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-ound of the will. This preeminent good, which we
he JE‘Z;T“ESCN in Fhe l,&cr:b‘(rll WhU* acts ilCUll‘dillg to this CnnLq)liUn, S
alred o look for it first in the resuit. e
1V . kind of law can that be, the conception of which must determin
7 hout reference 10 the cxpeu:tcd result? Under this condition alor}:
1 be called absnl‘utely good wuhnuit qualification. Since | have robbed
1 of al impulses whl(_:h c:ould come to it from obedience to any law, noth.
e W o serve as @ principle of the will except universal conformity to law
8 e?: That is, | ought never to act in such a way that I could not algq} will that
fma;lim should .be a universal llaw. Strict cunformify to law as such (without
Euming any partlc.ular law appllc.?l?le to certain actions) serves as the princi-
+ of the will, a.nd 1t. muf%t s?rve as such a principle if duty is not to be a vain
gelusiim and chimerical concept. The common sense of mankind in its practi-

- ts is in perfect agreement with this and has this princ :
4l judgmen P 5 his principle constantly

call m ' . tl'* .: '7 ‘ 4 :
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in view. | B3}
Let the question, for example, be: May I, when in distress, make a promise

«ith the intention not to keep it? [ easily distinguish the two meanings which the

sestion can have, viz., whether it is prudent to make a false promise, or whether
+ conforms to duty. The former can undoubtedly be often the case, though I do
¢ clearly that it 1s not sufficient merely to escape from the present difficulty by
this expedient, but that I must consider whether inconveniences much greater
than the present one may not later spring from this lie. Even with all my supposed
amning, the consequences cannot be so easily foreseen. Loss of credit might be
fr more disadvantageous than the misfortune I am now seeking to avoid, and it
shard to tell whether it might not be more prudent to act according to a univer-
al maxim and to make it a habit not to promise anything without intending to
ulfill it. But it is soon clear to me that such a maxim is based only on an appre-
nensive concern with consequences.

To be truthful from duty, however, is an entirely different thing from being
ruthful out of fear of untoward consequences, for in the former case the concept
ofthe action itself contains a law for me, while in the latter I must first look about
0see what results for me may be connected with it. To deviate from the principle
{%f duty is certainly bad, but to be unfaithful to my maxim of prudence can some-
limes be very advantageous to me, though it 18 certamly safer to abide by it. The
‘h"ffﬁt but most infallible way to find the answer to the question as to whether 2
i’;‘mmnﬁse is consistent with duty 1s to asl; m)';a‘llﬁ

'axim of extricating myself from difficulty by a faise
:Vuancrsa] law for mysilf ZS well as for others'? Al'ld could I say to hI::f;lf that

“¥on€ may make a false promise when he is in a difficulty ?Oén ¢ not a univer-
"Wise cannot escape? Immediately I see that ] could will the lie bu

| .o inasmuch asit.
ol ]ﬂW to lie, For ith such a law there w()\}ld be PO Rrormses at all, actions 10




