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Chapter 2 W Turbulent Times and Glassical Thasght E

Like Qin, Chu had many natural advantages. Located in the semitopical
regions of the Huai and Yangai rivers, Chu terriory was el for rice cultivation.
Rice and fish were staples in the Chu diet Thei technological level was on & par
‘with that of the North: they had iron s wel s bronze, made ine cersmics, and
sed bronze cains. Like Qin, Chu was on the fringes of Zhou culture but ks ke
ther Qi conterparts, the Chu ltes bortowed and adspied many practice from
other Slits lving n the Central Plains* A major difference between the two elites
included language. The language of the Chu was said to be incomprehensible to
the people of the Central Plain: one source compared it o the langusge of birds.
Another difference lay in the ditinctive use of icquer and bright colors in Chis
burias (see Figures 2.2 3nd 23,

‘A discussion of Chu would be seriously incomplete without mention of the
Songs o he Chut (Chuet), an anolog of poems. Although itis imposible to date
the poems precisly the carlest may have been written as carly as the fourth cen-
tury 1.C.5. A number of the poems, in partcular, the “Li Sao” (Encountering
Sorrow) have traditionally been stributed to the virmous Chu minister Qu Yusn,
who lostfavor a court purportedly because of the machinstion of evi courtiers

FIGURE 2.2 Pait
Hul (Ch teritny) It s spaciicaly fom the Bsoshan tomb, and t & one of tr
nested cofn. The prviege of having many coffins was

bacs. This comes from

for the el This

burad Whe one consder the hest and
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2 PartOne W The Qlassical Civitization of China

Contrasts berween the “Li
Swo” and the Ods are
suiking As David Havkes
points out, n the (presum-
ably northern) O, the
persons of the poct is not
prominent. Out of the 305
odes, there are exactly
thice in which the bard
identifies himselor herselt
by name. By conmrst, in
the “Li Sso” Qu Yuan

FIGURE 2.3 Lacquer csbinet and vessals These  stands sery much at the
pisces e s fom the Bsoshan torb (c. 36 5.0c).  forfront of the poem: he
They cartain an animsl mtf, ahhough a1 istor bares his breast to s,
i 31 not sure whather the ansts had 1 mind cxsmines his motives,
oy partculr rimal, or s general smomorphic admits his doubts, reveals
detign. The piaces were prabably used n evarydsy  his aspirations, argues,cites

o’ historical_precedents in
defense of his opinions.
And indecd, by radiionl
accounts, the “Li Sao” is autobiographical. According to the Han-dynasty
historian Sima Qian, the “Li Sa0" relates QuYaan's own personal disappoint-
ments. Though loyal to his lord, the poct el victim to slander, causing him
sreat pain. The “Li Sao” reads:

How well ko tht loyaly brings disster

Yet Ll endure: I camnot give it up

1 called on the ninefold hesven to be my witmess,

And all for the sake o the Fair One [for cxample, his brd],
and o other.

There once was a tme when he spoke with me in frankness

But then he repented and was of snother mind.

1 do ot care, on my own count, sbout this divorcerment,

But it srieves me to find the Fair One 50 inconstant.

Banished from court, Qu Yuan commitied suicide in despair (“The world is
impure and envious of the able/Eager to hide men's good and make much of their
") Clasping a lrge stone, he jumped into the Miluo River.

‘Along with the emergence of new major powers, the Warring States Period
witnessed msjor changes in pobtics, cconomsy, and wartare, During the Spring and
Autumn Period, armies compriing charios snd infantry amounting to no more.
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than thirty thousand men fought piched batds staged on fla terrain. All this
changed during the Warring States Period, when armics composed of massed
infantry may have included as many s six hundsed thousand men, lthough more
skepical historians put the igure at no more than o hundred thousand. Spring.
‘and Autumn Period campaigns, lasting at most  yea, were sharter but more fre-
quent than the miliary confics o the Warring States Priod, which often went on
for over a year and sometimes for 25 ong as e, Millary technology also changed
s new and deadlcr weaponry was developed. In sdditon to iron weapons from
around 600 1.C.E., armics were now equipped with new tool, such as crossbows
‘and lamellar armor. Finaly whercas Spring and Autumn Period armies consisted
mainly of members of the ruling eli, Warring States Period nfantry comprised all
segmments of sociery.”

“The new modes of warfare that merged i the Warring States Period have been
interpreted s reflecting social change. Spring and Auturn Period sociewy, ke that
of the Western Zhou, was highly ststified. Not only were commencrs (i) disin-
uished from members of the ruling et but within the ruling elfe there were abo.
Stark differences of staws. Beneath the Zhou king were the nobles (ging), usualy
Lords or mermbers of a lord's immediats family. Below the nobles were the lesser
aristocrats (sh). Shi s 2 term also
ter used for eies who could thus
identiy with theirpredecessors even
thoush they liwd in very diffrent
socieie. Spring and Aurumn Period
i, far shove commoners, were -
ally distant descendantsof and leser
reltves of lords. Many were indi-
viduals of cukure, learning, and even
wealth Yet ministerial poitons, ke
miliary commands, were rescrved
forthe nobles.

During the Warring States
Period, the old social hicrarchics
began 1o treak down. With some
Iuck and sbily;  man of shi o ocea-
sionally ven of nonarb tocratic orgin
‘ould become a powertul ministc or
gencral A famous man of obscure  FIGURE 2.4 These bronze talis dat to the
origins who rose to specicular late fourth contuy 8.<, and ths set was -
helghts was L Buve (4. 233 .CR),  covered in what was Ch oy Bronze
a merchant who profited from the  tales exemptactthe basers, i the case 5
ot ofintersate trade facliuted  merchon, from tollssang Chu 0ads.Not il
by the building of new roads and  talies were made of bonze, hese wsed by
better communication systems (see  lowerstaus indvidusls came in iferent
Figure 2.9). For many ears, Liwas  varots, nd mary of them used chezper
the chief counselor of the Qin ruler.  materiak, such as bamboo. 3
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To be sure, some twentieth-century accounts depict L as xemplifng the social
mobiley of the age and foreshadoving the development of & meritocraic cam
system n the Song dynasty (960-1270). Sl mere recent accounts question such a
simplisic reading of theage. While social mobily was a theoretcal possibily, genu-
ine examples of such a phenomenon were neverthless rae.In this egard, i s worth
bearing in mind that Lt was ot & subsisence-level frmer but 8 weskhy merchant.

Poliica life in the Warring Sates Period was not without its dangers.
According 1 historians, L was ordered to commit suicide by the future First
‘Emmperor of Qin. The reasons are not clar, although legend has it that he was
displeaed by the libetics the minister had taken with his mother. By some
‘accounts, the First Emperor was the illgitimate son of L, and by kiling LG, he
wnwittingly killed his own father. Most likely, however, the young ruler (or
Someone close to the throne) el that L had goten too powerful. L was not
alone in this regard. A similar fate met another eminent Qin statesmen, Shang.
Yang (4. 338 0.C.0), originally from Chu and famous for spearheading the
reforms that brought Qin to power and for instituting harsh laws. As minister,
‘Shang Yang reportedly had insisted that the laws apply cqualy to al egardless
of status and followed this dictum when he punished the crown prince for an
infraction of the law and had the prince’s teacher branded. Later, when the
prince became king, he had his revenges Lord Shang reportedly sufered dis-
‘memberment, his body torn apart by chariors pulling in opposite dircctons.

‘Qin best cxemplifiesthe consoldation and centralization of ststes with Shang
ang taking the lead in advising the rulr to undertake important politcal and
conomic. reforms. Fist, the Qin rulers instituted universal miltary service,
thercby no doubt increasing the sze of the Qin army: Second, in 350 .C.E. they
abolished estates maintained by nobles and divided Qin territory o xian or
‘ounties, which they govermed directly rather than through nobles as before. This
increased the amount ofterritory under the state’s efccive control while lmting.
the abiliy of nobles to rebel. Thind, they cstablshed the individual household, as
opposed to the estat, a the basis for taxation and milary service. In addition,
they prohibitd more than one sdult male from iving in the same hovschold. This
move augmented tax rvenucs because it ncreased the number of houscholds that
‘ould be taxed and at the same time broke down large esates, the cconomic and
miltary backbone of potenilly rebellous nobles.

Qin accomplishments are cerisinly impressive, but they were neither unique
nor original for its ulers borrowed fecly from others. For example, the xian or
county system originaed in Chu, Shang Yang's orginal home sate, which was r2-
ditonally more centalzed than the others and without stzong noble lans The Qi
rulerswerealso notalone intheir autempts o limit the power and influence of oble
lincages. Lord Wen ofJin sl 0ok stcps to suppress members of e nobily. He.
also probibited members of the nobilty fom occupying high government posts and.
had adoped the xion sysem in 534 0.C..

However, by the end of the fourth century, Qin was poised to conguer all
the other states. By 316 ..., Qin increased s resources without adding to.
s vulnerabilicy when it conquered the state of Shu in present-day Sichuan.
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The congquest of Shu gave the Qin rulers two advantages. It was a region that
was casy to defend, being wel protecied by mouniains, and it was a ertle arca,
allthe more o after the Qin rulers built a canal t Dufangyan, one of the mest
impressive waterworks projects in the ancient world. In 3121.C.1., Qin managed
o defeat Chu a the Baule of Danyang, butit had to wait unil the next century
forits complete wriumph.

“The Hundred Schools”

The traditional designation of the Eastern Zhou ss the period of & hundred
Schools reficcts the mportance later accorded to the age s the formative period
Of Chinese intelicctual sty as wel a to the profusion of ideas that accompa-
nied the social and political upheaval of the times. We examine seven well known
texts: the Anakes, Mosi, Mencis, Xaunei, Laosi, Zuangsi, and. Han Foii

“The reasons for selecing thés texts rarher than others are twofold. First is
their laer importance, which induced scholars (see Chapter 3) 1o clasiy these
texts and thei reputed authors into what they thought were four distinct schoos
of thought:the Ru (s termed in the Chinese classicaltradition) or Confucian (the
traditionsl Eusropean designation), Mohist, Daoist, snd Legalist, Second, the
‘authors of these texts grappled at length with major problems of their day, such
as: What are the roots of present politcal chaos? How can it be remedied—
through a return to the waditons of 4 golden age or by radical cultural and
politcal change? What ar the qualities of the ideal man, and what docs it mean
t0'be human?

The Analects

Kong Qi or Conficius is the best-Known Chinese thinker, Yot surprisingly lile
i known abouthis lie other than that he probably lived from c. 551 10 470 1.C..,
that he s from the stte of Lu and of good birth, and that he unsuccesfully
attempted 1o play an important olc n government. However, many contrasting
legends and traditions sre sssociated with Confucius, strting from the late
‘Warring States Period. By most accounts, he was famous as 4 eacher and moral
exemplar, 2 mentor surrounded by a retinue of disciples—some sagacious and
Some not—following hirs in his sessch foroffical mployment. By other accounts,
‘Confucius wasthe author of the Spring ared Ausunn Annal,the politcal chronicle
that, 2= noted sbove, became the name ofthe period i which he lived. Conficius
was also credited by some thinkers for ediing and arranging the Odas (s p. 19),
Containing posms ntoned for millennia by the educated clit.

‘Besides creditng him vith sditonal orthodos scholsry achieverments, some
‘accounts depict Confucius a3 prophet and “uncrowned king,” the author of the
apocrypha, @ set of Han prophetic texts. tll other images Iet behind by later
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commentators represent Confucius a2 fatherless child and man unavare of his
ownillustious birth. By this account, Confucius was the result ofa fleting sexual
encounter between tu srangers in the wild

‘As we will see, later images of Confucius diverge and continue o do so
todsy. One reason for this is that none of his own writing survives, Most
‘accounts of Conucius's lfe, furthermore, dat from long aftr his death. The
main source on Confucius's life and thought is the Analecs, a collection that
purports to record the words snd decds of Confucius and his discples. The
uthorship of the Analscts s dificult to determine. Some portons of the text
date 10 25 caly as Confcius's own time, whereas other portions appear o have
becn later sdditions. The content of the text docs not provide, s one might
expect, a systematic philosophy. Rather, it is 2 hodgepodge of conversations
between Confucius and his disiples, ethical pronouncements, and anccdotes
Many of the pasages in the Anokes are terse, cryptic, and open to multple
interpretations. Nevertheless, scholars hsve mansged to imagine what Confucius
might have becn like and what sorts of belifs he might have held.

“The Analsts depicts Confiscius 35  man frustrated by his ack of ecogiticn
from rulers and by his inabily 1 reform a world he sees descending into chaos.
Despite his ustration, the Analeets represents Confucus as anything but an
unpleasant person. We know that he enjoyed singing. His manner is described as
“casygoing,” and on a few occasions, Confucius i represented as having 4 wry
Senseof humor, For example, in one case, Confucius dryly notes that he has dis-
covered that few men have a desire o learn a5 sron as thei desire for women!
‘Conlucius s lso described 2 a person who had strang emotional attachments.
‘When his svorite pupi died, Confucius s reported to have been shattered snd to.
have wailed without restrsin.

“The Analsts devores much space to describing the ideal ehical man, prticu-
arly the junci,  term that can be transiated as “gentleman” or “princely man” o
reflctits clss connotations. In other text, junei refers 1o men of Roble birth, and
the wse of the term in the Analtsreflectsthis history, The funsi i3 man who is
ot only an ethical ideal, but a cultural ideal—a man who has mastered all of the
O and who spesks i & refined manner. Most ikel, when Confucius reportedly
spoke of the i he vas referring to other men like him—men of learing, cul-
ture, and noble birth. In addition 1o being & master of tradition and culural
refnement, Confucius claimed that the junzi (entleman e princely man) i ron
(humane, benevoln), i (dutifl rightcous), and viao (6lial). The junsi,further-
more, has the pover 1 posiively infuence those around him

‘Conlucius s famous for declaring in the Anakes that he is merely a “trans-
miter” not an “innovator.” Many scholars interpret that satement as proof that
‘Conlucius was “past-logged"—that he belived the only hope for the future lay
with restoring past traditions. True, Confucius’s reported admiration of Zhou
raditons and moral exemplars is undeniable. Confucius even caimed that the
Sagely Duke of Zhow, dead for more than five centuries, came to vii him in his
drcams! But o say that Confucius was merely a conservative does il justice to
what it means 1o transmit traditions. For Confucive, the gentleman was more
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than a pasive custodian of the raditon. He was o have an actve role in reinvent—
ing and upating traditions. For example,in one place Confucius obscrved that it
was appropriate for 2 person of limited economic means o substiute caps made
of black sl for more expensive licn on occasions when rinsal propricty required
their use. A gentleman could maify existing traditons because he understood the
basic principles of the traditon. By doing o, he not only demonsrated active
mastery of the waditon but also ensured that the traditon had continued rele-
vance and value

The Analcs urther depicss Confucius as an advocate of i the meaning of
which encompasses s, cremory, propriety, and good criquete. Ligoverned sl
‘aspects of et i in carly China. It not only prescribed the way one dresed, ate,
o spoke butalo dictated the marner in which 2 person offred sacifice to ances-
tors, how he mourned, and the way in which he was buried. For Confucius, adher-
nce o I in paticulr the J of the Zhou, was the basis of good social crder

‘According to Conifucius, a man or woman was not only supposed t perform
the i properly, but to do so with the right atitude. For cxample,in mourning, a
son should bury his father of mother according 1 the ruls of i 5 well as mourn
therm with the tmost sincerit.

“Another important sspect of Confscus's thinking about i has to do with his
view that the I were invaluable for inculcating people with a respect for hicrar-
chy. In one place in the Analets he complained sbout a family who offered
sacrifices in 2 manner befiting only the king of Zhou. Such an act, he felt, was
ymptomatic of 4 larger problem of his time: people were not fulfillng their
proper social oles. Lords should act as lords, whereas subjects should act only
s subjects and thus should nor usurp the pivileges o power of the lord.In this
sense, Confucius was apparently resisting the incredible social upheavals of is
own time, when ministers and ministeral clans were encroaching upon the
powers of ther betters.

Mozi

Mo Di, st knoven as Mozi (“Master Mo”), was possibly of abscure arigns. He
lived from approximately 470 to 301 1.6.5, According to some sccounts, he wis
from the stte of Song; by other accouns, he was, like Confucius, @ native o the
state of Lu.Very e else is knovn about him, although scholars have made inter-
sting guesses bout his background. Some think Mazi had a criminal past because
Of his surname, which also means “atto0,"as criminals in ancient China were of-
ten tatooed as punishment Others belicve that Moz had been a low-stans ari-
San o carpenter, which might cxplain his apparent iterest inthe practica utlity
of raditons.” By one Han account, Moziwas once a ollower of Conlucius or one
of s discipies. And judging from his impressive grasp ofsitual protocol and the
virulence of his auacks on Conluciuss ollowers,this seems quite plausibk. What
s kmown about Mo rmaialy comes down 1o us in the form of the text called the
Mo, which purports o record his treatses or specches. The Mosi lacks subilty
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In contrast o the teachings i the Analeers, Mozi asked why a given practice or
Custom was appropriate or inappropriate and why 2 given act was moral of
immoral. According to Mo, the oy basis for knowing whether somehing was
sppropriste ar moral was Heaven. “The vil of Heaven is to me,” he notes, like
a compass 1o 2 wheehvright o a square to 2 carpenter. The wheehwright and the
Carpenter use their compass and square to measure what i round or square for
the world, sying, "What fts these messurcments isright; what docs not it hem
is wramg**This line of reasoning, of course,raised the question of how one vwas
to determine Heaven's will. According to Moz, the will of Heaven is unambigu-
ous:If a course of action is correct, Heaven will send its ewards usually in the
i of bountiful harvests and peace. If not, then Heaven vwillsend its punish
ments i the guise of fmines, cclpses, and other naural disasters.

Mencius

Mencius or Meng Ke is perhaps the best known slf-proclaimed follower of
Confucius. According to Sima Qian (. 145-c. 90 1.C.1.), he was a native o the
Stute of Zou and lived from sbout 371 to 289 0.¢.5. The main source of knowl-
dge about Mencius's i and thought i the Mencius, a text of uncertin date
that like the Analees and the Mosi was not composed by its reputed author but
consists of # collecton of sayings of Mencius and reports of conversations with
friends, opponents, and rulers. One crucial diffrence between it and the
Analcs is that the Moncius has far more sustined argumentation than the car-
lertext.

Like Confcius, Mencius was decply frustrated with his inability to win
high offce. He traveled in vain from court to court, beleving himself to be the
only man of his day who could reform the world. Again like Confucius,
Mencius eventually sbandoned his cfforts o find offcial employment and ook
on studens. Although ignored in his own time, he was to have s lasting impact
o the thought and political ulture of East Asian civiiztion. During the Song
dynasty (960-1279), Mencius’s theories sbout human nature and govemsnce
came o be accepted as authoriative. Subsequently, under the influcnce of the
Neo-Confucian thinker Zhu Xi (1130-1200), the Mencius became one of the
Four Books basic to preparation for the civil service examinations until 1005
(ses Chapter )

‘Mencius i best known for his ssertion that human nature i good, an asser-
ton. that has drawn characterizations of hs thought s being “tender minded,”
optimistc, nd even nave, Vet there & more to this statement than meets the e,
For ane, Mencius is not claiming that human beings are all good or that they are
born so. He is claiming that everyanc has the potential to became a sage, which,
sepresents the culnination of human achievement. Mencius noted that the ssse.
was of the same kind s other men. The major diffrence between sages and ordi-
nary people was that sages vere the rare individuals who developed their moral
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potcntial through long and hard study and refiction. In fact, the sage that
Mencius most often held up as a model, Shun, was a man of abscure and cven
foreign orgin. Second, he argucs that human beings have an innate moral sensi-
bily,composed of the “four sprouts” (i duar). Al men, he tels one interlocutor,
would experience alarm f they were o sce a child fall into a well This spontane-
s feclin of commisrston and alarm, according to Mencius, i the beginning.
o spraut of the virte of en (humaneness or benevolence) that figures prom
nently in the Anakers Similal, the other thrce sprouts (felings of shame, of
courtesy, and of the sense of risht and wrong) constinute the basis of duy (1),
propricty (1), and wisdom (2h). Itis not cnough, however, 1o have these spont.
neous feclings. One must cultivate these feclings through study and reflecton to.
develop one’sfull morsl potetisl,

‘Mencius i also famous for his sebuttal to Mo’ advosscy of universal con-
e as the solution 1 societal and politcal wocs. Mencius's refection of this
doctrine s, of course, unsurprisng, given that he saw himself 2 @ fllower of
‘Confucius. Confcius, who reportedly belicved that sons shoukl conceal their
father's crimes, would have frowned on the dociine of universal concern.
Mencius argued that i i imposible for a person 1o show 25 much concern for
the families of others as he shows to his wn. Human beings, he claims, e natus
rallyinclined o love their own fathers and kin more than these of others. Failure
1 do so, he adds, would make 2 person no different from animals. Second,

Mencius rejects the view that pardality to ane's own kin i a the oot ofsocial and.
politcal problems. O the contrary, encouraging people to be good sors, broth-
ere, and members of local communities makes for good social order. “If nly
everyone loved his parcnts and treated his elders with deference,” Mencius
mused, “the Empire would be at peace "This s, he tats, because 2 humane man,
‘aman Wwho loves his parents, can “extend his love from those he loves o those he.
docs mot love.""

In addition 1 rebuting the doctrine of universal concern, the Mencius also
rejecs the Moist posiion on mourning and burial. Generous burils and
extended mourning, the Mencius maintained, should not be discarded, because it
i rooted in human nature (ren sing) snd springs from the sponnEOLS UTSE 10
moum that all share when faced with the los of ¢ loved one. As proofthe Mercis
tuns to distant antiquity, when children cast the bodics of their deceased parents
into a ditch. Later, when they passed this plce, the childzen found their parents”
semains caten by foxes and bitten by fes. They el terible:

A sweat broke out an their brows, and they could not bear o look.
The sweating was not put on for others o ses. It was an outward
xpresson of their innermost heart

Tu maor politcal doctrines that Mencius developed were the Mandate of
Heaven (tan ming) and the rule of virtue. According to Mencius, Heaven gave
ruling houses a mandate 1o rule, but ulers were abliged to rule benevolently and.
bring bencfis 10 the masses If a ruling house filed to fulfil s oblgations,
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Heaven would revoke its mandte to rule. Under these circumstances, regicide
‘ould be permissible. This had already occurred severaltimes i the past The last
rulersof the Xia and Shang dynastics had been monstrous tyrants who were righ-
teously overthroun by wordhy men who stablished new dynasties.

‘Mencius alo beleved that with Heaven's blessing, it was appropriste for &
ruler o cede his throne 1 sage,as this had happencd in remote andquity when
the sage-rulerVao had abdicated his throne and passed over even his son, in favor
Of Shun,a man whose lowl bisth did not prevent i from ataining sagely virtue.
and wisdomn. Here, ancient history converged with contemporary controversy
related 1 2 politcal crisis that occurred within Mencius’s own lving memory:
The king of an had sbdicated his throne to a oyal fvorite, & man named Zizhi,
invoking the example of Yao, This decision outraged rulersof ncighboring statcs,
who accused the king and Zizhi of inverting the political order and bluring the
status disinctions that existed between lords and subjects. The rulrs of these
neighboring states thereupon invaded Yan, exccuted the pair, and divided among.
themselves it terriory: Mencius cerainly vas avare of the controversy. But for
him, finding a sage who could benevolently govern the masses was more impor-
tant than preserving the cxisting poltical hicrarchy. “The people are of supreme.
importance;” he observed, *the stars to the gods of arth and srein come next;
st comes the rler "

Xunzi

Born in the state of Zhao around 312 5.C.£, Xun Kuang, known o posteity as
Xunzi (“Master Xun”), lived in @ wrbulent age. Although it s not known exactly
when he died, some accouris suggest that Xunzi lived to be a very okl man. He
witnessed the destruction of his nativ st and the stats he fved in, and he may
have lived long cnovgh tosee the unificarion of China under the First Emperor of
Qinin 221 nCE0

In some regards, Xuni was far mere successful in his atiempt 1o gai influ-
ence than Mencius. He went 1o the powerful sste of Qi to teach at he famous
state-sponsared Jixia acadermy, which was the center ofinellecuaal e at that tme.
There, he received tis and stpends for 2 time, but inally was forced to leave
because of poliical difficultics. Before long, however, Xunzi was appointed an
official i the powerfultate of Chu. By some accounts, he lived there unil th end
of his Ife. He was the tescher o two famous thinkers, Han Feizi (d. 233 1.8,
and Li S (d. 208 0..1). The later went on o become the notorious minste and
adisor o the First Emperor of Qin (250-210 1.CE) *

Xun is mosty known through a work named for him, the Xinsi, although
his authorship in whele or in part remains unclear. In any case, it is noteworthy
that unlike the other texts we have discussed, the Xunzi consists of essays each
possessing considerable themati unity. The Xunsi i also voluminous and syster-
atic, a reflection undoubtedly of Xunai’s longeviy
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oz made himself notorious by dedaring human nsture to be il In part,
this blanket staement, ssued at the beginning of his chapteron human nature was
intended to catch the atention ofhisaudience snd to highlight his sharp dissgree-
ment with Mencius, althoush borh men considared themselves followers of
‘Confucius, By declaring human nature o be evl, Xurzi means 53y that humans
lack any inbarn inclinaticn o sct in an cthical manner. Left to their own devices,
human beings would descend into chaos and confict. “For a son 1o yield 10 his
father or 2 younger brother o vield 1 his cldest brother, fo  son to relicve his
faher of work.or & younger brother o relevs his kler brother,” Xunzi mused, “acts
such 25 these ar all contrary to man's nature and run counter  his emations.
“Although he took 8 rather harsh view of human nature, Xz was neverthe-
s optimistic sbout the potential of humsans to improve themselves. And, perhaps
more o than Mencius, Xunai was committed to the idea that anyone, even the
“man on the stret,”could achieve sagehood by transforming themselves through
moraltraining, study, and hard work. But here aguin the similrites stop. Wheress
Mencius saw the process of sagehood as the development of inate moral sensi-
biltes, Xunzi saw the road 1o sagchood as radically transformative, comparable
o carpentry: “Awarped pice of wood mustwai until ithas been lid against the
Staightening board, teamed, and forced into shape befare it can be straight. "
‘Astith other caly thinkers, Xunz vas concened about . Vet quie unlike any
other caly thinker, he crested 8 very sophisticated theory about the originsof i

What i the origin of 1 L reply: man i born with desses. If his desires
are ot satisfied for him, he cannot but seck some means 1 satsfy
them himself. I there are no imits and degrees o his secking, then
he will ineitably fal 1 wrangling with other men. From wrangling
comes disorder snd from disorder comes exhanstion. The ancient
kings hated such disorder, and therefore they csublished the If and
duty in order 1o cur i, train men's desirs and to provide for their
means of satisaction.*t

This passage reveals much sbout Xunzis idess about the selstionship
betuween human nature and culrural insitutions. Raw human desires, he declares
in 1o uncertain terms, give rise o chaos The chaos caused by such desires creates
a need for the ki In other words, akthough the i are not themselves a part of
human narure, they are necessitated b it.In subsequent discussions, Xunzi goes
o to explin how the J trsnsform raw human desires and sllow for their cxpres-
sion in aesthetically appealing snd socilly producive ways All men, according to.
him, experience grief when their parentsdi. If men vere let o theifown devices,
they would most kel be incapaciated by their grief and be unable 1o g0 about
their business. They might express thei fclings fo thei parents by burying therm
withincredible amounts of mateial weslh and cven human sscrifices. I veryone
adopted these pracices, tstes would b ruined. I follows that the  ar necessary.

They put limits on how long one can mourns thy prohibit human sacifices, and
they curtail how much wealth can be buried in the ground.
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Another fascinating aspect of Xuns philosophy was his agnosticism. He
clearly did not believ in e afier death and described the dead as “the ones
without consciousness” In ths regard, Xunzi was not alone. The Intigues o the
Warring States (Zhanguoce) pre-Qin text that relates court polies and vefare,
also tels a tale about @ dying dowager who gave orders for her lover to be buried
with her. A friend of the lover, a courter, there upon went o talk the dowager out
of this plan. He asked her whether she belicved in e after death, and she replied
that she absolutely did not. Thereupon the courter pointed out tha f there was
10 e ater death, there would be o use burying her lover with her. But f there
did happen o be e after death, she would have some explaining o do in the
next lfe when she met up with her former husband. Satistied with the courtier's
ressoning, the dowager dropped her plans.

In addition to denying lf afier death, Xunzi quite unlike Moz, regarded
Heaven as inscient. The narural world proceeds according 1o is own ways,
oblivious o humans. 1t will rain or not rain regardless of wheher people pray or
make ther sacifices. The heavenly bodics rotate the same way whether a sage or
a villin is on the throne. A well-ordered and prosperous socity depends soely
on the ruler:

Respand 1o nature with good government, and good fortune wil
result respond o it with disorder, and misfortune vl resul. If you
encourage agricuture and are frugal with expendiures, then Heaven
Cannot make you poor. I you provide the people with the goods they
necd and demand their labor only at the proper time, then Heaven
‘camnot affict you with ilness*

Xuna's philosophy refects the concerns of histime in several regards, Living.
in a period of political change and upheaval, the destructive potental of human
beings Ieft a deep impression on Xunz. And yet, Xunzi was optimistic sbout
people’s abilty to transiorm their own basc nature and to creae an eficacious
Society through human ffrts slone. Xunzi's concerns, o wellas his basic i
udes about what it meant to be human, were infiuental for hundseds of years

Laozi and Zbuangzi

Much scholarly attention and energy has been devoted to the task of determining.
‘exacty what Daoism (also knovn as Taoism) was in early China. Religious sudis
scholars, ooking for a Chincse populr rligion, ike o think of Dacism as 2 reli-
gious movement that emphasized meditation and self-cultivaton. practces.
‘Students of political thought sometmes conjecure that Dacism was the by-
product ofa school of satecraft,one that focused on techriques of polidcal con-
trol. Philosophers, looking for Chinese anslogues to Greck skepical thinkers,
prefer t0 speak of Daoism as a philosophy that advocated 2 return of men and
women 1o harmony with nature and its underlying reality, the Dao (or Ta0), an
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ineible, ternal, slf-activating, omnipresent realy:. Regardless of what ibel we
use for Daoisin, it i undenisble that two of its texts, the Daodsing and Zhuangs:,
have been cnormously infucntis in Asi, Eutope, and North Americs

‘Recent archealogical finds strongly confirm that the Dandojing is the older of
the two. The Daodsjing or Tao-t Ching (*The Way and Its Power®) s ako known
s the Lacei (Lao-tzu) or the Book of Master Lao,afer s putaive author, Laozi,
who reportedly was an older contemporary of Confucius butis a shadowy figure.

“The Daodsjing is 2 strange ext. Much ofit s in verse, eading some scholars,
such s Harold Roh, to speculste that i was originally 8 mediation manual
And much of it s crypiic, paradasical, and highly suggesive and hence has been
the subject of more clasical commentary than any other ext. It is o, not sur-
prisingy,the most frequently ranslated book from China. In part, the popularity
of the Daodsing & due 1o the inscrutability of is language, which invites a mult-
tude o intrpreations. But the popularity o the Daodsjing also has to do with its
‘mysterious, and powerfl, messages.

‘One such message i the inadequacy of language. The fist line of the ver-
sion of the Daodsjing accepied as authenic untl recently reads, “The Way that
can be named is not the ctermal Way." In other words, the totality of the Way—
the way things are, 2s well 2 the vay things should be—cludes definiton.
Another theme i the limits of conventionsl notions of valuc, s it beter 10 be.
strong, as opposed to weak? Not necessarily, suggests the Daodbjing. Weak staes,
for instance, may ouive strong states, because lacking rich resources and.
wealth, they may clude attack and conquest I it bettr to be famous for onc's
knowladge? Again, not necessaril, s “those who now do not spealk those who.
spealk do not know.” Or—to touch upon a polical theme of the text—would it
b preferable, as many Warring States thinkers suggested, to educate and trans
form the masses to create a tightly governed and prosperous state? Again, the
answer, against the conventional grain, i  resounding no. The best rulers allow
the people to returm to “gnorance” o to 4l of primal simplicity, one in which
they are in tane with nsture. And to attsin thi ideal, the ruler must conduct his
sovemmentwith great delicacy and restrint, ke # cook boiling  small fih. He.
must not interfere with the Way and, by taking no acton of his own, must sllow
everything t run it course.

“The other well-known Daoist classic is the Ziangei, which takes is name.
from its legendary author, Zhuangsi (Master Zhuang, akso known as Zhuang.
Zhow. Like Lacz,ltle s known sbout Zhuangz. In fact, some scholars doubt
very msch that he ver existed. The Zuanget i certainly not the work of s single
hand, but a complation, ranging in date fom the mid-Warring States Period to.
the first century of the Western Han dynast. Unlike the Daocbjing, which com-
prises short verses or paragraphs, the Zhuar: contains long chapters lled with
Colorful anecdotes snd fancifl conversations In some places, Confucius cven
‘appears, occasionally a a vencrated teacher and in other places a2 ool ripe for
a verbal thrashing by 2 famous outh.

‘Many parts ofthe Zhuangei speak to the importance of withdrawal and recli-
sian, a5 opposed to active politcal engagement. In many respects, this positin
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stands in contrast with the views found in the texts slready surveyed in this chap-
ter. Unlike the dnalets, the Mencts, or even the Xunzi, the Zhuangei docs not
brim with advice for rulers about how best © govern. The wise man, to put it
Somewhat diffeendy, is not an actie minister but & hermit who knows that i is
beter o st fishing on the banks of a remote mounain stream.

Like many of the texts we have discussed, the Zhuangai also takes a posiion
on the value oftraditional mourning ritals, But unlike the Mosi or Mencus, the
Zhangei does not expliciy condermn or defend the practce. Instead, it recounts
‘an cpisode from Zhuangsi's own lfe Zhuanga’s wife had died. When one of his
‘comades, Huizi came to convey his condolences, he found that instead of griev-
ing, Zhuangzi was siting with his legs sprawld, drumming away on 3 pot and
singing. Shocked, Huizi protested: “You lived with her, she brought up your
children and grew old. It should be cnough simply not 10 weep at her death. But
pounding on & pot and singingthis & going too far, in't it?” Zhuangzi
responded:

‘Youre wrong, When she frst died, do you think I didn't greve like
anyone else? But 1 looked back to her beginning and the time before
she was born. Not only the time before she was born, but the time
before she had a bods: Not only the time before she had a bods; but
the time before she had a spirit. In the midst of the jurbe of wonder
and mystery 2 change ook place and she had 2 spirit. Another change
and she had  body. Ancther change and she vas born. Now there’s
been another change and she’s dead. 1¢s just like the progression of
the four sessons, spring, summer, fll, winter. Now she's going to lic
down peacefully i 2 vast room. IF 1 vere to follow after her bavling
and sobbin, i would showw that | don't understand anything sbaut
fate.So T stopped.”

“This episode not only reveals the authors' atitude toward mourning ites but
alsoillustzates two larger points. The fisthas 0 do with the limitsof conventional
meraliy, 2 morality that depends upon distinctions, such as betveen good and.
bad or benween true and false. For the Zuangei, drawing disinctions, cspecialy
through language, is inherently problematic because it prevents people from
rasping the ity of the Wy, “Whatdoes the Way rey upon,” Zhuangz report-
el ssks. “That we have true and false? What do words rely upon,that we have.
right and wrong? How can the Way go away and not exist? How can words exist
and not be acceptabie? When the Way relcs on ltle accomplishments and words
el on vain show, then we have the ights and wrongs of the Ru and the Makists.
What one calsright the other cals wrong; what one calls wrong the other calls
right. Butif we want to right ther wrongs and wrong thei rights, then the best
thing to use s clarity™

‘Given the limits of language and of conventionl morality,the Zhuangei urges
men and women t stop drawing disinctons. “Discard and confuse the six toncs,
smash and unsting the pipes and lutes, stop up the <ars of the blind musician
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Kuang, and fo the fiest time the people of the world will be able 1 hold on to
their hearing. Wipe out patterns and designs, scaer the fve colors, glue up the
yes of Li Zhu, and for the fiest time the people of the world will be able t hold
on 1 their eyesight

The second theme sounded by the account of Ziuanga's mourning has o do
with the importance of acquiring the proper perspectiv: on matters, a theme that
runs through many anccdotes found in the text. s death better than I or free-
dom better than capivit? With respect to these questions, the Zhuangai recounts
 memorabie anccdote, dravn from history:

Lady Li was the daushter of the border guard of Ai. When she was
st aken captive and brought o the state of Qin,she wept untilher
tears drenched the collr of her robe. But late, when she went 1o live
i the palace ofthe uler, shared his couch with him, and ate the deli-
cious meats ofhis tabl, she wondered why she had ever wept.

The anccdote concludes by posing & more challenging queston. That &, given
that resdom may not necesarily be bettr than captivity how can ane know that
death might not b better than life—How do | know tha the dead do ot wonder
why they ever onged for i7"

‘Anccdotes like the one about Lady Liillusate the importance of perspecive
s wel as the uncertainty of human knowledge. The Zuangei brings home this
point in the allegory of the dream, where the text implicily compares humans’
‘warenes of the world with 5 dresrmer's perception of dreas,

Once Zhuang Zhou [ihat s, Zivangzi dreamt he was @ butterl, 2
buttety itting and futtering srovnd, happy with himeelf nd doing
s he plessed. He didn' know he vs Zhuang Zhou, Sudderly he
woke up and there he was, solid and unmistakable Zhuang Zhou. But
he didn't know if he was Zhuang Zhou who had dreamt he was 3
buttery,or a butterfy dreaming he was Zhuang Zhou.

To realize that human knowledge s in itslf indeterminate was for the
Zhangei authors 2 great insight. And indeed, the ext refers 1o his kind of
‘awarencssas nothing but “the great awskening,” onc in which “we know that ths
s alla grea dream.™

Han Feizi

Few Chincse thinkers are as notorious ss Han Feizi (c. 260-253 0.6.8), who wis
one of Xuneis two famous pupils. His ideas survive in the Han i, a text of
ify-ive chapters seviled for millenia fo is relpolitk outlook but spprecisted
for it clever arguments and colorful writng. In modern tmes, it has even been
compared to Machisvellis The Princ. Like The Prince, the Hon Feii is replete
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with histoical anecdotes llustrating the author' points, as well as many state-
ments that shocked resders by their cynicism and apparent lack of regard for
moraliy.

A member of the royal house of the smallstate of Han, Han Fei or Han Feizi
(“Master Han Fei?) was destined for a carcer in government. But sccording to
Sims Qian, Han Fei suffered from s stsmmer. And in an sge when statesmen
distinguished themselves through brillant oratory rather than writing, his carcer
Suflered. Worried about the fortunes of is small home state, he sdmonished his
royal relatves in written memrials, but all in vain. Ironical the one rule who.
did take Han Feias wriings to heart was the soung Qin ruler, who would
become the firs emperor of China. The Qin minister, Li S, brought to his lord s
attenion the writngs of his former clssmate, for whom he cxpressed great admi-
ration. Vet despie his admiration for Han Feid, the young Qin ruler launched a
compaign against Han in 234 .C.. Just before the invasion, the ruler of Han
dispatched Han Feii 1o Qin to plead on behalf of Han; but, following Li Si's
advice the Qin ruler had Han Fei exccuted. Why Li Si nurned on his classmate is
ot clear. Some sugsest e was jcslous of Han T, whom he acknowledged o be.
the greate talent. Others nstead propose that Li i was concerned that Han Feizi
was not trustvorthy. Before drinking the polson sent to him by Li Si, Han Fei
‘composed “The Difficulies of Persuasion,” a famous work in which he explored
the dangers facing sttesmen.

Teaditdonal scholars categorize Han Feizi as a legalist (i ja). Two other
famous legalist thinkers were Shang Yang and Shen Buhai (d. 337 ),
although lie s known about thei philosophics. By most accounts, kalist ideas
frst emerged around the fourth century 1. along with state consolidation and
ratonalization. Legalists emphasized practical problemss of stccrat and politcal
control ver ethical concens. Unlike Mencius, who Fowned upon discussions of
profit and palitical power, legalis thinkers openly discussed ways i which rulers
‘ould maximize thei tax revenues,enlarge their orvéc sbar force, and cffctively
wage wars. They believd that strict enforcement of legal codes and 3 system of
rewards, rather than ritual naems, would ensure good social order.

In additon to subscribing o these views, Han Feia’s advice 1 rulers largely
reflets his specific understanding of the political upheaval in his own time. For
Han Feizi, as for Xunzi, the roots of the trouble lay in human nature. Human
beings, he noted, virwally abvays act out of selinterest—even at the expense of
g00d poliical order. Bxpressions of selfinterest were incscapable and manifested
in all human relaions. This is clearly shown, Han Feiel argued, by the fact that
many familis Kill newborn infants i they are girls because, unlike boys, girls
cannot suppor their parents in old age.If clculatons of selFinterest influence the
relationship of parents and children, which are based on natural bonds of ffecion,
how much more is his the case for relatonships not bound by tes of ratwral
atfection, reltions such as those between lord and minister? T dlustrate hispoint
sbout the unrelsble nsture of politicalrlations, Han Feizi equenty tumed to the
historcal record, which was replte vith examples of miners betraing their





image21.png
Chiapier 2 W Turbulent Times and Glassical Thought -

Lords as wel a conflcts of intrest arisng between royal husbands and wives and.
between brothers,

For Han Fei, the il of his time required some drastic measures. Rulers, he
warned, should not atempt o rewrm o an idealzed past of sagely government,
s some thinkers proposed. To do so wauld be to emulate a farmer who, while
working in a field one day,notced that a abbit dashed itslf unconscious against
a ree stump. That evening the famer twok the rabsbi home and feasted on it with
his family, The next day and every day thereafier the farmer waited by the tree
stump for another sbbit. Just a5 folish, according to Han Feid, were those who
believed that the sccidental successes o the past wauld be repeated.

“The enlightencd rler i frec of llusions sbout restoring humane government,
which had worked anly in distant aniquity before population pressures trans-
formed society into a world of strife. Instead, the enlightencd ruler needs to be
‘aware that human beings act out of selinterest Therefore, he must aways be on
uard against his ministers, wives, male favorites, and even children. He realies
that everyone —even those who profess o love him dearly—potentilly benis
Srom his death. The enlightened ruler furthermore, Han Feiziargues, resizes that
people deceive, especialy when they are aware of the desires and fancis of the
ruler. As a resul, the enlightened ruler conceals his own thoughs and feclings in
order to discover those of his subjects and to keep his subjects guessing. Finally,
the enlightened ruler svoids acivites or favorites who cloud his Judgment. “The
ruleris casly beguiled by lovely women and charming boys, by al those who can
fawn and play atlove,” complained Han Feizi,*They wait for the time when he is
Sated with foo0d and wine, and ask for anything they desire, Forthey know that by
thi rick their equests ae sure to be hecded.”* For this ressan,the enlightencd
ruler disiplines himself with his fvorites and acts only to promte the worthy
and capable, knowing in the long run that his chances of survival are greater if he
governs in 2 dispassionate and impardial manner.

Later asesements of Han Feiz have been far from kind.In part, Han Feizi'
shetoric—in partcular,his penchant for pithy but exreme staements —inspired
harsh assessments of His philosophy. But these assessments owe much © Han
Feiai association with the polcies of the Qin empire. Some scholars cven £0 0
far 2 1o see Han Feizias an advocate of royal tyranny and a theorist of authori-
tasianism. Yet one could argue that in many regards, Han Feis ideas, ke those
of Machisvel should be considered in ther historical context. True, Han Feizi
emphasized the importance of poliical control and harsh penaltis, but his advo-
Cacy refiected his desire to bring unity and order to an increasingy chaotc world.
Had he lied s lile longer, Han Feizi might have scen his dreams realized.

Chapter Notes and Suggestion:
are located in the Appendix.
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T ssovsans fom 771 0 21 ncay e of e sl change and
political upheaval, were regarded by traditional scholars s a period of de-
Cline from the heights of the carly Zhou dynasty. n this they followed the great
‘majority of aiculate, lie men who lived through these turbuknt centurics and
did mot consider thermsclves fortunate to have been born in an age when great
changes were under way, changes tha were 10 lead o 4 stronger, more extensive,
and more prosperous civlzaton. Such men could not know what the furure
would bring, and for them, it was a bevildering snd disturbing age. OId belefs
and assumptions were challensed, prompting questions never before raised and
stmulating intellectual exploration in many directions. Some of these new con-
cepts were later abandoned; others became the guidelines for Chinese and
Japanese thought for centurics.

‘The period from 771 1 221 .G is known as the Eastern Zhou Period
because the dynastic capital was in the Esstern city of Chengzhou. It is urther
divided into two periods: the Spring and Autumn Period (771453 1.C.0.) and the
Warring Sttes Period (ca. 453-221 1.C.1.). The former derives from the Spring.
and Aurumn Awnals, @ terse and opaque chranicle that covers the years afir the
fall of the Western Zhow capital to the beginning of the Warring States Period. The
latter gets it name fram the long and protracted nature of s vars.

The Spring and Autumn Period

‘Duing this period, the Zhou kingship continued to experience a decline of pres-
tige and power. Not only were Zhou kings unsble to defend themselves, but they
were also increasingly at the mercy (or under the protction) of the povwerful ords
of “vassal” sates The last Western Zhou king (781-771 5.C.2) had been removed
and killed by a joint force led by vassal states, and his successor, King Ping, sur-
vived only afer being rescued by the rulers of o poverful states, fn and Qi and
removed from the Wi River valley in the West to Chengzhou. These two incidents
xemplify what became the dominant trends of the Spring and Autumn Period:
the decline of Znou kingship accompanied by the rise of vasal sutes. The most
promincnt of these new states included Qi in Shandons and Jin in Shanxi, s well
s two powerful but cultrally distinct ststes, Chu (in the Yangs River area) and
Qin (in Shaan) (sce Figure 2.1)

“The period from 771 1 221 .G is known s the Eastern Zhou Period
because the dymastic capital was in the Bastern cy of Chengzhou. These
550 years were regarded by traditional scholars as  period of decline from the.
heighs of the carly Zhou. In this they agreed with the great majorty of the artic-
ulate, lie men who lived through the major social and political upheavals of this
age,unaware that the future vould ultimately bring a more extensive and prosper-
s ivilization. For them this was a bevildering and disturbing time undermining
old assumptions, challenging long-held belies, prompting questions never raised
before, simulating widespread intelletual exploration and the gencration of new
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States o th Spring snd At Pariod.

concepts. Same of these concepts were later abandoned, but others formed the
roundswork for many centuris of East Asian thought.

‘The best-known hegermon s Duke Wen (. 636-628 1), ako known 25
Chang'er or Dauble Ears. Lord Wen' i sory,as recounted in ancient sources,
mars vays exerplificsthe moral and polieal decline depicted by most waditional
scholars, astuaton in which fathers and sons were lienated while concubines and.
unscrupulous minisers usurped the e of proper consorts snd heirs. Lord Wen,
along with his elder brather,was 4 son of Lord Xian of Jn (r. 676-651 0.C.6.) by
his proper consort. In carly China elite men ofien practiced polygamy but were
allowed only ane proper wite or consort. Their other women were considered can-
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‘Purporicdly, Lord Xian vas given in old age a beautful concubine. Even
though he slready had two sble and virtuous grown heirs, the new concubine.
hoped that her awn son would instead become the next lord of Q1. With this i
mind she convinced her infamated husband to order his two eldest sons kiled.
Although the cldest vas killed, the younger, the future Duke Wen, escaped. He
then spent many years wandering i foregn lands before returning to Qi and
‘exacting evenge upon his stepmother and halE-brother. Assuming the lordship of |
Jin,he consolidated his rul by annexing smalle staes next to Jin, sczing mjor
trade routes and sak fsts, and sbsorbing the semi-sssimilsted Rong, Dy and Yi
ibes. In cantrol of  large and powerful sate, Duke Wen was poised to become
4 hegemon.

‘Despit politcal uncer aintics, important economi developments took place,
including the introducton of soybean cultvation from the northwest i
Manchuris. In the sccond half of the seventh century .C.£., soybean culivation
spread to what s now China proper, adding a ich and important source of pro-
tein to the Chincse diet;this new crop plant also cantains nitrogen-ixng bacteria
that helped augment the fertlity of the soil in which it was grovwn.

‘Another important development affecing the land and pointing o the fuure
involved toxaton. In L, a small state in Shandong, the ruling house cnacted 3
reform in 504 0.C.5. that required peasants to pay land rents directly o & rather
than to landlords.This represents the fist example of & ystem of dirct taxation
indispensable to the risc of increasingly centralzed states independent of the
Zhou. Also noteworthy s a harbinger of change was the appearance of iron, ush-
ering in the Iron Age around 600 1.C..

The Warring States Period

‘During the Warring States Period (453-221 1.G.5), the tends aleady visible in
the late Spring and Autumn Period sccelerated. Some states, such 35 Chu and
Qin, became increasingly poverful and annexed their neighbars, whereas other
States, even formerly strong states such s Jin and Qi, were destroyed.

Neither Chu nor Qin was ocated in the Centrl Plains,the old heartland. Qin
was located in Shaani in the Northwest, the same region from which the Zhou
had emerged. It location in the area of the Wei River provided Qin with an eco-
‘nomic basis on which to build a strong poliical and miltary apparatus. tssiua-
ton was also strategically advantageous, because the area was protected from

twack by mountains whose passes were casy o defend and yet provided avenues

for offensives to the cast. The Qin were considered by their neighbors i the
Central Plins les ciilized, and the archeological record confirms that the Qin
were in some ways cukurally distnct. For exampl, the dead of the Cenral Plin
were buried in graves dug into vertcal shaft in & supine positon. In contrist, the
Qin dead were often buried in cave-like structures and in @ retrolex positon.
Neverthelss, it is also clear that the Qin ruling class initially adoptcd many
aspects of Zhow culture, including the script and aspects o its situsl syster.
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