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THE HEYDAY DF THE MAIN STREET STRIp

Of all the urban locations written about by MIWC poets, Winnipeg's Main Street strip

is the most mythologized. “All the Aboriginal writers live on Main Street,” Frafeis

joked while teaching at a Iocal university. Actording to the story, Francis’ students had

inquired whether Trevor Greyeyes, author of the poem “The Strip,” actually lived on the

Main Streetstrip.? “Natives and the strip are syndnymous,”_Francis once wroté—while

pointing out that severa] other groups have established strong connections to the strip,
including “The Chinese;” who “have always had a strong presence on Main Street” “A
white person who lives on the strip is more of an outcast than isa N ative person who

lives there.” Like Mercredi, Francis viewed Main Street as an important site of encoun-
ter between indigenous and non-indigenous peoples. The largeIndigenous presence on

Main Street, according to Francis, “leads to the only interaction that many nonNative

Winnipeg citizens have with Native peoples.”s

For Mercredi, the story of the Main.Street strip isa crucialbut largely buried chapter
in Winnipeg’s history.! “It all started after the 1940s,” he said, “when the Aboriginal
people began to move into the city.” Prior to the 1950s, Mercred; told me, there were only
five Indigenous families in the city, but in the 19505 and-1960s, more and more people
began to move from First Nations and Métis communities near Winnipeg—places iike
Roseau River and Sagkeeng—into the city. In Mercredi’s recollection, many if not most
were high school graduates lieading to Winnipeg to attend university. |

By the 1970s, families from more distant, mostly northern First Nations and Métis
tommunities—not merely those within a short drive of the city—began moving to Winni-
pegin greater and greater numbers, Something changed in Winnipeg at that point,
Mercredi said. In the 1940s and 1950s, Winnipeg’s few Aboriginal families Were more
or less tolerated by the city’s white majority. But when “the invasion,” as Mercredij put
it, began, white hostility towards Indigenous peoples increased, and the city’s de facto
system of urban apartheid began to take hold, ‘

Mercredi mapped the emerging geography of urban apartheid in Winnipeg, The
first Indigenous families to move to Winnipeg in the 1940s and 19505 settled on a few
specific West End blocks—Young, Spence, and Furby Streets, north of Por tage Avenue,

“Thatwas our territory,” Mercredi said. “We didn’t go south of Portage [Avenue] becayse
We weren't welcome there” A city planning study commissicned by urbanInd igenous
organizers in 1975 summarized the tactics used by landlords to maintain apartheid,
including “refusal tosell or rent, anonymous threats, acts of extreme nuisance, and so .
on.” Mercredi pointed out that so-called public spaces—hotels, bars, theatres, cafés,
and restaurants—south of Portage Avenue were bitterly inhospitable to Native people
in those days.1s

“Letme tell you a story,” Mercredi said. “I was a lttle boy, and we were living at the
Mac, the McLaren Hotel [on the Main Street strip], because my father was a war veteran,

- PART 2 . NEW FRONTIER

and the McLaren gave discounts to veteransin those days. And my mothey loved going to
Eaton’s [the famous Canadian department store on Portage Avenue just south of the Main
Street strip, where the city’s corporate hockey arenastands now]” Mercredj continued;

“So one day she got all dresged up and dressed all of us little kids up, and took us to dine
at the fancy restaurant that used to be in Eaton’s. So we sat down, and we waited two
hours without being served.” His mother had been so set on dining at Eaton’s with hey
children that she refused to move, Mercredi said. “Eventually that waijtress ended her
shift, and a new waitress took over, who served us,” said Mercredi, “But my mom never
went back.” Ce

Intypical Canadian settler-colonial fashion, WhiFe Winnipeggers combined silence
and terse lips with overt violence to keep Indigenous peoples in their place. The Wrs
regularly enforced the city’s de facto apartheid system. Jack, an elder involved in the

- early days of the Main Streetstrip, moved to Winnipeg from Ebb and Flow, Manitoba, in

‘the 1950s. The WPS frequently took Native people on “floaters,” also known as Starlight
Tours, according to Jack, throughout the 1950s,1960s, and beyond. “You were taken out

of fown, dropped there, no charges, but you were left there,” said Jack. “Don’t come

back here or you're going to go to jail, and that's what happened.»”

Inan attempt to reduce their exposure to degrading encounters at the hands of white
landlords, businesses, and police, Indigenous Winnipeggers —including Mereredi’s
family—headed to the housing, restaurants, cafés, bars, and theatres of the North End,
and the Main Street Strip in particular. Although there were some lively Indigenous
social spaces at the time in and around Young, Spence, and Furby Streets—for example,
anow-demolished hotel and bar near the old Greyhound bus station—Mercred; said, the
scene shifted north as more and more Indigenous people moved. TIMEC organizer George
Munroe moved to Winnipeg from Camperville, Manitoba, in 1965. As he put it: “The
racism was very, very pronounced, I mean, you could see it. We were kind of confined
to one area of the city, which was the N orth End, as the place that welcomed us better
than any other piace 80 that's.where we ended up, our hang out was Main Street

By the late 19605—a period Francis describes as “the heyday of the strip”®—the
hotels, bars, restaurants, theatres, and cafés of Main Street had become a booming
cultural and political scene where Indigenoys peoples {rom nations and communities
across the North-West and Turtle Island came together to create new movements of ajl
kinds. Of any place in Winnipeg, the Main Street strip of the 1960s and 1970s was the
concrete manifestation of Indigenous resistance to apartheid’s attempt to divide and
isolate. Mercredi emphasized the diverse, exciting mix of people who frequented the
strip in those days. University students, musicians, artists, and activists hung out with
blue-collar workers—including Mercredi, one of the younger children in a family that
could not afford to send every child to university, who worked in highway crews and
other manual labour jobs-—as well as elders and more “hardcore” people who tended to

live in the hotels on the strip. As young people piled into cars, sometimes eight or nine .

mmm—— b
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The Main Street strip at Logan Avenue. Winnipeg, date unknown. University of Manitoba Archives &
Speclal Collections, RAHM-55a. (Cour tesy University of MamtobaArchlves & Special Collections)

On the brink of its heyday. Main Street strip, Winnipeg, ca. 1956. Archives of Ma nitoba,

Winnipeg - Streets - Main,

1956, 1, South from Higgins. (Courtesy of Archives of Manitoba)
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ata time, and headed for Winnipeg, Main Street was the first stop.?® If youdidn’t know
somebody’s address or phone number, said Mercredi, you went to Main Street to look
for them. More often than not, you would find them.

Atthe time, the Main Street strip gave voice to postwar Indigenous realities, analy-
ses, and struggles most famously through music. Indigenous blues, country, rockand -

roll, and folk music scenes took root and flourished on the stripbeginning in the 1960 2t
Line-ups stretched down Main Street to see the “forefathers of Indigenous rock and
blues”—musicians such as Billy Joe Green (Ojibway), Percy Tuesday (Ojibway), and By rol
Ranville (Métis)—play the Occidental, the Savoy, and the Brunswick hotels, the lattep
of which Billy Joe Green called the “Grand Ole Opry of Indian country.”* Musicians,
many of whom were residential schodl survivors, articulated a bold sense of Indigenous

identity and community in resistance to colonialism and apartheid. “One of the univer-’

sal themés...was the articulation of resistance through music,” documentary filmmaker
Vanda Fleury-Green (Métis) told the CBC. “That was both in the music and the expres-

sions of lyrics but also the people who were frequenting and participating in the Main’

‘Street scene. 23

The Main Street music scene overlapped significantly with Indigenous student
radicalism and the political scene at the IMFC, a hub of Red Power organizing and other
Indigenous radical politics in the 1960s and 1970s. Anti:Native racism was so rampantin
Canadian universities during the strip’s heyday, Mercredi recalled, that many Winnipeg
students involved in the early days of the American Indian Movement (ATM) convened
on the strip rather than on campus. Munroe firstlearned of the IMFC and its political
activities by frequenting the strip, an eng¢ounter that sparked alifetime of political organ-
izing, With friends he met on Main Street, Munroe formed Club 376, which eventually
became a 500-member Indigenous youth group inspired in partby the US civil rights and
Red Power movements. Organizers planned Red Power marches—including the 1,000-
personmarch against the Toal Report—to start on the Main Street strip, and newspaper
photographs from the 1970s show the strip covered in posters calling to “FREE LEON-
ARD PELTIER,” the Anishinabe, Dakota, and Lakota AIM activist imprisoned by the
US since the 1975 uprising at Pine Ridge, South Dakota.* In its heyday, Winnipeg’s Main
Street strip was a crucial hub of what Glen Coulthard describes as an “unprecedented”
period of “pan-Indian assertiveness and political mobilizatjon.”*

Memories and cultural representations of the strip can, however, be deeply ambiva-
lent. Tn his poem “Main Street,” the late Salteaux poet and MIWC member Douglas
Nepinak described the strip as both “beautiful” and “ugly,” a “refuge” and a “rip-off”

“the only mother some of us have ever known” and “all the hell most people will ever

need.””® Main Street hotel owners exploited Indigenous peoples’ subjection to urban
apartheid—specifically their lack of employment and housing options, and the fatigue
of colonialism—for immense profits. “The Nazis of Main,” as Francis put it, “were
the economic ones.”” Day-labour offices set up shop on Main Street to prey on unem-

CHAPTER 6 | =THIS CITY IS RED™: THE MAIN STREET §7R1p

215




216

OWEH TOEWS

» B

e
Ly

RS f_._,._“_,_ &?omird peltier

oopR e

W meolBmran.Sopr 1 ohT U

G451t af Rithardson Bldg

.

~

Political hub. Free Leonard Peltier posters, Main Street strip, Winnipeg, ca. 1977, Photo by Frank Prazak.

Winnipeg Free Press, April 2,1977. (Couartesy of Winnipeg Free Press)

ployed Indigenous workers, paying starvation wages for the city's mast dal:lgerous and
back-breaking work. Hotel owners charged exorbitant rates—described by an anthro-
pologist in the 19805 as «ysyrions”®—for run-down rooms and made millions selling
booze on the strip. Jack, who recalled Main Street fondly, also criticized the hotels along
the strip as “a contributor to the problems people had,” particularly addictions.

I

COUNTER-PLAN VII: NEEGINAN

Indigenous community organizers resp onded to this ambivalence by attempting to take
control over the strip in order to expand its usefulness as a social, cultural, and polit-
ical hub while simultaneously transforming its uneven, exploitative social rela}tions.
Neeginan, an Indigenous development vision for turning the strip into aNat ive “village,”
was drafted by the IMFC in1969.% The plan’s name translated from Cree to English as
“Qur Place” and conveyed a clear pan-Indigenous claim o the strip. “Let’s work together

" onthisopportunity to build a place for oitrselves and our children,” a newsletter published

by Neeginan organizers urged, “a place that we can truly call ‘Our Place.”* Coming

'
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on the heels of settler suburbanization and its requisite destruction of the Indigenous
suburbs, the choice of Main Street as the location for Neeginan’s work was a decision
ta define Winnipeg’s entire city centre asa place of special significance to Indigenous
peoples. When Neeginan organizers posed the questionata gathering of 60 Indigenous
community organizers in1974, «Where would you like to see this take place—in the ci{y
or in the suburbs?” 93 percent responded in favour of the city.®

Neeginan was conceived, in part,asa single concrete project that diverse Indigenous '
communities in ‘Winnipeg could unify around and into which they could channel the
general feeling of decolonial desire in the city. “If you are among those who are fed up
with such empty talk that passes for concern, and want something really meaningful to
take place,” a Neeginan newsletter implored, “thenjoinusinour crusade to bring about
positive action.” When 1,000 people marched against the Toal Report--ostensibly a
march against anti-Native police brutality—their list of demands included Neeginan.®
Using the slogan “UNITY 15 STRENGTH,” Neeginan.prganizers built an impressive
coalition of urban Indigenous peoples to ghape the plan.

In1972, 21 Indigenous organizations unijted under the banner of the Winnipeg Native
Coalition (WNC) to unanimously pass a resclution supporting Neeginan and appoint
asmaller group, dubbed the Winnipeg Indian Council (WIC), to negotiate with settler
'governhlents to support its implementation. Two years later, 50 community organiz-
ers—representing organizations such as the MIB, IMFC, the Native Women's Group,
Kinew Housing, Winnipeg Ehnakumiguk, Youth Action Project, Dufferin Action Centre,
Winnipeg Centre Project, MMF, and the Winnipeg Native Club—convened to further
develop the Neéginan plan.* Prominent organizers from this period included people
such as Bev McCorrister, Celestin Guiboche, 1inda Bennett, and Darlene Tomasson.

Neeginan organizers came from the same political milieu that published Wahbunga
year earlier, and Neeg inan pursued the same fundamentai goals. Primarily, this meant
restoring land and self-determination to Indigenous peoples according to present-day
social, economic, and geographical—inthiscase arban—conditions. Organizers summa-
rized the Neeginan vision in the following five-point program:*

HAT 1S NEEGINAN?

NEEGINAN.. is native peoples working together to accomplish a
common goal in a commuunity which will promote, produce, and
preserve an urban cultural and economic base for all Indian and

Métis people!

NEEGINAN...means proper housing, good schools, and business
enterprises—owned, operated, and controlled by you!

CHAPTERG | “THIS CITY IS RED": THE MAIN STREET STRIP
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NEEGINAN..means native people, themselves and in their own
-way, solving the real problems of everyday city life!

NEEGINAN...means building a future for your children - a future
in which they can control their own destiny and not have to face
the frustrations we now feel and fight every day!

NEEGINAN..means “OUR PLACE”!

Organizers’ first step was to build grassrootsr support for this vision and involve
residents in shaping it. A team of Neeginan «ficldworkers” visited people in their homes,
spoke with people on the strip, and held picnics on land intended for Neeginan, where
people discussed their visions for how the new community could be laid out. A “compre-
hensive mailing list of all Indian and Métis people in the city” was compiled and regular
newsletters sent out, Organizers urged fellow Indigenous Winnipeggers to join them
in creating a place “about which we can honestly say “This is Our Place and T helped
build it’..NEEGINAN workers are always available for consultation, just call 943 -1501.
They will come and see you atyour home if you so request, so feel free to contact them.”
Elaborate maps, slideshows, and displays showing what Main Street could look like
according to the Neeginan vision were created—including contributions by renowned

_artists Daphne 0djig (Potawatomi/Odawa) and Jackson Beardy—and exhibited in

the community, including in the storefront windows of the IMFC.% Organizers were
extremely successful in generating widespread grassroots support for an Indigenous
village on the strip. More than half of Indigenous Winnipeggers consulted said they
would be interested in living on the strip when Neeginan was built.

Drafted over a year of consultation with the area’s Indigenous residents, the plan
for the Main Street strip was abold, comprehensive vision for an urban district owned,
built, and operated by and for Indigenous peoples to address the basic needs that the
settler city systematically deprived them of. The Neeginan plan envisioned Main Street
as a residential village consisting of a mix of quality, affordable low-rise and high-rise
housing for Tndigenous families, elders, and single people. The plan included a special

- proposal for short-term “hostel” housing for people living in the city temporarily; includ-

ing students and those visitingto access healtheare. Non-residential components of the
plan included new schools, health care facilities, childe are facilities, meeting space,
youth recreation infrastructure, a “reception and orientation” centre for people new to
the city, “centrally delivered social services,” and worker co-operatives. To find enough
1and for this sweeping vision, the plan called for parts of the Neeginan village to expand
onto and replacethe CPR tracks.” Neeginan, inthis sense, wasa forerunnerto, and one
of the desired outcomes of, the rail relocation movement. '

¢
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"TO ALL INDIAN AND
METIS PEOPLE

NEEGINAN

. favitag you fa a meting of the ‘l‘)" “l N A “.
Winnlgag Nutive Qub, 130 River Avanue. N W l N N 5

April 6, 1978
9:30 o, o s:ou P.-Iﬂo NEEGINAN Ig A CREE WOIHD MEANING
.
To dlgoust tho feasiblsty of the establishroant of atotally LR FLACE
incepandsnt Indian ant Malls Communily somewhnare
wilhin \he City, with the tollowing Alms and Obfaclives:

WHAT

a complelely independenl
tnelten and mélls communily [n -

11} 10 provide a decent placa for Indlan and Matls

Peoples o lve. . “"NL":’PEG

{i)) to ast as & reception and arlentation genire for ) where
Indian and Mells Paoples coming 1o the Clty. EERVICES

(1) io proulde contacta within 1ha £y
(I} 16 provide facllities for Education Tralnlng, Per-
samfl Davelopment, Busihess and Managarlal
5.

HOUSING
ECONOMIC DEVELOPMENT

CAM BE BROUGIT TODETHER M DHE

For informulion phone 943-1501 ' - e

w plact aprd asmd optraud b the pioH .
THEUSELVES

what-do you think 7

cqnnaEr amatbne awad

o v T
vt 13 s .
_ ——_—_———

Neeginan invitation placed in The Mew Nation,
Winnipeg, ca.1974. University of Manitoba

Neeginan invitation placed in Winnipeg Free
Press, Winnipeg, ca.1974. {Used with permission

of George Munroe)
Programs, Neeginan, 1974, Box 1. (Used with

permission of George Munroe)

'NEEGINAM 15 A CREE WORD
MEANING 'OUR PLACE! WHERE

SERVICES, HOUSING, and
ECONOMIC DEVELOPMENT

CAN BE SRDUGHT TOGETHER 1N GHE PLACE TO BE
OWRED AND GPERATED BY THE
ID{AN &HD HETIS CQMUUNITY OF WINNIPEG

cawnate oM

‘what do you think ? s o

WNeeginan invitation, Winnipeg, ca, 1974. Damas and Smith Limited. (1975).
Neeginan: A Feasibility RegartPrepared for Neeginan (Manitoba) Incorporated.
(Used with permission of George Munro€}

1

Archives, IMFC fonds, A13-70, MSS 395, IMFC -
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HEEGIHAY PRESIDENTS' REPORT

SAMPLE OF MEWSLELTER

My Dear Friendsaj
Since April 6th, 1974 we have teen quite buey eettiog
- PROCESS up vaTlous meetings in tha community discussing Heesginan,
R R wWe realize we have came only a short distance and thet tima
* ie quickly tatching up with ue. We vould like very much
ko do what 15 right For our peopla and to ba of help. AL
the some time w@ raalize that Lt ia an impaeeibla tesk Lo
_ pleses averyone, as not all people will agree with what we
are proposing, Thise is ag 1t should be. This is gaod.
Houwsver, we cannot step because of any opposition or dig-
apreesent. We wust push on and wark evas harder end moze
passl.unnl:ely with thoge who really care and went to do

§ eonething consttuckive Eor our commmity. If you &te
ameng those Who are Eed up with much empty talk that
pagaes fot coucern, aud want somathing raslly meaningfull

useD IR THE CONSULTATION

to take place, thsm ioin us in our crusade to hriag sbout
posicive acrion. we are the huilders of a new ere - a mesw

age. Will we be fainr-hearced and woak-kneed at the Lirst
test of advereity? o, you will eay with me, Ho - pever —
R wa have not yet bepun to Eight ~ To work - to n\teata.
GEORCE MUNROE

BOARD OF DIRECTORS
WE ARE A PEOPLE ARD AS SUCH RE&BRVE

THE RIGHT TO DETERMINE OUR DEBTINY. President — GHORGE HDHROE

Vice-President — LORRE KEEPER
June - 1974 Secretary-Treasurer - BILL HAHONIH
Executive ~ HARVIN HURT

- STAALEY HCKAY

- EARIL. DUHCAR

- PERCY BIRD

-

Taking back Main Street. Neeginan newsletter, Winnipeg, ca. 1974. Damas and Smith Limited. 1975).
Neeginan: A Feasibility Report Prepared for Neeginan (Manitoba) Incorporated.
(Used with permission of Gearge Munroe) :

But the City of Winnipeg—flush with federal urban renewal cash and locking to
transform Main Street—was not interested in Indigenous peoples’ plans for the strip.
White city councillors derided Neeginan as a plan fofa “ghetto,” conveniently ignoring
the fact that it was they—and the city’slandlords, businesses, and police—who had segre-
gated Indigenous peoples on the strip in the first place. “I don't want to see & reseTve
in the middle of Winnipeg,” szid ICEC councillor Bill McGarva. «Indian peoplehavea
tough time making their wayin the city,” Councillor Munroe responded. “Thereis also

strong objection to Indians moving into other areas of the city, so we plan to work in

this area® If settlersrefused to tolerate urban Indigenous peoples anywhere but Main
Street, as Munroe’s response implied, how could they deny what they themselves had
established: Main Street was Native space.

Instead of embracing the vibrant, highly organized Tndigenous community thathad
established itself on Main Street and made serious plans to improve the area, the settler
city derided itas a pathological danger that—like Rooster Town two decades earlier—
ought to be policed, contained, and eventually eliminated. Among other things, in the
age of Red Power, thiswasa counter-revolutionary tactic. Settler jqurnalists went out
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Taking back Main Sireet. Neeginan plan cover, Winnipeg, ca. 1975. Damas and Smith Limited. (1975},
Neeginan: A Feasibility Report Prepared for Neeginan (Manitoba) Tncorporated. (Used with permission of

George Muziroe)

of their way to portray Red Fower marches and posters on the strip as, paradoxically,
signs of the area’s supposed pathology, destitution, and powerlessness.” The lengths
gettler journalists went to in order to depict Main Street as «down and out” were often
comical. In more than one case, newspapers Jiterally fabricated images of the strip to
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Figuiie 2
The Neeglnan Study Area

Clairr.ling the city centre. Neeginan study area, Winnipeg, ca, 1975, Damas and Smith Limited. (1975}
Neeginan: A Feasibility Report Prepared for Neeginan (Manitoba) Incorporated. )
(Used with permission of George Munroe) . :

Flgure 44
Allemnallve Bltes Tor Nesglnan

Place? of special importance. Alternative sites for Neeginan, Winnipeg, ca. 1975. Damas and Smith Limited. (1975)
Neeginan: A Feasibility Report Prepared for Neeginan (Manitoba} Incerporated. -
(Used with permission of George Munroe)
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fit their narrative. “On two occasions the author observed reporters photograph each
other,” noted Christepher Hauch, an anthropologist who conducted fieldwork on the
strip during the 19705 and 1980s, “in staged supine and disheveled poses, when efforts
to locate an unconscious ‘drunken derelict’ had failed° The image of the strip gener-
ated by settler media is far from the image provided by people who actually spent time

there, a point made repeatedly by the musicians and music fans interviewed by Jesse -

Green (Ojibway) and Fleury-Green in Brown Town Muddy Water. The strip could get
lively, Mercredi said, and—like anywhere else—there were sometimes fist fightsin front
of the bars, but none of the hotels on the strip were nearly as unruly as settlers made
them out to be, )

Settlers who deemed the Main Street strip ablightonthe city—like Canadian expan-
sionists who had never ‘travelled west of Ontario yetcast the mid-1800s North-West as
awasteland—had no first-hand knowledge of its actual, vibrant Indigenous geography.
Their image of the strip conformed much less to lived reality than to racist fantasy.
MIWC poets have long critiqued the knowledge-gathering methods of white Winnipeg-
gers who attempt to make claims about urban Native space. It was Mercredi’s impres-
sion that City officials and journalists, like most of the rest of the city, obtained almost
all of their knowledge of the strip by driving past and gazing at Native people hanging
out in front of the hotels, This dynamic of detached encounter is a theme in Mercredi’s
poetryand inthe work of many other MITWC poets and writers; itis the trope of awhite
city gawkingat Native pe ople and places through the windshields of cars, and thinking
they've learned everything there is to know.

The mass destruction of a beloved and historic district was initiated from nothing
more than this tepid form of geographical knowledge. Winnipeg's white-dominated City
Council deliberately dismantled one of the country’s most important hubs of Indigen-
ous social, cultural, and political life in the 1970s while totally ignoring the Indigenous
redevelopment plan for the area. This fact has never been officially acknowledged at
City Hall, not even in 2016, its official Year of Reconciliation. At the top of City Council’s

‘ hit list was the “Grand Ole Opry of Indian country”—the Brunswick Hotel—which the
City demolished and replaced with a European-style opera house. For years, according
to Mercredi, the Main Street scene danced in step with the City’s wreckingball, as the
centre of the scene moved from the Brunswick to the Occidental, from the Occidental
tothe Savoy, and finally from the Savoy to the Teland Hotel, as each was demolished in
turn. When the Leland closed, the scene moved farther north, past the tracks, as well as
west, to places like Brooklands. The demolition of the Leland FHotel, for Mercredi, was
the blow that signalled the end of the strip’s heyday.

Inthe post-heyday 1980s, Main Street became less diverse and increasingly populated
by only the most «hardcore” people, Mercredi said, Most of Main Street’s hotels, bars,
theatres, and cafés were replaced—if they were replaced at all—witha sterile, authori-
tarian infrastructure of shelters, food banks, and the city's «grunk tank,” a bunker of
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The Grand Ole Opry of Indian country. Brunswick Hotel, Main Street strip, Winnipeg, ca. 1970.
University of Manitoba Archives, Winnipeg Tribune fonds, May 13,1970, Thordarson, PC 1884718~ 847-
001_preview. (Courtesy University of Manitoba Archives & Special Collections)

chort-term cages for people arrested for public intoxication.® “They started to patrolit
more,” said Mercredi, and many university-educated Indigenous people moved away
from the strip, sometimes leaving the North Fnd entirely. Much of the remaining bar
scene moved south of Portage Avenue, into places like the St. Regis Hotel and the Garrick
Hotel. Today, Mercredi pointed out, CentreVenture is targeting these places for closure
and demolition.

I asked Mercredi about the significance of city council’s Just for demolishing Native
urban space. “T think we’re losing a lot of our history,” he said. Mercredi said that he
thought the “older generation” didn'tlike to talk about the worst days of urban apartheid
and settler demonization of urban Native peopfe and places. They prefer to keep silent,
hoping that it will go away if they don’t talk about it. “Kind of like residential schools,”
Mereredi said. “ButI think the opposite is true,” he continued, saying that he makes a
point of telling the story of Main Street to his children and grandchildren. Mercredi
listed a few other examples that he thought compared to theloss of Main Street, includ-
ing three Indigenous burial mounds and an informal settlement that had all been built
over and erased by development projects dating as far back as the construction of the
railway. Mercredi’s telling communicated asense of the cuttural importance of Indigen-
ous spaces inthe city and the pain of losing them. His history of the Main Street strip—as
well as the immense labours of the early-1970s Neeginan organizers—-has been doggedly
A £ the citv's official memory.

L
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Hotel, Main Street strip at William Avenus, Winnipeg, ca. 1990s.
}, LEIRB-53.

 ——
Last stand of the heyday. Leland
University of Manitoba Archives & Special Collections, Leland Hote
(Courtesy University of wanitoba Archives & Special Collections)

The story of Neeginan, however, does not end in the 1980s. Indigenous planners and
activists nurtured Neeginan oOver the years, continuing to insist on the special signifi-
cance of Main Street to Indigenous peoples. The 1990 Community Tnquiry into Inner,
City Revitalization (discussed in Chapter ) was instrumental in reviving the Neeginan
vision. The Inquiry ayrged that along-term, multi-faceted co _mitment be madetothe
future development of Main Street and that significant representation fromaboriginal
communities...be included in decision-making and implementattiorll.”‘12 1n 1990, a coali-
tion of Indigenous organizations came together under the name Aboriginal Centre of
Winnipeg Incor porated (ACWI)to purchase the CPRdepot on the strip—alarge, ornate
turn—bf—the—twentieth—century railway station, staffed by 1,500 CPR workers before
being Jecommissioned in 1978~ and transform itinto offices for their organizations.®®

1n 1997, as aresult of the Inquiry’s criticism of the CAL the Winnipeg D evelopment
Agreement (WDA) sponsored a more grassroois planning progéss for the Main Street
strip aimed at buildingonthe momentum of the Abo‘riginal Centre. Mary Richard—a
Métis community organizer and restaurant owner originally from camperville, Mani-
toba—was app pinted by Winnipeg Mayor Susan Thompson as co-chair of the WDA'S
North Main street Task Force. Richard took the opportunity to install Neeginan as the
official vision for Main Street. “We had to redo Main Street from City Hall,” Richard
recalled, “sothenl just pulled out the Neeginan plan..We were the only ones that already
had a plan since 1972.We had community meetings and reviewed the priginal plan of
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Neeginan.”® The final plan of the WDA’s North Main Street Task Force—drafted by a
predominantly Indigenous sub-committee chaired by Richard—was a slightly reworked

" version of the 1970s Neeginan plan.

“We, the aboriginal people of the City of Winnipeg, have joined together to make a
commitment to the future of our children,” the 1997 Neeginan vision statement begins.
“WWe have joined together to carve our future into the heart of Winnipeg, and by doing
50, save our children and heal our tragic past. Neeginan and North Main Street will be
our contribution not only to ourselves but to the City of Winnipeg.” The plan included
a mix of not-for-profit infrastructure and for-profit commercial initiatives that would
complement the Aboriginal Centre. It called for 160 units of “housing for Aboriginal
students who are in Winnipeg for educational and technical training, and housing for
Aboriginal families who are here for relatively short periods for medical treatment or
visiting friends and relatives who are hospitalized or receiving specialized treatment”;
Centre of Excellence for Chlldren s Well-Being; a Hall of Justice to facilitate Indlgenous
restorative justice models an art gallery and youth recreation and athletic facilities; and
aRound House to function as the “spiritual and cultural focus” of the Neeginan village.
To centre the needs of existing residents, the plan included a well-funded “Relocation
Assistance Program” to ensure that any residents displaced from the strip would “have
the opportunity to relocate to comparable accomrnodatlon within their community."

Beyond the offlcxal plan published by the task force, organizers envisioned much
more for the Neeginan village. Richard imagined Neeginan as the potential concretiz-
ation of a new Indigenous territorial and political model that she summarized, ina2002
interview, as a Native version of Vatican City. Indigenous peoples would ebtain a degree
of sovereign jurisdiction over the Main Street strip according to Richard’s plan. “I'was
thinking of the Vatican because it’s a central area and it has its own small geographic area
that it governs,” said Richard. “Tt hasits own laws, up to a certainlevel.” Extending the
VaticanCity model, Neéginan would operate as a political capital of Indigenous Turtle
Island, formalizingits role as apan-Native hub. “We’re so scattered across the country,’
Richard said:

We could still have a central location of government and then
you have all these little arms. Then you've got to make sure each-
community is self-reliant. So you have to develop that capacity.
That was why I was interested in the Vatican model.*

Richard envisioned Indigenous communities across Turtle Island uniting on the Main
Streetstrip to pursue collective goals while retaining their autonomy in a similar way that
self-sufficient Catholic dioceses relate to the Vatican. The Neeginan village, accordingto
Richard’s plan, would be the seat of a central Indigenous government that would support
Indigenous communities across Turtle Island to achieve their plans for the future.

PART 2 ‘ . NEW FRONTIER

The WDA and the three levels of government accepted the Neeginan plan in princi-
ple—minus the Vatican City model—but did not provide the land and money necessary to
build it. Some money for the Round House—which would become known as Thunderbird
House—was provided initially, but this funding soon dried up. “[The mayor] just stopped
funding, that’s it, we couldn’t go any further,” Jackrecalled. Organizers were forced to

“scramble to find money just to complete Thunderbird House. “I think that [the larger

Neeginan plan] wasn’t completely 'dc;veloped before [Thunderbird House] was built and
then it just became like an all-consuming priority to get that house up there and then
special money had to be found,” recalled Neeginan organizer Janet Fontaine. “There
had to be this huge fundraising campaign to put the roof on that house...so there were
some financial challenges there.® The feeling that Thunderbird House and the Aborig-
inal Centre represent only a fraction of the full Neeginan vision persists. “I think there
should be twenty Thunderbird Houses in this city,” said Albert McLeod, a Cree and Métis
Two-Spirit Winnipegger and long-time community organizer.* Inthe midst of the push

to build Neeginan in the 1990s, City Council established its new urban redevelopment

authority and tasked it with facilitating an alternate future for the Main Street strip.

Neeginan in action. Event hosted by the Aboriginal Council of Winnipeg, (from L) Linda Bloom, Mary Richard,
Amta Flett, Wayne Helgason, Trevor - Greyeyes, George Munroe, Main Street strip at Higgins, Winnipeg, ca. early
" 2000s. (With permission from the Abongmal Council of Winnipeg)
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NEGLECTING NEEGINAN: HEART OF 50LD

CentreVenture took control of a large swath of land on the Main Street strip just two
years after the 1997 Neeginan plan was drafted. While the authority focused most of
its energies in the early 2000s on convincing the local and provincial governments to
build Waterfront Drive and luring capital to invest there, it also went to work destroy-
ingwhat remained from the heyday of the Main Street strip, CentreVenture demolished
several of the strip’s remaining hotels and theatres in these years, sodding over dirt
lots and erecting signage aimed at potential buyers. “We’ve been talking to a couple of
interested developers,” said CentreVenture CEQ Annitta Stenning at the time, “But the
first stage is to clear the land and do some greening up.”*® The authority hoped that by
paying for demolition and other costly preparations for development, it could subsidize
developers’ costs and convince them to take the land. CentreVenture replaced the old

~ structures with billboards advertising the number of cars that regularly pass through the
' area, and featuring slogans aimed at motorists, such as “PUT ASIDE YOUR PRECON-
CIEVED IDEAS ABOUT MAIN STREET AND BECOME PART OF THE DOWNTOWN
REBOUND.” “Forget the squalor,” the Free Press joined in, “brmg on the lawyers and
office workers.”®

By 2006, with construction underway on Waterfront Drive, CentreVenture cast about
for a new geographical focus, Despite the advertising and site-preparation subsidies, the
authority had had little success luring new investment to Main Street during the previ-
ous years, A consensus seemed to emerge between CentreVenture and its urban-wing
allies that Waterfront Drive was an isolated success that had not done enough to trans-
form the city’s appearance to the outside eye. To the dominant regional bloc, it seemed
that CentreVenture had sorely neglected far more “visible” parts of the downtown—the
city’s busiest thoroughfares, Portage Avenue and Main Street. -

“[CentreVenture] has properly recognized that something needs to be done urgently
torepair the pitiful state of Portage Avenue and Main Street,” the Free Press editorialized
ina 2007 piece entitled “It’s Our Downtown.” City Council’s decision to destroy Indige-
nous Main Street had left it with a new problem: alandscape of destruction unpleasing
to the eye. “As it stands now, visitors to Winnipeg are left with the impression of a city
in décline,” continued the Free Press. “It tells out-of-town investors that Winnipeg is
nota good place to do business and it tells tourists there’s nothing here worth seeing.”

The editorial concluded by urging local and provincial governments to eliminate
taxes for developers on Main Street, rather than, say, taxing developers and funding
Neeginan. “A healthy downtown is somewhat intangible,” the Free Press wrote, utterly
ignoring Neeginan’s very specific definition of a healthy downtown, “but at a minimum,
downtown Winnipeg must be seen by investors as a place where money can be made.”s?
This spirit of necliberal urbanism—the exclusive definition of the city as a money-mak-
ing tool—so pithily espoused by the Free Press, was a basic logic through which public

f .
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A billboaxrd on the corner of Mnin St. and Logan Ave. Iures developers.

Planting the fiag. CentreVenture billboard, Main Street strip, Winnipeg, ca. 2001 Photo by Jeff De Booy.
Winnipeg Free Press. (Courtesy of Winnipeg Free Press)

land and money for Neeginan became unthinkable. This free-market orthodoxy would

come to dominate CentreVenture’s approach to a much greater extent in the coming

years. Whereas the authority enforced very narrow land-use and architectural regu-
lations on Waterfront Drive in order to produce its specific vision of a luxury conde

district, when it came to Main Street—a place for which Indigenous peoples had clear

plans— the authority stubbornly refused to endorse any particular vision for the strip’s

future outside of what the market would dictate, The ascendance of neoliberalism, in

this way, reinvigorated the colonial impulse to see Main Street as urbs nullius. On the

flipside, CentreVenture drew on the régional tradition of urbs nullius to make a neolib-
eral future for Main Street feel reasonable or even obvious.

The Free Press editorial came on the heels of CentreVenture’s second comprehen-
sive plan, its Heart of Gold Strategic Business Plan 2007-2009, which it presented to
City Council for approval in January 2007. The Heart of Gold plan was an aggressive—
if codéd—expression of racial-capitalist engagement with Native urban space, “Argu-
ably, the private marketplace is performing adequately in many parts of CV’s mandate
area,” Heart of Gold begins. However, “it is CentreVenture’s contention that the market
is not yet functioning adequately with respect to the properties in two related areas,”
namely Main Street and Portage Avenue. These areas were “plagued by an exodus of
businesses and residents,” according to CentreVenture, which ignered the fact that City
Council itself had manufactured the exodus. Somewhat more ominously, “civil society,”
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according to CentreVenture, was “not functioning adequately” in the area. At the time,
an estimated 1,000 people still lived in hotels on the Main Street strip.

In Heart of Gold, CentreVenture refers to Main Street and Portage Avenue as the
“Focus Area.” “The Focus Area is an embarrassment,” CentreVenture writes, citing
“unsightly entire blocks,” “unattractive” empty lots, and a “skid row collection of hotels,

restaurants, and pawn shops.” By way of explaining why City Council should fund its
plan, CentreVenture rehearses the self-evident truth of the urban wing—“The downtown
of any city is a snapshot of the real health, even the real meaning of a city.”** But this time,

) CentreVenture forwards a new claim: downtown may be crucial to the region’s future,
but Portage Avenue and Main Street are the downtown’s most crucial segments:

For better or (mostly) worse, the most visible and vital section of
Winnipeg’s downtown is the Focus Area. If suburban Winnipeggers
“see” (with their eyes and their minds) the Focus Area as an embar-
rassment, then they will “see” the entire downtown as an embar-
rassment—a place they do not wish to be, or even to think about.5 -

CentreVenture claimed that once the area’s fortunes are reversed, Main Street and
Portage Avenue could act as anearly literal “Heart of Gold,” driving the entire regional
economy and lifting all boats. “[ T}he Heart of Gold will act as the pump of economic power,
and of vitality to the suburbs and beyond,;"CentreVent ure éxplains. “The word ‘Gold’ in

this context, connotes the commercial success that will flow to participants (building
owners, merchants, employees, local residents, and the tax collectors) in the new, invig-
orated economy in the area.” But first the existing neighbourhood—that old “disgrace”—
must be eliminated. “Everything must be done to remove this disgrace,” CentreVenture

concludes, “there is no time_fo lose.”s The future of capital accumulation—not merely
in the city centre but in the entire urban region—the authority contended, depended on

the swift removal of the existing human geography of the strip.

The Main Street strip became CentreVenture’s almost exclusive focus in the years
following the release of Heart of Gold, While its framing of the situation was extremely
dire, CentreVenture’s actual “prescriptions” for Main Street were surprisingly modest.
This was an outcome of the authority’s even bolder commitment to free-market ideclogy.

“CenireVenture does not take a position as to what a resurrected Winnipeg downtown
would or should look like,” the authority explained, “only the market can determine that.
CentreVenture and others can only create conditions that allow the market to function
efficiently.” CentreVenture proposed three related strategies to create conditions for
capital accumulation in the Feart of Gold.

First, itwould “secure” the area by working with the WPS to increase its police presence
there. CentreVenture’s new emphasis on policing came at a time of renewed geographic
targeting of city-centre residents by the WPS, Two years prior, in 2005, Winnipeg Mayor
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Jettisoning Neeginan. CentreVenture, Heart of Gold Strategic Business Plan
2007-2009, Winnipeg, ca. 2007. -
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Sam Katz announced-an unprecedented round of broken-windows-style policing in the
city’s West End, which the mayor dubbed “Operation Clean Sweep.” Pioneered most notori-
ously by former New York City Mayor Rudolph Giuliani—whom Katz brought to Winnipeg
in 2006 for a keynote address on the topic—broken-windows-style policing, also known
as quality-of-life policing, involves aggressive enforcement of minor legal violations such
as vandalism or public intoxication, based on the false premise that more serious crimes
proliferate where minor acts of disorder go unpunished. Tn the same year as Giuliani’s visit,
with the help of the Manitoha NDP Government, Operation Clean Sweep was expanded
to target the entire city centre.5" In Heart of Gold, CentreVenture promises to “continue to
supportstrongly all existing security initiatives”"—including already prevalent private police
forces sponsored by multiple business improvement districts—but also proposes to deploy
ateam of “Special Safety Wardens” to the area: “[T]he knowledge that a figure of authority
canalways be found in a specific spot, during specific times, would come to be an important
component in creating the reality, and the perception, of security in the Heartof Gold.”

Second, moving beyond its role as mere inheritor of surplus City-owned properties,
CentreVertture vowed to continue dding what city council had been doing on its own for
decades: purchasing outright and eliminating privately owned properties—usually resi-
dential hotels—that it viewed as troublesome, CentreVenture categoriied its purchase
of spch properfies as “pijofile investments.” “In this category,” it wrote, “is the outright,
unconditional purchase of a troubled property whose rehabilitation will anchor the resur-
rection of a Cluster.” CentréVenture continued, “This type of investment is intended to
create high visibility and interest, to raise the flag—in circumstances where tis difficult
for the private marketplace to appreciate the potential for profitable investment ¢

The final method proposed by CentreVenture to “unleash the power of the market”
along the Main Stréet strip was, predictably, the removal of existing taxes and regula-
tions on investreent. “[A] long history of difficulty and disappointment, surrounding the
development and ownership of property in the Heart of Gold, has left a legacy, amongst
many members of the local, national, and even international development community,
of cynicism at best,” it wrote. “At worst, the notion of development in downtown Winni-
peg, particularly in the Heart of Gold, has simply disappeared from their thoughts.*®

To perk up the development community, CentreéVenture suggested a general
clear-cutting of local and provincial property taxes in.the area. Failing this, it proposed
a litany of “special incentives” for capitalists willing to invest on the strip, from low-in-
terestloans to “outright grants.” CentreVenture proposed that a few tax breaks already
in place—most for the private redevelopment of heritage-designated buildings—be
expanded into a general “Urban Tax Credit” for any investment in the downtown built
environment. “The intent,” CentreVenture wrote of its proposed interventions, “is to
tilt the playing field back in favor of the smooth working of market forces.” Of course,
the very existence of CentreVenture and its new plan indicated the impossibility of
capitalist markets functioning"without police and a litany of other state supports. In

‘NEW FRONTIER
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makingits case for the new plan, CentreVenture aggressively discouraged criticisms of
its prescribed mix of police, eviction of the poor, and gifts to capital. “It is not soclally
acceptable to stand in the way of this project,” CentreéVenture told City Council, which

quickly approved the plan.*

THE BELL HOTEL

The Bell Hotel—-constructed in 1904 to house settlers arriving on the CPR—was one

of the most famous residential hotels and bars remaining on the strip by the 2000s. As.
one of ;che last hotels standing after decades of city council’s onslaught, the Bell was an

emblem of the strip’s long-standing Native community. Cree writer Tomson Highwa.ly
perfectly captured Native writers’ ambivalence about this in his take on t'he Bellin

1998's Kiss of the Fur Queen: “Cree? In Winnipeg? Why not? He was, afterall, inthe Hell

Hotel*® The Bell became the first high-profile battleground of the CentreVenture era
on Main Street. CentréVenture's way of relating to the Bell's residents and its attempts

at guiding the building’s future encapsulated the authori?y’s broader colonial n{ode of
engaging the strip. This included the authority’s overriding tendency to patholo'gllze the
people of Main Street—casting them as subjects of social control rather than participants
in planning the area’s future—that enabled it to bury the Neeginan plan.

CentreVenture’s first order of business was to purchase, close, and evict the Bell’s
75 residents, some of whom had lived there for upwards of 25 years.** CentreV.entun?
described the Bell as the last stand on the modern Main Street frontier, and its resi-
denté—'—especially those who patronized its bar—as the final remaining threats to t.he
strip’s golden future. Shutting down the Bell “could well be the catalyst that :,vould kick-
starta grand redevelopment of an entire neighborhood,” said CentreVenture’s n.ew CEO
Ross McGowan, a condo developer who had received land on Waterfront Drive from

CentreVenture a few years previous. “In recent years,” added Jim Ludlow, President

and CEO of the city’s professional hockey team and Chair of the CentreVe,nture.Board,
«CentreéVenture has received numerous cormplaints from area businesses regarding the
negative effect the activities related to the liquor sales in the beverage room and l?eer
vendor was having on their ability to conductbusiness.” “CentreVenture’s mandate 1s‘t(.)
attract business and residential development to the downtown, not to sit idly by while
negative activity causesan exodus,” the authority stated, once again profoundly confus-

ing the source of depopulation on the strip.*s

CentreVenture's elimination of the Bell and displacement of its residents was s“.rift
and, in some eyes, cruel. Ispoke with Simon, 2 University of Manitoba urban planning
graduate who—interested in the progressive potential of reversing suburban sprawl—
took ajob at CentreVenture during the mid-2000s.% Simon was assignfed to oversee the
evictions of the Bell’s residents. “My boss basically said, ‘Make sure it’s empty by the
end of the day” CentreVenture offered 16 relocation assistance program, as had been

CHAPTER 6 | "THIE‘-. CITY I5 REO": THE MAIN STREET STRIP

233




~Am A

NEW FRONTIER

f .
OWEN TOEWS STOLEN CITY RACIAL CAPITALISM AHD THE MAKING DF WINNIPED PART 2

called for in the 1997 Neeginan plan. “People were moving with shopping carts,” Simon
recalled, raising his eyebrows. He remembered hearing residents sneer at the “big, evil - ;
developer” as he oversaw their evictions. Winnipeg Mayor Sam Katz appeared oblivi- - i
ous to the reality of the situation. In a video statement, Katz appeared to be under the - ‘ YHE BFLL
impression that Bell Hote] residents enjoyed their own evictions. “Although that was
their home,” said Katz, “I can assure you they would not have been very proud to tell
you that was their home.”” The mayor’s statement only makes sense, of course, if the
- Bell’s residents are understood to have no aspirations of their own for the strip’s future.
Simon eventually quit his job at CentreVenture, in part because he had notrealized how
uponservative” the authority was, Within processes of gentrification—Simon’s exp eri-
ence indicated —as within processes of imperial conquest, the inhumane requirements
of racial capitalism are generally hidden in order to convey a progressive; cutting-edge,

adventuresome image.

Seventy-five units of affordable housing were lost in the closure of the Bell, adding
to the city’s booming homeless population.® The CBC interviewed the director of one
of the largest homeless shelters on the strip, writing that the director “expects many
former Bell residents will end up sleepingin his shelter”*Butin its editorial, “Last Call
at the Bell,” the Free Press ignored this significant loss of affordable housing, focusing
strictly on the wholesomeness of eliminating the hotel’s bar and the removal of its clien-
tele from the strip. “The Bell Hotel will serve its last drink on Friday,” the Free Press
wrote. “That may make some people ci‘y in their beer as they remember the good old
days of brawling, boozing and bar-hopping, but it’s welcome news for those working to
revitalize Main Street.””®

The Bell remained vacant and boarded up for years, as CentreVenture waited for the
market to decide its fate. “We know there is interest by various private-sector develop-
ers in this property,” McGowan said in 2007, but none emerged, Jessica, a CentreVen-
ture employee, later told me that there had been virtually no private market interestin
the Bell. Compared to Waterfront Drive, Main Street was still seen as a “rough area”
with little to no potential for profitable condo or even rental housing development. The
lack of market interest in the Bell and the Main Street strip in general highlighted the
perversity of evicting its residents and ignoring the Neeginan plan, Capital in general—as
represented by CentreVenture—wanted the strip’s existing, largely Indigenous, commu-
nity gone without a trace as part of its larger vision for the city centre, but not a single
developer actually wanted the land on the strip itself, This was the imperative to which
75 people were sacrificed into homelessness. '

As alast resort, CentreVenture agreed to bring a reduced number of neighbourhood
residents back to the Bell—although none of the hotel’s previous residents were given
homes in the new Bell?—forestalling the invasion of “lawyers and office workers” envi-

sioned by the Free Press. In a moment of capitulation, CentreVenture, which retained pre-CentreVenture takeover. Bell Hotel, Main Street strip, Winnipeg, date unknown. University of Manitoba

wnerchin nfthe Bell. accented aproposal by the Winnipeg Regional Health Authority Archives, Bell Hotel, BELLHB-50. (Courtesy University of Manitoba Archives & Special Collections)
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(WRHA) and a large area homeless shelter—Main Street Project (MSP)”*—which had
secured provincial funding to convert the Bell into 42 tiny bachelor suites as part of the
“housing first” public health trend the WRHA was pursuing at the time. CentreVenture
echoed the “housing first” ethos, giving more credence to the insulting idea that the strip’s
residents—rather than the region’s long history of immiserating dominant development
visions—were the source of the area’s “problems”; “The philosophy behind the project,”
CentreVenture explained, is that “before an individual’s problems can be addressed, they
" first need a roof over their heads.” :

Almost immediately, CentreVenture looked for ways to cease its involvement with
the new Bell. I spoke with Will, a manager there, who told me that CentreVenture would
likely sell as soon as it could. He told me that the provineial government and the WRHA
had made their investment in the Bell conditional on the building being part of the
government’s “housing-first” strategy. “It wasn’t their cup of tea,” Will said of the plan
to use the Bell as affordable housing, adding that he didn’t think CentreVenture knew
what it was getting into. This view is confirmed by a 2011 report on the Bell authored
by CentreVenture, in which the authority writes, “Ultimately, a separate organization,
dedicated to addressing the issue of homelessness in Winnipeg may be established who
might incorporate the Bell Hotel inio their portfolio.”"

In the meantime, CentreéVenture parlayed the new Bell into a sighificant public rela-
tions tool, using its involvement with the “housing-first” trend to soften its image and
portray itself as compassionate towards existing 2ity-centre residents. “It’s just the right
thing to do,” McGowan told the Free Press in 2009, in a total reversal. “I think it’s impor'tant
when we talk about community building to...help the people within the neighbourhood.
And we see this as an opportunity to do that.”™ In fact, CentreVenture handled the Bell

in such a way as to serve the two hostile intentions—eviction and policing—that ruledits -

engagements with the strip’s residents. Through its restructuring of the Bell, CentreVen-
ture achieved a net displacement of low-income residents—which resulted in an overall
loss of 33 affordable housing units. And by shutting down the Bell's bar, it eliminated one
of the few remaining unsupervised gathering places for neighbourhood residents.

The design of the new Bell extended the authoritarian, paternalistic restructuring
of the Main Street strip from the vibrant 1970s social, cultural, and political hub that it
was to the sterile, heavily policed, tightly managed shelter infrastructure—where resi-
dents are treated as pathological charity cases—it has become today. This is true despite
the fact that many aspects of the new Bell appear earnestly tailored to meet the needs of
the strip’s residents in a dignified, humane way. Will took me—past two police officers .
loitering at the front desk—to have our conversation in the Bell’s Culture Room, where a
circle of chairs sat on a carpet with a Navajo design, beside a flip chart with “SHARING”

 and “HEALING” written on it. Bernice, a Métis woman in her fifties who lives in one of

the Bell’s new apartments, said she prefers the Bell to the Main Street Salvation Army,
which she described as “just like prison.” “T have my own place here,” Bernice told me.

. NEW FRONTIER

sShe has friends in the building, and she likes volunteering in the kitchen.”

But Bernice felt that she lived under the control of Bell staff who impose unreasonable
rules and den’t undefstand Native culture. Toillustrate, Bernice told mea story abouther
boyfriend, Richard, visitingher at the Bell. Richard was asked by stafftoleave the bu.ild—
ing, but he declined, saying he had come to visit Bernice. Instead of contacting Bernice,

" the front desk staff called the WPS, Richard spent.the weekend in jail, Bernice told me,

and she was furious at the front desk staff. «“ghe said she cancelled the call,” Bernice

said of the front desk worker, “but how naive can you get? You can’t cancel a call to the

cops once you make it—once you call, they're coming.” Part of the reason Bernice was

so upsetwas that Richard had recently been locked in Stony Mountain Penitentiary—a

federal prison just outside Winnipeg—for eight and a half years. Through their igno-
rance and insensitivity, according to Bernice, not only had the Bell’s staff forbidden her
from seeing her significant other, they had also put hisentire future in jeopardy.

This heavy-handed approach appeared to be the rule, rather than the exception,
during my visit. A sign in the lobby warned tenants, “VISITORS CAN ONLY STAY
OVERNIGHT 5 TIMES in 3 MONTHS,” adraconian rule that, as Bernice's experience
demonstrates, prevents residents from seeing their loved ones. Will told me that he does
nothesitate to evict tenantsif they behaveina disorderly manner, and the Bell has strict
visitation rules. “We can’t even have any guests on Wednesdays,” Bernice complained.
Another sign in the lobby announced that Wednesday was “TENANT/STAFF DAY,” dedi-
cated to tenants and staff doing “some important work together.” The rigorous control
exercised over tenants by Bell staff refninds one of CentreVenture’s ominous assertions,
in Heart of Gold, that “civil society” was not functioning adequately on Main Street.. In
.failing to remove the old community entirely, CentreVenture settled for placing areduced
number of residents in a “controlled envi_ronment”-‘essentially the City’s approach to
the strip since the 1980s. By positioning residents as problems” in need of fixing, super-
vision, and policing, the housing-first model fit CentreVenture’s colonial approac.h tothe’
strip’s residents; and itwas a far cry from the affordable housing, based on restoring land
and self-determination to Indigenous peoples, envisioned by Neeginan.

MAKING MAIN STREET WHITE COLLAR

CentreVenture capped an extensive round of destruction on the strip that involved shut-
ting down the Bell and demolishing six other buildings—among them the Club H.otel,
Epic Theatre, and Starland Theatre— by transforming alarge segment of the area into
a new white-collar district of massive office-space developments. To do so, the author-
ity mobilized new techniques to transfer state resources to capital. Arnongtl'}e ‘-rarious
financial innovations proposed by CentreVenture for the Heart of Gold initiative, tlhe
recommendation that gathered the most momentum was its call for a widened applica-
tion of tax increment financing (TTF) grants for developers—essentially, large upfront
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grants in the amount of tax breaks promised over the coming irears. Combined with new
federal “economic stimulus” grants rolled out in response to the 2008 global economic

crisis, TIF grants made the area newly profitable for developers. Rather than “stimu-
lating” Indigenous economic development on the strip, CentreVenture maneuvered the

new federal funding into supporting a vision for the area reminiscent of Macdonald’s

1870s “swamping” strategy. While city council had been destroying Main Street for

decades, developments in the late 2000s constituted the first successful creation of a

more affluent, non-Indigenous human geography on the strip since the replacement of

the “Grand Ole Opry of Indian Country” with an opera house in the 1960s.

' In 2008, CentreVenture transferred an entire city block in the heart of the strip to
Re Solve Group Inc. “The biggest commercial development on North Main Street in
nearly a century was to be unveiled today,” the Free Press announced on March 18,2008,

“as part of a multimillion-dollar plan to breathe new life into one of the most desolate
sections of downtown.”™ The deal called for Re Solve Group Inc. to construct a four-
storey, 74,000-square-foot office building and a four-storey 300-car parking garage to
house the WREIA’s corporate and administrative headquarters. CentréVenture gifted

" $500,000 to Re Solve Group Inc. in the form of a TIF grant.

CentreVenture soon brokered a second large white-collar development on the strip,
immediately next door to the WRHA building. In 2010, the United Way began construc-
tion on a new $10 million three-storey, 20,000-square-foot headquarters on the site.
The federal and provincial governments paid $7 million of the total cost, withmatching

“economic stimulus” grants of $3.14 million. Winnipeg City Council and CentreVenture
together contributed $700,000 inland and TIF grants. Withits United Wayand WRHA
dévelopments, CentreVenture replaced most of Main Street’s remaining single-room
occupancy hotels with a landscape of gleaming glass and steel office buildings. The
hotels’ low-income residents were replaced with 300 white-collar office workers.

The arrival of hundreds of white-collar workers to the strip prompted a renewed
police sweep of the area. Will told me that the opening of the WRTIA headquarters
coincided with a steep increase in broken-windows-style policing on Main Street.
Since then, Will said, the WPS increasingly descend on the strip to do “shake-downs,”
ticket people, erack down on public drinking and drug use, check if people have prior
convictions or are breaking conditions of their parole, and order people to leave the
area. Jessica, the CentréVenture employee I spoke with, confirmed that CentreVenture

‘works closely with the WPS to maintain an expanded police presence in the Heart of
Gold district. These events clearly demonstrate a racial capitalist approach to policing.
Capital, expanding into Native space, requires police to harass and jail existing inhabit-
ants in order to ensure the profitability of its investments. CentreVenture, responsible

for guaranteeing the profitability of urban space, intensified this dynamic by nudging

the WPS towards an area of importance to developers.

PART 2 NEW FRONTIER

The local media broadly embraced CentreVenture’s transformation of the Main Street
strip, but the authority did not escape at least some perfunctory criticism. “Respect the
Locals When It Comes to Main Street,” read the headline of 2 2008 Free Press editorial.

“What is going to happen to people and institutions already in the neighbourhood?” the
author asks, citing the WRHA development, the closure of the Bell, and the “trendy
condos” popping up on Waterfront Drive. “If you are going to redevelop an inner-city
area, {reatthe people who are already there with dignity.” [fn the continuing effort to
gentrify the area for our civil servants,” a 2009 Free Press editorial went on, “six of the
worst hotels were torn down to improve the neighbourhood’s climate withno one, appar-
enﬂy, ever giving a single serious thought to where the people who lived in them... might
go when they were gone.””” A louder line of criticism, however, rather than eritiquing
CentreVenture’s colonial vision, lamented its lack of success.

Urban wing-aligned commentators blamed Winnipeg suburbanites for not being
courageous enough on the new frontier. “The bunker mentality demonsirated in WRHA
design,” wrote the Free Press, “seems ty pical of the mentality of most Winnipeggers
when it comes to Main Street—keep your head down and you might get through it.’80
In another piece, the paper interviewed a Main Street business ownet about the strip’s
new office workers. “Main Street now looks great from the cat,” the man told the Free
Press. “No one driving by would think there were any problems.” But he criticized the
strip’s new white-collar inhabitants for not livening things up encugh, “The people
here make big salaries, eat lunch at their desks and drive home to Li_nde_nwoods at5”
the business owner lamented. The newspaper responded by blaming and insulting the
strip’s remaining long-time residents. “Nobody wants to sip a latte or browse an art
gallery while somebody who just crawled out from under a bridge walks by

Exchanges such as this conjured a new urban settler—colonial cuilture, defining
suitable settlers as those who embraced urban life by purchasing lunch at local restau-
rants, drinking expensive coffee, and supporting thelo cal art scene. On the other hand,
the embers of the area’s longstanding Tndigenous community——coded as homeless and
therefore ineligible to participate in the district’swhite-collar future—were defined as
threats that frightened away desirable settlers and therefore posed an obstacle to civic
progress. CentreVenture continued to pursue a corresponding policy 9f Indianremoval
on Main Street into the 2010s, attempting, for instance, to make the biggest park on
the strip—the former site of the Royal Alexandra Hotel, now owned by the Aboriginal
Centre—its next “profile investment.” «CentreVenture wants to get the park offus real
bad,” explained Wayne Helgason, a founder of the Aboriginal Centre. “But no, th(-:ase
people there still need aplace tohang out...those people are important...so we're going
to leave it green until such time that others have a plan that is respectful of what goes

on around here.”
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YOUTH FOR CHRIST

CentreVenture’s total rejection of Indigenous Main Street and Indigenous urban plan-
ning histories soon materialized into a far more incredible symbol of settler colonialism’s
resilience. In a startling twist, in 2010, CentreVenture directed the city’s post-indus-
trial redevelopment agenda towards the construction of an institution on the Main
Street strip that paid uncanny tribute to a key genocidal institution of an earlier phase
of Canadian settler colonialism. The depth of the dominant bloc’s historical amnesia
and the severity of its disregard for Indigenous Main Street and the Indigenous city
centre generated irrepressible grassroots resistance to CentreVenture’s agenda. This
resistance revealed more clearly than ever the colonial rélationship of capital and the
dominant bloc to Winnipeg’s Indigenous city centre.

Events began in early 2010, when the multinational evangelical Christian organi-
zation Youth for Christ (YFC) requested funding from the City of Winnipeg to build a
$10 million youth recreation complex somewhere in the city—a projeét for which YFC
had already gained a federal stimulus grant of $3.2 million, YFC needed to find another
funder quickly, as the federal stimulus money was time-sensitive and would soon expire.
The City directed YFC to CentreVenture, which preposed the former site of the Savoy
Hotel, a plot of land long envisioned as part of Neeginan, located at the same intersec-
tion as Thunderbird House and a sfone’s throw from the Aboriginal Centre. Simon, the
former CentreVenture employee, told me that the parcel of land—formerly surplus City-
owned land then owned by CentreVenture—was CentreéVenture’s “last big obstacle” on
the Main Street strip, and that in order to sign on to the project, “the City’s condition
was that this is the piece of land it’s on.” Tt was the City—taking cues from CentreVen-

ture—and not YFC that insisted on locating the evangelical Christian youth centre on
the Main Street strip.

While CentreVenture itself was able to finance developments without city council
oversight, the large TIF grants it brokered for developers still requiréd city council
approval. This requirement- the kind CentreVenture was originally designed to side
step—made the deal public and provided a formal opening for grassroots resistance. On
February 17, 2010, the Executive Policy Cominittee of Winnipeg’s City Council passed
amotion to provide a TIF grant of $3.375 million to YFC. Less than a week latér, Diane
Roussin (Anishinaabe) and Tammy Christensen, Executive Directors of Ma Mawi Wi
ChiTtata Centre, Inc. and Ndinawemaaganag Endaawaad Tnc, respectively, published a
scathing critique of the proposal, highlighting the racial hierarchy and genocidal logic
implicitin attempts to Christianize youth in an Indigenous neighbourhood. “Aboriginal
youth represent the majority of youth in the neighbourhoods near the proposed Chris-
tian centre,” Roussin and Christensen wrote, noting that YFC’s guiding purpose is the

“Christianization” of children, and that the organization explicitly targets “the aborig-
inal youth community as a prime area for development.” “While the Youth for Christ
approach is more subtle than that used in residential schools,” Roussin and Christensen
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continued, “itisin essence based on the same model—Christianity is viewed as superif)}'
and missionaries from outside the community will teach people a better way.” Rou.ssm
and Christensen emphasized the long history of Indigenous organizing in VV-inmpleg,
and then critiqued the state’s lack of support forit. “Existing organizations working W.lth
youth in the inner city—Aborigi nal as well as many non—Aboriginall——-have been Work.mg_
for years to reverse the greatharm caused by assimilationist policies and attempts to
‘Christianize’ a people with astrong culture and spirituality of their own,” the authml's
went on. Taking millions of dollars for YFC, they explained, “out o'f abudget thatis
supposedly so strained that it cannot support existing public recreation prograr_ns and
more culturally appropriate community-based initiatives, is extremely troubling for
those who know first hand the damage that ‘well meaning’ Christians have caused.”®?

A grassroots coalition of Indigenous and non-Indigenous city-centre organizers—
most of them youth service providers—{illed the city council chambers on Feb.rue.u'y 24, .
2010, to speak against CentreéVenture’s plan. Speakers positioned the pllsm'w1thm t.he
context of more than a century of Indigenous resistance to Canadian (:.olomal}sm, tracing
the impact of residential schools through present-day efforts to esta.blllsh Ind1genous—ru.n
education and youth programming in Winnipeg with a decolonizing mandate. Activ-
ists positioned a publicly funded YFC Centre on the strip as abetrayal of the' hard-w?n
2008 Canadian apology for Indian Residential Schools and Canada’s new hlgh—prof‘ﬂe
mandate to “reconcile” with Indigenous peoples.” Nahanni Fontaine, Director of Justlc.e
for the Southern Chiefs’ Organization, attempted to educate Winnipeg's City Co.uncﬂ
about the Indian Residential Schools apology and their responsibility to honour it:

As aresult of this apology, Aboriginal peoples were assured that
these sort of strategic and infringing policies and practices would
never oceur again, and despite this assurance, we're gathered here
today debating the construction of a_Youth for Christ Recreational
Pacility which is entirely founded on Christian world views .and
practices...[if the project is approved] this council will be doing
nothing short of reinstituting and state sanctifying another more
contemporary, altered form of the Residential School experi- .
ence, mentality and practice all under the guise of helping at-risk
_Aboriginal youth...To suggest that the same institution who on
the one hand is complicit in the total destruction of Aboriginal
peoples’ culfure, traciitions, 1ands, economies and language, can
on the other hand, be the ones to offer change and healing is abso-
lutely ridiculous and insulting.**

Indigenous activists who spoke against the project involked the five—decades—loni -
tradition of community control over the Main Street strip and broader North Er'ldl,lallll
described this tradition as a plan to reverse Canada’s colonial destruction through the
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creation of urban space by and for Indigencus peoples. The street corner in question—
Main Street at Higgins Avenue—was positioned as the geo;graphic heart of the still
only partially realized Neeginan plan, “Now we are at the corner of Main and Higgins,”
Damon Johnston, former director of the Aboriginal Centre, told City Council. “They're
going to be across the street from the Thunderbird House, which is our spiritual, the
first spiritual house of the Aboriginal people, the First Nations in this city.” “[O]ne of the
things about that corner lot that we've all agreed on,” said Marileen Bartlett, director
of an Aboriginal economic development organization based at the Aboriginal Centre,
“is that we wanted it to be something that would reflect our culture, our heritage and a
promise to our people that we are develo ping and we are moving forward ”# In this way,
Indigenous organizers attempted to remind Winnipeg’s wilfully ignorant white-domi-
nated City Council about the long history of Indigenous plans for the Main Street strip,
Presenting this history—including settler governments’ history of refusing to fund the

Neeginan plan—as the backdrop for the City’s eagerness to fund YFC clearly revealed

the settler city’s profound hostility toward Indigenous Main Street and Indigenous
urban planning. '

In order to defend the YFC plan, CentreVenture erased the reality—eloquently estab-
lished by Johnston, Bartlett, and others—of a well-organized Indigenous community
with a rich history of planning and redeveloping Main Street and replaced it with an
updated story of urbs nullius, recasting the Main Street strip as an unwanted, underde-
veloped territory inhabited by inferior people with no idea how to use the land properly.
This story erased city council’s previous four decades of systematically attacking the
strip and refusing to support the full Neeginan plan, making the area appear naturally
empty, unstable, and in need of intervention. “Yes, Higgins and Main, who would have
thought we’d be here arguing over Higgins and Main a few years ago?” said CentreVen-
ture CEO Ross McGowan, transmitting CentreVenture’s fundamental obliviousnessto
local people’s histories and claims to space. “Stabilizing the area and providing a frame-
work for further private and public investment is of paramount importance,” McGowan
continued, making the capitalist case for an updated Indian Residential School. “The
proposed Centre for Youth Excellence meets this objective and fills a major void on
North Main.” City councillors assisted CentreVenture by mobilizing the geogrﬁphi—
cal knowledge of their suburban constituents—CentreéVenture’s target audience—to
describe an area in desperate need of a saviour. “I know for a fact, Higgins and Main
is a bad place,” said cne city councillor. “Peopie will not venture from Tuxedo, from
Transcona, [they] say, ‘Don’t go there because it’s a bad place.’..You've got transients
hangingaut, it’s a place that should not be visited.”® With Neeginan removed from the
equation, YFC was positioned as the only possible healthy future for the strip. “If it's
that [YFC] or erack, I'd rather have somebody have that,” said one councillor ¥ Replacing

Neeginan with crack cocaine as the image of Main Street’s Indigenous future perfectly
captured the anti-Native racism of the dominant bloc’s geographical imagination, In

T
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fact, the “void” YFC proponents conjured—as well as the idea of the “at-risk” Indige-
nous young person critiqued by Fontaine —were produced by the settler state’s attacks
on Indigenous communities and its refusal to fully support Indigenous development
agendas. The YFC plan only reiterated and deepened both of these patterns. Rigorous‘ly .
ignoring this, Winnipeg’s entirely non-Indigenous City Council voted ten to fourin
favour of fum:ling the project. The YFC centre held its official opening at Main Street
and Higgins Avenue on December 9, 2011, polluting the North End with perhaps Winni-
peg’s single most noxious example, to date, of contemporary urban settler colonialism.

Indigenous organizers who resisted CentreVenture’s YFC plan made clear, again
and again, how CentreVenture’s actions infuriatingly recreated the colonial dynamics
of Indian Residential Schools. The sense of déja vu—of colonialism repeating itselfin the
contemporary city—generated by state funding for the YFC centre, of course, is not limited
to the comparison between state funding for YFC and the Indian Residential Schools’
system. The colonial dynamic extends, fundamentally, to the contest over land. Centrev- _
enture’s support for YFC reiterated colonial dispossession of Indigenous lands as much
as it reiterated the construction of Indian Residential Schools. While CentreVenture’s

CentreVenture's residential school. Youth For Christ Centre for Youth Excellence, . o
Main Street strip at Higgins Avenue, Winnipeg, ca. 2013. (Photo by Bryan Scott, used with permission)
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other, lower-profile projects did not attract the same fierce, open opposition, they were
equally rooted in the same racial capitalist project: the removal of land from the reach of
Indigenous peoples. Ultimately, wealthy developers, evangelicals, and foundations were
the most immediate beneficiaries of this round of Indigenous dispossession, while the

entire urban wing of the dominant regional bloc—who approved the plan but opted not
to invest—profited indirectly.

Trevor Greyeyes—poet, long-time MIWC member, and publisher of First Nations

Voice—has produced some of the MIWC's best writing about the strip. I asked Greyeyes .

what he made of the particular geographic logic that seems to motivate CentreVen ture,
whereby the authority explains that spaces inhabited predominantly by Indigenous

peoples are not intolerable in and of themselves but are intolerable in particular loca-
tions. “Well, you know,” Greyeyes responded, “it’s been done for vears—why doyou think

most First Nations are located where they are?”® For Greyeyes, in order to understand

Main Street—and gentrification in Winnipeg in general—it is necessary to understand

itas part of the much longer regional history of serial Indigenous dispossession.

Greyeyes, who is a member of Peguis First Nation and has spent most of his life in
Winnipeg,'compared Main Street to the history of Peguis First Nation itself, which—
when it was still known as St. Peter’s First Nation—was for tibly relocated from its orig-
inallocation near the city of Selkirk, Manitoba. Greyeyes compared the stories used to
dispossess St. Peter’s to those used to dispossess Indigenous Main Street, “I remember
partofthe reason they gave for having St. Peter’s relocate,” Greyeyes said, “wasbecause
ofthe ‘rampant poverty’ and ‘drunkenness’ and that sort of thing” so close to the largely
white city of Selkirk. Greyeyes went on, outlining the economic motivations for the relo-
cation and the fraudulent means used to carry it out:

Because if you look north of Selkirk, that’s prime farming land
here in Manitoba, so they had a huge swath of it, they were dealing
with it in their own ways, and they did have private property, and
people had their own farms, and there were little settlements here
and there and that sort of thing, but there were also people, say,
like my great-grandparents who lived the way that they had lived
for untold generations. They didn’t permanently live anywhere,
you know, they worked out in the bush. In fact, they lived so far
out in the bush that the RCMP [Royal Canadian Mounted Police]
didn’t even care to go there to get my grandfather to go to residen-
tial school. But they wanted that land, so they tried on a number
of occasions to get them to sign a surrender, but they weren't able
to do it, until one time, a number of people had gone off hunting

in the fall for the gathermg of the-season, you know, so 1 i imagine
they did ducks and geese and that sort of thing, Then, with the
people they had in the local parish, they called them down for a
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meeting, and most of them spoke either Cree or Ojibway, if_:_was

a mixed reserve. And then they, the guy, the judge who was in
charge, knew a little bit, so he said to them, “Anybody who wants
$50 line up over here, anyone who doesn’t want $50 line up over
there” Then the guy who was the local deacon of the church, you
know, he could actually speak English well, and he could speak
the other languages, so he was trying to warn the people, “No, no,
no, no, this isn’t just for money.” They kind of cut him off, and they
didn’t even have a vote, but these people took the money.

Members of the Peguis First Nation immediately contested the so-called surrender,
but it took 90 years for Canada to recognize that the relocation had been fraudulent and
therefore illegitimate. “The exodus happened over, like, a 20-to-30-year span,” Greyeyes
said, “to what is now known as Peguis.” The relocation was a serious economic blo“.r to
Peguis. “It basically was like a swamp area, you know,” Greyeyes said of the relocation
area. “So it floods everywhere.” The original lands were never returned. Instead, in 1998

Peguis received a one-time cash settlement.

“So it’s the same thing,” Greyeyes reflected, “that’s happened over and over and
over again” “You know,” he went on, “Canadians have a certain image of themselves,
a mythology, and so they would rather embrace the mythology than actually conf.ront
the reality of historical foundations.” This mythology amounts to a kind of -w1.1fu1
amnesia, Greyeyes said, that sustains present-day agendas—including but not 11n'1.1t.ed
to urban gentrification apendas—to fracture and displace Indigenous communities.
The human consequences of these agendas are never genuinely addressed, only moved
around—evicted, policed, imprisoned—in perpetuity. “They just want to sweep us under
the carpet,” said Angela, the community organizer who runs an Indigenous wo rrlen’s
organization in Winnipeg’s city centre. Ange;la positioned CentreVenture’s activities as
partofalarger, ongoing dynamic of “racial cleansing.” Greyeyes’ and Ang.ela's analyses
recall Mercredi’s poem “This City is Red,” in which the non-Indigenous city suppresses
the ghosts, bones, voices, and heartbeats—the “blood red history you have chosen to
ignore”—that form its historical foundations. They also advance atruththat grows from
listening to Francis When he writes, “the landscape now has cnty 89

The powerto reactlvate colonial mythology into a determining force in the remaking
of the world—in the face of decades of powerful apposition—comes, as the story O,f I\a:.[aEm
Street teaches, in part from the creation of new institutional arrangements and capacities
such as CentreVenture’s “entrepreneurial” power to dispose of public land and money
with little to no opening for community input. The theory of colonial amnesia—theidea
that what happened in the 2000s and 2010s is “the same thing that has happened over
and over and over again”—is not necessarily aninsistence that the presentis identical to

the past, butan observation that capitalist solutions to the fall-out of dispossession, new

asthey may be, fail over and over again to redress dispossession itself.
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