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Considering the Evidence:
Indus Valley Civilization
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In most accounts of the First Civilizations, Egypt and Mesopotamia hold cen-
ter stage. And yet the civilization of the Indus River valley was much larger,
and its archeological treasures have been equally impressive, though clearly dis-
tinctive. This civilization flourished around 2000 B.C.E., about a thousand years
later than its better-known counterparts in the Middle East and North Africa.
By 1700 B.C.E. Indus Valley civilization was in decline, as the center of Indian or
South Asian civilization shifted gradually eastward to the plains of the Ganges
River. In the process, all distinct memory of the earlier Indus Valley civilization
vanished, to be rediscovered only in the early twentieth century as archeologists
uncovered its remarkable remains. Here is yet another contrast with Egyptand
Mesopotamia, where conscious memory of eatlier achievements persisted long
after those civilizations had passed into history.

Among the most distinctive elements of Indus Valley civilization were its
cities, of which Mohenjo Daro and Harappa were the largest and are the most
thoroughly investigated. Laid out systematically on a grid pattern and clearly
planned, they were surrounded by substantial walls made from mud bricks of a
standardized size and interrupted by imposing gateways. Inside the walls, public
buildings, market areas, large and small houses, and craft workshops stood in each
of the cities’ various neighborhoods. Many houses had indoor latrines, while
wide main streets and narrow side lanes had drains to carry away polluted water
and sewage. (See p. 70 for an image of a ritual bathing pool in Mohenjo Daro.)

The images that follow are drawn from archeological investigations of the
Indus Valley civilization and offer us a glimpse of its achievements and unique
features. Since its written language was limited in extent and has not yet been
deciphered, scholars have been highly dependent on its physical remains for
understanding this First Civilization.

In many ancient and more recent societies, seals have been used for im-
printing an image on a document or a product. Such seals have been among the
most numerous artifacts found in the IndusValley cities. They often carried the
image of an animal—a bull, an elephant, a crocodile, a buffalo, or even a mythic
creature such as a unicorn—as well as a title or inscription in a still undeciphered
script. Thus the seals were accessible to an illiterate worker loading goods on
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CONSIDERING THE EVIDENCE / VISUAL SOURGES: INDUS

Among the most delighttul discoveries in the Indus Valley cides is the
evocative statue shown in Visual Source 2.3. It is about four inches tall and
dated to around 2500 B.¢.E This young female nude is known generally as the
“dancing girl.” Cast in bronze using a sophisticated “lost wax” method, this
statue provides evidence for a well-developed copper/bronze industry. The fig-
ure herself was portrayed in a dancer’s pose, her hair gathered in a bun and her
left arm covered with bangles and holding a small bowl. Both her arms and legs
seem disproportionately long, She has been described variously as a queen, a
high-status woman, a sacred temple dancer, and a tribal gurl. Although no one
really knows her precise identity, she has evoked wide admiration and appre-
ciation. Mortimer Wheeler, a famous British archeologist, described her as
“a girl perfectly, for the moment, perfectly confident of herself and the world.”
American archeologist Gregory Possehl, also active in the archeology of the
Indus Valley civilization, commented: “We may not be certain that she was a

4 o i

dancer, but she was good at what she did and she knew it/

B What features of this statue may have provoked such observations?
m How do you react to this statue? What qualities does she evoke?

B What does Visual Source 2.3 suggest about views of women, images of’

female beauty, and attitudes about sexuality and the body?

VALLEY CIVILIZATION
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Using the Evidence: Indus Valley Civilization

1. Using art as evidence: What can we learn about Indus Valley civilization
from these visual sources? How does our level of understanding of this
civilization differ from that of Egypt and Mesopotamia where plentiful

written records are available?

2. Considering accessibility: Do you find the art of civilizations, such as
that of the Indus Valley, more accessible to modern people than artistic
products of earlier eras? Is it possible to speak of artistic “progress’ or
“development,” or should we be content with simply noticing ditterences?

3. Comparing representations of people: Notice the various ways that
human figures were portrayed in the images shown in Chapters 1 and 2,
both those in the chapter narrative and in the Visual Sources section,
How might vou define those difterences? Can you identify changes from
the Paleolithic to the Neolithic eras and then to the age of First Civiliza-
tions? How are gender ditterences represented in these images?

4. Seeking further evidence: What additional kinds of archeological
discoveries would be helpful in furthering our understanding of Indus

Valley civilization?
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Meeting of Attila and Pope
Among the “barbarian” invaders o

were more feared than t

painting fro

he Huns, led by the infamous Attila. Song (960—1279) dynasties. Once aga

in a celebrated meeting in 452 C.E.

Attila to spare the city of Rome and
m about 1360 CE. records that remarkable meet-

ing. (National Szechenyi Library, Budapest)

ND-WAVE CIVILIZATIONS IN WORLD HISTORY, 500 B.C.E.— 500 C.E.

in China, the fall of the Roman Empire produced a new

culture, blending Latin and Germanic elements, which pro-
lization that would

vided the foundation for the hybrid civi
arise in Western Europe.

The collapse of empire mean
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Han China and post-Roman Europe, 1
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ivilization itself

people. It must have seemed that ¢

¢ more than the disappear-
d endemic conflict. In post-
¢ also meant the decline
ultiva-

ordinary

was unraveling.
The most significant difference between the collapse of

empire in China and that in the westerr Roman Empire lay

in what happened next. In China, after about 350 years of dis-
rfare, and political chaos, a Chi-

union, disorder, frequent wa
nese imperial state, similar to that of the Han dynasty, was

d under the Sui (589—618 c.E),Tang (61 8—907),and
in,a single emperor ruled;

Leol
f the Roman Empire, none reassemble

Pope Leo! persuadec tions governed; and the

‘o withdraw from ltaly. This 2 bureaucracy selected by examina

ideas of Confucius informed the political system. Such a

Chinese empire persisted nto the early twentieth century, €s-
litical traditions of

tablishing one of the most continuous po
any civilization in world history.
The story line of European history following the end of the western Roman
Empire was very different indeed. No large-scale, centralized, imperial authority en-
compassing all of Western Europe has ever been successfully reestablished there for
any length of time, The memory of Roman imperial unity certainly persisted, and
many subsequently tried unsuceessfully to re-create it. But most of Western Europe
dissolved into highly decentralized political systems involving nobles, knights and
vassals, kings with little authority, variots city-states in Ttaly, and small territories ruled
by princes, bishops, or the pope. From this point on, Europe would be a civilization
without an encompassing imperial state.
From a Chinese point of view, Western Europe’s post-Rom
an enormous failure. Why were Europeans unable to reconstruct something of the
unity of their classical empire, while the Chinese clearly did? Surely the greater
cultural homogeneity of Chinese civilization made that task easier than it was amid
the vast ethnic and linguistic diversity of Europe. The absence in the Roman legacy
also contributed to BEuropean difficulties, whereas

of a strong bureaucratic tradition
in China the bureaucracy provided some stability even as dynasties came and went.
logy that placed greal

an history must seem
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n?ss” did little to support the creation of large-scale empire
Finally, Chinese agriculture was much more productive F;ha;
that of Europe, and for a long time its metallurgy was more
advanced.'” These conditions gave Chinese state builders more
resources to work with than were available to their European
counterparts.

Intermittent Empire: The Case of India
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Why were centralized
empires so much less
prominent in India than
in China?
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e Gupta Empire, 420 C.E

Rock and pillar edicts

Map 3.6 Empire in
South Asia

Large-scale ginpires in the
Indian guhcontinent were 1255
frequent and legs enduning
than in China, Two of the
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dynasties.
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the Mauryab Empire (320—(84 B.C1s
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. of its emperors, AsHOKY 1. 268
Mauryan India is perhaps best Known for one of 1ts eIpeErors, Ashoka (

), who left a record of his activities and his thinking in a series of ed1’cts
: oughout the kingdom (see Document 3.4, PP- 1§254)-
proach to governance gave
Greece’s Alexander the

232 B.C.L
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Ashoka’s conversion to Budd!
his reign a different tone than that o

Great, who, according to legend, wept
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1 ed raler 1(rht
Asholka’s Jegacy to modern India has been that of an cnhghtcncd ruler, who'sm gl |
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Buddhism.
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which broke apart soon after Ashoka’s death. About 600 years later,
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and prosperous land, conmmenting that the ruler “governs with-
out decapitation or corporal punishmcnt.” Free hospitals, he
J‘c‘portcd, were available to “the destitute, crippled and diseased.”
but he also noticed < antouchables” carrying bells to warn upper-
caste people of their polluting prcscnce.“’ Culeurally, the Gupta
era witnessed a Hourishing of art, Literature, temple building,
science, mathematics, and medicine, much of 1t patronizcd
by rulers. Indian trade with China also thrived, and clements of
Buddhist and Hindu culture took root in Southeast Asia (sec
Chapter 7). Indian commerce reached as far as the Roman
world. A Germanic leader named Alaric laid siege to Rome n
410 C.I., while demanding 3,000 pounds of Indian pepper to
spare the city.

Thus, India’s political history resembled that of Western Eu-
rope after the collapse of the Roman Empire far more than that
of China or Persia. Neither imperial nor regional states com-
manded the kind of loyalty or exercised the degree of influence
that they did in other second-wave civilizations. India’s unpar-
alleled cultural diversity surcly was one reasoty, as was the fre-

guency of invasions from Central Asia, which repeatedly smashed

cmerging states that might have provided the nucleus for an all-
India empire. Finally, India’s social structure, embodied in a caste
system Jinked to occupational groups, made for intensely Jocal Joyalties at the expense Ashoka of india

This twelfth-century stone
relief provides a visual image
] d ) ] ] of the Mauryan dynasty’s
and made India the focal point of an extensive network of trade in the lndian Ocean  best-known ruler. (Philip Baird/

of wider identities (see Chapter s).
Nonetheless, a frequently vibrant econonty fostered a lively internal commerce

basin. In particular, its cotton textile industry long supplied cloth throughout the Afro- www.anthroarcheart.org)
Eurasian world. Strong guilds of merchants and artisans provided political leadership
i niajor towns and cities, and their wealth supported lavish temples, public build-
ings, and religious festivals. Great creativity ip religious 1atters generated Hindu
and Buddhist traditions that later penetrated much of Asia. Indian mathematics and

science, especially astronomy, also were iImpressive; Indian scientists plotted the move-

LeamningCurve
bedfordstmartins.com
/strayer/LC

ments of stars and planets and recognized quite early that the earth was round. Clearly,

the absence of consistent imperial unity did not prevent the evolution of a lasting

civilization.

N—j~ Reflections: Enduring Legacies
of Second-Wave Empires

The second-wave empires discussed in this chapter have long ago passed into his-
tory, but their descendants have kept thein alive in memory, for they have proved
useful, even in the twentieth and early twenty-first centuries. Those empires have
provided legitimacy for contemporary States, inspiration for new imperial ventures,
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Document 3.4
Governing an Indian Empire

S India’s Mauryan dynasty
- Ve classical era, Ashoka, of India’s Mauryain dynast
Among the rulers of the classical era, Ashok

or onal transformation he
(r. 268-232 B.C.E ), surely scands out, both for the pes sonal transto mllt l
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approach to imperial governance.
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amples of instructions from Ashoka,
the Beloved of the Gods. The term
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that is embodied in religious teachings.

1 F 1 . ; S te
m How would you describe Ashoka’s philosophy of states

1 1 3 shoka's ideas?
How might Han Fei have 1cspondcd to Ashokas 1

| el
i s in state policies ¢ -actices?
B What specific changes did Ashoka make in state policies and
i i ical re » he mi ave adopted these
m Can vou think of practical reasons why he might ha p

policies? Did he entirely abandon the use of harsher measures:

an enlightened ruler has persisted to this

ueh Ashoka’s reputation as his
e 4 Shortly after Ashoka’s

day, his policies ultimately were not very successtul. : el
% 1 ¢ ¢ dian patter
death, the Mauryan Empire broke apart into a more common Imnrn P
o e ell wi > regularity. Of course,
of competing regional states that rose and fell with some 1c‘guL\11tA)1 1 :
A i icl e als -cessful, at least
1 i sher Legalis Ses were also unsuccesstul, at le
Shibuangdi’s much harshes Legalist policies i
saintaining his dynasty, which Jasted a mere fifteen years.

i i ¢ ect vour assessment of Ashoka?
m  How might this outcome aftect your as

1 5 elationship between political philosophies
B What does this suggest about the relationship bety p P

e wvity of political systens?
and the success or longevity of political sy

CONSIBERING THE

ASHOKA

The Rock Edicts

ca. 268-232 B.C.E.

Beloved—oﬁthc—(]()(15. King Piyadasi, conquered
the Kalingas cight years after his coronation.
One hundred and fifty thousand were deported, one
hundred thousand were killed, and many more died
[from other causes]. After the Kalingas had been con-
quered, Beloved-ot-the-Gods came to feel a strong
mchnaton towards the Dhamma, a love for the
Dhamma and for instruction in Dhamma. Now
Beloved-of-the-Gods feels deep remorse for hav-
ing conquered the Kalingas. . ..

Now Beloved-ot-the-Gods thinks that even
those who do wrong should be forgiven where for-
giveness is possible.

Even the forest people, who live in Beloved-
of=the-Gods’ domain, are entreated and reasoned
with to act properly. They are told that despite his
remorse Beloved-of-the-Gods has the power to
punish them if necessary, so that they should be
ashamed of their wrong and not be killed. Truly,
Beloved-ot-the-Gods desires non-injury, restraint,
and mmpartiality to all beings, even where wrong
has been done.

Now 1t 15 conquest by Dhamma that Beloved-of-
the-Gods considers to be the best conquest. . ..

[ have had chis Dhamma edict written so that
1y sons and great-grandsons may not consider mak-
g new conquests, or that if military conquests are
made, that they be done with tforbearance and light
punishment, or better still, that they consider mak-
g conquest by Dhamma only, for that bears fruit
i this world and the next. May all their intense de-
votion be given to this which has a result m this
world and the next.

1. Here (in my domain) no living beings are to be
sliughtered or offered in sacrifice. ... Formerly, in

.

Sowrce: The Edicts of King Ashoka, translated by Ven S,
l\)lmmmikn (Kandy, Sri Lanka: Buddhist Publication
S()Cn_‘t): 1993).
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the kitchen of Beloved-of-the-Gods, King Pivadast,
hundreds of thousands of animals were killed every
day to make curry. But now with the writing of
this Dhamma edict only three creatures, two pea-
cocks and a deer are killed, and the deer not always.
And in dme, not even these three creatures will be
killed.

2. ... |EJverywhere has Beloved-ot-the-Gods . ..
made provision for two types of medical treatment:
medical treatment tor humans and medical treatment
tor animals. Wherever medical herbs suitable tor hu-
mans or animals are not available, I have had them
imported and grown. . . . Along roads I have had wells
dug and trees planted for the benefit of humans and
animals.

3. Everywhere in my domain the [royal officers|
shall go on inspection tours every five vears for the
purpose of Dhamma instruction and also to con-
duct other business. Respect for mother and father 1s
good, generosity to friends, acquaintances, relatives,
Brahmans and ascetics is good, not killing living be-
ings 1s good, moderation i spending and modera-
tion in saving is good.

4. In the past, for many hundreds of years, kill-
ing or harming living beings and 1mproper behayv-
ior toward relatives, and improper behavior toward
Brahmans and ascetics has increased. But now due to
Beloved-of-the-Gods” Dhamma practice, the sound
of the drum [for announcing the punishment of
criminals|] has been replaced by the sound of the
Dhamuma. The sighting of heavenly cars, auspicious
elephants, bodies of fire, and other divine sightings
has not happened for many hundreds of years. But
now because Beloved-of-the-Gods, King Pivadasi,
promotes restraint in the killing and harming of liv-
mg beings, proper behavior towards relatives, Brah-
mans and ascetics, and respect tor mother, father and
elders, such sightings have increased.

5. In the past there were no [ofticers of the
Dhamma] but such officers were appointed by
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after my coronation. Now they Sambodhi® and thus instituted Dhamma tours. Dur-
ing these tours, the following things took place: vis-
its and gifts to Brahmans and ascetics, visits and gifts
of gold to the aged, visits to people in the country-
side, instructing them in Dhamma. . ..

at they may be free from harass- 12. Beloved-of-the-Gods, King Piyadasi, honors
the proper treatiment of  both ascetics and the householders of all religions,
and he honors them with gifts and honors of vari-
.. Whoever praises his own religion, due
s others with the

me thirteen years
work among all religions for the establishment of
Dhamma. ... They work among soldiers, chiefs,
Brahmans, householders, the poot, the aged and
those devoted to Dhamma—for their welfare and
happiness—so th
ment. They ... work for
prisoners, towards their unfettering....They are
occupied everywhere., ...

7. Beloved-of-the-Gods, King Piyadasi, desires

that all religions should reside everywhere, for all of
them desire self-control and purity ol heart. harms his own religion. Therefore contact [between

8. In the past kings used to go out on pleasure religions] is good. One should listen to and respect
tours during which there was hunting and other the doctrines professed by others.

entertainnient, But ten years after Beloved-of-thee: —————
Gods had been coronated, he went on a tour to.  °Sambodhi: the site of the Buddha's enlightenment.

ous kinds. .
to excessive devotion, and condemn
thought “Let me glority my own religion,” only

Using the Evidence: Political Authority
in Second-Wave Civilizations

I. Making comparisons: How would you describe the range of political
thinking and practice expressed in these documents? What, if any, comimon
elements do these writings share? Another approach to such a comparison

the ideas of one writer and ask how they might be viewed by

is to take
the others. For example, how might Pericles, Aristides, and Han

several of
Fei have responded to Ashoka?
2. Comparing ancient and modern politics: What enduring issues of po-
litical life do these documents raise? What elements of political thinking and
_wave era differ most sharply from those of the

practice during the second
two? What are the points of similarity?

modern world of the last century or

3. Distinguishing “power” and “authority”: “Power” refers to the
ability of rulers to coerce their subjects into some required behavior,
while “authority” denotes the ability of those rulers to persuade their
subjects to obey voluntarily by convincing them that it is proper, right,
or natural to do so. What appeals to “power” and “authority” can you
find in these documents? How does the balance between them difter
among these documents?

tion and with what motivation

4. Noticing point of view: From what posi
s? How did this affect what

did these writers conpose their document

they had to say?

\/isua| Sources

Considering the Evidence:
Representing Political Authority
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H Change

In what ways did the reli-
gious traditions of South
Asia change over the
centuries?
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Thus a scholar-official might pursuc the Confucian project of gtwwemm;{mt lb_y

1 3 SR ol T | T 5

goodness” during the day, but upon returning home in the evening or toll.owu.tg 111

i he might well behave in a more Daoist fashion— pursuing the simple
retirement, he mig

ici i itati i ises,
life, reading Daoist philosophy, practicing Daoist meditation and breathing exerc

or enjoying landscape paintings in which li.ny-hun-@n ﬁgtlms are Fiwart]t::j 3:::; \i.:;
peaks and valleys of the natural world (see image on p. 173).. l)r'lmsm‘i: ‘ ls“u e
culture of ordinary people as it entered popular rellgioxz.TI11s kind of : a(;1§n11 ’ tiu_
.tn tap the power of the dao for practical uses and came tf) n.}ululdc 11?3g1c1, ortft:) 1rt il
ing, and the search for immortality. 1t also on m:.casmn pmwdet.l T’m i f:) 1cigiyma iged )
ant uprisings, such as the Yellow Turban Rebellion ;:.84—30? (Jtl) (;V (1; 25,; -
utopian society without the oppression of governments vand andlords (s ;()iirin ele_.
In its many and varied forms, Daoism, like Confucianism, became an en g
ment of the Chinese cultural tradition.

Cultural Traditions of Classical India

The cultural development of Indian civilization was far diff.erent from that .of C}kl)mat.
Whereas Confucianism paid little attention to the go'dﬁ, spirits, and _specula.m.on ala oiltlh
religious matters, Indian elite culture embraced t_he d1\.11’ne and all things spiritu f\:lvlti_
enthusiasm and generated elaborate philosophical visions ak.>out.the na:it;;e od st
mate reality. But the Indian religious tradition—Tlater ?al.led' H1r1du1sm——1:I . der'e o
other world religions as well. Unlike Buddhism, Chr15t1amFy, or Islam,. in ;1sm ha
1o historical founder; rather, it grew up over many centurics along with In hiany civi-
lization. Although it later spread into Southeast Asia, H.mdulsrg was 1ot a rinsm(;r;arlz
religion seeking converts, but was, like Judaism, associated with a particular peop
andItrfrle(fzf};—linduism’’ was never a single tradition att all, and the term itself;i derlv}eld
from outsiders— Greeks, Muslims, and later the Britlsh——'—who sought to re u}cle Fne
infinite variety of Indian cultural patterns into a rec‘ogmzable syst‘er‘n. Frolm f; (: 1‘ -
side, however, Hinduism dissolved into a vast diversity uf god.s. spirits, ':m ,IE': & r") i_
tices, rituals, and philosophies. This endlessly variegated H:_ndul'._sm setvec o 1rfm.r}1c |
rate into Indian civilization the many diverse peoples who n}]gr:mfd into or invac el*
the South Asian peninsula over many centuries and several n‘.ullcrtml'u. It.s abllztyl .m ac
commodate this diversity gave India’s cultural development a distinctive quality.

South Asian Religion: From Ritual Sacrifice
to Philosophical Speculation

Despite the fragmentation and variety of Indian culh‘uml .'i":}'d religious pa‘l:t;.ernri} 111:
evolving set of widely recognized sacred texty pmvl.dcd.so.mc cn‘n.u11.;fnaf1ty. i
carliest of these texts, known as the Vedas (\;_’-AY—duh.s),. were tr:ollv:ction; (‘) .p‘n mr
hymns, prayers, and rituals. Compiled by priests cnl‘lcfd L’:.mhm,ujs,.thc Ve :;,\- wr.r; o
centuries transmitted orally and were reduced to writing in Sanskrit around 600 B.C-
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In the Vedas, historians have caught fleeting glimpses of Indian civilization in its for-
mative centuries (1500—600 B.C.E.). Those sacred writings tell of small competing
chiefdoms or kingdoms, of sacred sounds and fires, of numerous gods, rising and fall-
ing in importance over the centuries. They also suggest a clearly patriarchal society,
but one that afforded upper-class women somewhat greater opportunities than they
later enjoyed. Vedic women participated in religious sacrifices, sometimes engaged in
scholarship and religious debate, were allowed to wear the sacred thread that sym-
bolized ritual purity in the higher castes, and could on occasion marry a man of their
own choosing. The Vedas described as well the elaborate ritual sacrifices that Brahmin
priests required. Performing these sacrifices and rituals with great precision enabled
the Brahmins to acquire enormous power and wealth, sometimes exceeding even that
of kings and warriors. But Brahmins also generated growing criticism, as ritual be-
came mechanical and formal and as Brahmins required heavy fees to perform them.
From this dissatisfaction arose another body of sacred texts, the Upanishads (oo-
PAHN-ce-shahds). Composed by largely anonymous thinkers between 8oo and
400 B.C.E., these were mystical and highly philosophical works that sought to probe
the inner meaning of the sacrifices prescribed in the Vedas. In the Upanishads, ex-
ternal ritual gave way to introspective thinking, which expressed in many and varied
formulations the central concepts of philosophical Hinduism that have persisted into
modern times. Chief among them was the idea of Brahman, the World Soul, the
final and ultimate reality. Beyond the multiplicity of material objects and individual
persons and beyond even the various gods themselves lay this primal unitary energy
or divine reality infusing all things, similar in some ways to the Chinese notion of the
dao.This alone was real; the immense diversity of existence that human beings per-
ceived with their senses was but an illusion.

The fundamental assertion of philosophical Hinduism was that the individual
human soul, or aiman, was in fact a part of Brahman. Beyond the quest for pleasure,
wealth, power, and social position, all of which were perfectly normal and quite le-
gitimate, lay the effort to achieve the final goal of humankind—union with Brahman,
an end to our illusory perception of a separate existence. This was moksha (MOHK-
shuh), or liberation, compared sometimes to a bubble in a glass of water breaking
through the surface and becoming one with the surrounding atmosphere.

Achieving this exalted state was held to involve many lifetimes, as the notion of
samsara, or rebirth/reincarnation, became a central feature of Hindu thinking. Human
souls migrated from body to body over many lifetimes, depending on one’s actions.
This was the law of karma. Pure actions, appropriate to one’s station in life, resulted in
rebirth in a higher social position or caste. Thus the caste system of distinct and ranked
groups, each with its own duties, became a register of spiritual progress. Birth in a
higher caste was evidence of “good karma,” based on actions in a previous life, and
offered a better chance to achieve moksha, which brought with it an end to the pain-

ful eycle of rebirth.
If Hinduism underpinned caste, it also legitimated and expressed India’s gen-
der system. As South Asian civilization crystalized during the second-wave era, its
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patriarchal featares tightened. Wommen were mereas-
ingly seen as“unclean below the navel,” forbidden to
learn the Vedas, and excluded from public religious
vituals. The Laws of Manu, composed probably m

. centuries, deseribed a divinely ordained

the early €.
social order and articulated a gender system whose
ideals endured for a millennium or more. It taught
chat all embryos were basically male and that only
weals semen generated female babies. 1t advocated
child marriage for girls to men far older than them-
selves.“A virtuous wife,” the Laws proclaimed,“should
constantly serve her husband like a god” and should
never remarty after his death. In a famous preserip-
Gon similar to that of Chinese and other patriarchal
societics, the Laws declared:“In childhood a female
must be subject to her father; in youth to her hus-
band: when her lord is dead to her sons; a womman
must never be indept‘ndent.”H
And yet some aspects of Hinduism served to em-
power woinen. Sexual pleasure was considered a le-
gitimate goal for both men and women, and its tech-
niques were detailed in the Kamasitia. Many Hindu
deities were female, some life-giving and faithful,

others like Kali fiercely destructive. Women were par-

CHAPTER & / CULTURE AND RELIGION IN EURASIA/NORTH AFRICA, 500 B.C.E.~500 C.E. 77

(0. S00=Ca, 480 B.C.1

L prinee from a small north Indian state. According to Bud-

dhist tradition, the prince had enjoyed a sheltered and delightful youth bue was shocked
to his core upon encountering old age, sickness, and death. Leaving family and for-
tune behind, he then set out on a six-year spirttual quest, (mally achieving insight,

or “enlightenment,” at the age of thirty-five. For the rest of his hife, he taught what

he had learned and gathered a small but growing community whose members came

to see hum as the Buddha, the Enlightened One,a human being who had awakened.
“I teach but one thing.”

o

the Buddha said, “suffering and the end of suffering.”

To the Buddha, suflering or sorrow — experiencing life as imperfect, nmpermanent,
and unsatisfactory ——was the central and universal feature of human life. Tts cause was
desire or craving for individual fulfillment, accachment to that which inevitably changes,
particularly to the notion of a core selt or ego that is uniquely and solidly “me.” The
cure for this “dis-case” lay in Living a modest and
moral life combined with meditation practice. Those
who followed the Buddhist path most fully could ex-
pect to achieve enlightenment, or wirvana, a vircually
indescribable state in which individual identity would
be “extinguished™ along with all greed, hatred, and
delusion. With the pain ot unnecessary sutfering fi-
nally ended, the enlightened person would experience
an overwhehning serenity, even in the midst of diffi-
culty, as well as an immense loving-kindness, or com-
passion, for all beings. It was a simple message, elabo-
rated endlessly and in various forms by those who
followed him.

B Comparison

In what ways did Bud-
dhism reflect Hindu tradi-
tions, and in what ways
did it challenge them?

Hinduism called for men in the final stage of life to leave ordinary ways
of living and withdraw into Lhe forests 1o seek spiritual liberalion, or
moksha. Here, in an illustration from an early thirteenth-century Indian
manuscript, a holy man explores a Lext with three disciples in a seclude
rural setling. (Réunion des Musées Nationaus/Ail Resource, NY)

ticularly prominent in the growing devotional cults

dedicated to particular deities, where neither gender

4 nor caste were obstacles to spiritual fulfillment.

A further feature of Hindu religious thought lay

i1 its provision of different paths to the ultimate go;ﬂ-
of liberation or moksha. Various ways to this final release, appropriate to people of
different temperanents, were spelled out in Hindu teachings. Somf‘ 111.ight achieve
moksha through knowledge or study; others by means of detached action the world,
doing one’s work without regard to consequences; still others through‘ passionate dc
votion to some deity or through extended meditation practice. Such 1(10;13—@‘;1111‘16(1
by Brahmin priests and even more by wandering ascetics, \\’h()‘ had withdrawn from
ordinary life to pursue their spiritual development—-became widely known through-

out India. (See Document 4.2, pp. 200-02.)

About the same time as philosophical Hinduism was emerging, another movem

took shape that soon became a distinct and separate relig
: : ; ) y - = (114

Unlike Flinduism, this new faith had a fustorical founder, Siddhartha Gautan

olous tradition — Buddhissm.

Much of the Buddhas teaching reflected the
Hindu traditions from which it sprang. The idea thac
ordinary life is an 1llusion, the concepts of karma and
rebirth, the goal of overcoming the incessant demands
of the ego, the practice of meditation, the hope for
fimal release from the cycle of rebirth—all of these
Flindu elements found thetr way into Buddhist teach-
ing. In this respect, Buddhism was a simplified and
nmore accessible version of Hinduism.

Other clements of Buddhise teaching, however,

sharply challenged prevailing Hindu thinking. Re-

Jecting the religious authority of the Brahmins, the

Buddha ridiculed their rituals and sacrifices as irrele-
vant to the hard work ot dealing with one’s sullering.,
Mo was he much interested i abstract speculation
about the creation of the world or the existence of
God, for such questions, he declared,“are not useful in

the quest for holiness; they do not lead to peace and

s Indian Buddha

This sixth-century c.k. image ol the Buddha from easlern India shows
a classical representation of the great teacher. The Buddha's right hand
wilh palm lacing the viewer indicales reassurance, or “have no fear”
The partially webbed fingers are among the lakshanas, or signs of a
Buddhaimage, thal denole the Buddha's unigue slatus. So oo is [he
knolon the top of his head, symbolizing enlighlenment. The elongatec
ear lobes reminds the viewer thal eattier in his life the Buddha had
woln heavy and luxurious earrings, while his partially closed and down-
casl eyes and his bare feel indicate detachment rom the world, (Image
copyrighl @ The Meliopolitan Museum of Ar/AIL Resotuce, NY)
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B Comparison

What is the difference be-
tween the Theravada and
Mahayana expressions of
Buddhism?
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to the direct knowledge of nirvana!” Individuals had to take responsibility for their
own spiritual development with no help from human authorities or supernatural
beings. It was a religion of intense self-effort, based on personal experience. The
Buddha also challenged the mequalities of a Hindu-based caste systen, arguing that
neither caste position nor gender was a barrier to cnlightem'mtnt.'T"l'm possibility of

“awakening” was available to all.

But when it came to establishing a formal organization of the Buddha’s most de-

voted followers, the prevailing patriarchy of Indian society made itself felt. Buddhist
ati Gotami, sought to enter the

texts recount that the Buddha’s foster mother, Prajap
newly created order of monks but was repea tedly refused admission by the Buddha

himself, Only after the intervention of the Buddha’s attendant, Ananda, did he relent

and allow women to join a separate order of nuns, Even then, these nuns were sub-
les that clearly subordinated them to men. Male monks, for

jected to a series of ru
example, could officially admonish the nuns, but the reverse was forbidden, Here is a

reflection of a particular strain of Buddhist thinking that viewed women asa distract-
ing obstacle to male enlightenment.

Nonetheless, thousands of women flocked to join the Buddhist order ol nuns,
where they found a degree of freedom and independence unavailable elsewhere in
Indian society. Buddhist nuns delighted in the relative freedom of their order, where
they largely ran their own affairs, were forbidden to do household chores, and devoted
themselves wholly to the search for “awakening,” which many apparently achieved.
A nun named Mutta declared: “T am free from the three crooked things: mortar,

sshand. I am free from birth and death and all that dragged

pestle, and my cro oked It
me back.”” (See Document 5.2, pp- 24648, for examples of early poetry by Indian

Buddhist women.)
Gradually, Buddhist teachings found an audience in India. Buddhism’s egalitarian

message appealed especially to lower-caste groups nd to women. The availability of its
teaching in the local language of Pali, rather than the clussical Sanskrit, made it acces-
sible. Establishing monasteries and stupas containing relics of the Buddha on the site

red tree linked the new religion

of neighborhood shrines to carth spirits or near a sac
to lJocal traditions, The most dedicated followers joined monasteries, devoting their

lives to religious practice and spreading the message among nearby people. State sup-
port during the reign o f Ashoka (268—232 B.C.E) (see p. 142) likewise helped the new
religion gain a foothold in India as a distinct tradition separate from Hinduism.

As Buddhism spread, both within and beyond India, differences in understand-
vana could be achieved or,in a coinmon

ing soon emerged, particularly as to how nir
to the far shore of enlightenment, The

Buddhist metaphor, how to cross the river
Buddha had taught a rather austere doctrine of intense self-effort, un dertaken most
actively by monks and nuns who withdrew from society to devote themselves fully
to the quest. This carly version of the new religion, known as Theravada (Teaching
of the Elders), portrayed the Buddha as an immensely wise teacher and model, but
certainly not divine. It was more psy chological than religious, a set of practices rather
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th i
; eint a SCL of' behef's.The .gods, though never completely denied, played little role in
hs sting e.hevers . their search for enlightenment. In short, individuals were on
their own in crossing the river. Clearly this was not for everyone
" 1113y the (earl};i fnliurles of the Common Era, a modified form of Buddhism called
ahayana (mah-huh-YAH-nah) (GreatVehicle) had tak i i
claiming that help was available for th il bl
. ' e strenuous voyage. Buddhist thinkers devel-
oped the ;dea (?f bodhisattvas (BOH-dih-SAT-vuhs), spiritually developed people VZ;o
]p;os;g;)ln;j thellg ;)wn entry into nirvana to assist those who were still suffering. The
uddha himself became something of a god i :
: god, and both earlier and future Buddhas?
available to offer help. Elaborate descripti | beings, togother
: . ) riptions of these supernatural bei
with various levels of heavens and hell o Erkigion
s, transformed Buddhism int igi
of salvation. Furthermore, religi i i ]
,religious merit, leading to salvation, migh
by acts of piety and devotion, such ibuti iy
, as contributing to the support of a monas
. . e ’
that r?erlt might be transferred to others. This was the GreatVehicle, allowing faiilzi(:
p;o}fi e };o make the voyage across the river. (See the Visual Sources: Representations
of the Buddha, pp. 208—T15, for the evolution of Buddhism reflected in images.)

Hinduism as a Religion of Duty and Devotion

IS:rrlz;lnfSZ 1r.101}11gh,.Buddhism as a distinct religious practice ultimately died out in the
its birth as it was reincorporated into a broader Hi iti

: : : indu tradition, but it d

;v}ifiely ;n(i.ﬂo;lrlshed, particularly in its Mahayana form, in other parts of AsiaSP]’?irE?i

ism declined in India perhaps in part because th anti : ]

: nd e mounting wealth of m -

ies and the economic interests of their leadi v it

. eading figures separated them from ordi
people. Competition from Islam after 1000 C.E. also played a role. But the rz:)str;:ly
fri)i;:ltant reason forfthe waning of Buddhism in India was the growth during the first
ennium C.E. of a new kind of popular Hinduism, whi
. ! h the masses found
accessible than the elaborate sacrifice s ort ol spocula-
‘ s of the Brahmins or the philosophi
: : cals la-
;;r;ls b(;lf 1nte?ectuals. Expressed in the widely known epic poemspknownpzzut}?e
ahabharata (mah-hah-BAH-rah-tah) and the R‘ i
- , this revived Hinduism i
dicated more clearl ion i e —
y that action in the world and the detached
duties might also provide a path to li i e o
. .

e path to liberation. It was perhaps a response to the challenge
GE]IEntthli:) r?uchl;beloved Hindu text known as the Bhagavad Gita (BUH-guh-vahd
-tuh) (see Document 4.2, pp. 200—02), the troubled i y

. ' , Pp- , ~hero Arj is i
anguish over the necessity of killing his ki i b
. g his kinsmen as a decisive b
N ) . ‘ sive battle approaches. But
pz 1-1fs assgredhl?y ;us charioteer Lord Krishna, an incarnation of the gogVishnu thlallt
orming his duty as a warrior, and doin i ’

: . ) g so selflessly without regard to conse-
Ez:tni:ies, 15. an iCt o.f devotion that would lead to “release from the z;;hackles o; :'Z
o Z ' d1r.eb1rth. This was .not an invitation to militarism, but rather an affirmation
o 1rrzary People, not J.ust Brahmins, could also find spiritual fulfillment by self-

y performing the ordinary duties of their lives: “The man who, casting off all

Bl Change

What new emphases
characterized Hinduism
as it responded to the
challenge of Buddhism?
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is free fr Lo01sm, Fom the feelmg
Josires. lives free (rom attachments, who is free from egoism, and from th
desires, 2

“Withdrawal and asceticisim were 10t the

Zoroastrianism
RE TSR [y o ains tranquilicy! . N . . L w i
that this or that is mine, obtains tranquility During the glory years of the powerful Persian Empire, a new religion arose to chal- M Connection
only ways to moksha. Ho i lenge the polytheism of carlier times. Tradition dates its Persian prophet, Zarathusera  What aspects of Zoroas-
. ) . s path—the way ge the polythers arlic es. Trac ates 1ts Persian prophet, Zarathustr:
el . _ t was yet another religious pa
Also becoming incteasingly prominen

inning i Zoroaster to the Greeks), to the sixth or seventh century 1.1, although some trianism and Judaism
SN T esses. Beginmng n (Zoroaster to Sretks). it 5 : PN e
of devotion to one or another of India’s many gods and godd g g

holars plice him hundreds of years earlier. Whenever he actually lived, his ideas subsequently found a
| i (B ip] =1 scholars place hn undreds of years carhier, cuever he actually lived, his 1deas : e
dia and moving northward, this bhakn (BAHK-tee) (worship) movement ¢ pl , dreds of ye . ) wl ety o
| south India and moving r ‘; identification with a particular deity through ook hold in Persia and received a degree of state support during the Achaemenid gy
i ; i e adoratic nd identificat rith a pa ar
involved the intense adoration of anc

< 1 3 F 108t p()}L W gertics we CV shnu, 1 ¢ protecto (\’I]’l%ly (\g&;—%go 3.C.1 ) AP})J' CC b)/ LhL cnae ¢ violence o CC oL & Jl(ls,
S ¢ d als., y a & o CLUIUS §
SONGS Pldy&l\, ac it l 1 ) l t 1, \ cct i

i . einted with merey and goodness, and Shiva, rep- Zarathustra vecast the traditional Persian polytheisim into a vision of a single unique
I and preserver of creation B %50_(“[“ e me _y ( ht:rs also had their follow- god, Ahura Mazda, who ruled the world and was the source of all eruth, light, and
resenting the divine -il‘l - destnlt:tl\?li' aﬂpc?%. bt 1111‘;‘;?;(;12 r‘ain.:}t the rigid caste and goodness. T'his benevolent deity was engaged in a cosmic struggle with the forces of
| ers. This form of l-ﬂrfdu ?XPWSSI:DH S'Qm‘l'm.ﬂ-ﬁ ,P,LH E6 qnb:ful()rntion of the Divine. evil, embodied in an equivalent supernatural figure, Angra Mainyu. Ultimately this
| I gender hiernrchit’? of Indian SOClCtY» byl ID{Vlitl\D‘l{% jl-‘d th'{t“t(h()g@ who take sheleer in struggle would be decided in favor of Ahura Mazda, aided by the arrival of a final
' After all, Krishna m the ;Bhngavﬂd Gy LA L\L ‘Hg ] (-19 ]mll‘chﬂlltﬂ and shudras savior who would restore the world to its earlier purity and peace. At a day of judg-
Me, though they be of lower blrthJAWOl,ntn,,’ vm‘s W“j(.)o;m') ment, those who had aligned with Ahura Mazda would be granted new resurrected
[workers|-—can ?ttﬂil‘ the supreme de??]?\am? E‘g;;ipbl;aktl c::lits occasioned very bodies and rewarded with eternal life in Paradise. Those who had sided with evil and
The prohferation ofgo'df and goddfsts’ a-nci 0 " Qri;eq i lfndi;l"' scholar,“is es- the “Lie” were condemned to everlasting punishment. Zoroastrian (zohr-oh-ASS-
little friction or serious religious conﬂ'lca }?Ull(‘ m:?;di ext;:ludej"l“;lliﬂ capacity for tree-ahn) teaching thus placed greac emphasis on the free will of humankind and the
sentially tolerant, and would rather nSSlAn‘?. 1tc rtgjdd%iwi .whicl; for many people had necessity for cach individual to choose between good and evil.

assimilation extended to :11? ah-eaf:ly’-.dtt mnluo —_— ‘) 1 ’The Buddha in fact was in- The Zoroastrian faith achieved widespread support within the Persian heartland,
LearningCurve become yet anofhies C..l'dt worslu_p.pmg‘ylt‘t) M?Ott]lt:l;:r;iltion of Vishou. By 1000 C.E, although it also found adherents in other parts of the empire, such as Egypt, Meso-
bedfords‘[n}aﬁ;nsé:z_rg corporated into the Hm‘du pantheon as the .mn 1 ; . u; rradlition: within Iridia Thus potamia, and Anatolia. But it never became an active missionary religion and did not
g Buddhism had largely dlsap?“?'w_d;sf" sep;r{:lzifevfsi 4'Saiith Asiasn religious tradi- spread widely beyond the region. Alexander the Great’s invasion of the Persian Emipire

. " ;1:1(:1;:2211 lliycivs(jl\:?i::11;:‘:111;&}11113(1 An :t:arly. eﬁaﬁhasi_ﬁ on ritual‘ sacri- 4'“’d ’tht" :*U‘bfcq%w ”t_ Gre tjk*m.]‘t‘dl:SC‘ICUCid’ dynasty (330—155 B.C i-“-)

SUMMING UP SO FAR fice pave way to that ot'philoso-phic:\l speculatien,L‘le\'ﬂtiﬁﬂlll worship,and were disastrous for Zoroastrianisii, as temples were plundered,

—————-—-—'—'ﬂ‘ - action in the world. In the process, that tradition had generated priests slaughtered, and sacred writngs burned. But the new faith
Howdidithe M&“ﬂ@gﬁ%ﬁm dcmc{l;ék ‘“UTT] 1mbr..c1me tht; ﬁ.rst of the great universal religions of world managed to survive this onslaught and flourished again during the
@@d%j@ﬁ&l_ﬂ_ﬂﬂ_ﬂﬂm Iu s B.Ud( L orbed that new religion back into the fold of an Parthian (247 B.C.ai—224 C.E) and Sassanid (224—06s1 ¢.1.) dynasties.
differtduting thescrajofsecor history, and then had absorbed that g

e civilizations?

: . [t was the arrival of Islam and an Arab emipire that occasioned the
emerging popular Hinduism.

final decline of Zoroastrianism in Persia, although a few believers

fled to India, where they became known as Parsis (“Persians™). The
]

[

LI ‘ Parsis have contiued their faith into present times.
v A0 T

Like Buddhism, the Zoroastrian faich vanished from its place of
£ Chinese and Indian cultural traditions was the move— origin, but unlike Buddhisin, it did not spread beyond Persia in a
ion of Chinese ang : - oo i i . . . N ; =
e i tic religious tradition in the Middle East, which recognizable form. Sore clements of the Zoroastrian belief system,
1C1ST1C TEIHE 3 : i

Paralleling the evo
. vard a distinctive monotl . : - ~ e o

tHient toward.a dlsAtml()t .1 Zoroastrianism and in Judaism. Neither of these religions however, did become incorporated into other religious traditions.
P T e S1sian LOTrOs H | | wxdla _— ~ . . . .

found expression m e onotheism that they nurtured became the Fhe presence of many Jews in the Persian Empire mcant that they

themselves spread very widely, but the m

. . y surely became aware of Zorvoastrian ideas. Many of those ideas—— i
basis for both Christianity and Islam, which have shaped so much of world history . ) . : o . ) § Zoroastiian Fire Altar
SREIE Amid the proliferation of gods and spirits that had long mcluding the conflict of God and an evil counterpart (Satan); the Representing the energy of the Creator God Ahura
over the past Z’QO? y”, . : ; he ancient world, monotheisim—the idea of notion of a last judgment and resurrected bodies;and a beliefin the  Mazda, the fire allar became an important symbal of
characterized religious life throughout the ancier i 1 final defeat of evil, the arrival of a savior (Messiah), and the remaking  Z0r0astfianism and was often depicted on Persian

) - d being—was a radical cultaral in Al defeat of evil, the arrival ot a savior (Messiah), and the remaking , W o o <
asingle supreme deity, the sole source ot all life and be & coins in associalion with images of Persian rulers,
TSNS -] N 2

& - all wia RIS I R e N | . » .
i hat cc nuption C"catcd the lj'()'%'iibi]it o'fa “nwm-’al rehgmn,op_cn to: f Fihe world at the end of time found a p]‘l( ¢cman L\mlvnngudA This particular coin dates from the third cenlury c.c.
novation. That conce by v B _ 0

i intolerant fait isn. Some of these teachings, es sectally the coneepts of heaven and — (0AsAC/Topham/The Image Works)
Lhumankind, but it could also mean an exclusive and intolerant faith. l } ; 7
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are what men dislike. If they cannot hcl ;wn‘i.dui in
the proper way, they should not ht:.;wmded. |

The Master said, “In serving his parents, a son
may remonstrate with them, hEn geml}'; wh_c.n ln;
<ees that they do not incline to follow his advice, he
shows an increased degree of reverence, but dr?es
ot abandon his putpose; and should []'II.‘Y“}'PUIHSh
him. he does not allow himself to murmur.

Fan Ch'ih asked what constituted wisdom. The
Master said, “To give one’s self c-.lmesti'y. to tht:.du-
ties due to men, and, while respecting Spll“ltt.l'.\l lwnlg,.x‘.
to keep aloof from them, may be called wxsdunll.

The Master said, “The superior mat, cxtttnm'cly
studying all learning, and kccmng himself l.n?der
the restraint of the rules of propriety, may thus like-
wise not overstep what is right.”

The Master’s frequent themes of discourse were
the Odes, the History, and the maintenance of the
Rules of Propriety. On all these he frequently
discoursed. :

The Master was wishing to go and lw.e n‘l_}umg
the nine wild tribes of the east. Some one said,“They
are rude. How can you do such a thing?” The Master
said, “If a superior man dwelt among them, what
rudeness would there be?” o

Chi Lu asked about serving the spirits of the
dead. The Master said, “While you are not able to

serve men, how can you serve their spirits?” Chi Lu
added, “I venture to ask about death?” He was an-
swered, “While you do not know life, how can you
know about death?”

Yen Yuan asked about perfect virtue. The M;1§tel'
said, “To subdue one’s self and return to propriety,
is perfect virtue. If 2 man can for one day subdue
himself and return to propriety, all under heaven
will ascribe petfect virtue to him.” .

Chung-kung asked about perfect virtue. The
Master said,“It 15, when you go abroad, to behave to
every one as if you were receiving a g_re;;t gucsti.tn
employ the people as if you were assisting at a gzj:at
sacrifice: not to do to others 4s you wcml.d not \«'\il,‘ill
done to yourselfi to have no 11‘1111‘[11L11‘1.11g";lg:lll]ﬁt
vou in the country, and none in the family
" Chi K'ang asked Confucius about government.
Confucius replied, “To govern means to rectify. .lt
you lead on the people with correctness, who will
dare not to be correct?” .

Truly, if the ruler is not a ruler, the subject not ;1
subject, the father nota father, the son not a son, then
even if there be grain, would I get to eat i?

The Master said,*Of all people, girls and servants
are the most difficult to behave to. It you are l_apu]t.ar
with them, they lose their humility. If you maintain
a reserve toward them, they are discontented.

Document 4.2

Reflections from the Hindu Scriptures

The flavor of Indian thinking about t

he good life and the good society is quite

different from that of China.This distinctive outlook is reflected in these sel.ec—
tions from the Bhagavad Gita (The Song of the Lo1‘§), perhaps the most1 t11e‘a.—
sured of Hindu writings. [ts dating is highly uncertam,'although oSt s¢ 1? 41;
put it somewhere between the fifth and second centuries B.(I.E.Th.e Bhagava A
Gita itself is an episode within the Malabharata, one of the huge epic p?ellls o

India’s classical tradition, which describes the struggle for pO\"ver betwalen two
branches of the same family. The setting of the Bbagava.ld G1.m t:\kffs place .051
the eve of a great battle in which the fearless warrior Arjul?a 15 OVCIC({)‘IIH.E with
the realization that in this battle he will be required to kill some of his own

kinsmen. In his distress, he turns for

advice to his charioteer, Lord Krishna,

o b
i : i rishna’s response to Arjunas
who is an incarnation of the great god Vishnu. Krishna's resp J
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anguished questions, a part of which is reproduced here, conveys the essence of
Hindu thinking about life and action in this world. A central question in the
Bhagavad Gita 1s how a person can achieve spiritual fulfillment while remain-

g active in the world.

B What 1s Krishna’s answer to this dilemma?

as a warrior?

What reasons does Krishna give for urging Arjuna to perform his duty

How does Krishna describe the good society?

What major themes of Hindu teaching can you find in this passage?

How does this text differ from that of the Analects? Are they asking the
same questions? What similarities in outlook, if any, can you identify in

these two texts?

Bhagavad Gita

ca. Fifth to Second Century B.C.E.

he deity said, you have grieved for those who

deserve no grief. ... Learned men grieve not
for the living nor the dead. Never did I not exist, nor
you, nor these rulers of men; nor will any one of us
ever hereafter cease to be. As in this body, infancy
and youth and old age come to the embodied self,
so does the acquisition of another body; a sensible
man is not deceived about that. The contacts of the
senses . .. which produce cold and heat, pleasure and
pain, are not permanent, they are ever coming and
going. Bear them, O descendant of Bharata!

He who thinks it [a person’s soul, or atman] to
be the killer and he who thinks it to be killed, both
know nothing. It kills not, [and] is not killed. It is
not born, nor does it ever die, nor, having existed,
does it exist no more. Unborn, everlasting, un change-
able, and primeval, it is not killed when the body is
killed. ... As a man, casting off old clothes, puts on
others and new ones, so the embodied self; casting
off old bodies, goes to others and new ones. . .. It is
everlasting, all-pervading, stable, firm, and eternal.

Source: Tashinath Trimbak Teland, trans., The Bhagavad
Gita,in The Sacred Books of the East, edited by Max
Mueller (Oxford: Clarendon Press, 1879—1910), 8:43—46,
48—49, §T—52, 126—28.

It 1s said to be unperceived, to be unthinkable,
to be unchangeable. Therefore, knowing it to be
such, you ought not to grieve. . .. For to one that is
born, death is certain; and to one that dies, birth is
certain. . . .

Having regard to your own duty also, you ought
not to falter, for there is nothing better for a Kshatriya®
than a righteous battle. Happy those Kshatriyas, O
son of Pritha! who can find such a battle . .. an open
door to heaven! But if you will not fight chis righ-
teous battle, then you will have abandoned your own
duty and your fame, and you will incur sin. . . .

Your business is with action alone, not by any
means with fruit. Let not the fruit of action be your
motive to action. Let not your attachment be fixed
on inaction. Having recourse to devotion . . . perform
actions, casting oft all attachment, and being equable
in success or ill-success; such equability is called
devotion. ... The wise who have obtained devotion

cast off the fruit of action, and released from the
shackles of repeated births, repair to that seat where
there is no unhappiness. . ..

The man who, casting off all desires, lives free
from attachments, who is free from egoism and from

°Kshatriya: a member of the warrior/ruler caste.




202 CHAPTER 4 / CULTURE AND RELIGION IN EURASIA/NORTH AFRICA, 500 B.C.E.—500 C.E.

the feeling that this or that is mine, obtains tran-
quility. This, O son of Pritha! is the Brahmic state.
Attaining to this, one is never deluded, and remain-
ing in it in one’ last moments, one atrains the Brah-
mic bliss [nirvana, or merging with the divine]. ...

I have passed through many births, O Arjunal and
you also. I know them all, but you .. . do not know
them. .. . Whensoever, O descendant of Bharatal
piety languishes, and impiety is in the ascendant,
create myself. T am born age after age, for the protec-
tion of the good, for the destruction of evil-doers,
and the establishment of piety. ...

The fourfold division of castes was created by
me according to the appointment of qualities and
duties . ... The duties of Brahmins, Kshatriyas, and
Vaisyas, and of Sudras [SOO-druhsj, too .. . are dis-
tinguished according to the qualities born of nature.
Trangquillity, restraint of the senses, penance, purity,
forgiveness, straightforwardness, also knowledge, ex-
perience, and belief in a future world, this is the
natural duty of Brahmins,Valor, glory, courage, dex-
terity, not slinking away from batdle, gifts, exercise of
lordly power, this is the natural duty of Kshatriyas.
Agriculture, tending cattle, trade, this is the natural
duty of Vaisyas. And the natural duty of Sudras, too,
consists 11 service.

Every man intent on his own respective duties
obtains perfection. Listen, now, how one intent on

one’s own duty obtains perfection. Worshipping, by
the performance of his own duty, him from whom
all things proceed, and by whom all this is perme-
ated, a man obtains perfection. One’s duty, though
defective, is better than another’s duty well per-
formed. Performing the duty prescribed by nature,
one does not incur sin. O son of Kunti! one should
not abandon a natural duty though tainted with
evil: for all actions are enveloped by evil, as fire by
smoke.

One who is self-restrained, whose understanding
is unattached everywhere, from whom aftections
have departed, obtains the supreme perfection of
freedom from action by remumciation. Learn from
me, only in brief, O son of Kunti! how one who
has obtained perfection attains the Brahman, which
is the highest culmination of knowledge. A man pos-
sessed of a pure understanding, controlling his :it‘ll‘:
by courage, discarding sound and other objects of
sense, casting off affection and aversion, who fre-
quents clean places, who eats little, whose s;‘wech.
body, and mind are restrained, who is always intent
on meditation and mental abstraction, and has re-
course to unconcern, who, abandoning egoisin, stub-
bornness, arrogance, desire, anget, and all belong-
ings, has no thought that this or that is mine, and
who is tranquil, becomes fit for assimilation with
the Brahman.

Document 4.3

Reflections from Socrates

Document 4.3 comes from the tradition of Greek rationalism. The excerpt is
from Socrates’ famous defense of himself before a jury of 501 fellow Athe-
nians in 399 B.C.E.,as recorded by Plato, Sacrates’ student and disciple. Charged
with impiety and corrupting the youth of the city, Socrates was narrowly con-
demned to death by that jury, His speech at the trial has come to be viewed as
a powerful defense of intellectual freedom and the unfettered life of the mind.

B How does Socrates respond to the charges laid against him?

m  How might Socrates define “the good life”?

How does he understand

“wisdom” and “virtue”’? Do you think that Confucius and Socrates

would agree about the nature of virtue?
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Why does Socrates believe he has been useful to Athens?

B What do his frequent references to God reveal about his understanding
of the supernatural and its relevance to social life?

B Why did he accept the death penalty and refuse to consider a lesser

sentence? (See the photo on p. 185.)

P1raTO

Apology

ca. 399 B.C.E.

Iwill begin at the beginning, and ask what the ac-
cusation 1s which has given rise to this slander of
me. ... What do the slanderers say? ...“Socrates is
an evil-doer, and a curious person, who searches into
things under the earth and in heaven, and he makes
the worse appear the better cause; and he teaches the
aforesaid doctrines to others. ...

[ found that the men most in repute were all but
the most foolish; and that some inferior men were
really wiser and better. . ..

O men of Athens, ... God only is wise;. .. the
wisdom of men is little or nothing; ... And so I go
my way, obedient to the god, and make inquisition
into the wisdom of anyone, whether citizen or
stranger, who appears to be wise; and if he is not
wise, then ... I show him that he is not wise; and
this occupation quite absorbs me. . ..

There is another thing: young men of the richer
classes, who have not much to do, come about me
of their own accord; they like to hear the pretend-
ers examined, and they often imitate me, and exam-
e others themselves; there are plenty of persons, as
they soon enough discover, who think that they
know something, but really know little or nothing:
and then those who are examined by them instead
of being angry with themselves are angry with me:
This confounded Socrates, they say; this villainous
misleader of youth! . . . | T|hey repeat the ready-made
charges which are used against all philosophers about
teaching things up in the clouds and under the carth,

Source: Plato, Apology, translated by Benjamin Jowett
(l.\'()|)‘

and having no gods, and making the worse appear
the better cause; for they do not like to confess that
their pretence of knowledge has been detected. . ..

Someone will say: And are you not ashamed,
Socrates, of a course of life which is likely to bring
you to an untimely end? To him I may fairly answer:
There you are mistaken: a man who is good for any-
thing ought not to calculate the chance of living or
dying; he ought only to consider whether in doing
anything he is doing right or wrong, acting the part
of a good man or of a bad....Had Achilles® any
thought of death and danger? For wherever a man’s
place is, whether the place which he has chosen or
that in which he has been placed by a commander,
there he ought to remain in the hour of danger; he
should not think of death or of anything, but of
disgrace. . ..

And therefore if you let me go now, and ... it
you say to me, Socrates, this time we will .. . let you
off, but upon one condition, that you are not to in-
quire and speculate in this way any more, and that if
you are caught doing this again you shall die; if ¢his
was the condition on which you let me go, I should
reply: Men of Athens, [ honor and love you; but I
shall obey God rather than you, and while I have life
and strength I shall never cease from the practice and
teaching of philosophy, exhorting anyone whom I
meet after my manner. . . . I interrogate and examine
and cross-examine him, and if I think that he has no
virtue, but only says that he has, I reproach him with

°Achilles: the great warrior-hero of the Ifliad.
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Considering the Evidence:

Representations of the Buddha

“+—

Buddhimn derived from a single individual, Siddhartha Gautama, born in
northern India between the sixth and fourth centuries B.¢.E The son of
royalty, the young Siddhartha enjoyed a splendid but sheltered upbringing
encased in luxury, and his father spared no eftort to protect the child from any-
thing painful or difficult. At the age of sixteen, he was married to a beautiful
cousin, Yasodhara, who bore him a son thirteen years later. Buddhist tradition
tells us that while riding beyond the palace grounds, this curious and lively
young man encountered human suffering in the form of an old man, a sick
e revelations of aging, illness; and death.

person, and a corpse. Shattered by thes
for

Siddhartha determined to find the cause of such sufferings and a remedy
them. And so, at the age of twenty-nine and on the very day his son was born,
the young prince left his luxurious life as well as his wife and child, shed his royal
Is. cut off his hair, and set off on a quest for enlightenment. This act of sev=

jewe
attachments of ordinary life is known in Buddhist teaching

ering his ties to the
as the Great Reenunciation.
What followed were six years of spiritual experimentation that finally led

Siddhartha to an ancient fig tree in northern India, now known as the Bodhi

(enlightenment) tree. There, Buddhist sources tell us, he began a forty-nine-day
period of intensive meditation that ended with an almost indescribable experi-
ence of spiritual realization. Now he was the Buddha, the man who had awak-
ened. For the next forty years, he taught what he had fearned, setting in motion
the cultural tradition of Buddhism. Over many centuries, the religion evolved
as it grew in numbers and intersected with various cultures throughout Asia,
including those of China, Japan, Tibet, Korea, and Vietnam,

For almost five centuries after his death, which likely took place in the early
artists represented the Buddha as an empty throne, a horse

1 wheel, or in some other symbolic way, while largely shun-

fifth century B.C.E
with no rider, a nee,
ning any depiction of him in human form. Among the most widespread of these
early symbolic representations of the Buddha were images of his footprints.
Found throughout Buddhist Asia, such footprints indicated the Buddha’s spir-

itual presence and served as a focus for devotion or contemplation. They also

CONSIDERING THE EVIDENCE / VISUAL SOURCES: REPRESENTATIONS OF THE BUDDHA

reminded his followers that since he had passed into nirvana, he could not be

Svsics | S = = T

];]15 sically present, One Buddhise text declared that those who looked on those

footprings “shall be freed fr z | |
mts “shall be treed from the S TIOT ¢ : ;

e f he bonds of error and conducted upon the Way

ol Enhghtenmment™= ’
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Visual Source 4.1 shows a footprint image from norchwestern India dating
srobably frr & VOCLE 1 i
probably from the second century ¢k, and containing a number of Buddhist
S\ LT o meneer S enchf oo e ; |
vinbols. In the center of each footpring is a dharmachalkra, a wheel-like struceure
that had long symbolized the Buddha’s teaching. Here, it surrounds a lotus
flower, represent { ' : . o |

! senting the a’s purity, Near the heel is
s I g the Buddha's purity, Near the heel is a three-pronged em-
dlem known as a rrir SV izes the three things i i hi
gl > atnd. It symbolizes the three things in which Buddhists can
':l o - c¥3 a - 1 Jo3 1 ia 1

¢ refuge: the Buddha himself, his teaching, and the sangha (the Buddhist
community), This particular tootprint image also includes in the bottom cor-
ners two yakshis, Indian female carth spirits suggesting tertility, The position of

their hands conveys a respectful greeting.,
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Visual Source '
alsource 4.1 Footprints of the Buddha (Courtesy, John Eskanazi Ltd,, London, Photo: A, C. Cooper N & P Ltd,, London)
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B Why might artists have been reluctant to portray the human figure of
the Buddha?

®  Why might the wheel serve as an effective symbol of the Buddha’s
message?

m  What does the inclusion of the yakshis add to the message of this image?

What overall religious message might this footprint convey to those who
gazed on it?

By the first century C.E., the impulse to depict the Buddha in human form
had surfaced, with some of the earliest examples coming from the region of
South Asia known as Gandhara in what is now northern Pakistan and eastern
Afghanistan (see Map 3.3, p. 127). That area had been a part of the empire of
Alexander the Great and his Hellenistic successors from about 322 B.C.E. to
50 B.C.E. and had developed commercial ties to the Roman Empire as well.
These early images of the Buddha reflect this Greco-Roman influence, de-
picting him with a face similar to that of the Greek god Apollo, dressed in a
Roman-style toga, and with cutly hair characteristic of the Mediterranean
region.

Visual Source 4.2, from India of the second or third century C.E., depicts
in Gandhara style a famous scene from the life of the Buddha— his temptation
by the demon Mara and Mara’s seductive daughters while meditating under the
Bodhi tree.

B How are Mara and his daughters, shown on the right, portrayed in this
relief?

B What attitude characterizes the Buddha, shown on the left and sur-
rounded by attendants?

B Why might Greco-Roman cultural influence have stimulated physical
representations of the Buddha?

B What larger meaning might the Buddha’s followers take from this story?

By the time of India’s Gupta dynasty (320-550 C.E.), the Greco-Roman in-
Auence of the Gandhara style was fading, replaced by more completely Indian
images of the Buddha, which became the “classic” model, shown on page 177.
Yet, as the message of the Buddha gained a mass following and spread across
much of Asia, some of its early features— rigorous and time-consuming medi-
tation practice, a focus on monks and nuns withdrawn from ordinary life, the

absence of accessible supernatural figures able to provide help and comfort—
proved difficult for many converts. And so the religion adapted. A new form

of the faith, Mahayana Buddhism, offered greater accessibility, a spiritual path

available to a much wider range of people beyond the monks and ascetics, Visual Source 4.2 A Gandhara Buddha (The Temptation of Buddha by Mara and His Daughters. Ind :
is Daughters. India, Gandhara,

who were the core group in early Buddhism. 1005-200s, gray schist, 73.6 x 57.2 cm, © The Cleveland Museum of Art. Leonard C. Hanna, Jr.,, Fund 1997.151)
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T most expressions of Mabayana Buddhism, enlightenment (or becoming a
Buddha), was available to everyone;it was possible within the context of ordi-
nary life, rather than a monasterys and it might occur within a single litetime
rather than over the course of many lives, While Buddhisim had originally puta
premium on spiritual wisdom, leading to liberation from vebirth and the achieve-
ment of nirvana, Mahayana expressions of the faith emphasized compassion—
the ability to feel the sorrows of other people as if they were one’s owin. This
compassionate religious ideal found expression in the notion of bodhisattvas,
fully enlightened beings who postponed their own final liberation in order to
assist a suttfering humanity. They were spiritual beings. intermediaries between
mortal humans and the Buddhas, whose countless images in sculpture or paint-
ing became objects of worship and sources of comfort and assistance to many
Buddhists. .

Actoss the world of Asian Mahayana Buddhism, the most widely popular
of the many bodhisattva figures was that of Avalokitesvara, known in China as
Guanyin and in Japan as Kaunon, This Bodhisattva of Compassion, often por-
trayed as a womman or with distinetly feminine characteristics, was known as the
“the one who hears the cries of the world.” Calling on him or her for assis-
tance, devotees could be rescued trom all kinds of danger and distress. Women,
for example, might petition for a healthy child. Moral eranstormation too was
possible. According to the Lofus Sutra, a major Mahayana text,“Those who act
under the impulse of hatred will, after adoring the Bodhisattva Avalokitesvara,
be treed from hatred.”

Among the most striking of the many representation of this bodhisattva are
those that portray him or her with numerous heads, with which to hear the
many cries of a suftering humanity, and with multiple arms to aid them. Visual
Source 4.3 provides one illustration of such a figure, the Senju Kannon, from

Japan of the eighth century C.E.
B What elements of Buddhist imagery can you identify in this statue?
B To whom might such an image appeal? And why?

B Notice the lotus flower, for centuries a rich Buddhist symbol, on which
the bodhisateva is resting. With its roots in the mud, the lotus emerges on
the surface of the water as a pure, beautitul, and fragrant flower. Why
would the artist choose to place the bodhisattva atop such a Hower?

W Some scholars have identified similarities between the Bodhisattva of
Compassion and the Virgin Mary in the Christian tradition. What

common elements and what ditferences can you identity?

Beyond numerous bodhisatevas, Mahayana Buddhism also populated the

spiritual universe with various Buddhas in addition to the historical Buddha,

One of these is the Maitreya Buddha or the Buddha of the tuture, predicted to

Vi .
isual Source 4.3 A Bodhisattva of Compassion: Kannon of 1,000 Arms (From
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Visual Source 4.4 The Chinese Maitreya Buddha (© Nazima Kowail/Corbis)

® How does this Buddha image differ, both physically and in its religious
implications, from the other Buddhas already discussed in this feature?

m  Why might this image be appealing to some Buddhists, and why might
others take exception to it?

m In what ways does this figure represent an adaptation of Buddhist
imagery to Chinese culture? Consider what you know about Confucian
and Daoist postures to the world.

-~
CONSIDERING THE EVIDENCE / VISUAL SOURCES: REPRESENTATIONS OF THE BUDDHA

3. Understanding the growth of Buddhism: What do these images

suggest abouct the appeal of Buddhism to growing numbers of people
across Asia?

4. Considering cultural boundaries: To what extent are these images

meaningful to people outside of the Buddhist tradition? In what ways do
they speak to universal human needs or desires? What is specifically
Buddhist or Asian about them?

215

Using the Evidence:
Representations of the Buddha
1. Tracing change: What transformations in Buddhist belief and practice
are disclosed in these images?

2. Identifying cultural adaptation: What evidence do these images provide
about the blending of Buddhism into a variety of cultural settings?




PART 2 / SECOND-W

LS b

[ Han Empire, ¢.
[ Arcaof Yellow Turban Rebellion

Hiuddt
China
Sed

I & o
L JTAIWAN

ueh Chimn o
Sl r'ﬂi

100 B.CE,

AVE CIVILIZATIONS IN WORL

Yellow Turban Rebellion

activity and to keep
forbidden to wear silk clothing,
to sit for civil service exam
itable industries s
dynasties sometimes force
spite this active di
to achieve a mot

| Description

lies India’s caste
society?

bedfordstmartins.com
Jstrayer/LC

————————————

What set of ideas under-

Learning >'_|_H"r}_ their sons for the civil service examination
state officials and 1

Class and Caste in India

India’s social org
civilizations, birth determine
-based available for the vast majority;
social life; and ¢
eternal, and ordained by the
and texture of a
civilizations. Th
what we now cal
which means “race” or
sands of years and in some respects has €n

ductive, makingas
luxury-loving, anc
altruism, and cultur
as their ill-gained W
and fostered resentments.
Guch views lay behind

from business cor

‘T

D MISTORY, 500 B.C.F.-500 C.E.

the overthrow of the dynasty a few decades later. Repeatedly in Chinese his-
ch peasant movements, oft rims, registered

p class antagonisims of Chin

en expressed in religious te

tory, su
the shar collapse of more

than one ruling dynasty.

ese society and led to the

Merchants

Peasants were Oppresse
also honored and celebrated in the
of the scholar-gentry, peasants were
nd their hard work and en

d in China and certainly exploited, but they were

official ideology of the state. In the eyes
the solid productive hackbone of the
durance in the face of difficulties wete

worthy of praise. Merchants, however, did not enjoy such a favorable reputa-
Gion in the eyes of China’s cultural elite. They were widely viewed as unpro=

hameful profit from selling the work of others. Stereotyped as greedy,
| materialistic, merchants stood in contrast to the alleged frugality,
od tastes of the scholar-gentry. They were also seen asa social threat,
ealth impoverished others, deprived the state of needed revenuies,

country,a

periodic eftorts by state authorities to rein in merchant

arly in the Han dynasty, merchants were
1. Nor were they permitted
ate monopolies on prof-
nities. Later

them under control. E
ride horses, or carry arm
inations or hold public office. St
uch as salt, iron, and alcohol limited merchant opportu
d merchants to loan large sums of money to the state. De-
scrimination, merchants frequently became quite wealthy. Some tried
e respectable elite status by purchasing landed estates of educating
5. Many had backdoor relationships with
andlords who found them usefil and were not aveise to profiting

\nections with merchants, despite their unsavory reputation.

anization shared certain broad features with that of China. In both
d social status for most people;little social mobility was
sharp distinctions and great inequalities characterized
lefined these inequalities as natural,

eligious or cultural traditions ¢
he organization, flavor,

gods. Despite these similarities, €
ncient Indian society were distinctive compared to almost all other
ese unique aspects of Indian society have long been embodied in
| the caste systen, a term that Portuguese word casta,

“purity of blood.” That soci
dured into modern times.

comes from the
al 01‘ganization emerged over thou-

/ 0 o 2=
CHAPTER 5 SOCIETY AND INE AL EURASIA/NORTH AFRICA 500 B.C.E -500 C.E
Qu Y IN | / C
’ o

Caste as Varna

The origins of the caste system ar
i deﬁnede z}l;stt:in 1])6 at best hazy. An earlier idea—that caste evolved
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NN 4 ;hiflcw out of the interactions among South c/\s" ’e
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Snapshot Social Life and Duty in Classical India

rsonal behavior in classical India, at least ideally, was regulated according to

Much pe part of the body of the

caste. Each caste was associated with a particular color, with a
god Purusha, and with a set of duties.

Caste (Varna) Color/Symbolism  Part of Purusha Duties

untouchables, men and women who did the work considered most unclean and pol-

luting, such as cremating corpses, dealing with the skins of dead animals, and serving
as executioners.

Caste as Jati

As the varna system took shape in India, another set of social distinctions also arose,

B Comparison

- - " teachers ] Lo S e FICTL | . K TRPER PSR gy (pepers apTe What is the difference
Brahmin white/spirituality ~ head priests, based L}:g})ly on aceupations. In India as LI!\t’TNhLI’l‘:‘. urban-based uvnhza'tmn gave rise betwedh et

warriors, rulers to specialized occupations, many organized in guilds that regulated their own affairs i J

hatri red/courage shoulders C ; . ; . . _ ... asexpressions of caste?
Kshatriya : merchants, artisans n a particular region, Over time, these occupationally based groups, known as jais,
i armers, . ' , SR ' .

Vaisya yellow/wealth thighs blended with the varna system to create India’s unique caste-based society.
Sudra black/ignorance feet labor The many thousands of jatis became the primary cell of India’s social life beyond

polluted labor the family or household, but each of them was associated with one of the great
Untouchables  — .

(outside of the

varna system;

thus no color

and not

associated

with Purusha) - i
Beyond caste, behavior was ideally defined in terms of four stages c;(i;lrlzfle;artitj:ls

the first three varna groups. Each new stage was marked by a samskara,
initiating the person into this new phase of life.

Stage of Life Duties o .
Boys live with a teacher (guru); learn Sanskrit, rituals, Vedas;

classes (varnas). Thus Brahmins were divided into ma 1y separate jatis, or subeastes, as
were each of the other varnas as well as the untouchables. In particular region or
village, each jati was ranked in a hierarchy known to all, from the highest of the
Brahmins to the lowest of the untouchables. Marriage and cating together were
permitted only within an individual’s own jati. Each Jati was associated with a par-
ticular set of duties, rules, and obligations, which defined its members’ unique and
separate place in the larger society. Brahmins, for example, were forbidden to eat
meat, while Kshatriyas were permitted to do so, Upper-caste women covered their
breasts, while some lower-caste women were forbidden this privilege as a sign of their
subordination. “It is better to do ones own duty badly than another’s well”—this

Student ' o ﬁ'eq(-u."utly. quoted saying sun.l.rncd up the Irlntitfr'j}‘(illg idea of lndi;fn society.
e practice obedience, respect, celibacy, nonviotence. . With its many separate, distinct, and hierarchically ranked social groups, Indian
d Marriage and family; men practice caste-based career/occupation; society was quite different from that of China or the Greco-Roman world. It was also
. ECEAS women serve as wives and mothers, perform household rituals unique in the set of ideas that explained and justified that social system. Foremost
and sacrifices, actively support children and elders. among them was the notion of ritual purity and pollution applied to caste groups.
- Both husband and wife withdraw to the forests following birth of Brahmins or other high-caste people who came in contact with members of lower
T grandchildren; diminished household duties; greater focus on castes, especially those who cleaned latrines, handled corpses, or butchered and skinned
spiritual practice; sex permitted once a month. dead animals, were in great danger of being polluted, or made ritually unclean. Thus
T Only for men (women return to household); total rejection of tuntouchables were forbidden to use the same wells or to eniter the temples designated

ordinary existence; life as wandering hermit withou't st.1elter (:(rSha
possessions; caste becomes irrelevant; focus on achieving mo

and avoiding future rebirth.
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- i so—called
whole new category, ranking lower even than the Sudras, emerged in the

for higher-caste people. Sometimes they were required to wear a wooden clapper to
warn others of their approach. A great body of Indian religious writing defined vari-
ous forms of impurity and the ritual means of purification.

A further support for this idea of inherent inequality and permanent difference
derived from emerging Hindu notions of karma, dharia, and rebirth. Being born
into a particular caste was generally regarded as reflecting the good or bad deeds
(karma) of a previous life. Thus an individual’s prior actions were responsible for his
or her current status. Any hope for rebirth in a higher caste rested on the faithful
and selfless performance of one’s present caste duties (dharma) in this life. Doing so
contributed to spiritual progress by subduing the relentless demands of the ego.
Such teachings, like that of permanent impurity, provided powerful sanctions for the




PART 2 / SECOND-WAVE CIVILIZATIONS IN WORLD HISTORY, 500 B.C.E.—~500 C.E.

e threat of social ostracism because each

inequalities of Indian society. So too did th
o violated its rules. No greater catastro-

jati had the authority to expel members wh
phe could befall a person than this, for it meant the end of any recognized social life
and the loss of all social support.

As caste restrictions tightened, it
possible— for individuals to raise their
another kind of upward mobility enabled entire jatis, over seve ral generations, to raise
their standing in the local hierarchy of caste groups. By acquiring Jand or wealth, by
adopting the behaviors of higher-caste groups, by finding some previously over-
looked “ancestor” of a higher caste, 2 particular jati might sdowly be redefined in a
higher category. India’s caste systein wis it practice rather more Auid and changing
than the theory of caste might suggest.

India’s social system thus differed from that of China in several ways. It gave
hereas China elevated

became increasingly difficult—virtually im-
social status during their lifetimes. However,

priority to religious status and ritual purity (the Brahmins), w
political officials to the highest of elite positions. The caste system divided Indian
| groups: China bad fewer, but broader,

society into vast numbers of distinct soci:
peasants, merchants. Finally, India’s

categories of society —scholar-gentry, landlords,
caste society defined these social groups far more rigidly and with even less oppor-

tunity for social mobility than in China.

The Functions of Caste

This caste-based social structure shaped India’s emerging civilization in various ways.
Because caste (jati) was a very local phenomenon, rooted in particular regions or vil-
‘ lages, it focused the loyalties of most people on a quite restricted territory and weak-
ened the appeal or authority of larger all-Indian states. This localization 1s one reason
that India, unlike China, seldom experienced an empire that encompassed the en-
tire subcontinent (see Chapter 3, pp- 141—43). Caste, together with the shared culture
of a diverse Hinduism, provided a substitute for the state as an integrative mecha-
nism for Indian civilization. It offered a distinct and socially recognized place for
almost everyone. In looking after widows, orphans, and the destitute, jatis provided
2 modest measure of social security and support. Even the lowest-ranking jatis had
the right to certain payments from the social superiors whom they served.
Furthermore, caste represented a means of accommodating the many migrating
or invading peoples who entered the subcontinent. The cellular, or honeycomb, struc-
% ture of caste society allowed various peoples, cultures, and traditions to find a place
bedfordﬂ”}iﬁ:‘;?j’g i ! within a larger Indian civilization while retaining something of their unique identity.
7 The process of assimilation was quite different in China where it meant becoming
Chinese ethnically, linguistically, and culturally. Finally, India’s caste systetit
UM _  FA | facilitated the exploitation of the poor by the wealthy and powerful. The
e —————— multitude of separate groups into which it divided the impoverished and
. owdldlndh'smtesymm'_ . \ oppressed majority of the population made class consciousness and Orga-
differ from China's class system? | OPPI* v pop ) .
: nized resistance across caste lines much more difficult to achieve.
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Slavery: The Case of the Roman Empire

Beyond the.mequahties of class and caste lay those of slavery, a social institutio ith
frelieriaijots 11'1dh(111n;1an history. Some have suggested that the early domesticatrilovr‘lllt)f
provided the model for enslaving people.” Certai i § g
where .co‘l‘npared their slaves to tamed agnlfnm]i)s. Aristotl:,ﬂfzitizslvgltelcj’t)lzi‘r/ieeg et;ly_
the ox is . the poor man’s slave.” War, patriarchy, and the notion of pr’ivat‘e ro y
all of which accompanied the First Civilizations, also contributed to the : pflrtyg
sl'avew. Large-scale warfare generated numerous prisoners, and everywhere il;ot\;lvet N
cient world capture in. war meant the possibility of enslavement. Early records sin:
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