise of an
Anti-Jewish science, thus contributing to legitimizing Nazi anti -Semitism
and making it academically and religiously respectable. According to Alan
Rosen, Kittel was one of the leading scholars in a Nazi research Institute
and gave lectures and published articles and books that provided a
Christian religious basis for the policies decreed by the Nazi government.
Hence, the schotarship he pursued in biblical studies not only refrained
~from challenging the status quo but rather worked within and benefited
from Nazi institutions. He split his scholarly work during the second
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world war between Tabingen and the University of Vienna, puia

“much of his wartime research under the auspices of the Reschisiovtoagr ¢,

Geschichte des Neuen Deutschiands (Institute for the History of the pi,
Germany). This institute emphasized a study of history based oo (e
category of race, and enjoyed close and amiable relations 10 the wpier
echelon of Nazi officials. All this had to do with his undessiaeading af
world history and the nature of Christianity, and understanding wiich
found its way in his famous work, the nine-volume Theaolosgical
Dictionary of the New Testament (Theologisches Worterbuch zum Newsn
Testament). This dictionary enjoys in both Protestant and Cathotic
Theology such a reputation that it continues ta be regarded as a
foundational tool for students of biblical texts the world over. And yet

' this highly scholarly work grew out of a tainted theological atmosphere. It

should be noted that Kittel was a man deeply rooted in Christian tradition.
His own father Rudolf Kittel was an eminent specialist of the Oid
Testament, and Gerhard Kittel began his research with an amazing
_openness to judaism. According to Alan Rosen, in the 1920s, his work
WwWas exceptionaliyﬁemus to Judaism, in contrast with other Christian
scholars of his time. While under the influence of Adolf von Harnack's
The Essence of Christianity, many scholars favored the notion that
Christianity drew its inspiration and substance primarily from its Greco-
Roman milieu, Kittel, who had become expert in the relationship between

- the New Testament and the rabbinic literature operated a revolution by

emphasizing the jJewish roots of Christianity. Opting for a position which
was not popular during his era and bdacking the then dominant trend, he
argued in his Jesus und die Rubbinen (1914) that most of jesus’ teaching
has its paralle!l in the Talmud thus challenging what others saw as the
distinctive character of Christianity. But Kittel's discovery was.also the
beginning of his trouble. Confronted as a Christian with the question of
the specificity and uniqueness of Christianity, Kittel moved into a
direction which was to fead him to anti-Semitism. Starting with the
premise that the distinctive character of Christianity layed not in its
teachings, which it shared with judaism, but rather with the divinity of
Jesus, which judaism had rejected, Kittel turned the notion of rejection
into 2 dominant theological theme. The rejection of Judaism became an
indispensable way of affirming the validity of Christianity.-And finally the
rejection of Judaism as a religion lead to the rejection of the people who
reject Jesus, that is to the extermination of the Jews. In 1933, allying the
word and the world, Kittel who was the professor of New Testament at the
University of Tabingen, joined the Nazi pary and welcomed National
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Socialism as “a renewal movement based on a Christian riocs 7000
and regarded this Nazi Parti as an antidote to the daadenio and
immorality of the Weimar republic. But the most importas: paint hos i
his use of biblical scholarship to justify the persecution of lews in 1913
on the occasion of the fiftieth anniversary of the German Stescie - i an in
Tabingen, he delivered a public lecture on Die Judenfrage ¢ Th
Question”), in which he defended Hitler's anti-Semitic legisiztion, on the
ground, among other things, that the Scriptures themsefve: teach the
rejection of the fJews because “by rejecting Christ the Jews had tiueasolves
incurred rejection.” Kittel who started his research with the appieciation
of rabbinic influences on Christianity moved progressively in the ogiosite
direction. The need ta define the uniqueness of Christianity wilf lead h}m
and his team to the need for the “purification of Christianity from jewish
influences™ and more concretely to the problematic movernent of the
“Dejudification” of the Christianity and the German Ch‘%jé‘{?s -s,:;;.rwen
promoted by the Institut zur Erforschung des jadischen Eiifisisios auif gas
deutsche kirchliche Leben (The Institute for Research on the je}vs‘_sh
Influence on German Church Life). With regard to the m};fi“ of ,«{he
‘Dictionary, Kittel who assumed its editorship from " ro 1945
authorized the publication of articles which were clearly anti-Samitis an_d
gave voice to authors who were even more anti~Semitic than *:?se:r This
is for instance the case of Walter Grundmann and C. ’:*',{'F[F-.z:';? W?O
contributed thirty-nine articles to the first four volume::s_ 5“?9 a—_‘-;.--zz
embodied the problematic worldview of the Dictionary. !C*z,.ndnonn mh
‘Bertram were both members of the Institute for ReSea.f:{?"e“Ea'“z‘ M f:v:
influence on German Church Life whose g_oa! was the De;a!” i ﬂe,s "me;
Christian Church and theology. Grundmann connectefj m_z.;.r ﬁézﬁ; on
Christianity with the patriotic struggle fpr the protecticn u{é; rh : zt; _;;e
German nation. Such a protection required the conce;';talzei:_f,.af_ujai:i;:.Flm >
Jew as the enemy of both Christ and the Germ_an Peopk_z. He rzut‘ !:.‘::aﬂ.
that to achieve its goal of dejudification, the inst}tt_Jte sﬁtenisaix:j {fa“iia‘;h;
war against Jews and judaism. In 1943 h_fz e_)fphc:t!y \f:(r?te: :f,. {:;Mt
fateful battle of the Greater Germa_ny whlch_ is a ‘fateniz. b S 132 ‘Qf
World Jewry and against all destructive and qlhtllstlc &)h’?}’_,t: 1@ Z{é}-r;_. ’S
the institute gives the tools for the ov-erthrow Q:J‘i‘ \_i ’ rr:ic::e
foreignness... and serves the belief of the Recch_. c!_e:if_.j w‘; ui;c;t::t_{;:g
goal of the institute.” The scholarly t-ask of dejudificatica {ed ,Jgd g;:.p
institute comprised the radical separation of the New T‘Ll'j{&ﬂ‘z{fn[—%i{ t1 1
Old Testament and the attempt to demonstrate that Seﬁu_, was i‘l_u{-q j_u-.:.
In the article “Megas” (Greatness) he published in the ODictionary,

e feyish

¢d.z
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Grundmann articulated a reflection remh:iscs:m of Hegel. In iy

explain the uniqueness of the Gospel’s message he ’f'{lif-’:s
opposition by contrasting Jesus and the Scribes. Attw.rmt_ma;

the teaching of Jesus is the greatest commandment of love, 1

focus on the law, he concludes that this difference carries wit', . “.
radical overthrow of Jewish nomism and in some sense of Judaica oo
as a religion.”

it would be simplistic to regard Kittel as a vulgar anti-Senice
understanding of the biblical view of the Jews was part of a losng o,
of Christian theology. As Kittel's collusion with Nazism shows, i,
theology of the “fulfiliment of the Mosaic law by Jesus”™ leads o s
Semitism. What happened.with regard to Jews, also happened to women,
native Americans, Africans and many other so—called “savage pagans”.
Although Kittel and his colleagues had other reasons for their anti-
Semitism, what is interesting for our study of minority religion. ic the
inner logic of biblical studies, specifically the nation of the fulfiii;:int of
the Mosaic law which stands at the core of New Testament sciiois Ship
and its notion of the uniqueness of Christianity. In both cases o7 = -]
and Kittel, what is important to examine is the logic which the oo,
the worth of non-European people and non—Christian religion. #itei’s
biblical studies and Hegel’s philosophy of religion indicate tiisr the
notion of Christianity as the perfect and superior refigion, the
embodiment of love and rationality renders the spiritual values of other
religions meaningless. Subsequently, as Eboussi Boulaga righily poinied
out, the ideology of the “uniqueness of Christianity” turns the Chesstian
concept of Revelation into a tool of domination, excluwi a0
exploitation.

3
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Text 6. THE “JEWISH PROBLIEM.”
m in the Ql?af cosmic story of Torah, _IS.Tad SUMVGd #s journey through e morbsasd
) persecutions and expulsions, until it was sphntered by the Enisgtienment i e
nineteenth century and nearly shattered by the Holocaust in the twenticth ceolury. Thot
F)!meyfsmth a lale of tragic precedents fo the coming of the Holocaust and yet a siory of
amazing spintual endurance and creativity that enriched and expanded the house of Toah
" M"d' lgael dwelled — espedially through the emergence of Kabbalistic mysticism and
Hasidic piety.
ﬂles(uatmdﬂle.lews deteriorated with the decline of the Roman Empire and the rise of
Gwsb:ivﬂy. While Jews in Israc! were under the colonial nde of the Romans in the frst four
centuries, they were unique in enjoying a protected status as a legal refigon wittiin 2
empire, even though they refused to worship the gods of the official stale cull. When the
emperors and the empire became Chiistian, the colonial domination of the Jews became
~moare severe. That domination did not reaffy end for Jews until the establishment of t stale
of Israel in the ftwentieth century. In 381 the first Chastian emperor, Theodosius, declared
Chyistianily the only legal religion of the empire. With thal, d pagan religions were outlawed.
and Judaism was placed in a restricted kgal status. Under the Theodostan kaw code of the
earty fifth century, although Judaism was not made illegal, Jews were severely discriminated
against, religiously and economically. Then in the sixth century the emperor Justnian
produced the Justinian law code, which was even more severe and removed Judaism from
the status of a legalty protected refigion. The Christian view that they superseded of repaced
the Jews as God's chasen peaple led to what in later centuries would be calod “the Jewish
problem”— namely, why Jews still existed at all. Jews came to be seen as an “‘obstinate” and
“stiff necked” people who refused to see the truth of Chnstianity and convert (of n kier
modem secular cutture, refused to give up their Jewishness and assimiate).
Due lo their impoverished legal status, Jews became extraordinarily vulnerable lo
discrimination and persecution by the overwhelming Chnistian population that suroundext
them. However, by the year 712, and Islamic empire was created that strefched from lncha
into Spain, subsuming the vast majonly of Jews under Mushm rde. In general while Jews
did not enjoy full equality under Islamic rule, they usually fared better than under Chastian
rule. Nevertheless, they experienced sporadic periods of discrimination and persecution
from Mushims as well. For example, it was under the Fatunid caliph of Egypt, al-hakim bin-
Amir Allah (996-1021) that Jews were first forced to wear special dolfung as a ‘badge of
shame* (a practice later adopted by the medieval Catholic Church, and later stil by the
Nazs).
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