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sometimes left homeless or killed.

The Hindu concepts of dharma and transmigration explain the depriya-
tions of individual existence in a highly rational manner, at the same time
giving hope for a better lifetime in the future. They provide a source of
comfort at times of death as well, because the end of this life is merely a
passage into the next one. One’s fate in each successive lifetime is self-
determined, within the boundaries of the law of karma, so that one can earn
a better life in the next incarnation and hope for ultimate release from the
struggle. Although this theodicy solves many problems on both the psyecho-
logical and social level, it has also been exploited to maintain a strict social
hierarchy that has come under attack in contemporary Hinduism."
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Yoga and Three Paths to Enlightenment
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Gods, who in turn require gifts
to do their work. Thus, it is the
the rituals of the faith as an
cosmic order.

(especially signs of deference and food)
| .ubhgamm of each Hindu to carry out
individual contribution to maintaining the

Because I(')'tlthc syncretic and flexible nature of Hinduism, a number of
paths to enhightenment are possible, all leading to the same summit. All of

them mvo::"c dlsuplme_d se_lf—transcendence to overcome excessive attach-
ments to this world. Hinduism wdentifies three main paths,

. discinline facilicas: with a different
yogic discipline facilitating progress along each route:

1. The Path of Wisdom or Knowledge, Jnana Yoga (for reflective persons)

2. The Path of Action, Karma Yoga (for active persons)

3. The Path of Devotion, Bhakti Yoga (the most popular path)

Jnana Yoga, the quickest but therefore steepest and most difficult path,
is rarely chosen. It requires not only cognitive but also intuitive knowl-
edge gained from a disciplined reading of the Vedas, the Upanishads, the
Bhagavad Gita, and other works along with the guidance of a guru who

helps the inquirer to reflect upon the readings and engage in deep medita-
tion on the Absolute.

Karma Yoga, also relatively rare, focuses on selfless acts or service, so that
action—even in one’s work—becomes a form of worshiping God. The key
to liberation through Karma Yoga is doing a task for its own sake rather
than for any reward. Consequently, the process contains a paradoxical ele-
ment: If practiced only for one’s own liberation, it will not work, because it
will not be selfless action at all.

Finally, Bhakti Yoga, the broadest and most popular path, consists of acts
of devotional worship and involves daily poojas—that is, expressions of
respect toward a representation of God in one’s home, a temple, or one of the
small shrines that dot the Indian landscape. The aim of these rituals of per-
sonal worship in Bhakti Yoga is to become consumed with love for God and
therefore to be intoxicated by a divine vision.

Choosing the path most suitable to personal inclinations and abilities,
the believer strives to transcend selfish desires and the routine of profane
life through disciplined practice of the appropriate rituals. Such prac-
tices may be as elaborate as a sustained pilgrimage to a holy place or as
simple as chanting the Lord’s name in the privacy of one’s ho.me. For
every devout Hindu, power accumulates in the performance of.ntuals SO
that the use of ritual packages sustains him or her in daily life and at

times of crisis.
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Decentralized Structures in Hinduism and Buddhism

Hindu institutions and their priests do not have the same authority as
priests in the traditional Roman Catholic Church, for example. In tradi-
rional Catholicism (especially before the Second Vatican Council substan-
tially democratized the church in the 1960s), the bishop appointed priests,
and people were expected to defer to them no matter how competent they
were. This was an “authority of the office” rather than of the person. The
Hindu system rather resembles American Protestant churches, in which the
authority of a religious leader or institution is based primarily on charis-
matic qualities such as the ability to perform and deliver in a way that
satisfies people in a congregation. The authority of the ancient texts persists
in popular Indian culture, as does, therefore, the importance of their inter-
preters, the pandits. Hindus believe that answers to any question can be
found in these writings, and the pandits can interpret their advice on every-
thing from the origins and purpose of the cosmos to the meaning of an
individual’s own life, from ethical dilemmas to important decisions such as
choice of occupation or marriage partner.

Eastern religious traditions have never had strong, centralized institutions
as in the West, and there is no central authority like a pope or patriarch. This
both reflects and shapes the nature of the beliefs and practices of the faith,
which are thus more decentralized and flexible. Moreover, Hindu worship
takes place in households as well as in temples, so that a wide range of
authority structures sponsor religious practices and the family remains a
religious institution as well (as in the “primal religions™) despite specialized
institutions and a priesthood. Since people can choose their Gods and gurus,
the religious pluralism of India cultivates a diffusion of authority. This might
give us a clue about the nature of religion in the global village, in which a
large variety of religious institutions exist side by side and people have con-
siderable latitude in choosing from the sacred marketplace (see Warner,
1993; cf. lannaccone, 1990; Lee, 1992; Robertson, 1992b).

Two broad branches of Hinduism center around two of the most impor-
tant Gods, the Vishnaivites (or Vaisnavas), who worship Vishnu, and the
Shaivites (Saivas), or followers of Shiva, and each branch has its own tem-
ples, although people can choose freely to go to more than one. A third
significant group, the Saktas, is usually treated as a subdivision of the
Shaivites. Temple priests, called pujaris, serve the deity in each temple, treat-
ing the God’s representation as an honored guest. Being responsible tor the
God’s maintenance, the priest has considerable authority that is linked to the
God’s reputation. Hinduism is, of course, replete with famous teachers who
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traveled by foot throughout India and establishedka monastic Ordef with
matams ot ashrams (dwelling places for the monks) in eac.h part of the
country. A Shankaracharya governs the matams of the or c‘ler 15 ea;h of five
locations around the country and often manages the major te_mples in his
respective region. These leaders are not appomt‘ed or self-appointed but are
“found” through a series of signs and clues given by the Gods and haye
great charismatic authority among the faithful. When I went to interview
the Shankaracharya of Kanchipuram in South India, there was a huge line
of pilgrims waiting to see him. I was told that he would meet each one
briefly and give them a dharshan and a blessing. Fortunately for me, I was
escorted by his brother, who took me in a back door; I felt a bit guilty that
the long line was kept waiting while we talked.

The Internet now plays a role in transmitting centuries-old instructions
about rituals. The Hindu Temple of Atlanta, for example, has a website that
provides not only a virtual tour of the temple and a way to sign up for e-mail
notices about events but also information about various Gods and God-
desses, complete with prayers and chants that can be downloaded (http:/
www.hindutempleofatlanta.org/). The website even contains detailed instruc-
tions to help members of the community with their prayers and rituals—for
example, by telling them what supplies to bring to a funeral ceremony.
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highly diverse population is reflected in thi
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somewhat functional—rthat s,

“ ' any prospective God or guru must bring
benefits to his or her followers

or suffer from neglect.

Jain and Buddhist Protest Movemen(ts

Virtually every dominant religious system eventually
either reforms a tradition internally or even breaks o
movement (NRM). Hinduism is no exception—by th
Hinduism was well entrenched in South Asjan society and had serious critics.
The most striking movements to react against it were Buddhism and Jainism,
both of which not only became religious traditions in their own right, but also
changed Hinduism forever. Both Buddhists and Jains, who appeared in the
Ganges basin region of Eastern India, rebelled against the caste system and
rigid ritualism of Hinduism and the alleged abuses of the Brahmanic author-
ities. (These issues were taken up again in 20th-century movements as well.)

The best-known story is that of Prince Siddhartha, born in the sixth cen-
tury BCE to the wealthy King Suddhodana and Queen Maya. Dissatisfied
first with his privilege and then with ascetic renunciation, he became the
Buddha and founded one of the most significant religious movements on the
planet, and it persists and flourishes today. I will discuss it in a moment as
a separate tradition.

The other revolt against the Hindu establishment was the tradition of the
Tirthankaras, the Jainist teachers culminating in Lord Mabhavir, with their
hallmark teachings of abimsa, or nonviolence toward all living creatures.
Born around the same time as Prince Siddhartha, Mahavir offers a parallel
story. Unhappy with his status as a prince, Mahavir became an ascetic in the

solitude of the forest for 12 years, from the age of 30 to 42, According to the
Jain tradition, he reached perfection, or enlightenment, through concen-
trated meditation and intense purification of the self through spiritual prac-
tice and discipline. He combined the scientific knowledge of his time, and its
emphasis on reason, with a quest for spiritual knowledge, and recruited 11
disciples (ganadharas) from among the Brahmans. Through years of fasting
and sleep deprivation, he developed an intense meditative life that allowed
him to become oblivious to physical pain and discomfort and sever his
attachment to physical appearance and material goods. .

A forerunner of egalitarianism and contemporary nonviolence, Mahavir
reportedly spoke to people in their own language and addressed.all castes,
Creeds, and genders without discrimination. He urged people to find happ}—
hess within the self through disciplined spiritual advances toward th_e ulti-
mate goal of freedom from the cycles of rebirths, in order to fu_lly reahze.: the
self and achieve a permanent blissful state. He taught that continual rebirths

faces opposition that
ff as a new religious
e sixth century BCE,
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Buddhist Rituals

i 1s involve efforts to obtain merit of some sort, either
Most Buddhist rituals i lse. thereby transcending one’s current State
for oneself or f(f);nsr?amnz:n:f ihe’rjtual. The foundation of Buddhis o
Ziliﬁ‘i? g?ii:;; (giving), sila (precepts), and kamma (karma). Keeping the
precepts includes conscious acts of service and paying r f—'S_P'i‘Cfr to Otht?rs. Al]
of these ritual acts are rooted in the concept of karma, which is conceived ig
much the same way as it is in Hinduism: Because every act has a conge.
quence, if one engages in meditations, chanting, and service and keeps the
precepts, merit will accrue to oneself and to others.
A central Buddhist ritual is the chanting of refuge that a believer takes in
the Three Jewels: the Buddha, the dharma, and the Sangha. This chant isa
prelude to the performance of Buddhist rituals throughout Asia, which

lourney; and the Sangha, the
w’*hom we can haye confide
(.hantjng that one jg ta
recenter angd fq
suffering.

Organization of followers, is the boat’s crew, in
nce because of thejr training and discipline.
refuge in the Three Jewels helps a believer 0
on the path tq liberation from this world of

king
CUs attentjop

i g 5
—Ti-ratana in the Pali text



CHAPTER 2: A Sociological Tour: Turning East 75

Chanting is very common throughout Buddhism—especially chanting the
paritta, the protection d-lsmurses. Chants are most significant at times of
crisis or change: death, illness, possession, danger, embarking upon a new
activity, entering a new house, and so on (see Cousins, 1984, p. 310).

Formal worship varies widely in the Buddhist tradition, in part because
the religion has been grafted onto local traditions and thus is often practiced
according to ancient indigenous customs. Followers often worship relics by
bringing offerings (food, water, clothing, incense, candles, etc.), bowing or
prostrating, cleaning or adorning the relic, or chanting verses. Worship can
also be carried out at home, although a temple or pagoda facilitates the
worshipers’ gain of merit, sometimes through ingenious methods. The Ten
Thousand Buddhas Temple, located in Taichung, Taiwan, contains 10,000
images of the Buddha, all of which can be worshiped in a single visit, and
hundreds of which can be venerated with one bow or prostration.

Sikhism

Deep within the self is the Light of God. It radiates throughout
the expanse of His creation.

Through the Guru’s teachings, the darkness of spiritual ignorance
is dispelled.

The beart lotus flower blossoms forth and eternal peace is
obtained, as one’s light merges into the Supreme Light.

—Guru Amar Das

Another tradition that challenged the religious orthodoxies in South Asia
was the Sikh tradition, founded in the Punjab in South Asia, during the 15th
century CE, based on the teachings of Guru Nanak Dev Ji and 10 gurus who
followed him. Although it has a relatively small population compared to the
world’s major faiths, Sikhism continues to grow, has diffused to every conti-
nent, and has an estimated 22.5 million adherents in Asia, as well as another
600,000 in North America. Its presence is often visible, especially in urban
areas of South Asia and elsewhere, because of the distinctive turban and
uncut hair worn by male adherents, o
The Sikhs emphasized a monotheistic faith and the principles of justice
and equality, cultivating a disciplined lifestyle and meditation. Guru Nanak’s
Writings in the Punjabi language constituted the first sacred text, supple-
mented by the writings of his successor gurus and even those of Hindu and
Muslim saints to form the Adi Granth by the 1680s (Mann, 2006, p. 46).
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Religious Life in China and East Asia

As Buddhism diffused east into China, East Asia, and Southeast Asia over the
centuries, it found more fertile ground there than in its homeland. It became
intertwined with indigenous religions of China and elsewhere, especially
with Confucianism and Taoism, where the three traditions mingle with other
local indigenous ritual practices to create a rich tapestry of spiritual beliefs
practices, and institutions that have evolved. |
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fasting)s and (35) U“df‘”"‘ki“g a pilgrimage to Mecca, In Judaism, the com-
munity Must engage in repentance and a restoration of the cnven’ant to do
ustice and walk \ylrh God. '
jewish theodicies reflect the social nature of Judaism and the ancient
Hebrews’ covenant with their God. The Fall in the Garden of Eden 1dentifies
the emergence of evil in the world because of alienation from (;od Sufferin
and death themselves are consequences of Adam and Ef/e‘s disc-)i')edienccf
which in turn resulted in their separation from the Creator, in thc. same sensc:
that a child feels pain when separated from the parent.’ Suffering can be
overcome through individual conversion and/or repentance, in order to
ceturn to God. This theory of suffering remains a const;nt reminder
throughout Jewish history that—as in the Eastern law of karma—the person
who causes suffering or breaks the covenant with God will somehow suffer
sometimes even at God’s hands. ,
It appears, however, that the just also suffer, a problem discussed elo-
quently throughout Jewish literature, in part because of the great suffering
that Jews have experienced as a people over the centuries—from that
expressed in the ancient book of Job to the literature of the Holocaust. A
popular contemporary Jewish exploration of the problem of suffering is
Rabbi Harold Kushner’s (1981) When Bad Things Happen to Good People,
in which he contends that a satisfactory explanation for suffering is possible
only when people forfeit the idea of God as omnipotent or all powerful.

Jewish Ritual

Jewish kosher laws, a complex set of regulations about food selection,
preparation, and eating according to ancient Hebrew rituals, provide an
interesting case of religious rituals that link routine social life with the
broader goals of the tradition; they are organized on the principle of the
distinction between the sacred and the profane so emphasized by
Durkheim. Such dietary restrictions serve the obvious purpose of providing
norms for approved eating practices, important in primal societies In
which religious and social regulation were not clearly differentiated. As
well as forbidding the eating of certain kinds of animals, kosher laws pro-
hibit mixing meat and dairy foods, which must not even be prepared or
served by the same utensils. Finally, the Talmud and later works define the
eXact manner in which food must be prepared and eaten: Anima.ls must be
killed in 2 prescribed procedure, all meat must be free of surface blood
before being eaten, and so on. These boundaries of food prepatation and
¢ating undoubtedly provided a practical protection in ancient times from
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) rcsl'"“d in its dlﬁs"_‘“mi‘“fm far beyond the boundaries of the ancient
 tribes: Of 'parncular importance for Christianity was the Jewish
Hebr hat the wanointed one,” the messiah, would usher in a messianic age
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N;h . ce and justice for all humanity. The followers of Jesus insisted that he
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C],ristiamty

The celigion We know as Christianity was originally a Jewish movement
arted by 2 Jewish prophet, Jesus of Nazareth, who now has 1.5 to 2 billion
ollowers (almost one th.ll.‘q of the w«_orld’s human population); more people
Low call themselves Christians than identify with any other religious affilia-
don. sociologically, the reason for Christianity’s dominance of the religious
Jandscape 1§ not SO much .a-superior theology as its alliance with the power
seructures of Western civilization, first with the Roman Empire after the
conversion of Constantine in the fourth century CE and then with the West-
ern European powers through the Middle Ages and into the expansionism
of the colonial period. In the 19th century, colonial and missionary move-
ments spread in tandem from Europe to other parts of the world, conquering
land, economic and political resources, and cultures.

As many countries joined the global community through the colonial
system, Christian missionaries educated their political, economic, and intel-
lectual elites. Like other transplanted religions, Christianity transformed
dramatically as it diffused across cultures and became increasingly cosmo-
politan. One characteristic of Christianity, deriving from its multicultural-
ism, is the tremendous variety of “Christianities” around the world. As the
religious movement spread, many indigenous people grafted their own reli-
gious beliefs and practices onto the basic ideas of the Christian faith, Chris-
tian worship often includes pre-Christian religious rituals and takes on the
color and many of the features of the indigenous religions it has replaced.

Before it became the official religion of Europe, Christianity was a back-
Water religious movement favoring the poor. Despite the diversity of its par-
ticipants (see Grant, 1963/1972), the early Christian movement appealed
®specially to isolated, marginal people in a politically insignificant location
ather than to those at the center of power. Because early Christianity was
;nuch different from contemporary practice, we have to cut through many
aYeT:slof culture to understand its primary form (see Loisy, 1903/1976).
. IStianity was initially a Jewish movemer}t, one of seve.ral reform mow.zel-—1
Nts at the time, and fell within the tradition of the Jewish prophets Wit
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freedom to the prisoners and give sight to the blind; to set free the oppregse q
to announce the year of grace of the Lord. (Luke 4:18-19)

Immediately following the sermon,

all those in the synagogue were filled with wrath. And they rose up and put
him out of the city, and led him to the brow of the hill on which their city
was built, that they might throw him down headlong. (Luke 4:28-29)

This sort of controversy followed him throughout his ministry, until the
religious and political authorities finally executed him.

After Jesus’s death, a dramatic occurrence changed the character of this
small reform movement: His followers became convinced that he had risen
from the dead. The movement itself was dramatically revitalized, becoming
a thriving force that gradually spread throughout the ancient Middle East

and eventually into the centers of power as well as the margins of society.
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Christian Rituals
rituals found across the Christian faith, the Euchar;,
involve communication with God in the o Ulcop, |
ally, these rituals were borrowed from, th:text of
tradition and adapted by the church to denote distinctive Christjap, i jewfsh
Even though they are explicitly designed for communication with Godenut :
rituals address the sociological problem of membership in the com ’b(?th
Because the early church broke so radically with the religious contexrriumty.
out of by denying ethnic or tribal requirements for membership, thl grey
was an important one. Controversies about circumcision and kc;shee I8sye
; e ; rla
recorded in the New Testament reflect the difficulties of this new f, s
socioreligious organization no longer rooted in ethnicity. Baptis rm of
became a rite of passage into the community, and the Eucharist wa dm. thug
to bring members together in the body of Christ. S designed
Several layers of symbolic meaning can be found in the Eucharist o
munion service, the eating of bread and drinking of wine: First, th T com-
involves a reenactment of the “Last Supper” ] h + TIUSL, the ritug]
before his crucifixion. Second, it also reizlls chSZicij dt V}\fllt{)l hfs lc)ilSClples
meal, the ritual occasi : ~ ancient Hebraic Passoves
The Hebrew rite ao mm?: nfzia:‘::;i};ejiis? and his disciples had assembled.
the night of the “Passover,” when the E ervery of the slaves from Egypt and
Hebrew children were spared. (Beh; gyptlaﬂ ot
noted, hovers the much mOrea' LA both of those rituals, it should be
ncient idea of a hierophany involving human

and animal sacrifi
ttices. In some anci _

! ncient . - :
which the God resides, is kille d tradltlons, the God, or the animal in

and : 5 :
partake of the God and ; eaten, allowing participants literally 1
Because the early Ch | o POTate it into their very being,) |
0, risti ’
Christ, the Eucharigg waSStlan church saw itself as the resurrected body o
Ing the internalization of ?]t the center of worship life as a way of reinfor®
reconfirmed thejy ¢ *SUs 1nto the members of the community. They

‘il'lcor . M
they ate the body and dri?ll;anon in the church, the body of Jesus, when
i K the blo()d (Matthew 2626-—-28) AS Christjaﬂ-

ity wag remoy
ed from i -
ts
WO[ldS are One, the rEIatigr";lqal l'()()ts, in Whi.Ch the Ilatural and Symboli‘c

811D between the blood and body of Jesus ©

Two central
munion) and baptism,
collective worship. Ironic



CH APTER 3: The Tour: Western Religions—Judaism, Christianity, and Islam 107

the win¢ and bread was _t‘endercd increasingly abstract. At the Council of
Trent (1545-—1&?3)1 tl}e Roman Catholic Church countered the Protestant
Reformation by Inststing tbat the bread and wine actually became, through
the mystery of the E‘_E‘_Eh"_l“St ritual, the b(wm)d of Christ (the d(;C-
crine_of transubsta; _ tion), In the modern world, the literalness of the
“Eucharist has been. stll'lpped away; ironically, those contemporary Christian
communities that insist most vociferously on a literal interpretation (“fun-
Jamentalist” Protestants) are often the most symbolic in their interpreta-
tion of the ritual. In some churches, a further abstraction is made by
introducing grape juice as a symbol for the wine that represents the blood.

The most widely diffused religious tradition, Christianity has a long his-
tory of transformation from its Jewish roots. Although the central rituals of
the faith have considerable continuity, they have also been diversified and
modified through contact with other cultures as Christianity was carried by
various empires and colonizers. Let us look briefly at this process, which hints
at what may happen in the contemporary globalization of society and culture.

Because of its detachment from social criteria for membership, Christian-
ity was syncretistic from the beginning. Its earliest advocates acted on the
universalism of the founder’s teachings and took the movement from the
core to the periphery of the ancient Roman Empire. Along the way, it became
infused first with Greek philosophy (as in the Gospel of John), and later with
a wide variety of other religious and philosophical perspectives. During the
Western colonial period, Christianity became transnational and global and
its practices grew exceedingly diverse. Although the colonial church eradi-
cated many indigenous local practices in an effort to carry out its perceived
mission of spreading an exclusivist religious truth, Christianity itself was
dramatically changed by its encounters with various traditions. In the West,
especially in New World Protestant denominations, it took on features that
would seem foreign to the Christians of ancient Palestine. Elsewhere, Chris-
tian belief and practice melded with local practices in a way that most
Americans would find astonishing, Although the most general sets of sym-
bols and core beliefs remain intact, they are interpreted in quite ditferent
ways around the world, expressed in rituals and ideas that reflect the indig-
enous religions that Christianity replaced or with which it coexists.

One of the most striking examples of this process is in India, whic}ﬁx 1S
Predominantly Hindu but has a Christian eradition claiming roots in thg h.rst
century CE from the apostle Thomas, who reportedly first took the Christian
gospel to the Asian subcontinent. In traditional Indian culture, the Gods each
have their special festival days when they are brought out of their tgmples
and paraded through the streets on a chariot borne or pulled by believers.
Over the centuries, the Indian Christian church has adopted many of the




Global Village

~~ds in the . } ,
g8 Gods religions, including these Procesg;

. ‘ . ) Dns.
of the indigenO™ south India, the SJHSHCIOf Mary j Anp, |In
; . 3 a
place at Saint Mary shcat celdLp ‘-1:1011 a “q arimlz
: the town in a da

" 0\:(‘({ trom h h the Streets Of | Ylong r()c
e ntly pulled throug on foot, and by bus, oxcart, and . 5.
and revere . weople come , r 4L ¢
sion., Thousands of p Pblﬂze with lights, and as Mary works he

. Wa
o he streets _ tue for her bleg y
participate. The d, babies aré lifted up to the sta Sng. deor
Y wa,
through the cro

gy , : Vengy
: . everything from religious ?rt;facts ani worship e

hawk thelr‘wareS-d toys for the kids. A carnival atmosphere prevaily 3

food, clothing, an .

people gather to talk, ren

ew acquaintances, and enjO)f the hc_ﬂiday, Throllgh
h of this festival honoring Mary, life in Kodaikanal is also honorey
the process fes |
and collective life 1s ce

practices

. "Jll'.ll 1 .
Kodaikanal, or reSting

lebrated in the midst of p'ox.rerry anc-i di‘sease_

Another example of syncretism l‘)etween Christian ilnd ;:Ildégem.,,%s Indiag

o< can be seen in a Catholic orphanage outside Madurai ip South

Pr(ai_cmesh ‘::na statue of Mary adorns the central courtyard. That the Sisters

:h:;zl ihi orphénage would make Mary the viéu-al focal point.of their

establishment is not surprising. What may be surprising is that she s stand-
ing atop a lotus flower. ) .

Although religious traditions sometimes appear fixed and immutable, they
are in fact dynamic phenomena that grow out of specific social circumstances
in specific natural environments and are then transformed as the conditiong
in which they flourish change. This tension between continuity and change is
characteristic of all human institutions, including religion. The figure of Mary
's @ very interesting one in Christianity, as she is extremely popular, especially

. - ' alled Third World. There is a sense in
wnic 4

Christian Hierarchy and Rebellion

Christianity’s so
religious traditio

the del; e break
S s0cioreligio order
gical, rather than ethnic

with the Jewigh

_ made by the early Christian movement
and ideg),

li Precipitated the construction of culturd
re j . ! .

FEUBIOUs movemen, (NR K Fl‘lbal, boundaries ro shape the ne\’V
inherenly destabilizing h fadical break with social organization *
becomes a story of COnt‘i OWevel', 80 the hiStory of the Christian churc
nterests of jts jp Hnual eff

feaes orts : o e
Stitutiong 1 . > toattach the ideas of the faith and th
Particulay Social order
s.




. the (";lobal Villag
_ Jods in t
")B Goc

ioions, including thege
indigenous folk rellgloﬂd’. chig stafue £ MPI‘OCe
practices of the n¢ ‘guntains of South India, Of Mary ;
« . 0
|, in the m

3 .
: " /’s cathedral, py
Kodaikana . slace at Saint Mary » Put on 4

oved from her reztl:;\gt"cljugh the streets of the town in a day),

ot, and by bus, oxca,
ds of people come o8 ‘foh ‘ nd as M;r ’ o Qg
son ThOUS‘fﬁ treets blaze with lights, ar Y Works her ,
icipate. The s
participa

; : . W
he crowd, babies are lifted up to the statue for her bleSsmg. Ven Y
through the crowe,

. . d
' acts e . g
heir wares: everything from religious artif and wor ship 4
hawk their warcs:

e d toys for the kids. A carnival atmosphere PI'&Vaﬂ; -Z to
food, clothing, and toy acquaintances, and enjoy the holiday, Thr’g nd
people gather to talk, renew ing Mary, life in Kodaikanal is a[sq 1, .
the process of this festiva. hOnOl: gh idst of poverty and diseas
and collective life is celebrated in the m oY t disease,
an Another example of syncretism between Christian gnd indigenoyg Indiag
prac?i:r&ttsecan be seen in a Catholic orphanageloutmde.l\c/i[adurai In Soyg,
India, where a statue of Mary adorns the centra. courtyard. ThaF the sigter
who run the orphanage would make Mary the wsqal focal POInt of the;,
establishment is not surprising. What may be surprising is thar she is Stand.
ing atop a lotus flower. .

Although religious traditions sometimes appear fixed and imm
are in fact dynamic phenomena that grow out of specific social cj
in specific natural environments and are then transformed as th

in which they flourish change. This tension between continuity and change is
characteristic of all human institutions,

including religion. The figure of Mary
Is 2 very interesting one in Christianity, as she is extremely popular, especially
among women and within the so-called Third World. There is a sense in
which she buffers women against the p

: atriarchy of the tradition, especially in
the Roman Catholic Church, where she is so pProminent,

ssions I
S "
an““ally
ar[()t,,’

%

C
ng
and

rem
and reverently pulle

]

utable, they
rCumstances
€ conditiong

Christian Hierarchy and Rebellion

o : a
IS tO convert al] nonbelievers to the faith. Whereas

cial Organization of the culture in which

they are carrije '
: d, the deliberate break made by the early Christian movement

wish socioreljo;



3. The Tour: Western Roliginns-——.ludaism, Christlanity and Islamn

CHAPTER 109

Reading between the !ines of the Ncw Testament, we can detect many
ligious .mnﬂut:: m:wlr;.ru:‘i ‘fmfm this umv.crsahstic experiment in social
prgamization as the early C lrlsnam community fought to establish its
. First came the division between the ethnically Jewish church in Je
lems headed by the local leader Peter and the non-Jewish congrega

jounded or nurtured by the more cosmopolitan Roman citizen Palj],
was dramatically converted to the movement and later transfors,
(hence the Christian saying, robbing Peter to pay Paul”). Many of Paul’s
letters address thelrelatlonshlp between what it means to be a Christian and
whether or not this CXCIUd_CS non-Jews and whether one needs to be kosher
or circumcised o Othef“’lse. connected to the ethnic roots of the faith in
Judaic culture. Time ?nd again, the early community, especially under Paul’s
charismatic leadership, came down on the side of universalism.

These early battles were waged over and over again as Christianity dif-
fused and became ent.ax-lg_led in social and political alliances, finally result-
ing in institutional divisions of the church that were more political than
theological. The church councils of the early centuries, meetings of high
church officials from the far-flung corners of “Christendom,” were called
to settle doctrinal disputes that had political or societal bases. The Roman
Catholic Church attempted to monopolize the tradition, tracing the
authority of the pope back to Peter, who, according to tradition, was
anointed by Jesus to succeed him. When the church split between the
Roman and Eastern Orthodox branches in 1054 CE, it was because the
Holy Roman Empire itself had divided into Eastern and Western branches.
Similarly, the Protestant Reformation of the 16th century reflected not only
legitimate religious disputes over the need for reform in a religious hierar-
chy that had become infatuated with power, but also the struggle between
Roman ecclesiastical authorities and German political elites (see Bainton,
1950). Along with the Roman Catholic and Eastern Orthodox branches,
the Reformation created a third major branch of the church, Protestantism,
but the Protestant branch subsequently subdivided into an extremely large
number of sects that later grew into denominations in their own right, set-
ting the stage for further reformations.

The history of the Christian church is one of continual rebellion a-md
recrystallization in conjunction with related historical, social,.and Po!ltwf*l
developments. As the church attempted to compensate institutionally for its
lack of a social organizational base, it became increasingly I’lgild .md hierar-
chical in sharp contrast to the egalitarian nature of the early th 1stial Co‘;’e'
‘unity. The vast complex of the institutional order of _Chnsnamty ?t t l
beginning of the 21st century reflects the tremendous diversity of cultura

" ithin
Styles, sociological and political alliances, and theological differences W
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[ndigenous Rituals

f spiritua‘lity among th§ world’s thousands of indigenous belief
gystems are as varfed as Fheu‘ settings 'and thus difficult to generalize, so we

an only BV 3 glimpse into tbc myriad forms of religious practice in that
sphere. They i,nclude‘a wide variety _Of what Victor Turner (1967) called “life-
crisis rituals” and “rituals of affliction” (p. 6).

Life-crisis rituals “mark the transition from one phase of life or social
tus to another” (V. Turner, 1967, p. 7), such as initiation ceremonies for
the passage from childhood to adulthood at puberty, as well as weddings
and funerals. Traditional Navajo may still hold a Kinaaldi for a young
woman when she reaches menarche. Paiutes still hold all-night “wakes”
when someone dies. Many North American plains tribes also hold a “memo-
sal” about a year after someone’s death so that mourning can be completed.
Rituals of affliction address misfortunes—for example, illnesses, reproduc-
sve disorders, or hunting failures. In the Ndembu culture studied by Victor
Turner (1967), these misfortunes come from being “caught” by spirits of the
dead. Turner prefers to call these “shades,” since the terms spirit and ances-
tor spirit suggest remote or distant ancestors, whereas the “shades™ are ™ the
spirits of those who played a prominent part in the lifetime of the persons
they are troubling” (V. Turner, 1967, p. 10). Shades are believed to come out
of the grave because they have been neglected or because of disapproved
conduct. Most indigenous groups have healing rituals to deal with all types
of afflictions, including distinctly modern problems such as posttraumatic
stress disorder, which can be alleviated by the performance of an Enemy Way

céremony among the Navajo.

~ One of the most widespread and still-practi |
ndigenous groups in North America is the sweat lodge. Although there 18

8¢ variation among tribes, a few common elements can be identified. Th;e1
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as a sign of respect for
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[ndigenous Rituals

Rituals of spirituéh'ty among th(? world’s thousands of indigenous belief
gystems are as var{ed as Fheu settings and thus difficult to generalize, so we
can only give a glimpse into the myriad forms of religious practice in that
sphere. They include a wide variety of what Victor Turner (1967) called “life-
crisis rituals™ and “rituals of affliction” (p. 6).

Life-crisis rituals “mark the transition from one phase of life or social
status to another” (V. Turner, 1967, p. 7), such as initiation ceremonies for
the passage from childhood to adulthood at puberty, as well as weddings
and funerals. Traditional Navajo may still hold a Kinaaldd for a young
woman when she reaches menarche. Paiutes still hold all-night “wakes”
when someone dies. Many North American plains tribes also hold a “memo-
rial” about a year after someone’s death so that mourning can be completed.
Rituals of affliction address misfortunes—for example, illnesses, reproduc-
tive disorders, or hunting failures. In the Ndembu culture studied by Victor
Turner (1967), these misfortunes come from being “caught” by spirits of the
dead. Turner prefers to call these “shades,” since the terms spirit and ances-
tor spirit suggest remote or distant ancestors, whereas the “shades” are “the
spirits of those who played a prominent part in the lifetime of the persons
they are troubling” (V. Turner, 1967, p. 10). Shades are believed to come out
of the grave because they have been neglected or because of disapproved
conduct. Most indigenous groups have healing rituals to deal with all types
of afflictions, including distinctly modern problems such as posttraumatic
stress disorder, which can be alleviated by the performance of an Enemy Way
teremony among the Navajo.

_ One of the most widespread and still-practiced religious rituals among

indigenouys groups in North America is the sweat lodge. Althougb .there i

s:fge .V.afiation among tribes, a few common e'lem.ents can tfe idcfr'1t1f1f:=d.l;l“hiel
Perficial purpose of most sweat ceremonies is to purity oneself bot
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pattern number, of 3 freqfour directions, four stages of life, foy; quan €Xi.
tence, as in four Seas:])ns’forth for most North American indigengy,
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0

- : e secon
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<sues involving all other humans, and the fourth on issues Foncerning |,

on Earth. In some cases, 4 sweat. may be done as a' preliminary Purificatig,
in preparation for participation in more arf:iuous rltu_als such as sup dance.
Full derails of this ceremony are deemed inappropriate to share her. Su
dances are a northern plains tradition in which dancers fast (g food o
water) for four days in succession while dancing with spiritual Intent in the
heat of the summer sun in order to secure blessings, usually for a cloge rela-
tive or friend experiencing a life crisis but also for the well-being of an entie
kin group or tribe.

For many tribal peoples, not only are the spiritual and mundane indistdn-
guishable, but .[he spiritual and the humorous may also be indistinguishable,
The Eurocentric notion that sacred things need to be kept distant from mur-

dane thi - ST g
e thmgs.does not apply to indigenous traditions of “sacred clowns”
found both in i i
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rd O verify through her or his own experience that the sacred rituals
i A . g _ . . 0

'"wbcn"ﬁ‘i"'l in tangible ways. In similar fashion, but perhaps to an even
A3 rer extent, the southwestern Pueblos had a separate sacred jester with a
red :

que role in each Kiva (confraternity or sacred society). Among the Hopi,
unt

b is a kachinam, ot embodiment of a particular spirit, who has a specific
acn I = : = it :

¢ le in preserving religious traditions. For example, a kachinam may make
o

fun of someone who is behaving inappropriately, thereby bringing public

hame to the individual and reinforcing adherence to both sacred and social
shi
porms (Parsons, 1939).

Another ritualized practice that may (but does not necessarily) include
spiritual elements Is the PQWW0v?r.‘ {\s the term is commonly used today, a
powWow means a gathering of indigenous peoples from various tribes to
celebrate native cultures. Prize monies are usually offered to the winners of
various dance contests, with contestants are placed in categories by gender,
age, and style of dance. In the discourses of masters of ceremonies at these
intertribal events, one may hear references to the “sacred circle” of the Pow-
Wow arena, to the sound of the drum as the “heartbeat of Mother Earth,”
to intertribal dances as a way of walking in harmony with nature, and to the
sacred history of some dances, such as the jingle dress dance. These refer-

ences may be interspersed between activities that are arguably the opposite
of sacred, such as a dance in which men are playfully coerced into dancing
like women or a special dance for non-Indians in which they are requested
to “dance like Indians.” Three specific practices that have occurred at Pow-
Wows also demonstrate religious content: (1) the blowing of eagle-bone

whistles, (2) initiations into certain types of dances, and sometimes, (3) the
process of recovering a fallen feather. Common reasons for use of sacred

whistles include requests for healing of people with serious illnesses, expres-

sions of grief regarding recently deceased individuals, and supplications for

strength or courage to perform a difficult rask. When an eagle-bone whistle

carrier sends the high-pitched shrill into the PowWow arena, those partici-

pating in an intertribal dance may be encouraged to become a part of the
collective prayer, to “dance with the sacred whistle” and thereby increase the
power of the request of the whistle carrier. Thus, individuals may move from
dancing for fun to dancing with spiritual intent immediately upon hea-ring
the piercing sound of an eagle-bone whistle. Those not previously participat-
ing in the intertribal dance may join the dance, and others may stand in
respect. Each person in the arena is potentially dancing a prayer, and the
more energetic the dancing, the more fervent the prayer. Also, tl.le: greater the
number of people dancing, the more powerful the collective spiritual power.
While the drum group lengthens their song, the dancer who b.lew the whistle
3 a rule performs more energetically to increase spiritual efficacy.
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frame of mind. On the other hand, more recently (2008) | heard 5, X
state that a fallen feather is just like many of the things that happen ¢, l‘nc%
life, an unfortunate event or obstacle to be overcome that is n;
the fault of the wearer. In any case, to restore harmony, usually
elder must perform an appropriate ritual that customarily inclyq
prayer and some special advice given to the dancer who dropped the feath

Emphases on these religious aspects of PowWow phenomeng demonsﬁ:;
a powerful strategy for maintaining and strengthening an OPpOsitional o
resistant culture. The term culture of resistance signi

fies a distinct cultuge
that has evolved from pre-contact times and continues to evolve under gy

ditions of oppression (Mitchell-Green, 1994). This term is appropriately
applied to most surviving indigenous groups today. |
While it is appropriate to write about indigenous religions as spiritual

beliefs and practices that unite communities of adherents as per Durkheim

d_eflmt‘non, it is also lImportant to note frequent tendencies toward very ind:-
vidualized interpretations and o

lectivist cultures. For exampl bservar‘lces of religious rituals even in‘ o
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t fe pursuit ?md tnterpretation of individual dreams, In the imaginative realm
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The hook Lame Deer, Seeker of Visions (1.ame Deer

ibes how Lame Deer and his people—the 1
d“krc'i*“’" in the late 20th century, |
oppre
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& Erdoes, 1972)
akotas—were ex periencing

ame Deer was subjected 1o the board-
s «hool experience where overt attempts were still being m
1 !

: ' ade to civilize

- ligenous populations by converting them to one form or another of Chris

AN ach f i
danity. In order to reach tull manhood among the Lakota, Lame Deer had
14 * .

o go on A hanblechia, ot vision quest, Yvhich involved four days of fasting
(no food or watg‘) and crying for a vision. At the end of his quest, a large
hird came and lifted Lame Deer far above the earth and gave him sacred
Lnowledge. As a rc?sult of Lame Deer’s story, other kinds of knowledge
hesides that gained 1.n.schools are shown to be important. Ways of knowing
chat are based in spiritual practices and/or come from nature may be more
valid than “book learning.” From his cosmic perspective, Lame Deer is able
to poke fun at U.S. society and the importance wasicus (Euro-Americans)
artach to “green frog skins” or dollar bills. This ability to retain a sense of

humor even amid severe poverty and oppression has been a critical coping
mechanism for many indigenous groups, as mentioned earlier.

In addition, while an individual’s dream and its interpretation may exert
huge influence on a tribal group, it is usually without any institutionalized
coercion. Most indigenous religions have avoided the bureaucratization
Weber worried about, in part due to their reliance on oral (as opposed to
written) traditions but also due to their lack of financial resources that could
be mobilized to create formal organizations. It is no accident that indigenous
peoples tend to be some of the most poverty-stricken populations on the
planet. Additionally, the intensely local and tribally specific nature of indig-
enous spiritual practices makes these traditions unsuitable candidates for
bureaucratization or rationalization. Thus, most indigenous religions do not
keep formal membership records, and it is very hard to estimate a numbelj
of adherents. This may be changing somewhat in at least two cases.-The Diné
(Navajo) Medicine Men Association was apparenﬂy formed to tig_l'.xt le:ggl

battles to protect traditional Navajo practices, but some of its etforts in
environmental areas have been condemned by the Office of E}COIIOI"H!C Devel-
opment of the federally recognized Navajo Nation_. Thz? dispute ove;' w};‘(;
legitimately can speak on behalf of American Indians is notknew. C :1 bter-
other hand, the Native American Church ha§ .been forced to ue?? r;:mized
ship records and provide certification for individuals to be l;ga ;1 (:Sl: poree
to have, transport, and use peyote. It is HOtEWOHhY.fhla‘t t lslosely e &
cratized of indigenous religions is also the one that 1s ea.lstacril SR
particular tribe or geographic location; peyote grows p(r;llmestjvard ver the
Texas and Mexico, but its use has spread northward and W

last century.
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abor in the types of he-.‘aling don; .by each sex,
caditions is someone with the .abnhty to help ot
help themselves. Th-ere are no rigid 'boundaries
piritua 1, psychological, socn’al, and intertribal i]
ol edicine p?o-p.le combine most, if not all,
cheir healing activities.

147

A medicine PErson in most
hers beyond their ability to
between physical, emotional,
Inesses. In fact the most pow-
of these aspects of sickness in

I[ndigenous Institutions

Spiritual leadership or authority among those relia
2 enerally based on the continued efficacy of services performed. For instance
a person who is at one time esteemed for powerful abilities to heal may bt;
recognized as being “not so good” for an indefinijte period and may or may
not regain these spiritual gifts for the benefit of the community. This can also

be scen as a direct consequence of the force of oral tradition still operating
within indigenous communities.

nt on oral tradition is

At the same time, indigenous groups tend to retain a much stronger orienta-

tion to collective well-being than is characteristic of most Euro-American

groups. Within such native traditions, charismatic individuals must continually

demonstrate their commitment to social norms of sharing and providing for

group well-being via such mechanisms as potlatches, giveaways, and feasts

associated with most important events. Indeed, if an individual’s talents and

subsequent accumulation of wealth are not used to serve the interests and needs

of extended family, clan, and tribal communities, the individual risks being
informally shunned by his or her people of origin. Spiritual leaders generally
operate under the same rules—too much individual accumulation of wealth is
unacceptable, even if one is the best medicine person for many miles around.

Indigenous peoples generally are not characterized by institutional spe-

cialization—that is, there is no sharp distinction among political, economic,
religious, health care, educational, and other social institutions. A respected
elder usually fulfills multiple functions, which can easily include but are not
limited to political leadership, lingnistic and cultural/practical education ot
Youth, spiritual guidance, physical and psychological healing, and group
therapy/counseling for extended family and friends. Thus, religious leader-
ship among indigenous peoples does not follow the Western tendency to
become reified within bureaucratic structures. | S
- Nonetheless, people with demonstrated spiritual gifts have a certain au o
%, in part because of their ritual importance. Nelson Mandela (1-994) rec;n t; :
Fhat 3s a boy he learned that “if you dishonored your ancestors in Sorﬁ?ﬂzlslal
o0, the only way to atone for that lapse was to consult with a tradi
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Similarly, Alan Anderson (1993), doing ethnographic work o the rel

tionship between Pentecostalism and ancestor veneration in South Afriy
reported his converted respondents as saying they still had “visitationg 1,
labeled them not as ancestors but as “demon spirits which need to be
fronted and exorcised or idols which need to be spurned for they only Joyg

to further misery and bondage.”

Indigenous Environmentalism

Because indigenous people usually live close to nature (or desire to dosoas
much as possible for urbanites), their religious forms and rituals are usually
tied to nature and often serve as models of mutual reciprocity, although ther
has been considerable scholarly debate over whether indigenous peoples
were ecologically sensitive or damaging (see Harvey, 2000, 2002, 2003)-1f1
the 21st century, as we face a fierce debate about how to preserve the planers
ecosystems, we have much to learn from those persisting ancient indigeno®
spiritual teachings that still contain a wealth of endangered wisdo™ aat
humanity’s relation to the natural world.

Wi_“"na LaDuke (1999) and all Lakota use the phrase mitaki
n;:j],:lg]:a“f my/().ur relatives,” in all sacred ceremonies to refereic ]
Epea&:;” 3 l:;ix:::szgf ell:sl(:ngd valrlxolus pe}oplesl, l?fe;weerilrﬁ;ﬁ’:;r‘: st
Many Lakota “stories éh(’ilt -1;1'n ; ? tfmt UCH o - invelk .peop e <
o i P ¢ 1f1,m s refer to tllt?nl as ‘t fi B g ihe

people,’ . . . because in [the Lakota]
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wweople’ Was not limited to humans” (Marshall, 2001, p. 211)
10:“ Mazrui (1986) suggested that “Africans felt close to nature—th ;
\ \ e theology of nea_r'neSS-that emphasized what was near was dea?’”
2lmost ‘: animals were bgheved to have souls in traditional Africa—they
MoreoV 'eitht‘l’ good or evil, holy or profane.” Although African forests were
wcould of the ancestors as well as the animals, the natural and spiritual

: hor!]:Z e become threatened by changes in contemporary global society.
worlds f the most popular figures in Native American history is Chief

One Jfter whom the city was named. He argued that happiness would
geatles 1y from living with respect for nature and one’s fellow human
cn‘me ocl;ie f Seattle was born around 1790 in the part of the Oregon region
bcl[]gi;]ow n as the city of Seattle, named after the chief because he signed the
;;’;';t gltiott Treaty of 1855 that gave white settlers Indian land in exchange
o thie creation of a reservation. He dlCC.i at Port Madison in 1866, and in
1890 the city erected a monument over .h.lS grave. As chief of the Duwamish,
suquamish, and other Puget Sound tribes, Chief Seattle befriended white
ettlers of the Pacific Northwest and encouraged peace between the two
peoples despite his complaints about the cruel and thoughtless way in which
the Furopeans had treated the environment and its various inhabitants.

When the president of the United States sent an offer to Chief Seattle to
buy land from him, he responded with an eloquent speech, published in
1887 and later embellished, in which he apparently proclaimed that despite
differences with the Euro-American invaders, “We may be brothers after all.
We shall see.” Although his exact words are disputed, the general sense of his
message remains. He urged both his people and the European Americans to

pursue peace:

When our young men grow angry at some real or imaginary wrong, and dis-
figure their faces with black paint, it denotes that their hearts are black, and
that they are often cruel and relentless, and our old men and old women are

unable to restrain them.

But let us hope that hostilities between us may never return. We would have
everything to lose and nothing to gain.

Eevengc by young men is considered gain, even at the cost of their own lives,
ut old [men who stay] at home in times of war, and mothers who have sons
to lose, know better

ernWhlle some may rightly question his judgment in accepring the U.S. gov-
ment’s offer in exchange for what turned out to be unreliable promises,

1
o Seatte had a larger perspective on the matter that went beyond the
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Unfortunately, many indigenous societies were destroyed by Europeay
and later by Euro-American and other COHQU?IOFS: and many of theyr
sacred ways died with them. Not only were the lndlg.enfous populations ip
the Western Hemisphere reduced from about 10 million, at the time
Columbus’s arrival, to about 1 million in a relatively short time, but
accidental and deliberate destruction of indigenous cultures was also :
global phenomenon, often carried out in the name of Christianity or some
other major religious tradition.

This chapter has attempted to give voice to religious traditions of thox
who are often the most marginalized. Indigenous peoples have not only sur
vived, but they have also carried—often at unspeakable, multigenerationd
cost—vital spiritual knowledge and wisdom into the present. For those wit
ears that hear, eyes that S¢¢, and hearts that feel, the elders among s

indigenous peoples still hold ke . _ <+ of the &Y
t to
of the world h Y8 to a spiritual reality that mos
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