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Socrates is here on his way to his famous trial. He runs into Euthyphro, who n.'xes_to base
morality on religious principles. Pay close attention to the method of cross-examination

Socrates uses; it is a perfect example of the so-called “Socratic method.”

FROM EUTHYPHRO

Reading Questions

1. What does Socrates mean by “piety”? Why does Euthyphro have such a difficult time trying to
define this term?

2. What is the significance of the “disagreement” between the gods? Can you translate this “dis-
agreement” into contemporary terms?

3. How would you describe, using your own words, the “method” Socrates uses against Euthy-
phro? What is Socrates trying to do? Does he succeed?

4. Why is Socrates being prosecuted?

List Euthyphro’s definitions of

6. What is Socrates’ definition of

tn

piety and Socrates’ objections to each one.
piety, and his objection to his own definition?
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Euth.; But what is the charge which he [Meletus] brings
ngu;n‘:l ?rm? ‘ ; » Well, rather 8 grand (m:
which ':.mplm a degree of htmk ':l“ (‘n;::“ wu;m
e el e
(ancy that he mus! be a wise T:n” f::udmxcu:i ;L .n(:s,

uwn.'vcm'ohwiwmm.hc‘ . |
going 0 accuse me of corrupting hx? generation. And of
her the state is (0 be the judge. Of all our po-

is our mot
:?tli:al men he 18 ho seems to me (0 bcgu?
in the right way. wi :
like a good husbandman, he makes the young shoots hts

first care, and clears @
stroying them. This is only the first step; afterwards he
will assuredly attend 1o

goes on as he has begun.

benefactor.

Euth.: 1 hope that he may; but 1 rather fear, Socrates,
that the opposite will turn out to be the truth. My opin-
jon is that in attacking you he is simply aiming a blow
at the heart of the state. But in what way does he say that
you corrupt the young? '

Soc.: In a curious way, which at first hearing excites
surprise: he says f gods, and that 1 in-

that 1 am a maker o
vent new gods and deny the existence of the old ones;

this is the ground of his indictment.

Euth.: 1 understand, Socrates; he means to attack you
about the familiar sign which occasionally, as you say,
comes to you. He thinks that you are aneologian, and he
is going to have you up before the court for this. He
knows that such a charge is readily received by the
world, as I myself know too well: for when I speak in
the assembly about divine things, and foretell the future
to them, they laugh at me and think me a madman. Yet
every word that I say is true. But they are jealous of us
all; and we must be brave and go at them.

Soc.: Their laughter, friend Euthyphro, is not a mat-
ter of much consequence. For a man may be thought
clever: but the Athenians, I suspect, do not much trou-
blf. themselves about him until he begins to impart his
wisdom to others; and then for some reason or other,
perhaps, as you say, from jealousy, they are angry.

Euth.: 1 have no great wish to try their temper to-
wards me in this way.

T

Soc.: No doubt they think reserved i
behaviour, and uawilling to mypo:‘:ew wiadm:B’z
have a benevolent hatwt of : '

poutiag out myself to every-
body. and would even pay for a listener. and | am afraid
that the Athenians may think me too tatkative. Now if
as | was saying, they would only laugh at me, as you uy
that they laugh at you, the time might pass galy enough
with jokes and merriment in the court: but perhaps they
may be in earnest, and then what the end will be you
soothsayers only can predict.

Euth.: | dare say that the affair will end in nothing.
Socrates. and that you will win your cause: and | think
that I shall win my own.

Soc.- And what is your suit, Euthyphro? are you the
pursuer or the defendant?

Euth.: 1 am the pursuer.

Soc.: Of whom?

Euth.: When 1 tell you, you will perceive another
reason why I am thought mad.

Soc.: Why, has the fugitive wings?

Euth.: Nay, he is not very volatile at his time of life.

Soc.: Who is he?

Euth.: My father.

Soc.: My dear Sir! Your own father?

Euth.: Yes.

Soc.: And of what is he accused?

Euth.: Of murder, Socrates.

Soc.: Good heavens! How little, Euthyphro, does the
common herd know of the nature of right and truth! A
man must be an extraordinary man, and have made great
strides in wisdom, before he could have seen his way to

bring such an action.

Euth.: Indeed, Socrates, he must.

Soc.: I suppose that the man whom your father mur-
dered was one of your family—clearly he was; for if he
had been a stranger you would never have thought of
prosecuting him.

Euth.: 1 am amused, Socrates, at your making a dis-
tinction between one who is member of the family and
one who is not; for surely the pollution is the same in ei-

ther case, if you knowingly associate with the murder
when you ought to clear yourself and him by proceed-
ing against him. The real question is whether the mur-
dered man has been justly slain. If justly, then your duty
is to let the matter alone; but if injustly, then proceed

Reprinted The Di
from The Dialogues of Plato, translated by Benjamin Jowett, 3rd ed. (Oxfo rd: Oxford University Press,

1896).
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4 PART ONE: BEGINNING PHILOSOPHY

against the murderer, if, that i to say, he lives under the
same roof with you and eats at the same table. In fact,
the man who is dead was a poor dependant of mine who
worked for us as a ficld labourer on our tarm in Naxos,
and one day in a fit of drunken passion he got into a
quarrel with one of our domestiv servants and slew him.
My father bouird him hand and foot and threw him into
aditch, and then sent to Athens to ask an expositor of re-
ligious law what he should do with him. Meanwhile he
never attended to him and took no care about him, for he
regarded him as a murderer; and thought that no great
harm would be done even if he did die. Now this was
just what happened. For such was the effect of cold and
hunger and chains upon him, that before the messenger
returned from the expositor, he was dead. And my father
and family are angry with me for taking the part of the
murderer and prosecuting my father. They say that he
did not kill him, and that if he did, the dead man was but
a murderer, and I ought not to take any notice, for that
son is impious who prosecutes a father for murder.
Which shows, Socrates, how little they know what the
gods think about piety and impiety.

Soc.: Good heavens, Euthyphro! and is your knowl-
edge of religion, and of things pious and impious so
very exact, that, supposing the circumstances to be as
you state them, you are not afraid lest you too may be
doing an impious thing in bringing an action against
your father?

Euth.: The best of Euthyphro, that which distin-
guishes him, Socrates, from the common herd, is his
exact knowledge of all such matters. What should I be
good for without it?

Soc.: Rare friend! I think that I cannot do better than
be your disciple. . . . And therefore, 1 adjure you to
tell me the nature of piety and impiety, which you said
that you knew so well, in their bearing on murder and
generally on offenses against the gods. Is not piety in
every action always the same? and impiety, again—is it
not always the opposite of piety, and also the same with

itself, having, as impiety, one notion or form which in-
cludes whatever is impious?

Euth.: To be sure, Socrates.

Soc.: And what is piety, and what is impiety?

Euth.: Piety is doing as I am doing; that is to say, pros-
ecuting anyone who is guilty of murder, sacrilege, or of
any similar crime—whether he be your father or mother,
or whoever he may be—that makes no difference; and

not to prosecute them is impiety. And pleage
Socrates, what a notable proof I will give
the law, a proof which I have already given 1, thyg;, -
of the principle, I mean, that the impioys, wt::":‘ ;
may be, ought not to go unpunished. For dg g Tl
knowledge Zeus as the best and mos; right Meny,
gods?—and yet they admit that he boypg hi e ;
(Cronos) because he wickedly devoured g, . e
that he too had punished his own father (Um;:“ ay .
similar reason, in a nameless manner. And yey fory
proceed against my father, they are angry wiy m:h L
consistent are they in their way of talking wheq »fou
are concerned, and when I am co body

Soc.: May not this be the reason, Euthyphr,
am charged with impiety—that | cannot %':2
stories about the gods? that, | SUPPOse iS where
think I go wrong. But as you who are wejj inforneg
about them approve of them, I cannot do better tag 5,
sent to your superior wisdom. What else cap | Y, cop
fessing as I do, that I know nothing about them? Tey) =
for the love of Zeus, whether you really believe th
they are true.

Euth.: Yes, Socrates; and things more wonderfy -
still, of which the world is in ignorance.

Soc.: And do you really believe that the gods foughy
with one another, and had dire quarrels, battles, andthe |
like, as the poets say, and as you see represented in the
works of great artists? The temples are full of then: °
and notably the robe of Athene, which is carried o
the Acropolis at the great Panathenaea, is embroidersl
with them throughout. Are all these tales of the g6
true, Euthyphro? 3

Euth.: Yes, Socrates; and, as I was saying, | cnl
you, if you would like to hear them, many other thng -
about the gods which would quite amaze you. ‘

Soc.: 1 dare say; and you shall tell me them &t 5‘”‘[ j
other time when I have leisure. But just at presct ;
would rather hear from you a more precise 8"
which you have not as yet given, my friend, IO‘h"q‘fz |
tion, “What is *piety’?” When asked, you only *P<"
“Doing as you do, charging your father with murde ]

Euth.:And what I said was true, Socrales: .,

Soc.: No doubt, Euthyphro; but you would 20
there are many other pious acts? .

Euth.: There are. ive ¥

Soc.: Remember that I did not ask you 10 &/
two or three examples of piety, but to explail

10 copg
You u:,ns‘dﬁ.
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you not recollect saying th
made the impious impious,

Euth.: 1 remember.,

Soc.: Tell me what is the nature of this form, and then
I shall have a standard to which I may loolé, and by
which I may measure actions, whether yours or those of
anyone clse.. and then I shall be able to say that such and
such an action is pious, such another impious.

Euth.: I will tell you, if you like.

Soc.: I should very much like,

Euth.: Piety, then, is that which is dear to the gods
and impiety is that which is not dear to them. ,

Soc.: Very good, Euthyphro; you have now given me
the sort of answer which I wanted. But whether what
you say is true or not I cannot as yet tell, although I

make no doubt that you will go on to prove the truth of
your words.

Euth.: Of course.

Soc.: Come, then, and let us examine what we are
saying. That thing or person which is dear to the gods is
pious, and that thing or person which is hateful to the
gods is impious, these two being the extreme opposites
of one another. Was not that said?

Euth.: It was. . . .

Soc.: And further, Euthyphro, the gods were admit-
ted to have enmities and hatreds and differences?

Euth.: Yes, that was also said.

Soc.: And what sort of difference creates enmity and
anger? Suppose for example that you and 1, my good
friend, differ on the question which of two groups of
things is more numerous; do differences of this sort
make us enemies and set us at variance with one an-
other? Do we not proceed at once to counting, and put
an end to them?

Euth.: True.

Soc.: Or suppose that we differ about magnitudes, do
we not quickly end the difference by measuring?

Euth.: Very true.

Soc.: And we end a controversy about heavy and
light by resorting to a weighing machine?

Euth.: To be sure.

Soc.: But what are the matters about which differ-
ences arise that cannot be thus decided, and therefore
make us angry and set us at enmity with one another? I
dare say the answer does not occur to you at the mo-
ment, and therefore | will suggest that these enmiues
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arise when the matters of difference are the just and un-
just, good and evil, honourable and dishonourable. Are
not these the subjects about which men differ, and about
which when we are unable satisfactorily to decide our
differences, you and I and all of us quarrel, when we do
quarrel?

Euth.: Yes, Socrates, the nature of the differences
about which we quarrel is such as you describe.

Soc.: And the quarrels of the gods, noble Euthyphro,
when they occur, are of a like nature?

Euth.: Certainly they are.

Soc.: They have differences of opinion, as you say,
about good and evil, just and unjust, honourable and
dishonourable: there would be no quarrels among them,
if there were not such differences—would there now?

Euth.: You are quite right.

Soc.: Does not each party of them love that which
they deem noble and just and good, and hate the oppo-
site? . . .

Then the same things are hated by the gods and loved
by the gods, and are both hateful and dear to them?

Euth.: It appears so.

Soc.: And upon this view the same things, Euthy-
phro, will be pious and also impious?

Euth.: So I should suppose.

Soc.: Then, my friend, I remark with surprise that you
have not answered the question which I asked. For I cer-
tainly did not ask you to tell me what action is both pious
and impious; but now it would seem that what is loved
by the gods is also hated by them. And therefore, Euthy-
phro, in thus chastising your father you may very likely
be doing what is agreeable to Zeus but disagreeable to
Cronos or Uranus, and what is acceptable to Hephaestus
but unacceptable to Hera, and there may be other gods
who have similar differences of opinion.

Euth.: But I believe, Socrates, that all the gods would
be agreed as to the propriety of punishing a murderer:
there would be no difference of opinion about that.

Soc.: Well, but speaking of men, Euthyphro, did you
ever hear anyone arguing that a murderer or any sort of
evil-doer ought to be let off? '

Euth.: 1 should rather say that these are the questions
which they are always arguing, especially in c9urls of
law: they commit all sorts of crimes, and there is noth-
ing which they will not do or say in their own defence.

Soc.: But do they admit their guilt, Euthyphro, and
yet say that they ought not to be punished?”
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Euth.: No; they do not.

Soc.: Then there are some things which they do not
venture to say and do: for they do not venture to argue
that if guilty they are to go unpunished, but they deny
their guilt, do they not?

Euth.: Yes.

Soc.: Then they do not argue that the evil-doer
should not be punished, but they argue about the fact of
who the evil-doer is, and what he did and when?

Euth.: True.

Soc.: And the gods are in the same case, if as you as-
sert they quarrel about just and unjust, and some of them
say while others deny that injustice is done among them.
For surely neither god nor man will ever venture to say
that the doer of injustice is not to be punished?

Euth.: That is true, Socrates, in the main.

Soc.: But they join issue about the particy}
and men alike, if indeed the gods dispute at au?sm:g"f’a
fer about some act which is called in qu eStiony dif.
which by some is affirmed to be just, by others tq b'eand
just. Is not that true? un-
Euth.: Quite true.

Soc.: Well then, my dear friend Euthyphm‘ dote]]
for my better instruction and information, what p::
have you that in the opinion of all the £0ds a servay who
is guilty of murder, and is put in chains by the Master of
the dead man, and dies because he is putin chaing bef,
he who bound him can learn from the

€Xpositors of,::_
gious law what he ought to do with him, is killeg -
justly; and that on behalf of such a one
ceed against his father and accuse hi

asonought to pro-
™ of murder, gy,
would you show that all the gods absolutely agree iy ap-

Gop’s COMMANDS AND MAN’S DurTies

Jonathan Harrison

When we consider the relation between God’s com-
mands and man'’s duties, it seems to be a fairly good
rough approximation to the truth to say that there are
three possible views about the nature of this relation,
In the first place, it is possible to say that God, since
he is omniscient, always knows what is right and
wrong, and, since he is perfectly good, always com-
mands us to do what is right and prohibits us from
doing what is wrong; he is pleased with us when we
obey his commands, and do what is right, and dis-
pleased with us when we disobey his commands, and
do what is wrong. On this view, God’s will is deter-
mined by his knowledge of right and wrong. Sec-
ondly, it is possible to say that what makes right ac-
tions right and what makes wrong actions wrong is
thatGodhasOOmmandcdthcrigm actions and pro-
hibited the wrong ones, and that being commanded
by God is the only thing which makes an action right
and being prohibited by God is the only thing which
makes an action wrong. On this view, it is impossi-
ble for God, in commanding some actions and pro-

hibiting others, to be guided by the fact that the ac-
tions he commands are right and the actions he pro-
hibits are wrong, because, before he has commanded
them, no actions are right, and before he has prohib-
ited them, no actions are wrong. The third possible
view is that there are not two pairs of different facts,
being commanded by God and being right, and being
prohibited by God and being wrong: to say that an
action is right just means that it is commanded by
God, and to say that an action is wrong just me_a"‘
that it is prohibited by God. . . . On the third vieV
there are not two different facts, being commanded
by God and being right, such that we can ask whethef
the first is dependent upon the second or whether ibe
second is dependent upon the first. There is just 0%
single fact, which may be put indifferently by ssY"%
either that God has commanded something or thé!
is right.

From Our Knowledge of Right and Wrong (1971).
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Socrates; at Jeast if they will lis-

:7d while you were szeahng;: :?(l)d;(; rt?;e:ﬂfi
if Euth oes pro
ﬂ“‘:euc;dsmrgg‘:z;dlfﬁiu deayfh}lzc; the serf as 1'1njust, ho_w df’
| kniw anything more of the nature of piety and impi-
ety? for granting that this action may be hateful to tg;
go(is still piety and impiety are not adf:quately defin
b mcse distinctions, for that which 1s hateful to the
. shown to be also dear to them.” {\nd

I do not ask you to prove this; I
: i demn and
will suppose, if you like, that all the gods con (
aboms;lnate such an action. But I will amend the deﬁnf-
tion so far as to say that what all the gods hate is impi-
ous, and what they love pious Of holy; and what some of
them love and others hate is both or neither. Shall this be
our definition of piety and impiety?

Euth.: Why not, Socrates?

Soc.: Why not! certainly, as far as I am concerned,
Euthyphro, there is no reason why not. But whether this
premise will greatly assist you in the task of instructing
me as you promised, is a matter for you to consider.

Euth.: Yes, 1 should say that what all the gods love
is pious and holy, and the opposite which they all hate,

Soc.: Ought we 10 inquire into the truth of this, Eu-
thyphro, or simply to accept it on our own authority and
lha!‘)of others—echoing mere assertions? What do you
say”

Euth.; We should inquire; and I believe that the state-
ment will stand the test of inquiry.

Soc.: We shall so0n be beter b

, s00n able

is whether " first wish to understand
e i s o oy i Belcrved B e gt e

Euth: 140 };u..my bx.mn . itis beloved of the gods.
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which is beloved disti explain: . . . is not that

unct from that which loves?
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Euth.. Certainly. . . .

S And what do you say of piety, Euthyphro: is not
piety. according to your definition, loved by all the gods?
Euth.: Yes. :

Soc.: Because it is pious or holy, or for some other
reason?

Euth.: No, that is the reason.

Soc.: It is loved because it is holy, not holy because
it is loved?

Euth.: Apparently.

Soc.: And it is the object of the god’s love, and is
dear to them, because it is loved of them?

Euth.: Certainly.

Soc.: Then that which is dear to the gods, Euthyphro,
is not holy, nor is that which is holy dear to the gods, as
you affirm; but they are two different things. . . .

Euth.: Yes.

Soc.: But that which is dear to the gods is dear to
them because it is loved by them, not loved by them be-
cause it is dear to them.

Euth.: True. '

Soc.: But, friend Euthyphro, if that which is holy
were the same with that which is dear to the gods, and
were loved because it is holy, then that which is dear to
the gods would be loved as being dear to them; but if that
which is dear to them were dear to them because loved
by them, then that which is holy would be holy because
loved by them. But now you see that the reverse is the
case, and that the two things are quite different from one
another. For one is of a kind to be loved because it is
loved, and the other is loved because it is of akind to be
loved. Thus you appear to me, Euthyphro, when I ask
you what is the nature of holiness, to offer an attribute
only, and not the essence—the attribute of being loved
by all the gods. But you still do not explain to me the na-
ture of holiness. And therefore, if you please, 1 will ask
you not to hide your treasure, but to start again, and tell
me frankly what holiness or piety really is, whether dear
to the gods or not (for that is a matter about which we will
not quarrel); and what is impiety?

Euth.: 1 really do not know, Socrates, how to express
what | mean. For somehow or other the definitions we

on whatever bases we rest them, seem always
to turn round and walk away from us. . _

Soc.: Then we must begin again and ask, What is
piety” That is an inquiry which I shall never be weary of
pursuing as far as i me lies; and [ entreat you not to scorh
me, but to apply yourmindtothcuunoﬂ. and tell me the
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truth. For, if any man knows.
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not certainly known er. on beh
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c:onﬁdentour ded father with murder. R,
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have run such a u1d have had too much respect for the

gods, and you WO therefore, that you know

inions of men. I am sure,
fh‘:‘:;nu:eoof piety and impiety. Speak out then, my dear

Euthyphro, and do not hide your knowledge.

you are he: and therefore |
s, until you tell. If you had

ety impicty, I am
of piety and impicty
" alf of a serf, have

Further Questions

Euth.: Another time, Socrates: for | am in a hurry
and must go now. ,

Soc.: Alas! my friend, and will you leave me in de-
spair? I was hoping that you would instruct me in the
nature of piety and impiety; and then | might have
cleared myself of Meletus and his indictment, | would
have told him that I had been enlightened by Euthyphro
and had given up rash innovations and Speculations m
which I had indulged only through ignorance, and that
now I am about to lead a better life.

1. State in your own words what the problem is with supposing “an act is right because God ap-
proves of it.” State what the problem is with supposing that “God approves of an act because it

is right.” How might a religious person respond? You might,

as an exercise, go to a religious au-

thority and pose the question to him or her. What answer do you get? What happens when you

keep asking the question?

. Why do you suppose that, in our society and in others, morality is widely considered to be the
domain of religion? Do you think this is appropriate? Why or why not?

3. How might Socrates, were he alive, respond to the “religious moral authorities” of today? What
would he say, for instance, to the way the Pope justifies a particular view, say the one against the

use of artificial birth control?

4. If Socrates is right that morality is inde
societies, past and present, insisted on j

pendent of the will of the gods, why then have so many

ustifying morality on the grounds that it came from the

accepted gods or God? What is their intent?
5. Socrates believed in subjecting all of his beliefs to rational scrutiny and in abandoning those that

Further Readings

Blackburn, Simon. Think. Oxford: Oxford University Press, 1999, An excellent, very accessible introduc-

tion to philosophy,

gieils?, Kai. Ethics Withour God, Buffalo, NY: Prometheus Books, 1973,
acc;] ::; James. The Elements of Moral Philosophy. New York: Random House, 1986, Elementary and
S¢, one of the best short introductions to ethics, See, especially, Chapter 4, “Does Morality Depend

FROM APOLOGY

!n 39 B¢, when Socrates was about
ing the youth of Athens and for raisin

happened in the aftermath of 4 long

seventy, his fellow Athenijans put him on trial for corrupt-
g doub.ts In people’s minds about their accepted gods. This
War against Sparta that had raged for most of Plato’s life. It

Was a time whep is i i
5 hay follon, }:ll!et anstocracy was vying with the democratic masses for control of the state.
» T1alo recounts Socrates’ irreverent response to the charges against him.

R""di’lg Questions

) crune is Socrates charged? What toda imi
againg . ¢ y would be a similar
Bainst yoyr philosophy professor? What is Socrates’ defense? et gl u
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ates’ main goal in life?
| > x:atdz:i gg(c:;utes not simply escape from Athens?
i i Wh;lg isa “gadﬂy." and in what sense 18 Socrates one?
5- Why is Socrates not ufn?xd of demh?'
. [magine getting an official letter telling you that you have 'be'en chosen “the wisest person in the
6. » How would you react? Supposedly, something similar happened to Socrates. How was
;?u:et;i';ion different from what you would have done under similar circumstances, and why?
7 wshy doesn’t Socrates simply apologize and plead for mercy? What does he propose as an ap-
. hment for his “crimes”?

propriate punis
g. Are there any €O
his targets?

CTERS: Socrates and Meletus

CHARA ;
Court of Justice

SCENE: The

Soc.: 1 cannot tell what impression my accusers have
made upon you, Athenians. For my own part, I know
that they nearly made me forget who I was, so believ-
able were they; and yet they have scarcely uttered one
single word of truth. But of all their many falsehoods,
the one which astonished me most Was when ﬂlel_gaid
that I was a clever sTpe‘aEr, and that you must be careful
not to let me misiead you. I'thought that it was most im-
pudent of them not to be ashamed to talk in that way; for
as soon as I open my mouth they will be refuted, and I
shall prove that I am not a clever speaker in any way at
all—unless, indeed, by a clever speaker they mean a
man who speaks the truth. If that is their meaning, |
agree with them that I am a much greater orator than
they. My accusers, then I repeat, have said little or noth-
ing that is true; but from me you shall hear the whole
truth. Certainly you will not hear an elaborate speech,
Athenians, dressed up, like theirs, with words and
phrases. I will say to you what I have to say, without
b s e e
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speech here is quite strange to me. If I had been really a
stranger, you would have forgiven me for speaking in
the language and the fashion of my native country; and
so now I ask you to grant me what I think I have a right
to claim. Never mind the style of my speech—it may be
better or it may be worse—give your whole attention to

the question, Is W a is it not? That is what

s what I say just.orisitn
makes a good judge, as speaking the truth makes a good

advocate..
I have to defend myself, Athenians, first against the

old false accusations of my old accusers, and then
against the later ones of my present accusers. For many
men have been accusing me to you, and for very many
years, who have not uttered a word of truth; and I fear
the d his associates, formi-
dable as they are. But, my friends, those others are still
more formidable; for they got hold of most of you when
you were children, and they have been more persistent
in accusing me untruthfully and have persuaded you
that there is a certain Socrates, a wise man, who specu-
lates about the heavens, and who investigates things that
are beneath the earth, and who can make the weaker rea-
son appear the stronger. These men, Athenians, who
spread abroad this report are the accusers whom [ fear;
for their hearers think that persons who pursue such in-
quiries never believe in the gods. Then they are many,
and their attacks have been going on for a long time, and
they spoke to you when you were at the age most read-
ily to believe them, for you were all young, and many of
you were children, and there was no one o answer them
when they attacked me. And the most unreasonable
thing of all is that I do not even know their names: I can-
not tell you who they are except when one happens to be
a comic poet. But all the rest who have persuaded you,
from motives of resentment and prejudice, and some-
times, it may be, from conviction, are hardest to cope
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