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262 THE AGNOSTIC RABBI

to me. “National religion”—by all means: ]uilalsm is futndtz;]r(relc;l;ta‘ll‘y f
national, and all the efforts of the “Reformers” to seplztira ie A wish
religion from its national elemenF have had no rﬁsu 'czx m’; wanrtum
both the nationalism and the religion. Clearly,. then, 1 ythe van to
build and not to destroy, you must teac.h rellg%orldorll3 t Vhenls of
nationalism, with which it is inseParal?ly 1,1,1tertvymet.k Ew\what you
talk of propagating “religio;g napogn;;llllzn:;mle czlciillllg ! r:) w woré};))u
ou are simply sayin words),
Il'r)lza;lol(lufelflslsyytllink of exil}tllding from th.e ranks ofl.tl.le I?lalt;ogahsg
a1l those who do not believe in the pngaples of religion: ) mtlls
your intention, I cannot agree. In my view our r.ehgéon tl}sl ena 1onaT (
that is to say, it is a product of our natlgnal spirit— ut ;evietx}s]e i
not true. If it is impossible to be a Jew In the rehglous'se?lie I\;Vat- out |
acknowledging our nationality, it is poss.lble to. be a ]lc?\Y in X uirelor*:l |
sense without accepting many things in which religion requires be-

lief. . . .

E JEWISH STATE
:Esll_\IID ]THE JEWISH PROBLEM (1897)

soME MONTHS have passed since the Zionist Congress, but 1ts

hoes are still reverberating in daily . '
eZtherings—small and large, local and regional—are tak}ng plz}a)
%ince the delegates returned home, t}}ey have bee}ri calhngerzuthi%
meetings and repeatedly regaling us with tales of the won ubliﬁfé
were enacted before their very eyes. The wretched, hungry p

listening, becoming ecstatic, and hoping for salvation. I.t1 1ts mzz::::l ﬁ“
ble to them that “they”—the Jews of the West—can fa; to s “ <%
what they propose. Heads grow lhot and hearts b.eat asl, afor Pa{ég: ,
“Jeaders” who had for years—until last August-—?wec? onlzz1 e lf :
tinian settlement, and for whom a penny donation in ar old] "
labor in Palestine or the Jaffa School*? was worth, the word ,o b
now lost their bearings and ask one another: “What's the gog e
sort of work? The days of the Messiah are near at hand, zn oy
ourselves with trifles! The time has come fqr great deeds,
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men, men of the West, have enlisted in the cause and march before
us.

There has been a revolution in their world, and, to emphasize it,
they have given the cause itself a new name: It is no longer “Love of
7ion” (Hibbat Zion), but “Zionism” (Zioniyuth). Indeed, there are
evenn “‘precisionists” who, being determined to leave no loophole for
error, use only the European form of the name (“Zionismus”)—thus
announcing to all and sundry that they are not talking about anything
s0 antiquated as Hibbat Zion, but about a new, up-to-date movement,
which comes, like its name, from the West, where people are innocent
of the Hebrew language.

Nordau’s address on the general condition of the Jews was a sort
of introduction to the business of the Congress. It described in in-
cisive language the sore troubles, whether material or spiritual, which
beset the Jews the world over. In eastern countries their trouble is
material: they must struggle without letup to satisfy the most ele-
mentary physical needs—for the crust of bread and the breath of air
which are denied them because they are Jews. In the West, in lands
where the Jews are legally emancipated, their material condition is not
patticularly bad, but their spiritual state is serious: they want to take
full advantage of their legal rights, and cannot; they long to be ac-
cepted by the gentile majority and to become part of the national
society, but they are kept at arm’s length; they hope for love and
brotherhood, but they encounter looks of hatred and contempt on all
sides; they know that they are in no way inferior to their neighbors
in ability or virtue, but they have it continually thrown in their faces
that they are of an inferior type and that they are unfit to rise to the
level of the Aryans. And more to the same effect.

Well—what then?

Nordau himself did not touch on this question, which was outside
the scope of his address. But the whole Congress was the answer. Be-
ginning as it did with Nordau’s address, the Congress meant this:
that in order to escape from all these troubles it is necessary to estab-
lish a Jewish State.

There is no doubt that, even when the Jewish State is established,
Jewish settlement will be able to advance only by small degrees, as
permitted by the resources of the people themselves and by the prog-
tess of the economic development of the country. Meanwhile the

‘natural increase of Jewish population both within the Palestinian

ettlement and in the Diaspora, will continue, with the inevitable
tesult that, on the one hand, Palestine will have less and less room
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for the new immigrants, and, on the other hand, despite continua]
emigration, the number of those remaining outside Palestine will not
be appreciably diminished. In bis opening speech at the Congress,
Dr. Herzl, wishing to demonstrate the superiority of his State idea tq
the previous form of Palestinian colonization, calculated that by the
latter method it would take nine hundred years before all the Jews
could be settled in their Jand. The members of the Congress applaudeq
this as a conclusive argument. But it was a cheap victory. The Jewish
State itself, do what it will, will find no way to make a more favorable
calculation.

The truth is bitter, but with all its bitterness it is better thay
Jlusion. We must admit to ourselves that the “ingathering of the
exiles” is unattainable by natural means. We may, by natural means,
someday establish a Jewish State; it is possible that the Jews may
increase and multiply within it until the “land is filled with them”~
but even then the greater part of our people will remain scattered op -
foreign soils. “T'0 gather our scattered ones from the four comers of

the earth” (in the words of the 1
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Prayer Book) is impossible. Ony”
religion, with its belief in a miraculous redemption, can promise suchg}
consummation. E
But if this is so, if the Jewish State, too, means not an “ingathering®
of the exiles” but the settlement of a small part of our people it
Palestine, then how will this solve the material problem of the Jewit
snasses in the lands of the Diaspora? 3
The material problem will not be ended by
Jewish State, and it is, indeed,
for all. (Even now there are various means at our
this problem to a greater OT lesser degree, eg., by increasing
proportion of farmers and artisans among our people in all lands,
Whether or not we create a Jewish State, the
the Jews will always basically depend on the economic condition ¢l
the cultural level of the various nations among which we are dispeng
Thus we are driven to the conclusion that the real and only ba
Zionism is to be found in another problem, the spiritual one.
But the spiritual problem appears in two differing forms, L
West and one in the East, which explains the fundamental differ
between western “Zionism” and eastern “Hibbat Zion.” Nordaud
only with the western form of the problem, apparently kno j
nothing about the eastern; and the Congress as a whole concent
on the first, and paid little attention to the second.
The western Jew, having left the ghetto and having sought 2

S8
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ance (};y thle gentile majority, is unhappy because his hope of

;med welcome hgs been disappointed. Perforce he lr)et s to his
own ;})le'o}llale and tries to find within the Jewish commun'umihto 11_118
izrm v:n 51; it;u;.l g?iﬁggb? in };/ain. The life and horizon ofl t’z/he ]aetwilsf}?

r satisty him.

; broader social and poh't?cal lifg,I ea}:lils Ecl)l;eiﬁz %ﬁ:lrlleiicu;to'rged e
work to be done for our Jewish national culture does not l:’ztrs1 teh'the
pecausc that culture has played no part in his earliest ed ’?’ on and
is a closed book to him. In this dilemma he therefore tuca e
land of his ancestors and imagines how good it would beu'rfns e t'he
State were re-established there—a State and society orga . c? v
a.fter ’Fhe_ pattern of other States. Then he could live ag fn;lZe N
life W1th1.n his own people, and he could find at home alluth7 ioﬁnplete
sees outside, dgngled before his eyes but out of reach. Of utse, ot
all the _]ews will be able to take wing and go to their Sta(t?o-u 113567 the
yery existence of t.he Jewish State will also raise the presti 27 fllththe
who Iemjll? in exile, and their fellow citizens will nlz) longgerodefs (;Se
3;;21 zrént :fl%i]l;nz) ﬁttz;]rénilsolseni%t?:[ as though they were base slaI\)/;:
te'mplates this fascinating visioxllj, ii ;gdgin(l);h;;ifnlzso: eh'fu'rther con.

sciousness thaft even now, before the Jewish State is estalls)ll'nl?ecg “the

mere idea of it gives him almost complete relief. It proviciseseal’l t;]pe

portunity for communal work and political excitement; his emotions

find an outlet in a field of activi ich i
ivity which is not subservient t
ity 0 nomn- ;
and he feels that, thanks to this ideal, he stands once more spiﬁt{]eavlvlsy,

}erect and has regained his personal dignity, without overmuch trouble

and purely by his own efforts. S
n . . So he devotes himself to the i
with all the ardor of which he is capable; he gives rein to hise fljrf;lf

B and lets it soar as it will bey i
. . . a B ’ ‘ . ‘
e ! tat 7 ond reahty and the limitations of human

g(l)l»;irlt S‘l(;rn ;ti;s nfcét .the attainment of the ideal that he needs; its
sufficient to cure him of his spiri i ic

el 2 one ks sut is spiritual disease, which is

ity complex, and the lofti f

,ld?'k.t}}e greater its power to ’exalt. et and more distant the

t e;s;; :1}1161})?381;8 of \_;vesterp .Zionism and the secret of its attraction

i 1;6 at Zion onlgmated and developed in a different set-

-It, too, began as a political movement; i :
4 0, b nt; but, being a resul

) :;10611?1187 it could npt be content with an “activits” consl;s:ir? ;

R nOtutrﬁ’;sss(f feellmt%_I 31;]1;1 fine phrases, which may satisfy th%
mach. Hibbat Zion began at i

Oncrete activities—in the establi eyt bareatine
C ¢ ablishment of colonies i i

e . . colonies in Palestine.

P ical work soon clipped the wings of fancy and demonstraltrcl;zl
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conclusively

the Jews by one jota. One might, theref
this fact became patent, the Hovevel
effort and cease wasting t

no nearer their goal. But, no: they remaine

went on working with the old enthusiasm,

not understand, even in their own minds,

instinctively that they must go OT; but, as th

reciate the nature

always effectively direc

ime and energy on W

that Hibbat Zion could not lessen the material woe of
ore, have thought that, whey

Ziont* would give Up thejr
ork which brought then
d true to their flag ang
though most of them dig

why they did so. They felt

ey did not clearly ap

of this feeling, the things that they did were ngt

unconsciously dedicated. 5
For at the very time when the material tragedy in the East was g

its height, the heart
as well—a spiritual
for the solution of

people felt that i this work it would find the remedy for its spiritul
effort and did not abandos

trouble. Hence the

it even after it had become ob

ment for curing th

of the eastern Jews was sensitive to another tragedy
one; and when the Hovevei Zion began to wok 1

ted toward the true go

al, to which they wepe

the material problem, the national instinct of the |

people rallied to this

vious that it was an

e material trouble of the Jews.

The eastern form of the spiritual pro

from the westen.
East, the problem

anti-Semitism for

In the West it 1s the

of Judaism. The first weig
second, on the nation. The one is felt Dy

European education; the other,
Jewish. The on€ is a product of anti-Semitism, a
its existence; the other is a natura

real link with a millennial culture, and

unaffected even if

comfortable economic positions, are on

their neighbors, 2
equality.

It is not only the Jews

ad are admitted to the fullest social and po

has come out, too. For the Jews the ex

fined to certain countr
come out (or is coming out) of its oW
into contact with
overturns the inner

further development; it wants to absorb
culture which are reaching it from the

who have com

blem is absolutely diffe
problem of the Jews; in”
hs on the individu "
Jews who have

by Jews whose education has b

(0]

it will remain unsolved,

the troubled of the Jews all over the world
the best possible terms.

e out of the ghetto; Ju
dus from the ghetto v
ies and is due tO toleration; but Judais
1 accord, wherever it has
modern culture. This contact with modem ¢
defences of Judaism, O i

main isolated and live a life apart. The spin
the basic elements

outside world, t0 diges

and to make them a part of itself, as it has don€ before 2

that it can no lonj
t of our people

ineffective ins

of
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jods of its hi i
ej?able for sij;lmtory. But the f:ondltions of its life in exile
iﬁrough the Fo rma ct)afsf}; In our time culture expresses itself eve af;hHOt
pecome part of cul € nathnal.spxrit, and the stranger whc:y w elrg
boorbed in th culture: must sink his individualit db o
spsorbed In the dpmmant environment. In exile y and become
iherefore, develop its individuality in its own wa {Vl}tldal.sm cannot,
ghetto ;walls,.lt is in 'danger of losing its eSsent};l b en 1t leaves the
1egst—-1’;s ngtlpnal unity; it is in danger of being split eing or—at very
kmdso_ Judaism, gach with a different characte plit up into as many
countries of the dispersion. r and life, as there are
Judaism is, therefore, in a qua .
Galutl's form which it had to céak:ir;{. iito%aendirc}gcleortlgq tolerate the
when it V\(/las exiled from its own country; but withol?t 1’:}5; will-tolive,
hf.%l;m bf nger. ‘SO 1t s.eeks to return to its };istOIic ce tat form, its
will be a e to hye a life developing in a natural w L w}.lere.lt
powers into play in every department of human cult o, o ring i
and perfect thoselnatlonal possessions which it has ac ure, to broaden
anqtt};]us to ccglltnbute to the common stock of humagﬁlregl ut]}:y1 tc; now,
;sarlnpe?: duzllctiveitsa(s);’ a great national culture, the fl'}lll’it of ih:t‘tllre
e mpose. Jud a people living by the light of its own s ir?t.
o Tt docs mot neezlsm can, for the present, content itself gvit};
i native land of Zn .mdependent State, but only the creati
T oent of ]con 1t10n§ favqrable to its development: a 0(?51
of civilization froan ot working without hindrance in e"efé’ biﬂ h
ture, This ]ev;ish sett:illgnmﬂture gnd handicrafts to science and litec
dive in conrse of ti rrelmilrllt’ which will be a gradual growth, will 12:-
il find pure eP(Pressio(; edc;ienter Of. the nation, wherein its spirit
degree of perfection of ‘:1? (.:Ve‘lop in all its aspects to the higiest
the spirit of ; f which it is capable. Then, from thi
pirit of Judaism will radiate to th . en, this center,
munities of the Dias  the great circumference, to all the
e the overall it POIfa, to inspire them with new life and to
estine has attain /dY of our people. When our national cultur
produce men in the L ; dthat 1evelz we may be confident that it w'lel
v .;Oment, o e‘stab]?:h aog g;;ztighl(:j:lf who will be able, at a faVOrla_
o (I)-iil])?)ﬁ }%Iil;na re]a l,lth ewish Statef)ne which will be not merely
§mat s i W},] evIv1 1]1;:W concerns _1tself with the preservation of
glntelligible to the “ ri/ 1S sg’ffer.mg. so much, is something 0dd
i of R, Johan bpo itical 'ZIOIIIStS of the West, just as th
ellioibl an ben Zakkai for “Yavneh” : S e
gible to the comparable party of his ti \Zasdstrange and
ime. And so political
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Zionism cannot satisfy those Jews who care for Judaism; its growth
seems to them to be fraught with danger to the object of their owy
aspiration.

The secret of our people’s persistence is—as I have tried to shoy
clsewhere—that at a very early period the Prophets taught it to respeg
only the power of the spirit and not to worship material power. There.
fore, unlike the other nations of antiquity, the Jewish people nevg
reached the point of losing its self-respect in the face of more powe;
ful enemies. As long as we remain faithful to this principle, our exig.
ence has a secure basis, and we shall not lose our self-respect, for we
are not spiritually inferior to any nation. But a political ideal which
not grounded in our national culture is apt to seduce us from loyaly
to our own inner spirit and to beget in us a tendency to find the
path of glory in the attainment of material power and political domin.
ion, thus breaking the thread that unites us with the past and unde
mining our historical foundation. Needless to say, if the political ides|
is not attained, it will have disastrous consequences, because we shall
have lost the old basis without finding a new_one. But even if it
attained under present conditions, when we are a scattered people nt
only in the physical but also in the spiritual sense—even then, Judaism
will be in great danger. Almost all our great men—those, that is, whos
education and social position have prepared them to be at the head ot
a Jewish State—are spiritually far removed from Judaism and have )
true conception of its nature and its value. Such men, however lol
to their State and devoted to its interests, will necessarily envisag

those interests by the standards of the foreign culture which they
themselves have imbibed; and they will endeavor, by moral persuasin
or even by force, to implant that culture in the Jewish State, so that
in the end the Jewish State will be a State of Germans O Frenchmei
of the Jewish race. We have even now a small example of this proce
in Palestine. -

History teaches us that in the days of the Herodian house Palesti
was indeed a Jewish State, but the national culture was despised af
persecuted. The ruling house did everything in its power to implill

Roman culture in the country and frittered away the resources of t

nation in the building of heathen temples, amphitheaters, and s0 forpg

Such a Jewish State would spell death and utter degradation for'o

people. Such a State would never achieve sufficient political powerl

deserve respect, while it would be estranged from the living innd
spiritual force of Judaism. The puny State, being “tossed about like?
ball between its powerful neighbors, and maintaining its exist@%

E
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?ﬂrlty :z”dl\sior;?tic ts}ll)ifts snd continual truckling to the favored of
ortune, uld not be able to give us a i i
the national culture, in which wég might haf/i:elslgfgﬁi 23:11 ofzilnglory;
goty, .w0}11d not. have been implanted in our State and would tollan
the principle ?f its life. So we should really be then—much morI::oth N
we are now—"a small and insignificant nation,” enslaved in spirit atrl
whe favored of fortune,” turning an envious and covetous e e%n th0
qomed ‘f/;):;:.e ofsciur “powerful neighbors”; our existence in su}::h term'se
1 i ,
;?Sios:;,. gn State would not add a glorious chapter to our national
Would it not be better for “an ancient people which was once
beacon to the vs{qud” to disappear than to end by reaching such ai
25 thls?‘Mr. Iflhenblum16 reminds me that there existgtoda ) go?l
States, like va./ltzerland, which are safeguarded against interfeanf:m%
the othf:r nations and are not forced to “continual truckling.” Bit Z
comparison between Palestine and small countries like Swi.tzerland'
overlooks the geographical position of Palestine and its religious im
Port;'mce for. all the world. These two facts will make it guite im-
p05§1ble for its “powerful neighbors” (by which expression (()lf cour. _
Idl(.l not mean, as Mr. Lilienblum interprets, “the Drus;:s and t?le,
Persmn.s”) to leave it alone. Even after it has become a Jewish Stat ;
they w11'1 all s.till keep an eye on it, and each power will try to ir?
ﬂuentcse‘ its gi)hcy inka direction favorable to itself, after the pz?t,tem of-
ents In O i i i
z:ﬁons havee‘l:j:f:r essttsa.’t’es (like Turkey) in which the great European
In sum: Hibbat Zion, no less than “Zionism,” i
and believes in the possibility of the establishm’enivzv gfn Zs]zv{(i?:;lsShtaSt?its
the future. But while “Zionism” looks to the Jewish State to furnish
aremedy for poverty and to provide complete tranquillity and national
glor.y, 511b1'3at Zion knows that our State will not give us all these thin
untfl universal Righteousness is enthroned and holds swa ovii
naftxon’s, and State:s”—it looks to a Jewish State to provide only a ‘ysecure
;se H:l,g,ethfor f]ud:usm .and.a cultural bond to unite our nation. “Zion-
o A erefore, beglps its work with political propaganda; Hibbat
u(lm egins w1th.. national culture, because only through the national
culture and for its sake can a Jewish State be established in such a

way as to 1 i
pegple. correspond with the will and the needs of the Jewish



THE NEGATION OF THE DIASPORA (1909)

‘A NEGATIVE ATTITUDE TOWARD THE DIASPORA’ j
an expression frequently heard in discussions between the Zionists
who look beyond the Diaspora for a solution of our national problem
and the Nationalists, who do not, and the latter have come to take
it for granted that the attitude in question is necess.arily predicable of
anybody who does accept their “auton'omi.st” doctrine. Actually, how.
ever, the expression is not so clear as 1t might be. .

An attitude may be either subjectively or objectively negative. If we
express disapproval or dislike of something or other, our negative
attitude is subjective: it relates not to the thing itself, but only to ou
own reactions to it. But if we say that something or other cannot
possibly exist, our negative attitude is objective: 1t results from ap
examination of the objective facts, without any reference to our own
predilections. . .

In the subjective sense all Jews adopt a negative attitude tow‘aFd the
Diaspora. With few exceptions, they all recognize that the position of
a lamb among wolves is unsatisfactory, and they would gladly put an
end to this state of things if it were possible. Those who profess to
regard our dispersion as a heaven-sent blessing are sin'xply weak-kneed
optimists; lacking the courage to look the evil thing in the face, theyj
find it necessary to smile on it and call it good so long as they cannot
abolish it. But if the Messiah—the true Messiah—were to appear today -
or tomorrow, to lead us out of our exile, even these optimists would
join the throng of his followers without a moment’s h?sitatiOil. . :

This being so, the “negative attitude toward the D1aspor:'1 whi A
has become a debating counter must be negative n the objective sense.:
To adopt a negative attitude toward the Diaspora means, for our:
present purpose, to believe that the Jews cannot survive as a scattered..
people now that our spiritual isolation is ended, l?ecause we have | .
longer any defence against the ocean of foreign cultqrt?, which,

threatens to obliterate our national characteristics and traditions, zmd¥
thus gradually to put an end to our existence as a peo'pl.e.
There are, it is true, some Jews who are of that opinion; but they

. . : " ni’i L e
are not all of one way of thinking. They belong in fact to two differe % Power, and our survival as a people is not dependent upon it.
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parties, which draw diametrically opposite conclusions from their
common assumption. The one party argues that, as we are doomed to
extinction, it is better to hasten the end by our action than to sit and
wait for it to come of its own accord after a long and painful death
agony. If a Jew can get rid of his Judaism here and now by assimilation,
ood luck to him; if he cannot, let him try to make it possible for
his children. But the other party argues that, since we are threatened
with extinction, we ought to put an end to our dispersion before it
puts an end to us. We must secure our future by gathering the
sattered members of our race together in our historical land (or,
cme would add, in some other country of their own), where alone
we shall be able to continue to live as a people. Any Jew who is both
sble and willing to get rid of his Judaism by assimilation may remain
where he is; those who are unable or unwilling to assimilate will betake
themselves to the Jewish State.

But so far both these parties remain merely parties, and neither has
succeeded in persuading the Jewish people as a whole to accept the
fundamental postulate with either of its consequential policies. Both
alike have come into conflict with something very deep-rooted and
stubborn—the instinctive and unconquerable desire of the Jewish
people to survive. This desire for survival, or will to live, obviously
makes it impossible for the Jewish people as a whole to contemplate
the disappearance of the Diaspora if that involves its own disappear-
ance; but the case is no better if the argument is that the Diaspora
must disappear in order that the people may survive. Survival cannot
be made dependent on any condition, because the condition might
not be fulfilled. The Jews as a people feel that they have the will and
the strength to survive whatever may happen, without any ifs or ands.
They cannot accept a theory which makes their survival conditional
on their ceasing to be dispersed, because that theory implies that
failure to end the dispersion would mean extinction, and extinction
is an altemative that cannot be contemplated in any circumstances
whatever.

Except, then, for these two extreme parties, the Jews remain true
to their ancient belief: their attitude toward the Diaspora is subjec-
tlv.ely negative, but objectively positive. Dispersion is a thoroughly
el and unpleasant thing, but we can and must live in dispersion, for
allits evils and all its unpleasantness. Exodus from the dispersion will
always be, as it always has been, an inspiring hope for the distant
future; but the date of that consummation is the secret of a higher
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This, however, does not settle the question of our survival iy
dispersion. On the contrary, it is precisely this positive attitude towarg
the Diaspora that gives the question its urgency. A man at deatly;
door does not worry much about his affairs during his last days o
earth; a man on the point of going abroad is not particular about the
tidiness of the lodging he occupies just before his departure. But jf
the Jews believe that they can and must continue to live in dispersion,
the question at once arises—how is it to be done? It is neither necessa
nor possible for them to go on living all the time in exactly the same
old way. The will to live not only persuades them to believe that it jg
possible to survive in dispersion; it also impels them, in the changing
circumstances of successive epochs, to find always the most appropriate
means of preserving and developing their national identity. Moreover
this watchful instinct is always anticipating events, always providing
in advance against the future. When Titus besieged Jerusalem, we are
told, the defenders always had a new rampart ready in the rear before
the one in front of it was overthrown. So it is with our nationg
survival. And now that all but the wilfully blind can see the old ram:
part tottering to its fall, we are bound to ask ourselves: Where s the
new rampart that is to secure our existence as a people in dispersionz;

The Nationalists answer: national autonomy. What they mean by .
this has been made reasonably clear in the literature on the subject,
and there is no need to go into detail here. But it seems to me that
one fundamental point has been left obscure, and that some con-
fusion of thought has in consequence arisen.

If we are to decide how far autonomy is a satisfactory answer to
our problem, we must first of all define the scope of the problem itself.
To judge from the current controversy on this matter, there appear in.
fact to be two different schools of thought. It is common ground
among the Nationalists that we must find some new means of main-:
taining our distinctive national life in the Diaspora; but, on clo
examination, we find that while some of them are looking for a patte
of national life that will be as complete and self-contained as the

ghetto life of our forefathers, others are convinced, in their heart o

.

hearts, that that is an impossible ideal. These latter ask for nothi i
more than the possibility of developing our national life up to the
limit of what is in practice attainable, and with no more than thg
unavoidable minimum of truncation and circumscription. When wg
are told, then, that autonomy is the solution, we must ask the furth
question: To what extent is it a solution? Is national autonomy p

forward as a final answer to our problem, holding out a promise %G}
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full and complete national life in the Diaspora? Or is it offered merel
25 the best that can be had in the circumstances, it being recogm'zec}ll
that 2 complete national life in the Diaspora is impossible except i
the ghetto which we have left forever? e

The autonomists do not answer this question. Mr. Dubnoy!? him-
self appears sc?rx}etimes to think that autonomy would be a complete
solution, providing a full synthesis of the “human” and the “national”
elemenFS In our corporate life; at other times he uses qualifying phrases
like “within the bounds of possibility” or “as far as possible.” But it
seems to me that our doubts will disappear if we remember what is
really meant by “a complete national life.”

A complete national life involves two things: first, full play for the
creative faculties of the nation in a specific national culture of its
own, and, second, a system of education whereby the individual mem-
bers of the nation will be thoroughly imbued with tha* culture, and
s0 molded by it that its imprint will be recognizable in all thei; wa
of life and thought, individual and social. These two aspects of Z
mational life may not always be realized in the same degree, but
broadly speaking they are interdependent. If the individuals ar’e not
imbued with the national culture, the development of the nation will
be arrested, and its creative faculties will suffer atrophy or dissipation
On the gther hand, if those faculties are not sufficiently employed in.
the service of the development of the national culture. the education
of children and adults alike will become narrow, its, influence will
progressively decline, and many individuals will turn elsewhere for the
sapsfactlon of their cultural needs, with the result that gradually their
minds and characters will cease to bear the nation’s imprint.

Moreover, if a nation is to live a complete national life, it must
have both the opportunity and the will to do so. It is the env;ronment
—the complex of political, economic, social, and moral factors—that
creates bo.th the opportunity and the psychological attitude from
which spungs the will to take advantage of the opportunity. This
psychological attitude is of the utmost importance. When Mr. Dub-
nov says that‘ autonomy will solve our problem only if we have the
strength qf will to make proper use of our rights, I take him to mean
not that it will be entirely for us to decide, as free beings in the
:lxttfgaphlysmal sense, whethf:r to use our rights or not, but that the
thatn:fl oiﬁd mte'rna] conditions will.be such that in our case, as in
{utomatimﬁ; 323;2;1. groups, the will to use our opportunities will

0 sum up, then: If national autonomy in the Diaspora is put
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forward as a completely satisfactory solution of our problem, it has to

romise to normalize the life of the scattered and atomized Jewish
people. It has to undertake to provide the Jewish people with both
the opportunity and the necessary strength of will to deploy its crep.
tive faculties to the maximum extent in the development of it
specific national culture. Nor is that all. It has to guarantee the pos.
sibility of educating all the :ndividual members of the people, in every
rank of society, on the lines of the national culture, so as to ensug
that when they reach maturity they will find within the circle of the
national life so wide a range of intellectual interests, and such ample
scope for practical activity, that they will feel neither the need nor the
desire to desert that sphere for another.

Now it may be that autonomists of the Yiddishist school believe
that national autonomy can satisfy these requirements. ¥or them our
national culture means Yiddish literature, national education meang
speaking Yiddish, and the national ideal is to reach the level of nationg
like the Letts or the Slovaks, which have not as yet made any con.
tribution whatever to the general stock of human culture. If “Natiop.
alists” of this type regard autonomy in the Diaspora as the perfect
solution of our problem, we can more Or less understand their point

of view. But it is otherwise with Nationalists who have a historicat -
perspective—who demand that the future of our nation shall be 3.
continuation of its past, and date the beginning of our national
history from the Exodus from Egypt, not from the birth of the Yid-.
dish novel and drama. Such Nationalists cannot be satisfied with g
future that would put the greatness of our past to shame, and con:;
sequently they must see that the sort of exiguous living-space that

might perhaps suffice for the infant toddlings of a nation of yesterda'y{‘fg
“eternal .

cannot provide elbow-room for the cultural life of the
people,” which has an ancient heritage of spiritual values and a fu

of creative energy too large to be pent up within its own narmow,

confines. It is with Nationalists of this kind alone that I am here ¢

cerned, and they, I feel sure, would not subscribe to the obviouslg

untenable view that autonomy can perform all these miracles. Ats%a

any rate, pending an explicit statement on their part that they dg
subscribe to that view, I feel that to develop the arguments against 1t
would be pushing an open door. =

It may, then, be taken as practically certain that the autonomist
admit that national autonomy in the Diaspora cannot give us
possibility of a full and complete national life; their contention 15 t
nonetheless, if we wish to survive, we must struggle for national righ
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in the Dlaspgra, s0 as to broaden the basis of our national life to the
greatest possible extent. It is, however, common ground that at best
we cannot get all we really need, and that our national culture and
education must remain fragmentary and distorted, for lack of suffi-
cent elbgw-room within the framework of the alien culture which
hems us in on every side.

[f the autonomist doctrine is put in this more modest form, I doubt
whether any true Jew will be opposed to it, in the sense of n(;t regard-
ing the extension of our national rights in the Diaspora as someﬁlin
1o be desired and to be worked for whenever possible. Any oppositiog
to it mgs.t be based on the view that it is objectively impossible; that
ous position among the nations is unique, and that the rest o’f the
world will never be induced to admit that we have national rights in
the territories that belong to other nations. True, the autonomists are
fond of comParing our position with that of other small nations in
Russia, Austria, and elsewhere, of which some have achieved autonom
and others hope to acquire it some day. But what is the use of ou};
forgetting 'the difference between ourselves and the other small nations
if those with whom the decision rests will not forget it? Each of the
other sr_nall nations in question has lived in its national territory for
generations and was once independent. The independence has gone
but. even the new overlords cannot deny the historic right of thé
indigenous people, or regard its nationality as a foreign growth on the
very soil on which it first came to birth. And if in the course of
time some branches of the national tree have spread into the neigh-
boring fields, without losing their connection with the parent ste%n
that is a perfectly natural and normal historic process. But we ]ews7
eqtered every one of the lands of our dispersion as a foreign people
with a national culture which had been born and developed else’-
whefe. Wandering beggars from a distant clime, we have been com-
passionately granted asylum by the nations of the earth; but there
never was, and is not now, any nexus between the life int(’) which we
have been admitted and the Jewish type of life which we brought

- with us, already fully developed, on our arrival. For this reason it is

1ot likely that the world will recognize “the historic right of an alien
people to ?ive a national life of its own in a country of which from the
\t']elry first it has never thought (and still less has anybody else ever

ought) as belonging to itself. Ownership is after all a matter of

mnv . . . . . e he
- entlpn, so long as individual ownership is recognized, national
-Ownership cannot be condemned.”

:This, however, is by the way. My object was not to argue against the
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autonomist doctrine, but to explain what it leaves obscure and tq | more or less admit, as it seems to me, to a feeling at the back of thei
carry it to its logical conclusion. Hence I leave the question of minds that their own doctrine leads’ them straight into ;f s of
practicability on one side. The point I really wish to make is this; Jf | this version of Zionism. For otherwise they arge on the he armsfof
the autonomists agree that autonomy in the Diaspora is not a com. | dilemma. They must either promise that Diaspora autonom Or{lli of a
plete solution, and that we have to struggle for it merely on the | pletely solve our problem or deny that any complete sol t}fW1 I com-
principle that half a loaf is better than no bread, then they must alsg sble. But the first alternative is not open to thgrn becau 1Ont }:S Pfc)ls-
agree that we have to Jook for other and more radical ways of strength. | not believe in miracles, and the second is equall ir;1 o5 ,Eie ! ey do
ening and enlarging our national life, on the principle that a whole | jtis too pessimistic—it means that our unhappy eg ltszlhe’ tec?uslf
loaf is better than half a loaf. The will to live, it must be remembereq, | forward to an endless sick-bed existence with noyhg epof as to og

will not be satisfied with the half loaf; it will give us no rest until we | jn the end the autonomists, too, will be driven to 11(;01( e;etcovecrly- 3
throw all our latent strength into the task of achieving its demandsiy | to recast their program so as to include, along with th stward an

full. But if this is so, the autonomists, like the rest of us, have still tg Possible improvement and expansion oyf our_national eh_IfTéa’flmltJ}Iln
face the question with which we started: Where is the new rampart | Diaspora, the search for a complete solution outside the DiaSplonra e

that is to secure our existence as a people in dispersion in place of the
old rampart, which is tottering before our eyes? |

The autonomists know that for twenty years one Zionist school of
thought has answered this question by saying that the new rampatt
must be built outside the Diaspora, in our historic land. This schod
of thought differs from those who claim to be the “real” Zionists i
refusing to believe in the possibility of transferring all the Jews in the”
world to Palestine, and consequently in refusing to accept the prop&f"
sition that we cannot survive in the Diaspora. On the contrary,it:
holds that dispersion must remain a permanent feature of our life®
which it is beyond our power to eliminate, and therefore it insists that’
our national life in the Diaspora must be strengthened. But that”
object, it holds, can be attained only by the creation of a fixed centei’“r
for our national life in the land of its birth. Isolated groups of ]ews%i
wandering about the world here, there, and everywhere can be nothirf%
more than a sort of formless raw material until they are provided wit
a single permanent center, which can exert a “pull” on all of ther
and so transform the scattered atoms into a single entity with
definite and self-subsistent character of its own. This answer, as |
said, has been given again and again during the last twenty ye2
and the arguments for and against it have been so thoroughly e
vassed that there is no need to embark on a long explanation of
here. But when our autonomists argue with Zionists, they seer
recognize only one kind of Zionism—the kind that pins its faith
the transfer of all the Jews to Palestine and is therefore open to th
charge that it adopts the dangerous doctrine of the impossibili
Jewish life in the Diaspora. They completely ignore the other ki
Zionism, which is not open to that criticism, and in doing SO




