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The Cow
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R . W thc Q_ran, compnsmg one-twclfth of: thc cnurc text In, most 111um
" nated manuscripts.and printed editions of.the, Quran,. the first seven verses of
+al-Bagarah appear-on an illuminated page:opposite another illuminated page

containing the seven verses ‘of the Faribah,or "Opening;” the first chapter of " un

* the Quran. These two pages together form for most readers the first visual expe-
rience of the Quran asa physzca.l book.
Few subjects discussedin the Quran do not findSome medrion in al-Bagarak;

topics include matters of theology, law, sacred history, metapliysics, cosmology,

and cthe spirirnal life. The s@nah opens with a general description of belief in the
seen and Unseen, the multiplicity of prophets, and the imperative to give from
~ what we possess, whether spiritual or material. Affer a section addressing the
hypocisy of cthe protestations and claims of those who disbelieve in God, the
sirak vuzns to an account of the creation of Adam and the fall from the Garden,
including the status of the angels in relation.to human bemgs and the role of
- Satanin Adam s fall.
- 'The history of the Children of Isracl ﬁgus:cs prommcntly in chis mm:’a
Stressed are the blessings of God upon the Israelites thronghout their history,

beginning with one of the several accounts provided by the Quran describing -

the encounter between Moses and Pharaoh as well as the events ac M. Sinai
‘and.the parable of che sacrificial cow (fagarah), to which the sarah owes its
name. This history is interwoven with theolog:cal questions debated between
Jews and Muslims, such as the duration of one’s stay in Hell, the status of che

Aschangel Gabriel, and other accusations and challenges exchanged berween.

_ the two cornrnunities.

AE-Bagarah is one of the most important sérwhs as faras the question of the sta- - -

tus of other religions is concerned, addressing this matter from a theological and
legal perspective and also as a question of sacred history. Abraham is discussed as

hié

F the o sarabs ‘of‘the Qgran 197 bc:gm
with individualleeters of the Arabic:dlplialie. T
this-fransiagion these: 1et:ers are tiansliterated as
' salifis thename of chesfitse lerser of
the Atabie a.lphe.bez) ralchouighi in othier tfarisla:
tions.the correspondmg Latin-letrers -areuséd
(&g Ay Ly M swhidhis toirespahd phonericilly ro,
alif Zzzm, e m) In’ zeciration ithéhames -of thelet:
: i ; '>?Also, sonie-Jerter
mames’ havc two forms, eg vé and 747 The Q}an
tises thc forxner, the commcnta.ry the lattcr‘_ S

e'mgmanc features of the Qiuran ahd-have been'a
sub)ecr of debatc and spcculmon among Mushms

by many Qllran COmmientapors that'Abu Bike, thc
_ﬁrst Gahph sa1d Eve:y boek has amystery (sm-)

- a prophet who predated Judaismeand: Chrisma_mty', who established the Ks‘.“bah\as e
“a-temple of worship, andiwhowasa: hinif; bt primordial monotheist. 21, SRV
Important ntua_[s ‘and: acts of woiiship-e

cludlﬁgv 7.55, caﬂcd thc Pedcstal Versc (Ayar al Kum
i which are importantin Muslim devotional life. - : e
« Concerming chis i#rah theProphetis reported 'to‘havc sa1d Everythmghas ‘

i Zenith;: a.nd thc zcmth of ‘the: eran is Sumt 4[ Bzzg;zm:’a and it has at vers

13 ) zz[rBagzz%k ‘ 2:1

l'egLsIatcd ity thlS mmb 1r;clud;n

@

hé.ve}sdid;‘ iiintessénce (s.zy%a/a)
and'the quintessence of this Book is the speliéd
out letters.” Al:Razs discussey the: metaphor of
& greatisea, which leads:vo’ Ditiver, swhick: feads.vg
streams, ‘whichJead o sivulers; ifiehie rivaler s
tade ‘e cariy-ll the watedof ché stream orthe
riverbed the entire contents of the i
beoverwhelmed and destioyed. He rientionis the
verserHe Sendsdosn toarer froms vhe sk, souBarshe
riverbeds Sl zzccardmg 1y their easure'(
Hesfarther reports thie: séying: “The learned have
aisderety thé cgercnts (kbuiafs®) have a sccrct,
che prophers havez secrér; theangels hiaviasecret)
and-beyand all of thae God has'a seerecTf theiig:
Aéfart cime'to kiow thesecret’ of chi ledrned;
they would ‘descro them. I thié Tearned cairi¢'zg
Lnow the secret of the videgersnts;- they would
break-awayfrom: thent: ¥ che: vicegerents' dams,
to; know the séeret of the Prophets, thcy/ Would

T




‘Muslnns should actin hesc s1tuat10ns A.kog&thér thl.; ,wm/a 5. among thc mosq
'mportant andfundﬂmental fcr Islamm Junsprudence (ﬁqb

"":era sh Moréoyer, a
0 oth Chris

e frera, long dlscussmn on,spch crcnera.l rchglous issues, the sz,ﬂmfa endsw1th
averse, again related-to. Jegislative matters. Inseems thar the, ann_wan_ts 0,
(cmphasxzc av thc~tcrmmat10mof thzs long mmb thc mseparable rela’tron bc,

m a smgle soul and

from it created 1ts rnate, and h’om thc two has spread abroad a mulntude of men

a.nd women. Reverence God, through Whom you, dcma,nd YOT.II.'J;IghtS of one

'Ihata God cteatedi Human- ‘beingss ﬁ‘am &

stgle.sonl is also midntionedlin €8y 7ix8s
39065 the “crearion:of s maré: the:cfro,m‘zsv
menticned dn 7189573 g
ing made for human: bmngs ‘mares. from among
themselves” fbr’ m*pa.trs s conmdcrcd a)Dwme
gift: for whieh
in awesfphyi;* :
Ehgsverse dxcatcs a-progression; amans crk-
aion o singularicy.(a- single soul; reflecting
the singalariry:of God); to dulalisy=(its maze), 1o
wiileiplicicy (x maltitude ofmen sundawomen)The
singleisoul is w.ndely'understood vorfefer to Adams,
and-its; miate ‘vo Ever{Flawhwa) Sihlchotight sovd

{razfy £ grammatically feminine: andmate-zaj)

is'grammarically mascaline; this does:not néces-
sarily ‘ake: che ‘correlation toAdam. znd Eie,
Fespectively, problemaieifor most commentatots
{Q, R ToTekThe :nterwcavmg of masculinerand
feminineréferences:suggests . ceciprocity:ofithe
mascuimc« ‘and fefpinineiin humanrelatidns-and
marnage, Whlth is a.Iso mehed in m:herlverseS‘ 'cf
2.187, 30: 21) L R TN R

e Commcnta.tbrs typicaily-
Yerseasiareference 16 the storyiof Eve’s ereacion
from’Adam’s ribias foundhin Genesis2:21-23 (TK,
Q- TioZ);although. somé:modern «corumietrarors
are skeptical ‘of wthis association;, feeling: iturélies
too: hidvily:‘ori: the-Biblical radition. The-story
off Eve's creatiotrfrom Adamls rib is:referenced
inethe canonical Hadirh; bue e Q’rm nowhers
explicitly recouncs: Eve’s: crehtion. Anih Fom it
(rimbid) “created-iss minté miay simply- mearichat
the maze:{Eve) wastneatediof the same'nacureias
thiébriginal siagle sond (Adam);sincerto be Toff
Trom another? {misr anfis) can meizito be.of e

same.type oncharacter (Ry. of. 3643 912 8y w6tzad,

cas 414.)’ 732.) reportedly sald r,hat Eve“was cm:ated
firom “the: sarmet superior iclay: as- Aldane. (T8 AL
statcrnunturehardmg humanltys comsnon erigin.
fromvasinglesoulard ivs mate couldralso be meant
e cngcnder. brotherlyand sisterlylive bérweer all
human"beiri'g"s ahd o discourage: boasring mbout
one’s ancestral Iegacy, agall hurman: beings are 1111:1‘
matcly ofcominon prrentage (IR, T Tejr o

i Reverence: Godyirthrough Whons wou: demmqi

Your: rights: ofoné ‘angtherlavd. fmz{;u relations
‘mayhe relaved gorthe pre-lslamic: Arab‘Bractice of
swearing fipon;“God-and family telecions” Hovw
everymostfavartheview chavthis passage instruecs
meni: o reverence(Fod through obediencests His
Cominands ‘and: to- reverefice. Jamily: relations by
maintaining gdodsrelarions with family members.
Family relations wanslaves arbam; the’singulaz is
“rabinz; thep pn.mary tmeaning of which-is. “womb,”
derived from’ chieiame. roor as vibmiak, ‘mieanisig

“metcy%and the Divine- WameslRabmdn “the
Compassionate” A padith staces,“The-Compas-
sionate:{A:Rabrsinycreated thewomb (zlFabing),
and wheevermairitains ties'to it:Godiwill- mains
reaintiestohim, andwhogver curshimselfoff from
i GodeutsHimselfoff from him 2 ERewhere che
imperative o worship- (God ris- pairelrwrith ‘com-
mands to beigood o family {4336; rrgra7iaz T
Ahie fitse pare of this verse indicates theddinshipof
all hwrhanbeingstas they arecreated from the same
sonland: mate; wehile the: latresrpare: commands
revererice for-one’s relatives. Takeriizogéther; they
suggest w'Divine imperative to zecognize,onels e
sponmbﬁn:y' to-allhumnan! bcmgs 23 one’s: “bmr_hers
and sisters? B
2 In rhe Q\.lran“and Islarm e orplmm
(yatami; -sing: yat;m) tefers o rehildren mwho




4:65

Women

decreed; anid surrender with full submission. &) Andhad We preseribed for

therm, Lay- down. yout lives” or-“Léave yoiir homes,” they would fiot have

dohie so, save-a-few: And: had they dorfe“":%hatfth"cy were exhorted o do; it

wotld hive beehibettet for them, and a? stronger conifirmation: (&) Then We

would surely hive granted ‘thermn; from Ot Preserice; a ‘giteat teward; @) and

Weviouldsutely have guided ther nto 4 straight path:{(8) Whosoever obeys
God drid the'Messenger, they ate with those Whot. God has bléssed; the

prophets, the truthful ones, the witnf;sscs, and the righteous. What beautiful

‘ goui‘mpdﬁitans"%l}ey‘sfe!' _$u‘éh-is: t}fc Bou-nt}‘r-ﬁ_:orf; G‘?d,f and God suffices-43

hIS Judgmcnts (T) Onc rcport connectss t.[’llS verse
tothecase of 2 disputelbrought to the Prophetfor
négmentby the Prophet's-early Goripanion and
+ gousiivalZubayr ibn-al-*Awsmm: (d.'36/656)-and
one of his neighbors concerning the use of awater
channelThe, neighbdr. was unhappy with: the
Propher’s rulixgand suggested-thar he had favored
al- Zubiyr ‘because al-Zubayr washis'cousin. This
verse was. rcvcaicd,.cha.snsmg ‘*his- tritical artifude
cowardithe Propher’s judgmenc ('17,“W):' Howeyer,
itscemy Thore likely thar the verse ¢onrinues-the
discussiomofthe incidenis addiessed in W 60=6%,
althoughic mayalsothave becn-mvokcd in rclatmn
1o theincidenc with al-Zitbayrssivs & fus
-+ 6668 Lay down.gout, sla:cs'uqmlz?
anfz;;’kkum,:—v‘irh.i'ch--‘could‘.alseu e réndered “slay
yousselvest or,: mecaphiorically;: “mortify your:
selves”(in'the sépise of killing yourvairdesires);
as.itis in 234, ‘which refers.ro:God’s ‘cominand
through Mases vo. the:Firaelites after the golden
calf incidsnt: Some'see the presesv verse as:ad-
dressing che’ Jews anduasireferencing the fcord-
mandirizisy as'a way of suggesting'that fewof
thosé insthe Prophet’s time would have fulfilled
such-acommand{T). Theerse sufigests thad they
would: alse-have been unwilling ro-follow a. Di-
vine ¢omimand:toifeave your bomes, 2 command
that-tested many earlier propliets and-prophetic
codimuhities;as well as Muhaimmad’s. Te-was, in
part, :the swillingness: of the “Prophet’s: Maklan
followers to leave their homes and families and
thigrate'to:Madinah tharearned them:the high
' religious status of *Emigrants” thiv they. were
afforded. in-ithe first: Muslim: comminity, And

i thc Madigan; pcmod prier.to:the conduest
of Makkah; leavihg one’s home: and' familyand
migrating, or making bifrab, ro Mé;dmah was.a
zequirement of full memblership in thc Mushm
cemmumr,y (Beya)i o EAE
+ Bome-see:the presentiveise 25 conrtinuing to
address specifically the'jpwo™ men who "sought
judgmeént from somebne other-than thé: Pmphcc
referenced i wv.: 6o—65 (T, alehough st .may
speak in generalto all those whose claiinsiof bet
lief were questionable, v'vhcthént}icy were ¢ertain
Jews, Madinan hypocrites; ér others:Had: they
‘done as'they-werewold: fwhichyin contexe;likely
means to consylt Godiand thePropherin theit aft
fairs; seé visolit would buve-béen better for thews
in this worldand the'nextiznd:world have beernia
stroriger. confirmutionof<heiy faigh: Tt would:have
better. convinced: othérs of their sinceriry.cand
givenithem groater resoltizion in théiz own-beliefs
andracrionsysince the resolution.of: tHe hypocnte
is always wealke (T i :
" ' The great ‘reivard: from .Our: Presem’e {min
ladunni)y also-mentioned in v 405 hasbeenlont
dérsrood as 2 spirinzabreward redeived from God's
very Presence thar surpasses any phy_szcal reward
or-delight oneicanséxperience: Iecissomerimes
associzred-with the vision of God or with being
completely overwhelmed by love and*knowledge
of Hlim (R on 4:40): Foruzruight path; set 1:6c.
7 6970 Cfir 4199 'and.» commentary. - ‘Those

ey
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who are obedient arelameng rhose whom God bus

blessed, thiavis;those who-have beengranzed guid:
ante'and success in this/life-and Paradise in:the

nexti(T)-Moreover, the verseindicates thavthey

222°
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reportedly revealed when some of the Prophet’s

thit those who so enjoyed the Prophet’s ‘com-
panyon.earth:would beideiiied it inthe Hereafter
since;sas a propheryMuhammmad would be.exalred
#ir above them: Thisverse madé’ clear chat the
obediznrshall havethe companyof their prophe

aftki-dedch (J], Ts; WoZ)s iceording fo several
“ ahdidith) theProphet’ alsured Hisfollovwersthar
if théy love God; the Prophet;and the 'r1ghr'eousr
althdtigh they miay have fallencshort fn.cheir ovwn
- works, theyshall be fwith thosewhem- thay love?

inithe-nesks Life '

-betranslared fthe sittcere;” are;those who beliéve in
and follow che prophets.in complese sitcerity {T)
or the mestmorally excellentamong their:compan-
fons (17,795 i larer usage; siddig came to-denote
somethingthat approximates!sainz.” The Prophet’s
close Companion 4nd the fits: Caliph; Abi Bakr,
wasgiven the epicher 2l-§iddia (the Truhful One),
inpartbecaise he affirmedsthewruthfulness of the
Prophet saccount ofhistiracalous Night Journey
- when many others-doubred it, }ust ashe: bchevcd in
thefirst revelatioms - ° SRt
L 2 imesses | (5buhad.a°) coulcl also*be rcndarad
“*marcyrs’ and is*sometitmesiglossed: as meaning
those who-die in the way of God (T However,
limiting sizmesses to those killed for the:sakecof
- religion-ddes: ot e consistent with the wider
Queanic usag?e,. as the term isralso mentioned in
“thes context of :bearing-witness to: Divine cov-
.enantgas well as ucsttf}nng‘to he trueh in 2 legal,
religious; or:spiritual raattet:sAl-Raziargues that
-thezword Tefers:ro dll.whot hedriwitness: to. the
~truth of rehgmn, whezher théydo se By proof and
arguinent orwith swordand shield (R). -
i The: wighteons (silibin) refers ro, shese who do
.. whatistight both publicly and in:secrer (T). This

al-Nisi®

shall' Bave the cotripanyiofi g most ekcellesc i
Paradise, including the prophets. This verse was

Coippahions s expressed -dismay. at the’ thotghs

~ The truthfid onés. (;idd:gm),;whiq‘h‘ mightalse

L7273

Knower 71O you whobelieve! Take:your p'i:e;:ziutions; then goforth in compar
niesor.go forth all togéthcr.‘@ Amongyowindeed is onewho would tarry; then;
if misforrune should:befall 'you; he-would say, “God has blessed mie; ifvthiar I did
not accompany therm.? 72 But should a’bounty cotne t6-youfrom God; he would

surely say=—as if there hadbeen rio affection between you-and him—*Oh, would

P S

b péssa'g’e echoes %’:ig,ﬁh’czc-"ﬁho’s'e}ﬁl‘ib wobe¥ God

and the Messenger are themselves described as
the fruthfisl (siddigin) and wimesses (shubad ™),
whereas!inthe. preséntiverse. it 4s said that those
who.are obedient shall be.with the: trazhfutiand
the-witiesies: Accordingzo a Shifve reporr, Ja'fur
al:8adiq considered therrurhful onesand the wir-
nessesasreferencesto thetmarns,and therighteons

.as a refererice to'thetr followets (T5). :Al-Razisees

Vv-68-69 as forming & commentary-on's:6-7'in
which: the: believers pray:co besguided upon:the
strasight pathand piiccd among those-whom Thou
bt blessed; the answér tozhis prayer is thar those
whe-obéy God and. the Prophcv: shall bc crantcd
boih (B). I

71 Take Your premmwm instructs: chc Mus
hms to take up arms or otherwise prepaze thex-
selves againsttheir-enemies: Thei commenrtdtors
are clear thatpreparing oneselfin‘this way does
nousignifira lack-ofitrust in'God, and in connec
tion with this verse they frequencly. cive a hadith
in which the:Prophes instrieted-a man, “Fethei
[your camell; then.placeyour crustin God? (Aj
Q; R): For al- Qt}'shayri;"tak‘inglsﬁch -precautiont
means-fleeing fromall that isether.chan Godi'Tc
golforthin companicsmeans t:o g0 oit.to theenem]
as separate milivary units "or’ raiding. patzies
-vhereas go forgh-all rogether refidrsivo chie Mluslini
going roubattle asasingle a.rmy, Lmdc; the leader
sl-up of theRropher (T). - i

7273 Among those who wmdd Eary _/ s saic
" be the: Madinafr-hypocrite :%Abd: Allab. b
Whayy;whoeld back from-joiningthe Prophet
armyiat ghe Bartle of Uhud (3/825): Heand othe
Madirfan: hypocntes laggcd behind, sorthac the:
would noragrive in timetojoin the Piophet’sarm
tn battle.£f misfortune shotild béfakl the Prophet’
drm,:they would "¢onsider it providential tha
they werenot with them:(JJ) Burshonld 2 bount
“tame. . from. God—shat is, should thePropher’
army win the batde=rthey. would: lament:zha
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that Lhad been: with them; so thas Fhad atraitied a great triumph!” 74 Let them

fight in the Way of God; those whio:would sell thelife of thisworld for the Here-

after. And: whosoever: fights ini the way. of: God:“whether the s slain- or
victorions-—We shall.grant-him a-great reward: () And what ails you that you

fight not'irx the way of Gods-and-for the'weak and- oppiessed-—men, women;

and children—who. cry out, “Our Lord! Bring us forth from this town whose

eoplc are opprcssors and appomt for us from Thec a pmtcctor, and appomt for

tht:y could noz sharc in. thc hosior and the: spoﬂs
of thevictory. AlREz1 notes that some.commen:
tators.gloss-one whe would: tarry. { yubapti®anmna)

43 “onie fwho - would,: wc:gh down [the Muslim -

army]:wich hesitarion and-delay? and:connect it
with'9:48.(0 jou, who:believe!:- What ails-you; that
when-it is:5aid urito yous; "Go forth. in the wiy of

God,” you: ‘sink down- sheavily to the earth?), sirloe .

wo: “slow: down*or: “weigh: déwn?” isr common
medning of yuebatti®anna. ARz however, dis-
agreesywith  this: ineerpterdtion, since sthi: verfse
suggests that the hypocrites simply lag bekindisd
as to avoid. the.baitle:rather. than tO'SIOW down
the Mushim army..c:: :
T Fzg]atmg in' the zmy of God NCATS ftght«
ingifor: Hlis feligion and: His commands and:call-
ing others to it {F)./CL 22:30%46, whefe the first
comriand givenreo.the Muslims:to fightiridicates
thac the right:té-fight:is granted forthéprotec-
tion of all thoserwhoremember-God: Selling 2he
i fe of the world:for the Hereafter is-dne-of sgveral
mercaritile: &mtaphors uséd o-deseribe. the sacri-
ficesoneshouldmake for God: Gf.a:zo7;andalso
gutr;where it s said of the believers who fight in
the wayiof God-thav: Go-has purchased, ..-théir
souls and. their wealth inlexchange forizhe. Garden
being theirs. By contrast; i -2:86: chose Tsracl:
ites who-had broken the. covenant areideséribed
as having purdbiased twaorld at the price of the
Hereafiér..Some commentators havecinterpreced
the verb-sell{ _wm’amm) héreias feaiing, bywcon-
trast, Spurchae”. (wsnally ydshransing), sothat the
verse would-bé translated, “Lerthem fight in the
way of-Gods thosé who.would purchdse.the life
of this.world for-[the price.of] the:Hereafter” (R,
Z).-In: the Jatrer intefprerarion, the: statement :is
addressed to the hypocritesand:those:subo would-
zarry (v 72); who prefer'the life. of this world, «over

thal: oE l:he nex, and who aze; admonlshcd t
inthe wayof God.» ;s

.. 75.. This yerse indicares \that ﬁghtmg rorer
[1c:vc the oppressed is-aslegitimate basis for-reli-
glonswarfare. (Q also.see 2:1g¥935 8:305and the

essay"Conquest and Conversion; War:and Peaée -

in-the Qt_i_ra.n . Howiéves this verse isiwidely
reported-tdl selate specifically o those Maslims
fesiding; in Makkah-rwhé! were: oppressed-and
mistréaved by théir rélatives.and prevented froim
‘nigtatirig toMadinzh dnd 56 leried Gt to -be

“brought forth,” or delivered, fromdhisiommn, tha
isiMalleah (TR J73Q Ri T, 42 Thids-verse trges
the. Muslims. zon fight. fo. aid and: lx'bcrate their
suffering fellowiMuslimisin Makkah. Wezk znd
oppressed.’ collectivelyr translates. ‘mustad Safiin
which: denotes Hoth meanings.: CL %, i+
where:cerudih wrongdoers:seek.ro exduse:theirac:
tion after death by cldimingthattheywere weak
dnd oppréssed (mustadtifin)-in the Jand."Their
excitse-is notiaccepted, burin . 98 an exemp-
tion:is given to those whe Were truly. weak: and
oppressed: miong the men; women; and. children.

Ibn “Abbas claimed that he andhis fmother Wwefe -

amohg the iwomen and thildrenswho-weré weak
andoppressed- in ‘Makkah-and: who vrere thus
excused-by. v, 98:(IK;: Q; Z): Children-are men-
tioned ameng tie Hppressed to make clearthe ext
tent of the crucltyof the Maldkan idoldters, who
woitld reportedlitorture:children in an efforeto.
make.chieir parents-desist from theif Islamic faich
(R..Z); children:here mightsalso be. -3 metaphori:
cai referencet&-Mislim slavés; whowere likegrise
mca.pable of leaving Makkah to join the comm-
hiryin Madinahi(Z}. .- v it o e
The wezk und appressed Mush.ms of Makkah
cry out for & prozecror (umali)-and.ahelpery’ ‘their
prayer is answered -whenit the Prophetiand - his

225

o :
10 7). This vcrsc
&"cﬂ'ectwcncss

of supphca:mg God for. onc s needs For when the
h it 'ed God- fo: rehef

this verse, fzdse deities is Wmdely ssed a5 Sarah
(1), given the following exhortatlon o' fight zbe
alfies* oszmm e, his * priteceors” or “Friends”

al-Nisid i 4

~]
~1

us‘from Theea helpes.7 (7%) Thosewho believe fight in the way of God, and those
v'i'?-}'-io-'disbéliévéﬁght imnhe’wé.y of false deities. Fightt, therefore; against the allies
6f Satan. Surély the:schemie of § atanis ever feeble: (7) Hast thownot seen those
untowhor it was:said; “Restrain’ YOur hands, and perform the prayer;iand give
thezlms? But when. ﬁvhtmg Was prcscnbed for:them; behold, a party of them
feared men, even as thcy should have feared God, or Wlth greatcr fear, and thcy

{evers' have o& as thelr PLo;ector
ot Ally (Wl By The feeblétiess of Saitan's ‘m‘]:?_
fies'{ i :hc' fact that hlS alhes ﬁght out"ofl fea;_‘??

' butien: "Moreovcr, the disbeliévers ﬁght in dobt

they havc Tio hoPc of Lward

fntehe Hcrciaftc_r,
Ts). The Scheme
e disbelievers;

+b weak®
rende:c& fedblé'a 'd mcifcct:ual by'God (ct T 12.0,

I the tiward, spmtual fight sigamst the bate
passwns of the soul, ‘ruebelievers stand wich God
against The' lowcr léments of thelr_own sols,
whergs dxsbchcvcrs aze allieh of theit' own lower
gaiils' aga 5t God' (ST) Forlbn °Ajzba.h, ﬁnrhtmg
in thi¢ Wiy of Ged: ‘meaiis stnvmg only to-attdif
God's I’rescnce, thrcas stnvmcr'm ones action
f'or any world.ly or’ otherworldl Hig ;tmGVﬁS

Wiakleah “wwhio ‘were told to reffain from ﬁ-—rhtmg
#hié diskeliédérs th Makiahiwhilé thef{the Mt
lims) were still resident there (JT) and o sismply
pefj%rm e pmyer, and- give“the a[ms—th.. only
two religicns dut:cs mcumbe.nt_upon Therii at
thér'time: AL RaZL ussefts that ‘the Verse hakes
clear thac'prayer and alms, swhith demodstrite




‘of Badr, but does not always weat chem in their
‘chronological order (see 8:5¢ for the background
to.the batrle). It lis reported thasat:the end of
the Berele of Badr, aigroup of:Companions pur-
‘stied the. enemy as-they fled, a:second growp re-
mained o, gudrd che  Propheér; and.z thn'd group
‘watched overthe pmsoncrs and the,spoﬂs When
thei gfoup-of pursuers.returned;-they lzid claim
‘to the spoils by virtie of their havingfought and
igiven;chiase 4o the enemy; bt che group protect-
ing the Prophet claimedmort.right ro-thi.spoils
[by-virtue of protecting:the Prophet (@) In. an-
ther account, therdisagresment pertained, 1o
ccervain, Muslims whe: forivarious reasons-were
ot present at.the-bagtle (e.g., two were serit by
:the.Propher on’a seouting rmssmn) bur'who were
: givenespoils by shie Prophst, to-which. others cb-
Jecred :(R)w Though differing in the, details; all
ese.acequnts poing m.d.lsagree,mcnts over how
-the spoils.shenld-be apportioned amiong 'these
ich yaryinglevels of, parmcxpanen mc[ exposurc

gL xf{nﬁzl takcs 1ts namc from; thc rcference 0. spozi_; invr It is an. earlyi.j
Madina: sérak, though some mainzain:that v. 30.(Al).is or v, 3036,
{1k Q_ Ts) are from r.hc Makkan pcnod as they are. undcrstood by -

T heém g-rated té Madmah Sorie also'maintain thatv 63 is Makkan, sinieedtis re—' i
S ported to havc bccn rcvcalcc[ whcn °Umar 1bn al- Khattab cmbraced Islam (AT):

¢ din : also thc matter of the spoﬂs of war and thexr;_ .

‘ dtstnbunol;l Gy 5 4.1) a' topic thaz did:not needito.beaddressed in the days.

J.-when Muslims were.an oppréssed:minority in.Makkah. The spiritual dimen:

... sions of bastlearealso treateds 1nclud1ng the assistance'of angels: [vv 9; 125)-and

. the'Will of Godiiy derermmmg victory, asinithe famous statement from vorg; -

" Yois did na.ﬁslczy wihien yoi sley bzzr God 5Zew r/yem, mm’ r)’:mu threwe:r ot wl‘am o

" thigt threwest, but Gﬂd tbmw S : -

Al-dnfil lso déseribes the chillenges’ and trials of a.ttle (v i '

and the triumph of the sincere believers ¢ over great oddis (¥ '65-66) 2ad pro- _
vides important guidelines for dealing with captives (vv, 67-70) as well as the
observation of treaties {vv. 56—59). The Battle of Badr was an important frst
victory for the young Muslim community and is cited in the commentary on
many verses in the Quran as evidence of God’s Favor upon it. The last part of

the szl addresses the relationship between those Muslims who had already -
migrated from Makkah to Madinah and those who had not, outhnmg thc1r

responsibilities toward one another.

The word for spoils here is. amf‘" l aword Whosc
‘100t generallymeans:“excess™:or. “beyond whiat is
ecessary oprequired. Some have connected this
-word With theJslamic belfef thar, among all relir
ious commuinities; only Muslims were allowed 1o
ake spoils of war. (R)ibased. upon:g hadith stating
hax this was one trait bysvhich the Prophér.was
_'snngmshcd Semercommentators. have' made 2
istinctidn: between:. sz" { dnd g/aama i, the: las
i b;mg 2:more,common and. inclusive term for
spoils ofiar indslamic Law {Q; see 814.1¢): Other
wrists, have drated-thar ieifil-refers to wealth re-
eived by, means-other than-war () or-that it re-
eisothe ffth.of the spoils (khimeus) mentioned

aldrfEl

a.nd the Mcsscnger ’ So rev:ercnce God and set matters anght a.mong yourselvcs
And obcy God and H1smMessenger, if you arc'behevers @ Oniy thcy are bc—
JJ.CVCI.'S Whose hearts quakc Wlth fcar Whe&Godls mcnqoned and ; hen HLS 51gnsh

a.fc remted unto thern, they mcrca.se thf:m in falth, and they trust Vm thelr Lord "

1 This sarah discusses events of the Bactle

8.2

m.v4.x (Q_) Accox}dfﬁg 20 some, anfil does not
xefer o all spoils, but only to the spoils a warrior

tzkes directly from his slain opponents, such as
their armor and sword (R).. T A

It is said that because of thc disagreements
regarding the anfil, the Prophet wasasked about
the matcer arid this verse was revealed-(Q).:Some
say thatdt was abroga\:ed, by v. 41y And know that
whatspener yin'take as spoils, afifth is for God aid
the Messenger, and kinsfoll, orphans, theindigent,
and the traveler-FHowever; no qusstion.of abroga-
tjon arises if this verse isinterprered ro mean'that
God and the Prophet Rave:contzoFover the Qiseri:
busion of the spoils, and: v: 47 i reackas. sp::c:fymg
howthespoilswill then, be dlstnbutcd (& R).-

. The: question-of spoils-is as complex: issue- in
classmal Islamje Law andraddresses such matters

" as:the-authotity of a. po,lmca_l_ or military leader

t0- designare; the distribution of spoils (boch: ini
promising beforehand.what. can be raken and.in
wianaging che distribucion-afterward); the kinds
and: amotinzs jof items - thar: ean.be “takén E,e.g.,
horses-and weapons.would be tredred differencly

‘thanJand);-how they are to bé: di‘stzibu:ed; and t6
.whom they are:given (sec §:41¢), - 7 et e

2. Heazts-that quake with. fear are also men-
moned ifv.22:3¢ and 23:60. The: various ways i
which-the heart. is. described in the Quran s
discussed.-in. 2:76; see: also..che-inrroduction to
Sumb 47 The reactions of bchevers in. their seul
and-.even: theiz phiysical. body. to-hearing abour
God-or listening:to-the Quran are mennoncd 4n
verses.suchias 5:83; 39123, and: 48:4. The idea of
being “increased”, in faith-or belief (fnn). also
apipsars,in 273 andig:1z4; simildrly, one.can-also
be-Yincreased? in hun:uln:y (17:109) and gmdancc
a7:17). SRR
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=

you may give:thanks. @ youiwho. believel: Betray not: God and the Messen:
ger; and betray fiot your srrustsiknowinglys &
and your childrenatconlya trial;and-that God=—w#ich- Him is algreat reward:
@), O'youwhobelieve! If you reverence:God, Hewillmake for you a:ctiterion;

and absolve yoii of yourevilideeds;and forgiveyous And:God is Possessed of

Tremendous -?Bouﬂty;‘

- againstthee; to:captiire thee, orto shay thee, or to'expel:thee, ‘They plotted, and
God plotred::And-Godsis the best-of plorters, @ And'when ©ui-signs-are.re-
cited unto them they say, “We have heard already. Had we willed, we could have

where they weresheltered:and strengrhened; a5
evideneed bir: thear success at: the Battle of: Badr
(IKQ) 5 SR e et
2 s1gnlﬁcaacc of"bcma fa::hful tordne's
truistiis alse mentidned ina: 28531 458,23:8; 70132,
Someicommentdors.trytolink this Gormimand to
hatve truseywith éertain historicalincidgnts relatéd
todater-battles;biftithose would:seem fobe ourcf
sequence in ‘what is: csscntla.lly a dLscussmn of the
Battlc of Badr. = e
2 285 Thigwerse sy sumlarm mcssage 0 6414
Ammg ot spodsesand your children theveds in-
deed:-an;enemy-untiyos; sobe waryof them. This
verse would'alserréflect: the. general theme of this
parv-ofithe. sdrah zhic gaod. things.can alse. be
trials, suchasivictory:on, thc battleﬁeld Frppand

the. sgoﬂs of warfvor. .
‘ Chriterion rcndcrs ﬁ;rqam a: Wo:d.that has
dt.ffcrcnt shadés of meaningin the Quran-and-s
ivself, & name-fonthe Cnrany seei3i3—4csi2:53, 1853
Sra 8125 e Furgidnr comes- from 2 root fwick the
meaning6f separation and'division and'can mean
“discernment’; or thar by swhich. things: are dis-
tinguished, It can'also-referzda facatley-orlight
withirione’sHeare byawhich oneis able to separate
peuchifrom falsehood, asingodia, which speaks of
dneawhose breast God'has expandedfor submission,
such:thiathefollows a light from Fis:-Lord:(1K, R):
This:{atrér derse seosup illumpitation: er-¥nowlk:
edge as dconsequence of-reverente or-goodness;
and al-Razl says, SWhen the:heart:becomes illu-
minated by obedienteto Godydarknessfallsaway
ﬁr-o’rn“l bccause the: knowlcdgc of God is.a hght,

saApke

RTINS

& j ‘ TheSpoils

“And [remember}when those:who: disbelieve plotted

_the Prophet . pc:rsona_].l.){1 sufferedcin, Makkah, -

_pejorative cohndtatiénlhsuhlly -conneoted with it

) “alsdnfal 837

N

490 - 491

| Séi&'tﬁé‘lik@éf‘ﬂﬁs *iflai'siis;'%a ht Ia_uefables ofthbﬁ'ciofold”*@ And [remcm-

- And:khow- that your propersy -

upoh- s Forivthe SkY’Q& '-us E Pamful P'

- punish'theriwhile thowai #atons thers:

tectsis? Iisprotectots arenonebit thefeverent, Buti

Theitprager at'the Housé s hiadghe but whisding-dnd chpping: S6 tsté
punishmem ifor hevirig disbelisvd! 3 “Truly theseiwho: dlsbcheve' spcnd thieir
wealéh vo v TorhiersFiom die way of God

a Soﬁrée of rcgref for them, and then they' Wﬂl be ovcrcorﬁe. And thf: 'di‘sb.elicvcrs_

and thesc faults are: dlﬂ‘c:rcnt k:nds of darkness,- :
and-wherilight manifesrsirselfiz necessarily. leads ;
to the: dlsappeara.ncc ofdarkness? i ..

30 This-veisé refers:to the'j persecumon thai: ;

when, after{osing the protection &f hismncié Abi
Talib, he was.often.exposed-to morraldanger and -
to sanictions thaveyertually resulted-in.the migra-
tion. to-Madinah: :durihg which he wwas puisued *
by Makkans who:wished 'tt-eliminate: hiny The
finkl refrain:of . chis verse is.almdit idéntical w
w54y andsasimilar message abour God’s.plotting
overcomingthe ‘plotsvof- himan-béings. can-be
foundin-romt 13:42;14:4:6; 16:26327: 504 ifisalso
relaved tor68ugs: :Truly My schémeisoirm. Wheni |
usedrof God; ploteer’ Gnakir) does now have thié

ldolaccrswmuld a:tempa' ;
whistling zmdddppmgbesxd
othcrsasmcl

éih 'nd thie pun:shmcnt ls‘Wmhhcld
of:thoPmphct or smccrc statefof

pcrformc SIS rcAIslamlctzmcsx(lQ
$ 36 Thc Malcdadnig ‘erenteds "l

Racher; gt means that:Gbd. is.a bcttc.r‘ planncr
r;ha.n those who:plovagainst Him. .o

L The- disbelfevers! attempts tmd1srmss the
Q‘ran as being nothingmote than frblysigfrhose
ofoidis dlso méntioneddn 6:asd14:83 2 dik; 27:68;
46Ty 68us5ir The-dishelievers': claim: that-chey
could hadesaid the like of this i alsovelared-rothe
question;. Ofi the. inimitabilicy-on miraculons: -
76 of-the Quranis aisatred:-baok: See commen:
taryonenedf yosare in: doubt concerning whit
We have sent down wnito | Cursevvant;. then:bring
astrah Uiks it,randicallyouravisessés. partfrom
God f_you are truthfuly and the éssay"Ohsracles
Facediin rhe Translarion ofithe: Qurant™ Sidfilar

LTk [kt

seele forg:,veness (I THE@rte can’ refertodithier
the believetswho svetesstillrifl Bakkah:andshad
not m1gra:ed to: Madmah (Q, T} dr l:h ‘pried

. a.nﬂ'uagv is usedtim 3179, i
a[so speaksm LGod separatmg tbﬁ lmdﬁamrbe

th:s 'sc AFARISTL fakiﬁg placein thc I—Iercaftcr, bar
-‘-,cahwalsévrefer w0 good an& bad bcmg







875 -

see ﬁzmzly (liz. “womb®) refations as. rc:fcmng oy

the agnatic lite (mialé mhemtors"through male
relatives), whilezozHert viewed, itvas referring to

female mhcmors through fcmalc relations (Q).

“Siill Gfhers belisve chat chis exse was tevesléd to -
eliminare the practice. among some, peaple of the .,
Book cf Gad rcfers to thc fact that thesé rules of 1n-

time of és:ab"hshmg inheritancé relatmnsh1ps by’

dcclammon, where one party would: agree wo'dnr -,

hF_nt frg;p another party and vice versa (B

TheSpoils 50-2

Gomupentarars such as,al-Razi do not bche\rc
that shiere & any.abrogation at ‘all. He thiss sees this
viversesas away of ‘makingclear: that the wwrliyk
mennoncd in rhe prcvmus verses does net exrend

hefivanicejare laid ohr exphcmlym the:Qufanl 18

- hename of this sizab; al-Tawbah; comes-from the reférénce.co repen:
wBange in:va3; though some conneer it with:God’s “relenting” toward
.+ .the Prophet-and. the bcimvcrs as,mentioned in.vv; 11718 (Al) since

:epemz and:“elent” render-the same verb withi 4 diffetent;preposition. follow-
ingit, Another common name for this sizrah is 2l-Bari aah (¢ ﬁl_c,.Repud;atan 3

. aword that appears in its first verse, and several other names are also mentioned

by commentators. ‘
This Madinan s#rzb contains some of the most important passages in the

i Quran concerning the conduct of war and political relations during peacetime,

opening with a passage about how and why the believers should fighe the idola-

‘trous Arabs and also certain groups among thé People of the Book (vv. 1-29),

which is followed by a ctiticism of the corruption of religious.leaders (vv. 29—

" 32). Along passage describes the trials and disagreements that took place within

the community over setting out on a military campaign and expands upon the
dissension creared by the hypocrm:s in Madinah who did not wish to go out
to fight a[ongsxde the Prophet (vv. 381086, 117-27). Loyalty and allegiance are
major themes in the latter part of this srah and are applied to the attitudes

" of the nomadic Arabs (vv. 97-101), the efforts of some hypocrites to establish

-a-compesing mosque in Madinah (vv. roy-110}, and the wavering and weak-

- ness of some Muslims in their commitment to following the Prophet into battle.

- {vv. 117-18). The rules governing the zak4h, or alms, and the giving of charity
" also figure prominently in this s#rzh (vv. 5860, 103-4).

This is the only sizrah of the Quran that does not begin with the basmalab,
the formula In the Name of God, the Compassionate, the Merciful, It is reported

 that [bn “Abbas asked *Ali ibn AbT Talib why there was no basmaleh at the start

of this sétah. He responded thac the basmalab is a statement of security, and
this sirah begins with the severing of a covenant and a declaration of conflict,

. which indicate the opposite of a state of security. When it was pointed out to
. him that the Prophet sent letzers beginning with the dasmalab o call various

hostile groups to embrace Islam, °All ibn Abi Talib responded that this was




Repentance

ﬁfcciscly a call to God, not the rescinding of a pacz; the former leads o peace, -

the latzer to war. Commentaters note that it was a custom, even in pre-Islamic

times, to omit [ the Name of God in a message breaking a treaty (Q).

One interpretation of the absence of the b;zsm:z[ab at the start of 2l Tawbah
is that it reinforces the connection between the final verse of the previous.
siirak, which emphasizes the need to separate from the disbelievers—a message

given in a different form ac the start of this sizrzh (R). One question that the
absence of the basmalah has raised for'some is whether al-Anfal (Sirah 8) and
al-Tawbab (Sirak 9) are two sirabs or together make up a single sirzh, and it
is recorded that there was dxsagrccmcnc among sofe of the Companions over
this question. According to 4 ac¢coiint are: ibiired to “Umar ibn al-Khattab,
throughout the period of revelauoq the Prophct would give specific instruc-
tions on the placement of sarzhs atid Verses. Al Tawbah was one of the fast
sitrahs to be revealed, and because of its concent some Companions believed
that it belonged wich the preceding sirzh. However, because they were unsure
whether it was one sérab or two, they placed them nexr to each other, but with-
out the basmalab at the stare of al-Tawbab (Q, R). In this way, some interprer

the absence of the: bzzsmalzz/z'as preservifigthe differénce of opinion betwi
Companionsover thé question of theurrangement of the sirabs. Nevertheless,
the traditional view accepred: by:consensus is-that iv'wasithe Prophier hitfsel
whio gave thie orderifor chié'#rabs in thc Q__ran, mcludmg cons1dcr1ng Surahs 8
and 9 sep*.irate mm/ys ; t e STt

Y Thie first verse .of -thissirab . is dnfani
notincement of the ‘annulment: of. 8 "creary bes
een the Prophetand thé'i&diafcrs “Repudiation
“(bar#%k) hasthe sense of betriglor becoming nnals
Ledibeinginnocentef, or being disassociated from
tomething. Here it means thiac the existinfrinceor
treary has come to'aniend. Regarding the dircim:
scances and.the dnterpreration ofthis'verse there

‘ment.” Tn.one aédowrre; thiig verseds saidco rifer to
he brealdng of the Treary-of Hudeybiyahiid treary
onzracted berwien the Propher and thes@uiraysh:
at had sestablishedva: ten-yeat-erudes(see ! Sirah
48} This treaty v onlyincladed thé Prophier and
he Quraysh, buralsotheii fespective 2 ies,among
‘whom were she tibes ofBanti Khuzd®ali on: the
de of the Prophet and-Banfr Bakr orvthe side of
. Quraysh::Band Bake laver launéhed ancateack
n the Banit Xhuzi®ah, stemming frbma vendetrd
that preexiscedsthie I'reary of Fudaybiyah, and ir
sas reporred: that thie Quraysh assisted therBanit
akrwithitarms and a smallnumber of men{Q )
¢ Propheticonsidered. this actto:be a breach of
e :ré'a[tir, thereby-nullifying chie riced torobiseive
he'true; and this ultimarelyled to the finalicon-
estofMakkalbythe Prophiez and hig followers!

coording to chis aceount;thi rcpudlamou Hf: thc
eary'is addzessed vo'cheMakkans. T
According,to the majority 'of commentarors;
owever, this verse waytevealed after the conquest
Malkkahiin 8/630,72 year-aftes-the breach of
e Treary oft Hudaybiyah Thiere is cdnsiderable

isvwhar Thrr Karhtr calls: “eosiderable disagreb
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difference"ofropinion’ astro.Which' idolaters aré
addressed andithe legabimport of both the repz-
diation (v, ¥)rand the ahnonncement! (v, 5)0:One
opinion:is that if some idolatersshad #n-existing
treary with:the Prophet,:a treaty whose' termi-had
mor¢'thanfour monthsremairing; ivwas réduced

o follr months, land:if they had one chatwas 10

éxpire before fourimonithsy it would beexrended

o 4iperiod of four-nonths. ‘Others: add to this

ladter sgroup those with whem the. Prophet-had

made no treaty;so thar theypwould be: anronyaci-

calljgrancedi fourmonth truce. Yerlothers in-

werpreted this- fourmeonthiperiod «wddpply only

to those iolarets whe hiad less than a four-month

reaty-or-none ar all, but Swould bt reduce an

dlready existing treary that was betng faichfully

observed; Andstill othersbelieved tharthis direc

tive'applied only tothose whohad notpteexisting,
treaty avall, and that anyoneselse with iaredy i
hand would be dealtrwithaccording vochat ureaty,

regardless.of irs texm {I], Q; T2 For cxamplc, Than
¢Abbas notes-tharithe Muslims had a treary with

Hagy ibn Kinanah thar still'had nine months lefs

atthetime ofthe ansosncénentyand they contin-

ued-to observei (R A g for thibse whioinrerpret

thilsas thé rescinding f & treaty-wich those who,
hadra: sreary before, «shis ruling wis considered
peérmissible: tinder-cerdain conditiony astoutlined

tri 8:58c, tamely, whenrherd isa reasonableexpect

tation-thay the othersidesillnor fulfill the: %re..ty

termstor in ‘ases whetethey have! already in‘fact

violated the treary (R, ). oo deafso




9:1-4

reverent. @ 'Ihcn, When the sacrcd months have passed slay the 1dolatcrs.

- There -are also: disagrecments amiong: &dm- . -, §

mentators as to the preclsc timing of the fbm-
Hinths mentioned ind Yand theend 5 he sacred

months mentioned in v. 5. If the amnouncement

of v. 3 was made on the dﬂy qf the greater haj—

mtcrpreted tobé cither the Day of Sacrifice or the -
Dy, of “Arafah. (T see 2 196c)—1t would leave
fify days until'the ‘dnding ‘of sécred months=" -

that is, the remaindes, of the. pilgrimage. monch

of Dhar'l- HlJJah (the twelfth month of the calen-
dar) followed: by.the .e_ntu'e monith of Muhafchng-

(T). One view underszands this pussage to mean
that v. 3 addresses the idolaters with whom the

Prophevand his followers had no, existing redcy;

while the group wirh-whom they.did have atreavy
was given. the four months mentioned in v, .
According-to afiether View, this repudiation and
announcement swere.made to both groups- at the
samerime, so that the treaty-holding: idolatershad
four months(until the middle of Rabi®-alsIhzni,
which comes four moriths. after -Dhu'l- -Hijjah)
while thienontreaty groupchad until che-end of
the'sacred mionths-(fifty days from-the: day of the
mnaumemmr) as;mentioned-above: - e
-+ According to still another. opzmon r:lus mrnb
wias. revealed: at the,start of, Shavrwal (the. vench:
month of che calendar)y thus: making the end: of
the four-month period mentioned in . 2 coincide
with the'.end. of the sacred months:as deséribed
in-v. 5. Yer:ariother opinion is thatvthe period: 6f

Jour monshscrefessro-those wich whom the Mus-

lims had-azreaty-thatwas sct to expire earlierchan
four months;iznditheverse.commanded that they
grant them four morichs, whilefor izs a.’umz‘-im.,l_:_&
fers.to those:treaties stipulatinga period of moré
than four months, which the: Muslims were thus
instructed to. observe: incfull: Accotding o this
last opinion, the Prophiet wascommanded-to/re-
pudiate the treaties:only with those idolaters:who
had broken it already and-to maincain all-others.

Ad-Tabarl-makes. it:clear thar.chis. passage, could
not possibly mean rhacafter thélapse of thesacred
months:the believerswere freet6 killany idolater;
seethe egsay “Congiest and Conversion, Warand
Peaceinthe Quran” .77 oo e bbb
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-Irisimpotantto remember thar afrer che Mus
Jims had conquered Maklah, there were still 1dola-
*fers in thie Arabidn Penmsula andiothicy” bactlcs,
such as, ,Hunayn, rema.med to.be fought: (sc:: v, 250
Some idolaters were suill coming to thé Ka“bah
o1 to perform;the:pilgrimage rites according ro:pret
Islamic practices {even though therewere no longer
“ahy idols o worship). Teisteporeedl chiat; for the st

" baff after, the conquest, of: Maldeah, the Prophet
sent Abi Bakr 10 Jead the bq], ‘and with him sent
Ali ro anfduncefour tmattersvo those whio had-

- assembled in Maklkah: only a believing soul shall *
encer the Gasden; no idolater shall approach the-
Katbah after. that year;no, one will circimambu
lasg the Ka®bah. naked. everagaing and whosoever
has a treasy will have that treacy-observed;accord-
ingto its terms (T5;: Most commentatoss notethat-
Alitweas.chosen 1o make the-announcement,of |
the: repudmnon, becavse:Arabscustom demanded -
that & treaty-be broken either by, the:contracting -
pazty—in thisicdse the! Propher himself—or 2 near -
kinsman, and the Propher wanted. the mcssagerto ¥
be unders’:ooclunamblguously {Q).. - R
50 There s, disagieement over th-.fhcr ithe
mcrsd honiths:in this verse vere; those forrtradi:
tionally.consideredero be.sacred by the Atabs {the
seventh, tenth; eleventh,and swelfth)-mencipned
in v..36, oi:whethes.the word: translated here:as
sairedy, burum (v, forbidden?), refers:co-the face |
that the.idolaters weze given:four months of fee
travcl and the behcvcrs wrere forb:c[dcn from ﬁght. :
'Il-us passagew s1gmﬁcant'fordebaces congern- ¢,

mg the.use of:force. For some, v. 5 of this stivah -
abrogates. all previcus treaties and obligations in .
relation;tothe idolaters; Othercommentarors and
juristsinterprenthis to.nean that theidolaters are
foughit by reason ofitheir. idolatryand polytheism /-
(Q, R). However, singe-this: passage ieselfi explic-
itly affirms the validity;and propriety; of lieeping
treaties with those idolaters who uphold theirside
of-the:treaty.in good faith, 2 miore plausible:rsad- :
ingofthis passage would:not see the very facr;thas :6.Thiis . verse ssays thar ddolacers-could' comé
certain.persons-were idelarers-as 2 reastn'to fight and; hear the Quramr and-the teachingsof Islam
them; on.chis question see-alson:asbe: o L d:ther:be taken tora place of safery{Qy). intil

- _From thc _perspective. of the Mushm ‘com—
munity; ‘ché years 6f conflice préeedini this 2n-

where the idolaters of Arabia could fiot be left in
dposition of power and pelitical strength to men-
ace theMuslim comminivyin'the futiire; treaties
were ihdeed coften made, thuc.they were-juse as
oftensbroken by theidolarersand their allies:This
concern:regatding treaties isimade CXPJ.ICII’I in w8
whichstates: thav ifsthe-idolaters were 10 come
o a-pesition of powernover the'believers; they
‘would-not observe kinshipior zreaty’: Ratherthe
idolazersin-Atabia would have.continued'roforin
persistent: political alliance against the Prophet

g .of the: polirical -chhrexs; the idolatersconver:
siorr-ta-Islam would nor-have been. the purpose
of: fighting-themzzheough: this-coriversion {based
on the plain senseléfivis) wouldbe the onlyway
for thém to.ensuréhéir physical security? chit i s,
theyeould avoid-a stace.of war by-tenouncing idol-
vy and-disavowing. their prévious actions.and
alliances;.but being:non-Muslim”was inot:theiz
original crime.Sée:alsa the &isay-“Gonquest and
onvession;, War andiPedcein the Qurant: + iy

Moreover, w13 seéms.toprovidethennderlying
tationale forwhy-rhe idelaters were tobe treated as
hostile: Wil pousnot fight a-pesple who broke their
oashs;. andhintended vo-expel-the: Messenger,-and
‘opéried: [bostifity] againstiyou first? The command
of:8:58;-establistiing the'conditions fot:rescinding
treaty, is somelindicatior: 6Fhow: precatious suck
treaties: could: vurnsout to:be; and mast famously
urayshiand’ their dllied tribe of Banf Baks
olated theTreaty of Fludaybiyah (mentioned in
1-4¢}, an act thar.eventuallyled to the conguest

Makkah:by the Prophet snd-his-followers..

nounceément i creared.. 2 -palivical i efyironment;,

and the.believers. According to. thigmnderstand-

allawbab: 97

als; thenletithemgtitheir way. Truly Godvis Forgiving; Merciful (6} And if
any:of the idolaters:seek: asyluniwith thee; gragt hinfasylum-untilhe hears the
Word:of God..Then convey him.to his place of safery. Thatisbecause they.area
peoplé-who know ot. {7} HFlow can the idoliters have atreary with-God and
with His Messenger; saveéfor those with svhomeyor madé-a treaty-at the Sacred

Mosque? If theyirerain trueto y_od,a rémadny’ ftuc*:co:-thqn.: Truly Goddeves:the

they, rcached thcu own home (T Com::rnentators
tedord some d.lsa.grcem rit as'th whether this verse

+ wasiabrogared by otherversesy suchras 47:4, Free
‘them graciously or bold them far ransom, till war

lays down its burdens, which explicitly mentions
theoptiorofifreeing ortansbming prisoners2The
dominant ppinion, however.is shat neicher-9:6
not 47:4 was abrogated, and that ¢heFrophiet and
the belicvers weregivenithe authority to slay. the
enemy; take-them prisoner, orlrelease them. from
thevery: bcgm.nmg of the years of war, beginning
with the Battle of Badr ifi 2/624-(Q, T). Thereiis
some disagreement as to. howmiich of the Quran
this verse regujrés that such a:person be made e
heas, somé saying it-should be:theientire Quran,
othefs restricting v to this sinab,.since it contains
the essence’of What 1dolatcrs néed-to: Heariabolie
thieiz situation (R). : e
.7 Accoiding to*some- rho.cc wzr/a wbom on
made .a. treaty Tefers: b icértain.: mcmbcrs of
Bant' Baler-(who Had been:in idlliance with the
Q}aysh according-to.the terms of the Treaty.of
Eliidaybiyah) whonevet ¥iclated théirreany withi
the Prophiet éven whin othersdid-soi(R; QL Tk);
see-9174c:Other commentators believe thas this
verse refers toithe Baha. Khuzacah wwho were-al-
lied with.the Prophet; ér everitothe Qgraysh (1)
Al-TabarFbelieves:thar this vérseieonld refer only.
to.those membérs of Banfi Bakrrwho:did not vior
lare the TIca.ty,QEI;Iudaybxytal_l arguingthararthe
timeé'these versesiwere revedled (after the conquest
ofMalélah) therewers no remainingnon-Muslim
membersiof Khiuzi%h, and theQurdysh held no.
treaty; because they had violated it and rendered.it
fiull and weid «Ad-Thelabt secordsaniaccount thar
irralso refers.to certain membeis’ of-the. Quyaysh.
whiy seré giveniithat period. of fout months: to
eithiérbecomeMuslimsor docept exile in aland of
theirchoosifig: Beforeithe period of four mbnths
expized, they became:Muslims. Al-Tha%labi also
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wherewith you were punished: But-if you are patient;, then that is beeter for.the

patient. (2 So be patient, and thy patienee is.only with God. And gricve noto
their.account; nor.be distressed by what they plot. @ Truly-God is with these

who are TeVerent;; and thosewhoarevittuous. . - . - vl e oo

mucxlated ’Ihx,s verse was then reveaied emjoin- . Ts) The Q‘mns intengion to estabhsh a ].Lmn: 5
ing'the Muslimis co resporid only with'thé'like of * *tion on’ tevaliaior s6 that it does not exteedthe
what they suffered and, better yet, to forgo retali-  original wrong is also manifestin 2:19 0: A, fight
ation altogether (R, T, Z); the Prophet theseafter  in the way of God against those who ﬁgbt agagnst
renounced kis oath of vengcance (Z) and declarcd

LIsvd® is a lave Makkan s#nah, and most commentators consider the
- whole of it tQ havebeen revealed mnMakkah (Al IJ) Some, however,
Considervv. 7 and 76 tobe Madman, and others have suggested vari-
ously that vv. 60, 74~75, 80, and 107 may alsg have been revealed in Madinah
ALILQN oy oo N
i "The sizrah rakes its name from e elllpmcal reference in the ﬁrst verse to the
2 N:ghtjeurney (isr5°) oF theProphet from Malkkih'to Jerusaleri from where thie **
of \J.Inal Asgent. (ﬁ[»mz 37} took place, This journey is likely to have raken . . -
plate s.round the year 619, toward the end of the Prophet’s time in Makkah ‘
andjust aftertheidéath’ 6F hisBaloved wife Khadgjah and hisunéle Abi Tliby
who had leng sheltered him from the idolaters:. This Night Journey. (::sm Ve -

Jerusa.[em a.nd the Ascensmn (mz “ij) of the Prophet from the site of che ancient
Tewish' Temple iAeke & c1ty threugh theSevert heavens, 'whereshe- encountered R
. several Judeo- »Chnsnan prophets and fnally came wichin two. bows’ length of _ -
"God Himself or nearer (53:9; see commentary on 53¢ 7—18) is one of the most
51gmﬁcant spiritual events in the Prophet’s life. From this time onward, the Is-
2x Iamm COmm'ii? iyt saw 1tse1fvas deeply connected to the _}’e\msh and Chﬂstmn: ;

rs, g plying to .any'o‘nc h
: ) d therefore nat abrooated‘(Q, R, T

and cr1t1c1sm
(vv 39—41) cHeir

" of the iddldtess ascnblrlcr Partners ‘and daughters to God
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imperviousness to Quranic guidance (vv 45-47), their disingenuous requests

for miracles a5 proof of Muhammad’s prophethood (v 90~ 96) and their de-.
nial of the Resurrection and Final }udgme -(vv 49—52, 97-99). Invv. 7076, .
‘the Prophet is said o have neatly succuiibed to the idolaters’ artempt to Jead

him away from the revelations that he had received, but that God made him

firm. 'The sigrah also contains exhortations to the believers: in vv. 22-38, they

are told to be virruous and charitable and to avoid major sins, such as idolatry,

murder, and adultery, aswell as dxshonesty, excessive curfosity, and pride; and

in vv. 7879, they are instructed to perform the mandatory prayers at differ-

ent times of the day and night and the supererogatory night vigil. There are

also some brief accounts of cerain pre-Islamic prophiets, 1ncludmg an account

of Adam’s creation and fall (vv. 61~ 65) as well s Moses’ confrontation wich

Pharach and deliverance of the Israclites:(vv:101-4). Finally, the sirzb discusses

various qualities of the Q_ran jtself, including ics benefits for humanity, its rev-

elation by means of the Spirit, its use of parables, its division into sections, and

its effects upon che believers (vv. 82-89; 105—3).

Detzilediaccounts of the, nght Jogmey,exist - “in;a, siight.” emphasizes that this j journey from
\ the Hadith, and the event resonates through Malkah to Jerusalem and back again—ajourney
ut Ielamic “literaige, - especiallys in' mijscicel ™ thar viotld ordindrily have faken ovéf:a month
oris, where the journey is seen as the progotype  at that time—wasaccomplished in.a single night
¢ 21l sp1r1tua.l journeying to d'thé snconter fR. Z) Aimough a fevr have identifed the Szered
ith God: This cenralspiricual -event, iy the 1t Mosque-with the.énvirong of Makkah. generdlly
f the Prophet has also been the subjecs of some - (T, Z) the lieral rcadmg of the verse indicates
f thie predvest inasierpiecks of Tdlamie miffiavure - thif Be Ié6 from the Sacfed’ Mbsqhe frself {2
inting and, pocery. Elements of the acgount of . The lireral interprerarion is furcher supporzed by
¢ Prophet’s Night Jonrney may Rave even in -2 hadith déscribing how the Prophet was roused
henced:accounts of mystical-journeying inothet - forthe journey by the Archangel Gabriel as helay
aditions, such 2s Dante’s Divine Comedy, whose,_ berween sleeping and waking in the sanetuazy
chitecture of the heavenis is. similar £5- “thar dat' ! (fozzmm) thar immédiarely sutrounds the Ka‘bah
cribed in accounts of the Prophet’s ascension, (IK R,Z).
me of which had. reached the Lia;i;‘l‘,\?i'fe,s_!:_., 1@8 -Farthest. Masque translatcs dnmx.gtd al—
U i osi third aq.m, ‘which is also the name given, by Muslims t
the r.liosque bq.dt in ]émsa.lcm in the. ﬁrst/seventh
century nearthe site fr.he ancmnt‘]’ew’ i T mple,
whzch had bcep des ojn:d centuries eatlier by the
Romans_ Tbe— - precinicts: of the Jn:rusaicm Tcmplr:
are rcfc;red to s #he Ezzrﬂﬂm‘ Masgue, according
1o some,. bccausc it was. t‘he farthest sacred place
v1sm:d by the Prophet and the. farthest’ placc in
Whl.ch he pra.yed durmghm hfecunc (T} ah:hough
hc had Iikely ; raveled i"'zm:hv::,r :o Damascus, for
r.:adc bcfore he bccamc @ prophet ’I'he _prewzcb
;;Ve ]mve b[wed rcfcrs to ]erusalem and izs enyi-

i ,God rhe;ccmpassmna’ce;ifﬁé Mfwl

JEREIR N

1 Th15 yerge, rcfers ro; th P:ephcts N1ght_— rentii
Journey (zd isral),, cons1dcrcd by most to, have.  Muhar
taken plage. ion
to Madinah
taken upon
led by thc

came before: God I—In-nself ’Ihe Wwhole. expene & ‘charthie Ascerision” (m:.“mf) was odxly as well
occurred dirtside the realmy&F ordifiary. tife; ybe-r - spiritual aid considérsiea specidl miric
cause, despite the great distance berween Makkah. o -the. Propher;-ilthoughsspiritual-ascension i
and Jerusalem, 'the Prophet.is said:to have'miader ; believed by. someNuslims; particuldily Sufs,
the joursieyand rerurred inasingle night; accordn: ~be'a possszhty opén-to-all Muslims who follow
ing to some, the.door. of his housc,.through wehich, . hii i

he pa.';sed thn he lef on.the Joumcy, was, St.l].l; s

swinging on its hinges,

God mformed the Isrgehtes m Athc Ton:ah of the
events alludcd to i thzs verse (IK R, T Z) Somc,
can

: Y, ans. to travel at mcrht, and
s, the a.cld it onal quahﬁer lzzyl"‘ e’Jy mgbr or




mercyand say "My Lozrd! Have mietcy upon%thcm'?,’as they raisedime whén T was
s'rnsul-l-‘.;”rﬁfi*ourjliord.knowszbcst’fhaf:whichis-inyogt-ébuis-.s,lfyow areirighteon .
thenverilyHe is Forgiving toward:the penitent. 32) Give unto-the kirismén h
right,and unto-the indigent and: the traveler, buv.de: not squander wastefulk

Twulythe wasteful are the brethren of satans, and Satan igurigrateful to'hs

(Z) Moreovcr, c_ven ifone’ s parents«are, chsbcln:v—

exs, oné should still pray for God’s Meréy tpon
them, asking particularly thar He give them
guidance (Z). In connection wich chis verse, al
Zamakhsharl cites the padizh: “The Contentment
of Godliesin;the contenument of parents; and the
A-nger of Godliesin theanger of parents.”.. | L
- 25 That'God Knows:what,is in sonis isalso
mentioned if-2:284-and 131, Similerly; Heds said
to know. wharlics within: breasts {sec, <. g 3 154.,
573853 28:10); and ir Kearrs (4:63; 335510
. 2627 Por avery'similar verse, see ~.'3o:38 s-see
alse 2:85; 177, 2151 45365 8:47; 24222: In. s0:7 ‘one
is-siinilarly ehjoined to berchasitable or kind b,
among; others, weldtives, the indigenrsand travel-
ers. To giveumto-the. kinsman:his vight may.mean
woimaititain good. relations with: one’s:kin and to
isi them often:{'I7 Z), singé maintaining kinship
relations (silat al-rabin) isanimportant principle
in Islamic-ethics. A repdre artribiuted to SAJT Zayn
al-PAbiding(d. p/711), the:pions greargrandson of
the Propher'and the fouich.Shiite: lmam, under-
stands:kinsman. here to; ,rchg;spéi:i.ﬁ'i:‘a;lly: ‘to,thé
kin; of the Prophet- Mubiamimad;:meaning that
they:should be.given their spécially alotted share
of bounties and. spoils{Q,! T; Ts), since they were
forbiddén from receiving: other. formsyof charicy.
To give unto ....:the sviweler mdy tnean o provide
trayelersi with food: or accommodation {3 Bur
ofie. should xiot."s'qmmder such-charity waszefiully by
Being excessive:in one’s: giving (Q, T, Z), :perhaps
in the interests of pmde «or ¢nhancing one’s repu-
“tation. or. by. giving it to those who .do.no_t need it
rether than tozhese:who hive d moralclaimupon
one’scharity’ (Q, "), that is;relatives, che poot, and
travelers; among lother. groups. (such as- orphans)
mentioned slsewhere (seer zm177):. Wastehalness
or prodigality is to,be avoided-in-charity.ds in all
things (sec,.e.g,, 7:38); for-God doves not the prodi-
gal (62147). In charivable giving, then, one should
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srwhich thoudosthope, then speakunto:them a gentle word. (2} And et ot
hinehand beshackled to thy necks nor letiche entirely-open; lest thou shouldst
condemned, !dcstitutei@?Tmiy— thy Lord:ousspreadsiand: straivens provision
-cwhomsdcvér:ﬂe:-wilglff\f erily of Hisservants Heié. Aware; Seeing:{31) And
lay néryour-children for feat of poverry: We shall provide for thein andfor you.
rely theix slaying is 2 grearsin. (2 And approach:not adulery; verily it s in

L e m Rhee lecency and an evil way. (33) And slay not the soul that God has madc inviolable,
strike aba,lancc between bc:mcr wastcful _an AL B A mee RS e e
bemcr mzscrly (568, 29; 25 67) Those swho are’
wzzstgﬂ:[ are the brevhren of satars, meaning thar
they are their friends and supporrers (T).
28 Vv. 28-30 are addressed to the Prophe
bue.the injunctions. they coritzin apply o alli
lievers. Here, the verse instrnots the Propher:ze
garding sicudrions:in which he must “turn away
from' someone -secking -his charity, because
does:nothave the means to provide whai is bais
reqiiesteds Seeking amercy from: <thy, Lord-may:b
an lexpressicin referring to:che state of tempirary
poverty.thavprevents the Prophet-from fulfillin,
such-a request(R). In this:contexr; to.call povert
astare.of seskikgia mercyfrom -God suggescs both
the! temporary: saturé of ithe Propher’s-state.
need'and his hope anid trust thas God will-event
ally grant him the mercy; thatis, the provision (T
Z}heneeds—forthe Prophct a.nmc:patcs that tl'u
mcrcywdl comen. - o
s rcported rhat wehien: thc Prophet was
a\_sked for-cherity thazhe: could not provide; h¢
would:remdin silent while the provision-was no
availablepreferring to await the necessary pro
sion:rather Ehan réfuse the request.(Q). lustea
of remaining silent; howeyer the Prophetids-her
indtruced to.speak dptn shem=—thar'ts; the peti
vioniers-~q gentleword;explaining that he canng
fulfill-theirneed-avthe momenc because:of alack
of means-(R); b encouraging:and prosisin
them that. provision from God.shall come (T
Speak untothem a gémtle word may also beunder
stood to mean “speak for them-gentle words,” iz
dicating thanthe Prophetshould supplicate God
on-their behalf to grant them the needed pro
stono{Q).. An.dlrernaze. intérpreration sexpls
that this vensa was revealed after the Brophetis
fused to-grasicthewequested:charivto 2 group.of
peoplewhorhe knew would use the funds toen:
gage in corruption. In denying them, the Prophet

bandsyand they arecnrsed forahatthey say Ney;
bist His two Flands.are outsirefched (mabsatatin,
derived from-the samé rdotas al-Basifl: . v i
. 3133, A stmilar listzof injundtions against
slaying ones children, commitcing-adulrery- {or
“indecency” in 6:is1), and slaying innoeent souls
i$.found in 651y see Gisrms2cAs for theqglay-
ing of ‘one’s <children; it was reportedly=a com-
mon -prasticein parts:of pre-lilamit: Arabia to
kill infanc gitls imimédiately after birch for fear
of-the shameor liabilicy-they might.bringiro-the
family.(cf:-81:8=9¢) Hererand in: 6:151, the prohi-
' bition against slaying orie’s children ourof fear
of poverzy s followed by the 'assuvancesof God's
Provision. Warnings sbout the evil of 2nd pup-
ishmentforfornication or aduitery (often referred
to.as“indecenicy?) are.also found in 4u15; 24w25;
61515 2245 25685 33:30. In o2, apromise.not
toslayrone’s.children;or commir-adulrery is parc
of a-pledge taken. by women! scekmg o Jom the
P:ophct scommunity ar Madinah.~ - vl
‘Theésvarningagrinst slayingsouls thas God luds
mez‘de:inw‘alaélg#»that isy innocent souls—is also
foundin é:xsrand25i68seealsorqiag,; 92~93; §ria
The exceptivn sgve by right refeks. 10. cases where.
the Quran watfants slayingas a punishmencfora
capiral transgression, such as for murder.or-*wag-
toig war against-God and HissMessengér” (5:33).
In-the caseidfone who issldin anjustly meaning
without sight; orjitst: cause,. God has appoinied
auzhority (ultin) antoibis beir(uwalihi)—that is,
10 she relativé close enough terthesdeceased-to be
responsible forlaiming rewribution for the death
{ZYewro-demand the execution of the:murdéreris
reraliation; to pardon:the murderés; or toraccept
the wergild (IK,.Qy: T): This: verse swas invoked
by cArncr Bn 2l-Ag.{d. 434664) at the arbicration.
{37/658)ithat rook-place after the Battlg of $iffin

seeking z mercy from.Godsfo Lhwarting ény
orruption they had intended{Q- -

*29- That thine hand be shadkied to, rhy ﬂeck‘l,s
metaphiorital: reference. to smisprliness, -which.
also: tondemhed ‘elsewhereyin-thei Quran;! see
38: And whosotver: is. miserly is..only miserly
ard:himself-God is:the, Rich, and youw are the
-as wellias 3:180; 43779765 57:2.4. Bureven
marters of.charicy;one’s frand ‘shonld also nér
ntirely.opery referring voram éxcessive and thus
ifresponsible generosity, which rhaywell leave one
roid: of the. mearis-to: providé foroneself: This
one-of several Quranicpassages thatindicares
Hmpdrtance. of moderation in-all: things-znd
idingthe extremes of miserliness-and- prodit
ity {see vv. 26=27); seesalso 25:67- Miserliness
will render.one condemned bythose towhdmvone
srefused charicy (FG T while prodigidisy rens
s.oneliablerto.condemriation from oneself and
others; a8 well-as: from: God}:for depleting one’s
alth so quickly: (T}, rendering oneselfdesrithare
ough:foalish: ekcess® (T Destizue. cranslates
J;mr;whxch can aIse)mean exhausted” or ‘fde—
ted ™ (RS TZ) o L ISR

30 Thaft-. Gddi;ow:prmds 7 1 stm:zremcprow-
7 fbr whomsocver Hewill(cFaga6i28:84; 200613
171 24:365 59; 39:525 42 ta)sindicatés that God
fierols all edbchly provision:; an ideasalsd found
iwell-known badith-fiom the Propher thatin-
cludes erthily proyision amongthe things decréed
Godor each individual Omzspreais translates
suta, and this-action;aturiburedito God heré
selsewhere; is ‘derived from.thesamé: root as
the: Divine MNamerul-Bdsiy; the Opeg-Elanded.
Houghthe NamezfBasit as such.does:notaps
arinthe Quran this-qdality of Divine Qpen:
ndednsss-is also teflectedsing s:6.4i. The ews
God's Fand is shackléd T-Shackled-are thely

ey
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save:bylright. And-whosoever As:slaim umjustly; W have!appointed authority hereof yowhave noknowlédge. Truly hearing; andsight;and theheart—~all of

uneo his heit: Thén leehimriotbe ‘excessive inslaying Veérilyhe shall be:helped wesecwill be called-fo: ::iqﬁcdum.-: ‘And-walk now exultantly. upon: the easth;
Andapproachenot the orphan's property, savé irrthe most virtuous marmer |
tillhe reaches maturivy. Aind-fulfill the pact; surely theipact s called to accoun
-'An‘dfrgive full: measure whemyou measure; and weigh with the straight bal

ance. Thac is bettér'and:morecvirtudus-in the. end. (3. And ipurssec hot;tha

irely thou ishalt not penetrate the earthy nor feach the mountains in height.
£). The vl of all thisdsloathsome wirito thy Lord: ) That is fromthe wisdom
thy Loord hasrévealed unto thee. Do not'setup ariothergodalongwith God;lest

do3Ai

2lse: tumors abour thevsexual transgressions iof verseswhere.one s limbs end one’s skin ate sa:dto
notier: Fben you accepted it with your tonguss,  testify about and: even~agamst one on-the: Day of
ned spoke irish: your.months vhat whéreof you bad ]udgmem: (T of. 24125 41 zo—:.z) : R
naw[edge, :u_ppmng it m 59 :-ngmﬁmnr, 37 . Ihary enershould nuwalk Hor exu[m;zrl_'y
e upon the earth (cf. 31:18) means thatione shionld
Pursz;e woF. ca a]so be. rendered:slmp béshumble and moderate:in one’s demednor {see
wnor; indicating thi¥ one should notfollowa  3r1gc)atherithan acting ifv d:boastful or:arro:

(37/6 57) as part of hls argument tha: Mu® amyah s in the form of land ox riding animals, the guard
ibn AbT Sufyin {then the governor of Syria) had  ian mighs temporarily use this property as long:
tho/righe-te-assumesthe caliphace: SAunt’s argnt  ir.is mainrained and not. deplered theteby; ané
miene:wds: that Mu®awiyahs a¥the wali (in the  indigent guardigns might use or borrow:an o
sense of a nearmhale refarive).ofhis“unjustlyslain’ © phan’s propertyito the-extent/thar it is absolusel
cousiz, theithind-Caliph; “Uthman‘ibn *Affan,  needed. Theorphansproperty can zlsobe used o

shouldbe. gra.nted ‘mlrzm, ‘meafiiiig. pohtzcal ai:  exchanged byithe guardianiifiic.ds. done in ordés
l:henty AEDi i g @ Tan it covimprovecoriinerease thervalueof the lorphan
Somie commcnta‘cors mdlcate thatonlyaimalée  inheritance{see iy see; also ‘Commentary o
fyezr (swalt)-can: qxercise this authority, but others  2:2205 422, 6,10} The Quran‘repearédly-enjoin
disagree.. Here beir-translates; walfowhichican  che fulfilling of pacts, covenanzs;tand vows.bot
also mean “procéctar cand-thes <ome cite 9:71,  ro.Géd-and rowothersysee for cxample;z: 463 3:76
Butithe believing meni-and Believing woimen. ave 5% 6:1525 13:20316:5T; 4 Be105 5315, - :
prozectors. (awliyd’; sing.wali). of one'another; as .0 535:7To givefull measure whenyou meastiveand
evidence thar-ferhale heirs and pexr-of kin might  to- wrzzgh wwith thestraightbalani mean ro:measuy
also’bé: granted such duthotivy (Q): The-warning  harestly,rathes thar- chcatmg ipeople.when izad:
against being excessive in-slaying is inderstood to  irig:godds and: circrency by using a halance:tha
mean that only the acrualmurderer-is subjectto  falsely- overstares oriunderjrares -the weightg
the death penaltyyand the retalidion- mistfiorex:  what hassbeen placed mponvit-It also- theans,
rend beyond theperpetrator of the crime; thiswas  angeneihlsway; to barver B exchangé:goods: Faic
meant tesprevent.the extended:biood fendsthar  and Honestly sothatwhavis givenisequaleowha
wereoftervgeneraredbysuch crimedin pre-Tslamic s received:Folr sithilarinjunclionsiisee 6:151-52¢
Arabia (T); see 2:178¢i 5194551450 Ie is alsorun 785 008 85; 2611812825 55185 0 S3t1agc. <
derétood to mean thatthemurderershoulddotbe  »-:.36, :Pirsue noe thatubereofyodibavend fnouwl
toitufed, maimed;.or murilated béfote exéeution . edge cari mearyzhar one should not speak of thing
(Q). Verdly beshall be helped most likely refersto  abour which one does not have pfapat kiniovrledg
the heir of the slainiindividual (Q, ) although er-falsely tlaim'zo.havecknowlédge. abour some
sorme Sugge: Ancivi : thing that one.does nov.im face-haves (R, F): The
helped{T) By g . versercaty thus beunderstood.as alluding to an;
- it 34 “The: injuriction o approacb ot rbe wre typesof falseror nnjustizestimeny: (R, T 73 On
PIM?I sipropersy;.a.itill be. redches masurity mezng  should: notpuriue-in the'sense, of invéstigating
that'thesguatdian. of -an-orphiansis.per entitled  privatd: marersdnprder toriexpose the: faults-of
0 take-thé:properey. belonginigtouthe orphan  othérs.En thisconcexe in'vwliich = series of moal
thirongh inheritance:of -ocherwise. Mordover/the  injunicridns-afe-given cegarding. the treatment.c
guardian: isi responsible for mainteiningcheior  others; theversémaybe intérpreted to mearimox
phan‘sproperty and réverningir whemthe orphafi  specifically thit one sholdnon lesel accusihions
reaches.tavurieyl Save inf the most virtuoissian:  orchargesagdinstiotheis'concorning affdizs aboit
nermay refer co certaih exéeprions inade withores  which ones'does: notchaversufficient: k.uowlcdg:
gard-to'the guardian’siiseofandrphan’s properay.  in effet slandermgl them {R; T); see, for.exa
Fér éxample, it cases wherothe orphan’s property  plebzagers; awhiche chinitizes thoserwhio pass Along

«or zgnidewithoutkrowingwhetherone will
édontnisled; the verse-can this.be reid assup-
ting the iwradicional: Islamicidisconrigerhene
247 (Z);ché blind imiration-or following of
nother-in: matrers of theolegy (although notin
natters-of laws-which-alwidys requires some dégreé
Efollowing the Sunhah:and; for. thosewho-dre
ot-furisprudents shemselves, following the legal
gs.of others). In; facr; some. suggested: thas
his verse meant, with regard ro legdlrulings, that
ne shdtld normake judgmenitsbased on specuia-
o, even:through the process: of . anialogical rea-
oning {giyas); though-dzhérs asgued tHat variots
egal dc_tcnmmauons,.such ra§ estimating the.di-
ectioti ofthe giblah 6r issuinga nonbindinglegel
inion7 ( fm‘wx) nccessanly cnta)l someé: lcch of

'Illc human facuincs of foearmg; mzd szghr, aml
e heayt aredreduently.invokéd'in the:Quran; as
ey.ate understood zo be-thred:means by which
cople-ate guidédtowruth; thepearr is-rradizions
-considéred chetsear of undemstanding-aswell
d¢faith; seensyc. The chres facultiesdre thus men:
tioned 5. gifts-for whichipeople should be grataful
see 16i78; 23:78;.32:0¢;67:23),. bur-also-ds facul:
ties:that can: be fremoved B fsealed,-or otherwise
ende:ec[ inefective by Godsas.d punishmeént for
ongdding or.disbelief{zi76:46;16:108; 45:255
46:2.6): Thus:these threefaculties will-be called vo
guntymeaning that enie willbe held:account
ible for-their properordmproper use (R Ts). The
verse mdy also-be-tead to miean rharithe faculties
sEheating, sight, andrtheheart will themselves be
questionedi (R, Ts). Thiswould besimilarto other

gant manne, for God-Javes mot oneaibois a vajn-
glovious:boaster: {4556, cf3r18s 57725) Thiskan
alsobe undérsicod:as a moral guideling addressed
to:zll human beings, instrizcting them ot 1o act
triunphantly toward other crearures. Inicontrast
& ahose:who would assume such an arl-ogant‘dc-
mieandy; the sorvants of the Cormpassionate s 1. walk
bumbly-dpon-the carth fz3:63). A-famious repett
of Eh::jl?rophcrfs appearance and-demeanor;.com:
posed by PAlTibn AbTTalib, describes the Prophet
as swalkifigrenergetically; buc.nevér proudly-(al-
Tabari, Tz’zikh). That neither. the: Prophet nor
ariyone :else- shall penetrate the: éarth, nor reach
the mountains in'ibeight is meanusymbolicaliy to
remind'hriman beings ofeheit own-weaknessand
pawerlessriess, surroundediassheyare by vastphe-
noména:that demonstrate, byicobtrast, their owh
smallness. Human-beings thus fave no reasor: to
assumeé theit:own: greamess 0% bchavcrarrogandy
or boastfully (Rl ozt "

.- 38-39- The evil, afzz[l thz& inve 38 rcfcrs ) thc
Series of su;ful behaviors warnedagainst inwyi31-
spe That in-v. 39:-refers-more broadly-to all-of che
moral injunctions-and prohibitions mentionsd.in
v, 2239 (R, iZ), fwhich, areyffom she:twisdom-thy
Lord bas-revealedunto thee; shat is; Muhariinad,
throughthe Quran-V. 22 beginsichissecsion with
an exhortationto net setip anothérgodalongwith
Gody indry:-39:.closes it with-the.identical.admo-
nitiony.-because,:according - to-al-Zamalkhsharl,
knowledgeiof the OnenessofGod:(tawhid).is the
beginning-and:foundation f allwisdom. The s~
herenvvirtue of thewvarious moral guidelines set
Stt-inavy, 2259 18 selfe evidént:td the’ mtcliecz




The Pilgrimage
. 7 dZ'Hd,J]

B Eere'it no general agrccmcnt as t6 wheri z-Hajy ‘was rcvealed ‘Somé"
say is Madman eicept forvv 51—55, Wh1ch afe Makkan (IK) whﬂe:

Journey and. Wl'ule ar homc and dunng war end d peacc, it containg b;th
abrogating and abrogatcd verses; and it has both mubkam (znambigeous) atid
- mutashibib. (symbolic or:allegorical) verses: (Q ). It:takes: its-narhe from-chi

tmenticn ofithe h@;] (pxlgnmaﬁc) in'v: 27 and also thc broader d1scus$1on o
r_hrcughout A Ao o

TheHpurreférs o the eschatological events
endiofithe world and chel Dayof Judgment.
iakingzefeis w.the shaking of the ea.rth at
nd of the wosld {see:Sizrizh 59): - .
d¢ i On the day-yotises it thost hkely refcrs
event.of the quaking (QvR)-Sogrear will
ear and- shock bé.that women rwilk forsake
‘muising. babiesy:pregnant wornen will mis<
»and'people will be so affecred by tetror.thar
williappearasifdrunk {T). Thersis disagrée-

: thc hayj weze begun by Abraham and. goes OfL 1:0 ,‘at the.true, mcanmé o
the rites.of pilgrimage lies in the inner state of reveretice (fagid),thacrcaches
R God‘ notgsacrificial: ‘meat.or: other physical-aSpects of the faff (vwynnGeg7).
The rcs1sta,ncc to a d‘re)ect:on of other propliets By their peoples is:me
_ oncdr:n a passage that somme” commcntators havc cxplamcd in l:crms of the

king” refers ro events leading up torand het:
Hirlg the-end of theiworld; to-the destrucrion of
tld: utself Vor. to.events on the- Da.y of’ ]udg—

ofme COMIMENtators behevc that uh:s verse
-refer o those Who d:sputed. the existenceof
fithe dead {e.g.
while Othcrs’ ‘think: that.-lt ds:a feference to

o txon (v 39—4L) i so contams s1gn1ﬁcant vcrses dealm _vu;n:h :he relauonsh;p.; ,
¢ ofd Islan to other rchgmns and the, placc of thc Mush :
(7. 17,34, 67, 78). :

‘ RCverencc your Lord Trul Eh? quakm% Of thﬁ HOUL 13 a:tre-

@ On the dayyou seeit, evcry nursmgwoman W111 forget

among the commgheatorsover whethér chis '

22:5-6

thése peopleswhocalled the Quran )fz:’alei afrbase
ofold more generally {sce 8:z1c; R Alsatam can
refer to ofre‘of:the forces of Satan as wellastoa
jinn-or to.2 human beirigy see.z:14c. Some corn-
mentators argue that, althbughithis verse deplores,
dispuration-abourGod: WherL done in'ignorance;
there ds-implicit approval of those wiio: discuss
thedlogical mattersionthe: bas1s of eraeand reh—
ablcknowledge HORATISLENANE SN S
~Somertake this verse' to mean.. tha.t it z:’de—

creed for every defiant satan thatyshould anydne
.tzz‘/z&'r’aim;namely,the-'deﬁaht SHLAL LS & PrOTectar;
he wi'llmi'sg"uid{':;that\person;LAheth,e;zihi:erprem;
tionisthat itis decrebd for'thosel vwho follow a des
frant saramthat thosc follower: wﬂl be: mlsgmded
by":hat satan: (B : : ;
%1 That human-bemgs are: creatcd ﬁam dust

is'an- 1dca found-in 3:59; 185573 30120 35:07 (which
also mentions thé drep);-and Gox67 - (whith also




22:33

shidll be'at the Ancient Fouse: (9 For eévery comriunity We have appoint
rieé; 'fhétf'tﬁéy might-mcittion the Nate of God overthe fourlegged cartle H
hasprovided them Yotir:God s oné God:'so-subiii twice Hir, did give-gl
‘Eidings‘:‘to' the huinble; ) whose hearts: qdivér wheén ‘Ged is mentioned, 2
wh'bear patiently what befalls therm, who-perfornthe prayer, atid who spel
of that-which We- have provzdcd them. @ -And"We have: piaced the: sacr1ﬁc1

carnels f6r your ditios

che Nitiie-of God ovet: them 25 chiey lirie up!Then when they have fallén upo
eheir Binks; cavof thiem; and feed: thie'needy who solicit and-those who déno
Thus have We made them subservient unto you, that haply you may g1
r thelr blood will teach Go

tb'a'nks @ Nen:her thclr flesh 1

wiere thése idolatrousprohibitions against riding
of ehting the meat-of certainanimals:considered
sacrednare mentioned and rejecred.: Jurists have
pointéd out-thar ivis permissible fo ride the.sac:
rificial:animalsiif this is necessary-(Qy: (e has
these:benefits for 4 term appointed, meaninguntil
the animals-are.sacrificed in the pllgnm‘tgc rites
(IK Q). RccardmgflnamrHawa, see22:29C
~34.-Cft vv67.-Ont cach: commuhity .bcmg
given frsown religious way; see.alsd 5:48::%r each
among you:We havé appomred z law-anda way;
For every-community there is mg'ssenger,
: We:indeed sent a-messenger imito-every
commrinity, Your Godis ome God lck: 2:163; 16:22;
21110854 1:6) meansborh that God is one-and thar
Heé isunique; since ome. (wibid); asin Bnglish, can
also mean “the same”; thar is; noconlyis God one;
bur also éach communityiworshipsthe sarné God,
See the essay *The QuranisiView of Sacred His-
tory-and Other:Religions.™ Some. commentators
wnderstanid rite (mansak)wo refer heresspetifically
to: sacrifice, while others'give: it:the moze general
mezning of religious ricial (Q); and someunder-
‘stand iz to refer-io.thevphysicalplace ofreligious
ricuali {R);-diithe conceptiof nuswh, to-which
mansakis related by.rdotysee G:x6uwGye,

1135, Ocher verses. also-'speak’ of the ‘physical
manifestations ‘ of knowledge and: fdith,.as in
3935 Thedr skin-apd. their bearts soffen unto the
remembrance’ of - God; - and=4:83: Their - eyes over-

Slon. with tears becaiese of the truth £hey recognize:

The Pilgrimage

God's fitinals. There is good fot you in them: So' etiti

83

, but thcn this verse was revcaled Q). .Rez:«

A.l Qt_l_she,yr Linotes that the qu:vermg of .on
heart increases to-the degree. onié is. conscio
God’s SelfDiselosnrein the world.
3G Sacrifivial camels tranélares- éudrz, *Who
meaning: sofne. jurises: restrict tt: camelss whil
othens saythatit can refer to other animals su
as cows (Q): The needy whosolicitrefers wo peapl
who requést help or roney; while those who
#not are those who Tefrain from asking; seea
which Jalso; mentions “poer people whe:do
ask forhelp. Mention. the Name-of God refe
saying the-formula “In the Naméof God™as 0
slanghters an animal, and when they haveé fall
upoirtheir, flanks tefers 1o whenithey: die; sin
tradicionally camels are sliughrered wrhile:stan
ing (@ R)In the:pre-lslamit Age “of Ignoran
(iahiliyyatyisees:t5 4557505 333335 98
aterswouldnotieat the meit they sdertficed;
most furisss interprét this verse:toimean tha
ing the'sacrifi¢ial animal's mear oneselfisiperm
stbleand desirable though not.obligatory, wh
ivisreligiously.obligatory to feed others (Q)
* 'The. notion .chat «2ll - ereated . things:in
heavens:and; on the earth are “made subserv
to. human beings appears manytimes:chro
but the:Quran-(e:g. 1432337 161125 221653
43113; 4511213} dlthongh some commentrator:
this as,a specificiréference' to ‘animals zhat
been domesticated for such parposes(R). -
~: 371t 1sveported, that theidolaters nse
smear.the blood -of the:sacrificed animals.on

8 The word tra.nslated dg fenaif herc & the
word; -with & differénz: preposition,’ that
anslated hs repelling-in <. 40. In-this erse
eans-literallysomeching like #God - repels
5] from.thoserwho beliéve! Themotion thas
pes ot love thetraiton (kbazinedn)is simi-
the:message of y:1o7sSurely God-doves not
e giviri to tredcherpand sin. lvisreporged:by
that ghis verse-was revealed siniconnection
itk certain] believers whowhile siill in Maklkah
uffering from; the. pedsecutions ofche idolas
Quraysh, desized iofighragainit them:sibig
tons and deceirfil medns (Q)tInthisicdns
n.al-Qurtubl mentions.a badith) “Aflagwill
sted-for-cvery perfidions person on'thé Day
gment, which wﬂl rcad Thxs is:the perﬁdy
hls'person‘ . S LR

Thds s the verse. mose ﬁ'equently :houoht
eifixst in’ permitting the believers £a use
to.defend themselves: Persnissionis: grranted
to permission:to-fight. Previousty, Muslims
een: required o deal with che perseeurion:
{olenée- againse-them. with. patience- and
bearance and in two notable. cases-through
ationfrom Makkah: the firstwas-the emi-
ofisome Companions:to Abyssinia in 615,
hey received: the protection of the Negus:
sccond- was.the msjor ertigratiomof the

.

r and his. Compamons from ‘Maldkah: o

o al-EEd= 1T

raitor: {33} Permission is granted to thoseswhorare fought; because they have

ah.anid chat some ! Muslizns wanced todoithe i .

22:40

}ilruly God dcfends‘ thosc.who’be‘hcve:Tmly_God; 'lox_r:es'nol;:anyﬁungratef

Accordmg £0 ome, thisvetse wasrevealed at
the time of the emigration (bijrak) of the Propher
from Makkah ro Madinah, and it is said that

.upen heating this verse Ab@ Baks s2id, “T knew

that fighting. wouldscome to. pass Q) Others

" say.ithatde was revdaled: in contleericn  with: 4

group iof believers whoy desired to emigraee from
Malkah! butweréhinderédand overtaken by che
disbelievers;-and: permission was given to. thcm
vo-fighr batck {F): Th, connection with ygBuind
uindeistood by:some that initially:a group:of bes
lievers asked the Prophet for:pérmission-to fight

. back: secretlizusing techniques liké assassindtion;

towhichithe cevelationisaid; God loves nordnyun-
gratefid trastor bv.8);after-which:permission was
given to fightioperly (T)sseethe essay “Conqucst
and Cofversion, Warand Péatein the Qurant:
- "With slightly different voweéling; che vesse can
beteadito mean, Permission isigivénto thosé who
fight because they have been wronged? ST ¥ and
alsoy “He [God}: gives-permission’to:thoserwho
fight'because theyhave been wronged?: (R«
40 sThe éxpulsion.of the believers from their
homes in Malkkakh, mentioned;also in zr9m.217;
2.4.6; 3:19'5: 8130591403 8:307 G019, s one’of the
most.oftén cited grievances. of thie-Muslini com-
municy against the- Qgraysh 2 The: believers wire
given: permission to- siserforce :becausé: of, the
wrongs commirted against them: persccution
ard-being forced to leavesbecause of theizfaich,
forsaying: “Onr Lord-isiGod. 7 The use of force
isrfurther contexcualized . by-smentioning che
protection of pthér diousestof Worship wherein
God’s-Name is mesitioned szuch; Muslimsvare
pcrmztted waruse: force because:of 2 priov-use of
force, inamely, the expulsion*from their homes:
Likewise, God’s repellingpecple;- some: by means
of othersiisialso a justified ‘use of force, because




'T Z). The shife; from youarein, {sccoqd pcrs

7 rd person) can serve more
50 (R) Contiadic his command can have the gert' - oné pucpiose,and'al-Zamzlkchishart offers clie
eral meanis gof 0 against him” and. can refer to that it could mean that the thlrd person refer
spuitfiing the Propher's example and teachingsand  to the hypociites "{ecifically. The cérirmon'i
notfollowing his-way, the. pumshmcm: for which-.. of the beavens and the-eaith belonging o Go
can come in either this life or the Hereafrer (R). rcpcatcd in 2:284: 3:109, 1295 4 126, 131, 1703 53

he Criterion " -

a[—Furq’;in

}

64 fThe Saita] Jon'are i réndersd phitasé :
ﬂmt can.also-mean “whar you do” or. What you_ evary action on ea
follsw.” For “mariy, the- implitirion of this'verse  the Q_mns mességc Sated cxphcztly in
is that, in. addition’ to knowing individyals’ stare-: similazpasages; {see-6:600) and also implici
and acrions in life and mformmg them of them, those verses descmbmg thc Day of}udgment m
God-viilk-also: ﬂmn give thelt just recompensé (Ry _,gancrally Rt

" ost commentators consxdcr al- % rqmz to. be a Makkan'mmb al- "

From the: ‘mention. of rbe. Cnterwn (ﬂl Furqzzn) in thc ﬁrst vcrsa,
could al_ga be rendered {the:Pivide,”.and which isalso 2 name ofthe Quran.,
- Beginning with <he disbelievers’ accusation that thie-Quran-wds tzaght by‘ ‘
~huznan Being o- the. Pmphct or tha:: hc WaS"sunply rehcarsmg old Iegcnds

S¢vcra1 wverses. descnbc :he hor;dr of thc d1sbchcvers; as. they call éuc o bt o
:destroycd rathcrthan svuﬁcer the pumshmem: of r.he. Em: and as. thcy are rebuked1 .4




25:44 The Grifetion al-Fubgin' 25:53

4 We send: dovsﬁrffr@m- Heaven:pure-water, (5 that We miayreviveladeadland
1 : \ reby and igive drink tomdny cattle and'mén We created. (%) Andrindeed We
‘made it-still—and then We make the susi an indicator-6f it; %) thien Weswit
draw ituinto.OQurselves; a: gentle withdrawal: () And He it is"Whe: made: :

night :a-garment for-youj: and: mader sleep: vepose, and: iade day -a-resusi

e : ' i i Y

becausa cattle are not condcmned fo: - acting | I:ke . Some mterprct e?zrle ( yasir) to mean " uickl

¢his, bus héthsh bemgs aré (@) {Alss, catdle Tl ™ or “in o Kidde Wiy (T whilé Sthers tike : T : : ] o : TP ' P
low their narures, know how. to-obey their herd- - - mean. char the swithdeawal is-gradual, (Z): 49 ‘Theorevival of a dead fand; is. also’ mene: v, the Quran (1K T) ot ofildlami(Qy ) -AFQurrubi.
ers, and can hear and understand insofar as they  verse also has connotations of the coming of 2 ed in 43111 and gorrr. and others dismiss the opinion. that this refers to

are animals, bus dishelievers disobey God and  Hour (the end of the world and the Resurrectig
have neidier eyes.nor earsfor the:trath. (1K, ) which is spoken of<as being easy (also yasiz
For some; this verse'means: that,‘although’castlé  God ro: accomplish; asin 29:19;and so:44:(R.
do not.possess-knowlédge, they:are mot guilty.6f & spirivial allegory; vv. 45-16-are nndesitoo
the compound ignorance of bith not-knowing  meah thavthe himan soulfand: indeed every:
and: not knowingthat they;do mor knéwiCardl¢,  ated thing) i shadow castfrom the Un'seer
moreoves, knowtwhat is good-aiid Bad forthern,  sun éfsacred knowledge pointsto itvultimat
whereas some humen ‘beings docnoruiderstand  tare, and:God-drawsit gradaailito Himself)
how good God has beenwothem andithat Satendis  the soul isannihilated.( faid?) i Hirho(aj
dicirenemy: (Z), and thus theyido not kfiow how - 47 - Ins connectionswith: waking asa ress
to seck:the greater good of thelHléreafterand avoid  tion (nnishir) some.mention the proverb;“Sle
irs‘punishments (Ajf). Ocheriverses that comipare  the brother-ofideath” (T). Skeepuis alsozssoc
human bgings: e animals: ihéludc‘.u‘z'és'-=- ';r'17~6~ with:death: i’ 6:600H¢ itds IV ho: takes.you
9Ly 3TI9; 625 ke 25 c e -- bymight;and-also sgagz: God zakessouls ars
145 Here:thé.shade refers to thc fimé from che mentofitheir-deithy and shose whadie hot-du
brca.k of dawfe until sanzise: (T ostatd between  theinsleepizsee commentary: on: chese:tivo ers
roal llusination-and toral .darkness (R): Ae-  The night, :Zcep, anvia’xy are. descnbc usings
cording to thisinterpretation, shide: (zill) could i
alsorbe rendered “rwilighe” On il also:see 48 Forsends the- wzmi: a5 glad tidings zh
sé:g0c, where. shide. {s discussed :in- cénnedtion qf s Meércy; referring to'the gatherihgéf a0
wich'the Garden. He ronld have madeitstillvefers  sidrmibefore the water starts “orfall:. see
to the, fact that:God could cause the; twilightto  Winds assignsof Godanidblessingsare alsomy
last withour the sun overl:a.kmg it:and causing it tioned:in- 2864 757 I522s 271685 .30:46
to disappear (IK) Fe imake thesuman mdzcaror.qu Prsre-canmean boch. something chat is-pur
itiis interpreted to.mezn.that.itds through.oppos sothiething by which other, things:arerpur
sites thar things areknowm; and thus the shadé:s  hence the phrase couldsalso be-rendered * pu
known and understood in.contrast’to the shining  ing water® {IK, R), an idea fousid in 8ar He
of the s {(IK:R): In-alsénsepitisthrough knows  sekr dotest upon you woater from-the: sky'to piu
ingthe sun'sshining state chavone knosvs theowi-  you sheréby, This Iateér verse is] generally
Light {Z}:Jast asthe sim moves gradually: throiigh  necred-with -an incident where 24 tnexpe
the sky:so,too docsthe shadaor thhght: gradualiy rdim allowed:-the' Muslims wo.perform their
charge (Tb} Sl ©  ablutions with-warer, heforerarbartle, and sev
46 Ir xcfcrs to thc shads (zzll) or twilighe from Commentatorsuse the présent verseito diseas
the previousiverse. ‘The twilighiv is withdrawn as  details-of the purifying properties of wate
thesamtises.and thelight erases the shade (Th):  whetherotFersuhstances share those pEoper
St Gl et st B ramen PRI Sl

Dittribicted it-cheans that themln does not e use b Torce, sincethisis 4 Makkah ik and
ays fall in the same place, comingdown on dif  the permission to use force had not been granted
Lands zr differert times (IR R)yeventhoubk  yet: Séatheessay*Conduestand Canve :on W&r
falls every-year, God-choose#to bless ertain and PeageintheQuranros o RTs
ity it someyears and otherlands withitin 033 That:God mized the 1w sead inéins wthat
years-{Af}: As'in many'verses that menvion  ore flows into thmo;heg (T) thougy.§omc un-
its vaticus forms; wateralso symbolizes  derstand the:verh- o meansito allow to flow”
rual blessings thar provide life to the soul (Q_}'}sé'that thc"thasle would the:x’ b‘t;‘c‘ra.‘n;sl.'ate&;
ough knowledge: and “wisdom {4]). The lack  %Godweauséd th't‘:‘ two s‘cas‘to:;ﬁow.‘ »‘By:.‘cweems'unn
ritude in-che face ofbeneficentrain isinter-  detsrood:che water of rivepsiund streams;and by
d torefer specifically tofummanbeings attzib-  salty the water of the__occans-‘(«'TD, ’a’l‘choqg-i‘m th‘sc
essingsilike rain to ascrological eventsbuch  terms alsohave symbiolic “mearings: Thié 1§ca o‘f
ecting of a'$tar; racher than,to thc Mercy the:zwe séasiis also:mentioned. init8:60y" 27:615,
weer of God (1K, Q). - % i 355025 $5¢ 1. “For: thie range:of lnterprttatlon -of
Thisverse 1sunderstooda.s amagmﬁcation the o seds; see 3515 ig—2ec. Symbolically;
raisesof the Prophet Muhammiad, implying  some interprerche sweet water to b_e a tefcrslzr%cg
God sitigled him out'and deemed him=zobe  totheLaw (Shariah); ?ecaq.lse- irigeasy to artain,
hiyro catry ottrcherdsk of establishing God¥  while'the éél'cy Wgr,‘f:riis ultimlatftmth: {[a.a:gzq;zb);
religion-alone (IK,R). AdTabark readdin . whichscan -only-cometchrough 'rspi'ru':uall- effore
that God fsitelling the- Prophct thavivmiay,  and courage (Aj)il alverately; in the hearcof 2
been ‘easier on him if mbfe messerigerswege  believen there isboth hope and fear of God; cor-
o-othertownsy bue now Muhammiadrhas to  responding:to thessweer-and salty water, cespees
grc?tcr butdenhithselfrandrviess reminds  cively, andineithes should ovcrpower the othcr An
not to ‘obey the:desires ol ttha‘tlfsbélieveré.:. oncsmul Qu) e
rding toral:Qurrubi timiplies thary ‘unlike | Barrier renders-burzakhy which'also ! appears
1 thar: descends dpon alblands (v 5c)ithe  in et arnd, S50 and: whmhl 'g:onnoteg a_ bari
2t35 sent to one land, and Ib3 AAjibalinotes - riezoran ‘isthm‘u's ‘Berweenitwor r:ljin'gsuswdfl-a{s
the Prophet. wasinecessrily possessed:of ex-  purgatory svir]im'-t:on's_idexjed- “c{:‘sthato‘logi:cfllly;rsq:e
onal wisdom end inisight.to béabletoconyey  3:189+71c and elsoithe essay -Dear.h;, ’?ylll‘g;‘l'ancl'
ssagethar would give the diffetent peopleof  the-Afedife:in:zhe: Quran’” Her.e'. s 'cbuplef:i
rorld all that they: necded Thepla.m sénse- of withforbidden, forming aiphrase identical toiche
i exclamition spoken by eiehisr thet angels ‘or che
disbelieversit the Birein vi 22 (4 barriers forbid-
den ) though in the présency versclzt' is dcscnptnrc
“helpof rather thani 1mperat:vc i :

[ N L Wit

Strive against: them by nicans of ;
fnea.n stnvmg (phm' it




28:87

God: #:And call ot tipoit another god-along with God: Thére 1t no'god

e' Al thmos pens

ness of God It 13 s2id that t‘ 5 verse was revea_led
when- the Qjaysh were. trying & duce e
Propher to praise or magmfy their gods (Q), but

bchevers as awhole (R). .

*' 88" Face renidets waih; “aeord with@ick r.angc* “Thothing or 14 be annihileed (R)ywhile for c:h

of meanings. For some it means God Himself (Q_
T4), the Divine Essence or Self (el-Dhis 7), &

Truch/Reality . (ak:Hazgg:-Th); Others &mphaw.zc
thc Fzzce as what one faces, mt::rprccmg the verse

10 thisan thide all objdets of aspization ‘otherhan* ‘nothing AI'Razi wsés-thie exartiplé of & garme

God will come to nothing (M). Some say this
versé means that all actions are empty excepe for
those that lead one to God {Su) or char all :lnngs
perish esicépt’ those thmgs by which ené’ dp*
prosthes God (TK/ Q) Thislacter m::anmgcchocs
the"opifiion’ that Fuce veférs to God’s :t:ligmn {Q
Th) ©Ozhers : sy thit t}us Versé -midans anythmg
thistdives will die, exeept God: (Qu) G)thcrs intert
pret iz to mean all things perish except God, the
Garden, thie Fire; atd thc Throne" (Th).:Seé’ also
cornineritary oh 55: 26—351 A1} sipon it passés divay.
Andtherevimains the Face qf thy Lovd: [bn Kackir
cités z'paidith of the Prophet”“']}zc truest words
spokcn by 4 Poet werc thosc of [thc prc-Islam:c

The Srory

sisave HigFate: Judgmcnt bclongs to Hifiyand tinto®

o doubt vam»h
some assert that thle real stidienice for this’ verse is
fotythe. Prophet himself; but. the comimunity of .- rarnedfoward His.ereation,

“state of bcmg able o bésiefit frbm Ehe- e of¢

(bzml (?mtz! can alsu mcan vam or vcud"
“Boert contitines, “And every enjoymentwilly

" to'mian thar 2 aspcct of the Diving Rcaltry
For some, perish (fmlzk) means to becor

_it meang 10, be rcmo‘\red shrough dea

n-this larrefisense: penshmg or being destr
does not mean tha: & thing becomes lite

which, when it becomes tattered or nppcd &
point of becoming unusable, is said to have
ished or been destroyed, even though its consti
ent Paits temaiiy, ;
hcavens and the carch Whu:h | be ds

Beatens [raa il Foi ofhers, i fig'
diing s essenmally oF bY g natite pcnshab f
sub;ect o destrucuon, that is,/d* #betishing

of all created bemgs

ince truth arcly prevaxls w1thout grear cﬂ:'ort and sacrifice. (vv ;
rov1dcs examplcs of prewous communmcs, ‘such as those of.zhe: prophets o

rema.mmg

a1 i

o
‘ and thc I—I reafter thaﬁ
' 1‘dcd { 4




29761

How, then!'dre thcy pervcrted" . God outsprcads and seraitens. prov' 3

Whomsoevcr Hc among

?r’hefreby tHE:’éarﬁh"éft
God!”-

them, and let'them.

“Credror of shie hiedvens anidicherearth
sense; v 'relates s the-prevalént Qgramc
that many bcheve i God but do notadri

S0t373 34.36,59, 3935257424025 sccgq.:ggc) scrvf:s‘a&Fa
frafisition from the discussion‘of God as Credror
to God as Sustainer. Flers; ha: the. disbelievers
wou[af szm’[y sy A GodZ{cft 3:8.4-85; 20:67;
31 25,39 38, 43 197 87)-1nd1catesrhat ]'liSt as thay ac-

acknowlcdgc“that God prowdes
-thelbsg cheyfailrodraw che préper conclusmn'be-

cause mosﬂqu‘hem urfderstzmd ot (cf :""'

7‘57,&6 8552134301195 2:45 505
#3113 45554 5019 —10)

g4 Thisworldi s also
play.and diversion (652t wfy:
the rapidicywit ‘-whjch it dissiphte :
‘mzugbt Bist.the' nmjoymmﬁy‘" delusiori{3185). In
“sy:20. the worldidsilleferibed thore fullyas play,
"di&ér;ian,‘glz’ri‘em‘ ‘mutual-boasting; dnd vyingfor
mcrmss in praperty mzd c/azldrm—‘-tbe lz/zems: of @

mt}aef's :zm%i that yzm See it gurn yei[aw, tberi éfe—
cointes cbaﬁ" see: 5/7 Ao %eﬂbodt o the Hevenfler

canbe seeras & parable for che aﬂﬂxcmons thae

The Spider

$deathi? They woul -surely say; “God” Say" “Paise
Nay, but mostiofthérsirnderstandtiot. (&)
biie diversioh-aad playFAnd surcly thy Abodc«of chielercafter i
‘they: but knew: ). Artdiswhen: thcy board-as Shlp -ehiey: call upon Gods:
re-:l-lgmn- eritirely o Hime but wheii He deliversthem to-land«,»bchold; ‘théyas
partners [unto Him. (5} So let them be ungrateful for that which We have:
enjoy.themselves, forsoon-theywill know! {7),Onha

al-“Ankabit 29:69

onsidered that We have made 2 secure sanctuary while people are snavched
3.11 around them? Do thcyb Jieyein't
1 for God’s Blessing? @ Who dées greater wrong than one who fabri-

(=]

A Truly Godis: Knowc ! at which is false? And are they un-

Jie against God or denies the truth when it comes unto him? Is chere not
hin Hell an abode for the disbelievers? @ Bur as for those who strive for Us,

;The life of this world is: 1 :
all surely guide them in Our ways. Truly God is with the virtuous.

Pl lnde

thc.u: own lowcr souls, and against the enemies of
Zeligion (Aj). That God will guide them in His
ways indicates that they will be guided on the
straight pach {T} or on ways that lead vo good and
to Divine Succor (Z), and chat they will be guided
Gii—4). Do they belizve in that whick is o God (Aj). This verse is subject to many inrer-
hetorical question rebuking them both‘ , prerarions, each reflecting the belicf thas striving
1g brithe idols théy worsh1pped and fr “to"‘obrain’ one’ good Wwill'Jead" o ‘another good.
Hetnselvesto be'chs soiice of thidir-ovwr Alffiong th¥ss) so5ie sy it iéins, cHat those who
sd's:Blessing, forwhich they arcagrale- © strive toer dponwhat they: knoi wiltbe guided
sto boththe secarity HeprovidesandHis. * ro greater knowlddge that’thiey did nothave be-
gthem apropher-(Aj). Thesecuresancen- .. fore (Aj, TK); thoss whostiive roobtain knowl-

‘bc,regd as;a feference to.any- form of : ~edgewill be guided. to theways ofaetingin accord
ca with it :hose who serive tg do what is: pleasing
odwill be gu:.dcd __:hc, attainment of con-

nes, and the Makkans were well protected
ssible incursiens by other wribes. This verse %
ebukes the Quraysh for not reflecting upon
ity with which God has blessed chem in

o other tribes (T, Z; see also commen-

“severily of thc’aﬁixcnons that‘bcfaﬁ'thcm'
tiwhén the}" aferdelivered to’safcry, rthey 7
and are zmgmrg%lf(zy ) retiEn v
cheism, and bebave tymnmmlly upm the
rwz:ba:;rrz /Jr‘(ro‘:i ricehid e

:“. - gmdcd upon thc paths of sincerity; or thosc who
¥ strive 1o sérve God will be gu de
of intimate converse wiith God {Aj)

Although scvera.l verses's pcalc of God’s Love
fot ‘the vm:uous (z 195; 34 3 1Y s 93}, this
F28,765; Laidd TH75 1O FRIIS) 18:si . is-the whly vekse tor say ‘that' God dsiwith-the virtu-
o the cnd rbey wzll :mﬂely z’m quesrzorzed <. osis, Heresthe virtyohs translares: mubsmm, which
. :means those who do iwhatsis-besetiful or who
b t]yqy mm’ 2 ﬁzbrzmm duilf, ﬁ:rmléen makethings beanciful. It s related to fhsin; “mak-
 6:2.4; 7253 11:21) mg or domvwhatgs beauuful and s, thus rclated

zrtachmehpve theé hfe of r.Ius world cha ‘ ng a rccumng Q}_ramc thcme

3 eop[é from‘bchevmg i God (R

gﬂjbinédz ) C"sajr,'i‘;S"d' 'wbg‘szz?ve?t;iwi[lﬁ:lef-
Fete; andwhosoever willy Tev hisn dizbslie
i':p}'frés r»fim‘z enjajz 'rbemé'lves"foﬂbws

i jbr the abvogant(39:60), 1§ & rhetoncgl”
canmg that th:y ‘ase undoubtedly in

mcssagc rarids the ides thiat bne must do a.'[l tl-nngs
with' bcauty é.nd goodncss (

oS n‘g: 2wt PVe gmm‘ tbewsenjaymmta £
PVe campe! shem, faward &grxw wrishmg
g FIG1ss3 6 2,05- 7

5o0n rbey wzlt' knaw howu‘heu atrempe.
':heu' ‘ot affdirs led wor the
- 67:CTHe seinre sitnotnarysis Malkkah:
nonally, no fighting was to take. plate wi

men; l:hose who, strive in _rc cntan ce will be ,




80:38-39 HeFrowned 1478

thcu: pesformance of nighe vigil {Q Ry opgheir, . 40 ~41 Gogered with dust indicates complere
relief from the busdens and arrachments of this’ and utter humiliation. Accordmg to some, the
wotld: (R) The believers e joyous. when. chey . .dishelievirs, the profligutes. irdicares "the isafé
recgive their reward from God (Q), Related to  “group; disbelief defines their thoughts, 2 and prof-
¢hie evenc thic ¢ said w0 have occasionéd the rev: * - hgacy theif aceins (AL Th); the pumshment for

clarion of this.sirah (seethe mt;roduct:on to the., dishelief is faces sovered iwith dust, and the pun—r

siiyak), these verses can be seen as a refercnce w ishment for proﬂlrracy is bemcr ayersprmd wzt:’:f
thestate 3FTbn Utz Malehm, whiléws. ao—42  darkness (ADycf 7. R AT SRR PR
refer. to thc state of bzm wba a’ecms lazmse{'fbe-_ e
‘ymdmed(v AN oo o

W e roooe o
St e e : !

_ the Hour,‘and is a.lso known by, the title “When the Sun Is Enfolded” (A}, Ibn ) o

of the -apparent order of the cieated world. Tir this vein; & badiil stares; “Who-

¥ oe

“The Enfolding.
,‘ﬂZ—Tdkwi?’:‘:-t': SO

i arrly Makka.n SRrah, "al Z}tlawzr is mosc hkely tthe seventh ;n thc )
. chronolog;cal brde _'of revelacion. Ir ta.f{es its ‘name frém :
b verse, whlch rcfers to the enfolding of the sun as one of the 51gns of.

* tAjihah suggests thav this siinah is related to the previous one becausc it begins | ..
-+ by. clcscmbmcr the évents thatareirelated to the Last Day, rthc'sub;ect with which, . ...
. the previous; mmb ends. The, siirah.can be viewed as having two sectiong; the:. -
ﬁrst of-which-tells-of thesigns:ofithe Hour and the Resurrection- (vv T
“These‘apocalypticievenss are'deseribed in' & manner that suggésts an invetsion -

soevcr ‘wishes tolook ar the Day of ]udgment asifhe'is sceing’ it wu:h hig own’r *

“ &yes, let him read %eﬁ theszm is énfolded, and when the stirs fide divay; whin”

the mounmms zre setin matzm, maf when Jregnant camélsare zzﬁmdmea‘"’ (IK)
“The second secnlon of the :;fra?a is.a more c:luswc passagc :hal d .
ciamon of the Ql’ran throug
human soul (W 15-29),




81:1 The Enfolding 1480

In the'ch of God, the G« mpla_.s__sion\até,‘ the Merciful

{7} When the sun is enfolded, {2} and when the stars fade away; (3) when the
mountains are set in motion, and xyhen pregnant camels are abandoned;
(5} when the wild beasts are gathered,-:'@ and when the seas are made to swell

1481 S s al Tk T 81:19

alwe is askecL 3 for what: sinv'shie ‘was' slaing (8howhen the pages are 'spread;
iand when JHea.ven islaid barc {2r whén fHelIﬁre iskindled, (3 .?andwhen
the Gardenié: brought nighs: @ each soul: shall:know what!ir hasithide. ready:
05So1 swear.by.those reccd.mg, thosc*chat movc and see ) ”by the: mght\as
i approaches, . and by the mormno asit brcathes‘ &2 Truly ivisthe specch of

over; {7} when the souls are coupie_d and thn the female infant buried

1 Enfolded translates kuwwirat, whichim'ajf:‘i;

be inzerpreted in various ways: it may mean that
the sun is absorbed into the Divine Throne (Q),
that the light of the sun is wiped oue (IK, Q). or
that one part of it will be folded into another and

then it will be rolled e and thmwn away (IK) b

In this veina Eadzrb says, “

the ground (Q)

3 Cflim8:=zo: Elsewhcre giise sazcl tha: monn- .
for the! Day- of Judg: -

ment is & daywhen shemouniains are as carded: . -

tains are scattered {770

woel (70:3; 101 5) or Jike. /amps qf ;r’ﬁzﬁmg smm’
8,

* the"send “besik the B
L sk (5+i0), S0 thik thswedtiwiter ‘mixes with the
: 5 sdlty, bcoming vne (QR; T), ndso” thar they
< burstforth (82:3), covering the éarchiorparrs of it
-wihéntheearth'quakes! For the sighificante of the
| Fuio-seas, omesueet, satisfying, the ather salty, bitter

who-had been wronged may retaliate against the
offenders; then they all become dust (J], Q). For
the resurrection of animals, see 6:38¢. This verse
cculd also be seen as another example of an apoca-
lyptic inversion of the created order, since wild
bezz.rrs (wz{hus/aj canno: be gathered in this world,

mehcs anothcr apocalypnc mvérszon, in which

{25853), Se€ 23:536; 351255 $3:r9~2.0C. Maade to swell

is said o Tridichce the begt typc of mcl When it | souls :

has reachred theé'terith month of prégianicy (YK)-

Camels were central ro Arabian livelihood, and a
pregnant camel was doubly valnable. Abandoning
2 pregnant camel would thus have been a salient
metaphor for the Arabs of the rime, indicating
thar on the Day of Judgment people will be so
preoceupied with their immediate state that they
will 2ave no concern for wealth, even their most
precious properzy, or for the things of this world
in general. -

5 This verse is scen by most commentators
as a reference to the gathering together of all cre-
ated animals, cther than jinn and human beings,
afier resurrection, even flies (IK, Q). It is szid by
many that God resurrects 2ll of the animals and
allows each of them to claim justice, so thar those

- df]udgmcnt (Q) Orthers hiﬁinﬁai‘ﬂ Ehét it indi-

cates that the souls"of believersare wupled with
wide-eyed maidens, as in 44154 and s2:20, And
We shall wed them to wide-eyed maidens (coupled
and wed translare the same verb, zawwaja), while

the souls of disbelievers and hiypocrites arejoined

o szTans, as in 43:36, We assign to bim a satan
wha is then a companion unts hirz. Others main-
tain thar it indicates souls being joined with like
souls, as this is the Day of Division (e.g. 57:21)
on which God sores the righteons from cthe evil

and believers from disbelievers (Q), and they

are no longer mixed togecher as they are in this

world, The last inzerpretation seems to be the -
most consistent, as a famous padith says of this -

verse, “Bvery man will be joined to every person

Tibich" tbey rmmgre.r:

over; translatcs 53 zmr, W,hlch could a.lso mean "o

'29, Szarp~Tz, oot heno

who did 25 he did” (AL IX, Q). In making chis
connection several commentaries refer to Sgrah
36, which speaks of the division; of humanbeings
into three categoriess she companions-of the lef;
the campa:mam qf the: mgbr, and ﬂae ﬁ)remasr see
commcntary on 6710 b :

: 89 Thesé “verses: alludc v the preIslamic
Arablan ‘prictice of buryitg Aewly Born: females
aliver-Although the:verses specifically reprosch
those who engaged ‘inithis pracrice; they can
also be readasindicaring thit all who have'been
wrongéd invehiiy world-will havethe opporrusity
to deniand justicetoftheiz oppressors: and be vin-
dicared in this life or the next. '

#0530 When ‘vhe- pagesiare spredd. rcfers 9" thc'

opering of the bool-ih-whichpeople’s deeds aze
recorded: Upon witnessing thisife review, they
wwill say; “Fbat d-book:this ish b ledves: out:rioth-
ing; smiallor greatysave rhar it has taken account
thereof" And theyfind present [therein whatsoever
thgy did.(18:49), since on'theDay ofJudgincné no
dccd ‘can’be hldden' For the bosk irbwhich dccds

aré recorded, st& o 71c 8:4.9c, 50

it 1 ~Laid bare translaces ku:hzmt, whlch could
alsofmr:an “scraped. oy others’ ‘mtcrp:ets Hecito
riedn frolled up,” similar fo srross Thar Doy e
shallroll up the sky like the mllmg qf.fcro[if ﬁirwrzr-
ings {Q).
Fiel 2 el ﬁre W1ll be: kmdled by thc :

ngér of
(#od-and'thesiné of Human beéings (QyR)" + -5y
13 Those to whom the G;tr‘dén;i;-érbugﬁr- nigh
are‘the believers whio reéverence God, as'in 16:90:
And theGarden wz[l lve Brougbr mg/o ol rbe

reversmt. TR AT

2 14 Every soul wﬂl know the goodiand evilie
hasdone, forche pages of itd book will bespread
bpen (v 10), and people will ne longer beableto
hide thejr sins with:Hes and obfuscatiens; since

. RIRLA 0T
their ears, their tyes, and their skins will bear wir-
ness against ther for that whick they nsed zo do
{araclyand theywillsuyWe bearwitness agtirise
ourselves (6:130) A well-Known hadith sdys,
“Thereds Adneamong you, burthar God will in:
form-him of that which is between himand-his
wo translacors [ize:; thetwoarigels who rccordhls
deeds; seer so 1718 Qe ; i
~ sl For-the umphcauons ‘of o yawear - [Ia
ugsims) herersseerpsi-ack Those™ wecedingy: thosé
that move dnd skrisitdken by mostasiaireference
to'thie planets; some say dlb planets; drherksey Sar:
urny Jupiter; "Mérs; Velilisy and Mercury, which
{elong with-the sun and'the moan) arevistble o
the.nalded ‘ey¢ and thusappear to recedé during
thedayand} Firgappear arnighs (T, @; R):Jt eduld
alsd'bie seenasia reference o thé planess having
bonh forward and: rerrogtade’ gty e e
w17 Appromshes ittanslares’ Ses%iss vwhich is
a'mon‘g a!class of.Arabic iwords: that can medn
eithetsoné:thing oriits very opposice: dsbsathus
meansborh My approach™and: frodeave (AL IK,
R) and:oan referioeitherchebeginning oz theend
ofiche night (ALTRQIR, T}, the lacter biiug sim-
ilad in mHeaniing towd:330 e cotdd aldo be seefrasa
referenceivo botlr theerid andithe be ginfing (A1)
w18 Theithage of the imormingasit braathesals
[ades ro Soth the manner in which the'mortiing
appears’ toawaken -from. the nighe/andthe way
irs-light expands 2nd:spreads like exhaledsbreath
untilivbecomes day (AL). 1fv: 17is takerras theap-
proash ofnightythisverse it intefpreted tomeard
by the morning as it rises™ (IK); alluding o chie
beginnibg of the'morning, When'vizistakenas
l':he"recédmg of the: night, chis serseidnndersiood
to inidicate sither:the Fisthg of the moningior the
gradual 1Ilumm2.t13n O‘Ethc da}m HHE "
- 197This verse s the response torthe cachithy
Which ‘God swearsinivy, 1518, JFis aréferericeto




