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Socrates and Plato

TIME LINE FOR SOCRATES

470 BC

470-400

399

Is born in Athens, Greece, the son of Sophroniscus, a
stonemason, and Phaenarete, a midwife.

Grows up during the “golden age” of Greece—his father, an
intimate friend of the son of Aristides the Just, provides Socrates
an acquaintanceship with thé members of the Pericles circle,

Serves with valor in the Peloponnesian War.

Marries Xanthippe. They have seven or eight children.

Is declared the wisest man by the Oracle at Delphi.

Is put on trial for corrupting the minds of the youth of Athens.
Is found guilty and forced to drink hemlock.

Socrates wrote nothing. All that we know of him is from the writings of Arzstophenes
(The Clouds), Plato, and Xenophon.

TIME LINE FOR PLATO

427 BC

405-400
399
387

Is born in Athens, Greece, to a prominent family. Following his
father’s death his mother marries Pyrilampes, a close friend of
Pericles.

Studies with Socrates.

Attends the trial and execution of Socrates.

Establishes the Academy. Later, Eudoxius, respected
mathematician, unites his school, located at Cyzicus, with the
Academy:.
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367 Accepts Aristotle into the Academy.
347 Dies in Athens.

Although scholars continue to debate the time
are generglly attributed to each period:

Early Period Works, usually referred to as Socratic dialogues, focus on

ethics. Included in this period are Apolagy, Crito, Charmides,

Lache{s, Euthyphro, Euthydemus, Cratylus, Protagoras, and
Gorgias.

Middle Period  Works focus on theor
Included in this period are Meno, Symposium Phaedo, T
. 2 , , Th
Republic, and Phaedrys. g A
Works focus on a reconsideration of the middle period,
most notably the theory of ideas. Included in this period

are Theaetetus, Parmenides, Sophist, Statesman, Philebys,
Timaeus, and The Laws.

Late Period

Cee®
Introduction

- Philosophy begins in the West with a
natural philosophers or the
losophy has been dominated
Parmenides, Empedocles, and
er the secrets of the natural

pre-Socratics. Men—and the history of Western phi-
by males—such as Thales,AnaximandenAnaximenes,
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Were.a reliable tool, it should always yield the same results. It did not: hence, the
Sophists shifted inquiry away from an attempt to discover the truth abt;ut the’nat
ural world to an attempt to teach a useful skill. o )
The Sophists were the first professional teachers. They went around to the
lies of young boys—again, notice this orientation toward males—and offered to
teach those boys how to argue persuasively. The Sophists said, in effect: We don’t
care what your position is.We don't care whether you are telliﬁg the truth or not.
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frame of Plato’s writings, the following

y of ideas and metaphysical doctrines.

group of philosophers variously known as the

philo rsyghes rogram:ofs
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We will teach you how to make your case and how to win arguments. This was an
especially valuable skill because eventually those boys would, as heads of house-
holds, have to speak in the public forums that constituted Greek democracy. If they
could not speak well, their family’s fortune would suffer. :

Into:this.mix——a.mix that included:a switch from the éducated personas she o
he-who-knew the truth about.the natural.world to-the educated person as'she-or:
he.who.could argue persuasively: regardless.of the truth or-falsity of the position—
came the character Socrates. :

If one reads the dialogue Apology carefully, one will see that two of the accusa-
tions against Socrates suggest that Socrates.was both-a-natural-philésopher:and-a
Sophist at. the same-time..Certainly, since one was a reaction against the other,
Socrates cannot be both. But what was Socrates? What was his doctrine? Why was
he so important? We will try to answer those questions in the second part of this
introduction.

Most of what we know about Socrates comes from three sources, Secrates.did
not write;indeed; he distrusted the written word, and so we must rely-on:the plays
of Aristophenes and.the dialogues. of Xenophon and:Piato.! For our purposes, we
will concentrate on those writings that are clearly the most important, both philo-
sophically and historically, that is, the writing of Socrates’ student, Plato,

" Most commentators divide Plato’s writing into three major periods. In the
early dialogues, Apology, Charmides, and Phaedo, for example, Plato gives a fairly accu-
rate portrayal of Socrates. Plato was almost like a “fly on the wall” or a: tape
recorder, and one “hears” dialogues that may actually have taken place. This is the
place to go to find out what Socrates was about and what he was teaching. In the
middle period, The Republic is a good example of Plato's using Socrates to espouse

o fis (Plato’s).own doctrine. Tihat doctrine is called the Theory of the Forms, and the

‘middle period is the place to go if one wants to see what the mature Plato thought.
Toward the end of his career, Plato had some doubts about his theory; in later dia-
logues like Parmenides, Theaetetus, and Sophist, one sees Plato rethinking and, perhaps,
rejecting the theory. At the same time, because Socrates was Plato’s mouthpiece in
the middle period, the character of Socrates now becomes a minor figure, becomes
g:figTJFe of ridicule and scorn, or drops out altogether. The later dialogues are not
the place to go to get an accurate picture of Socrates.

So who was Socrates and what did he espouse? The dialogue Apology is proba-
bly the best place to start. As mentioned previously, Socrates was on trial for his life.
After rejecting a number_of the more far-fetched accusations (accusations that
suggested he was a natural philosopher and a Sophist), Socrates wonders what the
real charge against him is. He settles on the charge that he is guilty of corrupting the
morals of the youth of Athens.

As one will see,"Socratic irony” is an apt description. Socrates, in the company
of his students, engaged those with a reputation for wisdom in a dialogue. Over the
course of those dialogues, Socrates discovered, and so did his students and the
people who were questioned, that those with a reputation for wisdom did not




"always deserve it. Socrates was wiser than the “wisest” people because he knew his
own limits: he knew that he did not know, while they mistakenly thought they did.
For Socrates, the educated person is precisely the person who knows her or his
limitations, who knows that she or he does.nat know

There are two points that are worthy of consideration. The first is that this
person, whom many consider to be one of the two great teachers in the Western _
tradition (Jesus is the other), professed to have virtually no doctrine and said that

and the Charmides, Socrates suggests that true wisdom is the property of the gods,

f—'ﬂWhat important. Over and over again, in the Apology, the Phaedrus,

(

and that what he has—this humanwisdom, this knowledge of his own limitations—

is worth hardly anything at all. _
The second point is that Socrates puts an enormous amount of weight, some
might call it faith, on the power of the dialogue, that back-and-forth linguistic

motion between speakers, to uncover the truth. When Socrates discusses ideas
with those with a reputation for wisdom, a truth always emerges from the dialogue.
The dialogue allows the truth to emerge—in the excerpt from The Republic, the
truth is about some mistaken claims to knowledge. Socrates is different from the
Sophists because he thinks there is a “truth” to be dijma He is different from
the natural philosophers because the method that he uses—discourse, dialogue,
conversation—is public and communal; it is open to scrutiny in a way that reason-
ing, as a purely mental activity, is not._

" PIato, as one would expect from a student, took much from his teacher
Socrates. For Plato, education is a matter of leading a person from mere belief to
true knowledge. In his classic “Allegory of the Cave.” Plato suggests that we, as un-
educated persons, are chained in a cave, seeing shadows on the wall and mistakenly
believing that the shadows (and the cave itself) are the real things. Education
involves breaking those chains and leading a person from the cave into the bright
sunshine. The good teacher does this through the dialectical process, leading the
student as far as she or he is capable. The best students, those most philosophical,
those best educated, will use the dialectical process to discover true beauty, good-
ness, and justice. Plato is different from his teacher, Socrates, precisely because the
wisdom that Plato’s students would discover is worth a good deal; that is, it involves
knowledge_of objective standards (the Forms) that will enable people to lead good,
productive lives.

The following selections include one from the Apology and two from The
Republic. The first section from The Republic presents an introduction to the Theory
of the Forms. In the second, Plato presents a story, “The Allegory of the Cave”
which is meant to shed light on the theory. ' '

Note

1. A dialogue is perhaps best understood as a focused attempt by a group of speakers to solve a
limited number of problems or to answer a few questions.

G

that he hated me, and his enmity was shared by

From Plato’s Apology (ca. 399 BC)

1 dare say that some one will ask the question, “Why is this, Socrates, and what is
the origin of these accusations of you: for there miust have been something strange
which you have been doing? All this great fame and talk about you would never
have arisen if you had been like_gther men: tell us, then, why this is, as we should
be sorry to judge hastily of you.” Now I regard this as a fair challenge, and T will
endeavor to explain to you thé origin of this name of “wise,” and of this evil

fame. Please to attend then. And AltHGUgH Soime of you may think that T am
JOKg, T declare that I will tell you the entire truth. Men of Athens, this reputation
of mine has come of a certain sort of wisdom which I possess, If vou ask me what
kind 6f wisdom, T reply, such wisdom as 1s attainable by miar, for to that extent 1
am inclined to believe that | am wise; whereas the persons of whom I was speak-
ing have a superhunfian wisdomnt, which 1 may fail to describe, because I have it
not myself; and he who says that T have, speaks Talsely, and is taKifig away my
m%ind here, O men of Athens, I must beg you not to interrupt me, even if
I'seem {0 say something extravagant. For the word which ] will speak is not mine.
I'will refer you to a witness wheo is worthy of credit, and will tell you about my.
wisdom—whether I have any, and of what sort—and that witness shall be the
God of Delphi. You must have known. Chaerephon; he was early a friend of mine,

_and also a friend of yours, for he shared in the exile of the people; and Fetuined

and he went to Delphi and boldly asked the oracle to tell him whether—as [ was
saying, I must beg you not to interrupt—he asked the oracle to fell him whether
there was any one wiser than I was, and the Pythian prophetess answered, that
there was no man wiser. Chaerephon is dead himself; but his brother, who is in
court, will confirm the truth of this story. 7

Why do I mention this? Because I am going to explain to you why I have
such an-evil name. When I heard the answer, I said to myself, What cggt_hp god
mean? and what is the interpfetation of this riddle? for I know that I have no

with you. Well, Chaerephon, as you know, was very impetuous in all his doings,

wisdom, small or great. What then can he mean when he says that I am the
wisest of men? And yet he is a god, and can not lie; that would be against his
nature. After long consideration, I at last thought of a method of trying the
question. T reflected that if I could only find a man wiser than myself, then I
might go to the god with a refutation in my hand. I should to say to him, “Here
is a man who is wiser than I am; but you said that I was the wisest.”
Accordingly, T went to one who had the reputation of wisdom, and observed
m%;me I need not mention; he was a politician whom, [ selected for
examination—and the result was as follows: When 1 began to talk with him, I
could not help thinking that he was not really wise, although he was thought
wise by many, and wiser still by himself; and [ went and tried to explain to him
that he thought himself wise, but was not really wise, and the consequerice was
WHo Weére present and

- From Hamilton, Edith and Cairns, Huntington; The Collected Dialogues of Plato. Copyright 1961 by

Princeton University Press, renewed 1989, Reprinted by permission of Princeton University Press.
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heard me. S0 T left

him, saying to myself, as I went away: Well, although I do not

suppose that ejther of us knows anything really beautiful and good, I am better
off than he is—for he knows nothing, and thinks that he knows. Tneither know
nor think that I know. In this latter particular, then, I seem to have slightly the

advan age of hi

~Then I went to another who had still higher philosophical

pretensions, and my conclusion wag exactly the same, I made another enemy of

him, and of many

others besides him.

After this I went to one man after another, being not unconscious of the
enmity which I provoked, and Tamented and feared this: but necessity was laid

upon me—the wao

rd of God, I thought, ought to be considered first, And I said

to myself, Go I must to all who appear to know, and find out the meaning of the

oracle. And I swear to you, Athenians, by the dog I swearl—for I must tell you

the truth—the result of my mission was just this: I found that the men most in

Wiser a%’ - 1 will eIl you the tale of my wanderings and of the ~
erculean™ labors, as I may call them, which T endured only to find at last the

oracle irrefutable. When 1 left the politicians, T went to the poets; tragic, dithyram-
bic, and all sorts. And there, Isaid to myself, you will be detected; now you will

are more ignorant than they are. Accordingly, I took them

some of the most elaborate passages in their own writings, and asked what was
the meaning of them—thinking that they would teach 10e something. Will you
Wme? I am almost ashamed to speak of this_bu_tﬁﬂl_llnust-sag that there

ig hardly a person

present who would not have talked better about their po try

than they did themselves. That showed me in an instant that not by wisdom do
. .————*——.__\-F\-_ 7 N I3 TR .
ut by a sort of genttsand mspiration; they are like diviners -

or soothsayers who also say many £ hings but do nottrderstan €.Imean-
ing of them. And the poets appeared to me to be much in the same case; and |

- Atlast I went to the artisans, for I was conscious that | knew nothing at all,

as I'may say, and I

was sure that they knew many fine things; and in this I wag

+ hot mistaken, for they did know many things of which I was ignorant, and in.
this they certainly were wiser than I was, But Lobserved that even the good arti-

they also knew all sorts of high matters,.and this defect in

them overshadowed their wisdom—therefore | asked myself on :
QE@@E,_LVQQ}E;_I would Jiketobe as T was, neither having theijr knowled ge nor
their jgnorance, or like them in both; and I made answer to_myself and the

oracle that [ was better off as Iwag,
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' . ) . » . - -f h
is not speaking of Socrates, he is only ll.(lsnélg mjtf nakmrfozssa; ;Igﬁf;ri\t;lzg,o ?E 1is j_s
al is the wisest who, like Socrates, LS In_
f%gtﬁ%d so I go my way, obedient to the god, and make inqui

“§ition mto the wisdom of any one, whether citizen or stranger, who appears to be

wise; and if he is not wise, then in andicah'on of the oracle I sltliow 1;11; it;’r::te Efl ;
not wise; and this occupation quite absorbs me, ax_ld I have no lr)rf:i o give elther
to any public matter of interest or fo any concern of my own,

poverty by reason of my devotion to the god. . . .

«

From Plato’s The Republic (ca. 366 BC)
Book Vi

Conceive then, said 1, as we were saying, that.tl’.lere are these C’{cwo Eeg:t;isé T}i
that one of them is sovereign over the intelligible orderban1 ﬁ%la n and the
other over the world of the eyebalf, not to say the skjf*-l::all]lJf EI i pass.
surely apprehend the two types, ée visible and the intelligible.

-
éggi'esent them then, as it were, by a line divided into two unequal sections 7

i in i e same ratio—the section, that is, of t!ne v151b1.e
ang fl?;tec‘;ifctliuseei;ttlgﬁjgai%;?oﬁég}—and then as an expression of the ra?lo of tfhtil;
zgm arative clearness and obscurity you will have, as one of the SEthllontSi (;)ns e
visiblie world, images. By images I mean, first, s}_ladows, and thzn lferei bine ot
water and on surfaces of dense, smooth, and bright texture, and every

that kind, if you apprehend. A

do- k) - . - . -
f&s the second section assume that of which this is a likeness or an image,

that is, the animals about us and all plants and the whole class of objects made

by man.

it, he said. S .
%/\?guizs;ileble willing to say, said I, that the division in respect of reality and

i i i to the
truth or the opposite is expressed by the_ proportion—as 1?s the opinable to
knowable s0 1s the likeness to that of which it is a likeness?

i ould. o
ICf)erf;?c];:e‘::yﬂ‘:en again the way in which we are to make the division of the
intelligible section.

hat way? . _ ‘
g;‘t;ead::tiﬁction that there is one section of it which the soul is compelled

to investigate by treating as images the things imitated in the for?lei dgﬁi;o?e,

and by means of assumptions from which it proceeds not up tc;él ﬁrs‘c fdvanges
i i i ther section in which i

but down to a conclusion, while there is a'no. -

from its assumption to a beginning or principle that transcends assumption

. . 1
From Hamilton, Edith and Caimns, Huntington; The Collected Dinlogues oj: Plato, th;pyrégs};: I?Jie S‘Zy
Pr?nceton Univérsity Press, renewed 1989, Reprinted by permission of Princeton University
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‘ ‘ i : i igibles when appre-
and in which it makes no use of the images employed by the other section, _‘ gence about thfem al.thoughhthef’.thl?gij;hgﬂizdzf’da}fetﬁeﬁhy%u ia]l the ngtal
relying on ideas only and progressing systematically through ideas. - i hended in conjunction with a first princip derstanding and not reason because T
I don’t fully understand what you mean by this, he said. a‘ habit of geometers and their like nun?hci’;m;n::niediatge between opinion and 7’
Well, I will try again, said I, for you will better understand after this pream- : you regard understanding as some &
ble. For I think you are aware that students of geometry and reckoning and reason. L . - id. And now, answering to these w}g/ H
such subjects first postulate the odd and the even and the various figures and Your interpretation is quite slf1fff1c1_ent, L S:;;ll:m in the ;oul_jntel%ecﬁon or %
three kinds of angles and other things akin to these in each branch of science, four sections, assume these four Ecll‘ ECt}g?Sﬂ? ec sec onc% belief for the third, and for
regard them as known, and, treating them as absolute assumptions, do not ) reason for the highest, understan u:E — arranéé them in a proportion, asy ,” 4
deign to render any further account of them fo themselves or others, taking if for e last, picfure Thinking 0; corggc lr’?_ .
granted that they are obvious to everybody. They take their start from these, and : their objects partake of truth and rea’i dyz'arran e them as you bid. T '
pursuing the inquiry from this point on consistently, conclude with that for the _ —Tunderstand, he said. CONCur arn g . jg/i)
investigation of which they set out. : : l ,
Certainly, he said, I know that. : Book VI
And do you not also know that they further make use of the visible forms . . ; i k to such an
and talk about them, though they are nof thinking of them but of those things of L Next, said I, compare our naturg mfl?zp e.];t ;igiffa::iﬁei?:nizia:avgn with a
which they are a likeness, pursuing their inquiry for the sake of the square as experience as this. Picture Hller}llt we s %nti re width. Conceive them as having
such and the diagonal as such, and not for the sake of the image of it which they : long entrance open to the lig on 1113_1 dhood. so thét they remain in the same
draw? And s0 in all cases. The very things which they mold and draw, which their legs and necks fettered from c oc; élb the fetters from turning their
have shadows and images of themselves in water, these things they treat in spot, abl.e to look forward t?nil}f, fa nd par ?;Enbirniig higher up and at a distance
their turn as only images, but what they really seek is to get sight of those real- . heads. Picture further the light rom . and above them a road
ities which can be seen only by the mind. ; behind them, and between the fire and the prisoners ¢ t shows have
True, he said along which a low wall has been built, as the exlu}}fl’;(:lfs Oh Pufi’:ie uppets
4 : P e ich they show the :
This then is the class that I described as intelligible, it is true, but with the B partmortll: beIfore tl}:e mfacrf themselves, above whic 3 P
reservation first that the soul is compelled to employ assumptions in the inves- All that I see, he said. . rall implements of all kinds that rise
tigation of if, not proceeding to a first principle because of its inability to extri- Y See also, then, men carrying pas;;gesi’\v; He:;n:)}; aem'mals as well, wrought in
cate itself from the rise above its assumptions, and second, that it uses as images - L above the wall, and human lmag.els ome o fI:hese bearers presumably speaking
or Tikenesses the very objects that are themselves cmg?éﬁy‘ the stone al_ll‘ld W?I"dtand every material, s . _ '
below them, and that 1 i ith these latt teenied ag cle; o and others silent. : i
;E;Snefao::; n(fr?c:r RSt comparion v =2 er. ar?ﬂei@f"‘?“‘s et o A strange image you speak of, he said, allild Strgnge Prﬁgﬁrfhat these men
an : . : in wi ou
T understand, said he, that you are speaking of what falls under geometry ; Like to us, I said. F_or, to begin with, tell me do yth oot the shadoen
and the kindred arts, ' ! would have seen anything of themselves I(:rtoff onf Znt(l; ! Iflr? P vs.
Understand then, said I, that by the other section of the intelligible I mean i cast from the fire on the wall.(c)lf t.}fletflzve:v; e l::)nnfpeﬂed t-o hold their head
that which the Teasorritsetf tavs-hotd ot B ~the Power of dialectic, treating its o HO_“‘; C}:’IUId thf’g'7he said, 1 y ‘ -
assumptions not as absolute beginnings but literally as hypotheses, underpin- : unmoved through life? B ) . ¢ them?
nings, fogtjggsx, and springbhoards 8o tg speak, to en};ble it TO rise to that WI%& : ‘ Andlagain, would not the same be true of the objects car.rled pas .
requires no assumption and is the starting point of all, and after attaining to that Surely. _ do you not think that they
again taking hold of the first dependencies from it, s0 to proceed downward to If then they were able to tilll: t&;nes ?E;tltf;} sa‘z they were naming the
the conclusion, making no use whatever of any object of sense but only of pure wou'ld suppose that in naming the &
ideasmoving omn TIGUEH idteas to fioas and-erchng with ties: passing Oblecj’f?
I'understand, he said, not tully, for it is no slight task that you appear to Necessar y. _ : ite them. when one of
\\have in mind, but I do understand that you mean to distinguish the aspect of And if their prison had an echo from the wall opposite -

the passers-by uttered a sound, do you think that they would suppose any-
thing else than the passing shadow to be the speaker? ‘

By Zeus, 1 do not, said he. _ .
Tflen in every W;V stich prisoners would deem reahfcy to be nothing else

than the shadows of the artificial objects.

reality and the intelligible, which is contemplated by the power of dialectic, as
something truer and more exact than the object of the so-called arts and that
those who contemplate them are compelled to use their understanding and not
their senses, yet because they do not go back to the beginning in the study of
them but start from assumptions you do not think they possess true intelli-
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Quite inevitably, he said.

Consider, then, what would be the manner of the release and healing from.
these bonds and this folly if in the course of nature something of this sort should
happen to them. When one was freed from his fetters and compelled to stand
up suddenly and turn his head around and walk and to lift up his eyes to the
 light, and in doing all this felt pain and, because of the dazzle and glitter of the

light, was unable to discern the objects whose shadows he formerly saw, what
do you suppose would be his answer if someone told him that what he had
seen before was all a cheat and an illusion, but that now, being nearer to reali-
ty and turned toward more real things, he saw more truly? And if also one
should point out to him each of the passing objects and constrain him by ques-
tions to say what it is, do you not think that he would be at a loss and that he
would regard what he formerly saw as more real than the things now pointed
out to him? _

Far more real, he said. :

And if he were compelled to look at the light itself, would not that pain his
eyes, and would he not turn away and flee to those things which he is able to
discern and regard them as in very deed more clear and exact than the objects
pointed out? ftMﬂf S /fmf! )[,M e -

It is so, he said. _‘ ,

And if, said 1, someone should, im,_thence by force up the ascent

Whif-h%inﬁteep, and not let him go before he had drawn him out info
the light of the §un, do you not think that he would find it painful fo be so

- - P T U T . . 3
haled along, and would chaféatit, and when he came out into the light, that his _

ej_;es would be filled with its beams so that he would not.be able to.see even one
of the Things that we call Téal? '

Why, no, not immediately, heé said. ' ‘

Then there would be need of habituation, I take it, to enable him to see the
things higher up. And at first he would most easily discern the shadows and,
after that, the likenesses or reflections in water of men and other things, and
later, the things themselves, and from these he would go on to contemplate the
appearances in the heavens and heaven itself, more easily by night, looking at
the light of the stars and the moon, than by day the sun and the sun’s light.

Of course. ' '

And so, finally, I suppose, he would be able to look upon the sun itself and
see its true nature, not by reflections in water or phantasms of it in an alien set-
ting, but in and by itself in its own place.

Necessarily, he said.

And at this point he would infer and conclude that this it is that provides
the seasons and the courses of the year and presides over all things in the visible
region, and is in some sort the cause of all these things that they had seen. |

Obviously, he said, that would be the next step. :

Well then, if he recalled to mind his first habitation and what passed fo
wisdom there, and his fellow bondsmen, do you not think that he would count

himself happy in the change and pXr/t(l}e&nj H’;O ;
\ ‘

T
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He would indeed.

And if there had been honors and commendations among them which they
bestowed on one another and prizes for the man who is quickest to make out
the shadows as they pass and best able to remember their customary prece-
dences, sequences, and coexistences, and so most successful in guessing at what
was to come, do you think he would be very keen about such rewards, and that
he would envy and emulate those who were honored by these prisoners and
lorded it among them, or that he would feel with Homer and greatly prefer
while living on earth to be serf of another, a landless man, and endure anything
rather than opine with them and live that life?

Yes, he said, I think that he would choose to endure anything rather than
such a life.

And consider this also, said I. If such a one should go down again and take
his old place would he not get his eyes full of darkness, thus suddenly coming
out of the sunlight?

He would indeed. :

Now if he should be required to contend with these perpetual prisoners in
‘evaluating’ these shadows while his vision was still dim and before his eyes
were accustomned to the dark—and this time required for habituation would not
be very short—would he not provoke laughter, and would it not be said of him
that he had returned from his journey aloft with his eyes ruined and that it was
not worth while even to attempt the ascent? And if it were possible to'lay hands
on and to kill the man who tried to release them and lead them up, would they
not kill him? ‘

They certainly would, he said. . . . A
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Questions
1. What is Socrates’ definition of wisdom in the Apology? \:M'ﬂ""m
2. Do you think Socrates was treated fairly? Explain. e

3. Was Socrates really surprised by the charges brought against him? Explain

4, Should he have been surprised? Explain.

5. What do you think of Socrates’ teaching style?

6. Have you had teachers like Socrates?

7. If so, did you learn much from them? Explain.

8. Draw a picture representing the story of the cave, and then explain the picture to
your neighbor.

9. Would those persons chained in the cave have reason to believe the person who
returned to the cave?! Explain.

10. Assume you were the person who had escaped. How would you explain the world
outside the cave to the prisoners!. ‘

I'l. Restate the Theory of the Forms in your own words.




