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SIX:

Mart z'v”“ Deuchler Confucian Législztio;z_.j the ‘.C a,meqz;emer for, Womm

' Although Confucranrsm is a phxlosophy of agnatron it regards the
“union between man and woman as the root of all human relattons. :
; Furthermore, lt holds thrs union to- be the ‘oundatron of human‘ ‘
morahty a d the mamspnng of the socnahzatlon process that eXr .
€ rel'tronshrp between father and son to that between‘ :
ct. In cosm slogical terms,’ heaveni(yang) dominates.
, ¢o 'respondmgly, male has precedence over female,
The clear hierarch “caw‘,order between the sexes is thus cosmologrcally
] ';th e proper functronmg of the hu-

catth (yin); an

sanct oned and 1mperat1ve ,
‘ man order, T_ s order can be preserved only when human passrons
| are kept in check To do th's the Confucxans drew a sharp dlstmc
tton between the woman’s i ner” or domestrc sphere and’ the man §
outer or pubhc sphere. Thrs asymmetry of the sexes'( namnyo cbz
pyol) was necessary, they thought, to testrain sexual mdulgence and
“selfishness, ‘which would lead to socral ‘ 1sorder and to estabhsh the
drfferent functxons of husban and wife. | i
“In the Confucran view, rhe law 0 nature thus accorded woman
an mfenor position. " She had to obey her superrors when unmarned
she had to follow ‘her fathers otde s; when marned those 0 'lher
‘husband when w1dowed those of her son. This was the subordr-
nation' of the inner _sphere to the" outer. sphere. In the domest
'realm, 'however, the wrfe was supposed to’ assume leadershrp The
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233 Confucian Legislation and Women

‘administration of the household was likened to that of a state. Do-
mestic peace and prosperity depended on the way a wife exerted her
authority. It was the wife’s task to keep the customs pure. This was
a heavy responsibility, for the purity of the customs as they wete
cultivated in the domestic sphere was directly correlated with-the
rise and fall of the dynasty.

The adoption and implementation. of Confucian social tenets at
the beginning of Chosdn lastingly transformed the Korean social
scene. At the core of this transformation-was the domestic realm,
represented by women. Women have rarely been innovators of so-
cial change, but social change oftén seems to have affected the lives
of women mote than those of men. Women therefore are a conven-
ient focus for studying the acculturation of Confucian social thought.

THE INSTITUTIONALIZING OF PRIMARY AND SECONDARY WIVES. The early
Neo-Confucian legislators were preoccupled with the “‘rectification
of names” (chingmying), that is, with determmmg and identifying
social status. For this, only a clear line of descent would provide the
criteria on the basis of which descent group. membershlp and thus
social status could be verified. ‘The smglmg out of one wife and
her children as a man’s rightful spouse and legitimate heirs was
therefore of paramount importance. The leglslatxve efforts had
consequently to focus on the Koryo mstn:utlon of plural marriage
(chunghon)—-a custom the Neo-Confucians regarded as principally
- responsible for soc1al confusion at the beginning of the new dynasty.
Censorial reports abundantly testified to the fact that high as well
as low officials continued to have several wives,' a situation that
prevented a clear delmeatlon of status groups. The ranking of these
women as primary (ch'¥) and secondary ot minor ( b’ op ) wives was
thus a fundamental task for stablhzmg soc1ety ‘

-In 1402, urged by his Confucxan conscience and encouraged by
his Confucmn advisers, ng T ae]ong ‘ordered the Department of
Rites and two promment members of the Bureau of State Records
(Ch'unch’ ugwan), Ha Yun and. Kwon Kun to search through the
:hlstory books to determine the number of royal consorts (pi) and
concubines (pin) the téudal lotds (chebz) ot ancient China and the
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kings of Koryd used to keep. Perusing China’s classical literature,
the researchers found a very peculiar model of polygyny (multiple
wives. ot female mates). As practiced by the nobility of feudal China,
polygyny was regulated by two rules: a noble, when marrying, could
take his wives only from one single family; he was strictly obligated
to marry them all at the same time, and he could not marry again.
These rules were intended to give the domestic sphere of a noble
stability and peace because jealousy should not arise among women
of the same status and family background. The rules-also excluded
rivalry between noble families by concentrating on a marriage alli-
ance with one single family.?. :

It is not clear whether the Koreans fully understood the complex-
ities of the feudal system, but they gained important numerical
evidence: a feudal lord was entitled to take at one time nine women
(¥5), a minister (kying) ot a great officer (taebu) one wife and two
concubines; and a common officer (52) one wife and one coficubine.?
This information furthermore allowed a significant conclusion: the
ancient Chinese kings (sonwang) had classified women for the sake
of clarifying human relationships and rectifying the domestic sphere.*
This ancient system thus provided the Korean legislatots with-a
rationale that could be used to determine unilineal descent by im-
posing upon the women’s world a strictly hierarchical order.

~These insights ‘were first applied to the royal-house. Because it
had been rocked at short intetvals by two succession struggles,’
became a convenient target for censotial criticism. The censors fre-

.. quently angered King T'acjong with their blunt protests against

‘instances when the proper distinction between women was violated
ifi the royal house.® In analogy to the ancient Chinese system laid
down in the Li-¢hi and the Ch'un-ch’in (Spring and Autumn An-
nals), the Department of Rites suggested in 1411 that the innet
quarters of the royal palace should house the queen (wanghij, three .

toyal coticubines (pin), and five ladies-in-waiting (ing), all of whom

should be descendants of merit subjects:” This suggestion borrowed
the outer manifestation rather than the substance of feudal China’s
_marriage institution, and it seems to have been too elaborate for -
King T’aejong. He limited the number of palace. women ‘to one
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concubine and two ladies-in-waiting.® The queen; who stood at the
apex of the palace women, resided in the central palace. Her posi-
tion . was undisputed, and it was not deemed- necessary to confer
upon“her a special title. She alone enjoyed the prestige and the
privilege of being the royal primary wife.”

It was obviously not too complicated a task to straighten out the
king’s inner quarters by a game of numbers. The real test of strength
“lay in the legislators™ attempt to. introduce the new classification of
women in the elite segment of society. As a first measure, to em-
phasize that the model of ancient' China allowed the szdzebu only
one legal wife (ch’5), the legislators granted honorary titles and land
to the primary wife (chdngch’s). It was up to the husband, however,
to choose from among his wives the one he wanted to have recog-
nized and honoted by the state as his primary wife. The major cri-
terion for his selection was ‘what later Confucians disapprovingly
called “the degree of mutual devotion and obligation” between the
husband and one of his wives. Some lesser considerations for choos-
ing a primary wife were the sequence of the marriages, the kind of
wedding ceremonies, the length of time spent with a particular
wife, and at times also the wife’s moral qualities.

The delicacy of the choice may be inferred by the officials’ reluc-
tance to establish objective standards for the selection. The state’s
only conditions were that the woman to be selected had to have
entered her husband’s house as a virgin (si/lyf) and that her family
background had to be untarnished by lower:class ancestry. ° It would
seem that the state initially-could not go futther than this. In fact,
the state was forced to-lessen the ensuing social tension by issuing
2 legal ruling according to which a 'man’s vafious wives would all
be regarded as.of equal standing regardless of their social origin
(chonbi sangding). This clause conflicted, of course, with the strict
interpretation of the ritual prescriptions that allowed a man to have
only one main wife. It was undoubtedly a majot concession to the
" social milieu of early Choson, and it was later termed a temporaty

measure that would not be a permanent part of the dynastic foun-
- dets’ legal heritage.!! :

«Zealously quoting from China’s classical literature, the censors
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eventually tried to eliminate the inconsistency of the state’s attitude
toward women. They. realized, however, that their efforts to “recap-
ture the spirit of the Ch’un-ch’iu period” would be in vain without
some legal sanctions. In a memorial presented to King T aejong
toward the end of 1412, they pleaded for the application of the
Ming criminal code' to force recalcitrant husbands to comply with
the ritual prescriptions. In the spring of 1413, this request was
granted, and a law was enacted that forbade a man who had a legal
wife to take a second legal wife (yuch’d ch’'wich’s); a man who broke
this law was forced to separate himself (#) from his illegally ac-
quired second wife. This law, which was apparently promulgated
in the Sok yukchin of 1413, was'not made recroactive; in cases where
men still had several wives (ch’5); the only criterion for ranking
them was thenceforth the sequence of marriage. Those who inten-
tionally reversed or altered the: ranking of their wives were to be
punished according to the stipulations of the Ming code. ?

The new social concept, expressed.in the law of 1413, did not
easily take root in Korean society. It went against tradition and its
consequences for the various wives and their respective sons were
grave. By ranking a man’s wives, the state incited unusual compe-
tition in the domestic sphere. The state’s criterion for singling out
the primary wife did not in all cases coincide with:the husband’s
personal preference; wives quarrelled about social standing and do-
mestic finances; sons fought to prove their mothers’ proper creden-

“tials in order to get for themselves the social recognition necessary

to become legitimate heirs.

: Throﬁghout the first century of the Chosdn dynasty, the censorial
agencies were called upon to punish husbands who neglected or
abandoned their primary wives to conclude second marriages, and
to investigate claims of legitimacy brought forward by rival half

* brothers. The final rulings in such cases wete particularly difficult

when the mothers wete of equal social background. For example, in.
1437 Cho Yong-mu's (?~1414) two sons, who were half brothers,
competed for official recognition as their father’s legitimate heir. At
the end of Korvd. the vounger son’s mother had been honored with
an honorary title; but the elder son’s mother was called ¢b’d; legal -
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wife. Trying to deprive her of this designation, the younger son
called his older half brother ch’opcha, the son of a secondary wife.
He also desecrated his father’s ancestral shrine by removing the me-
morial tablet the older brother had put there for his dead mother to
‘prove his.own legitimacy. The censors found the younger son guilty
of violating human morality and recommended that he be punished
with one hundred strokes of the heavy bamboo and three years of
forced labor.'* Clearly, women had become all the mote key figures

-in transmitting the rights to descent group membership.

.The distinction of 1413 between primary and secondary wives
(chikeh'sp chi pun), hailed as decisive means to clarify human rela-
tionships. and social status; was a cornerstone of Confucian legisla-
tion and had far-reaching implications for the dynasty’s social or-
ganization, The elevation of one spouse as a man’s primaty wife and
his legitimate heirs’ mother gave the lineal principle sharp contours
and firmly bound that woman to her husband’s descent group. By
the same token, it introduced a built-in inequality into the women’s
wotld that was eventually correlated  with social origin—-primary
wives were selected from the yangban: elite, while secondatry wives
were of lower-class pedigree. In a wider perspective, then, the rank-
ing of wives was intimately connected with dividing society into

- two broad categories: the superior and inferior (chonbi) of noble and
base (wich'én). This ‘‘societal bulwark” (taebang) that separated the
yangban as a practically endogamous status group from the rest of

-Korean society came eventually to be tegarded as a genuinely Ko-
rean social institution that had originated from 'the wise precepts
introduced by Korea's founding father; Kija: Illustrious scholars
such as Yi Hwang defended it as the principle by which state and
home were maintained. # This “social divide” depended largely on
the proper social identification of womien; and women therefore be-
came the keepers as well as the victims of an unequal system.

MARRIAGE ‘RULES AND STRATEGIES: Marriage with a primary wife was
a transaction between two kin groups with strong legal, economic,
and political connotations. For a.society organized on the basis of
situctured pacrilineal descent groups, the stated purpose of mar-
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riage, to bring forth male offspring, was the society’s means of sur-
vival. The first sentence of the chapter on marriage in the Li-chi
testifies to this: “The ceremony of marriage is intended to be a bond
of love between two surnames, with a view, ‘in its retrospective
character; to securing the services in the ancestral temple, and in
its prospective character, to securing the continuance of the family
line.”®® Thus the purpose of marriage was to guarantee.uninter-
rupted continuation of the descent group in two directions, taking
the living as the starting point—toward the dead and toward. the
unborn: ‘ :

To give Confucian ideology substance, the Neo-Confucian legis-
lators of early Chosdn dernanded a rigotous reform of the pre-Con-
fucian marriage institution of Koryd. As a first measure to rectify
the “unnatural” family relationships that resulted from uxorilocal
residence, in 1411 the Department of Rites demanded an extensive
revision of the mourning-grade system. The lowering of mourning
for matrilateral kin was an important attempt to create a new social
milieu in which sentiment and allegiance would shift from' matri-

. lateral to patrilateral kin and the married couple would reside viti-
locally. The adaptation of the mourning system to Confucian usage,
however, would be totally inadequate, a fervent reformer pointed
out, if it were not placed into a much wider and mote fundamental
' reform of the marriage institution-itself, !¢ ;

Foremost among the reform tequests was the prohibition of in-

" térmarriage -between' close kin.-Although martriages with patrila-
~ teral second cousins: were no: longer practiced at -the beginning of
' Choson; the sadaebu continued to marry matrilateral cousins. Be-
“tause of uxorilocal residence, the matrilateral cousins:lived under
' the same roof and were often attracted to each other; - yet; since
 hatrilateral first cousins had to wear mourning for each other, a ban

- o' such marriages was imperative. In 1415, Yi Won (1368-1429)
was one of the first to demand that unions with matrilateral first
cousins be prohibited. !’ Lok
+'The adoption of the Confucian model not only went against sen:
‘timental values, but also raised some practical problems,. most of .
: which were economic. Daughtets customarily- inhetitéd the same
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share of land and other properties as their brothers. If the daughter
now moved into her husband’s house, she could not take land, but
would have to be apportioned her share of the inheritance in the
form of slaves, clothes, daily utensils, or perhaps some income from
her family’s land. If a bride’s family was not able to provide her
with her rightful inheritance, this could constitute an economic
burden involving both sides of 2 marriage contract. A poor groom's
family would find it d1fﬁcult to accept a bride without property of
her own.! SRR
The principal reason, however, why the enforcement of marriage
prohibitions with matrilateral kin was so difficult, it was recog-
nized, was that descent groups had not been clearly differentiated
during Koryd. The great familiarity with the: mother’s relatives es-
pecially blurred kinship limits. Moreover, marriages within the same
descent group were often vaguely disguised as unions of the same
surname but of different ancestral seats (pon’gwan). Nobody both-
ered to determine whether the origin had actually been the same'®—
tesearch which, owing to traditionally vague descent group bound-
aries, would anyway have been difficult in most cases. As late as
1471, the Censorate still-demanded the immediate drawing of 4
clear line between marriageable and unmarriageable matrilateral kin.
This request was. answered with:an edict that prohibited marriage
within the radius of second cousins.?® Naturally, the same problem
did not arise in regatd to the wife’s relatives because they were not
regarded as consanguineous kin, and no legislation was enacted to
delineate their marriageability. It became customary, however, to
avoid, as a second marriage, a union with an affinal second cousin.?!
By the end of the fifteenth century, descent-group exogamy was
no longer disputed; but the question of what should be regarded as
exogamous remained open.-Confucian purists persisted in their de-
mand for a ban on marriages between descent groups with either
the same surname but different ancestral seats ot the same ancestral
seat but different surnames.?? Finally; in 1669, the most outspoken
‘and authoritative Confucian of his:time, Song Si-ydl (x607-1689),
supported the long-standing request for-mote restrictive legislation
and eftected the enactment of a law that prohibited marriages be-
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tween descent groups with the same surname but different ancestral
seats.”? This law intended to preclude the possibility that descent
groups which had acquired different ancestral sedts through seg-
mentation would intermarry. Despite this struggle to deepen
descent consciousness and to win general acceptance of restrictive
legislation, pre-Confucian marriage customs, for example uxorilocal
residence, remained a current that undercut the effectiveness of the
Confucians’ efforts.?*

Social status was' the principal determinant of political and eco-
nomic advancement in Chosdn society, and marriage was an impot-
tant way of establishing affinal relationships with powerful descent
groups. Thereby elite privileges were maintained and strengthened
for the descent group in general and for the descendants in partic-

“ular. The ruling elite was intent on keeping the prerogatives of
“political power and economic control within the confines of the
group. This attitude especially forbade the introduction of marriage
partners from outside the group. Although never explicitly stated
in the law codes, the strong status consciousness of the sedzebu pro-
~ hibited intermarriage with lower social groups so that group endo-
gamy was a major factor in the marriage strategy.?> Even within
.the ruling group, however, there were gradations of social standing
‘and economic influence that affected the forming of conjugal ties.
Political affiliation also played a weighty role, 26 so. that from early
in the dynasty Confucian idealists deplored the fact that political
and economic considerations and not moral qualities often decided
‘whether a union was a misalliance or a perfect match. ?’ :
- Although the subject is largely unexplored, sketchy evidence for
‘the second half of the Chosén period (observable until recently. in
‘rural areas) suggests-that the marriage radius in geographical terms
was more or less limited and may have been correlated with the
‘social standing of the descent group. The more powetful a descent
roup; the wider its marriage radius. Although the bride’s social
‘credentials were considered of utmost importance, geographical dis-
tance was also a factor in the marriage calculation. Since a large
‘proportion of the yangban population used to live in rural villages
in which one descent group dominated (rongjok purak), the search
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-fot a proper bride had to be conducted outside the village. The
choice of a bride whose natal home was conveniently close was usu-
-ally preferred.?® The marriage radius of brides coming in and that
~of btides going out may not have been identical. Good marriage
sttategy ideally demanded the choice of a socially equal or higher
spouse for daughters, whereas a daughter-in-law whose standing
- swas slightly lower would eventually be raised to the husband’s social
.level. The search for a proper partner for a daughter-was therefore
more difficult and covered a geographically wider range.? .

It was not uncommon that a woman who had come into a descent
group'as a bride acted as matchmaker bétween unmarried members
of her natal family and her husband’s kin.?? Affinal ties were thus
spun,. often repeatedly, with descent groups that lived scattered

-“over several counties, but seldom beyond provincial boundaties. If
national political prominence was achieved, the capital became the
focal point for matchmaking, and daughters could even be sent as
consorts to the royal palace, Marriage strategy was-therefore an in-

-tricate game that could be played: well only under ‘certain condi-
tions. A successfully concluded match could establish alliances that
bore rich-social dividends.3!

Marriage was- not an affair between mdxvnduals but. between
famlhes. It was the responsibility of a boy’s or girl’s most senior
direct agnatic ascendants to take care of the marriage arrangements.

‘Long before a- marriage was actually concluded, preparations were

made to defray the wedding costs. A-piece of common property was
set aside as “land for special obligations” (#ijang), and the income
from- this property financed social duties such as weddings.?? An-
‘other method was to establish an association of descent group mem-

. bers to finance the wedding (hon'gye). These economic dispositions
underline the extent to which a weddmg was the concern of the
whole descent group. > o

The father or grandfather or even an: elder of a boy’s or girl's

~descent group was economically: obligated to the younger genera-
tion, and he was also directly responsible for finding a suitable mar-
riage partner within the proper time limits. Farly in the Choson
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dynasty, in 1427, the stipulations of Chu Hsi's Chis-/i were adopted

‘as law: a boy’s marriageable age was fixed at between sixteen and
“thirty, that of a girl between fourteen and twenty. The Kydngguk

taejon gave only base lines of fifteen for boys and fourteen for girls.

. It.added that marriage could be proposed upon completion of the

thirteenth year. Moreover, if one of the parents of either marriage
party were chronically ill or over fifty, the limit could be lowered
to twelve, :

The marriage ages in Chu Hsi’s Chia-/i were based on ancient

Chinese tradition. The Po-bu #'ung gives the following explanation:

Why does the man take a wife at thirty, while the woman matries at
twenty? The number of yang is 0dd, the number of yin is even. Why {does}

“the mafn [marey at] an oldef age than the woman? The way of yang is slow,
the way of yin is fast. Av-thirty a man’s sinéws and bones have become hatd
and strong, and he is ready-to become the father of his-children; at twenty -
a woman’s flesh and muscles are fully developed, and she is ready to become

the mother of her children. Combined together, they make {the age of],
fifty, correspondmg to the number of the Great Expansxon, which begets
‘the ten thousand things.?

Age regulations were aimed at suppressing the old custom, prev-
alent during Koryd, of marrying off childten too early and not let-
ting them mature to a proper age. The reason for early marriages,
the officials of the Department of Rites complained, was the pursuit
of wealth through affinal ties. Children who entered matrimony too
young; they argued; were not awate of the principle that husband
and wife are the mainstay of morality. They were unable, therefore,
to fulfill their role of socializing their own children; and early mar-

*_ riage spelled sure disaster for descendants.?

- Throughout the dynasty, voices were raised against the system of

- taking into the household a prospective son-in-law (yesd, Kor.. ze-

rilsawi) or a prospective daughter-in-law (yebu, Kor. minmyoniri).
" This system was a method of early marriage, usually contrived; for
economic reasons. Young children; often less than ten"years old;
were taken in by faking a wedding ceremony and put to work in
the household or in the fields. Such sham marriages led to numerous
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abuses and were practiced especially by the commoners, but yang-
ban also were found guilty of violating the government-set age lim-
‘its'in this way.? - : :

- Statistical evidence is not available to document the youngest age
at: which people married, but sporadic references suggest that
throughout the Chosdn dynasty the limit-was frequently lower than
that set by law. On the basis of data drawn from census registers
(hofok), the age difference between husband and wife, however, be-
comes clear. The common bélief that the wife was generally older
than the husband is not valid for the whole dynasty. Data from the
late sixteenth and early seventeenth centuries reveal that especially
among the yangban, husbands tended to be up to ten years older

~than their wives. (in many cases, no doubt, because of second mar-
riages). This trend was reversed in the nineteenth century when
wives seem t6 have been:older than their husbands: In contrast,
among commoners and lowborti, husbands usually were older. It is
* plausible that economic reasons prevented commoners from marry-
ing their sons off at an early age. Among yangban, non-economic
considerations (for example the importance of affinal ties) must ac-
count for early marriage and especially for the brides’ being older.’
- As the dynasty moved into the late eighteenth and into the nine-
teenth century, yangban status came increasingly under pressure.
This circumstance suggests that: the yangban may have found it
- more important than ever to tie down proper affinal relationships to
maintain social status. The acquisition of affines became more cru-
cial tothe survival of-a-descent group than the:immediate produc-
tion of offspring. Because the act of mattiage as such made a boy an
“adult,” his age at the time of his wedding was of no gteat conse-
‘quence. In contrast; a girl's marriageability depended on her phys-
-ical maturity and therefore her age played a-determining role. The
.youth of the bridal couple and the groom’s inability to start a house-
hold of his-own may account.for the:often rather long time lapse
between the wedding and the acrudl induction of the bride into her

husband s house. :

' There were some conditions under which the conclusion of a mar-
riage had to be postponed. L'he most important ot these was the
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death of a parent ot close relative, such as a sibling for whom a year
of mourning had to be observed. At the beginning of the dynasty
it was deplored that sadaebi usually did not wait until after the
mourning period to marty. Strict measures to eradicate such bad
motes by enforcing the stipulations of the Chiz-li were demanded.
The Council of State therefore ruled in 1404 that during the three-
year mourning period for parents and within one hundred days of
the one-year mourning period marriages could not bé concluded.?®
Offenders wete accused of unfilial behavior and usually were pun-
ished with the confiscation of their patents'of office:?? The frequerit
demands of the censorial agencies-to'make. proscriptive regulations
stricter were: realized only in the 'mid eighteenth century when it
was ruled that if one parent on either side died, the wedding had to
be postponed for three years even if the preliminary ceremonies had

" been held.“? Other conditions under which martiage could. not be

concluded were, at the beginning of the dynasty, the times when
gitls were being selected as tribute for China and, during the whole
dynasty, at times when the seatch for girls for the royal palace (kan-
H'aek) was underway. e : ~

-+ Marriage was the precondition for adulthood and to remain un-
married was socially-inconceivable. It was of continuous concern to
the: Confucian legislators ‘that economic reasons might prevent a
family from marrying off its-daughters at martiageable ages. Near
the beginning of the dynasty, a:law was passed that held a girl’s
closest paternal and maternal relatives responsible for getting her

‘married at an appropriate time.*! Negligence was to be sevérely

punished. The Kyingguk taejin contained assurance of government
help for needy girls and also carried a warning to family heads to
keep’ within. the prescribed time limits.*? For'a woman; the weds
ding signified a rite of passage from a childhood during which she
received little attention to an adulthood during which she c0uld
become a full member of society. :

THE CONFUCIAN-STYLE WEDDING CEREMONY. The Confucian wedding
ceremony, which found its permanent form in Chu Hsi's Chis-li;
was based principally on the Li-chi and the I-/i, The six parts of the
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which “yang wrongly followed yin, thus aband?ning cornpletelly- thg
" meaning of husband and wife.”** The Confucian mod'el demande§ y
a teversal of Korean martiage customs so that the bride would b‘e
transferred to the bridegroom’s house to become a member of his
‘ roup. Lt
déslifr;;gf, ; jI:lSt after the inception of the new dynasty, royal orde‘rs
went out to the famous Confucian Kwodn Kiin to settle the details
of the four ceremonies: capping, wedding, fun,eral,and »fmcestlor
worship.*> This was an exptession of the dyn_a,sty s founder’s desire
to give Korean society the trappings of Confucian etiquette. 712\1403?
the highest ministers demanded that tk61e sadaebu model tbexr e
ding ceremonies on Chu Hsi’s Chia-1i.*® Ten year§ laFex.', King T aei-
jong was still concerned that the Chinese would ridicule Korea’s
native marriage customs;?’ and he continued -to‘de;nand thfft the
Department of Rites study pure wedding form§ as recqrfied in tt_le
Chinese classics and make. recommendations to implement them in
; 48 ‘ . v :
I‘c‘o(rI(:)ﬂr;fuc‘:ian putists: also. demanded: stringent ?._usterity. laws‘.thgt
would strip weddings of luxury items and put an endt(’) phe mind-
- less display of wealth on such occasions. Alread)‘rdurmg the,l'ft;t

years of Koryd-the use: of luxury items at weddings was pr.oku' }
" ited.? Such prohibitions became even harsher at ‘the‘ begmmngo
Chosdn. In 1394, gold could no longer be used; ?nd 9nly thc? high-
est civil and military officials were allowed to enjoy silk fabflcs al.:ld
jade ornaments.*® Aiming at “straightening out the wedding rit-
wal,” thevl‘egislators pressed the king to ban all‘}uxuty good.s- and\t‘o
restrict wedding expenditures.’’. As a result, strict laws against lux-
uty were enacted. in the Kyingguk. taejin.>? ‘ o i
.. Despite:the fact-that the. reformers were aware .of thF: inertia 0
tradition and realized the practical difﬁcultie§ of ntua.l innovation;
they pressed ahead to make Chu Hsi's Chiz-/i “the etiquette of the
sadaebu.” In 1434, the Department of Rites for the first ttmg d?v
vised a ceremonial program for the wedding ceremony that: was
thought to be suitable for the ranked officialdom as well as for thost;
without rank,?3 In all stages the proposed ceremony followed Chu
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. wedding procedure outlined in the I-/i were collectively known as
the six rites and became the blueprint for the Confucian-style wed-
ding ceremony. They are 1) sending the present {from the groom'’s
~house to the bride’s housel ( napch’ae), 2) asking the btide’s name
(munmying), 3) sending news of the favorable divination [to ‘the
bride’s house} (napkil), 4) the sending of the evidences {to the bride’s
housel (napching), 5) asking the time of the ceremony (ch’dnggi), and
| 6) the meeting in person ( cb'inying).*® In his Chin-li; Chu Hsi adopted
this basic form; but tightened it and rehamed its parts. His outline
of procedure was as follows: 1) martiage proposal (#ikon), 2) be-
trothal (napch'ae), 3) sending of wedding' gifts ( napp'ye) {to the bride's
house], 4) btidegroom meeting the bride in person and inducting
her.into his home (ch'inying), s) presentation of the bride to the -
parents-in-law (pugyon kugo), and 6) presentation of thé bride in the
ancestral témple (myogyon). Chu Hsi added a severith step: the pre-
sentation of the bridegroom to the bride’s parents (. S0gyom pugi pumo).
The climax of the wedding ceremony as ptescribed by Chu Hsi
was: the rite during which the bridegroom petsonally inducted . the
bride into his own home ( ch’inyéng); this was followed by ‘the ex-
change of ceremonial bows between the. bridal couple (&yobae). The
first three fites did not involve the wedding partners directly, but
during the induction the bridegroom and the bride ‘met for the fise
time. The rite symbolized. the-transfer of the bride from the natal
home in' which she grew up to the household in which she would
spend her adult life. : e & o E e
No native ceremonial rite ifi Chosdn Korea mote persistently re-
sisted: Confucianization than the wedding tite. The fundamental
conflict involved in introducing Chu Hsi’s'model ‘was the Korean
custom of uxorilocal marriage; which prevailed ‘during> Korys and
. far into the new dynasty. As one of the chief architects of Chosdn
society, Chdng To-jdn; complained: “Sirice the groom: mioves into
the bride’s home, the wife unknowingly depends on her parents’
love and cannot but hold her husband in light regard. Her arro-
gance thus grows with every day; and in the end there will be quar-
reling between husband -and ‘wife, whereby the right way of the
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camily aeching.” The Coufucians could not toierate this custom by
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Cbangcb’m kilp. munmugwan ilp’um iba hollye (Wedding Rites for the
‘Royal. Relatives and the Civil and Military Officials of the First
Rank and Below), it was attached:to the Five Rites ( Orye) and later
incorporated into the Kukcho oryeiti.>* For easy reference, Chu Hsi’s
Chia-li was distributed among the szdacbu.

- There.was no visible effect. resulting from either the royal ex-
ample, which.introduced the new-style wedding; or the legislative
endeavors. No. Confucian-style yargban wedding was reported in
the fifteenth century,” but under King Chungjong the issue ‘drew
new: attention, He-actively promoted the-controversial rite of the
.groom’s personal induction' of the btide.”> Rather than the king's
petformance of this rite-in 1517, however, it was the great personal
influence of Cho Kwang-jo (1482—~1519) and his group that stim-
ulated a young enthusiast, Kim Ch’i-un (n:d.), to become, in 1518,
the first yangban to take his bride home: in person.’® Yet Kim’s
example did not set a new trend; and apparently few followed it..

After Chungjong’s time the clamor for making the groom’s pei-
sonal induction of the bride the central part of the wedding cere-
mony was repeated occasionally,” but:the issue never gained wide
support. During the early part-of the sixteenth century, a compros
mise formula known as “half ch’inying” (pan ch'inying) was devised:
After the main ceremony in the bride’s house was finished, the bride
was: presented to her parents-in-law on the following day.’® How
widely this was ‘practiced. is ‘not. elear. Even the ritualists in the
seventeenth century had to acknowledge that the gap between na-
tive tradition and Confucian etiquette was unbridgeable,® and they
did not; therefore, support. their argument with much enthusiasm:.
They. gave up their struggle to force the wedding ceremony into a
Confucian framework and focused their discussions of the nuptial
tite on inconsequential details and elaborate textual interpretations
of relevant passages in the Chinese classics. They were unsuccessfiil
in relating their learning to the social realities of their time as re-
- flected in the wedding ceremony.

 ‘THE ROYAL WEDDING CEREMONY. The Confucian-style wedding cete-
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royal house. The royal motive for assuming this pioneering role was
the belief in the Confucian dictum that the exemplary behavior of
the king would influence and eventually transform the conduct of

. his subjects. The first two occasions when Chu Hsi's Chia-li was

used to some extent to program the wedding ceremonies at the royal

* court occutred during King T’acjong’s reign.® It was King Sejong,

however, who was the first Yi king confronted with the task of

* establishing the proper etiquette for the wedding of the crown prince

who latet became King Munjong (r. 1450-1452).

Assisted by an expert in ritual matters, H5 Cho, who served as
minister of tites during his early years on the throne; King Sejong
took special interest in adapting anci’ent Chinese rituals to use ‘at
the royal court. In the summer of 1426, the king otdered the De-
partment of Rites to study the ritual handbooks and devise the
details of the wedding ceremony. It is clear that Ho Cho and his
assistants could not use the brief deéscriptions of the various stages
of thie wedding ritual as laid down in Chu Hsi's Chis-/i. For fixing

' the fine points of the ceremony, they had to refer to such works:as

the Ta-T'ang K ai-yiian li and the T'ung-tien. 61:A comparison of the
sequence of ceremonies that'Ho Cho drew up Vfor the we‘dd‘mg of the
ctown prince with the precepts he found in the T'ung-tien lllustfates
the extent to which the Koreans were indebted to the Chinese ritual
handbooks. Adapting official titles and some vocabulary to Korean
usage, the officials of the Department of Rites adhgred metxculously
to the Chinese model. The ctown prince’s wedding to Kim O-mun's
(n.d.) daughter® in the spring of 1427 was thus the first adaptatxon
of Chinese imperial etiquette in Korea. 63 ‘ . .

The precedent set by the royal house was a‘n\imp'resslve dl’s,play
of Sejong’s intention to usher in a petiod of “revised etiquette,” but
its practical effect was small. Subsequent debate revealed tha}t otig
part of the new cetemony, the bridegroom's personal induction: of
the bride (ch’inydng), was the major obstacle to the successful adop-
tion of the royal example by the sadaebu.** King Sejong ‘understood
the reasons for:this seemingly open resistance to royal authority and
was- uawilling to force compliance by threatemng pumshment :
However, supported: by high officials who insisted on a fundarmen-
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talist interpretation and reenactment of the ancient Chinese wed-
ding ceremony, he was unerring in his belief that the royal house
had t6 contifiue to set-a good example. In the spring of 1434,
Sejong told the Department of Rites that if native marriage customs
were abtuptly changed, the result would be anger and frustration.
He pledged, however, that thenceforth the foyal house would strictly
adhere to the ancient Chinese system; and he ordered the Depart-
ment of Rites to devise ceremc‘mial tules for the .mdaebu, who were
to follow the king’s lead.®
i The first wedding to follow the: form decteed by ng Sejong

was. that between Yun P'ydng (1420+1467) and the late King T ae-
jong’s youngest daughter (by a secondary wife), Princess Suksin
(omgju),- in the spring of 1435.57 A year later; in 1436, the Depart-
ment of Rites devised a proper nuptial protocol for the ctown prince

on the basis of the ceremonial procedure of 1427.% This protocol

became the blueprint for the wedding ceremony of the crown prince
as laid down. in the Orye.*® The wedding ceremony of a king, which
is described in the section of Karye (Festive Rites), was a simplified
‘adaptation- of the Chinese imperial ceremony as preserved in the
T'ung-tien. It consisted of six parts: 1) betrothal ( napch’ae), 2) send-~
ing of the wedding gifts (#apching), 3) determination of the wed-
ding date:(kogi); 4) investiture-of the queen (ch'zekpi), s) induction
of the queen (pongying wanghi), G) presentation of the queen at court
(wanghifo).’* It is significant that the ceremony upon which the
Confucians laid the main emphasis, ‘the personal induction of the
bride by the bridegroom; was absent from: the king’s wedding cer=
emony. The ceremony that was established for the crown prifice’s
wedding did not differ from that of the king in the first four stages,
but concluded. with three distinct acts: 1) the king’s apptoaching
the crown:prince’s sedan’ chair to give the: last.admonitions (imhin
ch’ogye); 2) the bridegrdom’s personal iniduction-of his btide (ch’in-
ying), and 3) the presentatxon of the rOyal daughter-in-law at court
(pm]ogyon) m e

The establishment of the royal weddmg etiquette thus was one
facet of the ideological dialogue bétween the king and the Confu-
cian othcialdom. King Sejong was 4 monarch who was deeply inter-
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ested in Confucian studies and in transforming Confucian ideology
into normative guidelines of everyday life. In the case of the wed-
ding cetemony, he had to deal with an especially sensitive issue
because it was part:of the much larger debate about the compatibil-
ity of native tradition and transmitted values.: The debate split
yangban officialdomn into two camps: one that advocated heavy re-
liance on the Chinese example and one that defended Korean cus-
toms. The latter argued that Korea’s customs differed from China’s
and that it would befruitless to press for sudden changes. Although
the scholar-officials were reluctant to model their own wedding cer-
emonies on the Confucian pattern; they demanded that the royal
house strictly comply with Confucian etiquette. This contradictory
attitude politicized and polarized the issue after Sejong’s time: the
yangban’s demand for ideological purity in the royal wedding cer-
emony became a topic of intensive. indoctrination which was bind-
ing for the king; but not for the yangban.”? :

After the years of the YOnsan'gun’s disastrous reign (1494—1 506),
during which Confucian ideclogy was totally neglected, Neo-Con-
fucianism was revived with new vigor. The scholar-officialdom ‘in-«
tensified its indoctrination; and young King Chungjong proved a
docile student. Under him Neo-Confucianism became firmly. ac-
cepted-as state ideology. This was also consequential for the toyal
wedding ceremony. King Chungjong deplored that King Sejong’s
efforts to Confucianize the wedding procedure had been largely in-
effective and. pledged topress for-a ‘nuptial ceremony that would
include the bridegroom’s personal induction of the bride as the cen-
tral part. He'also was confident that the right example given by the
upper class would eventually have a reformative influence upon the
lower classes.”> The ideological correctness of the wedding cere-
mony, moreover, was thought to-have sociopolitical implications.
A-royal edict issued in the winter of 1515 declared  that only if the
wedding rite were correct would the relationship between ruler and
subject and between father and son be correct.” 2

King Chungjong himself soon had a chance to demonstrate the

- seriouistiess of his Confucian commitment. In the late summer of
1517, he climaxed the wedding with his third queen by personally -
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inducting her into.the palace.”> He was the first Yi king to perform
this ceremony, and his example was followed by later kings.”® In
1702, this significant change in the royal wedding ceremony, which
symbolized the extent to which Confucian indoctrination was suc-
cessful in the royal house, was incorporated in the Oryesi.””-

At the time when the censoring bodies led by the group of men
around Cho Kwang-jo pressed for ideological purity, it is not sut-
prising thac King Chungjong’s:wedding had an ideological after-
math. Following the performance of the ‘proper rite,” a controversy
was stitred up by the request of a-member-of the Office of Special
Counsellors (Hongmungwan), Yi Cha (1480-1533), that the king
conclude: the wedding ceremony:with the quéen’s: presentation in
the ancestral temple. This rite, the memorialist argued, was the
.most important part of the wedding ritual because it established the
bride as a martied wife and secured her social position.”® Since this
was a new rite that had not been petformed before, King Chung-
jong ordered the Council of State and the Department. of Rites to
study. the proposal, While the censorihg agencies insisted on an
exact interpretation. of the ancient ritual literature -and opined that
the already performed: rite would be meaningless without the con-
cluding ceremony, the state councillors and the officials of the De-
partment of Rites argued that although the desire to perform this
rite-was laudable; Korean usages-differed from: those .of China.
Morteover; the bride had already been installed.in the queen’s quar-
ters ‘and- her: patent- requested from China,- acts that amply estab-
lished ‘her in her position as queen. The king sided with the state
councillots and rejected the censots’ further presentations.” When,
however, -the censors convinced the kitig of the simplicity of the
rite; the king reopened the debate.®® It was unavoidable that the
continuing discussion threatened to become a futile exercise in hait-
splitting interpretations of -ancient texts. The king repeatedly re-
fused consent and finally ended the controversy with the somewhat
lukewarm argument that-all the high officials of the government
“had spoken against performing the rite.®! »

-2 This last episode concluded a century of seatching for the wed-
- ding rite befitting a Confucian king. Under King Sejong the royal
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house had assumed the role of pioneeting the development of a new .
ritual form; this act was thought to have an exemplary influence
and to encourage thé general compliance with Confucian precepts
that was demanded of sudaebu society: But the issue was compli-
cated by a variety of factors. There can be.no doubt that the general .
commitment to Confucianizing Koréan customs was genuine; but
in no area of social' mores- was. native tradition more. resistant to
change than in marriage rites. And in no other area of Korea’s social
life. was ‘the country’s peculiarity more strongly defended against
transmitted Chinese values. It was a formidable task to rationalize
the acceptance of the Confucian system-in‘'some sectors and to insist
on'special precautions in others. :

]

THE KOREAN: WEDDING CEREMONY. A scholar-official of the sixteenth
century, Cho Sik (1501—1572), pointed out thatin Korea the Con-
fucian- precepts were followed only in: general and not-in detail,??
an explanation as well asa justification for-Korea's special wedding
customs:: Although the law. prescribed compliance with-the rules
laid down in the' Chiz-/i, the nuptial ceremony that was performed
in yangban houses during the Chosdn dynasty essentially continued
native tradition.®> Nevertheless, the native ritual incorporated cet-
tain features of the Confucian ceréemony to highlight its principal
parts:: It ‘was thus not a Confuciahization of indigenous customs,’
but rather an-indigenization of Confucian elements.

+The Korean wedding ceremoriy came to-cofisist of three distinct
parts: the betrothal (napp’ye), the presentation of a wild goose (chiman);
and the 'bride’s entering the groom’s house (#rye or #gwi).®* In the
Confucian ceremony, the groom’s presentation of a wild goose to
the bride's parents was preliminary to the groom’s personal induc=
tion of the bride, and it-was performed just before the gtoom led
the bride away to his house whére the actual nuptial rite took place.
In Korea, this act was made the centerpiece of the wedding cere-
mony. The goose, often a wooden: replica; feplaced other wild ani-
mals that had customarily been sent to the: bridal home;: usually
three days in advance.®> The gift was supposed tostrengthen: the
marriage ties. This act set the stage for the climax of the ceremony;
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theritual conjoining of the bridal ‘couple. According to Korean
custom, ‘bridegroom and bride exchanged ceremonial bows and a
nuptial cup-in the house of the bride (sdbx kyobae), thus presétv-
ing Korean uxorilocal tradition. It was the merit of a prominent

Neo-Confucian, S6 Kydng-dok (1489~1 546), to combine chinan

and kyobae and have them performed on the same 'day.%¢ The Chia-

/i was consulted only for some practlcal deta1ls of the ceremonial

program. : ot

The wedding cetemony,?” the elaborateness of which depended
on the wealth of the wedding partners, thus. consisted of a series of
acts that took place in different locations at different times. Because
there were also distince régional variations, it is impossible to' de-
scribe a “typical” Choson-dynasty yangban wedding: The descrip-
tion-that follows is based on-a variety of historical and ethnographnc
soutces and gives.a composite picture. S :

When a boy approached marriageable age, his parents started to
look for a suitable bride for him. This was.done informally by lis-
tening to reports about talented, pretty girls of acceptable social
background. - Personal - interviews: were impossible; but to verify

‘ hearsay; 'servants were sent out to.take"a-look at the prospective

i . bride. As soon as a desirable candidate wis discovered,; a middleman

e (chungmae)®® was appointed to'exploré the social and economic back-

ground of the bride-to-be. If the result of this investigation was

positive, the wedding masters (bonju),® usually the fathers of the
future ' couple, got together  in the men’s quarters of the bride-
groom’s house to conclude the initial marnage negotxatnons (myin-

yak). ‘ ,

Sotre time later—years could pass if the couple was very young—
the groom’s wedding master sent a formal lettet to the bride’s House
asking that the wedding take place (ch'dighonss).?® This létter con-
tained the groom’s vital statistics: the four pairs of cyclical charac-
ters (plalcha) that indicated the hour, the day, the month, and the

_year of his bitth. Called the “four stars” (sas0ng) or the “fout pillars”

), these: eight characters told the fortune of the person con-

cerned. Signed by the wedding master dnd often also by the descent

‘group elder (munjang); the letter testified to the fact that the union

was 4 matter that concerned the whole descent group. The receipt
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of a favorable reply (hobonss, “letter granting the wedding”) and of
a letter that contained the dates for the betrothal and the wedding’
(#aegil or. yom'gil) set the stage for: the first part of the wedding
ceretnony, the betrothal. ,

~The betrothal established official telatlons with the bride’s house
by presenting the fotmal wedding contract (bons§) and a variety of
gifts.”!. The groom’s parents prepared gifts of colored silks or thread
(typical colors were red and blue) and special items; most of them

fertility symbols, such as millet ears, ‘silkworm cocoons; and red

pepper. The most important object placed in the ‘lacquered wedding
box was the wedding contract, which sealed the match as far as the
two descent groups were concerned, :

- . Especially at the beginning of the dynasty, the questlon of when
duting the wedding procedure the union should be regarded as un-
breakable was repeatédly raised. The censorial agencies -had to deal
with frequent complaints that betrothals were not: honored, and
brides and grooms were lightly abandoned. Consequertly; a law
was enacted, stipulating that the transmission of the marriage con-
tract and the wedding gifts from the groom’s house to-the bride’s
would be “irreversible evidence of affinal - relations- between: two
descent groups Thls piece of leglslamon was confirmed in the
Kydngguk taejin.”? : SR

This:regulation eventually had grave consequences for the mutual
mourning obligations. There cameé to be instances when the bride
had to mourn for her future parents-in-law; but if the bride’s par-
ents died, the groom'’s family regarded this as-a:loss of influence and
demanded the wedding gifts back. The legal stipulations.of  the
Kytngguk taejin were not specific enough to forestall such cases; but
in the middle of the seventeenth century, a royal edict ruled that if
after-the betrothal one parent of either partner died, the mourning
period of three years had to be observed before the wedding cere-
mony could be concluded. This law was repeated in the Sok taejon
0fI74694 SRR ‘ ‘ L

This law slgmﬁcantly regulated the mourning obligations be-‘
tween the two descent groups involved, but it left untouched the
question whethet the prospective bride should mourn for her dead-
fiancé or vice versa. Early in the dynasty this problem had arisen a
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few times. The cause célébre was the controversy: that was. stirred
. up when -Sejong’s youngest son by a secondary wife, Prince Tam-
yang, died at the age of twelve:in 1450. Shortly before the young
prince’s death, King Sejong had planned to marry him:to Nam
Kyong-u's (n.d.) daughter; but the wedding gifts had not yet been
sent to'Nam’s house. King Munjong felt:that the bride-to-be should
mourn for the prince, whereas his highest ministers did not agtee.
The Department of Rites sided with the king and demanded that
Nam’s daughter mourn as if she had been fully mattied because the
dates of the betrothal and induction had already been: fixed. A dis-
senting voice was. that of the minister of the Depattment of Rites,
Chong In-ji. He was concerned that the handling of Prince Tam-
yang's. case would set a precedent for the future and argued that on
the basis:of the Chinese classics and the Chiz-/i the wedding date
was fixed only-aftet the betrothal. If Nam's daughter were to mourn,
she would-have to be ennobled and later enshrined in Tamyang’s
ancestral shrine. This would be against the prescription of the clas-
sics which stipulated that -as long as a bride was not presented. to
the'ancestral shrine, ‘she would+not-become a full-ledged member
(songhu) of the descent group. Therefore, Chong urged; Nam'’s
daughter was.under no moutning obligations: The other ministers
eventually supported Chdng’s argument, and the king followed suit.”’
Although never put into the law books; this: ruling in: fact: deter-
mined that the betrothal made the future bride a de facto - wife, and
that she therefore had to mourn for her dead fiancé for three years.
Customarily a bride who had fulfilled her w1fely duties” was not
supposed to marry again.”®
- Although not:always performed in yangban houses, the capping
(kwallye) of the bridegroom:was a preliminary wedding rite. It had
been demanded in the early sixteenth century, but without much
effect except at the royal court.””. Considered the “way into adult-
hood, ™ it was petformed ona propitious day shortly before the wed-
- ding-day. In front of family and guests, the groom’s freshly washed
“Hair was put up in a topknot (sangt's), and the headband (manggin)
,;and the man’s hat ( kat) were added. Collectively, this ceremony was
alled samga, ‘'the adding of the three things.” If the groom was
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still very young, he wore a simple straw hat instead of the hotsehait
kat; and when he was about twenty years old, he changed to the
kat, The ‘groom was thus initiated into the men’s world and went
out to meet his bride as an adult.”® g
- Usually within a year after sending the wedding gifts, the bride-
groom prepared himself for the actual wedding ceremony which
took place in the bride’s house.” After announcing his impending
wedding to his ancestors in the ancestral shrine ( komyo), he rode on
horseback to his bride’s village (ch'ohaeng). He was accompanied by
some closely related adults; his father, uncle, or grandfather——called
sanggaek—and servants who carried the box containing the wedding
presents, -if it had not been sent a few days before, and a live or
wooden goose; After the groom was welcomed into the bride’s house
by the bride’s fathet; he first presented the goose'to his paretits-in-
law and then proceeded to the cerémonial table which had been'set
up under a tent in the courtyard of the' main hall of the house
(chungdang or taech’éng). The bride, elaborately dressed and coiffed,
was led by an elderly confidante to a position west of the ceremonial
table (ch’oryesang). On this table, arranged in a specified order, were
specially prepared foods—cooked rice; seaweed soup; honeycakes—
and propitious items such as bamboo and pine branches; a live
chicken, taech's nuts; dried persimmons, cotton'seeds; and various
kinds of dried fish that were thought to-help produce sons. The
bride first bowed four times, then the groom, a881sted by a master
of ceremonies;, bowed twice in reply. 2
' The highlight of the ceremony was: the exchange of the nuptlal
cup that was passed back and forth between the bridal couple by
the two attendants (kyogip or ch'orye).'®" After this the bride was
led back into an innet chamber, and the groom and his entourage
ended the day with an elaborate banquet. These lavish ceremonies
and feastings, witnessed by relatives and neiglibors,  publicly dem-
onstrated the legality of the union and the legitimacy ‘of its future -
offspring. Depeniding on regional wedding customs, during the first

night the bridal chamber was surrounded by womenfolk who-amused

themselves by poking holes.in the paper door and peeking into the -
room to make fun of the young couple. This was called “guarding. -
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the bridal chamber” (susinbang). On the day after the wedding, the
- groom was roughed up-and teased (fongsangnye).'°!

On the following day, those who: had accompanied the groom
took an official look at the bride and. left for home, The- groom
usually stayed three days in the bride’s house and then returned
home, only rarely taking his bride with him. Shortly thereafter,
from three days to-two months later, the groom went again to the
bride’s: home (chaehaeng); stayed there for a few days, and went back
home. If the distance to the:groom's house was very far, he stayed
for:one night in the house of some relative of the bride and pro-
ceeded from there to visit his bride for the second time. Three months
after the actual wedding, the groom retutned to the bridal house
for the third time (sambaeng). During his absence; there had been
an intensive exchange between the two houses in the form of letters,
presents, and visits. The bride’s house sent expensive foodstuffs and
presents to:the groom’s house, especially on-holidays. :

Years might pass before  the last act of the wedding ceremony,
the bride entering the groom’s house (sinbaeng or ugwi), took place.
Depending on'the economic situation of the newly related houses,
and also on the ages of the wedding partners, the groom took. his
bride home shortly after his-third visit or stayed on. -with his in-
Jaws. In' the latter case, the first child might be born:before the
couple returned to the husband’s house. ‘The bride’s induction oc-
curred ona:carefully selected auspicious day.-She took with her an
array of gifts including cloth, ‘wine, and special foods (p’yebaeck or
thip’ye); which she' presented to her: parents-in-law. after she had
bowed to them and offered them wine (hon'gurye). This scene was
observed by the husband’s relatives, to whom the new bride was
introduced. '%% Thereafter, the bride had to pay her respects to her
parents-in-law.in the morning and in the evening, and three days
later she was presented to her husband’s ancestors ( komyo). 2%

Presentation to-the ancestors was the final rite of the wedding

_ceremony, and- it confirmed the bride as a full member of her hus-
+ band’s descent group. She then began her married life in the new
. venyironment, as daughrer-in-law and as wife. If a bride died before
o ~she:was presented to her parents-in-law and to her husband’s ances-
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tors; her spirit tablet was not enshrined in the ancestral shrine. This
raised some ritual problems. Since the bride customarily entered
hér in-laws’ house years after ithe actual wedding, and often after
having borne her fitst child, it was.thought ridiculous to make her
status within the husband’s descent group dependent-on her visit to
the ancestral temple, The more important criterion became, there-
fore, the existence of a son. 4 :

TRAINING AND INDOCTRINATION OF. WOMEN, ‘The “‘virtuous conduct’’
prescribed by the Confucians for women had tobe learnied from the
social precepts laid down. in the Chinese classics:-Because few women
learned enough Chinese to read. them; '® vernacular versions prop-
agated by the kings of the early Chosdn dynasty for the instruction
of women were their key-to the:classics. One of the earliest such
works was the Samgang haengsilto, an illustrated collection of stories
about the propet application of the thtee social principles: faithful
minister, filial son; and chaste-woman. '% The traditional inttoduc-
tory text ‘to Chinese wisdom was: the. Ch’dnjemun-(One- Thousand
Character Classic) which listed one thousand basic Chinese charac-
ters arranged in groups of four for easy memorization.

The most important. and . influential textbook. for - women. was
compiled-in 1475 by the.mother of King S6ngjong; Queen-Consort
Sohye (her posthumeus name). Entitled Naebur (Instructions. for

 Women); this book consisted of quotations from educational wotks

such as the Sobak (Chin. Hsiao-hstieh); compiled ‘as a primer: for
children by Chu Hsi. Naehun taught girls the four basics. of wom-
anly behavior: moral conduct—women need not have great talents,
but must be quiet and setene; chaste and disciplined; proper speech—
women need not have rhetorical talents, but must avoid bad and
offensive language and-speak with restraint; proper dppeatance-=
womnen need not be beautiful, but must be clean in dress and ap-
pearance; and womanly tasks—women néed not be clever, but must
pay attention to such duties as weaving and entertaining. guests .
Naehun also elaborated on the roles a married woman had to filli she
had to serve her parents-in-law, be an obedient and dutiful w1fe,]
and a wise and caring mother. %’ e
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. Similar in content and didactic quality was the Yoass (Four Books
_ for Women), which was translated into the Korean vernacular by
Yi Tok-su (1673—1744). The Yisass combined four Chinese works
written especially for the instruction of women. Another textbook
was the Tongmong sonséip (First Training for the Young and Igno-
rant). This booklet, compiled by Pak Sesmu (1487~1554), elabo-
rated on the five moral imperatives (oryun) by quoting passages from
_ the Chinese classics and illustrating particular points with famous
stories from' Chinese ‘histoty. These textbooks were often supple—
mented by biographies of virtuous wosen. 198 :
Education for women was indoctrination. Its purpose was toin-
. still in women, through the weight of China’s classic literature, the
ideals of a male-oriented society and to motivate them for the tasks
of matried life. Indeed, the pattern of behavior developed by the
Confucians had the rigidity of a stereotype which did not-allow for
individual variations, so that Confucian society acclaimed particular
women not:for their individuality; but for the degree of prefection
with - which-they were able to mimic the stereotype.
Before marriage, gitls wete not only instructed in Confucian ide-
ology, but also experienced its practical consequences. After the age
‘of seven, girls: could no longer-associate with boys ot men. They
_ were more and more. confined to the inner quarters of the house
;- where they received instruction in domestic duties from' their moth-
-ersand ‘grandmothets. They learned embroidety and the cultivation
of 'silkworms, and- were initiated into the:intricacies of sacrificial
food preparation. : 5 :
" Gitls" cultural training was focused entirely on filling the role of
. married women. Ttaining in"ideology and in practical duties was
. based on the Confucian dictum that the moral human being was
_molded by the teachings of the sages. The successful application of
these teachings was reflected in customs and manners. It was im-
tanit to prepare gitls for their future functions as moral guardians
) he «dornesnc sphere and providers for the physical needs of their

; 'HE‘HVU'SBAND'S HOUSEHOLD. A woman became through mar-
¢ an‘adult member of society. When she left her natal home—
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perhaps after several married years during which her husband had
resided uxorilocally-——and started her life in her husband’s family,
she found herself in an environment in-which she was an outsider;
and with her field of action hedged in by a set.of Confucian social
rules and values that stressed objective over subjective relationships.
The descent group ‘into which she martied took precedence -at all
times over the family she had started or was about to start. Within
the ‘descent group, the members’ roles wete differentiated on the
basis of age and sex. Ideologically, Confucianism postulated a clear
delineation-of the male and female spheres; with the public domain.

" dominating, the domestic. This social division was-accentuated by

the emphasis Confucianism laid on . agnatic organization as the
backbone of the patrilineal -kinship system. As.a result, the inter-
generational relationship between father and son was glven pnorlty
over the conjugal union. » ‘ : e
The Confucian image of woman was thus a double one: she had
to be modest and submissive, but also strong and-tresponsible. On
the level of Confucian idealism; the image was-considered virtuous;
on the level of daily life, it often meant bondage. Although the’
bride came to-her: husband’s home fully indoctrinated with the val-
ues of séx-separation and:agnation, she soon found herself subjected
to the tension: between an ideology that aimed at social hatmony‘
and a reality that was fraught:with daily conflicts. '
Easy-interaction between the sexes had been natural durmg the
Koryd period, but the Confucian motalists at the beginning of the -
Chosdn dynasty were. convinced: that this unrestrained association
jeopardized the intégrity of the social structure. From the first years
of the dynasty, the Censorate demanded legal provisions that would
limit' a yangban woman. to having. contact only with her. closest
kin. ' Numerous reports. of cases of adultery prompted the legis-
lators to take severe measures to halt the “destruction of the human
order.” ‘As a warning against future offenses, the wife of a high
official who had committed adultery with a distant relative who had
free access to the inner.chambers was decapitated in 1423; her ‘lo‘v:ef s
was banished. The king justified this harsh punishment by stating’
that a woman of such high social standing should have behaved with:.

propriety.!™® Although King Sejong himself demanded the enact-
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ment of laws that would bar relatives outside the mourning grades
‘fromi visiting each other, he ‘was opposed to the request of the cen-
sors’ that capital ‘punishment for. notorious..adultéresses be - made:
mandatory. The heads of families were thenceforth held respons1ble
for enforcing the separation of the sexes. Wl ‘

The increasingly restrictive legislation also affected womien'’s free—
dom of movement, -Frotn ‘eatly in the dynasty, wives of high-rank-
ing officials wete no longer-allowed to'go around-in: openpalans
quins, as had been the customn during Kotyd. '*2 During King Sejong’s

reign the regulations concerning women’s conveyances wete further
" specified: Prototypes of a closed palanquin were built on royal com-
mand so that everybody could take them as ‘models:: In addition;
palanquins had to be painted in different colots to:identify the social
ranks of the women who tode them: A later. memorial handed in by
watchful censors demanded that yangban women be banned from
the streets ‘during the daytlme sifice they d1d fiot have to look after
_public affairs;'*? : = o

- Motéover, Neo-Confiician leglslators, : to -r’ect‘ify:the‘ W‘omhnly

way" and confine them to the domestic sphete, patticularly censored

- womeén's frequent visits to Buddhist temples: In 1404, temples wete

" declared off-limits to wornen except for memorial services for their
“parentsit* Not only were they legally restricted: from Buddhist

. temples-and shrines, but shamans’ houses were-also found to havea
corrupting influence and patronizing them was forbidden in ‘1431.

Conniving ‘officials ‘and temple bonzes were threatened ‘with harsh

_punishment; but laws. and: adimonitions, the - government: com-
“plained, had little effect. The censors’ efforts to-bting temple-going
wotnen under control were rewarded in ‘1447 ‘when the king ap-

proved  their request that the heads of families and their closest

-agtiates be charged with guilt by association for the- trespasses of
. their womenfolk.''> The Kyingguk taejin made women’s temple vis-
- ityand outings into the mountditis a crime: pumshable by one hundred

‘Not only were the Neo-Confucians: of early Choson' cohCemed
about checkirig the “corrupt” female motes inherited from the pre-
us dytiasty, but they also focused attention on reforming wom-
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en’s fashions. Dress style and color wete convenient means for pointing
up social diffetences. The Censorate complained that the indiscrim-
inate use of style and fabrics had: blurred the line between social
status groups, and they demanded frugality.!'” By the middle: of
the fifteenth century, new dress and accessory ‘styles. still- had not
been found; but the Confucian legislators agreed that the female
figure had to be clothed in such a way that no unauthorized eyes
could catch a glimpse of it. They especially inisisted that when pri-
mary wives went outsidé the house, théy had to wear a veil ot “scre¢n- ~
hat” (yommo) that'.covered the face complétely and was-not- to be
lifted. Earlier, women had hidden their faces behind fans: In 1449,
the use of silk gauize, patterned-silks,.and the color bright red be-
came the exclusive privilege of yangban women and female entef-

\ tainets. The Kydngguk taejon furthet restricted the choice of dress
- material and - color to . provide visual-aid in. dlfferentlatmg social
tlasses. b et = e :

118.

4(1‘ EES

..In practical terms; the separatlon of “in"and “c)ut” had a ‘number
of implications for'the new bride who took up residence as primary
wife''® in the inner quartets of the house (2nch’a¢). Her freedom of

movement was cuttailed so-that she virtually.lost contact with the
“outside world. Only after. being matried for years would she venture
~forth on her first outing ina sedan chair accompanied by slave ser-
vants. The cifcle of men whom she could freely heet and talk with
~ was usually limited to relatives up to and including the ténth de-

gree; that isy fourth' cousins; on the side of hér own kin and: the

 closest affines of her husband's family; that is; husbands ofher hus—
“band’s sisters and husbands of her husband’s aints.12% Gy

The bride who had just entered her husband’s house had to' try

to.find a place for herself in a female world'in which authortity and .
prestige were determined by the status of the men to whom the =
‘women were attached. The inequalities of the met’s world weie
_clearly reflected in the women’s world. ‘The most authoritative po—"‘,f'.
| sition: was held by the husband’s father, or possibly the hushand’
- grandfather; and his counterpart was the husband’s mother;: the wife
* mother:in:law. 2} The ‘mother-ii<law was the most impottant i
i dividual in the life of the young bride, since she stood at the apex
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of female social prestige and authority while the young.bride was
on the lowest level. The degree of tension created by the genera-
tional difference in position between the mother-in-law and the wife
and by theit competition for the attention and confidence of their
common male worked with the need to avoid conflicts. This largely
determined the daughter-in-law’s behavior toward her superior. The
filial daughter-in-law strove to follow the mother-in-law’s orders
punctiliously, and she avoided situations that might give rise to
scoldings. She did not'display. insubordination by talking back.
Smooth interaction with her mother-in-law was the young daugh-
ter-in-law’s- most important source of satisfaction and fulfillment,
while friction and antagonism were the most impottant sources of
frustration and unhappiness. . = ¥

- Domestic tranquxlity hinged- upon more than the peaceful rela-
tlonshlp between mothef-in-law and daughter-in-law. The wife’s
position within the domestic group was also determined by the
other daughters-in-law who happened to live under the same roof.
The composition of the domestic group tended to be more complex
the higher the social standing of the descent group. The large ‘ex-
tended family was typical, however, for only a comparatively small,
wealthy segment of yangban society.'?* In the extended family sev-
eral married brothers: lived together, their ranks fixed on' the basis
of the sequence of their births. This gave the oldest brother a defi-
nite position of prestige because he, as the ritual heir, would carry
on the main line of descent. The latent rivalry between the brothers
was ideologically smoothed over by the.concept of brothetly love
(¢he) that demanded the younger's deference to the older. The women
who married into-the descent group (zongs) fitted into the brotherly
hierarchy and carried into the inner chambers of the house the same
conflicts and- discord that might exist in the outer quarters. The
_wife of the eldest brother naturally held a position of eminence
because she was to bear the son-who would continue the primaty
_* descent line. She also had some ritual prerogatives in the domestic
. tealm that the other wives did not have.
: Human telationships within the female sphere of the house were
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further complicated by the presence of secondary wives and a large
number of slave servants. The extent of a woman’s influence and
radius of action thus depended primarily on the position she re-
ceived by marriage and only secondarily on the natural disposition
and manipulating skills she acquired by birth and experience.
Whatever the bride’s qualifications, she knew that. despite the in-
herent contradiction, her husband’s family usually preferred the
women, who were born into it to those who married into it. Until
the wife bore a son, her position in her husband’s house was inse-
cure. Only after the birth of a male heir had the wife fulfilled her
duty and-gained the privileges and authority of motherhood. With
het husband, she eventually received filial piety, the expression of a
new generation’s respect and subordination, '?>

Women were rarely referred to by personal names, As gxrls they
were called by Korean-style names. Unlike the personal names given
to sons. that consisted of one.or two Chinese characters, the girls’
names  were composed. of single Korean elements and. frequently
ended with the diminutive 7,'2* Lacking a tespectable name and
ultimately of little use to her natal family, a girl was rarely regis-
tered in the genealogical records of her descent group (chokpa). After
marriage, she was entered into her family’s genealogy with her hus-
band’s name. In her husband’s genealogy she was recorded as “spouse’”
(pae) and identified by the surname and ancestral seat of her natal
descent group. Sometimes, the name and official title of her father
and his immediate agnatic ascendants and of het maternal grandfa-
ther, collectively known as sajo, the four ancestors, were added to
certify the impeccability of her ancestry. A matried woman’s natal
family referred to her by her husband’s surname and the title sdbang
to which the post-noun sae¢k (house) was attached. In her husband’s:
village, people called her by the name of her native place to which

 tack was added. A woman who had borne a child was simply des-
_ignated as the mother of her son or daughter. Women who.had"

married into the same descent group usually addressed each other
by kin names.'?
In official documents such as the census registers ( bojo,é ); the w1fe s
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‘social ofigin was cleatly expressed in the términology of the listing.
The pritnary wife (pae) of a yangban householder was recorded by
‘the surname-and ancestral seat (pon'gwan) of her natal family. To
the‘former the respectful term isi was added; to the latter the teérm
ek (register). This  nomenclature contrasted with -that ‘used. for
.. commioner wives and, in the case of the -ancestral seat; even with
 that of her husband: ssi was then teplaced by sisz and chik by pon.
Ini both cases, vital information about the four ancestors was added
to the wives’ names. 2 S
“Asimiich as yangban women wete 1solated from the men’s worldy
they wete indirectly tied to the public sphete by the hotiotary titles
they received on the. basis of theit husbands’ official ranks. This

ptivilege was: reserved for women who were daughters of primaty .

wives and who themselvés were primary wives; '’ The granting of
ratiks to primary wives (mydngbu pongjak) was instituted in the early
yéars of the Chosdn dyriasty and codified in the Kydngguk taejon.
Titles were conferred upon women only on their - husbands’ metits;
but the seriousness with which'the Confucian legislators put-down
the rules may have been an acknowlédgment of the truth of the
Confucian dictutn that only a man whose 'wife worked fot domestic
peace and prosperity could rise in the official realm, 28

THE MARRIED WOMAN’S LEGAL AND RITUAL FUNCTIONS. In Confucian
térms, ‘the family was a judicially self-sufficient unit within which
domestic peace had to be presérved-and disputes among its: members
smoothed over by ideclogical values that scressed: the hierarchical
sttucture of the family and the male-centeréd distribution of au-
thority. ‘Although women were responsible for the day-to-day op-
etation of the family and thus largely determitied the quality of the
domestic atmosphere, highest authotity over the family membets
and their behavior ‘was lodged in: the family or household head:'%’
He had to judge. right and wrong, atbitrate disputes, and take ul-
timate responsibility for keeping the family members in their places
and for ensuring harmonious relations among them. The family
héad’s authority was officially upheld by legal stipulations that or-
dered capital punishment for family members who defied their su-
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periors. In judicial cases, the testimony of inferior family mem-
bers—-son, younger brother, wife, or slave—against their supetiots -
was not accepted. 13 Within this power structure the: woman’s po-
sition was clearly subordinate. Although a woman as mother ex-
erted lasting. influence on her children’s intellectual and emotiohal
development, she hdd officially only limited authority over them. !
A woman could assume a leading role in the family only under
ofie condition: her husband’s death. If thete was no adult son who
could: directly succeed to his father’s position,: the wife could be-
come the head of the family or household. }*? Her tenure, however,
was temporary. It ended as soon as the headship could be transferred

. to het son upon his maturity, that is, when he got married, or when
it was entrusted to a legally established heir. In the latter case, the

widow had one important pretogative: her will prevailed in the

" choice. of such an:heir.'?* With the passing of the household head-

ship inito the hands of the younger generation, the widowed mother

‘became a member of the new household unit: She was not likely to

establish a separate household. *** A -woman thus could not lead an
independent existence. Het point of orientation for livelihood and

" domicile was at all times a male member of hér family o housebold:

The woman:was.not only-subject to male authority, her lot was
intimately tied in with the fate of the household head. It was cus-

. tomary to punish the whole family when the head of the family was

found guilty: of a major- crime. Only at the end of the eighteenth
century did the law prohibit the capital punishment of the primaty
and secondary wives of the leader of an armed rebellion. Yangban
womnen and children also could no longer be enslaved. '*> In ctimi-
tial cases other than treason and rebellion, women of yangban'status
eénjoyed certain. privileges that women of the lower classes do not.
seem to have had. A yangban woman could be jailed orly aftera

_repott was submitted to the judicial authorities. In case of convic=

tion, she usually avoided punishment by paying a compensation. 136

© After 1745, .a woman could not be arraigned except in-‘cases of = -

tebellion and treason. She'did not have to appeat in court and could

. be represented by her son or son-in-law or-even by a slave. A yang-

ban woman had to submit to flogging only in rare cases. *>’ Punish= . "
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ment of a pregnant woman was deferred until one hundred days
after she had given birth.1?® From early in the dynasty on, men
were responsible for preventing women from breaking laws and for
keeping them in their place. '

"“THe integration of women into their husbands’ descent group as
demanded by Confucian ideology is impressively illustrated by the
daughters’ gradual loss of inheritance rights.-As has been discussed
in Chapter Five above, by the middle of the dynasty daughters who
upbn marriage left their natal family were deprived of their stake in
their families’ ancestral property and entered their husbands’ home
without the land and slaves: they had brought in' eatlier. All they
mdy then have taken with them wete some heirlooms and possibly
some slaves. Women thus lost the economic independence they had
enjoyed at the beginning of the dynasty. This developmient was
closely connected with the gtadual acceptance of the rule of primo-
geniture that concentrated a descent group’s ancestral land and slaves
in the hands of its primary agnatic heir. A concomitant factor was
the change from uxorilocal to virilocal residence.

- A matried woman, upon her husband’s death, could be called
upon as widowed mother (bwamo) to oversee the distribution of her
late husband’s property. In case there was no male heir, she had the
right to her husband’s estate, but it was only a usufructuary right.
As'soon as an heir was established, she had to relinquish her claim
to the propetty.. Economically, then, a woman came to be com-
pletely dependent on wealth controlled by the male members of her
affinal home. - - . : -

Ritually, a married woman was assigned-a- marginal role. The
only duty of the wife of the main officiant at:the domestic ancestral
rites was the presentation of the second libation (chaehin or ahin). 140
On the mourning chart, a -woman as mother was granted a three-
year mourning period by her son (chaech’oe); but if her husband was
still alive, this mourning was shortened to one year.'#! Although

“this reduction was not in tune with Chu Hsi's Chia-/i, it was felt
“that the obligations of a three-year mourning period would make it
. difficult for a mourning son to serve his-old father. in a proper fash-
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ion.¥2 For her own parents, a married woman mourned only for
one year, '4? ‘
A wife wore mourning for her husband for three years; but she,
being replaceable as a wife, was mourned by her husband for only
one year. For the death of an “inferior,” the husband was originally
not entitled to an official leave of absence. After a legally stipulated
period of three years, a widower was urged to marry again as an act
of filial -piety toward his parents. This period could be reduced to

" one year if his patents wished it ot if he was over forty and still

sonless. 144

The ultimate proof that a woman had been a primary wife, whether
she had sons or not, came after her death: At the end of the.moutrn-
ing period, her spitit tablet was enshrined in her husband’s ancestral

shrine (sadang); and, having become an ancestor, the dead wife was

commemorated at regular memorial services.

' SECONDARY WIVES AND THEIR.SONS. ‘The distinction between primary

and secondary wives, legalized in 1413, ended the Koryo tradition

of plural wives. It restricted a member of the officeholding elite to
~one primary wife. She was selected as spouse on the basis of a num-

ber-of social critetia. She was inducted into the descent group by
the proper rites and, most importantly, only she could assure her

- son a full share of the social recognition necessary for him to become
‘the legitimate heir of his father’s descent line and-succeed in the
‘world. Consequently; any other woman the husband may have taken

~ into his house was; as far as his descent group was concerned, of

secondary importance. The acquisition of a.secondary or minor wife
was a “‘private” arrangement. Such a.wife lacked the primaty wife’s

“social prestige, and her attachment to a man’s domestic group was
_precarious and, if she remained sonless, often only temporary.

The Po-bu t'ung explains the difference between a primary and

- secondary wife thus: “What do {the words}] cb’s (Kor. ¢b’6) and ch’ieh
 (Kor.. ch'dp) mean? Ch’i means ‘whole.” [The wife forms} one whole .
- body with her husband. From the Son of Heaven down to the com- -
"'mon man-{the word ¢4’/ is used with} the same meaning. Ch'ieh L v
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means ‘to connect.’ { The concubine]} at regular times meets the man
for connection,” 3

- The clear differentiation of wives was also rationalized in cosmic
tetms. The loss of sequence between primary and secondary wives,
it was warned, would result in cosmic disorder that would spell
disaster for the human world: 4% The law. consequently barred a
secondary wife from ever advancing to the position of primary wife, 147
Strong ideological and legal considerations thus separated secondaty
wives from primary ‘wives. The severity with which this discrimi-
nation was upheld had no counterpart in China and was uniquely
Korean. « : ;

“The social discredit that came to-be attached to secondary-wife
status eventually eliminated yangban daughters as potential second-
ary wives, except in cases of economic destitution, and limited the
selection to the lower social classes. ' The social origin of second-
aty wives was, therefore, varied. Often the daughters of secondary
wives in turn became secondary wives of other yangban. Other can-
didates were gitls of commoner status ( yangeh’dp), professional en-
tertainers (kisaeng), and even slave girls (ch'onch'sp). “© Widows who
had no means of support occasionally also became secondary wives.
Clearly, the taking of a secondary wife was not.limited by rules of
class endogamy. ‘

- The life of a secondary wife was subject to social rules that accen-
tuated her inferior position within the descent group. At the begin-
ning of Chosdn, when a son by a secondary wife of commoner status
could -become his father's ritual heir, the reason for acquiring a
secondary wife often was the ptimary wife’s sonlessness. Later, ‘as
the system became increasingly inflexible owing to an ever more
conscientious enactment of the agnatic principle that culminated in
the institution of primogeniture, this criterion could no longer jus-
tify the existence of a secondary wife. Other reasons then may have
been a particular woman'’s attractiveness as an entertainer and sexual
partner and the social prestige the possession of several wives gave
- toa man of high political office and good economic standing.
+Many aspects of a secondary wife’s life came to be regulated by
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discussed person in official decuments. Because secondary wives
continued to be part of upper-class households well into the twen-
tieth centuty, the following discussion also draws on information
gathered in recent times. ‘

There was no fixed ceremony when a man acquired a secondary
wife. °° It 'was customary, however, to conduct an abbreviated wed-
ding ceremony if the bride was of commoner background. No cet-
emony was performed for a slave gitl. For these secondaty mar-
riages, public recognition was of no great importance; they did not
aim at tying affinal relations of any consequence, yet the husband
was held responsible for the upkeep of his secondary wife.* Some
acknowledgment of a secondary wife’s existence in-a household was
given by entering her name in the census register ( hojok); but even
if she had a son; her name' remained unrecorded in- genealogical
records. No numerical evidence ‘therefore is available to allow an
estimate of how widespread the keeping of secondary wives was. A
secondary wife was commonly known by the name of her place of
origin to which zaek or chip>* was added. Although the bond with
her husband, or master (kuzn), was not well defined, a secondary
matriage could not be dissolved without good reason: Fora woman,
the arrangement was most- often her only source of support. 32 -

A secondary wife often lived in the same household as the pri-
mary wife. At times, one wife lived in the countryside, the othet in
the capital, and the place of residence may have been a device for
ranking the wives at the beginning of the dynasty.>> It was the
ptimary wife’s duty to maintain peace in the house, but accourits of
domiestic discord between the wives abound. A ‘source of tension
was the hierarchical order that was imposed upon the women'’s world.
Also, the different social backgrounds of the wives gave rise to envy
and dissatisfaction: Moreover, the marginal position of theitr mother
within the descent group created for the children of a secondary
wife personal frustration and resentment. : :

A secondaty wife had no parental authority over her children. As
long as her mastet was alive, such authority was vested in him. If
after his death the primary wife became the temporary head of the-
household, parental authority was transferred to her (ch'dngms). >
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In principle, a secondary wife could not become the head of a house-
hold; but after her master’s death she might, with the consent of
the new household head, form a separate domestic unit. *>> She also
was not in line to receive a share of her husband’s property, al-
though he might have given her some. He; however, would get her
propetty if she died without a son."® The concept of family was
not fully applicable to-the union with 4 secondary wife.If she was
sonless, there was no need to adopt a son. A secondary wife’s rela-
tionship with her master was intended to last only during his life-
time and was not supposed to form a social unit that had to be
perpetuated.

The secondary wife’s marginal position within a descent group
was also'evidenced by the lack of ritual obligations toward her mas-
ter’s ancestors. Shé was excluded from the regular services: for his
ancestors; and her spitit tablet, if there was.one, was not placed in
her -husband’s ancestral shrine. A secondary wife was, however, re-
quired .to fulfill ritual duties toward her master, the master’s pri-
mary wife, and the ‘master’s immediate lineal ascendants and de-
scendants. The ritual concetns of her own descendants were accorded
'second place: Consequently, she had to mourn for her dead master
for three yeats; whereas she herself was mourned for only three months;
or not at all if she was sonless. She had to mourn for her master’s
eldest son by the primary wife for three years, whereas the mourn-
ing period for her own son lasted for only one year. She had to
obsetve a ohe-year mourning period for the primary wife, although
a primary wife had no mourning obligations toward a secondary
wife. After her death, she was mourned by her own son for only one
year and not, as was customary for mothers, for three years. If an-
cestral services were held, they had to be conducted in a purified
room; and they were discontinued after her son’s death. >’

The social inequities: that were created by the secondary-wife sys-
tem were most acutely reflected. in-the discriminatory treatment of
“the sons of a secondary wife (ch'dpcha or sija).'>® The status of a
secondaty son in Chosdn dynasty society became a vexing problem

i because it involved not only, in a narrow sense, a definition of who

. could be considered legitimate within a descent group, but also, in
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a wider sense, pertained to the delineation of social class boundaries.
As suggested before, women played a decisive role in determining
their offspring’s legitimacy. Representing a cettified and publicly
recognized elite patriline by whose surname she continued to be
known, a primary wife joined her social equal when she was ritually
inducted into her husband’s house, Their combined social creden-
tials legitimized their progeny as full-fledged members of their fa-
ther’s family and patriline and, in addition,. provided thern with an
enduring link to matrilateral kin, In contrast; a secondary wife,
originating from the lower classes, lacked the social prestige of a
well-established descent group and entered a yangban’s house with-
out public acclaim to take up the position of a subordinate.. Al-
though a secondary wife’s son was recognized as having inherited_
his yangban father’s “bones and flesh,” he did not for this: reason

become a fully legitimate member of his father’s descent group. (al-

though a secondary son by a base mother could, if his father: ‘held
high office, become a commoner). It was not 4 questlon of patermty

- alone. What disqualified such a: son was the fact that his, mother

had nothing to:conttibute to a‘socially: determlned status fun
which would confirm his full legitimacyy .
Legitimacy, that is, the affitmation of st:atus,

‘;;hus mderwed ﬁrst

“of all from social rather than legal criteria. Already in Km'y_é‘,\ social
status was primarily defined in tetms-of descent and: hered1ty—~—a
definition to which the matriline gave as.much wexght as the patri-

line. This- tradition. thé. Choson Kereans upheld——agams 3 the dic-
tates of Confucian agnation. For-the. elite, status ascription. re-

mained bilateral. This. juxtaposition, of génealog Ig(ar"ijd,‘ciil»tutal’

* values found expression in the uniquely Korean: formula of the “four

ancestors” (szjo) that included; besides a man’s thtee lmeal ascen-
dants, his matrilateral grandfather. The latter's presumed non—ex—

-~ istence in a secondary son's ancestral mix condemned such a son to
_-alife as “half-yangban”—an admittedly unsatlsfactory halfway sta-
_tion that, it was always feared, could give cause to insubordination
~and a consequent breakdown of the social h1eratchy

. It was not only traditional status conscxousness, however, that

: QCPIIVCQ a seconaary son of 1eg1t1macy within his tatner s descent
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group. The Confucian patrilineal descent ideology equally pushed
him to the sidelines. Early in the dynasty, a secondary son of com-
moner status was occasionally called upon to become the ritual heir
of his father’s descent line if there was no son by the primary wife;
and this practice had legal backing. But with the gradual expansion
of lineal thinking, which came to encompass the entire descent group,
and the eventual implementation of ritual primogeniture, which
even excluded second sons, a secondary son’s heirship became un-
acceptable for his father’s line as well as for the descent group as a
whole. The strenuous efforts in mid sixteenth century to formulate
comprehensive tules for regulating ritual heirship testify to the dif-
ficulty of reconciling the social status of the ritual performer with
the dictates of the patrilineal principle. The ultimate solution was
to temove secondary sons completely from heirship and succession,
and this may also have been the time when their names started to
drop out of genealogical records. When the continuation of a de-
scent group was henceforth threatened by the lack of a lineal heir,
adoption of an appropriate substitute, ideally an agnatic nephew,
solved the problem. Adoption, increasingly practiced from the middle
of the dynasty, thus destroyed one of the main reasons for conclud-
ing secondary marriages.

- Moreover, a secondary son’s precarious standmg in the domestic
realm prevented him from advancing in the political world. From
the early days of the Chosdn dynasty on; secondary sons were batred
from holding regular government posts; and this discrimination was
strengthened by the Kyongguk taefon, which explicitly excluded sec-
ondary sons and their descendants from taking the civil service ex-
aminations. 1*? Secondary sons thus were unable to climb to politi-
cal prominence. Even though from the middle of the sixteenth century
occasional attempts were made to alleviate the secondary sons’ pre-
dicament with the argument that the state was interested in select-
ing officials on the basis of ability, such initiatives largely proved
ineffective. They clearly stood at cross-purposes with the yangban’s
insistence on keeping descent group legitimacy and, by extension,
“gligibility ‘to political power within their own group. Legal and
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ritual discrimination against secondary sons remained one of the
Choson dynasty’s most pernicious social issues.

THE DISSOLUTION OF THE CONJUGAL BOND. Ideologically, the dissolu-
tion of the conjugal bond was a social impossibility. Combining the
husband’s forbearance (#7) and the wife’s sense of obligation (#)
was the ideological basis of marital harmony. If the wife failed in
her role because of her “dark and ignorant nature” (she represented
yin in the yin-yang duality), it was her husband’s task to guide her
to reform herself and to restore domestic peace. Would it not be
cruelty to expel a wife without fully exhausting the possibilities of
amending her conduct?'®® The sages of ancient China, however,
granted the husband a number of ctiteria with which he could jus-
tify the expulsion of his wife: the seven instances of extreme disobe-
dience (cb’ilch’ul)—disobedience toward the parents-in-law, failure
to produce a son, adultery, theft, undue jealousy, grave illness, and

- extreme talkativeness. To prevent abuse in the application of the

seven disobediences, the sages stipulated three instances when a
?vnfe could not be expelled (sambulgs): if the family fortune had
improved greatly during the marriage; if the wife could not return

-to her own family, and if she had mourned for either or both par-

ents-in-law.

In the Choson dynasty, the Confucians recognized the two sets of
criteria for and against the expulsion of a wife as a means of moral
pressure rather than as of legal value. For a woman who received

. 'recognition and social standing in society only through marriage,

the threat of being expelled from her husband’s family and the social
stigma attached to remarriage were effective means of keeping het

obedient and submissive.'®! Since Confucian ideology attributed

the ultimate responsibility for keeping peace in the domestic sphete
to the morally superior husband rather than to the naturally inferior

Twlife, the censors generally treated a husband harshly if he expelled
his wife without weighty reason. They were backed by the provi-.

sions of the Ming criminal code, which prescribed eighty strokes of
the heavy bamboo for a husband who expelled his wife without
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having proof of one of the seven disobediences or who did not have
official permission to divorce her on the grounds of a criminal act.
For example, when a wife assaulted her husband, the husband could
receive a judicial divorce (7). The judges usually dismissed undue
jealousy, grave illness, and extreme talkativeness as valid reasons for
a husband’s separation from his wife because they were merely part
of 2 woman’s natural disposition; in such cases, a reconciliation of
the spouses (wanch’wi, pokbap) was considered possible.

Of much greater moral and legal intricacy were the first four of
the seven disobediences because they were intimately connected with
descent group concerns and human morality. In the judgment of
such cases, the conflict between idéological considerations and the
application of legal stipulations was evident. The following example
makes this clear. A man’s greatest offense was lack of filial piety,
and the most unfilial act of all was the failure to bring forth an heit.
This argument was presented in self-defense by a man who had
expelled his sonless wife and taken another wife. The censors orig-
inally refuted his plea with the counterargument that his first wife
had mourned for her father-in-law; they demanded a reconciliation.
Later they dropped this demand and had the husband punished with
ninety strokes of the heavy bamboo, the penalty for taking a pri-
mary wife when he already had one. 162

The application of the criteria for and against the expulsion of a
wife depended to a large degree on the interpretations and the moral
attitudes of those who had to judge a case. Frequently the opinions
based on the two sets of criteria conflicted. This is illustrated by the
dispute King Sejong had with the censorial officials in the suit against
Yi Maeng-gyun (1371—1440) in 1440. Yi’s seventy-year-old wife
had been jealous of her husband’s secondary wife (who was a slave),
‘mistreated her, and eventually caused her death. Yi, who held high

_office, 1> tried to cover up his wifé’s ctime. The disclosure of the
facts stirred public sentiment, and the censors demanded the wife’s
official expulsion (#7) on the grounds of jealousy; she also had no
son. The king declined to act on this recommendation because the

“wife profited from two reasons for which she could not be expelled:

“she had lived through her husband’s climb to prominence, and she
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had mourned for her parents-in-law. The king further argued that
the wife’'s misdemeanor was closely connected with the husband’s
failure to keep peace in his house. He ordered Yi's dismissal from
office and the invalidation of the wife’s official patent. Pressed by
the censors’ demands for heavier punishment, the king finally agreed
to Yi's banishment, but resisted further punishment of the wife. 154

The dissolution of marriage, especially when it involved the first
two of the seven disobediences, was an affair that went beyond the
spouses’ personal concerns. The parents’ voice in their son’s married
life - was licensed by the often quoted saying: “Dissatisfied parents
make their son expel his wife even if he gets along with her; parents
who like their daughter-in-law force their son to live with het, even
though he does not like her.” Expulsion of one’s wife could there-
fore be a filial act. This is illustrated by the case of a higher official
under King Sejong who justified the expulsion of his wife and his
remarriage by claiming that he had done so upon his father’s last
request because he had no son. He had made his first wife leave after
she had observed a three-year mourning period for her father-in-
law. The censorial agencies were suspicious of the man’s motives
and demanded a reconciliation of the spouses because of the wife’s
filial act toward her father-in-law. The king, however, did not ac-
cept this recommendation, but insisted that a son was bound to
obey his father’s orders. To mourn for the parents-in-law was in
Sejong’s judgment not enough to make up for sonlessness. 6> King
Sejong also ruled in favor of the father-in-law in the following in-
stance: A father-in-law demanded a daughter-in-law’s expulsion on
the grounds that she had been disobedient. It turned out that the
real reason for her father-in-law’s displeasure with her was her mal-
treatment of the domestic slaves who had fled in great numbers.
The censors pleaded for reconciliation, but the king upheld the
patriarch’s testimony and agreed to the expulsion. '

While the force of ideological arguments could control and at
times even limit the applicability of the law, there were occasions
when ideology was used in lieu of law. The seven disobediences
were recognized as an important judicial weapon whete the appli=
cation of legal stipulations was problematic, most significantly in
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cases involving criminal women of yangban status. 167 On the other
hand, when ideology did not complicate the judgment, the law was
harshly applied. A husband who expelled his primary wife without
sufficient reason and remarried had to expect heavy corporal punish-
ment or, if he was a higher official, even dismissal from office and
forced reconciliation. Numerous censorial reports illustrate the va-
riety of unjustifiable motives for expelling a wife. One defendant
wanted to use his second marriage as a vehicle for gaining official
‘appointment. He did not receive the patent of office. 168 A bride-
groom who was disappointed with his bride’s physical appearance
and her poor trousseau falsely accused her of adultery and expelled
her. He was punished by sixty strokes of the heavy bamboo and one
year of forced labor. He also had to take his bride back.'®
Confucian society provided a married woman with neither ideo-
logical nor legal grounds that would have entitled her to seek a
divorce from her husband. Once married into a descent group, a
woman had no way of separating herself from this bond. In rare
instances, when a woman wanted to leave her husband, she could
do so only by using “male tactics.” One such woman forced her
spouse to give her written evidence of expulsion and then married
another man. She and het second husband were severely pun-
ished.17°
The dissolution of the conjugal bond thus was not an easy matter.
Both ideology and law stressed the indissolubility of marriage and
the security of the married woman. They held the husband respon-
sible for maintaining order and harmony in his private life. The
implications for the whole descent group as well as the moral ram-
ifications therefore made the intentional termination of marriage an
unwieldy instrument for settling marital and domestic discord.

WIDOWHO0OD AND REMARRIAGE. Martiage was largely a descent group
affair, and, as far as the wife was concerned, it lasted beyond her
‘hisband’s death. After her spouse died, the wife’s point of orienta-
- tion shifted to the next generation: as mother, she became a senior
" rember of her son’s household. Confucian ideology stressed as the
greatest of womanly virtues the wife’s devotion to one husband,
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and, in logical extension, to one descent group.'’! This emphasis
on the exclusive nature of the marital relationship eliminated the
rationale for taking a second husband. Adapted from Chinese sources,
this ideal had influenced the Korean attitude toward marriage even
before the Chosdn dynasty.

During Kory6, remarriage of widows seems to have been rather
common, and the anti-remarriage ideology was confined principally
to the widows of high civil and military officials, who were enno-
bled if they did not remarry.'”> With the advent of Neo-Confucian-
ism, remarriage became an important issue and the official attitude
stiffened. In 1389, the highest government authority suggested that
widows of aristocrats should not be allowed to marry for a second
time, whereas widows of high officials could do so after the mourn-
ing period for their husbands. Remartriage was easier for women of *
lower social status, although those who chose not to marry again
were, after they died, specially honored with commemorative tab-
lets. ' :

At the beginning of Chosdn, reports about women’s serial mar-
riages abounded. An amazing number of women, not always wid-
ows, concluded second and third marriages. Such behavior, it was
argued, was injurious to the quality of the country’s moral life. In
1406, the government revived the Kory® law that women who had
married three times were to be recorded in the Chanyian (Register
of Licentious Women). Now the law was made to apply specifically
to primary wives of yangban status.'’* Compliance with this law
seems to have been lax; but thirty years later, in 1436, stricter
observance was demanded by the censots. The issue gained impor-
tance in 1468 with Kim Kae’s (1405—1484) case when, despite the
fact that his mother had been married three times, Kim was pro-
moted to high official rank through special royal favor. The Censor-
ate was outraged by King Sejo’s seemingly insupportable gestute
and argued that the son of a mother who had behaved so badly was
not fit for office. The censors pointed to the strong correlation be-
tween an orderly domestic sphere and a healthy state.!”> Kim Kae
was an isolated case, and the Kydngguk taejin repeated the stipulation:
that thrice-married women had to be registered. 7%
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The Confucien legislators supported widows who “preserved their
chastity” with special economic measures. The wife who was rec-
ognized as the primary wife was, after her husband’s death, awarded
a certain percentage of her husband'’s rank land (kwajon): two-thirds
if she had sons, one-third if she was sonless. This land was called
“land to preserve faithfulness” (susinfin) and was intended to guar-
antee the widow an independent existence, but it was a luxury the
government found difficult to continue for long. With the conver-
sion of the rank land into office land in 1466, the susinjon was abol-
ished. There were frequent pleas later to restore it, but without
results. 77

More important than the economic incentives were the legal
sanctions that the governiment took to correct “the ugly custom of
remartiage.” One of the first such measures was to deprive widows
who remarried of their honorary titles.'’® Despite the many heroic
stories about young widows who resisted their parents’ pressure to
remarry and fled to their parents-in-law’s house—clear indication of
uxorilocal residence—to serve as filial daughters-in-law or cut their
hair and became nuns, it is evident that government policies did
not deter even primary wives from entering a second marriage.

The subject continued to claim the legislators’ attention throughout
the first half of the fifteenth century. The Confucians expressed their

disdain for serial marriages by putting them into the same categoty

as secondary marriages and adultery: they all were aberrant forms of
a woman's attachment to man. Because such marriages wete com-
mon, they could not easily be outlawed; but severe restrictions were
put on the offspring of such unions. The Kyingguk taejin of 1471,
an edition which is not extant, apparently carried a provision that
barred the sons and grandsons of thrice-married women from ad-
vancing into higher officialdom. A general debate on the problem
of remarriage held in front of King Songjong in 1477 revealed that
the majority of officialdom favored restricting this prohibition to
thitd marriages. It was argued that for young widows who had
neither parents nor children the only way to escape destitution was
eamarriaos and thar, rnngﬂqnenr]y; sonless widows should be al-

" lowed to remarry upon receiving permission from parents or descent
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group elders. Only a few officials demanded an amendment of the
Kyongguk taejon that would contain a clear prohibition of second
marriages. King Sdngjong, who made the purification of yangban
mores his special concern, sided with the minority opinion. To press
his point didactically, he printed and distributed a vernacular trea-
tise entitled Samgang haengsil yollyddo (Conduct of the Three Human
Bonds with Illustrations of Virtuous Women).'”® Ideology, thus,
was the principal reason the offspting of twice-married women were
banned from official careers. The revised edition of the Kyingguk

taejin of 1485 stipulated that the sons and grandsons of adulteresses .. |

and remarried women would not be eligible for civil or military
office; and together with the descendants of secondary marriages;
they were not allowed to compete in the lower and higher civil
service examinations. '®® Remarriage as such was not outlawed, but
the ideological and legal implications for the immediate descen-
dants of a remarried woman made it well-nigh impossible for a
widow to enter a second husband’s house and function as a primary
wife,

Remarriage, therefore, was, when it occurred, a lackluster affair
concluded as a means of economic support; and since in most cases
it was a secondary marriage, no particular rite marked the occasion.
To remarry, a widow needed to get the consent of the head of her
deceased husband’s household or, sometimes, that of her own par-
ents. If she had children, she lost her parental authority over them;
and she could not claim a share of her late husband’s estate. '8!
Although chaste widowhood was regarded as a “‘beautiful custom,”
throughout the dynasty voices were raised in favor of abolishing the
anti-remarriage laws. Nevertheless, despite its decidedly negative
character, the custom of chaste widowhood became so well en-
trenched that a widow’s remarriage bore a social stigma until recent
times. 182

Even for men, remarriage with a second primary wife was not
unproblematic, for in ancient China second marriages were prohib-
ited according to the principle that two primary wives could not
coexist in one house. '®> While in ancient China these marriage rules
had mainly functioned as political measures to minimize%rivalry




280 Confucian Legislation and Women

among regional lords by prohibiting multiple marriage alliances, in
Kotea they were given a purely social meaning. In China, when the
wife of a feudal lord died, she could be replaced by the wife next in
line who was her sistet or cousin.'®* In Korea, because of the pref-
erential status of the primary wife, no immediate substitute was
available. Remarriage after the primary wife’s death, however, was
a social necessity: the female hierarchy in the inner chambers could

not be left without a leader, and some classical literature advised

against raising a secondary wife to the position of the primary wife.'®
The search for a viable solution to this ritual dilemma may have

been at least partly necessitated by the enactment of the law of 1413 °

which put special emphasis on the importance of the primary wife.
Close scrutiny of the Chinese model drew the Korean Confucians to
the conclusion that the Chinese remarriage prohibition had applied
primarily to the feudal lords.and not to their retainers. The Koreans
thought they were on safe ritual ground with their assumption that
the royal house but not the sadaebu was subject to the remarriage
prohibition. Although a man like Pydn Kye-ryang regretted that
the ancient Chinese system was not applied more consistently in
Korea, King Sejong himself lent his voice to the argument that the
sadaebu were not bound by the same social rules as the royal house.
Nevertheless, he set an example (little heeded by later kings) by
refusing to remarry when he was urged to do so after the death of
his consort in 1446. 86

THE CONFUCIANS’ IMMUTABLE IMAGE OF WOMEN. The implementation
of Confucian ideology in Kotea meant a rigorous regimentation of
women. By granting political and economic prestige to men, the
Confucian legislators allowed women to have status and authority
only within the domestic confines. The women’s domain was the
“other world,” a world the state did not wish to deal with directly.
It therefore inflicted its sanctions against women’s misbehavior—
their deviations from assigned functions—rarely on the women
themselves, but on their male representatives—their husbands and
sons.

Confucian ideology devised for women roles that called for spe-
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cific behavior (“virtuous wife,” “obedient daughter-in-law,” “chaste
widow”), and women were remembered either for their perfect en-

“actment of these roles ot for their rebellion against them. Biogra-

phies of women written by their kinsmen and appended to their

‘collected works, therefore, only rarely yield information of a per-

sonal nature. Rather, such documents tended to depict women stet-
eotypically as loyal personifiers of ideological dictates.

Whatever the lofty ideals were with which the women’s incor-
poration into their husbands’ descent group was rationalized, for

- -women real life was neither tranquil nor serene. They naturally re-
: acted to the functions and values ideology imposed upon the wom-

en's world. Within this system, women had to develop strategies

- to secure for themselves and for their offspring the best means of
“survival, When the curtain of ideology was lifted, realpolitik dom-
~ inated the domestic scene. For the male onlookers, therefore, women

were forever scheming and calculating, and conflict and tension were
' part of everyday life. To be sure, some women could make ideology
work for them: a young widow, for example, who for whatever
“reason preserved her “chastity” by loyally serving her parents-in-

law instead of giving in to her family’s pressure to remarry was sure

~ to be rewarded with public applause. Far more frequent, however,
“were the reports about wayward and jealous behavior. Women es-

caped ill-treatment from husband and parents-in-law by commit-
ting suicide. With the stakes in the well-being of their children so

. high, jealousy and discord between primary and secondary wives

were endemic, and many a primary wife felt herself grievously be-
trayed by her husband’s love affair with a low-status companion.
Confronted with such “lack of propriety,” the Neo-Confucians never
relented in insisting on correct womanly behavior. After all, women

were to give substance to the ideological standards and provide state
.- and society with the “right men.”




