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The Symposium

INTRODUCTION

The Symposium, one of Plato’s middle-period dialogues, is generally consid-
ered to have been composed around 385-380 B.C.E.! and to be one of Plato’s
most impressive achievements. The dialogue is constructed as a report of sev-
eral speeches about love that were presented at a dinner party given by the
playwright Agathon on the occasion of his winning first prize in a tragedy
contest in Athens. (The actual contest occurred in 416 B.C.E.} This report is
presented as being given by a man named Apollodorus to an unnamed com-
panion some time after the event.

A number of the characters in the Symposium are based on well-known
people. It is important for the reader to be aware of the background that would
have been clear to readers in Plato’s day. Besides Socrates himself, the icono-
clastic, comic playwright Aristophanes is the figure we are most familiar with,
through his still existing plays.? In Plato’s day, however, no one would have
been more familiar than the traitor/hero Alcibiades, whose notorious career
included a youthful period during which he spent some time in the company
of Socrates. At the time of Agathon’s party in the dialogue, Alcibiades would
have been in his early thirties.

Alcibiades was a man of enormous wealth, talent, and charm. In 415, the
year after Agathon’s party, he was chosen to lead the ill-fated expedition to
Sicily whose disastrous loss ultimately resulted in the defeat of Athens by
Sparta in the Peloponnesian War. However, the night before the expedition
left, many Herms, that is, statues displaying representations of the face and
genitals of the god Hermes that were placed near the doors of homes as
expressions of devotion and hope for protection, were destroyed. The popu-
lace was outraged and decided that the crime was the work of Alcibiades.
When Alcibiades received word that he was to retarn to Athens in order to be
executed for this crime, he defected to Sparta instead and was of great assis-
tance to them in their defeat of Athens. Nevertheless, some years later Alcibi-
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ades was again welcomed back into Athens as a hero, although be was not

popular with some factions and was finally assassinated.

The tragedian Agathon is also known from extant records, although none
of his plays have survived. Shortly after the triumph that occasions the party
in the dialogue, he Jeft Athens in order to join the court of the notorious tyrant
Archelans. Eryximachus was & famous physician of the time; both he and
Phaedrus were accused of complicity in the destruction of the Herms that was
blamed on Alcibiades. The other characters lack known historical bases,
although there is 2 Pausanias of similar character in Xenophon’s Symposiunt.
We have no clear evidence of the existence of anyone who could be the basis
of the characters Diotima, Aristodemus, and Apollodorus, although an Apol-
Jodorus appears in the Apology as one of Socrates’ friends who offers to pay

his proposed fine and in the Phaedo as one of those friends present at

Socrates’ final conversation.
The Symposium is not simply a series of speeches, although the bulk of

the text does consist of seven monologues, by Phaedrus (178a-1 g0c), Pausa-
mias (180c—185¢), Eryximachus (185e-188¢), Aristophanes (189a-193d),
Agathon (194e-1972), Socrates (201d-212¢), and Alcibiades (215a-222D).
Surrounding and connecting these speeches are incidents, interchanges, and
editorial comments by Apollodorus that are an important part of the dialogue.

The overarching issue in the Symposium is, of course, the nature of love,

that is, of erds. Plato explbres this issue through a series of speeches, but the
speakers do not agree with each other and take quite different perspectives on
the issue. What does Plato intend to affirm about the nature of erds, and about
the human condition in general, through all this? Every point raised in my
commentary on the dialogue 18 related to that guestion, but a brief summation
of the problem here may be useful.

While there are significant differences among the first five speakers,
through Agathon, a number of points are made that seem 1o provide the
groundwork for the final two speakers, SOCTAles and Alcibiades, so the reader
should not neglect these early speeches. That eros is initiafly understood to be
sexual desire is obvious, and that such desire can have yatied consequences
and take varied forms, some of which are better than others, is emphasized.
Moreover, the possibility 18 also raised that erds has friuch greater significance
than mere sexual desire, SO ihat sexual desire is only a limited manifestation
of someihing more profound: Eryximachus connects erds with the most fun-
damental workings of the COSIOS, and Aristophanes connects it with the most
basic needs of human beings and sees its fulfillment as the key to human hap-
piness. This movement toward interpreting erds as the key to human being in
general, and the COSTNOS, reaches its culmination in the views of Diotima that
Socrates reports. Here eros is seen as the means of ‘actualizing the highest
potentialities of human being through achieving an understanding of the ulti-
mate principle of beauty, which is the ultimate object of eros. Here is found
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THE DIALOGUE

ArorLoporUS: I believe I'm not unprepared for what you’re asking to hear.
Just the other day I was going up to town from my home in Phalerum,? when
someone I know, catching sight of me from some distance behind, shouted:

“Hey, Phalerian!” he called (he was making a joke* at the same time),
*you, Apollodorus, will you wait?’

So, I stopped and waited.

“Actually, Apollodorus,” he said, “I was just looking for you as I wanted
to ask about the party at Agathon’s when Socrates, Alcibiades, and the others
were present for dinner. What were their speeches about love? Someone else
told me what he had heard from Phoenix, the son of Philip,’ and he claimed
that you're also familiar with them. However, his report wasn’t very clear, so
would you go over them for me? A report of the words of your companion
would be quite appropriate coming from you. But first tell me,” he went on,
“whether or not you yourself were present at the party.”

“The account you received wasn’t at all clear,” I said, “if you believe that
party you're asking about was recent enough for me to have been present.”

“I did indeed,” he said.

“How could you, Glaucon? I replied. “Don’t you know that Agathon
hasn’t lived here for many years, while I’ve been spending time with Socrates
for less than three years, making it my purpose to know what he says or does
every day? Prior to that, I was charging around haphazardly, just as you are
now, believing I was achieving something, although I was more useless than
anyone, and thinking that it would be better to do anything rather than engage
in philosophy.”

“Quit teasing,” he said, “and tell me when that gathering occurred.”

“While we were still youngsters,” T replied, “when Agathon won the
prize with his first tragedy.” It was on the day after he and his company cele-
brated his victory feast.,”

“Well, then,” he said, “it seems it was a long time ago. But who told you
about it? Socrates himself?”

“No, by Zens,” I responded, “it was the same person who told Phoenix,
an Aristodemus from Cydathenaeum, a small fellow who goes barefoot all the
time, and is a lover of Socrates (and one of the most devoted at that time, it
seemed to me). He was present at the party. However, I did also ask Socrates
about some of the things I heard from Aristodemus, and he agrees with what
Aristodernus told me.”

“Then, why don’t you go through it for me?” he said. “After all, the road
we’te taking into town is a good one for conversation.”

So, we went over the speeches as we strolled along, and as a result, as I
said at the beginning, I’m not unprepared. If I must go through them again with
you, so be it. For myself, at least, aside from the question of whether it's benefi-
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Aristodemus said that after conversing in that way they set off. Socrates
then became absorbed in his thoughts and fell behind as they travelled along
the road, but when Aristodemus waited for him, Socrates ordered him to go
on ahead. When Arxistodemus arrived at Agathon’s house, he found the door
open. He said he felt it was somewhat awkward, for a slave from inside imme-
diately came out to meet him and led him to where the others were reclining,'
and he found them getting ready to dine. However, Agathon called out, as
soon as he saw him, “Aristodemus! You’ve come at a good time! You must
ding with us. If you’ve come for some other purpose, postpone it until later, I
looked for you yesterday so I could invite you, but I didn’t see you anywhere,
But why haven’t you brought Socrates with you?”

“When I turned around,” Aristodemus continued, “I saw that Socrates
was nowhere behind me, So, I said that I actually had come with Socrates,
because he had invited me to the dinner.”

“You're doing the right thing,” Agathon responded, “but where is he?’

“He was coming along behind me just now, but I wonder myself where
he could be.”

According to Aristodemus, Agathon told a slave, “Why don’t you go
search for Socrates and bring him in? And Aristodemus, you recline here
beside Eryximachus.”

Aristodemus said that a slave brought him water to wash with so that he
could recline on the couch and that another of the slaves came and reported:
“Socrates is here. He has stopped on the porch next door and is just standing
there. When I asked him, he didn’t want to come in.”

“That’s odd,” Agathon said, “continue inviting him and don’t take no for
an answer.”

Aristodemus reported that he responded, “No, no! Leave him alone! It’s
something he often does. He can become transfixed anywhere he happens to
be standing. I expect he’ll come soon. Don’t disturb him; leave him alone.”

He said that Agathon replied, “If that’s your opinion, that’s what must be
done. You slaves, serve the others. You always serve up whatever you wish
when no one is supervising you (which I never do); so now, pretend that you
have invited these other people and me to dinner. Serve us in a manner that
will make us praise you.”

Aristodemus said that after this they ate, though Socrates had not yet
come in. Agathon kept wanting to send after Socrates, but Anstodemus
wouldn’t let him. And as usual, Socrates came along after not too long a
time—they were hardly halfway throngh the meal.

Aristodemus reported that Agathon, who was reclining alone on the last
couch,” then called out, “Socrates, recline here béside me so that by touching
you I may gain the benefit of the wisdom that came to you on the porch. You

obviously found it and are holding on to it, for otherwise you wouldn’t have
come in.”
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Socrates sat down and replied, “I'd be happy, Agathon, if wisdom were
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“Then, now that it’s been decided,” Eryximachus continued, “that drink-
ing is to be as each desires and not compulsory, the next thing I propose is that
we dismiss the flute-girl who just came in, Let her pi\ay for herself, or if she
prefers, for the women inside. We can entertain each other today with
speeches, and if you are willing, I'd also like to offer you a proposal about the
topic for the speeches.”

‘They all said that they were willing and encouraged him to make his pro-
posal. So, Eryximachus continued, “The beginning of my statement is from
the Melanippe of Euripides,? for ‘the story is not mine,” but Phaedrus’s, that I
intend to tell. Phaedrus often complains to me, ‘Eryximachus,” he says, ‘isn’t
it terrible that hymns in honor of each of the other gods have been written by
the poets, but none of the many poets that have existed has ever composed a
single poem or hymn of praise for Love,’® who is such a great and ancient
god? Moreover, if you would examine the venerable wisemen who write
essays praising Heracles and others, as the excellent Prodicus'® does, it is
hardly surprising, of course, but I' ve actually encountered a certain book by a
wise man in which there was some astonishing praise of the benefits of salt,
and you can find many other such things that have been the subjects of trib-

utes.?® So, they produce compositions about such things with great enthusi-
asm, but not a single person to this day has ever ventured to produce a hymn
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of Love in a fitting manner. On the contrary, this great'éod has been ignored?”

Now, it seems to me that what Phaedrus says is right, so I-am eager to gratify?!
him and to offer a contribution. Moreover, it seems to me to be appropriate for
those of us here to honor the god on this occasion. So, if it meets with your
approval, passing the time with speeches should be enough for us, and [ think
each of us ought to make as beautiful a speech in praise of Love as he possi-
bly can, going from left to right. Phaedrus can lead off, since he is reclining
on the first couch and, moreover, is the father of the proposal.”

“No one will vote against you, Eryximachus,” Socrates responded. “I,
who say I understand nothing other than the activities of love, will surely not
protest, nor will Agathon and Pausanias,* nor will Aristophanes, who spends
all his time with Dionysus and Aphrodite,? nor will any of the others I see
here. Of course, it’s not fair for those of us who’re reclining in the last posi-
tions, but if those who go earlier speak in a beantiful and satisfactory manner,
we'll be content. Good luck to Phaedrus! Let him begin his tribute to Love.”

All the others agreed with this and with what Socrates proposed. Every-
one of them made a speech on the topic, but Aristodemus didn’t remember
everything and I don’t remember everything he told me. But I'll telt you what
seemed to me most worth remembering from each one’s speech.

First of all, he reported that Phaedrus began, as T mentioned, saying
something to the effect that Love is a great pod, who amazes both human
beings and gods for many reasons, not least becaunse of his origins.

“He is honored as among the oldest of the gods,” Phaedrus said, “and there
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had a father and a mother, she was the only one who was willing to die in his
place. Because of her love, she outdid them in her filial affection and made
them seem like strangers to their son, as if they were relatives in name only.
When she had done this deed, her actions seemed beautiful and noble, not
only to human beings, but also to the gods, so that, although many people
have performed numerous beautiful and noble deeds, the gods granted her the

privilege given to very few: They sent her soul back up from Hades. They

sent it back because they admired her action. So even the gods give great
honor to the zeal and virtue connected with Love. However, they sent
Orpheus, the son of Oeagrus, away from Hades unsuccessful, after showing
him the shade of the wife for whom he had come. They refused to give her up
since he seemed to be soft because he played the lyre, and he lacked the
courage to die for his love, as Alcestis had, and instead managed to enter
Hades alive. It was because of this that they punished him by making his
death come at the hands of women 2 It was different with Achilles, the son of
Thetis, whom the gods honored and sent to the Islands of the Blest. Afier
learning from his mother that he would die if he killed Hector but if he did not
he could return home and live out his old age, Achilles had the courage to
choose to strike a blow for his lover Patroclus and not only te die for, but also
to die after the one who had already died. As a result, the gods had enormous
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admiration for him and specially honored him, because he had done so much ~~

for his lover.? Aeschylus is talking nonsense when he claims that Achilles
was the lover of Patroclus.®® Achilles was not only more handsome than
Patroclus, but more handsome than ali the heroes, and was still beardless
because he was much younger, as Homer says.*' Anyway, the gods do in fact
give the greatest honor to this virtue that is connected with Love. However,
they are more impressed and more admiring and treat one better when the
beloved cherishes his lover than when the lover cherishes his darling., A lover
is more godlike than a darling, for he is inspired by a god.® This is why the
gods gave greater honor to Achilles than to Alcestis, sending him to the
Islands of the Blest.

*So, I say that among the gods Love is the oldest, the most honorable,
and the most eminent, procuring virtue and happiness for human beings, both
living and dead.”

Aristodemus said that Phaedrus gave some such speech as this and there 1
were some others after Phaedrus whose speeches he could not remember
much of. So, he skipped them and went on to Pausanias’ speech:

“This proposal doesn’t seem to me to bode well for us, Phaedrus,” Pausa-
nias began, “the injunction simply to praise Love, that is. If Love were a sin-
gle being, it would be fine, but as it is, there isn’t just one of him. And since
there isn’t, it would be more correct to say.first which particular Love we
ought to praise. I'll try to set this right by first explaining which Love we

should praise and then offering my praise in a manner worthy of the god.

1806

80¢

180d




’ UES
22 THE SYMPOSIUM AND THE PHAEDRUS: PLATC’S EROTIC DIALOG

* e all know that Aphrodite® is never separated frogx g;?;:é
H N?f“’ til;]e were only one of her, there would be only one Love, bu
ence, 1

ET

1d there not be two of the goddess? One 1is older, the motherless
how cou

daughter of Uranus,* whom we call th‘e ‘hiiv?;zﬁ%;oiﬁ, at;:;i t?:o(;ils; 11;
}’Olmgef_, thef cﬁg\isﬂif %(enlﬁs:nﬁa? ﬁlznli)ve joined with the latter Aphrodite 180
'Ap}'lmdﬁ& It110d corr;mon also, and the other is called heavenly. Now, onf; j
. glih tt(l)ypsgisz all the gods; so [ should try to say what has fallen to the lotof |
ou
eaCh‘?f 'these thO ' ery action that doing it is in itself neither noble nor s_:hafne-
o oxan 01: ' nrgthing of what we are doing now, \fvheth-ef drinking,
f"ﬂ- 'Fm oixjcr)?:rer’sing, is noble and beautiful in itself. In .acuPns, i’s th;lmznn(-l
::rgcl)rfl%k’le doing that determines the qualitj{). \?{lfli::) tafiloa[f:z)g rlri ;(f;lei?gecj(f) and
i i ut i ,
COHEC?Y{ lgge(iggilisgr;?ltt)lleLiribaiiu:llcf? '1’11 every case n(?ble and deserving of
Shafnﬁ E 't th;: loving that points us in a noble directlor_l is. .
Pralsf'i“hu Love that accompanies the common Aphrodite is mly comm(;n‘i i
i . opportunistic manner. This is the one whom ordinary human deth 5 ;
ot H;r?;he? Ifirst place, such people love women no less than bo%s, all(l) i thi
11?):;: those they love for their bodies rather than their souls. Sr(r)l,e : (:))Irl o
most unintelligent people they can, because .th.ey are conce e O et
ievi ir voal and do not carc whether 1018 dﬁne inano ot
e th:cfltrl gse cople seize whatever opportunities happe_n .to come a hg
fU1:;;Igl:rin ﬂfis aitivity and are indifferent as to whether it is good or the
0

dess, .:
opposite. This Love comes from the younger rather than the older god E

i le. 181
the one who in her origins shares 1n both the female and the ma.

Ih& LOVC [hat. aCCOI!l[)EmlGS the hGa\dCIlly A Wﬁrst Of aﬂ,-:@@@ﬁ*ﬁf)t
A .=
ShaIe m 1S 18 ]0 (] fo] s‘oul]g t)O 8. SlIlCE: [lllS

Aphtod m'%mm““ﬁo“e“s“ﬁmﬁpmﬁm*ﬁﬁﬁgéﬁﬁ§ fehavior. Those_wll;o
: ishi t is

1'1; irr?s;:ired by this Love are oriented toward the male, Ch&ltlshltl;l%) S\:h‘:hg ar){;

a ture stronger and more intelligent. Anyone would Tecognize e e 161l
atul ted by this Love in a pure way, even in the case of loving ¥ ug v .

a ! , .

?l?:v don’t )flall in love with boys until they be.gm to showI ssr?a; ::tgl ;égmose

whizh starts happening when their beards begin to grow. _eﬂi e e

who begin to love boys at that stage are ready to bc1 together w; g T bt

i i Such lovers are

ire li and even to live with them. : : >

Slml(rz?véir‘srefaking on someone when he lacks understanding because of his you
ec ;

[d then ¢ nt i |la O Illl!l ater o O 1un ()Ef f‘.e[ 9)udl one else—.
a h ) t‘,mp ‘llOllSly al Ild 11 ﬂg .

«Actually, there showld-be-2 rule’s against loving young boys.$ alp

sipanpraspect. It is unclear how 1816 :
i i { be squandered..on, A IReeE: REE . .
= fOm L that is, whether their souls and bodies will end up
youn >

P i but
being bad or virtuous. Good men willingly set up this rule for themselves,
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this sort of restriction needs to be imposed on those common lovers, just as .~
we restrict them, as far as we can, from loving free-bom women. These are
the people who have prompted the reproach by some who go so far as to say
that it is shameful to gratify one’s lovers. People who observe these men say
this because they see their importunity and injustice, since whatever is done in
an orderly and lawful manner surely does not justly bear censure.

“The rule about love in other cities is easy to understand, for it is simply

defined, but the rule here and in Sparta is complex. In Elis and Bocotia, and
places where people lack skill in stating things, it is simply set down as the
law that it is noble to gratify one’s lovers, and no one, either young or old,
would say that it is shameful. The reason for this, I suggest, is so that they will
not have to make a speech in their attempt to persuade the youths to do it,
since they lack skill in making speeches. In Ionia, on the other hand, and in
many other places where people live under barbarians, it is shameful by law.,
The tyrannical rulers of the barbarians lead them to consider such gratification
shameful—and philosophy and exercising naked as well.3” suspect it does
not suit the rulers to have strong ambitions develop in their subjects, nor pow-
erful friendships and partnerships and all the other things Love so greatly
enjoys engendering. The tyrants learned this from what happened here in
Athens. When the love of Aristogeiton and the friendly, affectionate response
of Harmodius became firmly established, it destroyed their ruler.® Thus,
where it has been decreed that it is shameful to gratify lovers, this comes from
the baseness of those who set up the rules, on the one hand from the avarice of
the rulers and on the other hand from the lack of manliness on the part of the
riled. Where the law declares without qualification that it is noble, this is
because of the mental laziness of those who establish the laws.

“The rule that has been laid down here is far nobler, though as I men-
tioned earlier, not easy to understand. Note that it is said to be more noble to
love openly rather than secretly, and especially when one loves the noblest a
and best youths, even if they are uglier than the others. Moreover, gveryone j
encourages the lover tremendously—and not as doing something shameful. It
is considered noble to succeed in this matter and shameful not to. Qur custom
grants to a lover who is striving for success the license 1o engage in surprising
feats to win praise, feats which, if done by someone else seeking another end
or wanting to accomplish some other purpose, would reap the greatest con-
demnation. If someone wanted to obtain money from someone or a public
post or power of some other sort and if he intended to do so by using the
means lovers do in pursuit of their darlings, begging and pleading with their

Tequests, making vows, slecping in their darlings’ doorways, and being will-
ing to perform services for them that no slave would perform, he would be
prevented by his friends and even by his enemies from doing such things. His
enerhies would condemn him for fawning and for behavior unworthy of a free
man, while his friends would admonish him and be ashamed of his actions.
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e things is attractive, He is allowed by cus,(—1
he were performing a splendid deed, an
most people say, if he breaks a vow he

nder the
has made, he alone will be forgi;t:ln "t;z t?ebiczlcllst,lg)rg gd\:);vn ;n;cli; :n inge
ite i valid. Thus,
- F:lf ?nggsgéielfi;(;\tse to the lover, as out rul'f: st:e;ue':s. "
have“Provih?s reason, one might assume that in this city 1t 1s u.sually consi
ered : ;)[rﬂendid thing’ to be in love or to l;.ve the affectlonaT ﬁi;n;ioottt'l zl:;\;:lzs);
fathers assign attendants to their sons who are loved, ey
H?WBVGT, llowed to engage in conversation with the lovers. Th.e atten. ant
W{ﬂ HOF > E:airc:x at this end, and a boy’s own friends and compantons crmcmz
lhl?r‘rl:i?tll?:; see anything of this sort happening. Moreover, older people do no

S . truth,
oppose those who object, nor do they criticize them for not speaking the

. . . ally
i i ight believe that such behavior 1.5 gsu
So, after noting these things, one mig B S e this 5 not

i t th

i t diseraceful bere, but I sugges tis that U
Cfmmd‘?'md mosAslIgsaid at the beginning, in itself an action 18 neither noble
S oot ble when done in a noble manner and shame-

meful, but it becomes no : ; o
b done shamefully. Thus, it is shameful to gratify someone i a w
B { when it is a worthy person and done

iti beautifu .
loss manne, but 13 PO e common sort of lover 1s worthless,

i manner. The man who is a . . : t
E] } 350613:186 loves the body instead of the soul. Nor is he steadfast, suz:l:;i:nwh}iie
hzclives does not endure. As the flower of the body fades, the very g

toved ‘takes flight and is gone,’* and his many speeches and pmi_msestgzz 15113
tgv;lame The lover of the character of a worthy yc?uﬂ} remains §
throughout his life, since he is bonded to what is cndlunngr;om o sty snd
«Qur custorm aims at testing well and properly W 0 B er
whom to avoid. For this reason it encourages the one to pltl sue a0 B 0
to flee, setting up a sort of contest and putting to the tejs B O
; t,h lover and the beloved are. This is the explanation of the custon
ll?er;;isf thE:it in the first place, it is shameful to be captu;ed qutlctl:?n.g’ghllst 1;122
ime i i eems a good test of most things.
oxp '[}IHE ilani'f) ii;szl)rilsrii((iz:rc;llzzajneful to i%e captured by means of wealth or
CXp_ié}lnS Sow r. either when one knuckles under if reated badly and. d_oes not
o powei;en being offered favors in the form of money or political stac—1
O e docs oé disdain them. These actions do not seem steadfast an
ms(,i (l?ililﬁg dgsistenapm from the fact that genuine friendship does not develop
enduring,
fmm“tggln.one path is left by our rule, then, if the darling intends to grz%u’f'y ]1-1sI
lover in aynoble and beautiful manner. For our custom 15 th;ls. ‘.)Tvlzsr;ctats(;) 1{; ;sszg_
onsidered fawning and reproachful in the case of lovers who v pors
zervient to their datlings and act like their slaves, so also there is one a

i jection for
one other voluntary servitude that is not reproachful, and that is subjectio

intai i nts to
the sake of virtue. It is usually maintained by us that, if someone wa

However, for a lover to do all the‘s
tom to act without criticism, as if
what is most extraordinary 1s that, as
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serve another because he believes he will become a better person through
him, either in terms of wisdom or some other part of virtue, this voluntary
slavery is not shameful nor is it fawning. One must put both of these customs
together, the one concerning the love of boys and the one conceming philoso-
phy and the rest of virtue, into the same rule, if one intends for it to turn out 184d
that it be a noble thing for a darling to gratify a lover.
“When a lover and his darling come together, each has a rule: The lover
is justified in performing any services he can perform for the darling who
gratifies him, and the beloved in turn is justified in providing whatever ser-
vices he can for the one who is making him wise and good—assuming the
former is able to introduce the other to prudence and other virtues, and the lat-  184e
ter does want to acquire an education and other skills. When these two rules
come together as a single principle, then and only then does it come about that
_adarling’s gratifying a lover is a noble and beautiful thin g. Otherwise, it is not
noble at all. Moreover, when one is following these rules, there is no shame in
being deceived, but in other cases, it is always disgraceful, whether or not one
is deceived: If someone gratifies a lover whom he takes to be wealthy forthe 185a
sake of his wealth, it is no less shameful if it turns out that he was decetved
and he gets no money because his lover is poor. It seems he shows himself to
be the sort of person who would perform any sort of services whatsoever for
anyone whatsoever for the sake of money, and that is not noble. By the same
argument, if someone who gratifies someone whom he takes to be good for
the sake of becoming a better person himself throngh the friendship of a lover
is deceived, because the lover turns out to be evil and not in possession of  185b
virtue, his being deceived is nevertheless noble. This youth has demonstrated
for his part that he would eagerly do anything at any time for the sake of
virtue and in order to become a better person, and thatis the noblest and most
beautiful thing of all. Thus, to gratify someone for the sake of virtue is
entirely noble. This is the Love of the heavenly goddess, and he is heavenly
and of much worth, both in public and in private matters. For he cornpels both
the lover himself and his beloved to care deeply about virtue. All other Loves  185¢c
are connected with the other goddess, the common one,
“Those are my remarks about Love, Phaedrus,” he concluded, “which I
have just thrown together for you on the spot.”
After Pausanias paused® (people who are skilled in speaking taught me
to use such phrases), Aristodemus said that Aristophanes was to speak next,
but by chance he had a bad case of the hiccups, from overeating or something
else, and couldn’t talk. However, Aristophanes did say (the physician Eryxi- 1854
machus was reclining on the next couch after his), “Eryximachus, it would be
appropriate for you either to stop my hiccups or else to speak for me until I'm
able to stop them.”
Eryximachus responded, “On the contrary, I'll do both. I'l speak in your
place, and when you’ve stopped your hiccups, you speak in mine. While I'm
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a long time perhaps the hiccups will be will-

ing. if you hold your breath ' ’
isrlzga:gns%(’)p.yBut if not, gargle with water, and if they're very severe, grab

something you think will tickle your POSG and make yom:self sr;clezc:,llllsft Oymi
make that happen once or twice, even if they are .verf persjlstent,th ey . 1: -
“You go ahead and speak,” Aristophanes said, z%nd I'll try those i fe;:,
Eryximachus then spoke as follows: “Now then, it 'seems o mclt tto e nee-
essary, since Pausanias started off his speech well but did not con;p z?, el s
factorily, it is, as I said, necessary for me to try to put a concf ulsdlolr\lI ;: -
speech. It seems appropriate to e that he descnbec_l Love as twofold. o eyr
does he arise in human souls in response 'to befmufui pepple anﬁ many;l her
things as well, but he also exists in other thm-gs, in the b_odles of ta;l . amﬂri:3 ; ; and
even in the plants that grow in the ground, in a wqrd, in e'v<.=,ry t1ng t aI,ld
think one sees from the perspective of my art, that fs, medicine, how g;e? oo
marvelous the god is and how he permeates everythmg, both human an ﬂiv: ar;
] will speak initially from the medical perspgctwe because 1 tri:)at amre
as preeminent. Now, physical bodies possess this twofolld Love 3(11 ]-I::dee(i
since it is agreed that a body’s health. and 510@655 are d1ff.erc:.nt_zim 1b oot
opposing conditions, and dissimilar things des'1re and love .chssmu'ai cl)) ]d i;
Hence, the Love in the healthy body is one thing and that in ﬂ‘lt? sic l;) y :
another. As Pausanias just argued, 10 gratify t.hos<: human bemgs w oalar‘
good is a noble and beautiful thing, but to gr'atlfy t'hose who are immor " fls
shameful. So also, in the case of physical bodies, it is a noble thmg_to glrlat i);
what is good and healthy in each body and should be d_onc: (that‘lsbwdaand
called good medical practice), but it is shameful tq gratify wh.at 1s1 a ane
sick, and one should not do so if one intends to e.xc't }n a professpna Igag T
In sam, the medical art is a knowledge of the activities of L_O\_fe 11.1 the body 11:l
terms of filling it up and emptying it out. The master p}lySlr:lan is the pzrso
who can distinguish the noble and the shameful Loves in these cases an C;I—lt
exchange one for the other. The physician v.vho knows how to rel?lace one s )
of Love with the other, how to engender it in cases where Love 1s'n0t prese
hut needs to be, and how to remove what is there 1n othe_r cases, this gl)lhyiillmig
would be a good practitioner. It is necessary to make things that are o‘s.1 tc:,
each other in the body be friendly and love each other. Now,.these hostile gc-
tors are things that are completely opposed—cold to heat, b{tte:lto swge:i, Il'l)g
to wet, all those sorts of oppositions. Our ancestor, Asclepius™ founde o
profession on his ability to instill harmony and love between such opposites,
ay—and I agres with them. .
* thSTPlz)l‘:;? Iilgdicine, as %say, in all its aspects is governegi by this gf}d, as are
exercise, athletics, and agriculture. The same goes foF music, too, as 1s I;:lear lt_o
everyone from even a moment’s consideration, and is grobably whath erac (11
ws intended to say, thongh it’s not stated very well in the words he used.
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Regarding the One, he said that in its opposition to itself it is brought together

with itself, as in the artunement of a bow or a lyre.? Now, it is quite absurd to
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say that harmony consists in opposition, or even that it results from things
being in opposition. He probably intended to say instead that harmeny is cre-
ated in the musical art by bringing a prior opposition of high and low notes
into attunement. it is clear that harmony does not come from the opposition of
the high and low notes. Harmony is concord, and concord is a kind of agree-
ment. That agreement should consist in the opposition of things that are in
opposition is impossible. Things that are in opposition and not in agreement
are not in harmony. Rhythm, for example, results from bringing the fast and
the slow, which are at first in opposition, into agreement. As with medicine
earlier, here it is music that introduces agreement between all these opposites
by engendering mutual love and harmony, and, again, music is a knowledge
of the activities of Love with regard to harmony and rhythm. One can easily
detect the activities of Love in this construction of harmony and rhythm; there
are not two kinds of Love involved here.

“Now, when one needs to make use of rhythm and harmony in human
affairs, either in composition (which people call creating songs and poems) or
in the correct performance of tunes and verses that have already been com-
posed (which what we call musical education deals with), here things are dif-
ficult and a good practitioner is needed. For the same principle reappears: One
should gratify decent men, as well as those who, thongh they are not decent,
might become more so, and one should defend the Love of these men—this is
the noble Love, the heavenly Love of the Muse Urania. In the case of the
common Love, that of Polymnia,*® one must be cautious about whom one.
engages in it with, so that one may gain pleasure for oneself but never engen-
der immorality. It is the same as in our profession: It takes great effort to deal
appropriately with the desires that are connected with the art of cooking so as
to reap the pleasure without getting sick. Thus, in music, in medicine, and in
every other activity both human and divine, one should be as attentive as pos-
sible regarding each of these kinds of Love. Both will be there, since even the
pattern of the seasons of the year reflect their influence.

~ “When the elements I have already mentioned, that is, the hot and the
cold, the dry and the wet, happen to arise in a proportionate manner by means
of the proper Love, they realize a harmonious and sensible mixture and bring
about a good, healthy season for human beings as well as the other animals
and plants, and cause no harm. However, when the outrageous Love is more
in control of the seasons, it causes a lot of injury and destruction. Plagues tend
to develop in such situations, and many other abnormal diseases among ani-
mals and plants, including frost, hail, and blights, which -develop from the
greed and disorderliness of the activities of this sort of Love in the movements
of the stars and seasons of the year. (A knowledge of the activities of Love in
this context is called astronomy).*
“Moreover, all sacrifices and the matters prophecy deals with, that is, the
interaction between gods and human beings, involve nothing but defending
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d correcting Love. Impiety tends t© result when someoneddoa:,js ;’)10: _grzitl;'g
e l im i ut inste
i d respect him in every deed,
derly kind of Love, nor honor an :
nggﬁs tﬁe other Love, both with regard to one’s parents,‘whether they e.n'e
give or dead, and with regard to the gods. The role of watching over and Ifmn-
istering to thé:se kinds of Loves has been assigned to prophecy, and, thelrle ore,
it is prophecy that is the artisan of friendly relations between gods and kl;man
beings. It understands the activities of Love among hucr}nan beings and knows
ich ich is lawful and sacred. __
which ones tend toward that whic : ' i
“Thus, Love as a whol_g,hﬁﬁ(lmewwwﬁdﬁedzﬂh.wg@mmpﬁf u;
but the [ove that brings about good with judiciousness®s and justice among
as well as among the gm%ﬁ”ﬂhatﬂva’s"_ifi? greatest power, provgifs
us with every happiness, and enables us o associate with one another and to
i rful than us.
be friends with the gods, who are more powc? _
“Now, I probably omitted many things in my praise .Of Love, thoulfh' IIOt
intentionally, of course. If T did Jeave out something, It is your task,l Tisto-
hanes, to fill in the gaps. Or, if you have in mind offering your tflbutc in
Eome o’ther manner, then offer it up, since your hiccups have cea;ecl.d o
Aristodemus reported that Aristophanes then took over and declare t.
“The hiccups did stop completely, though not uatil [ useFi the sneeze;,l tr(?a;
ment on them, so that T wonder if the orderly sort of Love in my body ; esire
the kind of noises and tickles that sneezing involves, because they did stop
: tt”
ight away when 1 applied the sneeze treatmen ’
rig Eryxzmachus replied: “Aristophanes, my good man, w,atch w}fat y'oi Te
doing! Though you're supposed to be giving a speech,.you re making jo es:
and forcing me to be on my guard against your speech in case you say some
;peak in peace.”
thing funny, when you could march out to spefi ] .
gi_,augi?;ng, Aristophanes responded, “You're right, Eryx’lmachuls, lf];?t.what
I said be unsaid! Don’t be on your guard against me; wh.at I'm afraid ;3 f;sr 1:1)
that I may say something funny (that would be'a-go;)d m’ck and natur y
46 Hut rather that I may say something ridiculous. o -
Mus?‘)f)o you think you can make me a target and get away with it, Aristo-
phanes?,” Eryximachus replied. “Pyt your mind to it and speak as though you
were go’ing 1o be called to account, though I may perhaps decide to let you
f ", b (13 -
° “Well, now, Eryximachus,” Aristophanes said, “1, .of’ course, have m
mind a speech of a different sort from yours and Pausanias’. It seems ;omr:e
that people altogether fail to perceive the power of Love, because,h} nﬁ
were aware of it, they would build the greatest temples and alt?rihfor 1{;111 a
i , i it is, he gets none of these things,
make him the greatest offerings. As -1t is, : . .
although he deserves the best of everything. He is the fnendhf:st of tﬁe }glonzs tg
haman beings, for he helps people and cures them of those thx.ngs which s ;m
in the way of the greatest happiness for the human race. I will try to explam
his power to you, and you will be teachers for others.
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“You must first understand human nature and what has happened to it. In
ancient times our nature was not the same as it is now, but different. At first
there were three kinds of human beings, not only two as now, male and
female, but also a third that was composed of the other two. Its name still sur-
vives, but that type of being no longer exists. At one time, then, there actually

\e:iu'/sge‘d.a«léind@f,g%n being that was androgyiious in form and name, being

a combination of both male AN fEHTATE S blif fhey no_Jonger exist, althongh®

the name is stall used:_gmﬁlﬁﬁ’ﬁfﬁﬁmm of all three types of people

“was'completely “Spherical, witfi their backs and sides making a complete cir

%&l‘e. They had four hands and a similar number of legs, and two Taces that
were exactly alike on top of a circular neck. The two faces were tumned in
opposite directions on a single head that had four ears. There were also two
sets of genitals, and all the other characteristics one could infer from these
examples. They walked upright in the present manner, in whatever direction
they wanted to, and whenever they set themselves to run quickly, they would
revolve in a circle, like acrobats doing cartwheels, with their arms and legs
sticking straight out. At that time, of course, they had eight limbs to support
themselves on while they rapidly revolved.

“The reason there were these. three, gpg,sntj;ﬂgrmr@g_i»sm@i: The male was
originally.a progeny of the sun, the female of the earth, and the ote hat had a
share in both was a progeny of the moon, since the moon also has & share 'in
both. They themselves were spherical like their narents. and their method of

JraveThing was also like that of their parents. '

: eaid power, Mﬁ%@and ambitiens, and

fiple R

x

they attacked the gods. Homer’s story about Ephialtes and Otus®® is about
them and their attempt to &SEEE%}EEDEAK@S&%QEI to attack the gods. Zeus
and the other gods deliberated about what they should do about them, but they
were at a loss. They did not see how they could kill them and destroy the race
with a lightning boli, aS they had in'ihé case of thie giants, Sifice the honors and..
"‘s%g_wg;mri_f_\i{ggs they Teceived from human beings would also be destroyed. Neither
did they see how they could tolerate Theiroutragesius baRavior. Finally, after a
lot of thought, Zeus declared, 1 think I bave.a-geod-idea-about-hovw Hiliman
beings can continue fo exist and yet, by their becoming weaker, cease their

indecent. beligvior. T will cut-each-ok-them-in-two, he said. ‘They will be
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weaker and at the same time more useful to us by becoming more numercus. 1904

And they will still be able to walk upright since they will have fwo ) leps. How-
ever, if they continue to beh‘ﬁ?ﬁ"ﬁﬁﬁé—é—é’ously and refuse to live quietly,’ he

continued, ‘T will cut them in two again, and they’ll have to travel around on
one leg like people playing hopscotch,”® Having said this, he cut the human

beings in two, as people slice apples when they are going to preserve them or  190e

cut eggs with hairs. As he sliced each one, he ordered Apolto-te-shift its face
and its half-neck around toward the cut, so that mﬂjﬁn@,@keéaﬁm@yﬁgg
the pefson might be more orderly. Fi¢ 2156 Tnstructed Apollo to heal the rest of
e i o ”
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the incision. So Apollo turned their faces around apd drew the skin togetlilxe;
e all sides- to what is now called the stomach, _]USF as purses are pu t‘;
S;gether with a drawstring. He tied off the single opening lhe hzdhmadc 1nthe::1
i i hat people call the navel, and he smoo
middle of the stomach, making w . and ho smosies
i d constructed the chest, using
out the many other wrinkles an : ' ; of too
kles in leather on a last. However,
blers use when they smooth out wrin ' '
;::f? a few wrinkles arcund the stomach and the navel as a reminder of their
t eXperience. . _
P “NI:)W since the naturat form of human beings had been cut in two, ggglbd
) the other. So, out of their desire to giow together, they wou
-t kmge ;:h%ther wher they mé?””ﬁ“n%ome entwined.
thTow THEIT arms around ca nivinec
{i d other sorts of neglect, since (hey
Hence, they began to die from hunger an by
: ing i ion from each other. Whenever one
id not want to do anything in separation : ; .
2} a pair died and the other remained behind, the one that was left, whetherf 1;
happened to be a half of a whole woman (wh'flt we now call a woman) or © 2
man, searched about and became entwined with someone else, and as a resu
were dying out. - .
thﬁy“l—foweier Zeus took pity on them and came up with anothel? good idea.
He moved their genitals around to the front, for until then ;he;;l ha(i) tltle':m t(}:)Irel
i ived, not in each other, but in
k side, and they fathered and concel‘ve R !
3?;&? like cicadas. So, Zeus put their genitals around on the fgl)nt; side im’d
i i duce with each other wi e male’s
thus made it possible for them to reprodudce
gelilitals inside the female’s. For this reasomn, whenever a} maledhappg,::: ;)1
i i ini he would conceive and pro
counter a female in their entwining, s i
S)[;fspring and if a male encountered a male, at least they would get some ﬂs;a;r
isfaction from their union and they would take a break, then return {0 the
‘work and attend to the rest of life. -
v “J¢ is from this situation, then, that love for one another de.veloped alzn
human beings. Love collects the halves of our original nature, and tr.le.s to Tmh (&
a single thing out of the two parts so as to restore our natural condition. us;i
each of us is the matching half of a human being, si_nce we have b-een‘seve;e
like a flatfish, two coming from one, and each part 18 always seeking its c:u e;
half. Those men who are split from the mixed nature, which was .then c ed
‘an(irogynous » are fond of women. Most adulterers come from this type, an

those women who are fond of men and are adulteresses also come from this

i t
type. Those women who are split from a woman, however, have no interest a

all in men, but rather are oriented toward women. This is the t){pe lesbians ;:)ome
from. Those who are split from the male pursue males. W}.nle ttfey are boys,
sincé they are a slice off a male, they are fond of men and feni]]oyblymg w{;t;orlrll;rgl
i i i hese are the best of the boys an

and becoming entwined with them. T :

men. and at the same time are the most manly innature. Anyi)ne who sgayts ;1:211

haraeléss 36 mistaken, for th i hamelessness, but f
staken, for they do this, not from s
e anlinees, welcoming what is like themselves. There

courage, manliness, and masculinity,
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is a definite proof of this: Only men of this sort are completely successful in the
affairs of the city. When they become men, they are lovers of boys and by
nature are not interested in marriage and having children, though they are forced
into it by custom. They.would be satisfied to live all the time with one another
without marrying. This is certainly the sort of man who becomes a lover of
boys, and as a boy is fond of such lovers, always welcoming a kinsman.

“Thus, whenever a lover of boys, or anyone else, happens to encounter
the person who is their other half, they are overcome with amazement at their
friendship, intimacy, and love, and do not want to be severed, so to speak,
from each other even for a moment. These are the people who spend their
entire lives with each other, though they don’t know how to say what they
want from each other. No one would think this is a mere union of sexual pas-
sion, as though that were the reason each enjoys and is so enthusiastic about
being with the other. On the contrary, it is clear that there is something else—
what, it cannot say—that the soul of each wanis, though it does have a
prophetic sense of what it wants and can speak of it in riddles.If Hephaestuss0
were holding his tools and standing over the pair lying there topether, he
might say: ‘“What do you people want from each other? If they had no
answer, he might continue: ‘Is this what you desire, to be together as much as
possible, so that you would not leave each other day and night? If you desire
that, I am willing to weld and forge you into one and the same being, so that
from being two you will have become one and can henceforth live as one
being, both of you sharing a single life in common. When you die, you will
share a death in common, there in Hades, as one being instead of two. Cont-
sider whether you would like this and would be satisfied should this happen.’
We know that when they heard this, not a one would refuse, nor would they

appear to want anything other than that. On the contrary, they would think
they had discovered what they had really desired all along, namely, to be
made one out of two by being joined and welded together with their beloved.

“The explanation of this is that our original nature was as described
above and we were once whole beings. So, the name ‘love’ is given to the
desire for wholeness. Before the current situation, as I explained, we were one
whole, but now, because of our misdeed, we have been made by the god to
live in a separated state, as the Arcadians were by the Spartans.> We are
afraid that if we do not maintain good order in our relations with the gods we
may be sliced in two again, so that we would have to go around like those fig-
ures that have been inscribed in bas-relief on stelae, sawn in two along the
nose like halved dice. For this reason, every man must advocate continuous
reverence for the gods in all things, so that we will avoid that fate and
encounter good fortune, with Love as our guide and commander. No one
should oppose him in any way, because whoever opposes the gods incurs
their wrath. If we are friends with the god and on good terms, we will find and
establish relationships with those darlings meant for us, which few do now.
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(Eryximachus should not interrupt me bere, making fun of my speech as

h I were speaking o .
tt?xglsleg who have such relationships and are both male in nature, but I am really

talking about everyone, men and women alike.) This is how thteﬁ};lgnhailsl (rﬁx
can become happy: We must perfect love and every r'nan ;nus find s own
ing, thereby returning to our original nature. If thisis w _at is best, .
daﬂmgt, thing to that is necessarily the best in the present circumstances, an
neaf‘?s to meiget up with a darling who is naturally suited to_one’s own outloqk.
et ]:?Thus, if we are to sing the praises of .the god who is the cause tgi th;::
then we must sing the praises of Love. \;Vﬁhﬂih he: beirzeiJlﬁsts]nl:;;pxrr::;si:i 1;; t g};cat
sent moment by leading us into relationshups tha ;u the, e e e
hope for the future: if we show proper revergr_lﬁe er( e gh apéy e
us to our original nature and, by healing us, Wi it ”e DDy A s
“That is my speech about Love, Eryximachus, Arlstol? A .
differgnt from ;(oulr)s. So, as I asked you, don’t make fun 0); 1t,fst(}:»1 ;h(ith ;vret‘(,:vagl
hear what each of those who are left will say, or rather each o \

i remain.” _
Smcef‘%?glAI%;m(?; zsdyts)gc;?lt;est,” Eryximachus responded, accu:)r.dmghtot
Aristodem;ls, “gince I did enjoy your s;_)e.ef:h. I dldfldtbrecogrrxzn ; :,16
Secrates and Agathon are terrific at the act}v1Ues of lovc,hl . eeipsp; ehensive
that they might have nothing else to say s:}nce so much has be !
ain optimistic.

6VCTgsf;hgofgzigliigﬂﬁﬁi ?fou competed beautifully, Eryximachu's, .but
y am’ now. or tather where I will be after Agathon gives a
’ ensive, just as I am now!”

crates,” Agathon responded, “so
gh expectation my audience has

if you were where
good speech, then you would be very appreh
“You're trying to put a spell on me, So_
that T'11 be distracted by thinking about the hi
ding how well [ will speak.” L -
rega}f‘IH\:vgould be quite forgetful, Agathon,” Socrates rephed,h 1f,£avmg ﬂiet;r;
-with which you went out on the stage wi
the courage and self-confidence wi ‘ ' : ; _ vith the
i th the intention of putting yo
tors and faced up to that andience w1 ing y¢
Evjf:r;o'rds on display, and having seen how you werc not at all ;nunt;lldz;;ed,;f
should now believe that you could be frightened by our small gathering
1 ", 3 £13 7 H
peop“E]:i'aut what about this, Socrates?” Agathon said. Surely you don’t ;11111;11;
i 1 don’t realize that, to anyone
‘m so obsessed with the theater that ] : s
}nrtnclligent a few sensible people are more frightening than a senseless mob?

[ would not be behaving well, Agathon,” he replied, “if I thought of you 1940.

i ly well that if you should
sh, On the contrary, I know perfect ‘
et some. boc;)rllé you think are wise, you would care more about their reac-

iom thon abow ot wise ourselves—we

i however, are n
tion than about that of any mob. We, s ' :
were also there at the theater and were part of that mob. But if you did happen

to meet sonie other people who are wise, you surely would be ashamed to do

f Pausanias and Agathon! They probably are among 193¢

193d .

193¢

1944

194b

The Symposium 13

something you thought was shameful in front of them. Is that what you're
saying?”

“What you say is frue,” he said.

“But you wouldn’t be ashamed, if you thought you were doing something
shameful in front of most people?”

Aristodemus reported that Phaedrus interrupted here saying, “Agathon,
my friend, if you answer Socrates, he won’t care whether any of our present
Intentions are realized, if only he has someone to engage in a dialogue with,
especially if that someone is good-looking! Now, I myself enjoy listening to
Socrates’ dialogues, but it’s my obligation to direct our praise of Love and to
get a speech from each and every one of you. So, you two must first pay what
is due to the god, then you can have your dialogue.”

“What you say is right, Phaedrus,” Agathon replied, “and nothing is
going to prevent me from making a speech. There’ll be plenty of opportuni-
ties to engage in dialogue with Socrates later.

“First of all, I want to say how I plan to approach the topic, then Il give
my speech. Everyone who spoke previously did not seem to me to praise the
god, but rather to proclaim that human beings are happy about the good things
of which the god is the cause. No one has talked about the character of the
giver of these gifts. Yet there is only one correct way to praise someone, and
it holds for everyone: The subject of the speech as well as the things of which
he happens to be the source should be described in detail. Thus, it is proper

that we first praise Love for who he is and then praise his gifts,

“So, I say that of all the happy gods, Love (if I can say what is correct
without giving offense) is the happiest among them, since he is the best and
the most beautiful. He is the most beautiful for the following reasons: In the
first place, he is the youngest of the gods, Phaedrus. He himself provides con-
vincing proof of this claim in that he outruns old age, though it obviously is
fast. (At any rate it catches up with us more quickly than it should.) Love nat-
urally despises old age and will not even go near it. He is always among
young people, and is young himself, for the ancient saying is correct that like
always attracts like. Though I agree with Phaedrus about many things, I do

not agree about this, that Love is older than Cronos and Iapetus.®? I say that he
is the youngest of the gods, and eternally youthful, and that the ancient deeds
of the gods, of which Hesiod and Parmenides speak, occurred under Necessity
and not Love, if what they said is true. The castrations, imprisonments, and
many other violent acts would not have occurred if Love had been there with
them. On the contrary, there would have been friendship and peace, as is now
the case where Love rules the gods. : :

“Thus, he is youthful, and in addition to being young, gentle. A poet like
Homer is needed to depict the gentleness of this god. Homer says the goddess
Ate is also gentle (at least her feet are gentle), when he states:
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Her feet are gentle, for it is not on the ground

53
That she approaches; rather she walks along on the heads of men.

Tn this beautiful statement he seems to me to reveal Ate’s gentleness, S::,Z:
sIIl\e walks not on what is hard, but on what is soft. W;;an use tgf, sg;x: é}f oo
’s bei 1ks neither on the earth nor on the
of Love’s being gentle, for he wa LR e OB ol
i ft at all, but on the contrary, he
heads, which are really not so ; bu . , be walis and v
i tablishes his dwelling place
in the softest things there are. He es : _ in the oharec.
beings, though not In every s
ters and souls of gods and human bt
1 that has a hard character, he tu s
along. When he encounters a sou e ags
he dwells there. Thus, sin
n he comes upon a soft one, . Thu: ;
:ftl:ched 1o the softest parts of the softest things, with his feet and everything
is necessarily most gentle. - y . '
else,lllze is the youngest and the most gentle, then, and t1}111 adchtlor}: his fgg; ;Z
i i who em
i tiff and inflexible he would not be the one -
D . Netther iced while going in and out of
i he be at first unnoticed w g
everyone, Neither would - i B s
i ‘hich everyone agrees unrese y :
every soul. His gracefulness, w - e e
i inci his shapeliness and suppleness,
has, is a convincing proof of O e oo
i Love and awkwardness. That the g
always a conflict between - : | lives amone
' lexion, for Love does no
flowers suggests the beauty of his comp :
is witherecgi or without blossom in body, soul, or any otheT way. If a place 1s
full of flowers and fragrance, there he will al:]ght aéld t;em;]n.mmh e
is ef ies of the god, thou ;
“That is enough about the beauties o h much Is omitecs
i f Love. The greatest thing is that Lo
- now [ must speak about the virtue o " g
‘bei is he wronged by god or human .
ther wiongs god or human being, nor i _ B
i ifi d he suffers anything at all, for v
He never suffers violence, if indee ; violence bas
ion wi he do violence when he acts, for every
no connection with Love. Nor does ‘ . everyon
serves Love willingly in everything, and ‘the lags, .t:e k}n:;gtisc;;f E;e I;:;tryu;k ’ Ss 03;
i in willi t is just. Besides justice,
that what is done in willing agreemen Besid . o parakes o
judici it is agreed that judiciousness
the greatest judiciousness, for i _ : e el mlea-
i d no pleasure is more powerfu Ove.
pleasure and desire, an an Lowe Ba P
i Love, they can be contro v s
sures and desires are weaker than s o D ey
is i ling pleasure and desire Love
he is in control. Thus, by conitrol !
judicious, Moreover, with regard to courage, ‘not e\fn Azez :;;1 rs;gi(i 1;1;
inst’ 1 tch hold of Love, but Love (o ,
against’ Love.3 Ares cannot ca e e powertal
oes) can catch Ares,’ and the one who .
EEZnSﬁzyoie \3h0 is caught. Thus, the one who controls the most courageous
t of all.
among all others must be the braves -
“éo the justice, judiciousness, and courage of thIe godt ?ravsolsiznleife
nis wi ins.5” To the extent that T can, I must try
cussed; his wisdom remains.® L _
anything out. First of all (I in turn will honor my profession as Ergr;lmac;;z
did his), the god is a poet so wise and skillful that he can m‘ake others ft)hem
also. At least, everyone Love takes hold of becomes a poet, "even were
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1o song in him before.’s It is appropriate for us to use this as evidence that the
poet Love is in general good at every creative activity associated with the
Muses. What one neither has nor knows, one can neither give nor teach to

another. And regarding the creation of every animal, will anyone deny thatit 197

is by the skill of Love that they are begotien and come into being? On the
other hand, do we not see that the artisan who has been taught by this god
turns out to be famous and illustrious, but the one whom Love does not take
hold of ends up obscure? Apollo was led by desire and Love to invent
archery, of course, and also medicine and prophecy,
Love—as were the Muses in their invention of the fine arts, Hephaestus in
blacksmithing, Athena in weaving, and Zeus in how to govern gods and
human beings. It is clear from this that these activities of the gods were estab-
lished when Love came into being—Love of beauty this is, for there is no

s0 .he is a pupil of

197h

Love of ugliness. Before this, as I said at the beginning, many terrible things v

were done by the gods, as it is said, through the rule of Necessity, but since
this god was born, all good things have come into being for both gods and
humaa beings through loving what is beautiful,

“Thus, Love himself seems to nme, Phaedrus, first to be the most beautiful
and the best and then the cause of that which is best and most beautiful in oth-
ets. Something comes over me to speak also in verse, saying this is the one who

Produces peace among human beings,

Calm on the open sea, stillness of the wind,

And sleep abed when troubled.

He empties us of alienation and fills us with togetherness,
Causes us all to join together with each other

In these sorts of gatherings, and in festivals, dances, and sacrifices,
When he becomes the leader.

He instills meekness and banishes ferocity.
He is a cheerful giver of goodwill,

And never gives hostility.

Gracious and kind, he is studied by the wise,
And admired by the gods.

Coveted by those who lack him,

He is a treasure to those lucky enou gh to have him,
The father of delicacy, luxury, and opulence,
Gracefulness, longing, and yearning,

Careful of the good,

And careless of the bad.

In misery, in fear, in desire, and in speech,
He is our pilot, defender, comrade-in-arms,
And our bravest deliverer.

The adornment of all the gods and human beings together,
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He is the best and most beautiful leader,

The one whom all men should follow,

With beautiful singing, joining in the songs be sings
As he charms the thoughts of all

The gods and human beings.

“That is my speech, Phaedrus,” he said. “I et it be dedicated to the god.
I¢’s partly playful and partly serious, and as good a job as [ am capable of.”

Aristodemus said that after Agathon had spoken, everyone present loudly
applauded the young man’s remarks as reflecting well both on himself and on
the god. Then Socrates, looking over at Eryximachus, declared, “Well, does it
seem to you now, son of Acumenus, that my earlier apprehension was
unfounded, or did T speak prophetically when I said just now that Agathon
would give an astonishing speech and 1 would be left in the tarch?”

“One of your claims is true,” Eryximachus responded. “You do seem o
me to have spoken prophetically in saying that Agathon would speak well, but
that you are left in the lurch, that T do not believe.”

“And how, you happy fellow,” Socrates replied, “could I not be in the
lurch, I and anyone else whatsoever, when I have to speak after such a beauti-
ful and elaborate speech has been given? The rest of it was not as astonishing,
but that concluding section! How could anyone who heard the beauty of those
words and phrases not be struck dumb by them? When 1 thought about the
fact that [ wouldn’t be able to speak with nearly such beautiful words as those,
I would have left in a moment, running away in shame, if I had any place to

go! His speech made me think of Gorgias,® so that I was struggling on like
that character in Homer: I was afraid that at the end Agathon would hold up
the terrifying head of Gorgias in his speech, cast it against my speech, and
turn me into a wordless stope.® Then I realized that it was ridicalous of me to
have agreed to join with you in praising Love and to have claimed that I was
terrific in the activities of Love when I knew nothing about this practice, that
is, how one ought to praise things. In my simple-mindedness I thought one
ought to tell the truth about the things being praised, and to begin with that.
From there, then, one should pick out the finest of these points and present
them in the most attractive manner. Moreover, 1 had complete confidence that

[ would speak well, since I knew the truth about how to praise anything at all.

“It seems now, however, that this is not the way (o praise something in &
beautiful manner. On the contrary, one should attribute the grandest and most
beautiful characteristics to the subject, whether it possesses them or not, and if
the attribution is a lie, it doesn’t matter, It was prescribed, it seems, that each
of us should seem to praise Love, not that we should actually praise him. I
believe that’s the reason you twisted every statement around to apply to Love.
You claimed that he is a certain sort of being and the cause of certain sorts of
things so that he would appear to be the most beautiful and the best—1to those
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who are not acquainted with him, obviously, since I presume this would not

be effective with those who do know him. And your praise was beautifully 1994

and 1mpressiv.ely presented. However, I didn’t know this would be

¥neth0d of praising, and I did not know this when I agreed to offer m ra?ur
m_tum, with you. ‘The tongue uttered it, but not the heart!’s! Well Ith't o
Still, I'm npt going to offer praise in that manner—I'm not ca abh; fc; e
so! T am willing, if you like, to state the truth, and nothing elSe in ?ny ?)mwﬁ

way, an . - ;
y, and not in competition with your speeches, lest I provide a ridiculous  199p

:v,pectacle. So, Phaedius, consider whether you want a speech of that sort, that
zs,ddq you want to hear the truth spoken about Love, with the terms an;I the
ordering of the phrases presented in whatever manner the
omorees y happen to
Aristodemus said that Phaedrus an i i
speeih in whatever manner he believ:d ietzzgltﬁigss;reif(:d pim o make his
R One further thing, Phaedrus,” Socrates continued, “you must let me ask
gathon a few questions, so that I can get his agreement t i
before I give my speech.”  Some pows
“Well, '}l ailow it,” Phaedrus replied. “Question him.”
HOWA;S;(;}?S?US S:rl-d that after that Socrates began in this manner: “Well
Start,whi aihon mj.(d t;lend, you seemed to me to get your speech off to a good
sart w you sai : at one mu_st first describe what sort of qualities Love has
en describe his accomplishments. 1 greatly admire that beginning, $
come, since you described everything else about who he is so beautifullg. g
magnificently, tell me this about Love aiso. Is Love a love of something yo?cl)f

199¢
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- . .
nothing? I'm not asking whether Love is the love of a mother or a father (ask- 1994 i

mﬁl wl_lf:ther Love is a mother’s or a father’s love would be ridiculous) but
rather1t’s as though I were asking about the father himself. Is a father the fathe
of someone, or not? Obviously, if you wanted to answer well, you would X
me that a father is the father of a son ora daughter, wouldn’t , ou?” e
“By all means,” Agathon responded. ’ o
“And the same goes for a mother, as well?”
This was also agreed to.
. “Well, then,” Socrates said, “answer a few m i
will have a better understanding of what I'm after. (1)1: f; g:lf'sfl\?fr;lszitﬁyg?ittgizg

A brother, just insofar a i i
) $ he is a br )
o2 other, is that to be a brother of someone, or

He said that it is.
S0, he is the brother of a brother or a sister?”
He agreed.

Is‘ and te ab()UtL Ve 1 S IS l;()’vf: F | l()\‘e“i ]l()t]l‘
IhCIl t d Il me QO 3 SOC ate Sald.

“By all means, he is of something.”
Now, remember what that is,” Socrates continued, “‘and keep it in rind
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while you tell me this: With regard to that which Love is a love of, does he

desire it, or not?” . fed
“By all means, he does,” he replied. _
“Isyit while he has this thing he desires and loves that he desires and loves
. . (7
it, or is it when he does not have i ’ . ‘
“It seems likely that it’s when he doesn’t have it, _Agathon sa}ld. .
“Consider now,” Socrates responded, “whethef, msteafi of its S?eim?(g
likely, it is in fact necessarily the case that what desires, desires w!nat it lacks
and dé)es not desire what it does not lack. It seems .wondrously OS}:IOUS to me,
Agathon, that this is necessarily so, but how does it seem to you?
“t seemms so to me, also,” he replied.
«“well spoken. Now then, would someone wWho was large want to be
large, or someone who was strong to be strong? )
“That would be impossible, given what we hz.1v§ agreed. © thom”
“Because the person who has these characteristics would not lack them.
“What you say is true.” o ‘ )
“Jf someone who is sorong did want to be strong, Socrate§ continued, or
who is swift to be swift, or who is healthy to be healthy, one might supp;)se;l, in
such cases, that those who are all these things and possess the_:se .sorts 0 char
acteristics do also desire them while they have them. (I'm bringing this up jlol
that we won’t be misled.) Yet, if you reflect on these cases, Agathon, you w
see that insofar as these people have something at a given moment, they. ne«t:-
essarily have it, whether they want it or not, and how could' anyone desire (}
have what they already have? Whenever someone says, while I am health’y,
also want to be healthy,” or ‘while I am wealthy, [ also vxfant ‘to be wealtfh;}lfl, or
‘I desire these very things that I have,” we will say to him, ‘My goo'd e 0;::
while you possess wealth, health, and strength, what you also want is dto 111) -
sess them in the future as well, since at the present moment you ilrea y avi
them, whether you want them or not. Consider: When you. saz, T desire tng
present possessions,” do you mean anything. othe]_: ,t,hz’m this: 111 also Wii’l;l
possess my present possessions in the future as well”?” Would he agree?
i i ted.
Aristodemus said that Agathon consen - . -
Socrates continued, “So, is this what love is of in such _a case: what LS not
in hand and what one does not have, namely, the preservation of these things
as one's possessions in the future?”

“By all means,” he responded. _ ‘ ‘
“Tgen such a person, and everyone else who desires, desires what is not

in hand and not present, that is, what one does not have, whalt one is rf:;)t one-
self, what one lacks. Is this the sort of thing that love and desire are of’
“By all means,” he said. _ o
“Cgme then,” Socrates said, “let’s agree about what_’s being Salfil. First, is
Love the love of something, and, second, is that something some thing that at

the moment he lacks?”
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“Yes,” he replied.

“In that case, besides these points, recall what you said Love is in your
speech. If you want, I'll remind you. I think you said something like this, that
the gods’ actions were motivated by love of beautiful things, for there is no
love of what is ugly and shameful, Didn’t you say something like that?”

“I did say that,” Agathon replied.

“And that was a reasonable thing to say, my friend,” Socrates responded.
“If that’s so, could Love be anything other than a love of beauty and not a love
of what is ugly?”

He agreed that it couldn’t be.

“Well, wasn’t it agreed that what he lacks and does not have, that is what
he loves?”

“Yes,” he said.

“Then, Love lacks and does not have beauty.”

“Necessarily,” he responded.

“But what about this? Do you say that what lacks beanty and does not
possess beauty in any sense is beautiful?”

“Certainly not.”

“Then, do you still agree that Love is beautiful, if this is so0?”

Agathon asserted, “It seems likely, Socrates, that I didn’t know what I
was talking about earlier.”

“Well, you did speak beautifully, Agathon,” Socrates said. “But goona
bit more. Doesn’t it seem to you that what is good is also beautiful ?”
“It does to me.”

“Then, if Love lacks what is beautiful and what is good is beantiful, he
‘would also lack what is good?”

“I myself cannot refute you, Socrates,” he replied. “Let it be as you say.”

N
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“No, Agathon, my friend, it’s the truth you're unable to refute, since it's

not difficult to refute Socrates. But I'll leave you alone now.”

“I once heard an account of Love from a Mantinean woman named Dio-
tima® who was wise and skillful in this and many other things. At one time,
by having the Athenians offer sacrifices before the plague occurred, she pro-
duced a ten-year postponement of the disease for them, and she instructed me
in the activities of Love. I'll try as well as I can to repeat her account for you
on my own, using as a basis what was agreed to by Agathon and myself,

“As you noted, Agathon, one must first describe Love and his character,
and then his works. I think the easiest thing would be for me to proceed as the
foreign woman did, describing how she questioned me at that time. I was say-
ing to her more or less the sorts of things Agathon was just now to me; How
Love is a great god and is beautiful. And she made the assertions to me that I
made just now: How according to my account Love could be neither beautiful
nor good.”

“What are you saying, Diotima?” I replied. “Is Love then ugly and bad?”
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“What a thing to say!” she responded. “Do you think that if a thing isn’t

beautiful, it must be ugly?”

“Most certainly.” ’ . ’
i ise, 1 that there’s
“Is someone who isn’t wise, ignorant? Don’t you percerve

. . 63
something between wisdom and ignorance?

“What’s that?” - ' .
“Don’t you know about having correct opinions without being able to

give an account of them?” she said. “That isn’t having knowledge, for how
could what Iacks an account be knowledge? Nor is it ig‘n(.)ranf:ez for h(?w coulc;
what happens to be accurate be ignorance? Correct opinion 1s just this sort o
thing, something in between understanding and ignorance.

“What you'Te saying is true,” I said. ‘ ‘

“Then, don’t say that what isn’t beautiful is necessarily ugly, or that what
isn’t good is necessarily bad. When you agree that Love is neither good noz
beautiful, don’t then assume that he must be ugly and bad. On the contrary,
she said, “he is in between these two.” . )

“And vet,” [ responded, “it’s agreed by everyone that he is a great .god‘;

“Are you talking about all those who lack knowledge,” she said, “or
those who know?”

“Why, all of them together.”

She Iaughed and said, “How, Socrates, could it be agreed by these who
say he’s not a god at all that he’s a great god?”

“Who are these people?” I responded. }
“You are one,” she replied, “and I am one.

“How can you say that?” I exclaimed.
“Easily,” she responded. “Tell me, wouldn’t you say that all the gods are

happy and beautiful? Or would you venture to say that some of the gods are
not beautiful and happy?”
“Ry Zeus, not I [ said. .
“Df) you say, then, that the happy are those who possess good and beauti-
ful things?’
“By all means.” ‘
“th you have agreed that Love, because he lacks good and bt}autlful
things, desires these very things that he lacks.” . “
*“I have agreed to that.” . oo
“§o how could one who has no share in good and beautiful things be a
god?”’ ‘ X
“He couldn’t in any way, it seems. ‘ .
“Then, do you see,” she continued, “that even you believe that Love is
not a god?” y ]
“Then, what is Love?” I replied, “a mortal?
“That least of alll”
“But what, then?”’
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“Just as in the earlier cases,” she responded, “he’s in between mortal and
immortal.”

“What is he, then, Diotima?”

“A great daimon,® Socrates, Everything that is daimonic is between god
and mortal.”

“What does a daimon do?” I asked.

“It interprets and conveys things to the gods from human beings and to
human beings from the gods—entreaties and sacrifices from the one, and
from the other commands and gifts in return for the sacrifices. Since it is in
the middle it fills in between the two so that the whole is bound together by it.
All prophecy comes through a daimon, and the arts of the priests and of those

202e

concerned with sacrifices, rituals, spells, divinations, and magic. A god does™ 203a
not have direct contact with a human being; on the contrary every interchange
and conversation between gods and human beings is through a daimon, beth -

when we are awake and in our dreams. The man who is wise and skillful in
these matters is daimonie, but the man who is skilled in any other arts or crafts
1s a mere laborer. There are in fact many of these daimons of all sorts, and
Love is one of them.”

“Who's his father,” T asked, “and his mother?’

“It’s a rather lengthy story to go through in detail,” she replied, “but I'11
tell it to you. On the occasion of Aphrodite’s birth, some of the gods, includ-
ing Resource, the son of Invention, were having a feast to celebrate. After
they had eaten, Poverty, who'd come to beg since it was such a festive occa-
sion, was standing at the door. Then Resource, who was drunk on nectar
(wine didn’t exist yet), wandered out into Zeus’s garden in a stupor and fell

203b

asleep. Poverty, because of her lack of resources, contrived a plan to have a” |

child by Resource, and she lay down beside him and conceived Love.
Because of this, Love became a follower and servant of Aphrodite, since he
was conceived on the day of her birth, and he is also a lover of what is beauti-
ful because Aphrodite is beautiful. :
“Hence, since he is the son of Resource and Poverty, Love’s ¢ircum-
stances are as follows: In the first place, he’s always poor and far from being
gentle and beautiful, as most people believe. On the contrary, he’s tough,
wrinkled, barefooted, and homeless. He always lies on the ground, since he

doesn’t have a bed, and he sleeps in doorways and alongside the road in the

open air. Since he has his mother’s nature, he’s always wedded to need. Yet on
the other hand, in keeping with his father, he’s a schemer after beautiful and
good things, is brave, eager, and intense, a terrific hunter. always inventing
some device, desirous of understanding, and resourceful{He engages in the
search for wisdom®s throughout his entire life, and is 2 terrific wizard, sorcerer,
and Sophist. He is by nature neither immortal nor mortal, but at one and the

same time he is both flourishing and alive, while he is well-provisioned, and
then dying, but is brought to life again through his father’s nature, His provi-
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sions are always draining away, so that Love is never either wi.thout Tesources
or wealthy. He’s also between wisdom and ignorance. This is the sitnation:
None of the gods engages in the search for wisdom or desires to become wise

(because they are wise), nor does anyone else who is wise engage in the search -

for wisdom. Nor, on the other hand, do those who are ignorant engage in the
search for wisdom or desire to become wise. This is pFecisely what is harm‘fui
about ignorance: since the person who doesn’t bchev_e he lacks anything
doesn’t desire what he doesn’t think he is in need of, an 1gnorant.person, v:r’ho
is neither beautiful and good nor intelligent, considers himself satlsfa}ctgry. )

“So, who are those who engage in the search for wisdom, Diotima,” 1
asked, “if they are neither the wise nor the ignorant?” .

“It should be clear by now, een 533_5131_19‘:;’ she replied, “that it’s thgse
who are in between these two conditions, and Love is one of then}. For wis-
dom is a very beautiful thing, and Love is the love of the beautiful. Thus,
Love is necessarily one who engages in the search for wisdom,5 ar_ld as a
secker of wisdom is in between being wise and being ignorant. .H]s birth
accounts for this, since his father was wise and resourceful, but his mother
was not wise and lacked resources.

“So, that's the nature of a daimon, Socrates, my friend. It’s not at al.l sur.-
prising that you held the view of Love you did. From what you were saying, it
seems to me that you believed Love to be the thing that is loved, rather' than the
one who loves. I think that's why Love appeared to you to be so beautiful. The
beloved is in reality the one that is beautiful, graceful, perfect, and most
blessed. The one who loves has a different sort of character, which I have
described.” o

I responded, “Well! You are a welcome visitor,- Diotima, and you state
your point very beautifully. If Love is this sort of thing, of what use is he to
human beings?” o

“I’ll try to teach you that next, Socrates,” she said. “Now, I_.,m‘fe is this
sort of being and his birth was in that manner, and, as you say, he is of beau-
tiful things.” But what would you say if someone were to ask us, ‘Wha; is love
of beautiful things, Socrates and Diotima?’ Or, more clearly, ‘the one who
loves, loves beautiful things, but for what does he love them?™”

I said that it was for them to become his own. '

“That answer requires an additional question,” she continued. “What will
this person have, if beautiful things become his owq?” '

“I cannot provide a ready answer for that question,” I replied. . ’

“Well,” she said, “suppose one were to replace ‘beautiful’ with ‘good
and then ask: ‘Come, Socrates, the one who loves, loves good things, but for
what does he love them?"”

“For them to become his own,” I replied.
“And what will this person have, if good things become his own?”
“That,” I said, “I am better prepared to answer: That person will be happy.”
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“Because happy people are happy through possessing good things,” she 205a

continued, “and there’s no need to ask beyond that, “What does the person
who wants to be happy want?’ This seems to be a final and complete answer.”
“What you say is true,” I replied.
“Do you think that this yeamning, this love, is common to all human

beings, and that everyone wants good things to be their own forever? What
would you say?”

“As you say,” I replied, “it’s common to all.”

“Then why is it, Socrates,” she asked, “that we don’t speak of everyone
as loving, if in fact everyone does always love these very things? Why do we
speak instead of some people as loving and others as not?”

“I wonder about that myself,” [ replied,

“But you shouldn’t wonder,” she said. “We separate off one particular
form of love and call it ‘love,” giving it the name of the whole. We also mis-
use other names in such ways.”

“Can you give me an example?” I asked.

“Hlere’s one: You know that there are various kinds of creativity,¥ since
every time something that did not exist comes into being creativity is respon-
sible. The productions of every art and craft are the result of creativity, and all
of their practitioners are creative people.”

“What you say is true.”

“Nevertheless,” she continued, “you know that these practitioners are not
all called creative people. On the contrary, they have various other names. Yet
from the whole of creativity the one part that deals with music and verse was
set aside and is referred to by the name of the whole. This latter alone is called

creativity, and those engaging in this part of creativity are the people who are
called creative.”

“What you say is true,” I said.

“Well, that’s the way it is with love, also. In general, every desire by
everyone for good things and for happiness is ‘all-powerful and treacherous
Love.”® Yet those who turn to him in his diverse forms (whether in connec-
tion with making money, with fondness for athletics, or with philosophy), are
not spoken of as loving, nor are they called Jovers.®? Rather, those who go
after one particular form of love, and zealously pursue it, have the name of the
whole, love, and they are spoken of as loving and are called lovers.”

. “You’re probably telling the truth,” I responded.

“A certain speech claims,” she continued, “that lovers are those who seek
their other halves, but my account states that love is of neither the half nor the
whole, unless, my friend, it happens to be good, since people are willing even
to have their hands and feet cut off if they think they’re harmful to them. I don’t
think people hold on to something that is their own unless one calls that which
is personal and one’s own ‘good’ and what belongs to another ‘bad.’ People
don’t love anything other than what is good. Does it seem otherwise to you?”?
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“Not to me, by Zeus,” [ replied. .

“Well, then,” she said, “can we simply say that people love what is
good?” .

“Yes,” I replied.

“But what about this?” she asked. “Shouldn’t we add that they love for
the good to be their own?’

“We should add that.”

“And not only to be their own,” she continued, “but to be such forever?’

“We should add that also.”

“In short, then,” she said, “love is of the good’s being one’s own for-
ever.”

“What you say is most true,” I responded. '

“Given that that is what love always is,” she continued, “in connection
with what sort of behavior and what activity on the part of those pursuing the
good would their zeal and effort be called love? What is the function of Jove?
Can you say?”

“T would not be so impressed by you and your wisdom, Diotima, if I
could,” I responded, “nor would I be coming to vou in order to learn those
very things.”

“Then I'll tell you,” she said. “It is giving birth in beauty both in body
and in soul.”

“The services of a prophet are needed to determine what you mean,” I
said. “T don’t understand.”

“Then, I'll speak more clearly,” she said. “All human beings are preg-
nant, Socrates, both in body and in soul, and when we come of age, we natu-
rally desire to give birth. Yet one cannot possibly give birth in ugliness, only
in beauty, because the union of a man and a woman, that is, birth, is a divine
affair. Pregnancy and procreation instill immortality in a living, mortal being,
and these things are impossible in what lacks harmony. And ugliness is
disharmonious with everything divine, while beauty is harmonious. Thus,
Beauty is involved in procreation as the Fate and the Goddess of Childbirth.
This is why, when something that is pregnant comes close to something beau-
tiful, it becomes gentle and relaxes in the delight of procreation and giving
birth. When it comes near something ugly, however, it recoils and turns away,
frowning and distressed. It shrinks back and does not bring forth, but instead
painfully continues to carry the foetus it contains, Thus, in someone who is
pregnant and bursting with life, there is great excitement in the presence of
what is beautiful because it is freed of the great labor pains it had. So,
Socrates,” she declared, “love is not of the beautiful, as you think.”

“Then, what is it of?’

“It is of procreation and giving birth in beauty.”

“Well!” I replied.

“By all means, it is!” she said. “Now, why is it of procreation? Because
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procreation is eternal and immortal, insofar as anything can be such in a mor-
tal being, and, given what we’ve agreed, one necessarily desires imumortality
along with the good, since love is of the good’s being one’s own forever. On
the basis of this account, love is necessarily also of immortality.”

So, she taught me all these things when she was making her arguments
about the activities of love, and one time she asked, “Socrates, what do you
think is thecause of this love, this desire? Don’t you see how terribly it affects
all the wild animals, both those that run on the ground and those that fly, when
they desire to procreate? Do you see how they are all stricken and affected by
the activities of love, first in intercourse with each other and then in taking
care of their young? And how ready the weakest among them are to fight the
strongest for the sake of their offspring, and even io die for them? Do you see
how they will exhaust themselves by starving in order to feed their young, and
would do anything else for them? One assumes that human beings do these
sorts of things on the basis of reason,’ but what causes wild animals to be so
affected by the activities of love? Can you say?”

I again said that I didn’t know, and she replied, “Then, how do you
expect to become terrific at the activities of love, if you don’t comprehend
these matters?”’

“But that’s why I've come to you, Diotima, as 1 explained earlier,
because I know I need to be educated. So, tell me the explanation of these
things and of any other affairs connected with the activities of love.”

“Then,” she replied, “if you belicve that by nature the object of love is
what we have several times agreed it to be, you won’t be surprised by my
answer. My claim here is the same as in the former case: mortal nature seeks
as far as possible to be eternal and immortal, and it is only in this way, by pro-
ducing offspring, that it is able to do so, through always leaving behind
another, a young one, in place of the old. It is also on this basis that each indi-
vidual living being is said to be the same individual during its lifetime. For
example, as one develops from childhood to old age one is said to be the same
person, although one never has the same elements in oneself even though one
is called the same person. On the contrary, one is always undergoing renewal
while losing some element of one’s hair, flesh, bones, blood, and all parts of
the body generally. This is so not only with regard to one’s body, but also
with regard to one’s soul. One’s habits, characteristics, opinions, desires,
pleasures, pains, fears, none of these ever stays the same in anybody; some
are coming into being while others are passing away. Yet even more odd than
these points is the fact that not only do bits of knowledge come and go for us
(we are never the same even in terms of our knowledge), but each single bit of
knowledge also undergoes the same experience, What is called studying
exists because knowledge goes away. Forgetting is the departure of knowl-
edge, and study saves the knowledge by reimplantin £ anew memory in place
of what has gone away, so that it seems to be the same knowledge. Everything
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. that is mortal is preserved in this way, not by being the same in every way for-
ever, like what is divine, but by having what is old and departing leave behind
another like itself that is new, By this means, Socrates,” she continued, “a
mortal thing participates in immortality, both in terms of its body and in all
other regards. An immortal thing operates in a different way. So, you
shouldn't be surprised when everything, by virtue of its nature, values its own
offspring. In every case, this zeal, this love is in pursuit of immorg,ality.”' ~

When I heard her account I was astonished. “Well!” I said, “wisest Dio-
tima, can it be true that things really are this way?”

In the manner of those perfect Sophists, she responded, “You know it,
Socrates!”! When, if you will, you look at people’s fondness for fame, you
may be surprised by their irrationality, unless you keep in mind what I have
said and consider how terribly inflamed they are by a love of becoming a
famous name and ‘laying down immortal glory for eternal time,’”? and how
they’re ready to face every danger for this—even more than for the sake of
their children, to squander their money, to endure any pain, and even to die.
Do you think,” she continued, “that Alcestis would have given her life for
Admetus,” or that Achilles would have sought out death after Patroclus
died,” or your own Codrus would have sought to be the first to die for the
sake of his sons’ kingdom,” unless they thought there would be the immortal
memory of their virtue that we now have? That’s a long way from being the
case,” she said. “On the contrary, I believe all these people engage in these
famous deeds in order to gain immortal virtue and a glorious reputation, and
the better people they are, the more they do so, because they love immortality.

“Now, those who are pregnant in body are more oriented toward women
and are Jovers in that way, providing immortality, remembrance, and happi-
ness for themselves for all time, as they believe, by producing children. Those
who are pregnant in soul however—for there are people who are even more
pregnant in their souls than in their bodies,” she continned, “these people are
pregnant with and give birth to what is appropriate for the soul. What, then, is
it that it is appropriate for the soul to bring forth? Good sense™ and the rest of
virtue, of which all poets are procreators, as well as those artisans who are
said to be inventors. But much the most important and most beauntiful aspect
of good sense,” she said, “is that which deals with the regulation of cities and
households, the name of which is judiciousness” and justice.

“Whenever someone who has been pregnant in his soul with these things
from youth, and who is reaching adulthood and coming into his prime, desires
to give birth and produce offspring, he goes around, I believe, searching for
something beautiful, with which he can produce offspring. He can never pro-
duce offspring with something that is ugly. Hence, since he is pregnant with
these things, he eagerly embraces beautiful bodies rather than ugly ones, and
should he happen upon someone who has a beautiful, well-bred, and naturally
gifted soul as well, he embraces the combination with great enthusiasm and
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immediately engages in many conversations with this man about virtue, about
what a good man should be like, and what he should make it his business to do;
thus, he sets out t¢ educate him. When he attaches himself to someone beauti-
ful, [ believe, and associates with him, he gives birth and brings forth what he
was pregnant with before, both while in that person’s presence and while

209¢

remembering him when he’s absent. Together with’ him/he nurtures the off-

spring produced, so that such men have much more t-shaTe with each other and
a stronger friendship than that which comes from rearing children, since they
share in the rearing of children who are more beautiful and more immortal.
“Everyone would prefer to bring forth this sort of children rather than
human offspring. People are envious of Homer, Hestod, and the other good
poets because of the offspring they left behind, since these are the sort of off-
spring that, being immortal themselves, provide their procreators with an
immortal glory and an immortal remembrance. There are also, if you like,”
she continued, “those children whom Lycurgus left behind in Sparta as the
saviors of Sparta and even, one could say, of all Greece.”™ You also honor
Solon because of the laws that are his offspring, and there are other men in
many places who are honored for other reasons. Among both Greeks and bar-

barians are men who have produced many beautiful works, bringing forth _

virtue of every sort. Many shrines have been dedicated to men because of this
sort of children, but none at all becaunse of their human offspring.

“These are the activities of love, Socrates, into which you could '\probably ;

be initiated. I don’t know whether you are the sort of person for the final rites
and mysteries, for which these former things are the preparation, if one can let

g0 in the right way. So, I'll speak,” she said, “and I'll not curtail my enthum-__ .
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asm. Try to follow as well as you can. o

*The person who is going to approach this matter comectly,” she
declared, “must begin while young to turn toward beautiful bodies, and at
first, if he is comectly led by his guide, to love a single body and to bring forth
beautiful conversations in that situation. He must then realize that the beauty
of any particular body is akin to the beauty of every other body, and that if it
is necessary to pursue beauty of form, it is quite mindless not to believe that
the beauty of all bodies is one and the same. When he comprehends this, he
must become a lover of all beauntiful bodies, and he will despise that vehement
love of a single body, thinking it a trivial matter.

“After that he must believe that the beaunty of souls is more valuable than

that of the body, so that if someone who has a decent soul is not very attrac-
tive, he will be content to love him, to take care of him, and with him to search
out and give birth to the sort of conversations that make young men better. As
a result, he will be compelled to study the beauty in practical endeavors and in
laws and traditions and to see that all beauty is related so that he will believe
that the beauty connected with the body is of little importance,

“After practical endeavors he must be led to examples of knowledge in
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order that he may see in turn the beauty of knowledge and no longer look
upon what is limited to an individual case as being very beautiful, like a
house-slave who is enthralled by what is paltry and of little account, Justing
after the beauty of a young boy or of some particular person, or of a single
practical endeavor. On the contrary, after turning toward the great sea of
beauty, he studies it and gives birth to many splendidly beautiful conversa-
tions and thoughts in a magnanimous philosophy, until, as he becomes more
capable and flourishes in this sitnation, he comes to see a knowledge of a sin-
gular sort that is of this kind of beauty.

“You must try,” she continued, “to pay attention to me as closely as you
can. The person who has been instructed thus far about the activities of Love,
who studies beautiful things correctly and in their proper order, and who then
comes to the final stage of the activities of love, will suddenly see something
astonishing that is beautiful in its nature. This, Socrates, is the purpose of all
the earlier effort,

“In the first place, it is eternal; it neither comes into being nor passes
away, neither increases nor diminishes. Therefore, it is not beautiful in one
respect while ugly in another, nor beautiful at one time while ugly at another,
nor beautiful with reference to one thing while ugly with reference to some-
thing else, nor beautiful here while ugly there, as though it were beautiful to
some while ugly to others. Moreover, the beautiful will not appear to this per-
son to be something like a face or a pair of hands or any other part of the body,
nor will it appear as a particular statement or a particular bit of knowledge,
nor will it appear to exist somewhere in something other than itself, such as in
an animal, in the earth, in the sky, or in anything else. On the contrary, it
exists as itself in accordance with itself, eternal and uniform. All other beauti-
ful things partake of it in such a way that, although they come into being and
pass away, it does not, nor does it become any greater or any’ less, nor is it
affected in any way. When someone moves through these various stages from
the correct love of young boys and begins to see this beauty, he has nearly
reached the end.

“In the activities of Love, this is what it is to proceed correctly, or be led
by another: Beginning from beautiful things to move ever onwards for the
sake of that beauty, as though using ascending steps, from one body to two
and from two to all beautiful bodies, from beautiful bodies to beautiful practi-
cal endeavors, from practical endeavors to beautiful examples of understand-
ing, and from examples of understanding to come finally to that understand-
ing which is none other than the understanding of that beauty itself, so that in
the end he knows what beauty itself is.

“Here is the life, Socrates, my friend,” said the Mantinean visitor, “that a
human being should live—studying the beautiful itself. Should you ever see it,
it will not seem to you to be on the level of gold, clothing, and beautiful boys
and youths, who so astound you now when you look at them that you and many
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others are eager to gaze upon your darlings and be together with them all the
time. You would cease cating and drinking, if that were possible, and instead
just look at them and be with them. What do we think it would be like,” she
said, “if someone should happen to see the beautiful itself, pure, clear,
unmixed, and not contaminated with human flesh and color and a lot of other
mortal silliness, but rather if he were able to look upon the divine, uniform
beautiful itself? Do you think,” she continued, “it would be a worthless life for
a hnman being to look at that, to study it in the required way, and to be together
with it? Aren’t you aware,” she said, “that only there with it, when a person
sees the beautiful in the only way it can be seen, will he ever be able to give
birth, not to imitations of virtue, since he would not be reaching out toward an
imitation, but to true virtue, because he would be taking hold of what is true?
By giving birth to true virtue and nourishing it, he would be able to become a
friend of the gods, and if any human being could become immortal, he wonld.”

“This, then, Phaedrus and the rest of you, is what Diotima said, and T was
persuaded. Now, since I am persuaded, I also try to persuade others that one
could not easily find a better collaborator with human nature for acquiring this
than Love. That’s why I say that every man must honor Love, and T myself
honor the activities of Love, practice them industriously, and encourage others
te do so. Both now and always, I praise Love’s power and courage to the
extent of my ability. So, Phaedrus, if you will, consider this account my hymn
of praise, delivered for Love, though if you would prefer to call it something
else, call it that.” oo

Everyone applauded after Socrates concludedi his speech, except for
Aristophanes, who ftried to say something about how Socrates referred to his
own speech in his remarks. Suddenly, there was a loud noise of what sounded
like festive drinkers pounding on the courtyard door, and they heard the sound
of a flute-girl. Agathon then calied out, “Why don’t you servants see what that
is? If it’s someone we know, invite him in, and if it isn’t, say that we’'ve
already finished and are no longer drinking.”

Almost iminediately they heard Alcibiades’ voice in the courtyard (he
was extremely drunk and shouting loudly) asking where Agathon was and
demanding that they lead him to Agathon,®® So, with the flute-girl and several
of his companions supporting him, they led him before them, and he stood at
the door, crowned with a thick wreath of ivy and violets and wearing a great
many ribbons on his head.

“Greetings, gentlemen!” he said. “Will you accept a quite excessively
drunk man as a fellow imbiber? Or should we just leave after crowning
Agathon, which is the reason we came? I wasn’t able 0 come myself, yester-
day,” he said, “but I'm here now with these ribbons on my head so that I can
make a crown for the head of the wisest and most beautiful of us all fromi my
own head, if I may speak in that way. Are you laughing at me for being
drunk? You may laugh, but I nevertheless know quite well that what I'm say-
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ing is true. But tell me right now, will you do what I propose? Will you
imbibe with me or not?”

They all called out loudly and insisted that he come in and recline with
them, and Agathon beckoned him over. So, he went in, assisted by his com-
panions. e was taking off his crown of ribbons as he entered, so that they
were covering his eyes, and he didn’t notice Socrates. He sat down next to
Agathon, in between Socrates and the latter (Socrates had moved over when
he saw him). And as he sat down beside him, he embraced Agathon and puta
crown of ribbons on his head.

Then Agathon said, “Take off Alcibiades’ sandals, boy, so that he can
recline with us as a third.”

“By all means,” Alcibiades responded, “but who is this third fellow
drinking with us?” He turned around then and saw Socrates, and when he saw
him he leapt up and said, “Oh Heracles, what is this? Is this Socrates? You're
Iying here in ambush for me again, aren’t you? And suddenly showing up
where I least expect you to be, as you often do. Why have you come now?
And why are you reclining on this couch? How is it you’re not beside Aristo-
phanes or someone else who's an intentional jokester, but instead have some-
how found a way to recline beside the most beautiful man in the room?”

At this point Socrates responded, “See here, Agathon, will you defend
me? My love for this fellow is not an insignificant affair. Since the time I fell
in love with him, it has been impossible for me to glance at or have a conver-
sation with a beautiful person, not even one, or else he treats me in an amaz-
ing manner out of resentment and jealousy. He rails at me and can scarcely
restrain himself from hitting me! So watch out, lest he do something right
now. Try to adjudicate between us, or if he begins to get violent, defend me,
as I am very frightened by this fellow’s madness and loving friendship.”

“Wait!” Alcibiades replied. “There is no reconciling you and me. On the
contrary, I'll be getting even with you for those remarks later on. But for the
moment, Agathon,” he continued, “give me some of those ribbons, so that 1
can also crown the amazing head of this fellow. Then he won’t complain to
me that I’ve made a crown for you, but not for him, although in the arena of
words he triumphs over every human being, and not only just recently as you
did, but all the time.” Then he took the ribbons, crowned Socrates, and lay
down on the couch.

When he was settled, he said, “Well, gentlemen, you seem sober to me.
Now, that can’t be permitted. You must drink! We’ve agreed to that. So, [
choose as the person to lead the drinking (until you’ve imbibed enough)—
myself! Bring me a large mug, Agathon, if there is one. But wait, that’s not
necessary. Boy,” he said, “fetch me that wine cooler over there.” (He saw that
it could hold more than two quarts.) After this container was filled, he first
drank it off himself and then ordered it refilled for Socrates. At the same time
he said, “With Socrates, gentlemen, my ploy won't succeed. No matter how
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much anyone orders him to drink, he drinks it and still never gets drunk.” So,
when the boy refilled it, Socrates drained it.

Then Eryximachus said, “What are we doing, Alcibiades? Aren’t we
going to say anything over the cup or sing something? Are we going to just
guzzle it down like we were dying of thirst?”

Alcibiades replied, “Ah, Eryximachus, the best son of the bast and most
Jjudicious father, Greetings!”

“Greetings yourself,” Eryximachus said, “but what are we going to do?”

“You should give the orders, Eryximachus, because we ought to obey
you, ‘since a medical man is worth many others.”® Prescribe whatever you
like.”

“Then listen,” Eryximachus replied. “Before you came in, we decided
that each of us would make the most beautiful speech he could in praise of
Love, going in turn around to the right. Now, all the rest of us have already
given our speeches, but since you haven’t spoken (though you have been
drinking!), it’s fair that you should have to give a speech. After you've spoken
you can make whatever demand you like of Socrates, and he can do the same
to the person on his right, and so on for the rest.”

“Ihat’s a good suggestion, Eryximachus,” Alcibiades responded, “but it
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wouldn’t be an equal match to put a drunken man up against the speeches of

people who are sober. Anyway, you blessed fellow, were you persuaded by
any of the things Socrates was just saying? Do you realize that everything is
Just the opposite from what he said? Whenever I praise someone around him,
whether it’s a god, another human being, or anyone, it’s this fellow who can’t
restrain himself from hitting me!”

“What a thing to say!” Socrates responded.

“By Poseidon!”® Alcibiades said. “Don’t you deny it! T can’t praise any-
one else when you're around.”

“Then do what you're saying,” replied Eryximachus. “If you like, praise
Socrates.” ‘

“What do you mean?” Alcibiades responded. “Do you think that’s what [
should do, Eryximachus? Shouid I attack the man and have my revenge right
here in front of all of you?”

“Here now!” Socrates exclaimed. “What do you have in mind? Are you
going to praise me in a manner that will make me a laughingstock? What're
you going to do?”

“I shall tell the truth. Will you allow that?”

“Of course, I'll allow that,” he replied. “In fact, T command you to tell the
truth?”

“I won’t hesitate to do so,” Alcibiades said, “‘and you should do this: If I
say anything that’s not true, interrupt me, if you like, and say that I'm mis-
taken about that. I won't say anything that’s false if I can avoid it, but if 1 do
get things out of order in my recollecting, don’t be surprised. It isn’t easy for
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a man in my state to produce an account of your odd behavior in a fluent and
orderly manner.

“Now, this is the way I will attempt to praise Socrates, gentlemen, by
means of images. He’ll probably think that it’s to make him a laughingstock,
but the image aims at truth. It’s not a joke. I would say that what he’s most
similar to are the Sileni® that sit in the statue-makers’ shops,® the ones arti-
sans make that hold shepherd’s pipes or flutes,* which when pulled apart are
found to have statues of gods inside. Moreover, I would say that he’s espe-
cially like the Satyr Marsyas.®

“That your form is similar to theirs, Socrates, you yourself can’t deny #”
Moreover, listen to some other ways you’re like them. You behave outra-
geously, don’t you? If you disagree, I'll provide witnesses. And you're a
flute-player, aren’t you? In fact, you're a more amazing one than Marsyas. He
used instruments to bewitch human beings with the power that emanated from
his mouth, as do those who play his tunes today. (I claim the tunes Olympus?s
played were those of Marsyas, since he was Olympus’ teacher.) Thus, if a
good flute-player, or even a poor flute-girl, plays his tunes, the tunes by them-
selves can possess people, and, because they are divine, they disclose the peo-
ple who are ready for the gods and for initiation into the mysteries. The only
way you differ from him is that, while you do the same thing he does, you do
it using plain words without instruments. At any rate, whenever we hear any-
one else talking, even a very good orator, no one takes any interest, but when
someone hears you (or someone else repeating your argurnents, even if he’s
quite a poor speaker), whether it’s a woman listening, a man, or a lad, we are
astounded and possessed.

“I myself, at any rate, gentlemen, if I wouldn’t seem to be totally drunk,
would tell you under ocath how much I have been influenced by this man’s
words and even now I am still affected by them. For, when I hear them, my
heart pounds and the tears flow—even more than among the Corybantes*—
from the effect of this man’s words. And I see a good many others who are
affected the same way. [ believe that Pericles™ and other good orators I have
heard spoke well, but I was not affected like this. My soul didn’t clamor or get
angry about my servile state. However, I have been put in that position many
times by this Marsyas here, with the effect that it seemed to me that I ought
not to live the way I have. (You can’t say this isn’t true, Socrates.) And even
now, I know in my heart that if I would open my ears, I wouldn’t be able to
resist, but would be affected the same way. He forces me to agree that though
I'have many faults I neglect my own needs and busy myself with the affairs of
the Athenians. So, I forcibly stop up my ears and run away, as from the
Sirens,” so that I won’t grow old just sitting there beside him.

“Socrates is the only human being in front of whom I have experienced
what no one would believe possible for me—a sense of shame in front of some-
one—though [ only feel shame in front-of him. I know in my heart that I cannot
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refute him and so I ought to do what this man commands, but then I go away, a
slave to the honor given by the masses. So, I desert him and escape, and when-
ever I see him, I am ashamed because of what we had agreed on, Many times I
would gladly have seen the end of his existence among human beings, but if
that ever came to pass, I well know that I would be even more distressed, so
that I don’t know bow to deal with this man. Thus, I mysélf, and many others,
have been affected in these sorts of ways by the flute-playing of this satyr.

“And now you’ll hear from me just how similar he is to those I've
likened him to and how amazing the power he has is. None of you understand
him, and you know it! However, I will make clear who he is, as I've begun to
do. You can see that Socrates is lovingly fixated on beautiful young men, is
always around them—in a daze, and furthermore that he i ignorant about
everything and knows nothing. So, isn’t this bearing of his like that of the
Sileni? Of course it is. He’s put on this external appearance just like the statue
of Silenus, but when his interior is opened up, he is more filled than you
would think, gentlemen and fellow imbibers, with judicious good sense. You
have to realize that he doesn’t care at all whether or not someone is beautiful.
On the contrary, no one would believe how little regard he has for such mat-
ters and for whether one is wealthy or has anything else the multitude values
as contributing to happiness. I'm telling you, he believes all those sorts of
possessions to have no value at all and that we are worthless as well, and his
entire life is occupied with being ironic and playing games with people. T
don’t know whether any of you have seen the glorious figures inside him
when he is serious and opens up. I did see them once, and they seemed to me
to be so divine, golden, splendid, and amazing, that, to put it briefly, whatever
Socrates commands must be done.

“I believed he was seriously attracted to my youthful good looks, which I
considered a gift from Hermes and amazing good luck, since by gratifying
Socrates | would provide myself with the oppoertunity to hear everything he
knéw. (I did think my youthful good looks were quite wonderful.) So, with
that in mind, on this occasion I dismissed the attendant in order to be alone
with him. Before this it had not been customary for me to be alone with him
without an attendant.

“Now, I must tell you the whole truth, and you give me your undivided
attention, Socrates. If I say anything that’s false, correct me!

“Well, gentlemen, I was completely alone with him, and 1 thought he
would talk to me right away in the way a lover talks to his darling when they
are alone, and I was delighted. However, nothing at all of that sort occurred!
On the contrary, he conversed with me just as he customarily did, and when
we had spent the day together, he went away and left me. After that, I began

inviting him to exercise with me, so that something might be accomplished

that way.*> So, he exercised and wrestled with me many times when no one
was present, and what can be said? Nothing worked for me!

216¢

2led

v

216e

217a

217b

217¢




54 THE SYMPOSIUM AND THE PHAEDRUS: PLATQ'S EROTIC DIALOGUES

“Since I was achieving nothing this way, it seemed to me that I should set
upon the man with a direct assault and not give up, now that I had taken on the
project. However, I had to know what the situation was. So, Linvited him over
for dinner, just like a lover guilelessly laying snares for his darling. He didn’t
yield to me in this very quickly, but nevertheless in time I persuaded him.
When he came the first time, he wanted to leave right after he had eaten, and
that time out of shame I let him go. The next time I planned ahead, and after
we dined I kept the conversation going until late at night. When he wanted to
leave, I suggested that it was late and pressed him to stay. So, he lay down on
the couch next to mine, where he had eaten, and no one else was sleeping in
the room besides us.

“Now, I would have no trouble speaking in front of anybody thus far in
my account. From here on, however, you wouldn’t hear me giving it, except
for the fact that, first of all, as the saying goes, wine makes for truth when the
servants are absent—or when they’re present, and that it also appears unjust
to me, though I am praising him, to conceal Socrates’ contemptuous deed.
Moreover, the experience of the man who was bitten by the snake is also rele-
vant here. They say he wouldn’t tell anyone about this experience except
those who had themselves been bitten, because only they could comprehend
and be understanding of all the things he did or said because of the pain. Now,
I have been bitten by something more painful than a snake and in the most
painful place one can be bitten, in the heart or the soul or whatever it should
be called. I have been struck and bitten by the arguments in his philosophy,
which take hold more savagely than a viper when they seize the soul of a not
untalented youth and make him do and say anything whatsoever. I am looking
at Phaedrus, Agathon, Eryximachus, Pausanias, Aristodemus, Aristophanes,
and all the others—and should one mention Socrates himself? Every one of
you has taken part in the madness and Bacchanalian frenzy of philosophy,
which is why all of you get to hear this, since you will forgive what was done
then and what is being said now, But you slaves and anyone else who is unini-
tiated and uncivilized, cover your ears very tightly!

“So, gentlemen, after the light had been put out and the slaves had gone,
it seemed to me that I shouldn’t be coy with him, but just state freely what i
was thinking. So, I nudged him and said, ‘Socrates, are you asleep?’”

“Of course not,” he replied.

“Then, do you know what I think?”

“What, exactly?” he said.

“You seem to me,” I asserted, “to be the only person worthy of being my
lover, yet you appear to be hesitant about courting me. Now, my view of the
situation is this: I believe it would be quite thoughtless of me not to gratify
you in this regard—and in any other, if there is anything you need from my
property or that of my friends.®® Nothing is of greater concern to me than my
becoming the best person I can, and I think no one could be a better partner
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for me in this than you. I would be much more ashamed in front of people of
good judgment for failing to gratify such a man as yourself, than I would be in
front of the masses, who lack good judgment, for gratifying him.”

After he heard this, he spoke with his quite excessive though characteris-
tic irony: “Alcibiades, my friend, you may not in fact be so stupid, if what you
claim about me turns out to be true and there is some power in me by means
of which you could become better. You must see in me a beauty that is extra-
ordinary, and quite different from your own good looks. If, having detected
this, you're trying to partake of it with me and to offer beauty for beauty, you
shouldn’t think you can obtain more from me in return for less. You're
attempting to acquire true beauty in exchange for apparent beauty, ‘goeld for
bronze.’®* Well, you blessed fellow, look closer lest you fail to notice that I
am not what you think. The vision of the mind begins to see keenly when that
of the eyes starts {o lose its edge, but you are stifl a long way from that.”

Upon hearing this, I said, “As for myself, what I've said differs not at all
from what I think; they’re the same. Thus, you yourself must decide what you
believe would be best for you and me.”

“My!” he replied, “you state that well. After considering this and other
matters in the coming days we’1l do what appears to us to be best.”

“After I had made my statement and heard his reply, and as it were let
loose my arrows, I thought I had smitten him. So, I stood up, and not letting
him say anything forther, I put my own cloak over him, since it was winter,
Then I lay down, getting under his own worn garment, threw my arms around
this truly daimonic and amazing man, and lay there the entire night. (And you
can’t say that I am lying about this, Socrates!) After I had done these things,
he acted far better than I had; he disdainfully laughed at my youthful good
looks, in a quite outrageous manner—and this was about something I thought
was of real importance, gentlemen of the jury (for you are a jury, judging
Socrates’ arrogance, and you know it!). By every god and goddess, I swear [
got up after having slept with Socrates in a way that had no more significance
than sleeping with a father or an older brother.

“Now, what do you think ran through my mind after that? I believed I had
been dishonored, but I also admired his nature—his judiciousness and his
courage. In terms of good sense and strength, I had happened upon a person of
a sort I would never have expected to encounter. As a result, while I could
never get angry enough to deny myself his company, I was never able to find a
way 1o win him over either. [ knew perfectly well that he was far more invol-
nerable to any sort of bribery than Ajax was to the sword,* and in the case of
that which I thought would capture him all by itself, he escaped from me. So, 1
was destitute, enslaved by this man as no one has been by anyone else.

“All these things had happened to me earlier, and then later on we both
participated in the campaign in Potidaea,? during which we ate our meals
together. Now in the first place, in terms of dealing with hardships, he not
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only outdid me, but everybody else as well! When we had to do without food
because we had been cut off somewhere (the sort of thing that happens on a
campaign), there was no comparison between his endurance and that of
everyone else. Moreover, when there were feasts, he was the only one who
really enjoyed them, and although he never wanted to drink, when he was
compelled to do so he outlasted everyone—and what is most amazing of all,
nobody has ever seen Socrates drunk! (Though I expect this latter claim is
going to be tested in the near future!)

“Furthermore, in terms of his ability to withstand the cold (and those win-
ters were awful), he did some other astonishing things. One time there was a
most terrible frost, and everyone either did not go outside or, if anyone did go
out, he wrapped up in an amazing amount of clothes, encasing his feet in felts
and sheepskins after putting on shoes! Yet this man ventured out in those con-
ditions wearing only the sort of cloak he customarily wore and walked around
barefooted on the snow and ice with more ease than the others in their shoes!
The soldiers were suspicious that he was being condescending toward them,
And these things really happened!

**And yet this further deed the mighty man dared and did’®" while on that
campaign that is worth hearing. He was reflecting on something and he stood
there from early morning considering it, and since no solution occurred to
him, he didn’t leave, but continued to stand there seeking one. By the middle
of the day, people weire taking notice, and were amazed, saying to each other
that Socrates had been standing there thinking about something since early
morning. In the evening, some of the Ionians® who had finished eating finally
carried their bedding outside, since it was then summer, so that they could
sleep where it was cool and watch him at the same time to see if he would
stand there all night. And he did stay there until dawn when the sun was com-
ing up. Then, after he had offered a prayer to the sun, he departed.

“And if you’d like to hear how he behaved in battle, it’s appropriate to
render him his due in this regard as well. In that battle for which the generals
awarded me the prize for valor, Socrates, and n¢ one else ameng the men,
actually saved me! He wouldn’t abandon me after I was wounded and rescued
my armor as well as myself. I demanded at the time that the generals give the
prize for valor to you, Socrates, so you can’t blame me for that situation, nor
can you say that I'm lying. On the contrary, when, out of regard for my posi-
tion, the generals were planning to award the prize to me, you were more
eager than the generals themselves for me to get it instead of yourseltf.

“Furthermore, gentlemen, Socrates was a sight to see when the army was
retreating in flight from Delios.® I happened to be there on horseback, but he
was on foot in hoplite’s armor. As the men were scattering in every direction, he
and Laches were refreating together.'® By chance, I came along, and when I saw
them I immediately exhorted them to have courage and said that I would not
desert them. I had a better view of Socrates that day than at Potidaea, because 1
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was on horseback and was less afraid for myself. In the first place, he carried
himself with more self-confidence than Laches. Then it seemed to me that he
was tramping along there just as he does around here, ‘holding his head high and
glancing from side to side,” to use your phrase, Aristophanes.'®! He was care-
fully looking around at both friends and enemies, so that it was clear to everyone
near and far that this man would defend himself very vigorously if anyone were
to attack him. Which is why both this fellow and his companion escaped safely.
For, when people behave like that in battle, they’re almost never touched. On the
contrary, people chase the ones who’ve taken off in headlong flight.

“Now, there ar¢ many other amazing feats one can refer to in praising
Socrates. However, while with regard to some of his individual achievements
one could probably say similar things about others, as a person, there is no
other human being like him, neither among the ancients nor among those who
exist now, That’s what merits the greatest astonishment. Even with such a
man as Achilles, one could make a comparison with Brasidas!® and others,
and in turn with Pericles there are Nestor and Antenor,'® and even others.
Ome can make comparisons of this sort for everybody else, but this man is so
odd, both himself and his words, that even after searching one would never
find anyone like him, either among those existing now or among the ancients,
except perhaps if one were to compare him and his arguments to those I'm
speaking of, not human beings, but the Sileni and Satyrs.

“Furthermore (I left this out at the beginning), his arguments are most
like those Sileni that can be opened up. If anyone is willing to listen to
Socrates’ arguments, they at first appear to be quite ridiculous. They're cov-
ered over on the outside with words and phrases that are like the hide of an
outrageous Satyr, for he talks about donkeys and pack-asses, about black-
smiths, cobblers, and tanners, and throughout it all he appears always to be
saying the same things, so that an inexperienced and ignorant person would
take everything he says as a joke. However, anyone who sees his arguments
opened up and gets inside them will find in the first place that they are the
only arguments that make sense and then that they are the most divine, that
they contain within themseclves many marvelous images of virtue, and that
when they are fully expanded they deal with everything that a person who
wants to be good and beautiful needs to consider.

“That, gentlemen, is what I offer in praise of Socrates. I also mixed in
with what I told you the things I object to, the times he treated me outra-
geously, Morgover, it’s not just me that he has done these things to. There are
also Charmides, the son of Glancon, and Euthydemus, the son of Diocles,'®
and quite a few others whom this man deceived by acting more like a darling
than a lover so that they adopted for themselves the role of the lover! I am
speaking especially to you, Agathon, lest you be deceived by this fellow in
that way. So, be careful and learn from our experiences and not, as the saying
goes, %5 like an infant, ¢ learn things only through your own experience.”
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Some of the group laughed at Alcibiades’ frankness in saying this,
because he seemed still to be in Iove with Socrates. Socrates then remarked,
“You seem sober to me, Alcibiades. Otherwise you wouldn’t have attempted,
by means of such an elegant and roundabout cover-up, to disguise your intent
in saying all those things, and then tack it on at the end as though you were
just adding an afterthought and hadn’t said everything for the purpose of pro-
voking a quarrel between Agathon and me. You think that I ought to love you
and not anybody else, while Agathon is to be loved by you and not by a single
other person. You don’t fool me! Why, that Satyr and Silenus ploy of yours
was patently obvious! Agathon, my friend, don’t let him gain anything by
this, and be on guard so that he won't be able to make you and me guarrel.”

Agathon then said, “Well, Socrates, you may well be telling the truth. I
base that judgment on the fact that his reclining between you and me has the
effect of separating us. So, he’s not going to gain anything by it; on the con-
trary, since [ want to, I am going to recline beside you.”1%?

“By all means,” Socrates 1eplied. “Recline here on the other side of me,”

“By Zeus!” Alcibiades exclaimed. “What I do suffer from this person! He-

thinks he onght to get the better of me at every turn. Well, if nothing else, you
astonishing man, let Agathon recline between us,”

“But that’s impossible!” Socrates responded. “Since you have already
praised me, [ in mrn must praise the person on my right. Thus, if Agathon
reclines on the other side of you, won’t he be praising me again, rather than
being praised by me? Let it be, you daimonic fellow, and don’t be jealous of
the lad’s being praised by me, for I very much desire to laud him.”

“Oh, my!” said Agathon. “There’s no way I'll stay where [ am now,
Alcibiades. On the contrary, I will most certainly move over if T'm to. be
praised by Socrates.”

“That’s it,” said Alcibiades, “the usual situation. With Socrates here, it’s
impossible for anybody else to take up with the beautiful ones. And now how
easily he finds a persuagive argument, so that this beaunty here will be reclin-
ing beside him.”

Then, while Agathon was gefting up to go recline beside Socrates, a crowd
of revellers suddenty came to the doors. When they discovered the doors were
open because someone was going out, they trooped right in and reclined among
those who were already there. Everything was in an uproar, there was no order
anywhere, and everyocne was forced to drink a great deal of wine.

Aristodemus said that he believes’ Eryximachus, Phaedrus, and some
others left then, but he passed out and slept for quite a while, since the nights
were long at that time of year. He woke up toward morning when the roost-
ers were crowing, and when he awakened he saw that some were sleeping
and others had gone home, except for Agathon, Aristophanes, and Socrates,
who were still awake and drinking from a large bowl, passing it around to
the right. So, Socrates was engaging them in conversation. Aristodemus said
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he doesn’t remember other parts of the argument, since he had missed the
beginning and was also sleepy, but he said that the chief point Socrates was
forcing them to accept was that the same man could know how to compose
both a comedy and a tragedy and that a skillful tragedian could create come-
dies. They were being forced to go along, although they were getting drowsy
and hardly following it. Aristophanes fell asleep first, and by the time mom-
ing came Agathon had also.

Having seen them to sleep, Socrates then got up to leave, and Aristode-
mus followed him as usual. When Socrates agrived at the Lyceum!® he
washed up and then spent the rest of the day as he usually did, and after a rou-
tine day, he went home to rest in the evening.
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