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22 Voices of Freedom

Honors know. The English also consent at the present time that the
Portuguese and Jewish nation may go from London and settle at
Barbados, whither also some have gone.

As foreign nations consent that the Jewish nation may go to

live and trade in their territories, how can your Honors forbid the
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same and refuse transportation to this Portuguese nation who = l S ‘
reside here and have been settled here well on to about sixty = ‘ |
years, many also being born here and confirmed burghers, and this -

to a land that needs people for its increase?

Therefore the petitioners request, for the reasons given above (as
also others which they omit to avoid prolixity), that your Honors be
pleased not to exclude but to grant the Jewish nation passage to and ;
residence in that country; otherwise this would resultin a great prej- 7. Exchange between John Smith and ‘
udice to their reputation. Also that by an Apostille and Act the Jewish Powhatan (1608)
nation be permitted, together with other inhabitants, to travel, live
and traffic there, and with them enjoy liberty on condition of contrib-
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Source: John Smith, The Generall Historie of Virginia . . . (London, 1624),
uting like others, &c. Pp- 7476
When English colonists arrived in Virginia in 1607, they landed in an area
inhabited by more than 15,000 Indians, members of some thirty tribes I
loosely united in a confederacy whose leader the settlers called Powhatan,
the native word for both his tribe and the title of paramount chief. In a r
history written in 1624, the English leader John Smith recalled his “‘}‘;i
exchange with Powhatan sixteen years earlier. Of course, Powhatan’s
words are filtered through Smith’s memory. But the exchange seems to
capture differences in outlock between the two leaders.

Questions

1. What does the petition tell us about the extent of religious toleration in

the seventeenth century?

2. How do the petitioners argue that allowing Jews to settle will benefit
New Netherland?

THE 12 OF JANUARY we arrived at Werowocomoco. . .. Quartering
in the next houses we found, we sent to Powhatan for provision, who
sent us plenty of bread, turkeys, and venison; the next day having
feasted us after his ordinary manner, he began to ask us when we
would be gone, saying he sent not for us, neither had he any corn;and
his people much less, yet for forty swords he would procure us forty
baskets. ... The King concluded the matter with a merry laughter,
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24 Voices of Freedom

asking for our commodities, but none he liked without guns and
swords, valuing a basket of corn more precious than a basket of cop-
per, saying he would rate his corn, but not the copper.

Captain Smith seeing the intent of this subtle savage began to
deal with him after this manner.

Powhatan, though I had many courses to have made my provi-
sion, yet believing your promises to supply my wants, I neglected all
to satisfy your desire, and to testify my life, I sent you my men for
your building, neglecting my own. What your people had you have
engrossed, forbidding them our trade, and now you think by con-
suming the time, we shall consume for want, not having to fulfill
your strange demands. As for swords and guns, I told you long agol
had none to spare, and you must know those I have can keep me
from want, yet steal or wrong you I will not, nor dissolve that friend-
ship we have mutually promised, except you constrain me by our
bad usage.

The King having attentively listened to this discourse, promised
that both he and his country would spare him what he could, which
within two days they should receive. Yet Captain Smith, said the
King, some doubt I have of your coming hither, that makes me not
so kindly seek to relieve you as I would, for many do inform me,
your coming hither is not for trade, but to invade my people, and
possess my country, who dare not come to bring you corn, seeing
you thus armed with your men. To free us of this fear, leave abroad
your weapons, for here they are useless, we being all friends, and for
ever Powhatan’s.. ..

While we expected the coming in of the country, we wrangled
out of the King ten quarters of corn for a copper kettle.... Where-
with each seemed well contented, and Powhatan began to expostu-
late the difference of Peace and War after this manner.

Captain Smith, you may understand that I having seen the death
of all my people thrice, and not any one living of these three genera-
tions but myself, I know the difference of Peace and War better
than any in my country. But now I am old and ere long must die, my
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brethren, namely Opichapam, Opechancanough, and Kekataugh,
my two sisters, and their two daughters, are distinctly each others
successors. I wish their experience no less than mine, and your love
to them no less than mine to you. But this [rumor] that you are come
to destroy my country, so much frightens all my people as they dare
not visit you. What will it avail you to take that by force you may
quickly have by love, or to destroy them that provide you food? What
can you get by war, when we can hide our provisions and fly to the
woods, whereby you must famish by wronging us your friends. And
why are you thus jealous of our loves seeing us unarmed, and both do
and are willing still to feed you, with that you cannot get but by our
laborers? Think you I am so simple, not to know it is better to eat
good meat, lie well, and sleep quietly with my women and children,
laugh and be merry with you, have copper, hatchets, or what I want
being your friend, than be forced to fly from all, to lie cold in the
woods, feed upon acorns, roots, and such trash, and be so hunted by
you, that I can neither rest, eat, not sleep, but my tired men must
watch, and if a twig but break, every one cries there comes Captain
Smith. Then I must fly I know not where, and thus with miserable
fear, end my miserable life, leaving my pleasures to such youths as
you.... Let this therefore assure you of our love, and every year our
friendly trade shall furnish you with corn, and now also, if you
would come in friendly manner to see us, and not this with your
guns and swords as to invade your foes.

To this subtle discourse, [Smith] replied.

Seeing you will not rightly conceive of our words, we strive to make
you know our thoughts by our deeds; the vow I made you of my love,
both myself and my men have kept. As for your promise I find itevery
day violated by some of your subjects, yet we finding your love and
kindness, our custom is so far from being ungrateful, that for your
sake only we have curbed our thirsting desire of revenge, else had
they known as well the cruelty we use to out enemies, as out true
love and courtesy to our friends. And I think your judgment suffi-
cient to conceive, as well by the adventures we have undertaken, as
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choice of them; for there hath not any one of them been received
put upon good commendations, as by a note herewith sent you may
perceive. We pray you all therefore in general to take them into
your care; and more especially we recommend them to you Master
Pountis, that at their first landing they may be housed, lodged and
provided for of diet till they be married, for such was the haste of
. . sending them away, as that straitened with time we had no means
2. How does the exchange illuminate some of the roots of conflict between . . . .
. to put provisions aboard, which defect shall be supplied by the mag-
settlers and Indians? : . . . ]
azine ship. And in case they cannot be presently married, we desire
they may be put to several householders that have wives till they
can be provided of husbands. There are near fifty more which are
shortly to come, are sent by our most honorable Lord and Treasurer

8. Sending Women to Virginia (1622) the Earl of Southampton and certain worthy gentlemen, who taking
into their consideration that the Plantation can never flourish tiil

?f)Ligi&if?%ﬁ%:;;fﬁ%?;ﬁiil:;;icgjS'I:):;.hze;girsg:na Company families be planted and the respect of wives and children fix the

people on the soil, therefore have given this fair beginning, for the
reimbursing of whose charges it is ordered that every man that
marries them give 1201bs. weight of the best leaf tobacco for each
of them, and in case any of them die, that proportion must be
advanced to make it up upon those that survive.... And though
we are desirous that marriage be free according to the law of nature,
yet would we not have these maids deceived and married to servants,

by the advantage we have (by our arms) of yours, that had we intended
you any hurt, long ere this we could have effected it.

Questions

1. What goods does each leader seek from the other?

Early Virginia lacked one essential element of English society—stable fam-
ily life. Given the demand for male servants to work in the tobacco fields,
for most of the seventeenth century men in the Chesapeake outnumbered
women by four or five to one. The Virginia Company avidly promoted the
immigration of women, sending “tobacco brides” to the colony in 1620 and
1621 for arranged marriages (so-called because the husband was ordered to
give a payment in tobacco to his wife). The company preferred that the i but only to freemen or tenants as have means to maintain them.
women marry only free, independent colonists. Unlike these women, how- We pray you therefore to be fathers to them in this business, not
ever, the vast majority of women who emigrated to the region in the seven- enforcing them to marry against their wills; neither send we them
teenth century came as indentured servants. Since they usually had to to be servants, save in case of extremity, for we would have their
complete their terms of service before marrying, they did not begin to form condition so much bettered as multitudes may be allured thereby
families until their mid-twenties. Virginia remained for many years a soci- to come unto you. And you may assure such men as marry those

women that the first servants sent over by the Company shall be
consigned to them, it being our intent to preserve families and to

ety with large numbers of single men, widows, and orphans rather than
the family-oriented community the company desired.

prefer married men before single persons.

WE SEND YoU in this ship one widow and eleven maids for wives
for the people in Virginia. There hath been especial care had in the
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Questions

1. What advantages does the Virginia Company see in the promotion of

family life in the colony?

2. Why does the company prefer that the women marry landowning men

rather than servants?

9. Maryland Act Concerning Religion (1644)

Source: William H. Browne et al., eds., Archives of Maryland, Vol. 1
(Baltimore, 1883), pp. 244—46.

Religious liberty in a modern sense existed in very few parts of the Atlan-
tic world of the seventeenth century. Most nations and colonies had estab-
lished churches, supported by public funds, and outlawed various
religious groups that rulers deemed dangerous or disruptive. Among the
early English colonies in North America, Maryland stood out as an excep-
tion. It was established in 1632 as a grant of land and government author-
ity to Cecilius Calvert, a Catholic who hoped to demonstrate that
Protestants and Catholics could live in a harmony unknown in Europe.
Protestants made up a majority of the settlers, but the early colonists
included a number of Catholic gentlemen and priests, and Calvert
appointed many Catholics to public office.

With the religious-political battles of the English Civil War echoing in
the colony, Maryland in the 1640s verged on total anarchy. To help reestab-
lish order, in 1649 Maryland adopted an Act Concerning Religion, which
institutionalized the principle of toleration that had prevailed from the
colony’s beginning. It provided punishment for anyone who “troubled or
molested” a Christian for religious reasons. Repealed and reenacted several
times in the decades that followed, the act was a milestone in the early his-
tory of religious freedom in America.

e e
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FORASMUCH As IN a well governed and Christian Commonwealth
matters concerning religion and the honor of God ought in the first
place to be taken into serious consideration and endeavored to be
settled, be it therefore ordered and enacted. ...

That whatsoever person or persons within the Province.. .. shall
from henceforth blaspheme God, thatis curse Him, or deny our Sav-
jor Jesus Christ to be the son of God, or shall deny the Holy Trinity,
the father, son, and Holy Ghost, or the Godhead of any of the said
three persons of the Trinity or the unity of the Godhead, or shall
use or utter any reproachful speeches, words, or language concern-
ing the same Holy Trinity, or any of the said three persons thereof,
shall be punished with death and confiscation or forfeiture of all
his or her lands and goods to the Lord Proprietary and his heirs. . ..

And whereas the enforcing of the conscience in matters of reli-
gion has frequently fallen out to be of dangerous consequence in
those commonwealths where it has been practiced, and for the more
quiet and peaceable government of this Province, and the better
to preserve mutual love and amity among the inhabitants thereof.
Be it therefore ... enacted (except as in this present Act is before
declared and set forth) that no person or persons whatever in
the Province...professing to believe in Jesus Christ, shall from
henceforth be any ways troubled, molested, or discountenanced for
or in respect of his or her religion nor in the free exercise thereof
within the Province ... nor any way compelled to the belief or exer-
cise of any other religion against his or her consent, so [long] as
they be not unfaithful to the Lord Proprietary, or molest or con-
spire against the civil government established or to be established
in this Province under him or his heirs.

And that all and every person and persons that shall presume
contrary to this Act and the true intent and meaning thereof directly
or indirectly either in person or estate willfully to wrong, disturb,
trouble, or molest any person whatsoever within this Province pro-
fessing to believe in Jesus Christ for or in respect of his or her reli-
gion or the free exercise thereof within this Province other than is
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o

provided for in this Act, that such person or persons so offending liberty, or acting without restraint, suggested “a liberty to [do] evil.”

shall be compelled to pay triple damages to the party so wronged or «Moral” liberty meant “aliberty to [do] that only which is good.” It meant
molested, and for every such offense shall also forfeit £20 sterling in obedience to religious and governmental authority—{following God’s law
money or the value thereof, half thereof for the use of the Lord Pro- and the law of rulers like Winthrop himself.

prietary...and the other half for the use of the party so wronged or Winthrop’s distinction between “moral” and “natural” liberty has been

molested as aforesaid. Oz, if the party so offending as aforesaid shall invoked many times by religious groups who feared that Americans were

refuse or be unable to recompense the party so wronged, o to sat becoming selfish and immoral and who tried toimpose their moral stan-
isfy such fine or forfeiture, then such offender shall be severely pun-

ished by public whipping and imprisonment.

dards on society as a whole.

Questions
THE GREAT QUESTIONS that have troubled the country, are about

1. Members of which religious groups would be excluded from toleration the authority of the magistrates and the liberty of the people. It is
under the Maryland law? yourselves who have called us to this office, and being called by you,
2. What does the law refer to as the major reasons for instituting religious we have (?ur authority f]fOl’I‘l God, in way of an or#mance, such as
toleration? hath the image of God eminently stamped upon it, the contempt
and violation whereof hath been vindicated with examples of divine
vengeance. I entreat you to consider, that when you choose magis-
trates, you take them from among yourselves, men subject to like

passions as you are. Therefore when you see infirmities in us, you
10. John Winthrop, Speech to the should reflect upon your own, and that would make you bear the

Massachusetts General Court (1645) more with us, and not be severe censurers of the failings of your
. magistrates, when you have continual experience of the like infir-

Source: John Winthrop, Speech to the General Court of Massachusetts, July 3,
1645, in James Savage, The History of New England from 1630 to 1649 by
John Winthrop (Boston, 1825-1826), Vol. 2, pp. 279-82.

mities in yourselves and others. We account him a good servant,
who breaks not his covenant. The covenant between you and us is
the oath you have taken of us, which is to this purpose, that we

shall govern you and judge your causes by the rules of God’s laws
The early settlers of New England were mainly Puritans, English Protes- g y Jucee y Y

tants who believed that the Church of England in the early seventeenth and our own, according to our best skill. When you agree with a

century retained too many elements of Catholicism. Like other emigrants workman to build you a ship or house, etc, he undertakes as well

to America, Puritans came in search of liberty, especially the right to wor- ,
ship and govern themselves in what they deemed a Christian manner. k pay him for both. But when you call one to be a magistrate, he doth
Freedom for Puritans had nothing to do with either religious toleration or not profess nor undertake to have sufficient skill for that office, nor

for his skill as for his faithfulness, for it is his profession, and you

unrestrained individual behavior. In a 1645 speech to the Massachusetts can you furnish him with gifts, etc,, therefore you must run the haz-
legislature explaining the Puritan conception of freedom, Governor John ard of his skill and ability. But if he fail in faithfulness, which by his
Winthrop distinguished sharply between two kinds of liberty. “Natural” ; oath he is bound unto, that he must answer for. If it fall out that the
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case be clear to common apprehension, and the rule clear also, ifhe she is at no rest in her spirit, until she take it up again; and whether
transgress here, the error is not in the skill, but in the evil of the will: her lord smiles upon her, and embraceth her in his arms, or whether
it must be required of him. But if the case be doubtful, or the rule he frowns, or rebukes, or smites her, she apprehends the sweetness
doubtful, to men of such understanding and parts as your magis- of his love in all, and is refreshed, supported, and instructed by every

trates are, if your magistrates should err here, yourselves must bear it. f such dispensation of his authority over her. On the other side, ye
For the other point concerning liberty, I observe a great mistake in

the country about that. There is a twofold liberty, natural (I mean as
our nature is now corrupt) and civil or federal. The first is common

know who they are that complain of this yoke and say, let us break
their bands, etc., we will not have this man to rule over us. Even so,

brethren, it will be between you and your magistrates. If you stand
to man with beasts and other creatures. By this, man, as he standsin

relation to man simply, hath liberty to do what he lists; itis a liberty
to evil as well as to good. This liberty is incompatible and inconsis-

for your natural corrupt liberties, and will do what is good in your
own eyes, you will not endure the least weight of authority, but will
murmut, and oppose, and be always striving to shake off that yoke;

tent with authority, and cannot endure the least restraint of the most but if you will be satisfied to enjoy such civil and lawful liberties,

just authority. The exercise and maintaining of this liberty makes such as Christ allows you, then will you quietly and cheerfully

men grow more evil, and in time to be worse than brute beasts. ...
This is that great enemy of truth and peace, that wild beast, which all istrations of it, for your good. Wherein, if we fail at anytime, we
the ordinances of God are bent against, to restrain and subdue it. The hope we shall be willing (by God’s assistance) to hearken to good
otherkind of liberty I call civil or federal, it may also be termed moral, ‘ advice from any of you, or in any other way of God; so shall your

in reference to the covenant between God and man, in the moral L liberties be preserved, in upholding the honor and power of author-
law, and the politic covenants and constitutions, amongst men them- ‘ ity amongst you.

submit unto that authority which is set over you, in all the admin-

selves. This liberty is the proper end and object of authority, and
cannot subsist without it; and it is a liberty to that only which is
good, just, and honest. This liberty you are to stand for, with the haz-
ard (not only of your goods, but) of your lives, if need be. Whatsoever 1 1. Why does Winthrop use an analogy to the status of women within the
crosseth this, is not authority, but a distemper thereof. This liberty ‘ family to explain his understanding of liberty?

is maintained and exercised in a way of subjection to authority; it is
of the same kind of liberty wherewith Christ hath made us free. The
woman’s own choice makes such a man her husband; yet being so
chosen, he is her lord, and she is to be subject to him, yet in a way of
liberty, not of bondage; and a true wife accounts her subjection her
honor and freedom, and would not think her condition safe and free, ,,, 11. The Trial of Anne Hutchinson (1637)
but in her subjection to her husband’s authority. Such is the liberty :

of the church under the authority of Christ, her king and husband;
his yoke is so easy and sweet to her as a bride’s ornaments; and if

Questions

2. Why does Winthrop consider “natural” liberty dangerous?

Source: Thomas Hutchinson: “The Examination of Mrs. Ann Huichinson at the
Court of Newtown.” Reprinted by permission of the publisher from The History
of the Colony and Province of Massachusetts Bay, Vol, I1, by Thomas
through forwardness or wantonness, etc., she shake it off, at any time, ; Hutchinson, edited by Lawrence Shaw Mayo, pp. 36691, Cambridge, Mass.:
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Harvard University Press, Copyright © 1963 by the President and Fellows of
Harvard College. Copyright © renewed 1964 by Lawrence Shaw Mayo.

A midwife and the daughter of a clergyman, Anne Hutchinson arrived in
Massachusetts with her husband in 1634. She began holding meetings in
her home where she led discussions of religious issues. Hutchinson
charged that most of the ministers in Massachusetts were guilty of faulty
preaching by distinguishing “saints” predestined to go to Heaven from
the damned through activities such as church attendance and moral
behavior rather than by an inner state of grace.

In 1637, Hutchinson was placed on trial before a civil court for sedition
(expressing opinions dangerous to authority). Hutchinson’s examination
by John Winthrop and deputy governor Thomas Dudley, excerpted below,
is a classic example of the collision between established power and individ-
ual conscience. For a time, Hutchinson more than held her own. But when
she spoke of divine revelations, of God speaking to her directly rather than
through ministers or the Bible, she violated Puritan doctrine and sealed
her own fate. Hutchinson and a number of her followers were banished.

TRIAL AT THE COURT AT NEWTON. 1637

GOV. JOHN WINTHROP: Mrs. Hutchinson, you are called here as one
of those that have troubled the peace of the commonwealth and the
churches here; you are known to be a woman that hath had a great
share in the promoting and divulging of those opinions that are
the cause of this trouble, and to be nearly joined not only in affinity
and affection with some of those the court had taken notice of and
passed censure upon, but you have spoken divers things, as we have
been informed, very prejudicial to the honour of the churches and
ministers thereof, and you have maintained a meeting and an assem-
bly in your house that hath been condemned by the general assembly
as a thing not tolerable nor comely in the sight of God nor fitting
for your sex, and notwithstanding that was cried down you have

Beginnings of English America, 1607-1660 35

continued the same. Therefore we have thought good to send for
you to understand how things are, that if you be in an erroneous way
we may reduce you that so you may become a profitable member here
among us. Otherwise if you be obstinate in your course that then
the court may take such course that you may trouble us no further.
Therefore I would intreat you to express whether you do assent and
hold in practice to those opinions and factions that have been han-
dled in court already, that is to say, whether you do not justify Mr.
Wheelwright’s sermon and the petition.

MRS. ANNE HUTCHINSON: | am called here to answer before you but
I hear no things laid to my charge.

GOV. JOHN WINTHROP: I have told you some already and more I can
tell you.
MRS. ANNE HUTCHINSON: Name one, Sir.

GOV. JOHN WINTHROP: Have I not named some already?

MRS. ANNE HUTCHINSON: What have I said or done?

GovV. JoHN WiNTHROP: Why for your doings, this you did harbor
and countenance those that are parties in this faction that you have
heard of.

MRS. ANNE HUTCHINSON: That’s matter of conscience, Sir.

GOV. JOHN WINTHROP: Your conscience you must keep, or it must
be kept for you.

MRS, ANNE HUTCHINSON: Must not I then entertain the saints
because I must keep my conscience.

GOV. JOHN WINTHROP: Say that one brother should commit felony
or treason and come to his brother’s house, if he knows him guilty
and conceals him he is guilty of the same. It is his conscience to
entertain him, but if his conscience comesinto act in giving counte-
nance and entertainment to him that hath broken the law he is
guilty too. So if you do countenance those that are transgressors of
the law you are in the same fact.

MRS. ANNE HUTCHINSON: What law do they transgress?

Gov. JouN WINTHROP: The law of God and of the state.

MRS. ANNE HUTCHINSON: In what particular?
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Gov. JouN wiNTHROP: Why in this among the rest, whereas the MEKS. ANNE HUTCHINSON: If I entertain them, as they have dishon-
Lord doth say honour thy father and thy mother. oured their parents I do.
MRS. ANNE HUTCHINSON: Ey Sir in the Lord. ; GOV. JOHN WINTHROP: No but you by countenancing them above
GOV. JOHN WINTHROP: This honour you have broke in giving coun- others put honor upon them.
tenance to them. MRS. ANNE HUTCHINSON: [ may put honor upon them as the chil-
MRS. ANNE HUTCHINSON: In entertaining those did I entertain them dren of God and as they do honor the Lord.
against any act (for there is the thing) or what God has appointed? GOV. JOHN WINTHROP: We do not mean to discourse with those of
GOV. JOHN WINTHROP: You knew that Mr. Wheelwright did preach your sex but only this: you so adhere unto them and do endeavor to
this sermon and those that countenance him in this do break a set forward this faction and so you do dishonour us.
law. MRS. ANNE HUTCHINSON: I do acknowledge no such thing. Neither
MRS. ANNE HUTCHINSON: What law have I broken? do I'think that I ever put any dishonour upon you.
GOV. JOHN WINTHROP: Why the fifth commandment.
MRS. ANNE HUTCHINSON: I deny that for he (Mr. Wheelwright) saith
in the Lord. GOV. JOHN WINTHROP: Your course is not to be suffered for. Besides

e & ©

GOV. JOHN WINTHROP: You have joined with them in the faction. that we find such a course as this to be greatly prejudicial to the
MRS. ANNE HUTCHINSON: In what faction have I joined with them? state. Besides the occasion that it is to seduce many honest persons
GOV. JOHN WINTHROP: In presenting the petition. that are called to those meetings and your opinions and your opin-
MRS. ANNE HUTCHINSON: Suppose I had set my hand to the petition. ions being known to be different from the word of God may seduce
What then? many simple souls that resort unto you. Besides that the occasion
GOV. JOHN WINTHROP: You saw that case tried before. 1 which hath come of late hath come from none but such as have fre-
MRS. ANNE HUTCHINSON: But [ had not my hand to (not signed) the quented your meetings, so that now they are flown off from magis-
petition. . trates and ministers and since they have come to you. And besides
GOV. JOHN WINTHROP: You have councelled them. that it will not well stand with the commonwealth that families
MRS. ANNE HUTCHINSON: Wherein? should be neglected for so many neighbors and dames and so much
GOV. JOHN WINTHROP: Why in entertaining them. . time spent. We see no rule of God for this. We see not that any should
MRS. ANNE HUTCHINSON: What breach of law is that, Sir? have authority to set up any other exercises besides what authority
GOV. JOHN WINTHROP: Why dishonouring the commonwealth, hath already set up and so what hurt comes of this you will be guilty
Mrs. Hutchinson. of and we for suffering you.
MRS. ANNE HUTCHINSON: But put the case, Sir, that I do fear the Lord MRS. ANNE HUTCHINSON: Sir, I do not believe that to be so.
and my parents. May not I entertain them that fear the Lord because GOv. JouN winTHRoP: Well, we see how it is. We must there-
my parents will not give me leave? fore put it away from you or restrain you from maintaining this
GOV. JOHN WINTHROP: If they be the fathers of the commonwealth, ' course.
and they of another religion, if you entertain them then you dishon- MRS. ANNE HUTCHINSON: 1f you have a rule for it from God’s word
our your parents and are justly punishable. you may.
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GOV, JoHN WINTHROP: We are your judges, and not you ours and we DEP. GOV. THOMAS DUDLEY: If they do not preach a covenant of grace
must compel you to it. clearly, then they preach a covenant of works.
MRS. ANNE HUTCHINSON: If it please you by authority to putitdown MRS. ANNE HUTCHINSON: No, Sir. One may preach a covenant of
I will freely let you for I am subject to your authority. . .. grace more clearly than another, so I'said. ...
o e DEP. GOV. THOMAS DUDLEY: When they do preach a covenant of
DEPUTY GOV. THOMAS DUDLEY: [ would go a little higher with works do they preach truth?
Mrs. Hutchinson. About three years ago we were all in peace. Mrs, MRS. ANNE HUTCHINSON: Yes, Sir. But when they preach a covenant
Hutchinson, from that time she came hath made a disturbance, and of works for salvation, that is not truth.
some that came over with her in the ship did inform me what she k DEP. GOV. THOMAS DUDLEY: Ask you this: when the ministers do
was as soon as she was landed. I being then in place dealt with the preach a covenant of works do they preach a way of salvation?
pastor and teacher of Boston and desired them to enquire of her, and MRS. ANNE HUTCHINSON: I did not come hither to answer questions
then I was satisfied that she held nothing different from us. But of that sort.
within half a year after, she had vented divers of her strange opin- DEP. GOV. THOMAS DUDLEY: Because you will deny the thing.
ions and had made parties in the country, and at length it comes MRS. ANNE HUTCHINSON: Ey, but that is to be proved first.
that Mr. Cotton and Mr. Vane were of her judgment, but Mr. Cotton DEP. GOV. THOMAS DUDLEY: I will make it plain that you did say that
had cleared himself that he was not of that mind. . the ministers did preach a covenant of works.
oo . MRS. ANNE HUTCHINSON: [ deny that.
But now it appears by this woman’s meeting that Mrs. Hutchinson DEP. GOV. THOMAS DUDLEY: And that you said they were not able
hath so forestalled the minds of many by their resort to her meet. | ministers of the New Testament, but Mr. Cotton only.
ing that now she hath a potent party in the country. Now if all MRS. ANNE HUTCHINsON: If ever I spake that I proved it by God’s
these things have endangered us as from that foundation and if she | word.
in particular hath disparaged all our ministers in the land that they | e oo
have preached a covenant of works, and only Mr. Cotton a covenant : MRS. ANNE HUTCHINSON: If you please to give me leave I shall give
of grace, why this is not to be suffered, and therefore being driven to f round of what I know to be true. Being much troubled to see the
the foundation and it being found that Mrs. Hutchinson is she that ‘; falseness of the constitution of the Church of England, I had like
hath depraved all the ministers and hath been the cause of what is to have turned Separatist. Whereupon I'kept a day of solemn humil-
fallen out, why we must take away the foundation and the building ~ iation and pondering of the thing; this scripture was brought unto
will fall. me—he that deniesJesus Christ to be come in the fleshisantichrist.
MRS. ANNE HUTCHINSON: I pray, Sir, prove it that I said they preached This I considered of and in considering found that the papists did
nothing but a covenant of works. . not deny him to be come in the flesh, nor we did not deny him—
DEP. GOV. THOMAS DUDLEY: Nothing but a covenant of works. Why k who then was antichrist? Was the Turk antichrist only? The Lord
a Jesuit may preach truth sometimes. knows that I could not open scripture; he must by his prophetical
MRS. ANNE HUTCHINSON: Did I ever say they preached a covenant of office open it unto me. So after that being unsatisfied in the thing,
works then? : the Lord was pleased to bring this scripture out of the Hebrews.
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He that denies the testament denies the testator, and in this did
open unto me and give me to see that those which did not teach
the new covenant had the spirit of antichrist, and upon this he
did discover the ministry unto me; and ever since, I bless the Lord,
he hath let me see which was the clear ministry and which the

wrong.

Sinie that time I confess I have been more choice and he hath left
me to distinguish between the voice of my beloved and the voice of
Moses, the voice of John the Baptist and the voice of antichrist, for
all those voices are spoken of in scripture. Now if you do condemn

me for speaking what in my conscience I know to be truth I must
commit myself unto the Lord.

MR. NOWEL (ASSISTANT TO THE COURT): How do you know that was
the spirit?
MRS. ANNE HUTCHINSON: How did Abraham know that it was God

that bid him offer his son, being a breach of the sixth command-
ment?
DEP. GOV. THOMAS DUDLEY: By an immediate voice.

MRS. ANNE HUTCHINSON: So to me by an immediate revelation.
DEP. GOV. THOMAS DUDLEY: How! an immediate revelation.

GOV. JOHN WINTHROP: Mrs. Hutchinson, the sentence of the court
you hear is that you are banished from out of our jurisdiction as
being a woman not fit for our society, and are to be imprisoned till
the court shall send you away.

Questions

1. What seem to be the major charges against Anne Hutchinson?

2. What does the Hutchinson case tell us about how Puritan authorities

understood the idea of religious freedom?
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12. Roger Williams, Letter to the Town
of Providence (1655)

Source: Pervy Miller and Thomas H. Johnson, eds., The Puritans (2 vols.:
New York, 1963), vol, 1, p. 225.

Roger Williams, the son of a London merchant, studied at Cambridge
University and emigrated to New England in 1631. He is considered one
of the founders of the principle of religious toleration. Williams was
banished from the Massachusetts Bay Colony after preaching that the
colonists must not occupy Indian land without first purchasing it, and
that the government had no right to punish individuals for their religious
beliefs. He went on to found the community of Providence, Rhode Island.
After traveling to England and returning to Providence in 1654, he found
it torn by dissension, with some settlers refusing to accept civil authority
atall. Williams published the following letter, explaining his view of the
extent and limits of liberty. He made it clear that while no one should be
forced to follow any particular religious belief, this did not lessen the
requirement that all members of a community must obey the “masters
and officers” in charge of civil matters.

e v

]

THAT EVER | SHOULD SPEAK or write a tittle, that tends to...an
infinite liberty of conscience, is a mistake, and which I have ever dis-
claimed and abhorred. To prevent such mistakes, I shall at present
only propose this case: There goes many a ship to sea, with many
hundred souls in one ship, whose weal or woe is common, and is a
true picture of a commonwealth, or a human combination or society.
It hath fallen out sometimes, that both papists and Protestants, Jews
and Turks [Muslims], may be embarked in one ship; upon which sup-
posalTaffirm, that all the liberty of conscience, that ever I pleaded for,
turns upon these two hinges—that none of the papists, Protestants,
Jews, or Turks, be forced to come to the ship’s prayers or worship, nor
compelled from their own particular prayers or worship, if they prac-
tice any. I further add, that I never denied, that notwithstanding this
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war, the temporary overthrow of the monarchy, and, in 1649, the execution
of Charles I. This struggle produced an intense public debate over the con-
cept of English freedom. In 1647, the Levellers, history’s first democratic
political movement, proposed a written constitution, The Agreement of the
People, which began by proclaiming “at how high a rate we value our just
freedom.” At a time when “democracy” was still widely seen as the equiva-
lent of anarchy and disorder, the document proposed to abolish the monar-
chy and House of Lords and greatly expand the right to vote. It called for
religious freedom and equality before the law for all Englishmen.

The Levellers were soon suppressed. But the Agreement of the People
offered a glimpse of the modern, democratic definition of freedom as a
universal entitlement in a society based on equal rights, rather than the
traditional idea of “liberties” as a collection of limited rights defined by
social class, with some groups enjoying far more than others.

liberty, the commander of this ship ought to command the ships
course, yea, and also command that justice, peace and sobriety, be
kept and practiced, both among the seamen and all the passengers. If
any of the seamen refuse to perform their services, or passengers to
pay their freight; if any refuse to help, in person or purse, towards the
common charges or defense; if any refuse to obey the common laws
and orders of the ship, concerning their common peace Or preserva-
tion; if any shall mutiny and rise up against their commanders and
officers; if any should preach or write that there ought to be no
commanders or officers, because all are equal in Christ, therefore
no masters nor officers, no laws nor orders, nor corrections nor
punishments;—I say, I never denied, but in such cases, whatever is
pretended, the commander or commanders may judge, resist, compel
and punish such transgressors, according to their deserts and merits.
This if seriously and honestly minded, may, if it so please the Father of
lights, let in some light to such as willingly shut not their eyes.

SR AR

AN AGREEMENT OF the People for a firm and present peace upon
grounds of common right.

Having by our late labors and hazards made it appear to the world
athow high a rate we value our just freedom, and God having so far
owned our cause as to deliver the enemies thereof into our hands, we
donow hold ourselves bound in mutual duty to each other to take the
best care we can for the future to avoid both the danger of returning
into a slavish condition and the chargeable remedy of another war;
for, as it cannot be imagined that so many of our countrymen would
have opposed us in this quarrel if they had understood their own
good, so may we safely promise to ourselves that, when our common
rights and liberties shall be cleared, their endeavors will be disap-
pointed that seek to make themselves our masters. Since, therefore,

our former oppressions and scarce-yet-ended troubles have been

occasioned, either by want of frequent national meetings in Council,

or by rendering those meetings ineffectual, we are fully agreed and

resolved to provide that hereafter our representatives be neither left

to an uncertainty for the time nor made useless to the ends for which

they are intended. In order whereunto we declare:

RoGER WILLIAMS

Questions

1. In what ways does Williams place limits on liberty?

2. What are the strengths and weaknesses of Williams’s analogy between

civil society and a group of people aboard a ship?

13. The Levellers, The Agreement of the People
Presented to the Council of the Army (1647)

Source: The Agreement of the People Presented to the Council of the
Army (London, 1647).

During the 1640s, the battle for political supremacy in England between the
Stuart monarchs James I and Charles I and Parliament culminated in civil
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e

making war and peace; to the treating with foreign states; and, gen-
_erally, to whatsoever is not expressly or impliedly reserved by the
represented to themselves:
Which are as followeth,
1. That matters of religion and the ways of God’s worship are not

I

That the people of England, being at this day very unequally distrib-
uted by Counties, Cities and Boroughs for the election of their deputies
in Parliament, ought to be more indifferently proportioned, accord-
ing to the number of the inhabitants; the circumstances whereof for
number, place, and manner are to be set down before the end of thig

atall entrusted by us to any human power, because therein we can-
_ jot remit or exceed a title of what our consciences dictate to be the
mind of God, without wilful sin; nevertheless the public way of
_instructing the nation (so it be not compulsive) is referred to their
discretion.

present Parliament.

I 2. That the matter of impressing and constraining any of us to

gserve in the wars is against our freedom; and therefore we do not
allow it in our Representatives; the rather, because money (the sin-
ews of war), being always at their disposal, they can never want

That, to prevent the many inconveniences apparently arising from
the long continuance of the same persons in authority, this present
Parliament be dissolved upon the last day of September which shall
be in the year of our Lord 1648.

numbers of men apt enough to engage in any just cause.
k 3. That after the dissolution of this present Parliament, no per-
son be at any time questioned for anything said or done in reference
to the late public differences, otherwise than in execution of the
judgments of the present Representatives, or House of Commons.
4. Thatinalllaws made or to be made every person may be bound
alike, and that no tenure, estate, charter, degree, birth, or place do
confer any exemption {rom the ordinary course of legal proceedings
whereunto others are subjected.
5. That as the laws ought to be equal, so they must be good, and
not evidently destructive to the safety and well-being of the people.
These things we declare to be our native rights, and therefore are
agreed and resolved to maintain them with our utmost possibilities

I

That the people do, of course, choose themselves a Parliament once
in two years, viz. upon the first Thursday in every second March,
after the manner as shall be prescribed before the end of this Parlia-
ment, to begin to sit upon the first Thursday in April following, at
Westminster or such other place as shall be appointed from time to
time by the preceding Representatives, and to continue till the last
day of September then next ensuing, and no longer.

v dpainst all opposition whatsoever; being compelled thereunto not

only by the examples of our ancestors, whose blood was often spent
in vain for the recovery of their freedoms, suffering themselves
through fraudulent accommodations to be still deluded of the fruit
their victories, but also by our own woeful experience, who, hav-
ng long expected and dearly earned the establishment of these cer-
: inrules of government, are yet made to depend for the settlement

That the power of this, and all future Representatives of this Nation,
is inferior only to theirs who choose them, and doth extend, with-
out the consent or concurrence of any other person or persons, 10
the enacting, altering, and repealing of laws; to the erecting and
abolishing of offices and courts; to the appointing, removing, and
calling to account magistrates and officers of all degrees; to the
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]

of our peace and freedom upon him that intended our bondage anq

CHAPTER 3

Creating Anglo-America,
10601150

brought a cruel war upon us.

Questions

1. What are the Levellers criticizing when they propose that “in all Jayg

made or to be made every person may be bound alike”?

2. What are the main rights that the Levellers are aiming to protect?

14. William Penn, Pennsylvania Charter
of Privileges and Liberties (1701)

Charters, and Other Organic Laws . . . (7 vols.: Washington, D.C., 190g),
vol. 5, pp. 3076-81.

The last English colony to be established in the seventeenth century was

elect, and that this “inner light,” rather than the Bible or teachings of the
ment had no right to enforce any particular form of religious worship.

and in 1701 was replaced with a Charter of Liberties that established a

and promised that colonists would enjoy the same rights as “free-born
subjects of England.”

Source: Francis N. Thorpe, The Federal and State Constitutions, Colonial

Pennsylvania, founded in 1680 by William Penn. A devout member of the

Society of Friends, or Quakers, Penn envisioned the colony as a place where

those facing religious persecution in Europe could enjoy spiritual freedom.
Quakers held that the spirit of God dwelled within all people, not just the

clergy, offered the surest guidance in spiritual matters. Thus, the govern-
Penn drew up a Frame of Government in 1682 but it proved unworkable
political system that lasted until the American Revolution. Its first clause

testated Penn’s cherished principle of religious toleration, although it lim-
tted officeholding to Christians. It also established an elected legislature




