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Hindu Ethics

The Hindu ethical system centers on the concept of dharma,
ad carrying out one’s appropriate duties. In addition to religi
indviduals must learn to discipline themselves to transcend
sspects of life. Various acts are not moral or immoral in and o
bat appropriate or inappropriate given one’s dharma.

A more general code of ethics for all believers stresses the importance of
eagaging in religious rituals, honoring one’s status superiors, giving cha?ity
® ke poor, avoiding harmful acts against others, not lying, and the like.
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Cets protected by religious
visitors, these
s a scandal

Lot be slaughtered for sustenance—ironic, gj
peoplf are ma‘lnourlshed in the same cities 4
worship by Hindus has sparked off riots bet
who prefer to eat Cows Father than revere th
AﬂthrOPOl(,)giSt Marvin Harris (1974) found an explanation for this
henomenon In Fhe small-scale, low-energy economic system of traditional
India, based as 1t has bee‘n for centuries on animals. Cows and oxen still
provide low-energy substitutes 'for tractors; for example, a team of bulls
pulls around large MOWELS ‘mt‘l_ they cut a considerable section of grass.
The grass 1is then raked into a pile and consumed by the cow, which con-
verts it into energy for mowing another section. Moreover, India’s cattle
annually excrete about 700 million tons of recoverable manure, about half
of which 1s used as fertilizer and the remainder as cooking fuel or house-
hold flooring and siding. Wandering cows scour the environment for waste
products and stubble unfit for human consumption, which they then con-
vert into milk, energy, and other useful products. These ubiquitous cows
Jre not wild animals that wander aimlessly; they are actually owned and
rended by individuals who can identify them. Periodic droughts and famine
in India threaten the livelihood of nearly everyone, but the Zebu k(:)riutlf;
have energy-storing humps on their l?ack_s, are efficient, and %;fl capa :i ;)e
existing for long periods of time with little food or wa;cr. A t;y p;‘o e
labor, dung, and, of course, milk and calves (a sourcedo C}?ﬂ o(;rselﬁive-
family). During crisis periods, a farmer may be tem[;‘tjebet(:i 1513 R ie
stock, which might make immediate Sen-sf‘ o v‘:tal: thus help to protect
long term. Religious taboos ?{gé‘ﬂSt 1_“1 ng Czérln are this rational protec-
dgamst irrational Ll (illfflCUlf tlmcf S; thepirrationalitY of U.S. cul-
tion of the cow in India, Harris U677 ,h'ods of the country’s grain t©
ture, where the beef industry feeds two thir

cattle while people go hungry.
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Buddhist Ethics Ny | o
The moral code of the tru_u.hrm‘n, s}fnn‘nfam?‘d' 1!1 the “'-"‘ldha*
s of ight behavion pl»()'\ﬂlt‘lt‘ﬂ f IIIL’JII&' or E?L_“,p'"f-'- sufferip, Fi

Prevept o s to ranscend one’s fate and avoid inflicting Sllffcring( ave

;::;:g:\:t:\aus of compassion to(v{varc‘i u_th‘cr u;;:atu'res, and rcinic;ni:t e,

good forrune. The Buddha t-hus s vm?cti(;‘ls' . m:l SySt?m that j a m.t Ci

image of Western stilitarianism: In Buddhism, one’s own interegy are g ue

: in Western utilitarianism ever . ery
by serving others, whereas‘ i e ,
enhanced by pursuing ones own

interests. The Five Precepts 4p0 sy ™
UW;.

1. Do not kill.
7. Do not steal.

3. Do not lie.
4. Do not be unchaste (this has different meanings for monks and laity)

5. Do not drink intoxicants.

Vietnamese monk Thich Nhat Hanh (1993) provided an interest;
update on the meaning of these teachings: sting

1. Aware of the suffering caused by the destruction of life, | vow to culi
compassion and learn ways to protect the lives of people, anima Is, plants ::;
minerals. I am determined not to kill, not to let others kill, and not to COn::l ;
any act of killing in the world in my thinking and in my way of life. ne

£

. Aware ?f the suffering caused by exploitation, social Injustice, stealing, and
oppression, I vow to cultivate loving kindness and learn ways to work f(;r the
_well—bemg pf people, animals, plants, and minerals. I vow to practice generos-
ity lby sharing my time, fenergy, and material resources with those who are in
:;Zu&eic; ;nzrsécftfrmu;ed.not to steal and not to possess anything that
e €rs. wxll respect the property of others, but I will pre
vent s trom profiting from human suffering or the suffering of other
pecies on Earth,

3. Awa :
als, couples, families X Zays to protect the safety and integrity of individy-
relations without lov,f:an dSOCICry. I'am determined nor ro engage I" Sexuf.
ness of myself and oh :n a long-term commitment. To preserve the hﬂﬂ:'
the Commitments of rs, | am dtletermined to respect my commitments al‘

§ of others. I will do everything in my power t© protect

children fr
om sexual abuys )
br USC and to re o ) A L B tr
oken by sexual miscondyct prevent couples and families

om beiné



CHAPTER 5: The Religious Ethos

4, Aware of the suffeting caused by unmindfy| speech
to others, | vow to cultivate loving speech and deep listening i d '
joy and happiness to others and relieve others of their suffer!?im (l,: o t'” o
words can creatt? happiness or suffering, 1 vow to learn tn\?‘. ¢ 'l:"w'":%'h“‘
with words that inspire self-confidence, i(;y, and hope. 1 am |h.p,e‘1 .trut ully,
spread news that 1 do not know to be cert . S

: : ain and not to critici; : :
things ot which 1 ze or condemn

am not s i i .
8 - sure. | will refrain from uttering words that can
cause division or discord, or that can cause the family

I will make all efforts to reconcile and resolve
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and the inability to listen

Or community to break.
all conflicts, however small.
Aware of the suffering .caused by unmindful consumption, I vow to cultivate
good health, both physical and mental, for myself, my family

et e . . v v ) ?
by practicing mindful eating, drinking, and consuming. I vow to ingest only

iwems that preserve peace, well-being, and Jjoy in my body, in my conscious-
ness, and in the collective body and consciousness of my fa

and my society

: mily and society. |
am determined not to use alcohol or any other intoxicant or to ingest foods

or other items that contain toxins, such as certain TV programs, m

' agazines,
books, films, and conversations. I am aware that to damage my body or my

consciousness with these poisons is to betray my ancestors, my parents, my
society, and future generations. I will work to transform violence, fear, anger,

and confusion in myself and in society by practicing a diet for myself and for

society. I understand that a proper diet is crucial for self-transformation and
for the transformation of society.

Source: Reprinted from For a Future to Be Possible (1993) by Thich Nhat Hanh with
permission of Parallax Press, Berkeley, California, www.parallax.org.

Buddhist monks are bound by an extensive set of rules, but the obser-
vance of only four (taken from the Five Precepts) is necessary to ayoid expul-
sion from the community: the prohibitions against (1) sexual intercourse,
(2) theft, (3) murder, and (4) dishonest claims to spiritual attainment.” Laity
are expected to (1) follow most of the same rules as monks, (2) provide the
monks with food when they make their morning rounds with their begging
bowls, and (3) socialize their children into the Buddha’s teachings. Tl-fa?lditi()‘n.-
ally, all Buddhists received some instruction at the monasteries duting d.;u\}
and life cycle rituals and from storytellers, because until recently most of the
population was illiterate. Contemporary Buddhists,.when they are allowed
to, provide copies of the Buddha’s teachings in public places such as restau-
rants as well as in the temples. . T

Buddhism has a highly practical side as well, as shown in the folk el \L,l()il\l
that became associated with Buddhist religion. The Goc_ls‘ are c‘mlhu‘iu-ul
responsible not only for physical security but also fof providing gf“j‘;““““‘;]:"
everyday life in the community. In Jordan’s (1985) account (?l J-“:;‘tu}:
religion, a village is guarded at all four corners by supernatural protecton:
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ft evil. If the guardians are not pmpelrly_WOTShiped‘ cvil
who ward off €} il rites are invoked to exorcise it, In the vill; Wy,
the villages and sP_‘U"l . pond, having been “pulled in by a sk ' f:«-\; o
a child drowned n;t: llingcrcd in the pond and could ot lu:.j“'hlh" rs,"’
childs l\‘lalll-pl“(‘(i:! t_(:;lv.‘ —— small “divination Chélir\“ f- Thugy, |

o alt _ . b
"\ s(‘ t\\ () “ . 4 S B |s ‘;. ..
sta hiced in front of the temple. I'he (-mlshL tme and adyq. .
et du . ‘ ; -
\';t ll; stop speaking had words to one another, because th,. deart, | P,
shoulda ! ‘ U

cupted the harmony of thehvillagea&e_cond, they suggested thy, peopiy
keep children away from the Po_n - | . |

In Bao-an, as clsewhere, religious rituals ar} the ethos of
tion provide concrete, as well gs general, guidance for a culture ifee.
Just as kosher laws directly or mdlrect}y keep Jev.vs from contrac
nosis from bad pork, the Bao-an Gods \./vorc.:ls'brmg harmon ¥ to
by stopping harsh words and thus maintaining order in the
Other children would be saved from drowning by the divine |
keep them away from the pond.

The rituals themselves may appear nonrational to people ———
belief system, but they seem to provide a sense of security and ip ;W
ways actually helped to protect the people of Bao-an. Is it mere illuﬂlr;r
mere false consciousness? In traditional Chinese folk religion, those . ,
die are always still present in the form of Gods and ghosts: they COnrm;‘.
to have needs in the next world and so are given gifts regularly. On.-
fate in the next world is thus related to how well one’s descendants »-..
vide for one after death. One’s status in the next world, however. is -

determined by the merit accumulated in a terrestrial life. One vills
put it this way:

A religiey, .

ting 1

the v /"
C"mmuzu.
njuncic,, .

[riza
oL

When we men are good, we have a good report; and when we are bad, we haic
a bad report. The idea is always the same. Gods are those who have done gooc

deeds as men, those who love virtue and study the ways of the buddhas and
after death join the buddhas, . | . |

f:;: of a ngd nature become gods; men of virtue become gods, and thox
out it [virtue] become ghosts. (Jordan, 1985, pp. 35-37)

It is not ¢ .
ce S OB
is determincd la)ra at ]eaSt m Jordan’s (1985) aCCOunt, h()w [I]llL‘h Ut one f,
£ i : I
count, but the Y One’s own merit and how heavily one’s descendants AT |
, 1 .‘\
rational calculus is not important. Because gaining one® on!

merit and | .

onoring one’s : .
$ ancest . - . of rthe ¢t

s ors are essential ¢ s of I

ystem, both gre connected | essential component

Although tragj; gically to one’s fate in the afterlife.
own path to disen

[




i R et e LB R R S
j* L
;ﬂ

i CHAPTER 5: The Religious Fthos 177

¢ cultivating compassion in the public sphere
' (‘

» such as King Ashoka’s
L famous public works in ancient South Asig. A

ecent development is the
\ omergence of a “'“l“’_t_‘mem of ‘.‘ F-“Bf‘ﬂed Buddhists” who argue for the impor-
( tance of social activism as an implication of the Buddhist ethic, The Engaged
D puddhists are involved in everything from promoting justice and human
L]

rights (see Ledgerwood & Un, 2003) to opposing war and excessive
L.“‘_“smnc[‘islﬂ (SECu Q-B-n Barnhl]l\ 2004).

Jewish Ethics

According to rabbinic tradition,

a hearhen once came to Shammai and said,
condition that you teach me the entire Torah
mai chased him away with a builder’s me
before Hillel with the same request, Hillel sa
not do to your neighbor. That is the entire
and learn it.” (H. Freedman, n.d.)

“I will become a proselyte on the
while I stand on one foot.” Sham-
asuring stick. When he appeared
id, “Whatever is hateful to you, do
Torah. The rest is commentary; go

This parable summarizes the core of Jewish teaching in several ways:

1. Judaism consistently emphasizes social ethics,

guidelines for interacting with
others.

2

. The tradition honors its teachers (rabbis)

but also challenges them to think
clearly.

3. All necessary knowledge is in the Torah, but the process of understanding it
involves continuous revelation, debate, and interpretation.

- Though religion is to be taken seriously, a good sense of humor can help a
person understand the sacred.

The foundation for Jewish ethics is the Decalogue, or the Ten Command-
ments, traditionally believed given to the ancient Hebrews by God shortly
after their escape from slavery in Egypt (ca. 1300 BCE). In the third month
after their escape from the Egyptians, the Hebrews camped before Mr.
Sinai. Considerable social unrest emerged at the time, perhaps because of
the difficult existence the Jews experienced as refugees, after the relative
Security of their slavery, At this key moment, according to Jewish tradition,

0S€s went up onto Mt. Sinai and received a set of stone tablets from God,

E)Fn which were inscribed the laws that would regulate the community’s life.
h

€ commandments were as follows:
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Thou shalt have no other gods before me. (Exodys 20:3)
1. Thou shalt s

nto them any graven image
: halt not make u
2. Thou sha

} a2 W he o y Or dhy 'I‘*'nm
thing rhat s in heaven above, or that is in the cqpehy hcnc;uh or 1 Vi,
1 x : ’ iy | I
water under the earth. (v. 4) e
3 Thou shalt not take the name of the Lord thy God in vay, '
a'e ~ X . < ’
4. Remember the Sabbath day, to keep it holy. (v. §)
5. Honor thy father and thy mother: that thy days may be lomy oo
- which the Lord thy God giveth thee. (v. 12) e

6. Thou shalt not kill. (v. 13)
7. Thou shalt not commit adultery. (v. 14)
8. Thou shalt not steal. (v. 15)

9. Thou shalt not bear false witness against thy neighbor. (v. |

10. Thou shalt not covet thy neighbor’s house,
wife, nor his manservant, nor his maidservy
thing that is thy neighbor’s. (v. 17)?

thou shalt not Covet thy e,

= !"r?'u.r
ant, nor his ox, nor i ass, i

Jilli b

Note that eight of the Ten Commandm
taboos, or injunctions; only two are posi
honor your parents). Most of them (
social relations rather than direct rel
dition did not intend simply to med
it provided a foundation for their ¢

The events surrounding the intro
drama and are equally instructive.

€nts are expressed in the form -
tive (remember the Sabbarh
commandments 4 through 10) Conger
ations with the deity. This religicits 1
late berween the people and their o
ollective life.

duction of the Decalogue are full of soc

After a preparatory period in the camp
Mt. Sinai, Moses established boundaries beyond which only he, his brothe
Aaron, and later selected leaders from the community could go. The peor-
WETIe not even to rtouch the border of the mountain where Moses was v i
with God, or, they were warned, they would be put to death. The delegiz’
Was allowed to see God (Which wag usually taboo), but nor ro climb
summit with Moses, who stayed there for 40 days. The people lett 0o -
a golden calf out of their jewelry,* and began “'_‘:'“‘P‘
Practices of the . g from the worship of God to the i‘nd.iélt"“‘“"’:j:‘ji_.'.
- glon. Both Mages and their God were furious; Mo :
tered the tapblegs COntaining the Law, and God threatencd to dvsllx‘:
Israelites to choose sides, the fribe
rePorted God's instructions to his followers

M

- . “|LE
. : s sdes -
every man his sword von his

]'1'[.\
oy TTRLD
oughout the camp, and slay evet
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prother and every man |h|s companion, and every man his neighbor,” And the
sons Uf lLevi dld alccm-dmg to lht‘ Wnrd nf M“g(‘g: ;”“] rh,_,r(. [‘.“ (}f ”“, pt'uplc

chat day about three thousand men, (Exodus 32:27-28)

Moses pave the Levites (
and intcr\'t‘llt‘d W.'it.h God
destroy the remaining lsra
that point, Moses and the

as the tribe related to Levyi was called) a blessing
on behalf of the survivors. God decided not to
clites and provided Moses with new tablets. At

Levites, having eliminated or intimid
sition torces that had rebelled by worsh;

in full control of their society.

Contained in the story of the ancient He
lesson about the nature of their God (
subject to negotiation), the ruthlessnes
explanation for the Levites’ special aut
The remarkable violence of the story,
the taboo against killing in the Decal
Thus, inherent contradictions are rak
along by the story.

In the third period of what Judaism considered its “salvation history”
(after the call of Abraham and Sarah and then the Exodus from Egypt), the
prophetic movement (which may have begun as early as 1050 BCE) took the
establishment to task for not keeping the covenant with God. Instead of poly-
theism or idolatry, the prophets exposed injustice and the general faithlessness
of the people as well as the emptiness of their religious rituals. As the prophet
Amos (ca. 750 BCE) put it, God complained that the people “trample upon
the needy, and bring the poor of the land to an end” (Amos 8:.4). Conse-
quently, their rituals of worship were no longer pleasing to the deity:

ated all oppo-
ping the golden calf, became priests

braic ethical code is thus also a
who insists on loyalty and justice,
s of their leaders’ control, and an
hority among the ancient Hebrews,
which stands in sharp contrast with
ogue, is almost lost in the narrative.
en for granted as the reader is swept

I hate, 1 despise your feasts, and I take no delight in your solemn assemblies.

Even though you offer me your burnt offerings and cereal offerings, I will not
accept them. ...

Take away from me the noise of your songs; to the melody of your harps I will
not listen.

But let justice roll down like waters, and righteousness like an ever flowing
stream, (Amos 5:21-24)

. > its injustice

Because the nation had broken the covenant W‘Fh g l;);;:f g)l:ucithc;
Amos said that God would destroy them—a Sennmenlt . r perceived as
Prophets such as Hosea, Micah, and Isaiah. God was no longer p

L W-M



180  Gods in the Global Village

God who favored only a parricular‘clan or nation .but one wh
e Il people and would pumsh_ vml.ators Of thege e iste
jusfice S"; : secial relationship with their deity. Thig devel,
:f:glf}lljwnr i»lreak with the pal‘t'it’ularis_itn ui." bf)th clan ap
;ipressitmlxs and cxhib.itcd a u:pversaham similar to thgt found 5 Buj ‘Xllr,.“
Such a decoupling of the belief systemﬂ from a particyla, sociy) iy
enabled the system’s survival. In 922 BCE, the kingdom split ing, em”“re
ern kingdom of lIsrael and the southern kingdom of Judah, |, 21n;’nh'
however, the northern kingdom was conquer.ed, and in 58¢ BCE o ,(‘}j’
sively, Jerusalem was crushed by the Babylonians. The temple vy, deo deg;.
and much of the nation’s elite was carried off intg exile in Bapyf..
cally, not only did Judaism survive this debacle, byt j¢ w
by the suffering of this “exilic” period.

Three consequences of the exilic period were as follows.

Cvp,, .
pn]f_‘n ‘ign'l;n if
Nation g I

TOyeq.
y[on. 'ron;.
as even Strengtheneg

1. A clear monotheism was established that had only beep hinted a¢ i early
Judaism (e.g., the Decalogue declares that no other Gods are to be Worshippeg
before the Jewish God), because monotheism seemed to be a plausibl
nation for the defeat by the Babylonians: The Jewish God was not wea
the Babylonian God but was punishing the Hebrews for their sins.

€ expla-
ker than

2. The Torah was finally written down, probably for the first time, and the com-
munity ceased to rely on oral tradition. The theological and ethical ideas of the
exilic and post-exilic tradition were then written back into the carlier history
of the people, who reconstructed a sacred Past now recorded in the Torah.

kingdoms were destroyed. When Jews began to question their own religious
identity, it was more clearly defined. By the time the exiles returned {W'he"_ the
Persians defeated the Babylonians in 539 BCE), the Jews had defined precisely
who they were; members of the nation of Israel who had a bloodline from ther
ancestors and wor shiped the One God, whose word was revealed in the Tord®

. o e yiolent’
Thus the conflicts pr ccipitated by dramatic (in some cases quite Vi

-onftic i .. in the
r;onﬂnct between Judaism and othey socioreligious orders resulted notf s
3 Y .o . L. 3 (S
estf:rctmn of the tradition but in the re-creation of the faith. Out (\-('i[ff”
C . . ; et ‘
contlicts the notion of monotheism wags forged, the scriptures were e
g s - ~ELOTS
5 bound to specific geographic lmt;]r ¢ throus
: sthe
- S hi held the Jewish community toget
Centuries of : y e Jewish con y

persion throughout the world. yay "

ous traditiong are
s. In thjg sense, th,
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and purkheim were right in regarding religious beliefs
jecions of human psychological needs; these
crises of life put a cosmic frame on person

and practices as pro-
theological explanations for the

. icted b al troubles. Just because belief
gystems are constructed by bumans to answer human needs and explain

human perceptions does not mean, however—as the early sociological theo-
rists clalmcd——tha-t the referents of religion do not exist. It simply means that
i the Gods do exist, they are perceived by humans in a human way

Economics in Ancient Judaism

Because of its ethnic-tribal basis, ancient Judaism was closely linked with
the economic life of the socioreligious community. The Jewish ethos places
its distinctive stamp on economic activity in three ways: (1) Economic activ-
ity, like all elements of life, should be conducted on a highly ethical basis,
with special attention to problems of injustice within the community.
Everyone should be cared for and all should be treated fairly, even those
outside the community. (2) Because the earth is a gift from God, humanity is
given stewardship over it and should be thankful. Success in business is
somehow related to God’s grace, and a portion of the profits should be given
as an offering. (3) Finally, the emphasis on rational thought and a disciplined
life in the Jewish ethos has cultivated an entrepreneurial spirit that has
served the community well over the centuries. Ironically, some of the entre-
preneurial skills cultivated within the community were an inadvertent con-
sequence of prohibitions against Jews’ owning land in many parts of Europe
until well into the modern era. Anti-Semitic groups over the centuries have
exploited these historical circumstances for their own purposes by making
unfounded claims about Jewish financial acumen.

Christian Ethics

At the center of the Christian ethical system is the proposition that God
is love. In its more radical forms, the Christian ethic requires one also to love
one’s enemy, a concept I will explore more fully in the discussion of religion
and social conflict in Chapter 8. This emphasis on loving others comes from
Jesus’s teachings as recorded in the New Testament. When asked what con-
stituted the greatest commandment, Jesus responded with this:

You shall love the Lord your God with all your heart, and with all your soul,
and with all your mind. This is the first and great commandment. And a second
is like it, You shall love your neighbor as yourself. On these two command-
ments depend all the law and the prophets. (Matthew 22:37-40)
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from sinning. The concept does have some sociological basis, however; Ing,.
viduals face the consequences of their parents’ “sin” from the momenr rhe:
are born because their own values and life situations are shaped by the-
social context. This phenomenon can be seen in the cycles of violence
human society—children who suffer abuse from their parents, for exampk.
often abuse their own children, and interethnic feuds can be transmir
across the generations.

The classic consequence of sin in Christian theology is to be damned 1t
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through the centuries in Christian theology. There is litcle hint 1 ™
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cal funcrion: The representation of this figure reminds us that evil‘is a )f(()f—l.
that eXists, like many social forces, above and beyond those individuals v:rl::;
seem 1o be its instruments. Because demons represent an objectified element
of the social construction of reality—that is, something that exists outside
indiVidUHIS—‘SOCiOlOgiStS must at least remain agnosticiabout these figures
1s well as about their positive counterparts, angels. Certainly the‘coniepts
of demons and angels correspond to many people’s experience, whether or
not they exist 0bj ectively. As Peter Berger (1969) put i, people who reject
dea that Detroit is infested with demons miss a certain element of the

s, The charismatic movement revived the practice
Jemons. As a sipgn of the times,
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the 1
reality of Detroit!

Christianity and Economic Ethics

The classic studies of the impact of Christian ethics on the economic
functioning of Western society are Max Weber’s works in the comparative
sociology of religion, beginning with The Protestant Ethic and the Spirit of
Capitalism (1904/1958). Weber’s research on his lifelong interest in Western
rationality and religious phenomena was inaugurated with this study, which
examined the impact of a particular religious system’s approach to ordering
everyday life conduct. According to Weber, the Protestant Reformation pro-
duced a religious crisis when people were no longer able to depend upon the
formal ecclesiastical institution of Catholicism and its priestly representa-
tives 1o assure them that they were saved. In Calvinism and Puritanism, a
belief in the omniscience (all-knowing characteristic) of God led logically to
a belief in predestination. If God knows everything, then God must know
whether we are part of the elect, who will be rewarded in heaven for eternity,
or part of the damned, who will suffer in hell. Accordingly, people began
looking for new kinds of signs that they were part of the ehj’:ct. | -

The anxiety that this dilemma created became linked with tbe idea of a
calling in Puritanism and Calvinism: God calls people to a pa-rtxcular voca-
tion; when one follows God’s calling and works diligently at it, on¢ wﬂl'be
rewarded. Worldly economic success consequently becomes a secu;e SIin
that a person is saved, thus laying the groundwork, Weber argued, tor the
systematic life control and inner discipline in the workaday world thatlpm-
moted the rise of capitalism. Religious ideas, Weber concluded, do play a
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Membership Tests and Social Control

Jesus contended that only God, not other

humans, should judge another
person’s actions (see Matthew § )

» but a religion’s ethos creates guidelines for
daily life. Elites thus use the religious ethos to legitimate a system of social

control that does make judgments so that those who violate normative and
legal boundaries can be punished and the exasting social order upheld.
,Th_e history of the Christian church ig replete with the construction of
nteria for such judgments, When church and state are closely linked, reli-
glous ethical infractions are often punished by law. Often, however, infor
;I:_l controls are JUSt as important to the ordering of daily life. Within 3
religlous community, ally in Christianity—in which the bound;ar;
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o the ethical standards of the religious coy
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Such Christian tests of membershi
«imes led to great disparities between

wturally as a voluntary responsc
mmunity, including such things as
Ing communally, and not commit-
mverted could remain in the mili-

P, salvation, merit, and the like some-

i theory and practice. In contemporary
protestant Christianity, for example, 4 central tenet of the belief system is

that each individual has a personal relationship with God with no mediation
by church officials (as contrasted with the Catholic practice)
béhaViOfal formulas with little if any biblical basis have e
that constitute very rigid tests of whether or not one is “
circles where personal faith is most highly valued, conformity to rhetorical
standards is strictly enforced: To prove that one has an intense personal
relationship with the deity, one must express it in the approved manner that
reproduces other believers’ equally intense, radically personal encounter
with the sacred. In some communities, a Christian is someone who abstains
from smoking, drinking, or fornicating (although killing others may be a
religious duty, if the act is approved by the right government). In other Chris-

tian communities, however, people who approve of killing and disapprove of
fornicating are judged as not truly Christian.

Because the ethos of a culture reflects its worldview and a pluralistic cul-
ture inevitably engages in struggles over the single acceptable way to define
the world and the norms of everyday life, the definition of the family has
taken on particular religious importance in the United States. In the patriar-
chal Judeo-Christian tradition, the structures of the cosmos and the family
typically reflect each other: The father who presides over the family mirrors
God the Father in control of the universe. The implications of this perspec-
tive for the nature of authority in family and society are instructive. In direct
(although somewhat obscured) opposition to the democratic norms of mod-
ern political culture, this model of authority requires respect for superordi-
nates at both familial and cosmic levels and harsh sanctions against those
who do not follow the norms. .

The conservative Protestant movement in the United States is attempting to
sustain this metaphor against the protests of the gender equality movement. At
issue is what Wald, Owen, and Hill (1989) called “authority-mindedness”—
that is, a model of social life in the family and the congregation that advocates
an unequal division of authority. As Ammerman (1987) put it, “They come to
expect groups to be divided between sheep and shepherds. The shepherds are
entitled to deference and rewards, while the sheep are entitled to love and
care” (p. 128). Within this belief framework, corporal punishment becomes an

. Rhetorical and
merged, however,
truly Christian.” In

|
|
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Islamic Ethics
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ality and attitude toward society™ (p. 6) ‘
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The cthical and legal code of Islam is institutionalized in the Shari’a
1slamic law intended to encompass all of human life from the mmtl r‘iv-u{*:
areas to the public organization of society. Because early Islafn ‘m:dc rnr(;
distincrion between the law and religion, the Shari’a is tra;:liti.onally the law
tor Islamic society as well as a set of religious ethical guidelines. [ts roorqtlie
in Allah’s revelations to Muhammad and the Prophet’s efforts to cre:ﬁe a
Jdisciplined, ordered society in the chaotic, warring tribal culture in which he
lived. The concept of the Shari’a as all pervasive is an ancient one in Islamic

pragtice and is given more emphasis than most doctrines of the faith. John
Williams (1962) has said the following: |

Muslims, consonant with their emphasis on the Law, have been more con-
cerned with what men do than with what they believe, and very slow to reject
any group of Muslims for wrong doctrine, unless that doctrine led the group
to actively exclude itself, by its deeds, from the Communirty. (p. 94)

As we will see, however, interpretation of the law is often a matter of
dispute.

Islamic Economics

In traditional Islam, following the example of Muhammad, a theocratic
system was imposed in which polity and economy were essentially under the
direction of the ummah. The Islamic movement spread rapidly during its for-
mative period, and its military expansion led to Muslim control of the
Mediterranean and as far as Southern France, North Africa, the Middle Fast,
and well into Asia, in part because of the practice of Muslim traders, known
for their skills and ethical business practices. During the period of Western
colonial expansion, the authority of the Shari’a was challenged by the conquer-

d ing European powers, which tried to impose their secularized legal system on
Islamic countries. Whereas economic law (of more concern to the colonizers)
was placed under secular jurisdiction, the one area of successful resistance in
most Islamic colonies was family law, which became a symbol of the struggle
with the colonialists, and is still largely controlled by the religious courts.
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Religion and Sexuality

As one of the most potent aspects of human life, sexual;
in the beliefs, rituals, and institutions of the world’s faj
fact, at the center of Durkheim’s theory of religion,
collective conscience and social solidarity as emerging
tion and orgiastic frenzy in religious rituals. It is diffic
the relationship between religion and sex because the
and institutional regulations is so broad, from the celebratory to the celibate
from the tantric and orgiastic to ascetic renunciation. Moreover, the
about sexual morality—like most ethical teachings—vary both within and
between the major traditions (see, e.g., Sherkat, 2002). There are, however,
some central themes we can explore in this brief overview.

Weber (1963) understood the importance of this topic when he wrote,
“The relationship of religion to sexuality is extraordinarily intimate, though
it is partly conscious and partly unconscious, and though it may be indirect
as well as direct” (p. 236).5 Since Weber’s time, the relationship between
religion and sexuality has transformed further in a direction he saw. With the
industrial revolution’s differentiation of the family and the economy and the
Privatization of religious beliefs in heterogeneous societies, issues of sexual.
morality and the family often became battlegrounds for the culture wars of
t, with the church losing much of its control VAL the
_ of its attention turned to personal morality. If_dl_d m:f
BIve up efforts to affect politics, but many within the institution did incr®
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has a religious meritoriousness” (p. 237) Osing significance of
sexual abstine.nce, \_Nhether a cultic chastity ag 5 temporary abstinence prior
to the adminllSt_faUOﬂ. of tf_le Sacraments to the Permanent abstinence of
priests and religious v1rt}.105¥. Religion becomes especially involved in sexual
matters when the behavior is extraordinary, whether in the Hindy Kamasu-
tra and explicit sexual poses on temple walls or the sexual chastity, brahm-
acharya, practiced by Mahatma Gandhj

. . following the tradition of Hindu
ascetics of old. “Chastity, as a highly extraordinary type of behavior,” Weber
(1963) noted, '

| tic qualities and a source of valu-
able ecstatic abilities, which qualities and abilities are necessary instruments

for the magical control of the god” (p. 238). He speculated that a decisive
reason for priestly celibacy in occidental Christianity «
the ethical achievement of the priestly incumbents of e
Jag behind that of the ascetic virtuosity of the monks”
along with the church’s efforts to prevent the priests’
the church’s resources.

As Jack Miles (1995) noted in his God: A Biography, much of the account
of God’s relations with humans in the Hebrew scriptures is concerned with
sexual issues, starting with the sin of Adam and Eve, the nature of which is
revealed by “what happens when the forbidden fruit is eaten: “Then the eyes
of both of them were opened and they perceived that the).r were naked; anFl
they sewed together hg leaves and made themsclv:es ltf)mc‘loths” (Gesnesxs
3:7). It is, as Miles (1995) pointed out, not sexual ¢ d§81re, in a.nd of itself,
but knowledge of one’s desire that generates shame. Ammals ‘desu-e, but the,y
do not know they desire” (p. 36). Consciousness of sexuahty—apd God’s
concern with it—seems to be a foundational part of human nature from that
scriptural point of view. . -

Slinée reI;ations between humans and God are often lm‘kf?d to socu? :jt(;lz;
tions, as they are in the Hebrew scriptures, it i.s not surpnsllr'l%i:)l;ato;e ;f; ous
teachings are frequently about sexual na_oral}ty. The Eepua cspecially as
intercourse—an important component of social o-rgamzatxolsl, irit[:i1 g
society becomes more complex—becomes frz?n.ae_d atfe tiiN eel; celigion ad
although it may have always been so, since the division e L soday’s
culture we construct in the modern wor‘ld was rare 1;1 i;no;la e eret of
religions economy, restrictions on s‘exua.llty are soruet : ind i —
the regulation of life generally by religious mstitutions,

to the opp
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cclesiastical office not
(Weber, 1963, p. 238)
heirs from inheriting
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Consequently, they went on t0 say, “Sexuality occgpies the attent,,
many religions because it 1s a 130\“7"‘»'f1c‘1l way to or-gamze -"—”?d. relate hum,
beings. . .. [It] is a central element 1n Fhe construction of religious mear "
(Ellingson & Green, 2002, p. 2). It 1s also, however, “centrally Conecerne
with the use and abuse of power. This is the central dialectic uniting all .|,
gious struggles” (Ellingson & Green, 2002, p. 3). For people in power, sex
ality is something to be shaped, and religious mstitutions and rituals i
often exploited to do the shaping.

Ideally, the purpose of religious teachings on sexuality is to guide people
toward a channeling of sexual—and other libidinal—energies and drives in 3
direction that enhances spirituality and community, rather than harming or
destroying it. Of course, for Sigmund Freud (1898/1961), religion itself 1 ar
illusion constructed to compensate humans for the sacrifices they have ©
make on behalf of civilization, repression, or sublimating libidinal drives i the
interests of the social order. The spiritual purposes of sexual morality shape
the extremes (celebration and celibacy) driving them toward moderation
cxplgining sexual virtuosity or abstinence as a sign of special spiritual povees
c‘reaung geeming contradictions in the moral teachings of many tradivor
Moral_ m]_unctions also have social functions, of course, in preserving M
Orgamzanoq and social networks by prohibiting sexuality outside ot marri=
::‘c fz;?iflf;.o;lir;g);ﬂ;arll)oosrgﬁgli)@t incest,_whi“ch might.harm relatimj.ships \: 0[\
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miting the numbe

t:r of the family during their vulnera
. :
apon of war and domination (see

)

()

‘ . . \h
r of them who are born outside tlnl |
. . . 't \1« ‘
ble early years. Sexuality is alse um;
113 ~ L
» e.g., Ellingson & Green, 2002, p

Religi
gion and Sexuality i the East
Hinduigm, |
offers an in : “"""
: stry i : - sexual
i r}lctive example of the wide range of X0 pl 18

r ‘()111
- In some ways, both extremes are t




J

CHAPTER 5 The Religious Ethos 191

adition, as they are elsewhere. On the one end of the spectrum are the
hat .".'“..wunl images and symbols found in sacred sites and texts; at rhe
explicit Ml.i‘ the idea of brahmacharya, an ascetic practice that included
ather cm}io; the most part, sexual practices were viewed as kama, physical
celibaeR considered to be of divine origin. Life itself begins with sexual
phj?su":;wrdmg to the “Hymn of Creation” in the Rig Veda and the Athana
ff,,;;;es“vhich includes formations and incan

?(J »

tations to help or hinder love-
king, as does the famous Kamasutra, the
makKing, <«

“love text” that advises on
rrship, lovemaking, and positions for intercourse (see Bullough, 197¢
LIL;‘;;) The pursuit of sexual pleasure is

nt du tiBS (dharma) than n eithex the
r:dent prepatati(m Stage or ]ater llfe W-hell one
St

begins to move toward the
nd of this lifetime, possibly even becoming a sanyasi, who symbolically left
N ¥ to the spiritual realm.

ing children is one of those attac

Brhada-ran.yaka Upanishad (4.4.22), «

desire for wealth, and the de

lite” (Olivelle, 2005, p. 114).
Because there is no sharp di tween the inner and outer

worlds and the soyl itself i ini

with the cosmic sexual en

sire for worlds and un

ergies. Bullough (1995) put it like this:

a broader sense including pubic hair,
uterus—is considered to have a life of

T T S
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19 ' )
face to face with spiritual ecstasy. The nio

prim'urd'i:ll male and female elements f the o Nale

of Absolute Reality (Bullough, 1995 . ds
w N J

Cha‘il”
mﬂd(.‘l‘n

contemplare reality

and temale brings
nondual state of . uie Realiy Bull r

acredness of sexuality leads so periments wirf
This same sacredne:

lation, however, and that is the path taken by ¢,
rather than copuld q [—}indll, Mahatma Gandhi,
world's most famous -iént mrysteries of Hindu sexuality, byt ENCOURY,.

Biceped 8 t_hf‘ a:a:;trivers in his lifetime, Gandhi endeavore throuu”“
many urhc; ;Ei: I;iufe to channel what was an apparently strong sex drive p.
::: ]((:\:f::a;zcounts, into spiritual and activist experin‘t_entg:, Gandhj decideél ajt
the age of 38 to take a.vow of brahmachét.ry«fsl, Wh;Ch 18 4 Clommltmem b,
spiritual discipline that involves thff regunc}iatlgﬂ of materia P.IEHSUI’E?S ang
implies a life of poverty and ChaStltY g Bias Als Teots ancient Spiritua|
practices designed to connect with cosmic powers afnd channel them iy a life
of devotion. The mystical aspect of that process is far too complex for
Western-educated American sociologist like myself, but the Movemen;.
organizing element makes perfect sense. Gandhi’s chastity made it Possible
for women to become intimately involved in the movements he led withoyt
the underlying sexual tension that usually accompanies charismatic leader.
ship. Although his experiments seem to have taken a rather bizarre
toward the end, when he was apparently sleeping naked with young women
to test himself, the practice 1s not entirely out of step with ancient spiritual
practices (see Gier, 2007).

In Buddhism, sexuality is yet another aspect of human life from which
one needs to become detached in order to achieve ultimate truth (Satha-
Anand, 2001). As in Hinduism, it is not that it is wrong per se, but that
detachment from sexuality is part of the journey away from attachment rhat
the spiritual seeker goes through, as did Prince Siddhartha on his path
toward Buddhahood. Suwanna Satha-Anand (2001, p. 114) points to three
significant occasions in Siddhartha’s life as he strove to overcome suffering.
having observed old age, sickness, and death, his first encounter with the
truth of life. Second, he felt compelled to leave his status as a householder
On‘the night his wife gave birth to their child, and finally, he faced the emp
fation of the three daughters of Mara. “The Buddha-to-be remained unit

E“’ss:'d by their seductive manifestations and became enlightened momen®
ter (Satha-Anand, 2001, p. 114),

together 10 a
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innuendo. The first words God speaks ro his new creatures hcforf
sexual ,nm‘ created are repeated once bomo sapiens comes on the R
humans Mt'lt ssed them, and God said to them, ‘Be fruitful and multiply,
"f\”d_, e ’:rth and subdue it (Genesis 1:28). In other words, they are
and hu i fld by God to have sex. According to the story, Adam and Fve
t"‘;“‘wn-tmllyf“e rein in paradise and they are naked; they eat of the one for-
S 1—ewhich gives them knowledge of good and evil and makes them
bidder tir ee;' their nakedness for the first time. Asg Mark Regnerus (2007)
e Ohe Hebrew term for knowledge can itself imply sexual inter-
observed, t “knew” Eve; p. 17). From then
in fact, throughout the Genesis story—much of the explicit intergctiOﬁ
on— . G(,)d and God’s human creations has to do with their sexuality. In
l;:z: ihe covenant God makes with Abram, the father of the Western reli-

ce of Abram’s penis.

“Circumcision is not the sign of the covenant in some arbitrary and purely

external way,” Miles (1995, p. 53) contended.

Abram’s penis—and the penises,

the sexual potency,
what the covenant is about. God i

of his descendants—is
s demanding that A

ance of Abram’s penis is g sign
tfies. (Miles, 1995, p. 53)

(see Bullough,
the subsequent
tamily (incest):
seen at the time
to foster Procreation; and those
© protect the family, By the time
in Deuteronomy, adultery was 2 capiral
uch because of how God would react but because
uences: “If a man is found lying with the wife of
m shall die, the man who lay with the woman, and

(Deuteronomy 22:22),
ion. Although we do not

Of In same-sex relations),
h as adultery, again t
religious normg were codified
offense, perhaps
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about sex had to do with thx‘: d}lal ‘rglati‘()r1s; among b,
‘ and their God, am: :RIS'L:')M":tpt L:—:(;r:eld on dow
~ditions of Christianity and Islam.

in Judaism‘s descenda:;t tl;afil]fi:zjaic isicions or sexuality by - -
(jhristi‘dﬂit)’ expan s tne | e (p | y Jtldml,l
PN first rooted perhaps in attitudes of Paul and thep 4,
ageeh h_";m'::ﬁne Biblical author and early church leader p, of
::.:E:d::edlﬁxual sin “a serious 'mattefa more 8?3“’(.? than mcfsr tra
sions” because “a person who sins sefxually b S.lnned against hjg
body,’ a reference to defiling or degrading what Christ has purified thn“m;
his atoning death (1 Cor. 6:18)” (Reg‘ne.rus, 200_7{ p- ]'8)- The famous Ny,
African bishop Augustine’s pre-Christian participation in the Manict
movement that made sharp distinctions bétween gqod and evil anq ther
parallel spiritual and material asp‘ects_of reah_ty (the City of God and the ( i
of Man) affected his conceptions of morality and helped shape Chiristiz,
morality. Sex was part of the material world to be left behind when becom.
ing godly, in much the same way as the Hindu ascetic or the Buddh;
renounced attachment to this world in order to transcend it. In at leas; || of
27 books in the New Testment, sexuality—porneia in Greek—is denounce|
Islam, according to Bullough (1995) “is a sex-positive religion as con-
trasted to the sex-negative aspects of traditional Christianity ™ (p. 447). per-
haps in part because the Prophet Muhammad considered sexuality to be one
of the joys of life. The basic rules about sex in Islam are that it should occyr
within the family and that one should avoid excess. Muhammad defended
the rights of women and emphasized the importance of treating wives with
kindness. Although there were strict prohibitions against sex outside mar-
riage, some laxity emerged to accommodate the desire ro do s0, at least for
men, with the possibility of marrying additional wives or even of having
temporary marriages (Mut'a), for example, to accommodate traders travel-
ing away from home (Bullough, 1995)
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and “pro_fa r s[JllLi
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.
% Jegal instimriuns.hccgmt‘ intertwined even in states where there is a formal
E'i\‘, separation. Marrmgeolﬁ ﬂ. ty}?e of social organization where, in most societies
|t religious and legal institutions share responsibility for regulation Lega;
;‘; restrictions generally reflect cultural and therefore religious norms ‘a;ld val-
% ues or at least those of a politically powerful group within society.
l:i The discourse around such disputes is sometimes as muy 1

o

e

‘T

L is political or legal, thus revealing h hese instituti S
: is e o b;-ic e g NOw these institutions are woven together
,in a complex fa nat usually appears whole; it is when the existing
/|, arrangements become unraveled that we see the truth of the interplay
4, between religml} and politics in people’s lives. Debates about sexual morality
’ﬁ and the ro?e of the state and religious institutions in regulating them are
g embedded in a complex context of social change, from the delinking of sex
tand procreation with birth control technologies to the continually shifting
% nature and role of the family. Steve Bruce (2010) noted that with the divorce
" of economics from the home, a profound cultural shift occurred that affects
"y people in their daily lives:

Ar work we are supposed to be rational, instrumental, and pragmaric. We are
% also supposed to be universalistic: to treat customers alike, paying attention
% only to the matter in hand. The private sphere, by contrast, is taken to be
w  expressive, indulgent, and emotional. (p. 128)

¥ One of the most divisive political issues at the turn of the millennium was
“the question of homosexuality, from the issue of same-sex marriage to the
Eordination of gay and lesbian clergy.

W
% Homosexuality

® In his introduction to Homosexuality and Religion: An Encyclopedia,

Jeffrey Siker (2007) observed the following:

If the three traditional taboos for polite conversation include sex, politics, and
religion, then the topic of homosexuality and religion is guaranteed to provoke
strong reactions, polarizing rhetoric, and a series of conflicting claims that
draw variously upon peoples’ experience, sacred texts, established traditions

¥ and human reason. (p. ix)

< Indeed, it has been a major issue for debate in public discourse but also
;.schola_r]y research in recent years (see, e.g., Boswell, 1980; Bullough, 1976,
/1979; Cadge, 2007: Foucault, 1988; Halperin, 2002; Kuefler, 2006;
"McNeill, 1976). In the United States, where there is often more heat than
Mlight on the issue in public discourse, some mainline religious institutions
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have cautiously begun to sl,n!)}?(?rt civil rights .of lesbi - |
or individuals (LGBT) but have still been ndecigjy,
traﬂ&ﬂf“d‘? l“f v ) st he role of Sive |
morality of LGB sexual urlcnratlmlvi or th | € OF openly R
clergy in the churches. Mf"‘fﬂveﬁ althong sOime C}f“"f-'h lead.,. b
the fight for rights, individuals and Institutions within the Chir
been the most vociferous opponents of same-sex Marriage a5, L
even LGBT rights. i,
Cadge (2007, p. 20) noted that there has been 2 dram
attitudes rtoward homosexuality in recent decades. Prior ¢
20th century, it was generally defined in the United Stateg
but in the 1970s, first the American Psychiatric Associag
then the American Psychological Association (in 1975 )
a mental disease or disorder. While the debates cont;
mainline churches, public opinion quietly shifred; although close ¢, 7({?3
the American public believed that same-sex relations were alway wr/(.,r'_.
only 56% agreed with that opinion in the 1998 General Socia] Sl:erev il
31% did not think it was wrong at all. Moreover, regardless of their med
about homosexual behavior, a majority of Americans—eg35 % in a 2000 g |
Angeles Times poll—supported protection from discriminatiop for gay {..
lesbian citizens. And, in May 2011, Gallup reported that “for the fir5£ tm
in Gallup’s tracking of the issue, a majority of Americans (53%) beli-:‘*-_..:
same-sex marriage should be recognized by the law as valid, with th ‘
rights as traditional marriages” (Newport, 2011)
A May 2011 Pew poll showe

an, gay, })ig(\}“

}ly

atic shif |,

. i
O the ml(l(_“f: Of ¢

gs A SIN dise.,
on (in 973~
declared not tr; :
nue tg rage in

€ Samge

d the following:

ould be accepted, rather than discouraged, b
support for
uality. More than six-in-ten (63%) of those

younger than age 50 . . say that homo.sexuality should be

accepted. (Pen
Research Center, 201 1) ’

O reexamine the true history ot i
John E. Bos A . b
well’s (1980 Christianity, Socigl Tolerance and Homosexihi
the Fourteeny, C “Hrope From the Be’ginning of the Christiin Eri
, ‘;‘thh has generated considerable debate but B

: of historica] ey © :
In assessing the delyar al scholarship in the field.

) athew
subsequent 25 years, Maitq.
Y sSummarized what he called the Boswell Thest™
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here were four main points that form the 1
The . X

‘:h istianity had come into existence
chrst X

197

narrative for ¢

_ he book: First, that
inan atmos

i ‘ phere of Greek and Roman
rolerance for SAviLTex 'L‘TUI’IL‘ISIT\. Second, that nothing in the Christian
seriptures or early tradition required 3 hostile assessment of homosexuality;
cather, that such assessments represented g misreading of scripture. Third,

cal animosity toward same sex

. as only in the twelfth and thirteenth centuries
that Christian writers formulated a significant

L1 _ hostility toward homosexual-
ity, and rhen read that hostility back into their scriptures and early tradition.
(p. 2; ct. Hubbard, 2003)

that early medieval Christians showed no r
LY = o
eroticism. Fourth, thar it w

his claims.

Another important element of the debate over se
look at It 1n a comparative perspective. Although obviously this will not
persuade anyone with an exclusivist theology who also believes same-sex

relations to be immoral, it does provide an ImMportant perspective in our
religious and culturally diverse world.

At least one branch of Hinduism, for exam
position on homosexuality;

xual orientation is to

ple, has a somewhart unique
according to Anil Bhanot, general secretary of
the Hindu Council of the United Kingdom, Hindu scriptures define the

homosexual condition to be a “biological one, and although the scripture
gives guidance to parents on how to avoid procreating a homosexual child.
it does not condemn the child as unnatural” (“Hinduism Does Not Coi-
demn Homosexuality,” 2009). Whether one is homosexual or not depends
on the timing of insemination and its relation to the menstruation cycl
Bhanot claimed. On the 11th and 13th nights of the menstruation cycl
the fire and water elements are equally balanced, which results in 2 homo-
sexual conception, according to Bhanot (“Hinduism Does Not Condernn
Homosexuality,” 2009).

The World Council of Churches (WCC) has often taken controversial
Stances, especially in favor of LGBT rights, and it has produced consider
able backfire among participating churches. One orthodox priest reported!y
said, “If we allow gay churches in [churches with gay priests in thcm|,‘thcn
What's next? The alcoholic church? The gambling church?” and Patriarch
Kirill of Moscow and All Russia expressed his concerns to WCC gencrgxl
Seécretary Dr, Olay Fykse Tveit when he met the Patriarch in Moscow in

Cy

3y
.
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Clearly the 1850€

. corption )
institut e of many controversies qurrnund,,,u

0 of the religious ethos and its impact on collective |if, .
~ ~ E i e
dimensio [ will now look briefly at a few examples ¢ bie,-

f politics. ) ..
play a role in various political orders and MOVemer .

A final
crucial sphere ©
religious traditions

Hinduism and Politics
een Hinduism and the political sphere is extrer,

lationship betw! | : i
:;:]ee;e; lmodem [ndia. Religious pluralism apparently thrived o, .1,
co _

subcontinent without major d.iSFUPtiO_n until the invasion of the Muslijn, |-
the eighth century. The exclusivist claims ?f Islam,. however,-were nevc‘r te-
onciled with the theologically tolerant Hindu beliefs. Mus'hm rulers fous
the worship of the various Gods idolatrous and made their condemnari,,
part of the process of conquering the region. Consequently, a virulent form
of anti-Muslim Hindu fanaticism also developed over time and has becom:
a major factor in contemporary political conflict, both inside and outside the
country. Ongoing territorial disputes with Pakistan and lingering memorie
of atrocities on all sides following the religiously based partition of Briust
India at the time of independence have kept the flames fanned.

Despite efforts to establish a secular independent state after a century o
British colonial rule, India continues to be racked by ethnic and religious
strife, and the relationship between Hindu and Muslim sectors of the pori
lation is often the source of political rifts. Until fairly recently, the lnaw
state was virtually a one-party democracy, ruled by the diverse Congres
Party that led the freedom movement and drew on the heroic status ot =

former leaders (notably Gandhi and Jawaharlal Nehru) to maintain <

trol. EEESRLE b 2
ql A breakdown of that rule occurred following the assassinarion ot Pyt
Minister Indira Gandh;

1 . A RIS
) and again aft . of her son. R
Gandhi, 24 er the assassination

In recent Indjap

11 > L
politics, the Muslim—Hj age has becott
central theme, recal| ’ slim—Hindu cleavag

i . “_. ¥ 4 oTe i
Ing ancient divisions and resentments. 10 the ¢t
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|t,('
. a site cherished as the birth

418 : : 5
mahms ivaded in the eighth century CE,
Iusd constructed a mosque, In 1990, the
heee A0 K. Advani mounted a campaign to ra
e 1. honor of Ram. The controversy broy

n :
‘K_mph‘f 1990, and a group of Hindus attacked the mog
men( n q
e

. through .
o i off ughout the ¢

am, When
the temple

\ l"d

'hc.\ l\

ue in 1992,
ountry.

guddhism and Politics

- 1ack of exclusivism often had a broadening, rather than
its lac the political culture—that is, it encouraged a tolerant
ef;e‘:: Z_r:at cultivated the lowering rather than the erecting 0
etho
berween gfr?;l: Sl:nost interesting early developments i Buddhism was the
uE -O of the Indian Emperor Ashoka in the third century BCE. After the
conversion uest of most of South Asia, he became a Buddhist. Horrified at
bloody coﬂqences of the wars he had conducted, Ashoka became legendary
the cf)nsequort of Buddhist institutions, his efforts to lead a nonviolent life,
for his Supr all for his “Golden Age” rule, which promoted religious toler-
a5 mozlt }igh ethical standards. Although not a strict pacifist, Ashoka was
oo ail to warfare and animal sacrifice and became a vegetarian. Of par-
ZSUPIO: importance is his famous Twelfth Rock Edict, which declared the
following:

constricting,
and inclusive
f boundaries

One should not honour only one’s own religion and con.demn the religions ;f
others, but one should honour others’ religions for this O_r_ rhai}:'eiiﬁnions
doing, one helps one’s own religion to grow and renders ser:nce to ;:i ° f "
of others too. In acting otherwise one digs the grave of onc.: s own rel‘ g_on -
also does harm to other religions. Whosoever honour§ his o}x:m re ,:g:-e]igion,
condemns other religions, does so indeed through devotion to 18 ;):; Hoiteg dic
thinking “I will glorify my own religion.” But 011.the contra.ry,l;:hsten ke
injures his own religion more gravely. So concord is gOO‘d‘ Leig 62 p_’lg—l 9)
willing to listen to the doctrines professed by others. (Gard, P

: ble testimony
This edict, now almost 2,300 years old, p;ov1d_es a rerﬁil;l;acomexn
Athe p ossibility of religious tolerance in a pluralistic cu



