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those around him—though they too are dangerous. Still, the others are more
dangerous. They took hold of most of you in childhood, persuading you of the
truth of accusations that were in fact quite false: “There is a certain Socrates . . .
a wise man . . . a thinker on things in the heavens . . . an inquirer into all things
beneath the Earth . . . making the weaker argument stronger. . . .” Those men,
Gentlemen of Athens, the men who spread that report, are my dangerous accus-
ers; for their hearers believe that those who inquire into such things acknowledge
no gods.

Again, there have been many such accusers, and they have now been at
work for a long time. They spoke to you at a time when you were especially
trusting—some of you children, some only a little older—and they lodged their
accusations quite by default, no one appearing in defense. But the most absurd
thing is that one cannot even know or tell their names—unless perhaps in the
case of a comic poet.* But those who use malicious slander to persuade you, and
those who, themselves persuaded, persuade others—all these are most difficult
to deal with. For it is impossible to bring any one of them forward as a witness
and cross-examine him. I must rather, as it were, fight with shadows in making
my defense, and question where no one answers.

Please grant, then, as I say, that two sets of accusers have risen against me:
those who now lodge their accusations, and those who lodged accusations long
ago. And please accept the fact that I must defend myself against the latter first.
For in fact you heard their accusations earlier, and with far greater effect than
those that came later.

Very well then. A defense is to be made, Gentlemen of Athens. I am to
attempt to remove from you in this short time the prejudice that you have been
long in acquiring. I wish that this would come to pass if it were in some way bet-
ter for you and for me, and that I might succeed in my defense. But I think the
thing is difficult, and its nature hardly escapes me. Still, let that go as pleases the
god; the law must be obeyed, and a defense be conducted.

[Refutation of the Earlier Accusers]

Let us then take up from the beginning the charges that have given rise to the
prejudice—the charges on which Meletus in fact relied in lodging his indictment.
Very well, what do those who slander me say? It is necessary to read, as it were,
their sworn indictment: “Socrates is guilty of needless curiosity and meddling
interference, inquiring into things beneath the Earth and in the sky, making the
weaker argument stronger, and teaching others the same.” The charge is some-
thing like that. Indeed, you have seen it for yourselves in a comedy by Aristoph-
anes: a certain Socrates being carried around on the stage, talking about walking
on air and babbling a great deal of other nonsense, of which I understand neither
much nor little.” Mark you, I do not mean to disparage such knowledge, if any-
one in fact has it—let me not be brought to trial by Meletus on such a charge as
that! But, Gentlemen, I have no share of it. Once again, I offer the majority of you

*Aristophanes (about 450-388 B.C.E.), who satirizes Socrates in his play The Clouds. [D. C. ABEL]
“Aristophanes, The Clouds, lines 219-234. [D. C. ABEL]
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as witnesses, and ask those of you who have heard me in conversation—there are
many among you—to inform each other, please, whether any of you ever heard
anything of the sort. From that you will recognize the nature of the other things
the multitude says about me.

The fact is that there is nothing in these accusations. And if you have heard
from anyone that I undertake to educate men, and make money doing it, that is
false too. Once again, I think it would be a fine thing to be able to educate men,
as Gorgias of Leontini does, or Prodicus of Ceos, or Hippias of Elis.® For each of
them, Gentlemen, can enter any given city and convince the youth—who might
freely associate with any of their fellow citizens they please—to drop those
associations and associate with them, pay money for it, and give thanks in the
bargain. As a matter of fact, there is a man here right now, a Parian, and a
wise one, who I learn has just come to town. For I happened to meet a person
who has spent more money on Sophists” than everyone else put together:
Callias, son of Hipponicus. So I asked him—for he has two sons—"Callias,”
I said, “if your two sons were colts or calves, we could get an overseer for them
and hire him, and his business would be to make them excellent in their appro-
priate virtue. He would be either a horse trainer or a farmer. But as it is, since
the two of them are men, whom do you intend to get as an overseer? Who has
knowledge of that virtue that belongs to a man and a citizen? Since you have
sons, I'm sure you have considered this. Is there such a person,” I said, “or not?”

“To be sure,” he said.

“Who is he?” I said. “Where is he from, and how much does he charge
to teach?”

“Evenus, Socrates,” he said. “A Parian. Five minas.”®

And I count Evenus fortunate indeed, if he really possesses that art, and
teaches it so modestly. For my own part, at any rate, I would be puffed up with
vanity and pride if T had such knowledge. But I do not, Gentlemen.

Perhaps one of you will ask: “But Socrates, what is this all about? Where
have the slanders against you come from? You must surely have been busying
yourself with something out of the ordinary. So grave a report and rumor would
not have arisen had you not been doing something rather different from most
folk. Tell us what it is, so that we may not take action in your case unadvisedly.”
That, I think, is a fair request, and I shall try to indicate what it is that has given
me the name I have. Hear me, then. Perhaps some of you will think I joke; be
well assured that I shall be telling the whole truth.

Gentlemen of Athens, I got this name through nothing but a kind of wis-
dom. What kind? The kind that is perhaps peculiarly human, for it may be
Iam really wise in that. And perhaps the men I just mentioned are wise with
a wisdom greater than human—either that, or I cannot say what. In any
case, I have no knowledge of it, and whoever says I do is lying and speaks
to slander me.

‘Gorgias, Prodicus, and Hippias were Sophists—itinerant teachers who, for a fee, taught Greeks
how to succeed in practical affairs. [D. C. ABEL]

"Sophists: See footnote 6. [D. C. ABEL]

®minas: units of value roughly equivalent to the wages for one day of labor. [D. C. ABEL]
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Please, Gentlemen of Athens, do not make a disturbance, even if I seem to you
to boast. For it will not be my own words I utter; I shall refer you to the speaker,
as one worthy of credit. For as witness to you of my wisdom—whether it is
wisdom of a kind, and what kind of wisdom it is—I shall call the god at Delphi.

You surely knew Chaerephon. He was my friend from youth, and a friend
of your democratic majority. He went into exile with you, and with you he
returned. And you know what kind of a man he was, how eager and impetuous
in whatever he rushed into. Well, he once went to Delphi and boldly asked the
oracle—as 1 say, Gentlemen, please do not make a disturbance—he asked
whether anyone is wiser than 1. Now, the Pythia” replied that no one is wiser.
And to this his brother here will testify, since Chaerephon is dead.

Why do I mention this? I do so because I intend to inform you the source of
the slander against me. For when I heard it, I reflected: “What does the god
mean? What is the sense of this riddling utterance? I know that I am not wise at
all; what then does the god mean by saying I am wisest? Surely he does not
speak falsehood; it is not permitted to him.” So I puzzled for a long time over
what was meant, and then, with great reluctance, I turned to inquire into the
matter in some such way as this.

I went to someone with a reputation for wisdom, in the belief that there if
anywhere I might test the meaning of the utterance and declare to the oracle,
“This man is wiser than I am, and you said [ was wisest.” So I examined him—
there is no need to mention his name, but it was someone in political life who
produced this effect on me in discussion, Gentlemen of Athens. I concluded that
though he seemed wise to many other men, and most especially to himself, he
was not. I tried to show him this, and thus I became hated by him and by many
who were present. But I left thinking to myself: “T am wiser than that man.
Neither of us probably knows anything worthwhile; but he thinks he does and
does not, and I do not and do not think I do. So it seems at any rate that T am
wiser in this one small respect—I do not think I know what I do not.” I then
went to another man who was reputed to be even wiser, and the same thing
seemed true again; there too I became hated by him and by many others.

Nevertheless, I went on, perceiving with grief and fear that I was becoming
hated, but still it seemed necessary to put the god first. So I had to go on, exam-
ining what the oracle meant, testing everyone with a reputation for knowledge.
And by the Dog,"’ Gentlemen—I must tell you the truth—I swear that I had some
such experience as this: It seemed to me that those most highly esteemed for
wisdom fell little short of being most deficient, as I carried on inquiry in behalf
of the god, and that others reputedly inferior were men of more discernment.

But really, I must display my wanderings to you, which were like those of a
man performing labors—all to the end that I might not leave the oracle untested.
From the politicians I went to the poets—tragic, dithyrambic," and the rest—
thinking that there I would discover myself manifestly less wise by comparison.
So I took up poems over which I thought they had taken special pains, and

°the Pythia: the priestess of Apollo, whose major shrine was at Delphi. [R. E. ALLEN, TRANSLATOR]
““by the Dog: a humorous oath; the Dog is the Egyptian dog-headed god, Anubis. [R. E. ALLEN]
dithyrambic: relating to dithyram, a kind of Iyric poetry. [D. C. ABEL]
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asked them what they meant, so as also at the same time to learn from them.
Now, I am ashamed to tell you the truth, Gentlemen, but still it must be told.
There was hardly anyone present who could not give a better account than they
of what they had themselves produced. So presently I came to realize that poets
do not make what they make® by wisdom, but by a kind of native disposition
or divine inspiration, exactly like seers and prophets. For the latter also utter
many fine things, but know nothing of the things of which they speak. That is
how the poets also appeared to me, while at the same time [ realized that
because of their poetry they thought themselves the wisest of men in other
matters—and were not. Once again, I left thinking myself superior to them in
just the way I was to the politicians.

Finally I went to the craftsmen. I was aware that although I knew scarcely
anything, I would find that they knew many things, and fine ones, In this I was
not mistaken: They knew things that I did not, and in that respect were wiser.
But, Gentlemen of Athens, it seemed to me that the poets and our capable pub-
lic craftsmen had exactly the same failing: Because they practiced their own arts
well, each deemed himself wise in other things, things of great importance. This
mistake quite obscured their wisdom. The result was that I asked myself on
behalf of the oracle whether I would accept being such as I am, neither wise with
their wisdom nor foolish with their folly, or whether I would accept wisdom
and folly together and become such as they are. I answered, both for myself and
the oracle, that it was better to be asIam.

From this examination, Gentlemen of Athens, much enmity has risen
against me, of a sort most harsh and hard to endure, so that many slanders have
arisen, and the word is spread that I am “wise.” For on each occasion, those
present think I am wise in the things in which I test others. But very likely,
Gentlemen, it is really the god who is wise, and by his oracle he means to say,
“Human nature is a thing of little worth, or none.” It appears that he does not
mean this fellow Socrates, but uses my name to offer an example, as if he were
saying, “He among you, Gentlemen, is wisest who, like Socrates, realizes that he
is truly worth nothing in respect to wisdom.” That is why I still go about even
now on behalf of the god, searching and inquiring among both citizens and
strangers, if I think some one of them is wise; and when it seems he is not, L help
the god and prove it. Due to this pursuit, I have no leisure worth mentioning
either for the affairs of the city or for my own estate; I dwell in utter poverty
because of my service to the god.

Then too the young men follow after me—especially the ones with leisure,
namely the richest. They follow of their own initiative, rejoicing to hear men
tested, and often they imitate me and undertake to test others; and next, I think,
they find a large number of people who think they have some knowledge but
know little or nothing. As a result, those whom they test become angry at me, not
at themselves, and say, “This fellow Socrates is utterly polluted, and he corrupts
the youth.” And when someone asks them what it is he does, what it is he teaches,
they cannot say because they do not know; but so as not to seem at a loss, they
mutter the kind of thing that lies ready to hand against anyone who pursues

2The literal meaning of the Greek word poi&tes (poet) is “maker.” [D. C. ABEL]
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wisdom: “things in the heavens and beneath the Earth” or “not acknowledging
gods” or “making the weaker argument stronger.” The truth, I suppose, they
would not wish to state—namely, that it has become quite clear that they pretend
to have knowledge and know nothing. And because they are concerned for their
pride, T think, and zealous and numerous, and speak vehemently and persua-
sively about me, they have long filled your ears with zealous slander. It was on
the strength of this that Meletus attacked me, along with Anytus and Lycon—
Meletus angered on behalf of the poets, Anytus on behalf of the public craftsmen
and the politicians, and Lycon on behalf of the orators. So the result is, as I said
to begin with, that I should be most surprised if were I able to remove from you
in this short time a slander that has grown so great.

There, Gentlemen of Athens, you have the truth, and I have concealed or
misrepresented nothing in speaking it, great or small. Yet I know quite well that
it is just for this that I have become hated—which is in fact an indication of the
truth of what I say—and that this is the basis of the slander and charges against
me. Whether you inquire into it now or afterwards you will find it to be so.

[Refutation of Meletus]

Against the charges lodged by my first accusers, let this defense suffice. But
with regard to Meletus—the good man who loves his city, so he says—and my
later accusers, I shall attempt a further defense. Once more then, as before a dif-
ferent set of accusers, let us take up their sworn indictment. It runs something
like this: “Socrates is guilty of corrupting the youth, and of not acknowledging
the gods the city acknowledges, but other new divinities.” Such is the charge.
Let us examine its particulars.

It claims I am guilty of corrupting the youth. But I claim, Gentlemen of
Athens, that it is Meletus who is guilty—guilty of jesting in earnest, guilty of
lightly bringing men to trial, guilty of pretending a zealous concern for things
he never cared about at all. I shall try to show you that this is true.

Come here, Meletus. Now tell me, do you count it of great importance that
the young should be as good as possible?

“Tdo.”

Then come and tell the jurors this: Who improves them? Clearly you know,
since it is a matter of concern to you."” Having discovered, so you say, that I am
the man who is corrupting them, you bring me before these judges to accuse me.
But now come and say who makes them better. Inform the judges who he is.

You see, Meletus, you are silent; you cannot say. And yet, does this not seem
shameful to you, and a sufficient indication of what I say—namely, that you
never cared at all? Tell us, my friend, who improves them?

“The laws."”

But I did not ask you that, dear friend. I asked you what man improves
them—whoever it is who in the first place knows just that very thing, the laws.

“These men, Socrates. The judges.”

“Here and throughout the following passage there is a running pun on the name Meletus that cannot
be preserved in translation: The name may mean “he who exercises care or concern.” [R. E. ALLEN]










































