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Povypremus: If it could be decided with a battle-
ax—

Cannius: If someone called you a liar or a rake
to your face, what would you do?

PoryprEmus: What would I do? He’d feel my fists.

Cannrtus: What if someone hit you hard?

PoryprEMUS: I'd break his neck for that.

Cannius: But your book teaches you to repay in-
sults with a soft answer; and “Whosoever shall
smite thee on thy right cheek, turn to him the
other also.”

PorypHEMUS: I've read that, but it slipped my mind.

Cann1us: You pray frequently, I dare say.

PorypHEMUS: That’s pharisaical.

Cannius: Long-winded but ostentatious praying
is pharisaical. But your book teaches us to pray
without ceasing, yet sincerely.

PorypHEMUS: Still, I do pray sometimes.

Cannius: When?

PorypaEMUS: Whenever I think of it—once or
twice a week.

Cannius: What do you pray?

PorypueEMUS: The Lord’s Prayer.

Cannius: How often?

PorypHEMUS: Once. For the Gospel forbids vain
repetitions as “much speaking.”

Cannius: Can you concentrate on the Lord’s
Prayer while repeating it?

PorypHEMUS: Never tried. Isn’t it enough to say the
words?

Cannius: I don’t know, except that God hears
only the utterance of the heart. Do you fast
often?

PorLypHEMUS: Never.

Canntus: But your book recommends prayer and
fasting.

Porypremus: I'd recommend them too, if my
belly did not demand something else.

Cannius: But Paul says that those who serve their
bellies aren’t serving Jesus Christ. Do you eat
meat on any day whatever?

PorypHEMUS: Any day it’s offered.

Cannius: Yet a man as tough as you are could
live on hay or the bark of trees.

Porypuemus: But Christ said that a man is not
defiled by what he eats.
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Cannius: True, if it’s eaten in moderation, with-
out giving offense. But Paul, the disciple of
Christ, prefers starvation to offending a weak
brother by his food; and he calls upon us to
follow his example, in order that we may please
all men in all things.

PorypHEMUS: Paul’s Paul, and I'm me.

Cannius: But Egon’s job is to feed she-goats.

PorypHEMuUS: I'd rather eat one.

Canntus: A fine wish! You'll be a billygoat rather
than a she-goat.

PorypHEMUS: I said eat one, not be one.

Cannius: Very prettily said. Are you generous to
the poor?

PorypHEMUS: I've nothing to give.

Cannius: But you would have, if you lived soberly
and worked hard.

PorypHEMUS: I'm fond of loafing.

Cannius: Do you keep God’s commandments?

PorypHEMUS: That’s tiresome.

Cannrus: Do you do penance for your sins?

Porypuemus: Christ has paid for us.

Cannius: Then why do you insist you love the
Gospel?

Porypremus: I'll tell you. A certain Franciscan in
our neighborhood kept babbling from the pul-
pit against Erasmus’ New Testament. I met the
man privately, grabbed him by the hair with my
left hand, and punched him with my right. I
gave him a hell of a beating; made his whole
face swell. What do you say to that? Isn’t that
promoting the Gospel? Next 1 gave him abso-
lution by banging him on the head three times
with this very same book, raising three lumps,
in the name of Father, Son, and Holy Ghost.

Canntus: The evangelical spirit, all right! This is
certainly defending the Gospel with the Gospel.

PorypHEMUS: I ran across another member of the
same order who never stopped raving against
Erasmus. Fired with evangelical zeal, I threat-
ened the fellow so much he begged pardon on
both knees and admitted the devil had put him
up to saying what he said. If he hadn’t done
this, my halberd would have bounced against
his head. I looked as fierce as Mars in battle.
This took place before witnesses.
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CANNIUS! I’'m surprised the man didn’t drop dead
on the spot. But let’s go on. Do you live
chastely?

POLYPHEMUS: I may when I'm old. But shall I con-
fess the truth to you, Cannius?

CANNIUS: I'm no priest. If you want to confess
find somebody else. ;

POLYPHEMUS! Usually I confess to God, but to you
[ admit ’'m not yet a perfect follower of the
Gospel; just an ordinary fellow. My kind have
four Gospels. Four things above all we Gospel-
ers seek: full bellies; plenty of work for the
organs below the belly; a livelihood from
somewhere or other; finally, freedom to do as
we please. If we get these, we shout in our cups,
“o, triumph; lo, Paean! The Gospel flourishes!
Christ reigns!”

Cannius: That's an Epicurean life, surely, not an
evangelical one.

PoryprEMuUs: I don’t deny it, but you know Christ
is omnipotent and can turn us into other men

in the twinkling of an eye.

CanniUs: Into swine, too, which I think is more
likely than into good men.

Porypuemus: 1 wish there were no worse crea-
tures in the world than swine, oxen, asses, and
Bl You can meet many men who are
fiercer than lions, greedier than wolves, more
lecherous than sparrows, more snappish than
dogs, more venomous than Vipers.

Cannius: But now it’s time for you to begin
changing from brute to man.

PoryprEmus: You do well to warn meé for prQPh‘
ets these days declare the end of the world is at
hand.

Cannrus: All the more reason to hurry.

PoLypremus: I await the hand of Christ. '

Cannius: See that you are pliant material for his
hand! But where do they get the notion that the
end of the world is near?

Poiypemus: They say it’s because men are behav(—1
ing now just as they did before the Floo
overwhelmed them. They feast, drink, stuff them-

selves, marry and are given in marriage, whore,
buy, sell, pay and charge interest, build build-
1_“88. Kings make war, priests are zealous to
increase their wealth, theologians invent syllo-
gisms, monks roam through the world, the
commons riot, Erasmus writes colloquies. In
short, no calamity is lacking: hunger, thirst, rob-
bery, war, plague, sedition, poverty. Doesn’t this
prove human affairs are at an end?

Cannius: In this mass of woes, what worries you
most?

PorypHEMUS: Guess.

Cannius: That your purse is full of cobwebs.

Porypremus: Damned if you haven’t hit it!—
Just now I'm on my way back from a drink-
ing party. Some other time, when I'm more
sober, I'll argue with you about the Gospel, if
you like.

Canntus: When shall I see you sober?

PorypHEMUS: When I'm sober.

Cannius: When will you be so?

PorypHEMUS: When you see me SO. Meantime,
my dear Cannius, good luck.

Cannius: I hope you, in turn, become what you're
called.

PoLypaEMUS: To prevent you from outdoing me
in courtesy, 1 pray that Cannius, as the name
implies, may never be lacking a can!

ReviEwW QUESTIONS

1. Why does Erasmus use the dialogue form?

2. What might he be saying, not only about his
readers but also about voice and perspective?

3. What is the older mode of Christianity that
Erasmus parodies?

4. What is wrong with it?

5. What ideal of Christian behavior emerges in the
colloquy?

6. How might it differ from the older form?

7 How might it be better suited to the instabilities
of life in Renaissance Europe?
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SIR THOMAS MORE

rrom Utopia

Sir Thomas More (1478—1535) was born on Milk Street, in London, the “brightest
star that ever shined in the via lactea,” according to Thomas Fuller. His father,
John More, was a butler at Lincoln’s Inn, later raised to the knighthood and made
a judge first in the court of common pleas and later on the king’s bench. The son
was educated in the household of John Morton, archbishop of Canterbury, and at
Christ Church, Oxford. Compelled by his father to study law, More entered New
Inn in 1494 and Lincoln’s Inn in 1496. He lived with the monks at the London
Charterhouse and developed there the discipline and devotion that would serve him
well in later troubles. Yet he decided on married rather than monastic life. He wed
Jane Colet in 1505 and they had four children. More was an early advocate of edu-
cation for women; he insisted that his son and daughters be taught by the best tu-
tors available. Despite his many interests—intellectual, religious, and domestic—the
law remained his career. City, monarchy, and church called on his services.

He was part of a London trade delegation to the cities of the Hanse in 1515.
During this service, he wrote Book II of Utopia, describing a pagan, communist
city-state in which all policies and institutions were governed by reason. Such a state
contrasted notably with the polity of Christian Europe with its greed, self-interest,
and violence, as More described it in Book I. The complete work, which drew heav-
ily on descriptions of the new world as well as passages from classical literature, was
published in 1516 in Louvain. It established More’s international reputation as a
man of letters. But public affairs constantly drew him out of his study. In 1523, he
served as speaker of the House of Commons, and in 1529, he succeeded Cardinal
Wolsey as lord chancellor under Henry VIII. The king favored More, keeping him
in attendance, visiting him at home, and enjoying his learned conversation. They
fell out over Henry’s growing dispute with the Catholic Church. More resigned his
office in 1532, the day after the clergy were deprived of the power to enact constitu-
tions without royal consent. Refusal to swear the Oath of Supremacy in 1534, by which
he would have recognized Henry as the supreme head of the church in England, made

More guilty of treason. He was martyred in 1535, in his own words “the king’s good
servant but God’s first.”

From Utopia, by Sir Thomas More, translated by Robert M. Adams, A Norton Critical Edi-
tion, 2d ed. (New York: Norton, 1975), pp. 30-33, 40—-42, 50-51, 64.

S as cash money is the measure of all things, it is

really not possible for a nation to be governed

ut as a matter of fact, my dear More, to  justly or happily. For justice cannot exist where all
tell you what I really think, as long as  the best things in life are held by the worst citizens;
you have private property, and as long  nor can anyone be happy where property is limited
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(o 2 few, since those few are always yne,
qnany are utterly wretched.

5§ 1. reﬂect on the wonderfully wise ang R
cred institutions of the Utopians who are so wel|
govemed with so few laws. Among them virtze
has its reward, yet everything is shared equall
and all men live in plenty. I contrast them wit)},;
the many otl}er nations which are constantly pass-
ing new 0rdman<;es and yet can never order their
affairs satisfactorily. In these other nations, what-
ever a man can get he calls his own private prop-
erty; but all the mass of laws old and new dont
enable him to secure his own, or defend it, or even
distinguish it from someone else’s property. Dif-
ferent men lay claim, successively or all at once,
to the same property; and thus arise innumerable
and interminable lawsuits—fresh ones every day.
When I consider all these things, I become more
sympathetic to Plato and do not wonder that he
declined to make laws for any people who refused
to share their goods equally. Wisest of men, he
easily perceived that the one and only road to the

" welfare of all lies through the absolute equality of
goods. I doubt whether such equality can ever be
achieved where property belongs to individual
men. However abundant goods may be, when
every man tries to get as much as he can for his
own exclusive use, a handful of men end up shar-
ing the whole thing, and the rest are left in pov-
erty. The result generally is two sorts of people
whose fortunes ought to be interchanged: the rich
are rapacious, wicked, and useless, while the poor
are unassuming, modest men who work hard,
more for the benefit of the public than of them-
selves, :

“Thus I am wholly convinced thz?t unless prln
Yate property is entirely done away with, there Ejn

€ 1o fair or just distribution of goods, IlOrivatc
Mankind be happily governed. As long as le i
Property remains, by far the Jargest and tii] qr;d
Part of mankind will be oppressed by @ bl T‘his
Mescapable burden of cares and a‘.nx1e;1.6tb-under

4, T admit, may be lightent‘d a.httlc‘ - lnnot be
the Present system, but [ maintain it lcat g s
“Mtirely removed. Laws might be made t mt i
$0uld own more than a certain amoun

Sy and the
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:igr}i:ell)\/ee nl?r; than a certain inc.ome.AOr laws
bothingih ([))asse .to prevent the prince from be-
It might b powerful and the populellce too unruly.

- ¢ made unlawful for public offices to be
solicited, or put up for sale, or made burdensome
for the officeholder by great expense. Otherwise,
officeholders are tempted to get their money back
by fraud or extortion, and only rich men can af-
fo.rd to seek positions which ought to be held by
wise men. Laws of this sort, I agree, may have as
much effect as good and careful nursing has on
men who are chronically or even terminally sick.
The social evils I mentioned may be alleviated and
their effects mitigated for a while, but so long as
private property remains, there is no hope at all
of effecting a cure and restoring society to good
health. While you try to cure one part, you aggra-
vate the disease in other parts. Suppressing one
symptom causes another to break out, since you
cannot give something to one man without taking
it away from someone else.”

“But 1 don’t see it that way,” I replied. “It
seems to me that men cannot possibly live well
where all things are in common. How can there
be plenty of commodities where every man stops
working? The hope of gain will not spur him on;
he will rely on others, and become lazy. If a man
is driven by want of something to produce it, and
yet cannot legally protect what he has gained, what
can follow but continual bloodshed and turmoil,
especially when respect for magistrates and their
authority has been lost? 1 for one cannot conceive
of allthdrity existing among men who are equal to
one another in every respect.”

* * *

«As for the relative ages of the governments,”
Raphael replied, “you mighF juc'ige more accu-
rately if you had read their histories. If we believe
these records, they had cities before there were
even human inhabitants here. What ingenuity has
discovered or chance hit upon could have turned
up just as well in one place as the other. As a
mmftcr of fact, I believe we surpass then'i in .natural
intelligence, but they leave us far behind in their
diligence and zeal to learn.
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“According to their chronicles, they had heard
nothing of men-from-beyond-the-equator (that’s
their name for us) until we arrived, except that
once, some twelve hundred years ago, a ship
which a storm had blown toward Utopia was
wrecked on their island. Some Romans and Egyp-
tians were cast ashore, and never departed. Now
note how the Utopians profited, through their dil-
igence, from this one chance event. They learned
every single useful art of the Roman civilization
either directly from their guests, or indirectly from
hints and surmises on which they based their own
investigations. What benefits from the mere fact
that on a single occasion some Europeans landed
there! If a similar accident has hitherto brought
any men here from their land, the incident has
been completely forgotten, as it will be forgotten
in time to come that I was ever in their country.
From one such accident they made themselves
masters of all our useful inventions, but I suspect
it will be a long time before we accept any of their
institutions which are better than ours. This will-
ingness to learn, I think, is the really important
reason for their being better governed and living
more happily than we do, though we are not in-
ferior to them in brains or resources.”

* * *

Their Occupations

Agriculture is the one occupation at which ev-
eryone works, men and women alike, with no ex-
ceptions. They are trained in it from childhood,
partly in the schools where they learn theory, and
partly through field trips to nearby farms, which
make something like a game of practical instruc-
tion. On these trips they not only watch the work
being done, but frequently pitch in and get a
workout by doing the jobs themselves.

Besides farm work (which, as I said, everybody
performs), each person is taught a particular trade
of his own, such as wool-working, linen-making,
masonry, metal-work, or carpentry. There is no
other craft that is practiced by any considerable

number of them. Throughout the island people
wear, and down through the centuries they have
always worn, the same style of clothing, except for
the distinction between the sexes, and between
married and unmarried persons. Their clothing is
attractive, does not hamper bodily movement, and
serves for warm as well as cold weather; what is
more, each household can make its own.

Every person (and this includes women as well
as men) learns a second trade, besides agriculture.
As the weaker sex, women practice the lighter
crafts, such as working in wool or linen; the heav-
ier crafts are assigned to the men. As a rule, the son
is trained to his father’s craft, for which most feel a
natural inclination. But if anyone is attracted to
another occupation, he is transferred by adoption
into a family practicing the trade he prefers. When
anyone makes such a change, both his father and
the authorities make sure that he is assigned to a
grave and responsible householder. After a man has
learned one trade, if he wants to learn another, he
gets the same permission. When he has learned
both, he pursues whichever he likes better, unless
the city needs one more than the other,

The chief and almost the only business of the
syphogrants is to manage matters so that no one
sits around in idleness, and assure that -everyone
works hard at his trade. But no one has to exhaust
himself with endless toil from early morning to late
at night, as if he were a beast of burden. Such
wretchedness, really worse than slavery, is the com-
mon lot of workmen in all countries, except
Utopia. Of the day’s twenty-four hours, the Utopi-
ans devote only six to work. They work three hours
before noon, when they go to dinner. After dinner
they rest for a couple of hours, then go to work for
another three hours. Then they have supper, and at
eight o’clock (counting the first hour after noon as
one), they go to bed and sleep eight hours.

The other hours of the day, when they are not
?voxtkmg, eating, or sleeping, are left to each man’s
individual discretion, provided he does not waste
Fhem in roistering or sloth, but uses them busily
In some occupation that pleases him. Generally
these periods are devoted to intellectual activity.
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over questions of the Eucharist, the place of images in worship, and the. cult of ‘
each defining itself against the el
gl

the saints. Churches divided from one another, : '
others, even as all confronted worlds for which neither the Bible nor the classical o

tradition had prepared them. SO

MARTIN LUTHER

rrom The Large Catechism, 1530

Martin Luther (1483—1546), one of the founders of Protestantism, was born of peas-
ant stock. His father had left his fields for the copper mines of Mansfeld in Saxon,
where he flourished economically and rose to the status of town councilor. His son,
Martin, received a primary education from the Brethren of the Common Life and
enrolled at the University of Erfurt in 1501, where he earned his bachelor of arts in
1502 and his master of arts in 1505. His father hoped that his son would continue
the family’s rise to prominence by pursuing a legal career. These aspirations were
shattered when Luther unexpectedly entered a monastery in 1505. As a member of
the order of Augustinian Hermits, he began formal training in theology. Selected for
advanced training in theology, he made his way to the University of Wittenberg,
where he received his doctorate in 1512 and occupied the chair of biblical theology.
Even as his academic career prospered, his inner life suffered. Luther was beset by
doubts about his own salvation, the result of a consciousness both of his own weak-
ness and of divine righteousness. Long study and meditation led him to a resolution
that became the basis for his theology of justification. Salvation was the result of di- by
vine grace, freely given; the forgiven conscience could be at peace; the soul could serve W
God joyfully. Luther having experienced this new conviction, it is not surprising that iy
the extravagant claims surrounding the sale of indulgences in 1517 provoked him to e
public protest. The form and text of that protest became known as the “95 Theses.”

His objection to the claim that the pope could remit the temporal punishment of sins f
led him deeper and deeper into controversy and ultimately to schism. By 1520, the | e
rift between Luther and the Catholic Church had become irreparable and extended to
far more issues than papal power. His The Large Catechism, whose Preface follows,
reveals another dimension of Luther’s reform: his engagement in the care of souls.
Through catechism, a process of recitation and repetition, young people were to be
brought to a proper understanding of God’s Will and Word. It reveals Luther’s famil-
iarity with the Christian Church’s past and his hope for its future.

From The Large Catechism of Martin Luther, translated by Robert H. Fischer (Philadelphia:
Augsburg Fortress Press, 1959). :
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The seven canonical hours,

wartin Luther’s Preface’

e ft'-)r'triVi'.al Pseon; s ywe constantly tre
the Catechism and strongly urge othe at

;ame. For we see to Ve Bt
the same . our sorrow that many pas-
jors and preachers’ are very negligent in th-p
spect and despise both their office andls t:’:_
tegching it.self. Some because of their great an1(s1
lofty learning, othgrs because of sheer laziness and
gluttony, behave in this matter as if they were
pastors OF preachers for their bellies’ sake and
had nothing to do but live off the fat of the land
al their days, as they used to do under the
papacy.

Everything that they are to teach and preach is
now available to them in clear and simple form in
the many excellent books which are in reality what
the old manuals claimed in their titles to be: “Ser-
mons That Preach Themselves,” “Sleep Soundly,”
“Prepared!” and “Treasury.”> However, they are not
so upright and honest as to buy these books, or if
they have them, to examine and read them. Such
shameful gluttons and servants of their bellies
would make better swineherds or dogkeepers than
spiritual guides and pastors.

Now that they are free from the useless, bother-
some babbling of the Seven Hours,* it would be
fine if every morning, noom and evening they
would read, instead, at least a page of two from the
Catechism, the Prayer Book,’ the New Testament,
or something else from the Bible and \A'(?uld Pf;‘])
the Lord’s Prayer for themselves and their Par?s (_i
ioners. In this way they might show honor an

f the Book of Copcord, ljfé),
this Longer Preface (which dates fronT 15,'»(;1) ai‘p;‘dcr
after the Shorter Preface in accordance W.l(h} haan
observed in the fourth German volume of the Jei

tion of Luther’s Works (1556)-
Jimited to PTe:
| minister?

‘ [» S48
In the German edition ©

t ' reaching pastors
Preachers (Prediger) WeT® al office.
(Pfarrherren) exercised the ful

*Titles of medieval sermon books. b
daily prayers prescr y
the medieval Breviary.

Luther published the “Little
in 1522 to replace Roman (

t (Bcthz’lvhlvim
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atholic devotiond
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lg)reaeitgfleiv:;eg]g GOSPel, through which they have
G o ed from so many burdens and trloubl.es,

ey might feel a little shame because, like pigs
and dogs, they remember no more of the Gospel
than this rotten, pernicious, shameful, carnal lib-
erty. As it is, the common people take the Gospel
a}together too lightly, and even our utmost exer-
tions accomplish but little. What, then, can we ex-
pect if we are sluggish and lazy, as we used to be
under the papacy?

Besides, a shameful and insidious plague of se-
curity and boredom has overtaken us. Many re-
gard the Catechism as a simple, silly teaching
which they can absorb and master at one reading.
After reading it once they toss the book into a
corner as if they are ashamed to read it again. In-
deed, even among the nobility there are some louts
and skinflints who declare that we can do without
pastors and preachers from now on because we
have everything in books and can learn it all by
ourselves. So they blithely let parishes fall into de-
cay, and brazenly allow both pastors and preach-
ers to suffer distress and hunger. This is what one
can expect of crazy Germans. We Germans have
such disgraceful people among us and must put
up with them.

As for myself, let me say that I, too, am a doc-
tor and a preacher—yes, and as learned and expe-
rienced as any of those who act so high and
mighty. Yet I do as a child who is being taught the
Catechism. Every morning, and whenever else 1
have time, I read and recite word for word the
Lord’s Prayer, the Ten Commandments, the Creed,
the Psalms, etc. I must still read and study the Cat-
echism daily, yet I cannot master it as I wish, but
must remain a child and pupil of the Catechism,
and 1 do it gladly. These dainty, fastidious fellows
would like quickly, with one reading, to become
doctors above all doctors, to know all there is to be
known. Well, this, too, is a sure sign that they de-
spise both their office and the people’s souls, yes,
even God and his Word. They need not fear a fall,
for they have already fallen all too horribly. What
they need is t0 become children and begin learning
the‘ir ABC’s, which they think they have outgrown

long ago-
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Therefore, I beg these lazy-bellies and pre-
sumptuous saints, for God’s sake, to get it into
their heads that they are not really and truly such
Jearned and great doctors as they think. I implore
them not to imagine that they have learned these
parts of the Catechism perfectly, or at least suffi-
ciently, even though they think they know them
ever so well. Even if their knowledge of the Cate-
chism were perfect (though that is impossible in
this life), yet it is highly profitable and fruitful daily
to read it and make it the subject of meditation and
conversation. In such reading, conversation, and
meditation the Holy Spirit is present and bestows
ever new and greater light and fervor, so that day
by day we relish and appreciate the Catechism
more greatly. This is according to Christ’s promise
in Matt. 18:20, “Where two or three are gathered in
my name, there am I in the midst of them.”

Nothing is so effectual against the devil, the
world, the flesh, and all evil thoughts as to occupy
oneself with the Word of God, talk about it, and
meditate on it. Psalm 1 calls those blessed who
«“meditate on God’s law day and night.”® You will
never offer up any incense or other savor more po-
tent against the devil than to occupy yourself with
God’s commandments and words and to speak,
sing, and meditate on them. This, indeed, is the
true holy water, the sign which routs the devil and
puts him to flight.”

For this reason alone you should eagerly read,
recite, ponder, and practice the Catechism, even if
the only blessing and benefit you obtain from it is
~ to rout the devil and evil thoughts. For he cannot
' bear to hear God’s Word. God’s Word is not like
some empty tale, such as the one about Dietrich of
Bern,® but as St. Paul says in Rom. 1:16, it is “the
power of God,” indeed, the power of God which
burns the devil and gives us immeasurable

, comfort, and help.

the Word of God really does what holy water was
merly believed to accomplish.
ther frequently cited the legend of Dietrich of Bern
s an example of lies and fables.

THE AGE OF DISSENT AND DIVISION, 1500-1600

Why should T waste words? Time and paper
would fail me if T were to recount all the blessings
that flow from God’s Word. The devil is called the
master of a thousand arts. What, then, shall we call
God’s Word, which routs and destroys this master
of a thousand arts with all his wiles and might? It
must, indeed, be master of more than a hundred
thousand arts. Shall we frivolously despise this
might, blessing, power, and fruit—especially we
who would be pastors and preachers? If so, we de-
serve not only to be refused food but also to be
chased out by dogs and pelted with dung. Not only
do we need God’s Word daily as we need our daily
bread; we also must use it daily against the daily,
incessant attacks and ambushes of the devil with
his thousand arts.

If this were not enough to admonish us to read
the Catechism daily, there is God’s command. That
alone should be incentive enough. Deut. 6:7, 8
solemnly enjoins that we should always meditate
upon his precepts whether sitting, walking, stand-
ing, lying down, or rising, and keep them before our
eyes and in our hands as a constant token and sign.
Certainly God did not require and command this so
solemnly without good reason. He knows our dan-
ger and need. He knows the constant and furious at-
tacks and assaults of the devil. So he wishes to warn,
equip, and protect us against them with good “ar-
mor” against their “flaming darts,” and with a good
antidote against their evil infection and poison. O
what mad, senseless fools we are! We must ever live
and dwell in the midst of such mighty enemies as
the devils, and yet we despise our weapons and ar-
mor, too lazy to give them a thought!

Look at these bored, presumptuous saints who
will not or cannot read and study the Catechism
daily. They evidently consider themselves much
wiser than God himself, and wiser than all his holy
angels, prophets, apostles, and all Christians! God
himself is not ashamed to teach it daily, for he
knows of nothing better to teach, and he always
keeps on teaching this one thing without varying it
with anything new or different. All the saints know

9 Eph. 6:11, 16.
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o pothing bc‘tter or different to learn, though the
canﬂot Jearn 1t to perfection. Are we not most mar)j
velous fellowb, .therefore, if we imagine, after read-
ing or hearing it once, that we know it all and need
ot read or study it any more? Most marvelous fel-
lows, t0 think we can finish learning in one hour
what God himself cannot finish teaching! Actually,
he is busy teaching it from the beginning of the
world to the end., an(.i all prophets and saints have
been busy learning it and have always remained
pupils, and must continue to do so.

This much is certain: anyone who knows the
Ten Commandments perfectly knows the entire
Scriptures. In all affairs and circumstances he can
counsel, help, comfort, judge, and make decisions
in both spiritual and temporal matters. He is qual-
ified to sit in judgment upon all doctrines, estates,
persons, laws, and everything else in the world.

What is the whole Psalter but meditations and
exercises based on the First Commandment? Now,
[ know beyond a doubt that such lazy-bellies and
presumptuous fellows do not understand a single
Psalm, much less the entire Scriptures, yet they
pretend to know and despise the Catechism, which
is a brief compend and summary of all the Holy
Scriptures.

Therefore, I once again implore all Christians,
especially pastors and preachers, not to try to be
doctors prematurely and to imagine that they
know everything. Vain imaginations, like new
cloth, suffer shrinkage! Let all Christians exercise
themselves in the Catechism daily, and constantly
put it into practice, guarding themselves inth the
greatest care and diligence against the poisonous
infection of such security or vanity. Let them con-
tinue to read and teach, to learn and meditate and
ponder, Let them never stop until they have pr(?Ved
by experience that they have taught the de‘Vd .
death and have become wiser than God himself
and all his saints. ;

If they show such diligence, then [ promise
them—and their experience will bear me OUt—;
that they will gain much fruit and God vylll make
excellent men of them. Then in due time they
themselves will make the noble confession th’flt }ihe
longer they work with the Catechism, the less they

know of it and the more they have to learn. Only
then, hungry and thirsty, will they truly relish what
now they cannot bear to smell because they are sO
bloated and surfeited. To this end may God grant
his grace! Amen.

Preface

This sermon has been undertaken for the instruc-
tion of children and uneducated people. Hence
from ancient times it has been called, in Greek, a
“catechism”—that is, instruction for children. Its
contents represent the minimum of knowledge re-
quired of a Christian. Whoever does not possess it
should not be reckoned among Christians nor ad-
mitted to a sacrament,'! just as a craftsman who
does not know the rules and practices of his craft is
rejected and considered incompetent. For this rea-
son young people should be thoroughly instructed
in the various parts of the Catechism or children’s
sermons and diligently drilled in their practice.
Therefore, it is the duty of every head of a
household to examine his children and servants at
least once a week and ascertain what they have
learned of it, and if they do not know it, to keep
them faithfully at it. I well remember the time
when there were old people who were so ignorant
that they knew nothing of these things—indeed,
even now we find them daily—yet they come to
Baptism and the Sacrament of the Altar and exer-
cise all the rights of Christians, although those
who come to the sacrament ought to know more
and have a fuller understanding of all Christian
doctrine than children and beginners at school.
As for the common people, however, we should
be satisfied if they learned the three parts'? which

10 The Shorter Preface is based on a sermon of May 18,
1528 (WA, 301:2).

11 This was not only a proposal of Luther, but also a me-
dieval prescription; cf. John Surgant, Manuale Curato-
rum (1502), etc.

12 Ten Commandments, Creed, Lord’s Prayer. From 1525
on catechetical instruction in Wittenberg was ex-
panded to include material on Baptism and the Lord’s
Supper.
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1 spirit” (Matt. 28:19). “He who believes
- pized will be saved; but he who does not
., becondemned” (Mark 16:16).
‘ It is enough for an ordinary person to kn
F pis much about Baptism from the Scriptures T(L“e,
1 iher sacrament may be dealt with similariy in
\ e simple words according to the text of) St
1 paul. |

and is bap-
believe will

‘§ 11 SACRAMENT [OF THE ALTAR]

1§ “Our Lord Jesus Christ on the night when he was
§  betrayed took bread, gave thanks, and broke it and
.~ gve it to his disciples, saying, “Take and eat, this is
oy body, which is given for you. Do this in re-
~ membrance of me’
: ~ “In the same way also the cup, after supper, say-
~ ing, This cup is the new testament in my blood,
~ which is shed for you for the forgiveness of sins. Do

% this, as often as you drink it, in remembrance of

- me’” (I Cor. £12325).

~ Thus we have, in all, five parts covering the

“F  whole of Christian doctrine, which we should con-
£ stantly teach and require young people to recite

‘£ word for word. Do not assume that they will learn

§  andretain this teaching from sermons alone. When
~ these parts have been well learned, you may assign
§ them also some Psalms or some hymns,'” based on
these subjects, to supplement and confirm their
| ﬁﬂwledge. Thus our youth will be led into the
~ Scriptures so that they make progress daily.
"Luther himself wrote six hymns based on the par
4 the Catechism.
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However, it is not enough for them simply to
learn and repeat these parts verbatim. The young
people should also attend preaching, especially at
the time designated for the Catechism,’® so that
they may hear it explained and may learn the
meaning of every part. Then they will also be able
to repeat what they have heard and give a good,
correct answer when they are questioned, and thus
the preaching will not be without benefit and fruit.
The reason we take such care to preach on the Cat-
echism frequently is to impress it upon our youth,
not in a lofty and learned manner but briefly and
very simply, so that it may penetrate deeply into
their minds and remain fixed in their memories.

Now we shall take up the above-mentioned
parts one by one and in the plainest possible man-
ner say'about them as much as is necessary.

ReviEw QUESTIONS

1. Why is the catechism so important to Martin
Luther?

2. To whom is the catechism to be taught, and by
whom is it to be taught?

3. What matters, issues, or ideas does the cate-
chism teach?

4. What purposes does the catechism serve in the
reformation of Luther?

5. What concerns on the part of Luther do these
purposes reflect?

18 Preaching and instruction on the Catechism especially
during Lent.

SEBASTIAN LOTZER
SOEBASTIAY -~ —

: Jes of the Peasants of Swabia

Swabia, adopted at the free imperial city of Mem-

of the great agrarian revolt known as the
document, it specifically linked the



