srite, & role model for young men who, like Thegeus befe
Silang in Athens, have to pass through a trangforr ation before taki,
gdult role. It is about a rite of passage with its PRty Tt arf’it('” »an
paration, liminality, and integration”—that i not limited r:I: inirilf?rl')_
g5 but' exists in many other circumstances Including pilgrimagc (f({lu?
9013, p. 19; ¢f. V. Turner 1967), Vividali i ° srat,
- Whatever the case, which we shall leave for the moment to the intricacies
ok debate among the esteemed experts on ancient Greek religion, the foun.
Pational themes of those myths and ritvals from ancient Greece e
Sispired much of Western civilization over the eenturies since the demise of
fihe Greek Empire, and even shaped the direction in which the other religious
divions in the West evolved, since the Greek translations of the Torah
" imwrvived (the Septuagint; see Law; 2013) and were widely used by Jews and
fBhristians, and Greek was the apparentlanguage of the New Testament (ace,
8@ Blass, 1961) and many formative figures of the early church as it dif-
iifesod into the ancient world, transfermiitig from a Jewish movement into a
fiwarid religion. TS
o bl |
S
8¥he Judeo-Christian traditionsbecame intertwined with Western civiliza-
filon and diffused even further as the Furopeans conquered the Americas,
aca, and parts of AsiavIslam remained strongest in the Middle East,
plshough it made substantial inroads into Africa and Central Asia. Unlike
i am and Christianity, Judaism did not seek converts, nor did it syncretize
ich with other religions, as did Hinduism and Buddhism. As a result,
Wilsdaison has remained primarily an ethnic religion with social boundaries
3 | Arating Jews from other socioreligious groups, although those bounda-
‘M softened soméwhat in places like the United States, where Jews
hcom: moré*f@ﬂcimilated into the broader culture. Jews became
1y ‘dispersed _gﬁraphically, however, and took their religion with
W wherever they. went. Moreover, despite its continued identification
& specific wﬁﬁﬂ group, Judaism developed a universalistic theology.
wet °f¢ﬁ¢ ewisli faith thus goes far beyond its limited social and

vd ‘-':,-i.tl' , —F

' Udaicn was originally a clan God, the God of Abraham,
OB 1w (radition emerged out of the legendary relation-
e, Abraham and Sarah, with this clan God. These founders
® apparently part of a large 18th-century-BCE migration of
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Graf interprets the n.arrarivc as providing, rather than an explicit injitia-
cion rite. 4 role model for young men who, ln!ce Theseus before becoming a
Lo i1 .~\th(‘115f have to pass through a transformation before taking on an
adule role. It |s_ah<_\ut a I’It‘F‘ of pa.ssage with its dynamic tripartition—
o geparation, lim-mallty. and mtegratl(m“-—rhat is not limited to Initiation
cites but cxist_s in_many other circumstances, including pilgrimage (Graf,
015 p. 19: ct. V. Turner 1967),

W hatever the case, which we shall leave for the moment to the intricacies
of debate among the esteemed experts on ancient Greek religion, the foun-
darional themes of those myths and rituals from ancient Greece have
inspired much of Western civilization over the centuries since the demise of
the Greek Empire, and even shaped the direction in which the other religious
traditions in the West evolved, since the Greek translations of the Torah
survived (the Septuagint; see Law, 2013) and were widely used by Jews and
Christians, and Greek was the apparent language of the New Testament (see,
e.g., Blass, 1961) and many formative figures of the early church as it dif-
fused into the ancient world, transforming from a Jewish movement into a
world religion.

Judaism

The Judeo-Christian tradition became intertwined with Western civiliza-
ton and diffused even further as the Europeans conquered the Americas,
Africa, and parts of Asia. Islam remained strongest in the Middle East,
although it made substantial inroads into Africa and Central Asia, Unlike
Islam and Christianity, Judaism did not seek converts, nor did it syncretize
much with other religions, as did Hinduism and Buddhism. As a result,
Judaism has remained primarily an ethnic religion with social boundaries
stparating Jews from other socioreligious groups, although those bounda-
ries have softened somewhat in places like the United States, where Jews
have become more assimilated into the broader culture. Jews became
:Vf;'ywﬁispersed geographically, however, and took their l‘E‘ligi‘O-I.'l w:ith
it 5 S-ﬁztlfl\;f:r thgy went, Moreqver, despite its cont.mued '1d.ennhcat10n
i impz‘;x xfc s},loaa.] g_m”p? Judaism developed a UI'?IVE‘I-‘S;';I.IISIIC rhleology.
T boum(j) the Jewish faith thus goes far beyond its limited social and
aries,
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God of the nation of Israel. In the ensuing years, the Israelites invaded
but :-promised Land,” conquered the people living there, and established a
ehiett -hy. The religious tradition laid down by Moses was dominant among
m(m‘,l r,tc[',t.es, but worship of the indigenous Gods of the region was frequent
the ]srnl esrll?ci“‘”y Ba’al, the God of Storms, and Anath -r(or Ashtoreth or
as‘ “:re; the Goddess of Love, War, and Fertility. Not surprisingly in an
“\:.ri-ul“‘"'al society, the worship of these Gods involved the central issues of
::\ and fertility; the mating of the rain-vegetation God with the fertility
‘(;od Jess was reenacted rltua‘lly by humans playing their respective roles,
much to the dismay of the prlfzsts (see Deutet_'onomy 23:17-18).
Ancient Judaism was a primal clan religion whose social organization
cook the form of a theocracy, a fact that put its stamp on the tradition that
persists to this day. As a way of life, Judaism insisted on strict ethical stand-
ards in all economic enterprise and political activity. God demanded strict
adherence to standards of justice, with special attention to the poor, orphans,
and widows. This concern for the downtrodden reflects the tradition’s ori-
gins among an oppressed people seeking liberation.

The Hebrew scriptures, according to the tradition, came from God, and
the first five books (the Pentateuch) were written by Moses (an idea modern
scholars do not think literally true). The Hebrew scriptures are constituted
by the following:

1. The Pentateuch, known as the Torah, or Law

2. The Prophets (Nevi’im)

3. The Writings (Kethuvim), which include such contributions as the Psalms
Proverbs, Job, and the Song of Songs

>

The Torah, Prophets, and Writings together constitute the Tanakh, or the
Written Torah, which also has a vast body of commentaries containing oral
a"(_i written traditions. They include the Mishnah and rabbinical commen-
faries on the Mishnah called the Gemara, which together are called the
Tal"_‘“da completed 1,500 years ago. A number of other important texts exist
;;u::ed;et:iesﬁlai““f eam, Su_cb as thf: Z_oh.ar, the pri.mar.y text of the Ka bl.wa.lah
in ot t.rad'j ?YStlf:al tradition. It is similar to nglsm in I'slarn and miysticism
"lence of the dljorls i Fhat the'Zohar’s emphasis is on the intense, direct expe-
of rabhs 4 eda:":ie'l[ he text is of such depth and controversy that one group

Udaism em i that no one under 40 should read the Zohar! |
Orah, gl sorie:imes tha.lt God spoke to the He.brew pe.o_ple _through the
808ue, ang treatedme-s written on a scroll, kept in a cfablne.t in the syna-

with great respect. Traditionally written in Hebrew on
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Jewish Beliefs

Much like Buddhi.
of the Jewish fait_h. wit
deity, God’s teachings,

om and its Three Jewels, we might summarize the idey
h three concepts: God, To‘rah,.and .Israel——-that 18, the
+nd the community, wh_lCh.ln this case is the holy
nation, or chosen people, of Israel. Ritual is more 1mportant than doctrine
to the,]ewish ceadition, which except for tl_]e s fundamental confession
of faith allows wide latitude in belief, especially in its refor me.d branch. This
lack of emphasis on doctrine and the concomitant stress on ritual and com-
munity is primarily a function of the fact that a Jew is not, for the most part,
someone who believes in Judaism—that person is either born Jewish or is
not. A Jew is a member of a family, and those few people who convert to the
faith are not just members of a religious community but become the
“adopted children” of Abraham and Sarah (see Hertzberg, 1962, p. 21).
The Shema, the heart of morning and evening prayers, expresses the

fT““d;memal belief of Judaism as a ritual confession of faith found in the
oran:
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CHAPTF.
Morcover, at the end of the process, God created humanity in
L on IMARe and gave this last creature dominion over the rest of cre-
Gdy o ein lies the creative tension of Judaism, which can lead to remark-
anert *:-e.r“i(,n to the causes of justice and peace as proclaimed by the ancient
able de jtt:ut 4lso to the exploitation of power by those who proclaim them-
Hvbrc“r,qe" by God. It is precisely this potential for abuse of power that was
selves ¢ t\d by the ancient Hebrew prophets and was the source of the pro-
dmm-l n:—;dwiém and activist orientation within Western culture, a fountain of
Pht‘f\:;;tsq strength as well as its weakness.
the.rht, Lcrheation story in the Hebrew scripture known as Genesis is a major
erature in Western culture and reveals a great deal about the civiliza-
Hon’s worldviews. The C_hristlan efnd Islamic cosmogonies are bo'rrowed 'from
that of their parent religion, Judaism, and expressed in the f_:reatlon stories of
Genesis, 111 which the one God created_ the universe. First, t}‘us story states that
slthough their Creator declared creation good, humans disobeyed God and
thus were expelled from the paradise in which there was no pain or suffering.
second, God gave humans control over the rest of the natural world, blessed
them, and said to them, “Be fruitful and multiply, and fill the earth and subdue
it: and have dominion over the fish of the sea and over the birds of the air, and
over every living thing that moves upon the earth” (Genesis 1:28). This feature
of the Judaic cosmogony lays the groundwork for the activist approach
roward the world in general, and the scientific—technological revolutions of the
modern West in particular.

Third, the patriarchal strains in the creation story are significant and
have been used to legitimate male dominance. Eve allegedly initiated eating
the forbidden fruit, which led to the so-called “Fall,” so some assign the
blame for the expulsion of humans from paradise to the female sex. There
are, however, two separate Hebrew creation stories, probably coming from
two distinct sources. According to the first version, “So God created man in
his own image, in the image of God he created him; male and female he
created them” (Genesis 1:27). In the second version, God creates Adam and
then decides “It is not good that the man should be alone; I will make him
;lf;:z:dﬂftl f(;lr him” (Genesis 2:18). Then God {nakes all‘ th? beasts and
10 crogse Iltiey causes the man to sleep,.takes a rib from his side, and uées
i woman. In the first version, G(?d creates th.e two gen@ers
remembércd a{xdas‘ 63”'315- In the second version, which is more otten
eMing 1o, imp| C}ife 5 (f30d creates the female as a helper to the male, thus
ith more w); er n enorlt)’-‘ o _

N tragiion i ;:en l?yolved in schql-arly examination of the scriprures
®itz (2003 i e i ZY aith, new questions arise at every turn. As Mary Jo
» for example,
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Finally, the Hebrew creation narrative weaves together comp§ﬁng theme
of freedom and domination. On one hand, humans are created in the imag
of God and thus have a wide range of freedom; on the other, they are g
obedient and therefore in need of authoritative social institutions thyr keep
them from engaging in immoral behavior. Contradictory worldviews a5 an
important aspect of religious myths and appear in a wide range of examples;

Opposing ideas are woven into a narrative, which then often becomes 3
focus for cultural conflict.

Jewish Theodicies

Whereas the Eastern religions tend to explain suffering and death on the
basis of long-term continy;

ty and cycles of history, Western religions usuall
rgly on a theory of suffering caused by dramatic changes in history, some
times as result of human agency followed by divine punishment. T%
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ing) and (5) undertaking a pilgrimage to Mecca. In Judaism, the com-

tmmw must engage in repentance and a restoration of the covenant, to do
munt!

and walk with God.

ewish theodicies reﬂect‘the social nature of Judaism and the ancient
Hobrews’ covenant with their God. The Fall in the Garden of Eden identifies

 emergence of evil in the world because of alienation from God. Suffering
e (‘dcath themselves are consequences of Adam and Eve’s disobedience,
which in turo resulted 1n their separation from the Creator, in the same sense
that a child feels pain when separate;l from the parent. Suffering can be
avercome through individual conversion and/or_ repentance, in order to
return tO God. This theory of s.uﬁffirlng remains a constant reminder
throughout Jewish history that—as in the Easte.m law of karma—the person
who causes suffering or breaks the covenant with God will somehow suffer,
sometimes even at God’s hands.

It appears, however, that the just also suffer, a problem discussed elo-
quently throughout Jewish literature, in part because of the great suffering
that Jews have experienced as a people over the centuries—from that
expressed in the ancient book of Job to the literature of the Holocaust. A
popular contemporary Jewish exploration of the problem of suffering is
Rabbi Harold Kushner’s (1981) When Bad Things Happen to Good People,
.2 which he contends that a satisfactory explanation for suffering is possible
only when people forfeit the idea of God as omnipotent or all powerful.

justl'—'f-‘

an d

Jewish Ritual

Jewish kosher laws, a complex set of regulations about food selection,
preparation, and eating according to ancient Hebrew rituals, provide an
interesting case of religious rituals that link routine social life with the
broader goals of the tradition; they are organized on the principle of the
distinction berween the sacred and the profane so emphasized by
Durkheim. Such dietary restrictions serve the obvious purpose of providing
"0rms for approved eating practices, important in primal societies in
:3; :Sr:(:il(::js and socigl regulatiop were not cl‘early differentiated. As
ki mixin] ing the eating of certain lfmds of animals, kosher laws pro-
served by di’?eat and d'aury .foods, which must not even be p_rep-.?red l{:r
tXact manper ‘jimeh'f'tenslls. Finally, the Talmud and later wo'rks detine tbe
lled iy 4 pres “'/b ich food must be prepared and eaten: Animals mxlisl;t Cel
before being ea;r Ibed Procedure‘, all meat must be free of surfac? ood
tating ”"dOubtch, and S0 on, These.boundanes._ of .food preparation an

Y provided a practical protection in ancient times from
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properly, i EAL | questions surrounding industrial agricy]s U
relevance tO ethical qu

. inciples of ethical o, "
ly places profit maximization above principles of ethical tre,

usually plac

animals.

Ment of
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dies of forbidden food include types of animals that do‘ll?ot -fleatly fall ingg
one category or another in the threefold Hebrew classification of the y;
verse as the Earth, the waters, and the firmament: “Any class of creaty
which is not equipped for the right kind of locomotion in its element i
contrary to holiness” (Douglas, 1966, p. 55). Through this complex set of
dietary laws, Orthodox Jews are reminded with every meal and in ever
encounter with the natural world of the link between the people and ther
God, the boundaries between Hebrews and other tribes. In this sense, then
the medium is the message. What is important is not which foods ar
taboo, or even which criteria are used, but that the laws have a logic to e
people who follow them and that the boundaries around food consun®
tion reinforce boundaries around religious and hence social identne
Nonetheless, Jewish kosher practices a rved hong many e
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oo vast literature and formiudable richness, the Jewish belief system
With 1S ‘Il;'lgis for the Christian and Islamic traditions, a historical fact
became rh‘-nl m its dissemination far beyond the boundaries of the ancient
that rc-sulr.cl;‘w Of particular importance for Christianity was the Jewish
”"hr.ew mh: :--uminred one,” the messiah, would usher in a messianic age
hehet f:"‘:nrd ,‘us‘ticc for all humanity. The followers of Jesus insisted that he

ot pcac :
was that messiah.

Christianity

ion we know as Christianity was originally a Jewish movement
The mhgl(.j Jewish prophet, Jesus of Nazareth, who now has 1.5 to 2 billion
_.-Tmrtcd b'v‘.a]most one third of the world’s human population); more people
m“mtrellis :ieﬁlselves Christians than identify with any other religious affilia-
o ;1cii)logicallv, the reason for Christianity’s dominance of the religious
L:(:::{'Scape is not so much a superior-theolc?gy as its alliance wit.h the power
sructures of Western civilization, first with the Roman Empire after the
conversion of Constantine in the fourth century CE and then with the West-
ern European powers through the Middle Ages and into the expansionism
of the colonial period. In the 19th century, colonial and missionary move-
ments spread in tandem from Europe to other parts of the world, conquering
land, economic and political resources, and cultures.

As many countries joined the global community through the colonial
system, Christian missionaries educated their political, economic, and intel-
lecrual elites. Like other transplanted religions, Christianity transformed
dramatically as it diffused across cultures and became increasingly cosmo-
politan. One characteristic of Christianity, deriving from its multicultural-
tsm, is the tremendous variety of “Christianities” around the world, As the
religious movement spread, many indigenous people grafted their own reli-
Bous beliefs and practices onto the basic ideas of the Christian faith. Chris-
“an worship often includes pre-Christian religious rituals and takes on the
wlor and many of the features of the indigenous religions it has replaced.
w;j:; lfobecame the official Feligion of Europe? Christigni-ty_ was a back-
Wpan fseeuscllriovennent favoring the poor. QesPlt? the diversity of its par-
Specilly go g ;tn:j, 1963(1972), the f:arly L}.lr.lstlan ‘movement appea}ed
father ghp t(; tho:e ’ mahr 8”‘131 people in a politically lnSlgI'lﬁlflC‘flI'ft l§c;1t10n
Much g, feren, fm‘m zzt the center of power. Because ea_rly Christianity was
S Of ey o uﬁzt“mpoml_'y practice, we have to cut thf011gh many

isanity. o i erstamfi Its primary form (see Loisy, 1903/1976).

. Y a Jewish movement, one of several reform move-

m(’ﬂ[s at th '
time, and fe| within the tradition of the Jewish prophets with



Gods in the Global Village v

fied. The apostles were a group of pag;
0O

whom Jesus W . - ,
. o trouble with the authorities wherey, Nate ting

porary Christian leaders, especially in . v
members of the community (and usually middletle e“tw;:
ned the movement started by his relative, Jo hCn asg),
lop his own group of followers until after Joh ,the api,
¢ declared himself the head of a new religior:l s exgmtiof,
thfulness toO the Jewish tradition, he was g Cfilnd-re
ed the religious establishment of hﬁSs;c chyy.
s and civil authorities, and fro n;S day, 4,
o kill him. In his first SErm;ilejv

> JEsug

contem

and did not deve

Although Jesus neve
edly sffirmed his fai
;smatic authority who challeng

struggled frequently with religiou
beginning of his ministrys people sought t

proclaimed the following:

rd is upon me because he has chosen me to give the
e has sent me to heal the afflicted in heart, to aﬁno%,OOd
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Immediately following the sermon,

were filled with wrath. And they rose up and put
d him to the brow of the hill on which their cy
him down headlong. (Luke 4:28-29)

all those in the synagogue
him out of the city, and le
was built, that they might throw

This sort of controversy followed him throughout his ministy; unil the

religious and political authorities finally executed him.
hanged the charactef of this

After Jesus’s death, a dramatic occurrence ¢
small reform movement: His followers became convinced that he had rset
£r0m't}}e dead. The movement itself was dramatically revitalized, becomifé
a thriving force that gradually spread throughout the ancient Middle B
anc(i) eventually into the centers of power as well as the margins of 59"'_5“3_
- ;i of _tlll.e most sogologically significant characteristics of Chr a'lb
_ ersalistic criteria for membership. Religious belief systems & y
Gies, cloeel) 102 specific social grouping, but early Christianity W& ddlbd;
ately universal in its recruitment. Judaism is an inherited religio™ be;n |
{EW, one essentially has to be born into the community- To bed Chnsf:f,?pb'
L aﬂ:n Jesl;is is Lord” and go through a rite of Pasf’age,/l e o
Christianity CoflrsI:s or of t:he community. This ;adically‘un{vejﬁzed by-thi
apostle Paui, who ;e?—t \:{nth Jesuws feza'?hings, was msmut;::::t the "’
Middie Easr. Mors g ead the new religious system throu&™ " 5 fach
ver, a central belief is that God is 10

A
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CH
¢ of 1 John (4:7-R} goes 3n far as to declare, “Beloved, let us love one
hecause love is from God; everyone who loves is born of God and
« God. Whoever does not love does not know God, for God is love.”
Lnrx‘,‘:" lack of ethnic or tribal membership criteria led to a multicultural
th ¢ community very early on.[Christian.ity emphasized belief more
persistent central question of the community, “What must |
| be saved?" may sound familiar to many readers of this book, but it is
o r:c question indeed in the world’s religions and in most religions makes
;: sense or none at all. Christianity thus becam('? highly intellectualized as
people began to fight one a.nother over v\_rhat beliefs were required to be a
member of the commuqlty in good standing. In most other religious tradi-
ons, such issues were simply not centrfil because the matter of membership
¢ so problematic. Thus, the Christian belief system carries an added

| importance as the defining feature of membership in

wit 148

¢chan l'il‘lldl-

lit

was no _
weight of historica

this religion. . .y
It is possible, despite the enormous number of variant Christian commu-

mities throughout the world, to isolate some basic beliefs that are nearly
universal among Christians, although there are a very wide range of inter-
prerations regarding them:

_ God 1s love.

—

[ )

. Jesus is Lord.

. One should love God and one’s neighbor.

s

4. God intervenes in history.

. The Bible reveals God’s nature and will.

oy

The religious movement of early Christianity was centered on the person
of Jesus, believed to be the messiah, the savior or liberator sent by God to
delver people from bondage. Gradually, the church came to see Jesus himself
2 God, along with the Creator (or Father) and the Holy Spirit. The com-
bined diV_i"ij and humanity of Jesus—the doctrine of the incarnation—is
E‘f"apf:ﬂj‘; ctOdC”Ihr-ist‘ianity but 1s one of its centr'al charact‘eriStis{s. The idea
SRle Suyore ,: ,SsumIar'Iy, is not altogether un!lke the Hindu u.iea th:.‘it a
Ways. Al| m’:th oul exists in three manifestations 11.1carna£ed‘ In various

flown a4 the’5 Trie[:’ the three elemepts, or I“roles” ot the (Jhrlstt‘;m G(.)f{'

¥ do hag beer ““Y? make up one single being, although the way in \yhluh
dom, The Christ; matter of Conslflera .ble controversy throughout Christen-

CO“"adictory:)w "I?OHCt‘pt of God incorporates the comp'lem'eqral‘y (or

*/ Ways in which the divine is experienced—as an originator of
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chal imagery), as a liberator wh,, \

in its patriarc E o
¢ messiah, Jesus), and as the sustainer o, Mey 1

Spiri
Plrity
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life (the Father,
people’s aid (the Son ©

: 160 (the Spifit): -
energizer of lif€ ( «gon of God” is a complicated one

o idea th is the
The idea that Jesus 1 e _ . e
: hat this is a blasphemous ide Cial]
for Mushms, who are taught € a. The Conee t‘y

quite foundational for some Christians and complex and mysterious forl;_ s

ers: indeed. the early church had ﬂumt?rous debates, councils, ang dff'clathh

tions about the 1sSue. The Hebrew scriptures have numerous mfe"f‘—nce;a'

Sons of God, and the idea probably does pot mean (at least to most Peo lto '

that God took a wife and had a son, Of that he is somehow physicaljy nge\i |

offspring. Abdullah Tbrahim (n.d.)* pointed out thaF Arabs are often ¢, i |
¢ takes that in a literal sense—it i ey

s of the desert” but that no on
he argued the following:

“son
y. Moreoves,

to be understood spirituall

reater than man, He chooses to express Himself in ,
1 understand Him. When Surah 22, Hajj, verse 61 1
it does not mean He has ears and eyes. Rather
h a way that we can understand that
“Son of God” is a spiritual truth

Because God is s0 much g
human terms so that we ca
says that Allah sees and hears,
He is expressing a spiritual truth in suc
He is All-knowing. Similarly, behind the title

expressed in human terms.

The early Christians believed that the God who created the universe—a
God who had become embodied in humanity and sustained people as they
passed through both the suffering and the joy of life—was a God of love. In
fact, God is frequently identified with love, providing an important element
of the Quistian theodicy, or theory of suffering and death: No matter how
E?Sﬂ;‘;mg;eseen; ;‘0 be, one C4an always be confident that the universe is 2
one Sh}(;ul d 1236 ove Wll,l ultimately triumph. The third major belief—that
teaching and fo-mf; fhsef;f‘—‘lg.hb(;r i3 .Wf:ll as God—derives from Jesu_s’s own
detail in Chapter §, asis of Christian ethics, which I will discuss 12 more

Fourth, be - _
believe God will ultimately by; e mamue of the yraild, o .Chm?‘fhe
l{ntverse to fulfull the “Kin;dormgfaboui 4 Aramatic transformaror thi‘.
t1ans generally imagine this k‘m 3 God” on Earth as it is in heaver ( rm.
Justice reign. Christian esch lnlg om as a peaceable one in whiu_‘h'l‘““ ‘rO'
e two distinct theories faI:(_) ogies (theories about the end of rime! P .
clysmic eveny will oceur Grl )OW the kingdom will arrive: (1) a maim-]ftt;e
:'I’l“:af@t-d gnd evil peoplf:p;;iipﬂcalypse, in which good peoplf{ Wlhich

ot creation wil fye united i ° Ed’?nd (2) a universalistic vision 10 w'[hf
in the Christ when he returns. Membe® of

adinof
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" church were convinced that Jesus would return befor
ear «nd of the world was imminent, and that the Kin
the { in the parables of Jesus and the te
(4"

e they died, that
gdom of God, as por-
by ' : a'chi_ngs of the Christian scriptures,
n.q‘uircd a radical commitment to God. Believers should shed their tradi-

ronal loyalties—even to their families and jobs—and live a life of love and
tustict‘- oL . - : ) .

Finally, Christianity, like ]Lu.:latsm and Isl.am, is a religion of the book—
that 15, 118 central beliefs are wn_‘lFten and chlfied in a set of sacred scriptures.
Two primary collections 9f writings c;onstntute the Christian canon (the writ-
‘s declared authoritative for a given tradition): the Hebrew scriptures
(k;1own to Christians as the Old Testament) and the New Testament (written
between S0 and 140 CE), together known as the Bible. In practice, however,
4 smaller section—a “canon within the canon”—identifies portions of the
Bible as more significant than others. The church traditionally gives primary
importance to the four Gospels because they record the life and teachings of
Jesus, but in many churches (especially more conservative congregations)
the Letters (or Epistles) take a more prominent place.

Much contemporary scholarship focuses on the historical development
of the Christian scriptures, believed by some to be the literal Word of God
and by others to have been inspired by God but written by fallible humans
and changed over time. As noted in Chapter 1, controversies about incon-
sistencies in the Bible are as much political as religious. Nineteenth-century
pro-democracy forces in Western Europe attacked the church as a basis of
the monarchy’s legitimacy by raising questions about the church’s theodi-
cies and other truth claims. Most of the claims about a literal interpreta-
tion of the Bible that the Roman Catholic Church made in the heat of the
battle have since been withdrawn by Rome, but many Protestant groups

continue to believe that such a position is a necessary doctrine for any true
Christian.

3

Christian theodicies b

. orrowed from Judaism rely primarily upon the
theory

that separation from God—the Creator and source of all good—
auses evil, suffering, and death. They are eschatological, asserting that the
Probyem of suffering will be resolved at the end of time, and they tend to be
::::;nif:' Christian§ believe that a messiah or liberator—]esus Christ—:——has
-4y come and will come again to reunite creation with God. Most Chris-
are C‘Jnvinfodm}i]]leﬂarian: They bellieve that an ideal sc.u:iet)./ will come; son.xe
Otherg bel; €d that the transformarion will Fake place in this world, whereas
cteve that the change will happen in the next world.

md‘::esa;zdn:l(’ major differences betwe.er.l Christian cos.mf)logies aEfl

“Mphagig on “t. ose of the Jewish parent religion: (1) the Christian church’s

right belief” evolved as a consequence of its universalistic
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riteria of membership (belonging was a matter of beﬁeving) nd
criere nity, especially Protestantism, pla;es a stronger eMphag, 2 thy
Czr:sfla ):;nsibility Once more, the sociological reason for thiy M ing;,
idual res - octe | L ing
vi ohasis ries in the nature of the tradition: Whereag Judaism, ha lft 3
em

_ : ; . ef;
suffering as something the community experiences collectwely, Chrigs, e
has placed more emphasis on individual choice and its Consequence Ty

Christian Rituals

Two central rituals found across the .Chr.istian .faith,_ the- Eucharigy on,
munion) and baptism, involve con@unlcatlon with God in the Contex of
collective worship. Ironically, these rituals were.b(.)rro.wed from the Jewigh
tradition and adapted by the church to denote dlStlnC.‘the. Christian identiy,
Even though they are explicitly designed for commumcgtmn with God, by,
rituals address the sociological problem of membership in the commupiy,
Because the early church broke so radically with the religious context it grew
out of by denying ethnic or tribal requirements for membership, the issye
was an important one. Controversies about circumcision and kosher laws
recorded in the New Testament reflect the difficulties of this new form of
socloreligious organization no longer rooted in ethnicity, Baprism thus
became a rite of passage into the community, and the Eucharist was designed
to bring members together in the body of Christ.

Several layers of symbolic meaning can be found in the Eucharist or com-
munion service, the eating of bread and drinking of wine: First, the ritual
involves a reenactment of the “Last Supper” Jesus had with his disciples
before his crucifixion. Second, it also recalls the ancient Hebraic Passover

meal, the ritual occasion for which Jesus and his disciples had assembled.
The Hebrew rite commemo

the nlght Of the “Passover,” When the Egy’pti.an SOns were slaughtered but the
Hebrew children were spa

red. (Behind both of those rituals, it should X
noted, hovers the much more ancient idea of 3 hierophany involving huma®

and. ammal sacrifices, I SOme ancient traditions, the God, or the animal 12
which the God resid

“: ) _ . . whet
INcorporation® In the church, the body of ]c‘sus,.“_
nd drank the bl
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che Win€ and bread was rendered incrc.asiljgly abstract. At the Council of
ot (I.‘?45“[5§3)‘_ t}.ae Roman Catholic (Jhurch countered the Protestant
Reformation b.y insisting that Fhe bread and wine actually became, through
he mystery of the E‘;Lrlf_ll;jlrlst ntuql, the bmiy__a_rlc_i_éli)od of Christ (the doc-
rrine of rmnsuhsrdni“ tion). In th‘e mpdern world, the literalness of the
Facharist has been St‘rlppE‘d away; ironically, those contemporary Christian
communieies that insist most vociferously on a literal interpretation (“fun-
Jamentalist” Protestants) are often the most symbolic in their interpreta-
rion of the ritual, In some churches, a further abstraction is made by
introducing grape juice as a symbol for the wine that represents the blood.
The most widely diffused religious tradition, Christianity has a long his-
tory of transformation from its Jewish roots. Although the central rituals of
the faith have considerable continuity, they have also been diversified and
modified through contact with other cultures as Christianity was carried by
various empires and colonizers. Let us look briefly at this process, which hints
at what may happen in the contemporary globalization of society and culture.
Because of its detachment from social criteria for membership, Christian-
ity was syncretistic from the beginning. Its earliest advocates acted on the
universalism of the founder’s teachings and took the movement from the
core to the periphery of the ancient Roman Empire. Along the way, it became
infused first with Greek philosophy (as in the Gospel of John), and later with
a wide variety of other religious and philosophical perspectives. During the
Western colonial period, Christianity became transnational and global and
its practices grew exceedingly diverse. Although the colonial church eradi-
cated many indigenous local practices in an effort to carry out its perceived
mission of spreading an exclusivist religious truth, Christianity itself was
dramarically changed by its encounters with various traditions. In the West,
especially in New World Protestant denominations, it took on features that
V_Vould seem foreign to the Christians of ancient Palestine. Elsewhere, Chris-
Uan belief and practice melded with local practices in a way that most
Americans would find astonishing. Although the most general sets of sym-
Wj;saati Cocll"e beliefs remain intacF, t}-ley are int_erpreted in quite differgnt
cilous rc]:”; thehworld, ‘ex.pre.ssed in rituals an-d 1dea:_s th..lt reﬂe'ct the indig-
One Of;;ns t a\t Ch.ns,.tlamty replaced or 'w1th wh.lcb It CORXiSts. -
fre d‘Jminant]e I;;?st striking examgles_ of thlg process is in Indlfl:. whkf‘ fs
Centyry fr(y)m lﬁdu but has a Christian tradition cla‘t_mmg r(liot}: 1r(1: L etllr;:
BSDE] 1 phe Asiat é alff)Stl? Thomas, wh.o_v reported.ly first too l; eG dI:Z o
Ve their s;:;e.:ia\lnfst‘1 continent. In traditional Indian culture,_t ; a0 cles
™ Para e " estival days when they are brought out ot their t;mp
Over the cen rf)ugh the streets on a chariot borne or pulled by believers.
“turies, the Indian Christian church has adopted many of the
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practices of the indigenous folk religions,- including these Proce.

Kodaikanal, in the mountains of Sogth India, the statue of Mary Ssiong b
removed from her resting place at Saint Mary’s cathedral, put o ,:s;an“llai[y
and reverently pulled through the streets of the town in 3 daylo gy
sion. Thousands of people come on foot, and by bus, oxcart a‘;gd Proce,
participate. The streets blaze .with lights, and as Mary WO;ks hezar, t
through the crowd, babies are lifted up to the statue for her blessing, v :i’fay
hawk their wares: everything from religious artifacts and worship -ailzi Ot
food, clothing, and toys for the kids. A carnival atmosphere preysjj 'Satn
people gather to talk, renew acquaintances, and enjoy the holiday. Thr,ou;g
the process of this festival honoring Mary, life in Kodaikanal is also honoreg
and collective life is celebrated in the midst of poverty and disease, :

Another example of syncretism between Christian and indigenous Indiy
practices can be seen in a Catholic orphanage outside Madurai in Sou
India, whete a statue of Mary adorns the central courtyard. That the sisters
who run the orphanage would make Mary the visual focal point of ther
establishment is not surprising. What may be surprising is that she is stand-
ing atop a lotus flower.

Although religious traditions sometimes appear fixed and immutable, they
are in fact dynamic phenomena that grow out of specific social circumstancs
in specific natural environments and are then transformed as the condifioﬂ_5
in which they flourish change. This tension berween continuity and change
characteristic of all human institutions, including religion. The figure of Marv
is a very interesting one in Christianity, as she is extremely popular, GSP‘-’CMD-‘T
among women and within the so-called Third World. There 1s 2 5“{153?”
which she buffers women against the patriarchy of the tradition, especially
the Roman Catholic Church, where she is so promunent.

Christian Hierarchy and Rebellion

fefd aror
Ch ity : s , - [ che ™
ristianity’s social organization, the most formalized of & “ncolog™

religious traditions, is a direct response to the universalism © s v here®
which encouraged efforts to convert all nonbelievers to the faith'} whieh
many traditions can draw on the social organization of the culture " et
rhgy are carried, the deliberate break made by the early Christialt mf‘.\ lltu“‘]
with the Jewish socioreligious order precipitated the constructior ° :e pe®
am;l ideological, rather than ethnic or tribal, boundaries © 2 ape ario” b
religious movement (NRM). Such a radical B;‘eqk with social Org;'unb“hurch
:Lh'errntly destabilizing, however, 5(; the hisr;)rv of the Chriéﬂ-ang;d e
comes a story of continual efforts to attach the ideas of the 12

INterests « P
of 1t mstitutions to particular social orders.
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Reading hetween the !ines of the New Testament, we can detect ~
religious contlicts emen‘gnn‘g frgm this universalistic experiment in socia);
organization as the cjafll)‘# Christian community fought to establish its iden-
itv. First came the division between the ethnically Jewish church in Jerusa-
lcr;h headed by the local leader Peter and the non-Jewish congregations
founded or nurtured by the more cosmopolitan Roman citizen Paul, who
was dramatically conve-rted to the movement and later transformed it
(hence the Christian sa.ymg,‘“robbmg Peter to pay Paul”). Many of Paul’s
letters address the relationship between what it means to be a Christian and
whether or not this excludes non-Jews and whether one needs to be kosher
or circumcised or otherwise connected to the ethnic roots of the faith in
Judaic culture. Time and again, the early community, especially under Paul’s
charismatic leadership, came down on the side of universalism.

These early battles were waged over and over again as Christianity dif-
fused and became entangled in social and political alliances, finally result-
ing in institutional divisions of the church that were more political than
theological. The church councils of the early centuries, meetings of high
church officials from the far-flung corners of “Christendom,” were called
o settle doctrinal disputes that had political or societal bases. The Roman
Catholic Church attempted to monopolize the tradition, tracing the
authority of the pope back to Peter, who, according to tradition, was
anointed by Jesus to succeed him. When the church split between the
Roman and Eastern Orthodox branches in 1054 CE, it was because the
Holy Roman Empire itself had divided into Eastern and Western branches.
Similarly, the Protestant Reformation of the 16th century reflected not only
legitimate religious disputes over the need for reform in a religious hierar-
chy that had become infatuated with power, but also the struggle between
Roman ecclesiastical authorities and German political elites (see Bainton,
1950). Along with the Roman Catholic and Eastern Orthodox branches,
the Reformation created a third major branch of the church, Protestantism,
but the Protestant branch subsequently subdivided into an extremely large
"umber of sects that later grew into denominations in their own right, set-
Ung the stage for further reformations.
ftr.ll'_:‘,(;aﬁlli'?m[jy Of the Chri_sFian c.hurch is one of ‘continu;al rebzlliorll.ta.n‘lj
deelop mlzail‘on fn conjunction with related htstoncal,.scﬂ)c'lal,-an- | l[L?Ot;:LItS
e of S(;lcjs.lAs the .Ch u'rch attempt.f:‘d to com_pensate. ma\rltpt.ljl‘w d} -
chical sha:a organizational basg 1t.became mcr-easmglyl rl(g:lh i::ian -Com-
Munity, The faz(tmtrast to the egah‘tan‘an parure of the ;-aé ; “mf] S e the

Binning of the ;;)mp]ex of the institutional order od‘ rl&.»t e f:ultural
Wles, s o st Cent.u.ry reflgcts the tremendou's tverst ¥ _ h
Ological and political alliances, and theological differences within
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che church. This institutional diversity runs across denop,

rnally marked as well and has been radically chaj Oung,
o

Christianity’s confrontation first with 2 myriad of indigenqyg | e,
recently with the democrat{c ethqs of the modern world Thtureg g
Catholic Church, with its strict chain of command developed Ovee
turies, has taken much of the brunt of the modern rebelljoy ) rth
ity, but other branches of the church have been similarly shak
and democratic movements as well.

The shape of modern democracy was influenced Positively by
demanding political freedoms as a vehicle for religious freedom, Imp;;enplg
structural innovations were developed by the founders of the Ame:,'tam
republic, for example, and models of democratic participation were creai:
by such Christian sects as the Society of Friends, also known as the Quakers
The Quakers rebelled in the middle of the 17th century against the formaliy
of ecclesiastical institutions and practices, even within the reformed Pros.
tant churches. Rejecting even the sacramental rituals of the Eucharist and
baptism, the Friends (as they called themselves) emphasized the four prind
ples of equality, peace, simplicity, and community and cultivated a radicaly
democratic institution. One arm of the Friends, in an effort to purge the com
munity of empty ritualism, resorted to silent worship, interrupted only when
any participant felt “moved by the spirit” to speak. Gradually, howeve:
although they continued to emphasize simplicity in their interactions and
forms of worship, even the Quakers developed their own distinctive rituals
and specialized language that help to solve the problems of collective lie and
to create the boundaries not provided by a common ethnicity.

It 1atig
- v Na
ries, but it 1s IDL€

Oman
. € Cen‘
Sainst Authy,

en by populisr

Islam

In the name of God, the Benevolent, the Merciful!

Praise is proper to God, Lord of the Universe, the Benevoler’
the Mercifull

73
—Qur'an L:1--

- ohD
Judaism, Christian; jgota®
» Christianity, and Islam are sometimes called “three serands € oot ©

woven rope™ withi - e
P<” within the Abrahamic tradition because they [ " s

the « A o L fat

ohft t;tnfisiz::“i:e!lgmllﬁ heroes, Abraham and Sarah. Th@_ ]Sl"‘r:lb Jrld F"‘w
Apprux:matclsrumng am? most misunderstood religions 12 t. adone
the largest hr:e out of tive people call themselves Mushms- jsm inhe’
st number. At the center of Islamic belief is a mon°™™

Y
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o Judaisn: the concept of tatwhid, the unity of God; and the belief that God
mm?: humans in the Qur’an, the Islamic scriptures, through a prophet in the
sP*)Lt_ t“: of Abraham, Moses, and Jesus.

tral;i'lr':n]] is perhaps the most difficult of the traditions for a non-Muslim
\merican 0 wri[e .about, bec?ause. of thF pervasive mlsrepl'"esentation of
islﬂm and Muslims in the medla—'—wh‘lch is where most Americans get their
formation about Islam, and which is so patently inaccurate. Moreover, I
was reminded of the difficulty of the oyerall task of this book while prepar-
ing the section on Islam; perhaps Daniel Martin Varisco (2005) put it best
wiwn he insisted, “It is easy to create unity out of diversity but seldom does
it serve an analytic purpose” (p- 136). In his critique of academic approaches
o the study of Islam, he observed the shortcomings of the classics from
Clifford Geertz (1968) to Ernest Gellner (1981), Fatima Mernissi (1975),
and Akbar Ahmed (1988), as well as Edward Said’s (1978) critique of “Ori-
entalism” in Western scholarship.

Islam’s founder, Muhammad, known as the Prophet, was born in about
570 CE on the Arabian Peninsula. Orphaned at a young age, he grew up in
his merchant uncle’s household and became a well established and respected
merchant himself. He married a wealthy widow, Khadija, had children (two
sons died and four daughters survived), became a respected citizen of Mecca,
and then became disenchanted with his comfortable life and the materialistic
meaninglessness of his culture. Muhammad experimented with spiritual
contemplation in a cave on Mount Hira, just outside the city, and spent long
hours in solitary meditation. One evening in the cave, a voice spoke to him,
the first of a series of revelations recorded in the Qur’an. He was petrified
and fa!} home to his wife, who was one of the few who stood by him at the
Peginning of his long and difficult spiritual journey.

.1izhiflimhad began relgting the: .revelations he .had recei\.fe.d to others In
"-‘"Ji’,loe:g andebwa's met Wlth hostility apd mounting opposition there fror;n
Pophetic e hzs‘fﬂess ‘ehn?s, who C(-)r.lsudere.d h1m a t}llreat. beca}:se of .ljls
WTiich Contmﬁ@ds;& On‘lUSt.lce ar?d spiritual dlsc.lphne. The tribe of Qlll't'l}lbh:
x4 Merchangs | ceea, first tn'ed to co-opt hlfn and then th?earen‘ed l'u'm,
'4ily and then ”rlsﬂrmed a so.clal.and economic boycott against his ennire
"ipia i 6153:-: fnptc‘d to kil hnm. Some of the Pmpher‘s‘ converts tled to
':4""4-&&, Moving ¢ £ and in 622 CE, Muhammad and his tolllowers le.tt
;um“s oy .-(,) the nearby city of Medina, where they t‘S[’JHlShc‘.d their
";a,, thyg Cging l:;'r}:he ummah, the foundation of Islam. The Muslim cal-
n»u,]}:. Umm Rrew uthi: year of rhe migration. it
Muha:l rTitorjeg q»[.;“. y m Me@ma, and its m.ﬂ.u‘ence sprea to the s

ma > + Ihis expansion led to military contlicts berween

s fol
lowers and 4 Quraysh army, among others. Eventually, the
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tional diversity runs across denominatif,
. nd h . on

ies, but it is internally ma rktfi as v‘fellll a < r?asdbccfn' radic

:‘l{r‘iqrianity's confrontation flrst \}:/lt af t}): od mdlgcﬂous CUltunge dht

r:; ‘Cl;tly with the democratic ethos Of ¢ modern worl|q . fey,
L by N : -

Catholic Church, with its strict chain o comxgand developeq v thf”“*r

tl)lfic"i has taken much of the brunt of the modern rebellior, 2aine €t

v but other branches of the church have been similarly ghy)

and democratic movements as well. A
racy was influence s
The shape of modern democracy positively

demanding political freedoms as 2 vehicle for religious freedom, b
structural innovations Were developed by the. fo“n‘_ie‘fs of the Ame:am
republic, for example, and model.s of dempcratlc participation wey, Cres
by such Christian sects as the Society of Friends, also knovafn as the Quzkey
The Quakers rebelled in the middle of the 17th century against the foﬂnalfs,;;
of ecclesiastical institutions and practices, even within the reformed Proms
tant churches. Rejecting even the sacramental rituals of the Euchyrig 2l
baptism, the Friends (as they called themselves) emphasized the four priys
ples of equality, peace, simplicity, and community and cultivated a radijy
democratic institution. One arm of the Friends, in an effort to purge the cop.
munity of empty ritualism, resorted to silent worship, interrupted only whe,
any participant felt “moved by the spirit” to speak. Gradually, howeve
although they continued to emphasize simplicity in their interactions and
forms of worship, even the Quakers developed their own distinctive rituals
and specialized language that help to solve the problems of collective life and
to create the boundaries not provided by a common ethnicity.

the church. This institu

¢n

Penpk
)

Islam

In the name of God, the Benevolent, the Merciful!

Praise is proper to God, Lord of the Universe, the Benevolent,
the Merciful!

—Qur’an 1:1-2°

Judaism, Christianity, and Islam are sometimes called “three strands o ﬂéi‘d[: '

woven rope"’ within the Abrahamic tradition because they trace the-ir- rOff’f éﬂe |

the same Semitic religious heroes, Abraham and Sarah. The Islami¢ o lsda\'-

‘:: the fleif?St-gl'OWl'ng and most misunderstood religions in th rk:sit: ha;

thpplr (’K'Tatel'y one out of five people call themselves Mushms- In or'lnheriwd
© largest number. At the center of Islamic belief is a monothels™
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the church. This institutional diversity runs across denominati
, N lly marked as well and has been radically chalj a.
ties, but it 1s internatly et 7ith a myriad of indige “ged by
Christianity’s confrontation fu'st wit y genous Cultyre, i
recently with the democratic ethQS of the modern worlq, The Ron,
Catholic Church, with its strict chain of command de?el_oped over the C:;n
turies, has taken much of the brunt of the model"n _rebel_hon against aUthori
ity, but other branches of the church have been similarly shaken by Populi
and democratic movements as well. ' N
The shape of modern democracy was lI‘lﬂl]Cl.'-lC.ed positive]
demanding political freedoms as a vehicle for religious freedo
structural innovations were developed by the founders of
republic, for example, and models of democratic participatio
by such Christian sects as the Society of Friends, also known as the Quaker,
The Quakers rebelled in the middle of the 17th century against the formaligy,
of ecclesiastical institutions and practices, even within the reformed Protes-
tant churches. Rejecting even the sacramental rituals of the Eucharist anq
baptism, the Friends (as they called themselves) emphasized the four pringi-
ples of equality, peace, simplicity, and community and cultivated a radically
democratic institution. One arm of the Friends, in an effort to purge the com-
munity of empty ritualism, resorted to silent worship, interrupted only when
any participant felt “moved by the spirit” to speak. Gradually, however,
although they continued to emphasize simplicity in their interactions and
forms of worship, even the Quakers developed their own distinctive riruals
and specialized language that help to solve the problems of collective life and
to create the boundaries not provided by a common ethnicity.
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Islam

In the name of God, the Benevolent, the Merciful!

Praise is proper to God,

Lord of the Universe, the Benevolent,
the Mercifull

—Qur’an f:1-2"

B, . hcb.
alled “three strands ot 2 ﬂz’;s .
) n ‘ fos
¢ Abrahamic tradition because they trace theif ; o
glous heroes, Abraham and Sarah. The lslamic fait
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(HAE . the concept of tawhid, the unity of God; and the belief that God
o _ll“l"“"'n:f]m in the Qur’an, the Islamic scriptures, through a prophet in the
gpoke 10 hmi\'brélhum, Moses, and Jesus.
randic 1f rhaps the most difficult of the traditions for a non-Muslim
pslam 18 pe ite about, because of the pervasive misrepresentation of
American t: ?lrilnﬁ in the media—which is where most Americans get their
[sJam mh.j A -u.bouf Islam, and which is so patently inaccurate. Moreover, I
mrﬂr“"“,mn ; of the difficulty of the overall task of this book while prepar-
wa remmd? on Islam; perhaps Daniel Martin Varisco (2005) put it best
ing the Se.;'t:i(:?ed‘ «It is easy to create unity out of diversity but seldom does

w}.wn h; rla analytic purpose” (p. 136). In his Critiqut_e of academic approaches
if serve f Islam, he observed the shortcomings of the classics from
o the study © ’- Gellner (1981), Fatima Mernissi (1975)
Clifford Geertz (1968) to Ernest Gellner (1981 ; Fatima Merniss sl
and Akbar Ahmed (1988), as w.ell as Edward Said’s (1978) critique of “Ori-
enralism” in Western scholarship. .

[slam’s founder, Muhammad, known as the Prophet, was born in about
570 CE on the Arabian Peninsula. Orphaned at a young age, he grew up in
his merchant uncle’s household and became a well established and respected
merchant himself. He married a wealthy widow, Khadija, had children (two
sons died and four daughters survived), became a respected citizen of Mecca,
and then became disenchanted with his comfortable life and the materialistic
meaninglessness of his culture. Muhammad experimented with spiritual
contemplation in a cave on Mount Hira, just outside the city, and spent long
bours in solitary meditation. One evening in the cave, a voice spoke to him,
the first of a series of revelations recorded in the Qur’an. He was petrified
and ran home to his wife, who was one of the few who stood by him at the
beginning of his long and difficult spiritual journey.

Muhammad began relating the revelations he had received to others in
Mecca, bur he was

s g met vyith hostility agd moun‘ting opposition there frorp
ophetic op hUSTness .ehtc?s, who c<.)1?31deref:l hlll‘l a threat.because of his
Which COntmﬁ BZSI\“;[ O, Justice an.d spiritual dlsc.lplme. The tribe of Quray‘sh,
e merchgne cca, first tn.ed to co-opt hll.‘n and then thr_:eaten-ed h1f1'1;
family ang thes ;?tst”f“ff'-d a SO_Clal_and economic boycott against his entire
Hiopra i -615 (F{llpted to kill him. Some of the Prophet’s converts tled to
Meqe >7 LE, and in 622 CE, Muhammad and his followers left
"l "8 10 the nearby city of Medina, where they established their

'.a, moy
lt}us o i
mm : '
Mar eh g c MY, the ummah, the foundation of Islam. The Muslim cal-
: The maﬁm& With that year of the migration.

i FeW Quickle - . .

Wding .. BW Quickly in Medina and its influence spread to the sur-

ing .
ullf“llrnad’s follg his expansion led to military conflicts between
Wers and a Quraysh army, among others. Eventually, the

ont
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. S ilitary, and politica] fq,. .

; dominant religious, mi ‘ o,
um;nah be;:;;lz g“eMuhammad and his fol?owers retun.le.d triumphan_tlyﬂ:e
;“glo"- It?:ook.contr,ol of the city, and established the religions Practice, 0
Mecca,

d
organizational patterns of Islam.

Islamic Beliefs

Walk into any bookstore, and you WLU injtiaﬂy.be draw’n to a sltack of breathleg
titles that are truly frightening. Thes? journalistic exposés ;:vea .worlds of terlrol-_
ist intrigue and plots against the Umtedl Sta‘tes. A!ongmde. ese instant pOFbozlers
are books with a more sober tone, delivering with masterl?ul condescension the
verdict of failure upon Islamic civilization, and the promise of an a‘pocaly_ptic
clash between Islam and the West. . . . How can anyone make sense of a]| this?

—Carl Ernst (2003, p. xiij

Islam’s scriptural sources stress that mercy—above other divine attributions—
1s God’s hallmark in creation and constitutes his primary relation to the world,

—Umar Faruq Abd-Allah (2004, p. 1)

It is almost a truism in discussing Islam to begin with the Five Pillars that
ritually reinforce the religious and social boundaries of the ummah, draw

people into the community, and provide an important redistribution of
wealth from rich to poor.

The Five Pillars of Islam

. Shabada, or profession of fajch l
- Ritual prayers (salat) as Part of communga| and individual life cycles
Zakat, the sharing op Biving of almsg from a proportion of one’s wealth
4. Ramadan, a4 mon
tual, physical

S. Hajj,

o AL
th of fasting from daybre Jeivace SP

ak to sundown to cu
s and morg| discipline

* Plarimage to the sacred places in and around Mecca
The firse py o God
but God [Alla

ar, the shahada, IS the da ¥

o is 0
Profession of faith: “There 1
hl, and My

; haha
Ammad is God’s messenger.” The sha
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CH

o od at all key events in one’s life cycle (especially at births and deaths)
aftirmec quded in daily prayers. To embrace Islam, one must simply make
;m_\‘{ T._s:;;mrion before witnesses. According to the tradition, everyone is
lrh'fnkhmslim. . _ _
ot '+ second pillar consists of making personal prayers along with the
“ ual prayer (salat) that is repeated several times daily, normally at

- noon, afternoon, sunset, and late evening. The salat is used to frame

Jawn, - day, reminding believers that God should be at the center of their
t.h ‘ Cn;'lhe fact that the devout of all social classes worship together on the
il;::e level in the mosque symbolizes the equaljty of all ip God’s eyes. The
;-nrire Muslim world faces Mecca and prays, turning to neighbors at the end
of the prayer with the traditional greeting, “Salaam” (peace). |

The third pillat, zakat, requires Muslims to give a portion of their wealth
to the poor and others needing assistance. This ritual giving includes the
important practice of hospitality and provides a mechanism for sustaining
the social order by redistributing wealth and addressing social needs. The
term zakat literally means “purification,” suggesting that wealth is defiling
unless shared with others. This practice, stemming from Muhammad’s vision
of justice and condemnation of the materialism of his time, now requires an
annual donation of 2.5% of a believer’s wealth.

The fourth pillar of Islam is Ramadan, a month of fasting from daybreak
to sundown to cultivate spiritual, physical, and moral discipline. Besides
abstaining from food, drink, and sex during the daylight hours, Muslims are
enjoined to focus on the core values and practices of their faith during that
period. After sunset, the fast is broken, followed by prayers and shared meals
W_ith family and friends. After the last day of the month, Muslims celebrate
Eid al Fitr, one of the major festivals of the Muslim year.

Fm_all}lr, the believer must at least once participate in the fifth pillar, hajj,
the Pllgrllm'ag’e to the sacred places in and around Mecca. Although not
;efq[‘;:' ef?ultilfz lls a f}i]nancial burden, this pilgrimag(? is a highli:ght in the hives
Mecen sty ;Z t feyhr.";*trace-the steps of generations of theu'. predecessqg
. holy conper WE tk eh Muslim world, toward which all face in prayer; it is
Plirimage v Mecce:e hun;aqs encounter thf-. sac_rf;:'. By making their own
the centypies 2 » the believers trac.e their spu'lt_ual_ roots back through
Dally join Abraha},;lreezaﬂ the fQundlng of I_slam with Muhammad and
Wn_rll and s ‘-‘Ompag:n ' Ishmael in encountering the God who created the
- The i) o ; lli)natg and merqful to all. | | .
sas,s tha relgior, ;g nown as the Five Pillars reminds Muslims on a daily
trug Ure—and o § not part of the structure of Islamic society—it is the
* her [jfe !at Islam is not part of the daily life of a Muslim—it s his

S associated with the Five Pillars are designed to draw

formal nt

€ rityg|
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believers constantly back to Allah. Peri;(')r.med PUS_IIFIY, they Mark Myg
believers wherever they may be. A re BIOLS Efal Itlpn that i ot ¢, N

as be lized but diffused throughout a believer’s life i undjffermtiatmpart.

mrjrr:.:l ‘if"lechar-lcrer makes more demands on its adherents £

p aracter,

) ap

i d lifestyles th >and js Somerimd

less tolerant of other belief systems and lifestyles thap more cog Opo); ’
&8 . . . ¥ e I

religions. It is, however, also more effective in providin tan

Aing belieyey, With &;I_
gious purpose and guiding their lives, so many Practitionerg Undergey i

resist efforts to “modernize” their beliefs and secularize the other Sphcreashg
their lives. .

The Islamic faith centers first of all around intense commitmeng ¢, and
ship of the One God, the Creator of the universe. Sharing a heritage yyigp Judy.
ism and Christianity, the faith of most Muslims is quite differens from
portrayed in the news media. When Susan Savage (2004) examined image
Muslims on television news programs over a two-week period, she found 417
images of Muslims as violent compared to 23 neutra] images of Muslims. D

ing that time, she found no images of pacifist or nonviolent Muslims, She sl
found that television was a major source of info

Wha i

guage and, among the jg@_v
be translaged into any b“fﬁér‘fiﬁ'g_ﬁé’ge—‘; this prohibition s

€Ncompassing religi
Spiritual Iifestyle.

o - | Nt
Mur m”?il and socja] boundaries are drawn around Islam and the L:
ey ¢ Ieye : - -

tuleral);cc fl;fvcr S although Islamic rulers have often shown wm‘d:n‘n“

n allowin - ‘ i g i
& Otherg ¢ Practice their gwn religions. The utt

an
‘. WL \Llrr\
led toa Strong condemnation of ide

30 ap Wit
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s Sometimes leading to 13
. - ~ 3 S
'3, where a plethora of G¢ Lc’
» although this issue ma
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c
Matter f pol;

ves thap g, ‘ .

Muharoe. 4 Piritual jife [ life

mmdd S e T ’ 4 l.ua
Style tha is God cenp el alw;lys Seems to be op cultivating a sP¥ ! orta™
1
than any pa 4 promoes Justice. This is far more

rina] issue, As the Qur’an (5:48) puts it,
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o race 10 VIrtues

God 18 your destination, all
rUd By

And God will inform you

On all that wherein you have differed . . .

Despite Muhammad’s prophetic departures from earlier religious prac-
nees, Islam remained close to its roots in early Judaism. Muslims believe
[slam 1s merely the latest expression of the Abrahamic tradition, and the
language and ethos of their religion is similar to aspects of ancient Juda-
<. Muhammad is a prophet who stands in the direct line of prophets
stretching from Abraham and Moses through the ancient Hebrew prophets
lsaiah and Jeremiah. A sophisticated and very diverse tradition today,
[slam still retains many elements of a primal religion, in which religious life
is ideally coterminous with everyday life. Human conduct should always
be oriented to God, according to Islam, so that daily life is sacralized by
the religious experience.

If the Qur’an is Islam’s soul, the family is its body. The family is the basic
unit of Islam and is supposed to mirror the ideal society. Religious institu-
tions still regulate the traditional Islamic family, in which there is little blur-
ring of gender roles. Women play an important role, and there is much
debate in contemporary Islam about the status of women in the Qur’an and
Hadith. This is part of the reason for the strong reaction against the intru-
sion of Western ideas about the changing role of women, now a major
political issue throughout the Islamic world. It is difficult to know what the
authentic views of the Prophet Muhammad were on the issue of women,
Biven the historical context of the oppression of women in his time and the
benerations of male interpretations of his life and teaching. Clearly women
i‘::fg:[key roh_e in his own spiritual development, from his. wife Khadua,
sths ia;§ him the courage to spegk, to his daughter Fatima, who tfs_ed
e 1‘111]1 nfhen he spoke in public. Recent movements among §_-1u-511;n
‘i‘“‘h*-thmk :ba enged much of what pepple—both within and Ou.tmic:)ut) S::
Sha‘kh,ZUn;. \;udt the role of womep in Fslartn (iee, e.g., Fernea, 83
" thl.'ir’s,jmq] ud, !9l99;.and the d|?;cussmn 1r1_(..!uptc‘_‘r 6). i
CGes, ke Chriseis rl1 Al or: BIs In the creation story ot (Je.ncsn;, M.u.s 1;11 t t‘gOd
 the SOurce of and wamh ones, focus on the idea of separation IiOIIll' N
s’Iigmficatlt to sqffer ing and death. The Creator aspect of God is highly
Wi § uslims, who place a strong emphasis on a transcendent. (.;Od
€58 compassionate and merciful despite an exalted position.

The .* MOncthel
Pain of
L ;
he S¢paration from the Creator is a central theme among the
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ranch of the Muslims. Like most myq;
an intimacy with God through de Stics ip .

ained through his long hours of solitary Wopr}?yer’]ikt
rsh;

aphor of the reed to explain suffering .5

sometimes use the met
reed is fashioned into a flute that laments being separated f and dea, ﬂ,
rom jtg
its 5,

reed bed’, and yearns to be reunited. The human separateq ¢ Ut
Creator is brought back to God through the rituals of the 5] £om hjg h;
Those who are faithful to God are rewarded with Paraifl“f Comp,

1se. Alj

(1986) noted the following:

Sufis, the mystical b
tions, the Sufis seek
that the Prophet obt

Uny,

Muhammad’s image of heaven enchants the wretched societ; |
drought-ridden areas of the Middle East and Africa are fertil]:S af ’-'hlrst, The
;nessage of Mohgmmad——to people in dry lands, what is heavf;q;nd fo

ance? The Islamic paradise has all kinds of rivers flowing under i if not abyy-
of a clean natural fountain, the bliss of a wet eternity. g under it—the drean

Tl
mercl;’)S\; \lhlfh;e foige.t hG(:id and thfz tea'ch'mgs of the Qur’an, who fail to shos
sl }i-mj ec fpr their misdeeds. The faithful, however, wil
and mercy, and IFH i hn? and devotion to God, for their acts df JuSTE
Abd-Allah 2004 saoanisl wilin Ban s prmnty
mercy. He observed zhzalfl llt IS,acCgrate to describe Islam as a religon
other divine attribu ti(mt 1M 3 S’Cr1 ptural sources stress that mercy—abet
primary relation to th s—is God’s hallmark in creation and consarte 1
world and the next” (e xlzvorld from its inception through eternif® in 8
Allah, which Abd-AllaE. ). M.orffover, the most important name of Go¢?
of Jesus, Aramaic—A| ;91 oted is similar to the word for God in the 13“5”"'1"[;
flame for God is “tah ’ i\GOd’ the true God). The next most lamL
Rabim), which i a the bogtann s oy 1 T R L
mer:?t],i tgke UP. some of the im l-ah’-2004’ p- 2) ) ~od 38 s
when discussing the nplications of this belief abouf o
e issue of Islamic ethics in Chapre? >
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¢ biological inheritance like Judaism but a s
one 0%~ ritualize this family by referring to one 2
Muslllm:néiem Hebrews built an ark in which ¢

T;f\g’llf. or Ten Commandments, that Moses
pe rried it to Jerusalem, where a temple was b
rhe‘[‘h‘L center ofkreligious life until its destruction
::; when many 'of the Israelites were carried o
er. Babylon itself fe.l] .an.d the Jéru.salem temple
in 515 BCE. The religious specialists who maintained the original temple
prefiguff‘d the rabbis—the t'eachers——who became especially prominent in
lewish life after the destruction of the temple by the Romans in 70 CE, fol-
lowing a period of Jewish revolts against Rome. In the Rabbinic period,
which dates from about the beginning of the Common Era, the two institu-
tions of modern Judaism were clearly established: the Temple and the Torah.
The rabbis helped to shift the focus of Jewish practice from the Temple to
the Torah, especially after Jews were forbidden access to Jerusalem by the
Romans. The Torah itself, the written scriptures of the faith, became some-
thing of a portable institution; it was believed to contain the presence of God
and served to facilitate the rituals of worship much like the Temple, but it
could be transported when members of the community were forced to
migrate to other parts of the world.

The shift from an emphasis on the Temple to the Torah was significant
hisrorical]y as Judaism became somewhat disengaged from sacred locations,
less local, and more cosmopolitan, but social boundaries around the com-
munity were still emphasized. Jerusalem retained sacred significance because
ot s historical importance, but Israel’s God could be encountered wherever
M€ reuals of the faith were performed. Gradually, all members of the faith,
:i:”s_torhe priests, could perform' every ritual practice requireFl bi thehrradi-
i fheirn:jaar‘t]er ;vhere th.ey were in the \-zvorld', Jews could z.actf 1111 ht elrh :(T::
"l vy r‘ y lives as if they were priests in the Temple (dlf' fmbd ol
A magr ’ca: 4 minimum of IO.Jevys, a minion, to bf? PFOP?T ‘ ‘50“ - b'l-.

n for the decentralization of Jewish institutions was the mobil

iy -
,J'x:nij‘SPtrg.if;n. of the community, After the Buh-yloni;_m Captivity in t:e
"ry BCE and again following the destruction of Jerusalem and the
‘y [_he Romans i 7¢) CE, ]t‘WSrWt.‘l't’ scattered all over the world and
"iasmr; S religious traditions ;.zvith them, constituting what 1s called the

<

piritual family, the ummah,
nother as brother and sister,
0 keep the tablets with the
received at Mz, Sinai, and
uilt to house it, The temple
by the Babylonians in 586
ff to Babylon, Fifty years
was rebuilt and rededicated

"eligion "tual is more important than belief in traditional Judaism slt)lis
e Me rirualis footed in ap ethnic identity reinforced by ritual, the .ra.tten
*XPerts more than theologians. The emphasis on the wri
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The Veneration of Ancestors

ndigenous cultures, al‘leStof sfpirits are part of the o
of the community. The “living dead‘ conn.nue- to‘paItICIpate, in 2 ney, .

and their descendants honor them with periodic gifts or cher acts of res;;ec}f
Even in the highly rational t.?ulture .of moqern Japan, indigenous Practiceg
ancestor veneration persist, mcorporaﬁed into the m(?dern economy by G
prising corporations who sell, accordmg_ to one estimate (J. Nelsop, 2008,
household altars to the tune of $1.6 billion a year. The economic glant tha;
is modern Japan emerged from the rubble of World War II with many of
ancient traditions intact. J. Nelson (2008) put it as follows:

[n many 1 80ing lfe

Most families of sufficient economic means at this time had not one but twy
altars in their homes: the first, called a kamidana 794, was for those beneficia)
but ambiguous deities known as kami which were associated with pre-Buddhist
animism and, beginning around 1870, a reconfiguration of Shinto sponsored by
the state. The other altar was the family’s butsudan (A5 that served as botha
stage for interacting ritually with one’s ancestors and as an extension of the
family’s membership in a local Buddhist temple. (p- 309)

Relations to the ancestors vary tremendously in indigenous belief
around the world, of course. Sometimes they are consulted privately of
through formalized oracular rituals for advice or assistance. In some %
tems, ancestors are believed to reward or punish their descendants depend:
ing on their behavior as a kind

. : of omnipresent moral police. Indigen®
Zimbabwean rituals, for example

¢ » almost all have to do with seeking 3%
rance trom or appeasement of ancestors through an offering of homemd*

b _ :
¢er poured on the ground, Often someone becomes possessed (via 13

b 3 . 1
y the spirit of an ancestor and gives commandments to the kin grovf i

. \\L ln \)[!'!'
at of the dec . L. Cox, 1998k 105
i eased (J e

for good luck,
(Bloch, 2010

3
e A
‘ _ ) ) . o treriis
S especially in Asia, interpret buttt' 1inull”~£
. : . mit

cath as part of the cveles of natures ol

. . ',
which the pn,-g.,lf in.a l"f(‘tltl. cosmic context, J}:;::;ln; 5
otential sy, .rrt.f(..'ss of 'dyl.ng 1s analogous to ¢ is-ﬁl CL’)]“(
d from the k-- o th? individual in such SYStem. ¢ death b:i
hat Person lefln1qu[y’ which does not oceur -alatcs sact
uch more datran.sgresses social boundaries and VlOf deat™

"BETous act than the narural process ©

clothes, The p
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rather when ¢
taboos—; 1
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What is clear is that in many parts of t-he world, ancien
| shape contemporary events an'd daily lives. Many
m' Jlers in Taipet still burn symbolic “ghost money” as
j:.(;:,nccstors and major international political figures
ancestors. Nelson Mandela (1994) wrote in his autobjo
1o Freedom that as a young man he _“legrned that to neglect one’s ancestors
would bring ill-fortune and failure in life” (p. 10). During the annua] Eje
ceremony of the Yoruba, a spiritual leader gives yams to the God of the Sea,
to the ancestors, and to other local spirits responsib

tindigenous beliefs
sophisticated urban
a sign of respect for
give homage to their
graphical Long Wik

le for crop fertility.

Indigenous Rituals

Rituals of spirituality among the world’s thousands of indigenous belief
systems are as varied as their settings and thus difficult to generalize, so we
can only give a glimpse into the myriad forms of religious practice in that
sphere. They include a wide variety of what Victor Turner (1967) called “life-
crisis rituals” and “rituals of affliction” (p. 6),

Life-crisis rituals “mark the transition from one phase of life or social
status to another” (V. Turner, 1967, P- 7), such as initiation ceremonies for
the passage from childhood to adulthood at puberty, as well as weddings
and funerals. Traditional Navajo may still hold a Kinaalda for a young
Woman when she reaches menarche. Paiutes still hold all-night “wakes”
\S'hen someone dies. Many North American plains tribes also hold a “memo-
"al” about a year after someone’s death so that mourning can be completed.
Rituals of affliction address misfortunes—for example, illnesses, reproduc-
;'_"e disorders, or hunting failures. In the Ndembu culture studied by Victor
d:ar :;EFT fj-% 7), these misfortunes fome fro,r,n being “caught” b)_( §pirits of the
0 spiriy ;‘Sr pfefers to call these ‘shades,” since the terms“spzrzt ggd arff-
Pirg of th(gj_sest- Lemore or distant ancestors, V_vhereas.the: s.hacj.le:1 are “t e
they are U(Jubf' W”O Played a prominent part in the llfetu:ne of t e person:
o the Brave b'J“‘g (V. Turner, 1967, p. 10). Shades are bc“[le\’ek-i t(')‘gome oud
Wiy (,st‘.‘*‘:ﬁse they have been neglected or because of @;{pﬁro’\t‘s
uf Whctions ,'m., lgf_mmsvg""’ups have healing rituals to deal wnf 1 ty [T“
ey dmr)rdl’ Ncluding distinetly modern problems such as posttraumaric

o, o Which can pe alleviated by the performance of an Enemy Way

Dy dmon . ,
e of h B the NaVal(,.

oustgfoumﬂst_ Widespread and still-practiced religious ritualis -Illrr;:nii
sy latigy oL Nf’”h America is the sweat lodge. Altl:lOng. t eTh

Prfcia) 2 OPg tr ibes, a few common elements can be identified. The
“POse of mog sweat ceremonies is to purify oneself both
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physically and spiritually. Wz‘iter is pogrgd at imtervals ovey very ho
and produces steam, which is kept Wlthl’n a small, tightly ‘enclosedt gk,
space. People with cardiac or other pot?ntlally limiting health condig; Toung
usually warned in advance about the risks of participating in these Co... ar
nies, which may include prolonged exposure to high temperatyres anﬂ;e@.
humidity. Participants generally sweat profusely during the ritual, ang Oh;_;
said to “sweat out” physical impurities. The deeper purpose is actua”:: i
renew life,” which is the meaning of /mikagapi, the Lakota word i tht'“
ritual (Marshall, 2001, p. 223). i
Most sweats include four rounds of prayer, since the number foy, :
pattern number, or a frequently used number to describe any aspect of e
tence, as in four seasons, four directions, four stages of life, four quarters of
a medicine wheel, and so forth, for most North American indigenous groups
In some traditions, the first round of steam and prayer is focused on ind:
vidual issues, the second on extended family and clan issues, the third o
issues involving all other humans, and the fourth on issues concerning all life
on Earth. In some cases, a sweat may be done as a preliminary purificanon
in preparation for participation in more arduous rituals such as sun dancs
Full details of this ceremony are deemed inappropriate to share here. Sun
dances are a northern plains tradition in which dancers fast (no food o
water) for four days in succession while dancing with spiritual intent in f¢
heat of the summer sun in order to secure blessings, usually for a close rﬂ]_?"
tive or friend experiencing a life crisis but also for the well-being of an €1
kin group or tribe. o
For many tribal peoples, not only are the spiritual and mundane 11_13'5;‘;:
guishable, but the spiritual and the humorous may also be indistin_g‘mh"un_'
The Eurocentric notion that sacred things need to be kepr distant Hm-l[l\:]m"
dane things does not apply to indigenous traditions of “sacred ‘L.,_:d'cn.
found both in seminomadic northern plains tribes and among morfd:m_;_
tary Puebloan groups. Among the Lakota, the Heyokhba, ot “5_'“1“6“,;‘;. |
ster,” behaves in ways contrary to social and biological norﬂ‘s"'t,o_r‘::;g e
by wearing clothes inside out, riding backward on horsess -“h“‘!c ot
adding additional clothing during a heat wave, or attempring & m.\‘ chett
things such as bowls or eges flat or straight, sometimes destroytie
the process. (Lame Deer & Frdoes, 1972). L i |

s
V

In so doing, the Heyokha brings laughter—a usetul sut |\'.tl]- et
people experiencing the stresses of poverty and ﬂl‘F‘i"‘“““ionf‘"u“r """ﬁe: |
a”"_p“’m“ﬂ’h entical thinking and questioning of even Zhe “t‘\:.‘ fe? L:!
spiritual leaders and practices. According to Mizrach (2008} Ir ps J
was "truly unpredictable, and could do the unexpected 0F astee™

‘ : . - s akofd
solemn of occasions.” Thus the individual 12

Ing rthe most




