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forming a political society, Locke explains, is to establish a fairer and more reliable way of

dis§o!ved from without, by foreign conquest, or from within, when the rulers alter the
legislature or abuse “the lives, liberties, or fortunes of the people.”

CHAPTER II. OF THE STATE OF NATURE

To understand political power aright and derive it from its original,' we must
consider what state all men are naturally in, and that is a state of perfect free-
dom to order their actions and dispose of their possessions and persons as they
think fit, within the bounds of the law of nature, without asking leave or
depending upon the will of any other man. "

A state also of equality, wherein all the power and jurisdictiqn is reciprocal,
no one having more than another—there being nothing more evident than that
creatures of the same species and rank, promiscuously® born to all the same
advantages of nature and the use of the same faculties, should also be equal one
among another without subordination or subjection, ur_lless the lord and master
of them all should, by any manifest declaration of his will, set one above aponr
and confer on him, by an evident and clear appointment, an undoubted right to

dominion and sovereignty. . . .
g
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But though this be a state of liberty, yet it is not a state of gicense. Though man
in that state have an uncontrollable liberty to dispose of his person or posses-
sions, yet he has not liberty to destroy himself, or so much as any crearture-m his
possession, but where some nobler use than its -bare I:?reservrfm on calls for it. The
state of nature has a law of nature to govern 1t Whif:h obliges BN A, A_nd
reason, which is that law, teaches all mankind, who will but cons ulﬁt 1t,. that being
all equal and independent, no one ought to harm anothgr in his life, health,
liberty, or possessions. For men, being all the workman.shlp of one 10mn_1p0tent
and infinitely wise maker, all the servants of one sovereign master, sent into the
world by his order, and about his business—they are his property, whose work-
manship they are, made to last during his, not one another’s pleasure. And

being furnished with like faculties, sharing all in one community of nature,

there cannot be supposed any such subordination among us that Enay authorize
re made for one another’s uses, as the

us to destroy one another, as if we we
inferior ranks of creatures are for ours. Everyone, as he is bound to preserve
himself and not to quit® his station willfully, so by the like reason, when his own
preservation comes not in competition, ought he, as much as he can, to preserve
the rest of mankind and may not, unless it be to do justice on an offende-r, take
away or impair the life, or what tends to the preservation of the life, the liberty,
health, limb, or goods of another.

And that all men may be restrained from invading others’ rights and from
doing hurt to one another, and the law of nature be observed, which wills the
peace and preservation of all mankind, the execution of the law of nature is, in
that state, put into every man’s hands, whereby everyone has a right to punish
the transgressors of that law to such a degree as may hinder its violation. For the
law of nature would, as all other laws that concern men in this world, be in vain
if there were nobody that in the state of nature had a power to execute that law
and thereby preserve the innocent and resirain offenders. And if anyone in the
state of nature may punish another for any evil he has done, everyone may do so.
For in that state of perfect equality where naturally there is no superiority or
jurisdiction of one over another, what any may do in prosecution of that law,
everyone must needs* have a right to do.

And thus, in the state of nature one man comes by a power over another, but
yet no absolute or arbitrary power to use” a criminal, when he has got him in his
hands, according to the passionate heats or boundless extravagancy of his own
will; but only to retribute to him, so far as calm reason and conscience dictate,
what is proportionate to his transgression, which is so much as may serve for
reparation and restrain—for these two are the only reasons why one man may
lawfully do harm to another, which is that we call punishment. In transgressing
the law of nature, the offenc'ier declares himself to live by another rule than that
of reason and COMMEINR- oquity, which is that measure God has set to the actions
of men for'the}r mutual security. And so he becomes dangerous to mankind—
the tie which is to secure them from injury and violence being slighted and

Squit: depart from. [D. C. ABEL]
‘needs: necessarily. [D. C. ABEL]
Syse; treat. [D. C. ABEL]
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broken by }um which being a trespass against the whole species and the peace
and safety of it, provided for by the law of nature, every man upon this score,
by the right he has to preserve mankind in general, may restrain—or where it is
necessary, destroy—things noxious to them, and so may bring such evil on any-
one who has transgressed that law, as may make him repent the doing of it and
thereby deter him, and by his example others, from doing the like mischief. And
in this case and upon this ground, every man has a right to punish the offender
and be executioner of the law of nature. . . .

Besides the crime which consists in violating the law and varying from the
right rule of reason, whereby a man so far becomes degenerate and declares
himself to quit the principles of human nature and to be a noxious creature,
there is commonly injury done to some person or other, and some other man
receives damage by his transgression; in which case he who has received any
damage, has, besides the right of punishment common to him with other men,
a particular right to seek reparation from him that has done it. And any other
person who finds it just may also join with him that is injured and assist him in
recovering from the offender so much as may make satisfaction for the harm he
has suffered.

From these two distinct rights, the one of punishing the crime for restraint
and preventing the like offense, which right of punishing is in everybody, the
other of taking reparation, which belongs only to the injured party, comes it to
pass that the magistrate, who by being magistrate has the common right of pun-
ishing put into his hands, can often, where the public good demands not the
execution of the law, remit the punishment of criminal offenses by his own
authority, but yet cannot remit the satisfaction due to any private man for the
damage he has received. That [satisfaction], he who has suffered the damage
has a right to demand in his own name, and he alone can remit. The damnified®
person has this power of appropriating to himself the goods or service of the
offender by right of self-preservation, as every man has a power to punish the
crime, to prevent its being committed again, by the right he has of preserving all
mankind and doing all reasonable things he can in order to that end. And thus
it is, that every man in the state of nature has a power to kill a murderer, both to
deter others from doing the like injury, which no reparation can compensate, by
the example of the punishment that attends it from everybody; and also to
secure men from the attempts of a criminal, who having renounced reason (the
common rule and measure God has given to mankind), has, by the unjust vio-
lence and slaughter he has committed upon one, declared war against all man-
kind and therefore may be destroyed as a lion or a tiger, one of those wild
savage beasts with whom men can have no society nor security. And upon this
is grounded that great law of nature, “Whoso sheds man'’s blood, by man shall
his blood be shed.” And Cain was so fully convinced that everyone had a right
to destroy such a criminal, that after the murder of his brother, he cries out,
“Everyone that finds me shall slay me”’-—so plain was it writ in the hearts of
all mankind.

:ﬂ’amn{'ﬁed: having suffered damage. [D. C. ABEL]
Genesis 4:14. [D, C. ABEL]
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others from doing the like. . .. T
It is often asked as a mighty objection, Where are, or ever were there, any

men in such a state of nature?” To which it may suffice as an answer at Present
that since all princes and rulers of independent governments all through ¢y,
world are in a state of nature, it is plain the world never was, nor ever wilj b,
without numbers of men in that state. I have named all governors of indepen:
dent communities, whether they are or are not in league with others—for it i
not every compact that puts an end to the state of nature between men, but ony
this one of agreeing together mutually to enter into one community and make
one body politic. Other promises and compacts men may make one with
another, and yet still be in the state of nature. The promises and bargains for
truck,? and so on, between the two men in the desert” island, mentioned by
Garcilaso de la Vega® in his history of Peru, or between a Swiss and an Indian
in the woods of America, are binding to them, though they are perfectly in a
state of nature, in reference to one another—for truth and keeping of faith belongs
to men as men, and not as members of society.

To those that say, there were never any men in the state of nature, I.. . affirm
that all men are naturally in that state and remain so, till by their own consents
they make themselves members of some politic society. . . .

CHAPTER V. OF PROPERTY

Whether we consider natural reason, which tells us that men, being once born,
have a right to their preservation, and consequently to meat and drink and such
other things as nature affords for their subsistence; or revelation, which gives us
an account of those grants God made of the world to Adam and to Noah and his
sons, it is very clear that God, as King David says (Psalms 115:16), “has given the
earth to the children of men”—given it to mankind in common. . ..

God, who has given the world to men in common, has also given them
reason to make use of it to the best advantage of life, and convenience. The ef}fth
and all that is therein is given to men for the support and comfort of their being:
And though all the fruits it naturally produces and beasts it feeds belong tc:
mankind in common, as they are produced by the spontaneous hand of na"}uj’
and nobody has originally a private dominion, exclusive of the rest of manklﬂsé
in any of them, as they are thus in their natural state: yet being given for the }Jor
of men, there must of necessity be a means to appropriate them some Wathe
other, before they can be of any use or at all beneficial to any particular man

8demanded: asked. [D. C. ABEL]
*truck: barter. [D. C. ABEL]
Wiseart: desolate. [D. C. ABEL] O
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(it or venison which nourishes the wild Indian, who know
i still a tenant in common, must be hj

Jnother can no longer have an
support of his life.

Though the eartl".u and all inferior creatures be common to all men, yet every
man has a property in his own person—this nobody has any right to but him-
self. The labor of his body and the work of his hands, we may say, are properly
his. Whatsoever then he removes out of the state that nature has provided and
left it in, he has mixed his labor with, and jo

; ined to it something that is his own,
and thereby makes it his property. It bein

g by him removed from the common
state nature has placed it in, it has by this

excludes the common right of other men.
able property of the laborer, no man but h
joined to, at least where there is enough,

He that is nourished by the acorns he picked up under an oak, or the apples

he gathered from the trees in the wood, has certainly appropriated them to him-
self. Nobody can deny but the nourishment is his. T ask then, when did they
begin to be his? When he digested? or when he ate? or when he boiled? or when
he brought them home? or when he picked them up? And it is plain, if the first

gathering made them not his, nothing else could. That labor put a distinction
between them and common; that added something to them more than nature,
the common mother of all, had done—and so they became his private right.
And will anyone say he had no right to those acorns or apples he thus appro-
priated because he had not the consent of all mankind to make them his? Was it
a robbery thus to assume to himself what belonged to all in common? If such a
consent as that was necessary, man had starved, notwithstanding the plenty
God had given him. We see in commons, which remain so by compact, that it is
the taking any part of what is common and removing it out of the gtate nature
leaves it in, which begins the property; without which the common is of no use.
And the taidng of this or that part does not depe.nd on the express consent of all
the commoners. Thus the grass my horse has bit, the lrurfs my servz:mt has cut,
and the ore I have dug in any place, where 1 ha've a 'r1ght to them in common
with others, become my property, wi;l:out thte afsi.;grtlatlon or cox;stentlff anyboc‘ly.
The labor that was mine, remMoving them out of that common state they were in,
has fixed my property in them. ...
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labor something annexed to it that
For this labor being the unquestion-
e can have a right to what that is once
and as good, left in common for others.



