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occasional brilliant flash of enjoyment, not its permanent and steady flan.
the philosophers who have taught that happ{ncss is the end of ﬁfﬁi_;
+s those who taunt them. The happiness which they meant was. N0t a life of ..
but moments of such, in an existence made up of few and transitor
various pleasures, with a decided predominance of the active o
having as the foundation of the whole not to expect more from life than jg js . b
of bestowing. A life thus composed, to those who have been fortunate en, gh ¢
obtain it, has always appeared worthy of the name of happiness. And such to
tence is even now the lot of many during some considerable. portion of the; ive
The present wretched education and wretched social arrangements aefeﬁ’iex@nly "
hindrance to its being attainable by almost all. Pty MR

The objectors perhaps may doubt whether human beings, if
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taught to cop,.
sider happiness as the end of life, would be satisﬁ?d with §uCh -amgdmﬁtsharzléf
it. But great numbers of mankind have been satistied with much less. The msi,
constituents of a satisfied life appear to be two, either of which by itself is ofte,
found sufficient for the purpose: tranquillity and excitement. With much trap.
quillity, many find that they can be content with very little pleasure; with much
excitement, many can reconcile themselves to a considerable quantity of pain, . ..

The utilitarian morality does recognize in human beings the power of sacri-
ficing their own greatest good for the good of others. It only refuses to admit that
the sacrifice is itself a good. A sacrifice which does not increase or. tend to increase
the sum total of happiness, it considers as wasted. The only self-renunciation
which it applauds is devotion to the happiness, or to some of the means of happi-
ness, of others, either of mankind collectively or of individuals within the limits
imposed by the collective interests of mankind. _ TR )

[ must again repeat what the assailants of utilitarianism seldom have the jus-
tice to acknowledge, that the happiness which forms the utilitarian standard of
what is right in conduct is not the agent’s own happiness but that of all con-
cerned. As between his own happiness and that of others, utilitarianism requires
him to be as strictly impartial as a disinterested and benevolent spectator. In ﬂ?e
golden rule of Jesus of Nazareth, we read the complete spirit of the ethics of util-
ity. “To do as you would be done by,” and “to love your neighbor as yourself,” con-
stitute the ideal perfection of utilitarian morality. As the means of making t%‘e
nearest approach to this ideal, utility would enjoin, first, that lajwsgaand socld
arrangements should place the happiness or (as,’speaking practically, it ﬂ_ﬂay be
called) the interest of every individual as nearly as possible in harmony with &
interest of the whole; and, secondly, that education and opinion, which have ®
vast a power over human character, should so use that power as to est: lish 10 oe
mind of every individual an indissoluble association between -his—--b‘\-'ﬁ_mppm.ess
and the good of the whole, especially between his own happinessfasnd?ﬁm Pmcnce

of such modes of conduct, negative and positive, as regard for the unive bﬂil:;g
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piness prescribes; so that not only he may be unable to conceive the po
happiness to himself, consistently with conduct opposed to sﬂhegﬁn |
also that a direct impulse to promote the general good may be in every In¢\"" h
one of the habitual motives of action, and the sentiments connected ther
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