omas Hobbes (1588-1679), the greatest English
political philosopher, gave classic expression to the
 idea that morality and politics arise out of a social

tershire during the approach of the Spanish Ar-
| mada, he was educated at Oxford University and
' lived through an era of political revolutions as a
scholar and tutor (he was tutor to Prince Charles 1]
' of England).
In the Leviathan (1651), from which our selec-
" tion is taken, he develops a moral and political the-
| ory based on psychological egoism. Hobbes believed
" that we always act in our own self-interest, to obtain
. gratification and to avoid harm. However, we cannot
" obtain any of the basic goods because of the inherent
.\ fear and insecurity in an unregulated ‘‘state of na-
L ture,” in which life is “solitary, poor, nasty, brutish
" and short.” Because of this “‘mar of every man
" against every man,” we cannot relax our guard.
. There is little time to build or to cultivate the earth
or to enjoy life, since our neighbor may be plotting to
undo us. In this state of anarchy the prudent person
concludes that it really is in everyone’s self-interest
to make a contract to sustain a minimal morality of
respecting human life, keeping covenants made, and
obeying the laws of the society. This minimal moral-
ity, which Hobbes refers to as ‘“The Laws of Na-
ture,”’ is nothing mare than a set of maxims of pru-
dence. To insure that we all obey this covenant
Hobbes proposes a strong sovereign state, the “Levi-
athan,” to impose severe penalties on those who dis-
obey the laws, for ‘‘covenants without the sword are
but words.”’

From the Leviathan (1651), edited by Louis P. Pojman.
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contract. The son of a clergyman, born in Glouces- .

Egoism as the Beginning of Morality

THOMAS HOBBES

Of the Natural Condition of Mankind As
Concerning Their Felicity, and Misery

Men by Nature Are Equal

Nature hath made men so equal, in the faculties
of the body, and mind; so that though there be
found one man sometimes manifestly stronger in
body, or of quicker mind than another; yet when
all is reckoned together, the difference between
man, and man, is not so considerable, as that one
man can thereupon claim to himself any benefit,
to which another may not pretend, as well as he.
For as to the strength of body, the weakest has
strength enough to kill the strongest, either by
secret machination, or by confederacy with oth-
ers, that are in the same danger with himself.

And as to the faculties of the mind, setting
aside the arts grounded upon words, and es-
pecially that skill of proceeding upon general, and
infallible rules, called science; which very few
have, and but in few things; as being not a native
faculty, born with us; nor attained, as prudence,
while we look after somewhat else, I find yet a
greater equality amongst men, than that of strength.
For prudence, is but experience; which equal
time, equally bestows on all men, in those things
they equally apply themselves unto. That which
may perhaps make such equality incredible, is but
a vain conceit of one’s own wisdom, which almost
all men think they have in a greater degree, than
the vulgar; that is, than all men but themselves,
and a few others, whom by fame, or for concur-
ring with themselves, they approve. For such is
the nature of men, that howsoever they may ac-
knowledge many others to be more witty, or more
eloquent, or more learned; yet they will hardly
believe there be many so wise as themselves; for

69




70

they see their own wit at hand, and other men’s at
a distance. But this proveth rather that men are in
that point equal, than unequal. For there is not
ordinarily a greater sign of the equal distribution
of any thing, than that every man is contented
with his share.

From Equality Proceeds Fear

From this equality of ability, arises equality of
hope in the attaining of our ends. And therefore
if any two men desire the same thing, which nev-
ertheless they cannot both enjoy, they become
enemies; and in the way to their end, which is
principally their own preservation and sometimes
their enjoyment only, endeavor to destroy, or sub-
due one another. And from hence it comes to
pass, that where an invader hath no more to fear,
than another man’s single power; if one plant,
sow, build, or possess a convenient seat, others
may probably be expected to come prepared with
forces united, to dispossess, and deprive him, not
only of the fruit of his labor, but also of his life,
or liberty. And the invader again is in the like
danger of another.

From Fear Proceeds War

And from this fear of one another, there is no
way for any man to secure himself, so reasonable,
as anticipation; that is, by force, or wiles, to mas-
ter the persons of all men he can, so long, till he
see no other power great enough to endanger
him: and this is no more than his own preserva-
tion requireth, and is generally allowed. Also
because there be some, that taking pleasure in
contemplating their own power in the acts of
conquest, which they pursue farther than their
security requires; if others, that otherwise would
be glad to be at ease within modest bounds,
should not by invasion increase their power, they
would not be able, long time, by standing only on
their defense, to subsist. And by consequence,

Thomas Hobbes

such increase of dominion over men being neces-
sary to a man’s preservation, it ought to be al-
lowed him.

Again, men have no pleasure, but on the con-
trary a great deal of grief, in keeping company,
where there is no power able to over-awe them
all. For every man desires that his companion
should value him, at the same rate he sets upon
himself: and upon all signs of contempt, or un-
dervaluing, naturally endeavors, as far as he
dares, (which amongst them that have no com-
mon power to keep them in quiet, is far enough
to make them destroy each other), to extort a
greater value from his contemners, by damage;
and from others, by the example.

So that in the nature of man, we find three
principal causes of quarrel. First, competition;
secondly, fear; thirdly, glory.

The first, maketh men invade for gain; the se-
cond, for safety; and the third, for reputation.
The first use violence, to make themselves mas-
ters of other men’s persons, wives, children, and
cattle; the second, to defend them; the third, for
trifles, as a word, a smile, a different option, and
any other sign of undervalue, either direct in
their persons, or by reflection in their kindred,
their friends, their nation, their profession, or
their name.

Out of Civil States There Is Always
War of Everyone against Everyone

Hereby it is manifest, that during the time men
live without a common power to keep them all in
awe, they are in that condition which is called
war; and such a war, as is of every man, against
every man. For war consists not in battle only of
the act of fighting; but in a tract of time, wherein
the will to contend by battle is sufficiently known:
and therefore the notion of time, is to be consid-
ered in the nature of war; as it is in the nature of
weather. For as the nature of foul weather, lies
not in the shower or two of rain; but in an in-
clination thereto of many days together: so the
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pature of war, consists not in actual fighting; but
n the known disposition thereto, during all the

e there is no assurance to the contrary. All
r time is PEACE.

Problems and Inconvenience of Such a War

hatsoever therefore occurs in a time of war,
re every man is enemy to every man; the

e occurs in the time, wherein men live with-

other security, than what their own strength,

their own invention shall furnish them withal.
uch condition, there is no place for industry;
use the fruit thereof is uncertain: and conse-
ntly no culture of the earth; no navigation,
use of the commodities that may be imported
sea; no commodious building; no instruments
oving, and removing, such things as require
force; no knowledge of the face of the

h; no account of time; no arts; no letters; no

; and which is worst of all, continual fear,
anger of violent death; and the life of man
flitary, poor, nasty, brutish, and short.

‘may seem strange to some man, that has not
weighed these things; that nature should
dissociate, and render men apt to invade,

destroy one another: and he may therefore,

it trusting to this inference, made from the pas-

, desire perhaps to have the same confirmed

erience. Let him therefore consider with
nself, when taking a journey, he arms himself,
eks to go well accompanied; when going to

, he locks his doors; when even in his house
icks his chests; and this when he knows there
s, and public officers, armed, to revenge all

es shall be done him; what opinion he has
fellow subjects, when he rides armed; of
ow citizens, when he locks his doors; and
children, and servants, when he locks his
Does he not there as much accuse man-
by his actions, as I do by my words? But
3er of us accuse man’s nature in it. The de-

» and other passions of man, are in them-
S no sin. No more are the actions, that pro-
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ceed from those passions, till they know a law that
forbids them: which till laws be made they cannot
know: nor can any law be made, till they have
agreed upon the person that shall make it.

It may perhaps be thought, there was never
such a time, nor condition of war as this; and I
believe it was never generally so, over all the
world: but there are many places, where they live
so now. For the savage people in many places of
America, except the government of small fam-
ilies, the concord whereof depends on natural
lust, have no government at all; and live at this
day in that brutish manner, as I said before,
Howsoever, it may be perceived what manner of
life there would be, where there were no com-
mon power to fear, by the manner of life, which
men that have formerly lived under a peaceful
government, use to degenerate into, in a civil war.

But though there had never been any time,
wherein particular men were in a condition of
war one against another; yet in all times, kings,
and persons of sovereign authority, because of
their independency, are in continual jealousies,
and in the state and posture of gladiators; having
their weapons pointing, and their eyes fixed on
one another; that is, their forts, garrisons, and
guns upon the frontiers of their kingdoms; and
continual spies upon their neighbors; which is a

_posture of war. But because they uphold thereby,

the industry of their subjects; there does not fol-
low from it, that misery, which accompanies the
liberty of particular men.

In This State of War Nothing Is Unjust

To this war of every man, against every man,
this also is a result; that nothing can be unjust.
The notions of right and wrong, justice and in-
justice have there no place. Where there is no
common power, there is no law: where no law, no
injustice. Force, and fraud, are in war the two
cardinal virtues. Justice, and injustice are none of
the faculties neither of the body, nor mind. If they
were, they might be in a man that were alone in
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the world, as well as his senses, and passions.
They are qualities, that relate to men in society,
not in solitude. It is consequent also to the same
condition, that there be no property, no owner-
ship, no mine and thine distinct; but only that to
be every man’s, that he can get; and for so long, as
he can keep it. And thus much for the ill condi-
tion, which man be mere nature is actually placed
in; though with a possibility to come out of it,
consisting partly in the passions, partly in his
reason.

The Passions Which Incline Men to Peace

The passions that incline men to peace are fear of
death; desire of such things as are necessary to
commodious living; and a hope by their industry
to obtain them. And reason suggest convenient
articles of peace, upon which men may be drawn
to agreement. These articles, are they, which oth-
erwise are called the Laws of Nature: whereof [
shall speak more particularly, in the two following
chapters.

Of the First and Second Natural Laws,
and of Contracts

The Right of Nature

The Right of Nature, which writers commonly
call jus naturale, is the liberty each man hath, to
use his own power, as he will himself, for the
preservation of his own nature; that is to say, of
his own life; and consequently, of doing anything,
which in his own judgment, and reason, he shall
conceive to be the best means thereunto.

Liberty

By LIBERTY, is understood, according to the proper
signification of the word, the absence of external
impediments: which impediments, may oft take
away part of a man’s power to do what he would;
but cannot hinder him from using the power left
him, according as his judgment, and reason shall
dictate to him.

Thomas Hobbes

A Law of Nature

A LAW OF NATURE, lex naturalis, is a precept or
general rule, found out by reason, by which a
man is forbidden to do that, which is destructive
of his life, or taketh away the means of preserving
the same; and to omit that, by which he thinketh
it may be best preserved. For though they that
speak of this subject, use to confound jus, and /Jex,
right and law: yet they ought to be distinguished;
because RIGHT, consisteth in liberty to do, or to
forbear; whereas LAW, determines, and binds to
one of them: so that law, and right, differ as
much, as obligation and liberty; which in one and
the same matter are inconsistent.

In the State of Nature Every Man
Has a Right to Everything

And because the condition of man, as has been
shown in the precedent chapter, is a condition of
war of every one against every one; in which case
every one is governed by his own reason; and
there is nothing he can make use of| that may not
be a help unto him, in preserving his life against
his enemies; it followeth, that in such a condition,
every man has a right to every thing; even to one
another’s body. And therefore, as long as this nat-
ural right of every man to every thing endures,
there can be no security to any man, how strong
or wise soever he be, of living out the time,
which nature ordinarily alloweth men to live. And
consequently it is a precept, or general rule of
reason, that every man, ought to endeavor peace, as
Jar as he has hope of obtaining it; and when he
cannot obtain it, that he may seek, and use, all helps,
and advantages, of war. The first branch of which
rule, contains the first, and fundamental law of
nature; which is, to seek peace, and follow it. The
second, the sum of the right of nature; which is,
by all means we can, to defend ourselves.

The Second Law of Nature

From this fundamental law of nature, by which
men are commanded to endeavor peace, is de-
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ived this second law; that a man be willing, when
others are so too, as far-forth, as for peace, and
'\ defense of himself he shall think it necessary, to lay
own this right to all things; and be contented with
50 much liberty against other men, as he would al-
low other men against himself For as long as every
man holds this right, of doing any thing he likes,
0 long are all men in the condition of war. But if
other men will not lay down their right, as well as
he; then there is no reason for any one, to divest
himself of his: for that were to expose himself to
rey, which no man is bound to, rather than to
dispose himself to peace. This is that law of the
Gospel; whatsoever you require that others should
to you, that do ye to them. And that law of all
_men, “What you do not want done to you, do not
lo to others.”

To lay down a man’s right to anything, is to drvest
himself of the /iberty, of hindering another of the
benefit of his own right to the same. For he that
renounces, or passes away his right, gives not to
any other man a right which he had not before;
ibecause there is nothing to which every man had
not right by nature: but only stands out of his
way, that he may enjoy his own original right,
without hindrance from him; not without hin-
drance from another. So that the effect which
redounds to one man, by another man’s defect of
right, is but so much diminution of impediments
to the use of his own right original.
. Right is laid aside, either by simply renouncing
it; or by transferring it to another. By simply
~ RENOUNCING; when he cares not to whom the
~ benefit thereof redounds. By TRANSFERRING;
when he intends the benefit thereof to some cer-
tain person, or persons. And when a man has in
either manner abandoned, or granted away his
- right; then is he said to be OBLIGED, or BOUND,
not to hinder those, to whom such right is
granted, or abandoned, from the benefit of it: and
that he ought, and it is his DUTY, not to make void
that voluntary act of his own: and that such hin-
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drance is INJUSTICE, and INJURY, as being “with-
out right,” the right being before renounced, or
transferred. So that injury, or injustice, in the
controversies of the world, is somewhat like to
that, which in the disputations of scholars is
called absurdity. For as it is there called an ab-
surdity, to contradict what one maintained in the
beginning: so in the world, it is called injustice,
and injury, voluntarily to undo that, which from
the beginning he had voluntarily done. The way
by which a man either simply renounces, or trans-
fers his right, is a declaration, or signification, by
some voluntary and sufficient sign, or signs, that
he does so renounce, or transfer; or has so re-
nounced, or transferred the same, to him that
accepts it. And these signs are either words only,
or actions only; or, as it happens most often, both
words, and actions. And the same are the BONDS,
by which men are bound, and obliged: bonds,
that have their strength, not from their own na-
ture, for nothing is more easily broken than a
man’s word, but from fear of some evil conse-
quence upon the rupture.

Some Rights A }e Inalienable

Whensoever a man transfers his right, or re-
nounces it; it is either in consideration of some
right reciprocally transferred to himself; or for
some other good he hopes for thereby. For it is a
voluntary act: and of the voluntary acts of every
man, the object is some good to himself And
therefore there be some rights, which no man
can be understood by any words, or other signs,
to have abandoned, or transferred. At first a man
cannot lay down the right of resisting them, that
assault him by force, to take away his life; because
he cannot be understood to aim thereby, at any
good to himself. The same may be said of wounds,
and chains, and imprisonment; both because no
benefit proceeds from such patience; as there is
to the patience of suffering another to be wounded,
or imprisoned: as also because a man cannot tell,
when he seeth men proceed against him by vio-
lence, whether they intend his death or not. And
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lastly the motive, and end for which this re-
nouncing, and transferring of right is introduced,
is nothing else but the security of a man’s person,
in his life, and in the means of so preserving life,
as not to be weary of it. And therefore if a man by
words, or other signs, seem t0 despoil himself of
the end, for which those signs were intended; he
is not to be understood as if he meant it, or that it
was his will; but that he was ignorant of how such
words and actions were to be interpreted.

The Contract

The mutual transferring of right, is that which
men call CONTRACT.

There is a different between transferring of
right to the thing; and transferring, or tradition,
that is delivery of the thing itself. For the thing
may be delivered together with the translation of
the right; as in buying and selling with ready-
money; or exchange of goods, or lands: and it
may be delivered some time after.

The Covenant

Again, one of the contractors, may deliver the
thing contracted for on his part, and leave the
other to perform his part as some determinate
time after, and in the meantime be trusted; and
then the contract on his part, is called PACT, or
COVENANT: or both parts may contract now, to
perform hereafter: in which cases, he that is to
perform in time to come, being trusted, his per-
formance is called keeping of promise, ot faith; and
the failing of performance, if it be voluntary, vio-
lation of faith.

When the transferring of right, is not mutual:
but one of the parties transferreth, in hope to
gain thereby friendship, or service from another,
or from his friends; or in hope to gain the repu-
tation of charity, or magnanimity; or to deliver his
mind from the pain of compassion; or in hope of
reward in heaven, this is not contract, but GIFT,

Thomas Hobbes

FREE-GIFT, GRACE: which words signify one and
the same thing.

Signs of contract, are either express, or by in-
ference. Express, are words spoken with under-
standing of what they signify: and such words are
either of the time present, or past; as, I give, 1
grant, I have given, I have granted, I will that this
be yours: or of the future; as, I will give, 1 will
grant: which words of the future are called
PROMISE.

When Covenants of Mutual Trust Become Invalid

If a covenant be made, wherein neither of the
parties perform presently, but trust one another;
in the condition of mere nature, which is a con-
dition of war of every man against every man,
upon any reasonable suspicion, it is void: but if
there be a common power set over them both,
with right and force sufficient to compel perfor-
mance, it is not void. For he that performs first,
has no assurance the other will perform after;
because the bonds of words are too weak to bridle
men’s ambition, avarice, anger, and other pas-
sions, without the fear of some coercive power;
which in the condition of mere nature, where all
men are equal, and judges of the justness of their
own fears, cannot possibly be supposed. And
therefore he which performs first, does but be-
tray himself to his enemy; contrary to the right,
he can never abandon, of defending his life, and
means of living.

But in a civil estate, where there is a power set
up to constrain those that would otherwise violate
their faith, that fear is no more reasonable: and
for that cause, he which by the covenant is to
perform first, is obliged so to do.

The cause of fear, which maketh such a cove-
nant invalid, must be always something arising
after the covenant made; as some new fact, or
other sign of the will not to perform: else it can-
not make the covenant void. For that which could
not hinder a man from promising, ought not to be
admitted as a hindrance of performing.
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Of Other Laws of Nature

¢ Third Law of Nature: Justice

From that law of nature, by which we are obliged
transfer to another, such rights, as being re-
ined, hinder the peace of mankind, there fol-
yweth a third; which is this, that men perform
their covenants made: without which, covenants
in vain, and but empty words; and the right of
men to all things remaining, we are still in the
condition of war.

And in this law of nature, consists the fountain
d origin of JUSTICE. For where no covenant has
rcceded there has no right been transferred,
d every man has right to everything; and con-
gcquently, no action can be unjust. But when a
covenant is made, then to break it is unjust: and
the definition of INJUSTICE is no other than the
not performance of covenant. And whatsoever is not
njust, is just.

ustice and Injustice Come into Being with
e Creation of the Commonwealth

But because covenants of mutual trust, where
there is a fear of not performance on either part,
as hath been said in the former chapter, are in-
valid; though the origin of justice be the making
of covenants; yet injustice actually there can be
none,, till the cause of such fear be taken away;
which while men are in the natural condition of
war, cannot be done. Therefore before the names
of just, and unjust can have place, there must be
some coercive power, to compel men equally to
~ the performance of their covenants, by the terror
. of some punishment, greater than the benefit

they expect by the breach of their covenant; and

to make good that propriety, which by mutual

contract men acquire, in recompense of the uni-

versal right they abandon: and such power there

is none before the erection of a commonwealth.

And this is also to be gathered out of the ordinary
definition of justice in the Schools: for they say,
that justice is the constant will of giving to every
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man his own, and therefore where there is no
own, that is, no property, there is no injustice; and
where there is no coercive power erected, that is,
where there is no commonwealth, there is no
property; all men having right to all things:
therefore where there is no commonwealth, there
nothing is unjust. So that the nature of justice,
consists in keeping of valid covenants: but the
validity of covenants begins not but with the con-
stitution of a civil power, sufficient to compel
men to keep them: and then it is also that prop-
erty begins. . . .

On the Duty to Submit to Arbitration

And because, though men be never so willing to
observe these laws, there may nevertheless arise
questions concerning a man’s action; first, whether
it were done, or not done; secondly, if done,
whether against the law, or not against the law;
the former whereof, is called a question of fact;
the latter a question of right, therefore unless the
parties to the question, covenant mutually to stand
to the sentence of another, they are as far from
peace as ever. This other to whose sentence they
submit is called an ARBITRATOR. And therefore it
is of the law of nature, that they that are at contro-
versy, submit their right to the judgment of an ar-
bitrator.

And seeing every man is presumed to do all
things in order to his own benefit, no man is a fit
arbitrator in his own cause; and if he were never
so fit; yet equity allowing to each party equal ben-
efit, if one be admitted to the judge, the other is
to be admitted also; and so the controversy, that
is, the cause of war, remains, against the law of
nature.

For the same reason no man in any cause
ought to be received for arbitrator, to whom
greater profit, or honor, or pleasure apparently
ariseth out of the victory of one party, than of the
other: for he hath taken, though an unavoidable
bribe, yet a bribe; and no man can be obliged to
trust him. And thus also the controversy, and the
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condition of war remaineth, contrary to the law of
nature.

And in a controversy of fact, the judge being to
give no more credit to one, than to the other, if
there be no other arguments, must give credit to
a third; or to a third and fourth; or more: for else
the question is undecided, and left to force, con-
trary to the law of nature.

These are the laws of nature, dictating peace,
for a means of the conservation of men in multi-
tudes; and which only concern the doctrine of
civil society. There be other things tending to the
destruction of particular men; as drunkenness,
and all other parts of intemperance; which may
therefore also be reckoned amongst those things
which the law of nature hath forbidden; but are
not necessary to be mentioned, nor are pertinent
enough to this place.

A Rule by Which the Laws
of Nature May Be Examined

And though this may seem too subtle a deduction
of the laws of nature, to be taken notice of by all
men; whereof the most part are too busy getting
food, and the rest too negligent to understand; yet
to leave all men inexcusable, they have been con-
tracted into one easy sum, intelligible even to the
meanest capacity; and that is, Do not that to an-
other, which thou wouldest not have done to thyself;
which shows him that he has no more to do in
learning the laws of nature, but, when weighing
the actions of other men with his own, they seem
too heavy, to put them into the other part of the
balance, and his own into their place, that his own
passions, and selflove, may add nothing to the
weight; and then there is none of these laws of
nature that will not appear unto him very rea-
sonable.

The Laws of Nature Oblige in Conscience Always,
But in Effect Only When There is Security

The laws of nature oblige in foro interno, that is to
say, they bind to a desire they should take place:
but in foro externo, that is, to the putting them in

Thomas Hob.

act, not always. For he that should be modest, ar
tractable, and perform all he promises, in suc
time, and place, where no man else should do s
should but make himself a prey to others, an
procure his own certain ruin, contrary to t
ground of all laws of nature, which tend to n:
ture’s preservation. And again, he that having su
ficient security, that others shall observe the sam
laws towards him, observes them not himsel
seeketh not peace, but war; and consequently th
destruction of his nature by violence.

And whatsoever laws bind in foro interno, mz
be broken, not only by a fact contrary to the lav
but also by a fact according to it, in case a ma
think it contrary. For though his action in thi
case, be according to the law; yet his purpose wa
against the law; which, where the obligation is ¢
foro interno, is a breach.

The Laws of Nature Are Eternal

The laws of nature are immutable and eternal
for injustice, ingratitude, arrogance, pride, iniq
uity, acception of persons, and the rest, can neve
be made lawful. For it can never be that war shal
preserve life, and peace destroy it.

The same laws, because they oblige only to :
desire, and endeavor, I mean an unfeigned anc
constant endeavor, are easy to be observed. For i
that they require nothing but endeavor, he tha
endeavoreth their performance, fulfilleth them
and he that fulfilleth the law, is just.

The Science of These Laws Is
The True Moral Philosophy

And the science of them, is the true and only
moral philosophy. For moral philosophy is noth-
ing else but the science of what is good, and evil,
in the conversation, and society of mankind. Good,
and evil, are names that signify our appetites, and
aversions; which in different tempers, customs,
and doctrines of men, are different: and divers
men, differ not only in their judgment, on the
sense of what is pleasant, and unpleasant to the
taste, smell, hearing, touch, and sight; but also of
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what is conformable, or disagreeable to reason, in
the actions of common life. Nay, the same man,
in divers times, differs from himself; and one
time praises, that is, calls good, what another
time he dispraises, and calls evil: from whence
arise disputes, controversies, and at last war. And
therefore so long as a man is in the condition of
mere nature, which is a condition of war, as pri-
vate appetite is the measure of good, and evil: and
consequently all men agree on this, that peace is
good, and therefore also the way, or means of
_;ﬁéace, which, as I have showed before, are justice,
gratitude, modesty, equity, mercy, and the rest of
the laws of nature, are good; that is to say; moral
virtues; and their contrary vices, evil. Now the
science of virtue and vice, is moral philosophy;
and therefore the true doctrine of the laws of
nature, is the true moral philosophy. But the
writers of moral philosophy, though they ac-
knowledge the same virtues and vices; yet not
seeing wherein consisted their goodness; nor that
they come to be praised, as the means of peace-
able, sociable, and comfortable living, place them
in a mediocrity of passions: as if not the cause,
but the degree of daring, made fortitude; or not
the cause, but the quantity of a gift, made liber-
ality.

These dictates of reason, men used to call by
the name of laws, but improperly: for they are but
conclusions, of theorems concerning what con-
duces to the conservation and defense of them-
selves; whereas law, properly, is the word of him,
that by right hath command over others. But yet if
we consider the same theorems, as delivered in
the word of God, that by right commandeth all
things; then are they properly called laws.

Of the Causes, Generation, and
Definition of a Commonwealth

The final cause, end, or design of men, who nat-
urally love liberty, and dominion over others, in
the introduction of that restraint upon them-
selves, in which we see them live in common-
wealths, is the foresight of their own preservation,
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and of a more contented life thereby; that is to
say, of getting themselves out from that miserable
condition of war, which is necessarily consequent,
as has been shown, to the natural passions of
men, when there is no visible power to keep them
in awe, and tie them by fear of punishment to the
performance of their covenants, and observation
of those laws of nature set down in the fourteenth
and fifteenth chapters.

For the laws of nature, as justice, equity, mod-
esty, mercy, and, in sum, doing to others, as we
would be done to, of themselves, without the terror
of some power, to cause them to be observed, are
contrary to our natural passions, that carry us to
partiality, pride, revenge, and the like. And cove-
nants, without the sword, are but words, and of
no strength to secure a man at all. Therefore
notwithstanding the laws of nature, which every
one hath then kept, when he has the will to keep
them, when he can do it safely, if there be no
power erected, or not great enough for our secu-
rity; every man will, and may lawfully rely on his
own strength and art, for caution against all other
men. And in all places, where men have lived by
small families, to rob and spoil one another, has
been a trade, and so far from being reputed
against the law of nature, that the greater spoils
they gained the greater was their honor; and men
observed no other laws therein, but the laws of
honor; that is, to abstain from cruelty, leaving to
men their lives, and instruments of husbandry.
And as small families did then; so now do cities
and kingdoms which are but greater families, for
their own security, enlarge their dominions, upon
all pretenses of danger, and fear of invasion, or
assistance that may be given to invaders, and en-
deavor as much as they can, to subdue, or weaken
their neighbors, by open force, and secret arts,
for want of other caution, justly; and are remem-
bered for it in after ages with honor.

The only way to erect a common power, which
may be able to defend men from invasion of for-
eigners, and the injuries of one another, and
thereby to secure them in such fruits of the earth
and enable them to live contentedly; is to confer
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all their power upon one man or upon one as-
sembly of men, to bear in their person; and every
one to own, and acknowledge himself to be au-
thor of whatsoever he that so beareth their per-
son, shall act, or cause to be acted, in those
things which concern the common peace and
safety; and therein to submit their wills, every
one to common peace and safety; and therein to
submit their will, every one to his will, and their
judgment to his judgment. This is more than
consent or concord; it is a real unity of them all,
in one and the same person, made by covenant of
every man with every man, in such manner, as if
every man should say to every man, I authorize
and give up my right of governing myself to this
man, or to this assembly of men, on this condition,
that thou give up thy right to him, and authorize all
his actions in like manner. This done, the multi-
tude so united in one person, is called a cCOM-
MONWEALTH, in Latin CIVITAS.

Thomas Hobbes

This is the generation of the great LEVIATHAN
or rather, to speak more reverently, of that mortal
god, to which we owe under the immortal God,
our peace and defense. For by this authority,
given him by every particular man in the com-
monwealth, he hath the use of so much power
and strength conferred on him, that by terror
thereof, he is enabled to perform the wills of
them all, to peace at home, and mutual aid
against their enemies abroad. And in him con-
sists the essence of the commonwealth; which, to
define it, is one person, of whose acts a great multi-
tude, by mutual covenants one with another, have
made themselves every one the author, to the end he
may use the strength and means of them all, as he
shall think expedient, for their peace and common
defense.

And he that carries this person, is called Sov-
EREIGN, and said to have sovereign power; and
every one besides, his SUBJECT.




