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1. What role does faith play in Luther's thought?
2. How important is the "Word of God?” What is it, according to Luther?

3. Luther believes that faith offers more hope for salvation than good works.
Why is this?

4. On Marriage is composed of words spoken by Luther, taken down by his
followers. How does this make it different from Freedom of a Christian?

Why does Luther think clergy should be allowed to marry?
Why is matrimony important?

What is Luther’s view of women? What does he see as their role in mar-
riage, and how does he think they should be treated?

8. Luther spent most of his early adulthood as a celibate monk. How do vou
think this might have affected his views of marriage?

«73.

John Calvin
Institutes of the Christian Religion

(1534)

generation of religious reformers. French by birth and a lawyer by training,
vin found himself the leader of the Reformation in the Swiss city of Gene-
va. There he helped establish a new form of church government that depend-
ed not upon a hierarchy of priests and bishops as in the Catholic church but
instead gave power to individual congregations of believers. Calvin’s principal
theological contribution was to emphasize the doctrine of predestination as
the foundation of individual salvation,
The Institutes of the Christian Religion was first written for the purpose of
gaining acceptance for Protestantism in France. Through successive editions,
Calvin expanded and refined his theology.

iﬂhn Calvin (1509-1564) was the seminal thinker among the post-Luther
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Dynasties and Empires

ENOWLEDGE OF GOD INVOLVES TRUST
AND REVERENCE

What is God? Men who pose this question are
merely toving with idle speculations. It is far bet-
ter for us to inguire, “What is his nature?” and to
know what is consistent with his natmre. What
good is it to profess with Epicurus some sort of
God who has cast aside the care of the world only
to amuse himself in idleness? What help is it, in
short, to know a God with whom we have noth-
ing to do? Rather, our knowledge should serve
first to teach us fear and reverence; secondly,
with it as our guide and teacher, we should learn
to seek every good from him, and having
received it, to credit it to his account. For how
can the thought of God penetrate your mind
without vour realizing immediately that, since
you are his handiwork, you have been made over
and bound to his command by right of creation,
that you owe your life to him?—that whatever
you undertake, whatever you do, ought to be
ascribed to him? If this be so0, it now assuredly fol-
lows that your life is wickedly corrupt unless it be
disposed to his service, seeing that his will ought
for us to be the law by which we live. Again, you
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cannot behold him clearly unless you acknowl-
edge him to be the fountainhead and source of
every good. From this too would arise the desire
to cleave to him and trust in him, but for the fact
that man's depravity seduces his mind from
rightly seeking him.

Because it acknowledges him as Lord and
Father, the pious mind also deems it meet and
right to observe his authority in all things, rever-
ence his majesty, take care to advance his glory,
and obey his commandments. Because it sees
him to be a righteous judge, armed with severity
to punish wickedness, it ever holds his judgment
seat before its gaze, and through fear of him
restrains itself from provoking his anger. And yet
it is not so terrified by the awareness of his judg-
ment as to wish to withdraw, even if some way of
escape were open. But it embraces him no less as
punisher of the wicked than as benefactor of the
pious. For the pious mind realizes that the pun-
ishment of the impious and wicked and the
reward of life eternal for the righteous equally
pertain to God's glory. Besides, this mind
restrains itself from sinning, not out of dread of
punishment alone; but, because it loves and
reveres God as Father, it worships and adores
him as Lord. Even if there were no hell, it would
still shudder at offending him alone.

Here indeed is pure and real religion; faith
so joined with an earnest fear of God that this
fear also embraces willing reverence, and carries
with it such legitimate worship as is prescribed in
the law. And we ought to note this fact even
more diligently: all men have a vague general
veneration for God, but very few really reverence
him; and wherever there is great ostentation in
ceremonies, sincerity of heart is rare indeed.

SUPERSTITION

Experience teaches that the seed of religion has
been divinely planted in all men. But barely one
man in a hundred can be found who nourishes
in his own heart what he has conceived; and not
even one in whom it matures, much less bears
fruit in its season (cf. Ps. 1:3). Now some lose
themselves in their own superstition, while oth-
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ers of their own evil intention revolt from God,
vet all fall away from true knowledge of him. Asa
result, no real piety remains in the world. But as
to my staternent that some erroncously slip into
superstition, I do not mean by this that their
ingenuousness should free them from blame.
For the blindness under which they labor is
almost always mixed with proud vanity and obsti-
nacy. Indeed, vanity joined with pride can be
detected in the fact that, in seeking God, miser-
able men do not rise above themselves as thev
should, but measure him by the yardstick of their
own carnal stupidity, and neglect sound investi-
gation; thus out of curiosity they fly off into
empty speculations. They do not therefore
apprehend God as he offers himself, but imagine
him as they have fashioned him in their own pre-
sumption. When this gulf opens, in whatever
direction they move their feet, they cannot but
plunge headlong into ruin. Indeed, whatever
they afterward attempt by way of worship or ser-
vice of God, they cannot bring as tribute to him,
tor they are worshiping not God but a figment
and a dream of their own heart. Paul eloquently
notes this wickedness: “Striving to be wise, they
make fools of themselves™ (Rom. 1:22f). He had
said before that “they became fudle in their
thinking” (Rom. 1:21). In order, however, that
no one might excuse their guilt, he adds that
they are justly blinded. For not content with
sobriety but claiming for themselves more than
is right, they wantonly bring darkness upon
themselves—in fact, they become fools in their
empty and perverse haughtiness. From this it fol-
lows that their stupidity is not excusable, since it
is caused not only by vain curiosity but by an
inordinate desire to know more than is fitting,
joined with a false confidence.

THE Diving WisDOM DISPLAYED FOR ALL
TO SEE

There are innumerable evidences both in heav-
en and on earth that declare his wonderful wis-
dom; not only those more recondite maiters for
the closer observation of which astronomy, med-
icine, and all natural science are intended, but

also those which thrust themselves upon the
sight of even the most untutored and ignorant
persons, so that they cannot open their eyes with-
out being compelled to witness them. Indeed,
men who have either quaffed or even tasted the
liberal arts penetrate with their aid far more
deeply into the secrets of the divine wisdom. Yet
ignorance of them prevents no one from seeing
maore than enough of God’s workmanship in his
creation to lead him to break forth in admiration
of the Artificer. To be sure, there is need of art
and of more exacting toil in order to investigate
the motion of the stars, to determine their
assigned stations, to measure their intervals, to
note their properties. As God's providence
shows itself more explicitly when one observes
these, so the mind must rise to a somewhat high-
er level to look upon his glory. Even the com-
mon folk and the most untutored, who have
been taught only by the aid of the eyes, cannot
be unaware of the excellence of divine art, for it
reveals iself in this innumerable and vet distinct
and well-ordered variety of the heavenly host. It
is, accordingly, clear that there is no one to
whom the Lord does not abundantly show his
wisdom. Likewise, in regard to the structure of
the human body one must have the greatest
keenness in order to weigh, with Galen’s skill, its
articulation, symmetry, beauty, and use. But vet,
as all acknowledge, the human body shows itself
to be a composition so ingenious that its Artificer
is rightly judged a wonder-worker.

Man AS THE LOFTIEST PROOF OF DIVINE
Wisnpom

Certain philosophers, accordingly, long ago not
ineptly called a man a microcosm because he isa
rare example of God’s power, goodness, and wis-
dom, and contains within himself enough mira-
cles to occupy our minds, if only we are not irked
at paying attention to them. Paul, having stated
that the blind can find God by feeling after him,
immediately adds that he ought not to be sought
afar off (Acts 17:27). For each one undoubtedly
feels within the heavenly grace that quickens
him. Indeed, if there is no need to go outside
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ourselves to comprehend God, what pardon will
the indolence of that man deserve who is loath
to descend within himself to find God? For the
same reason, David, when he has briefly praised
the admirable name and glory of God, which
shine everywhere, immediately exclaims: "What
is man that thou art mindful of him?* (Ps. 8:4).
Likewise, “Out of the mouths of babes and suck-
lings thou hast established strength” (Ps. 8:2).
Indeed, he not only declares that a clear mirror
of God’s works is in humankind, but that infants,
while they nurse at their mother’s breasts, have
tongues so eloquent to preach his glory that
there is no need at all of other orators. Conse-
quently, also, he does not hesitate to bring their
infant speech into the debate, as if they were
thoroughly instructed, to refute the madness of
those who might desire to extinguish God's
name in favor of their own devilish pride. Conse-
quently, too, there comes in that which Paul
quotes from Aratus, that we are God’s offspring
(Acts 17:28), because by adorning us with such
great excellence he testifies that he is our Father.
In the same way the secular poets, out of a com-
mon feeling and, as it were, at the dictation of
experience, called him “the Father of men.”
Indeed, no one gives himself freely and willingly
to God's service unless, having tasted his fatherly
love, he is drawn to love and worship him in
return.

GoOD BESTOWS THE ACTUAL KNOWLEDGE
oF HmseLF UroN Us ONLY IN THE
SCRIPTURES

That brightness which is borne in upon the eyes
of all men both in heaven and on earth is more
than enough to withdraw all support from men’s
ingratitude—just as God, to involve the human
race in the same guilt, sets forth to all without
exception his presence portrayed in his crea-
tures. Despite this, it is needful that another and
better help be added to direct us aright to the
very Creator of the universe. It was not in vain,
then, that he added the light of his Word by
which to become known unto salvation; and he
regarded as worthy of this privilege those whom

he pleased to gather more closely and intimately
to himself. For because he saw the minds of all
men tossed and agitated, after he chose the Jews
as his very own flock, he fenced them about that
they might not sink into oblivion as others had.
With good reason he holds us by the same means
in the pure knowledge of himself, since other-
wise even those who seem to stand firm before all
others would soon melt away. Just as old or
bleary-eyed men and those with weak vision, if
you thrust before them a most beautiful volume,
even if they recognize it to be some sort of writ-
ing, vet can scarcely construe two words, but with
the aid of spectacles will begin to read distinctly;
so Scripture, gathering up the otherwise con-
fused knowledge of God in our minds, having
dispersed our dullness, clearly shows us the true
God.

THeE WoORD OF GOD As HOLY SCRIPTURE

But whether God became known to the patri-
archs through oracles and visions or by the work
and ministry of men, he put into their minds
what they should then hand down to their pos-
terity. At any rate, there is no doubt that firm cer-
tainty of doctrine was engraved in their hearts, so
that they were convinced and understood that
what they had learned proceeded from God. For
by his Word, God rendered faith unambiguous
forever, a faith that should be superior to all
opinion. Finally, in order that truth might abide
forever in the world with a continuing succession
of teaching and survive through all ages, the
same oracles he had given to the patriarchs it was
his pleasure to have recorded, as it were, on pub-
lic tablets. With this intent the law was published,
and the prophets afterward added as its inter-
preters. For even though the use of the law was
manifold, as will be seen more clearly in its place,
it was especially committed to Moses and all the
prophets to teach the way of reconcilation
between God and men, whence also Paul calls
“Christ the end of the law” (Rom. 10:4). Yet I
repeat once more: besides the specific doctrine
of faith and repentance that sets forth Christ as
Mediator, Scripture adorns with unmistakable
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marks and tokens the one tue God, in that he
has created and governs the universe, in order
that he may not be mixed up with the throng of
false gods. Therefore, however fitting it may be
for man seriously to turn his eyes to contemplate
God’s works, since he has been placed in this
maost glorious theater to be a spectator of them,
itis fitting that he prick up his ears to the Word,
the better to profit. And it is therefore no won-
der that those who were born in darkness
become more and more hardened in their insen-
sibility; for there are very few who, to contain
themselves within bounds, apply themselves
teachably to God's Word, but they rather exult in
their own vanity. Now, in order that true religion
may shine upon us, we ought to hold that it must
take its beginning from heavenly doctrine and
that no one can get even the slightest taste of
right and sound doctrine unless he be a pupil of
Scripture. Hence, there also emerges the begin-
ning of true understanding when we reverently
embrace what it pleases God there to witness of
himself. But not only faith, perfect and in every
way complete, but all right knowledge of God is
born of obedience. And surely in this respect
God has, by his singular providence, taken
thought for mortals through all ages.

Farta Rests UroN Gobn’s WoRrD

This, then, is the true knowledge of Christ, if we
receive him as he is offered by the Father: name-
ly, clothed with his gospel. For just as he has
been appointed as the goal of our faith, so we
cannot take the right road to him unless the
gospel goes before us. And there, surely, the
treasures of grace are opened to us; for if they
had been closed, Christ would have benefited us
little. Thus Paul yokes faith to teaching, as an
inseparable companion, with these words: “You
did not so learn Christ if indeed you were taught
what is the truth in Christ” (Eph. 4:20-21 p.).
Yet I do not so restrict faith to the gospel
without confessing that what sufficed for build-
ing it up had been handed down by Moses and
the prophets. But because a fuller manifestation
of Christ has been revealed in the gospel, Paul

justly calls it the “doctrine of faith” (cf. T Tim.
4:6). For this reason, he says in another passage
that by the coming of faith the law was abolished
(Rom. 10:4; cf. Gal. 3:25). He understands by
this term the new and extraordinary kind of
teaching by which Christ, after he became our
teacher, has more clearly set forth the mercy of
the Father, and has more surely testified to our
salvation.

Yet it will be an easier and more suitable
method if we descend by degrees from general
to particular. First, we must be reminded that
there is a permanent relationship between faith
and the Word. He could not separate one from
the other any more than we could separate the
rays from the sun from which they come. For this
reason, God exclaims in The Book of Isaiah:
“Hear me and your soul shall live” {ch 55:3). And
John shows this same wellspring of faith in these
words: “These things have been written that you
may believe” (John 20:31). The prophet, also,
desiring to exhort the people to faith, says:
“Today if you will hear his voice” (Ps. 95:7; 94:8,
Vg.). “To hear” is generally understood as mean-
ing to believe. In short, it is not without reason
that in The Book of Isaiah, God distinguishes the
children of the church from outsiders by this
mark: he will teach all his children (Isa. 54:15;
John 6:45) that they may learn of him (cf. John
6:45). For if benefits were indiscriminately given,
why would he have directed his Word to a few?
To this corresponds the fact that the Evangelists
commonly use the words “believers” and “disci-
ples” as synonymns, This is especially Luke’s usage
in The Acts of the Apostles: indeed he extends
this dtle even to a woman in Acts 9:36.

Therefore if faith turns away even in the
slightest degree from this goal toward which it
should aim, it does not keep its own nature, but
becomes uncertain credulity and vague error of
mind. The same Word is the basis whereby faith
is supported and sustained; if it turns away from
the Word, it falls. Therefore, take away the Word
and no faith will then remain.

We are not here discussing whether a
human ministry is necessary for the sowing of
God’s Word, from which faith may be conceived.

-
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This we shall discuss in another place. But we say
that the Word itself, however it be imparted to
us, is like a mirror in which faith may contem-
plate God. Whether, therefore, God makes use
of man's help in this or works by his own power
alone, he always represents himself through his
Word to those whom he wills to draw to himself.
And for this reason, Paul defines faith as that
obedience which is given to the gospel (Rom.
1:5), and elsewhere praises allegiance to faith in
Philippians (Phil. 1:3-5; cf. I Thess. 2:13). In
understanding faith it is not merely a question of
knowing that God exists, but also—and this espe-
cially—of knowing what is his will toward us. For

it is not so much our concern to know who he is
in himself, as what he wills to be toward us.

MNow, therefore, we hold faith to be a knowl-
edge of God's will toward us, perceived from his
Word. But the foundation of this is a precon-
ceived conviction of God's tuth. As for its cer-
tainty, so long as your mind is at war with itself,
the Word will be of doubtful and weak authority,
or rather of none. And it is not even enough to
believe that God is trustworthy (cf. Rom. 3:3),
who can neither deceive nor lie (cf. Tims 1:2),
unless vou hold to be bevond doubt that whatev-
er proceeds from him is sacred and inviolable
truth.

1. What seems to be Calvin's view of human nature?

2. How, according to Calvin, does God reveal himself?

3. Historians have often noted the importance of Scripture in Protestant
thought. What is Calvin's view? What do you think the practical effect of

this might have been for society?

4. How does Calvin’s background as a lawyer and literate member of the pro-

fessional class affect his work?

5. Both Calvin and Luther are Protestants, but they have very different theo-
logical views. Can you detect some of these differences in their writings?
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Teresa of Avila
The Life of St. Teresa

(1611)

One of the most remarkable women of her age, Teresa de Cepeda
(1515-1582) was born at Avila into a prosperous Spanish family. From

childhood she was extremely pious and believed that she had been singled out
for some special service to the Lord. Over the objections of her father, she
entered a Carmelite convent at the age of 21. There she undertook a rigorous
spiritual regimen that ultimately broke her health. During this period she had
visions that convinced her that her mission was to travel throughout Spain
founding new monasteries and convents. Against the objections of leaders of




