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106 Political Ideologies

4. According to the Fourth World viewpoint, how are colonial elites “shape-shifters”?

5. According to the authors, what does it mean to “be indigenous?
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108 Political Ideologies

The acceptance of being ‘aboriginal’ (or its equivalent term in other countries, such as ‘ethnic groups’) is a
powerful assault on Indigenous identities. It must be understood that the aboriginalist assault takes place in a
politico-economic context of historic and ongoing dispossession and of contemporary deprivation and poverty;
this is a context in which Indigenous peoples are forced by the compelling needs of physical survival to cooper-
ate individually and collectively with the state authorities to ensure their physical survival. Consequently, there
are many ‘aboriginals’ (in Canada) or ‘Native Americans’ (in the United States) who identify themselves solely
by their political-legal relationship to the state rather than by any cultural or social ties to their Indigenous
community or culture or homeland. This continuing colonial process pulls Indigenous peoples away from cul-
tural practices and community aspects of ‘being Indigenous’ towards a political-legal construction as ‘aborigi-
nal’ or ‘Native American, both of which are representative of what we refer to as being ‘incidentally Indigenous.

There are approximately 350 million Indigenous peoples situated in some 70 countries around the world.
All of these people confront the daily realities of having their lands, cultures and governmental authorities
simultaneously attacked, denied and reconstructed by colonial societies and states. This has been the case for
generations: but there are new faces of empire that are attempting to strip Indigenous peoples of their very
spirit as nations and of all that is held sacred, threatening their sources of connection to their distinct existences
and the sources of their spiritual power: relationships to each other, communities, homelands, ceremonial life,
languages, histories ... These connections are crucial to living a meaningful life for any human being.

In this article, we discuss strategies for resisting further encroachment on Indigenous existence by Settler soci-
eties and states — as well as multinational corporations and other elite organizations controlled by state powers and
elements of the imperial institutional network - and we focus on how Indigenous communities can regenerate
themselves to resist the effects of the contemporary colonial assault and renew politically and culturally. We ask
the fundamental question: how can we resist further dispossession and disconnection when the effects of colonial
assaults on our own existence are so pronounced and still so present in the lives of all Indigenous peoples?

Colonial legacies and contemporary practices of disconnection, dependency and dispossession have effectively
confined Indigenous identities to state-sanctioned legal and political definitional approaches. This political-legal
compartmentalization of community values often leads Indigenous nations to mimic the practices of dominant non-
Indigenous legal-political institutions and adhere to state-sanctioned definitions of Indigenous identity. Such com-
partmentalization results in a ‘politics of distraction™ that diverts energies away from decolonizing and regenerating
communities and frames community relationships in state-centric terms, such as aforementioned ‘aboriginality’

Given that Indigenous identities are (re)constructed at multiple levels - global, state, community, individual
~ it is important to recognize these multiple sites of resistance to state encroachment. The quest for defini-
tional authority goes well beyond state borders; the United Nations, the World Bank group, the International
Labour Organization, as well as other global actors, also attempt to determine who is Indigenous.” However, as
Taiaiake Alfred has pointed out, ‘... demands for precision and certainty disregard the reality of the situation:
that group identity varies with time and place’® How effectively have researchers and theorists accounted for
the dynamic nature of being Indigenous?

Theories rooted in Indigenous cultural and spiritual principles, such as the ‘Fourth World’ and ‘Peoplehood’
schools of thought seem to offer promise. Yet it is ultimately our lived collective and individual experiences as
Indigenous peoples that yield the clearest and most useful insights for establishing culturally sound strategies
to resist colonialism and regenerate our communities.

* Graham Hingangaroa Smith, ‘Protecting and Respecting Indigenous Knowledge, in Marie Battiste (ed.), Reclaiming Indigenous Voice
and Vision, Vancouver, BC, UBC Press, 2000, p. 211. For examples of classic colonial-liberal discourse with liberatory pretences, see
Patrick Macklem, Indigenous Difference and the Constitution of Canada, Toronto, University of Toronto Press, 2001; Charles Taylor,
Multiculturalism and “The Politics of Recognition’, Princeton, Princeton University Press, 1992; and Will Kimlycka (ed.), The Rights of
Minority Cultures, Oxford, Oxford University Press, 1995.

>For more on the global nature of Indigenous identity construction, see Jeff Corntassel, ‘Who is Indigenous? “Peoplehood” and
Ethnonationalist Approaches to Rearticulating Indigenous Identity’, Nationalism & Ethnic Politics, 9 (2003), pp. 75-100.

6 Taiaiake Alfred, Peace, Power, Righteousness: An Indigenous Manifesto, Oxford, Oxford University Press, 1999, p. 85. For the explana-
tion of his concept of Indigenous identity, one that is often characterized as a sort of strategic essentialism ~ meaning that it is multi-fac-
eted and flexible, yet rooted in Indigenous cultural ground - see also Alfred’s Heeding the Voices of Our Ancestors: Kahnawake Mohawk
Politics and the Rise of Native Nationalism, Oxford, Oxford University Press, 1995.
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It is these perverted logics and lies that must be confronted now, just as troops were fought courageously
with guns and bombs in previous eras of the struggle for Indigenous freedom, When lies become accepted and
normal, the imperative of the warrior is to awaken and enliven the truth and to get people to invest belief and
energy into that truth. The battle is a spiritual and physical one fought against the political manipulation of the
people’s own innate fears and the embedding of complacency, that metastasizing weakness, into their psyches.
Fanon pointed out that the most important strength of Indigenous resistance, unity, is also constantly under

vidualism and predatory capitalism: In the colonial context... the natives fight among themselves. They tend
to use each other as a screen, and each hides from his neighbor the national enemy’!!

As Fanon illustrates, these battles occurring amongst ourselves distract us from the bigger picture of decolo-
nization and sap the crucial energy and solidarity that are essential to effective confrontation of imperial power
in whatever form it presents itself Large-scale Indigenous efforts to confront state power by mimicking state

homelands.
In Canada, for example, the so-called British Columbia Treaty Process (on-going for over a decade) has been
structured to achieve the legalization of the Settler society’s occupation of unceded and non-treaty lands that

under the same mandate and objectives - was voted on by only 40 per cent of the Nisgaa people and makes no
mention of the word ‘treaty’ anywhere in the text of the document. 13

A similar process of ‘domestication’ of Indigenous issues is taking place in the United States, during
this era of widespread institutionalization of the Indigenous-state compacts to legalize gaming enter-
prises on tribal lands, a process Corntassel refers to as ‘Forced Federalism’'* As preconstitutional and
treaty-holding nations, Indigenous peoples in what is now called the United States have historically
been considered to transcend all local non-Indigenous government jurisdictional claims in matters of

federalism process, non-Indigenous governments and officials have increasingly asserted their juris-
dictional authority over Indigenous people and the territories of Indigenous nations that exist within
arbitrary boundaries established by the colonial state.

path, Nez Percé/Chicana scholar Inés Hernandez- Avila speaks of the power of Indigenous languages in articu-
lating a transformative agenda in Mexico that is dignifying, validating and ensuring the continuance of their
peoples’ languages and cultures’ 15 Herndndez- Avila’s interview with Feliciano Sanchez Chan, a Maya/Yucateco,

e O SLA I N
' Ibid., pp. 306-7.

"2 Taiaiake Alfred, ‘Deconstructing the British Columbia Treaty Process; Balayi: Culture, Law and Colonialism, 3 (2001), p- 49.
3 1bid,, p. 41

" Jeff Corntassel, “Deadliest Enemies” or Partners in the “Utmost Good Faith™ Conflict Resolution Strategies for Indian nation/
state Disputes in an Era of Forced Federalism, Ayaangwaamizin: International Journal of Indigenous Philosophy, 3 (Summer 2003)
Pp. 141-67. For a further elaboration of this argument, see Jeff Corntassel, Forced Federalism: Contemporary Challenges to Indigenous
Nationhood, Norman, University of Oklahoma Press, forthcoming,

15 Inés Hernéndez-Avila, “The Power of Native Languages and the Performance of Indigenous Autonomy: The Case of Mexico) in
Richard Grounds, George E. Tinker and David E. Wilkins (eds), Native Voices: American Indian Identity and Resistance, Lawrence,
University Press of Kansas, 2003, p. 56,
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Political Ideologies

own sick and weakened physical bodies and community relationships accomplished through a return to
the natural sources of food and the active, hard-working, physical lives lived by our ancestors. _

« Change Happens one Warrior at a Time - our people must reconstitute the mentoring and learning-
teaching relationships that foster real and meaningful human development and community solidarity.
The movement toward decolonization and regeneration will emanate from transformations achieved by
direct-guided experience in small, personal, groups and one-on-one mentoring towards a new path.

These mantras and the pathways they represent will be put into practice by every person in their own way, in
response to the particular context and set of challenges that form each person and community’s colonial reality.

Bringing it all together, being Indigenous means thinking, speaking and acting with the conscious intent
of regenerating one’s indigeneity. Each Indigenous nation has its own way of articulating and asserting self-
determination and freedom. For example, in Kanien'keha, the word is Onkwehonweneha, which translates as
the ‘way of the original people. Tsalagi (Cherokee) have the tradition of Wigaduwaga, which translates into
‘T will always be up above in all things that influence me in life; in the uppermost; for us to follow or emulate’
The Lyackson people have the term Snuw’uw’ul, Hopis say Hopit Pétskwani’at, and Maori say Tino rangati-
ratanga.'® As Indigenous peoples, the way to recovering freedom and power and happiness is clear: it is time
for each one of us to make the commitment to transcend colonialism as people, and for us to work together
as peoples to become forces of Indigenous truth against the lie of colonialism. We do not need to wait for the
colonizer to provide us with money or to validate our vision of a free future; we only need to start to use our
Indigenous languages to frame our thoughts, the ethical framework of our philosophies to make decisions and
to use our laws and institutions to govern ourselves.

18 See, for example, Roger Maaka and Augie Fleras, ‘Engaging with Indigeneity: Tino Rangatiratanga in Aotearoa, in Duncan Ivison,
Paul Patton and Will Sanders (eds), Political Theory and the Rights of Indigenous Peoples, Cambridge, Cambridge University Press, 2000,
pp. 89-109.
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