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destroys the hopes of a season; a flight of locusts,
or an inundation, desolates a district; a trifling
chemical change in an edible root, starves a mil-
lion of people. The waves of the sea, like banditti
seize and appropriate the wealth of the rich and
the little all of the poor with the same accompani-
ments of stripping, wounding, and killing as their
human antitypes. Everything in short, which the
worst men commit either against life or property
is perpetrated on a larger scale by natural agents.
Nature has Noyades* more fatal than those of
Carrier; her explosions of fire damp are as
destructive as human artillery; her plague and
cholera far surpass the poison cups of the Borgias.
Even the love of “order” which is thought to be a
following of the ways of Nature, is in fact a con-
tradiction of them. All which people are accus-

*Carrier was a French revolutionary who executed large num-
bers of prisoners by drowning in 1794. The practice is referred
to as Noyades. [Ed.]

Lo
.&9 STUDY QUESTIONS

tomed to deprecate as “disorder” and its conse-
quences, is precisely a counterpart of Nature’s
ways. Anarchy and the Reign of Terror are over-
matched in injustice, ruin, and death, by a hurri-
cane and a pestilence.

But, it is said, all these things are for wise and
good ends. On this I must first remark that
whether they are so or not, is altogether beside
the point. Supposing it true that contrary to
appearances these horrors when perpetrated by
Nature, promote good ends, still as no one
believes that good ends would be promoted by
our following the example, the course of Nature
cannot be a proper model for us to imitate. Either
it is right that we should kill because nature Kkills;
torture because nature tortures; ruin and devas-
tate because nature does the like; or we ought
not to consider at all what nature does, but
what it is good to do. If there is such a thing as
a reductio ad absurdum, this surely amounts to
ole... ..

1. Do you agree with Mill’s assessment that the term
Nature is ambiguous? What are the three mean-
ings he gives? Do you agree with his analysis?

2. Is Mill correct in his analysis of Natural Law?
Should we follow Nature and imitate her ways?

3. Mill says we should correct Nature, not imitate
her. How would we go about improving or cor-
recting Nature?

4. Compare Mill’s views with Rolston’s and others
who would preserve the wilderness intact.

BIOCENTRIC ETHICS

16 Reverence for Life

ALBERT SCHWEITZER

Albert Schweitzer (1875-1965) was born in Kaiserberg, Germany, and educated at Strasbourg
in Alsace. He was an extraordinarily versatile genius: a concert organist, a musicologist, a

theologian, a missionary, a philosopher, and a physician who dedicated his life to the ame-
lioration of suffering and the promotion of life. He built and served in a hospital in Lambarene
in French Equatorial Africa (now Gabon). His most famous writings are The Quest for the His-

from which the present selection is taken.

3 torical Jesus (1906), Out of My Life and Thought (1933), and Civilization and Ethics (1923)

Reprinted from Civilization and Ethics, trans. A. Naish (London: Black, 1923).
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Schweitzer describes his theory of Reverence for Life—the idea that all of life is sacred
and that we must live accordingly, treating each living being as an inherently valuable
“will-to-live.”” He was awarded the Nobel Peace Prize in 1952.

Schweitzer relates how the phrase “Reverence for Life” came to him one day in 1915
while on a river journey to assist a missionary’s sick wife.

At sunset of the third day, near the village of Igendja, we moved along an island in
the middle of the wide river. On a sandbank to our left, four hippopotamuses and
their young plodded along in our same direction. Just then, in my great tiredness
and discouragement, the phrase “Reverence for Life” struck me like a flash. As far
as | knew, it was a phrase | had never heard nor ever read. | realized at once that
it carried within itself the solution to the problem that had been torturing me.
Now | knew a system of values which concerns itself only with our relationship to
other people is incomplete and therefore lacking in power for good. Only by
means of reverence for life can we establish a spiritual and humane relationship
with both people and all living creatures within our reach. Only in this fashion
can we avoid harming others, and, within the limits of our capacity, go to their

aid whenéver they need us.

The following passage is a fuller description of his views. He begins by citing the French
philosopher René Descartes (1596-1650) and contrasting that theory of knowledge, which
begins with an abstract, isolated self, with the deeper self-awareness that comes from our
understanding that all living things (“will-to-lives”) are sacred and interdependent.

Descartes tells us that philosophizing is based on
the judgment: “I think therefore I am.” From
this meagre and arbitrarily selected beginning it
is inevitable that it should wander into the path
of the abstract. It does not find the entrance to
the ethical realm, and remains held fast in a dead
view of the world and of life. True philosophy
must commence with the most immediate and
comprehensive facts of consciousness. And this
may be formulated as follows: “I am life which
wills to live, and I exist in the midst of life which
wills to live.” This is no mere excogitated subtlety.
Day after day and hour after houir I proceed on my
way invested in it. In every moment of reflection it
forces itself on me anew. A living world- and life-
view, informing all the facts of life, gushes forth
from it continually, as from an eternal spring. A
mystically ethical oneness with existence grows
forth from it unceasingly.

Just as in my own will-to-live there is a
yearning for more life, and for that mysterious
exaltation of the will-to-live which is called
pleasure, and terror in face of annihilation and
that injury to the will-to-live which is called
pain; so the same obtains in all the will-to-live
around me, equally whether it can express itself

to my comprehension or whether it remains
unvoiced.

Ethics thus consists in this, that I experience
the necessity of practising the same reverence for
life toward all will-to-live, as toward my own.
Therein I have already the needed fundamental
principle of morality. It is good to maintain and
cherish life; it is evil to destroy and to check life.

As a matter of fact, everything which in the
usual ethical valuation of inter-human relations
is looked upon as good can be traced back to
the material and spiritual maintenance or
enhancement of human life and to the effort to
raise it to its highest level of value. And contrari-
wise everything in human relations which is con-
sidered as evil, is in the final analysis found to be
material or spiritual destruction or checking of
human life and slackening of the effort to raise
it to its highest value. Individual concepts of
good and evil which are widely divergent and
apparently unconnected fit into one another like
pieces which belong together, the moment they
are comprehended and their essential nature is
grasped in this general notion.

The fundamental principle of morality which
we-seek as a necessity for thought is not, however,
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a matter only of arranging and deepening current
views of good and evil, but also of expanding and
extending these. A man is really ethical only when
he obeys the constraint laid on him to help all life
which he is able to succour, and when he goes
out of his way to avoid injuring anything living.
He does not ask how far this or that life deserves

sympathy as valuable in itself, nor how far it is -

capable of feeling. To him life as such is sacred.
He shatters no ice crystal that sparkles in the
sun, tears no leaf from its tree, breaks off no
flower, and is careful not to crush any insect as
he walks. If he works by lamplight on a summer
evening, he prefers to keep the window shut
and to breathe stifling air, rather than to see
insect after insect fall on his table with singed
and sinking wings.

If he goes out into the street after a rainstorm
and sees a worm which has strayed there, he
reflects that it will certainly dry up in the sun-
shine, if it does not quickly regain the damp soil
into which it can creep, and so he helps it back
from the deadly paving stones into the lush
grass. Should he pass by an insect which has fallen
into a pool, he spares the time to reach it a leaf or
stalk on which it may clamber and save itself.

He is not afraid of being laughed at as senti-
mental. It is indeed the fate of every truth to be
an object of ridicule when it is first acclaimed.
It was once considered foolish to suppose that
coloured men were really human beings and
ought to be treated as such. What was once fool-

~ ishness has now become a recognized truth.
= Today it is considered as exaggeration to pro-
- claim constant respect for every form of life as
= being the serious demand of a rational ethic.

" But the time is coming when people will be
~ amazed that the human race was so long before

8 it recognized that thoughtless injury to life is

L incompatible with real ethics. Ethics is in its

unqualified form extended responsibility with
fegard to everything that has life.

The general idea of ethics as a partaking of
the mental atmosphere of reverence for life is
10t perhaps attractive. But it is the only complete
fiotion possible. Mere sympathy is too narrow a

ncept to serve as the intellectual expression of
¢ ethical element. It denotes, indeed, only a
Sharing of the suffering of the will-to-live. But

to be ethical is to share the whole experience of
all the circumstances and aspirations of the will-
to-live, to live with it in its pleasures, in its yearn-
ings, in its struggles toward perfection.

Love is a more inclusive term, since it signifies
fellowship in suffering, in joy, and in effort. But it
describes the ethical element only as it were by a
simile, however natural and profound that simile
may be. It places the solidarity created by ethics
in analogy to that which nature has caused to
come into being in a more or less superficial phys-
ical manner, and with a‘view to the fulfillment of
their destiny, between two sexually attracted exis-
tences, or between these and their offspring.

Thought must strive to find a formula for the
essential nature of the ethical. In so doing it is led
to characterize ethics as self-devotion for the sake
of life, motived by reverence for life. Although
the phrase “reverence for life” may perhaps
sound a trifle unreal, yet that which it denotes
is something which never lets go its hold of the
man in whose thought it has once found a
place. Sympathy, love, and, in general, all enthu-
siastic feeling of real value are summed up in it. It
works with restless vitality on the mental nature
in which it has found a footing and flings this
into the restless activity of a responsibility which
never ceases and stops nowhere. Reverence for
life drives a man on as the whirling thrashing
screw forces a ship through the water.

The ethic of reverence for life, arising as it
does out of an inward necessity, is not dependent
on the question as to how far or how little it is
capable of development into a satisfactory view
of life. It does not need to prove that the action
of ethical men, as directed to maintaining,
enhancing and exalting life, has any significance
for the total course of the world-process. Nor is
it disturbed by the consideration that the preser-
vation and enhancement of life which it practises
are of almost no account at all beside the mighty
destruction of life which takes place every
moment as the result of natural forces. Deter-
mined as it is to act, it is yet able to ignore all
the problems raised as to the result of its action.
The fact that in the man who has become ethical
a will informed by reverence for life and self-
sacrifice for the sake of life exists in the world,
is itself significant for the world.
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The universal will-to-live experiences itself in
my personal will-to-live otherwise than it does in
other phenomena. For here it enters on an indi-
vidualization, which, so far as I am able to gather
in trying to view it from the outside, struggles
only to live itself out, and not at all to become
one with will-to-live external to itself. The
world is indeed the grisly drama of will-to-live
at variance with itself. One existence survives at
the expense of another of which it yet knows
nothing. But in me the will-to-live has become
cognizant of the existence of other will-to-live.
There is in it a yearning for unity with itself, a
longing to become universal.

Why is it that the will-to-live has this experi-
ence only in myself® Is it a result of my having
become capable of reflection about the totality
of existence? Whither will the evolution lead
which has thus begun in me:

There is no answer to these questions. It
remains a painful enigma how I am to live by
the rule of reverence for life in a world ruled by
creative will which is at the same time destructive
will, and by destructive will which is also creative.,

I can do no other than hold on to the fact
that the will-to-live appears in me as will-to-ljve
which aims at becoming one with other will-to-
live. This fact is the light which shines for me in
the darkness. My ignorance regarding the real
nature of the objective world no longer troubles
me. I am set free from the world. have been
cast by my reverence for life into a state of unrest
foreign to the world. By this, too, I am placed in a

state of beatitude which the world cannot give. If
in the happiness induced by our independence of
the world I and another afford each other mutual
help in understanding and in forgiveness, when
otherwise will would harass other will, then the
will-to-live is no longer at variance with itself. If
I rescue an insect from a pool of water, then life
has given itself for life, and again the self-contra-
diction of the will-to-live has been removed.

Whenever my life has given itself out in any way
for other life, my eternal will-to-live experiences
union with the eternal, since all life is one. T pos-
Sess a cordial which secures me from dying of
thirst in the desert of life.

Therefore T recognize it as the destiny of my
existence to be obedient to the higher revelation

of the will-to-live which I find in myself. I choose
as my activity the removal of the self-
contradiction of the will-to-live, as far as the
influence of my own existence extends. Knowing
as I do the one thing needful, I am content to
offer no opinion about the enigma of the objec-
tive world and my own being.

Thought becomes religious when it thinks
itself out to the end. The ethic of reverence for
life is the ethic of Jesus brought to philosophical
expression, extended into cosmical form, and
conceived as intellectually necessary.

The surmising and longing of all deeply reli-
gious personalities is comprehended and con-
tained in the ethic of reverence for life, This,
however, does not build up a world-view as a
completed system, but resigns itself to leave the
cathedral perforce incomplete. It is only able to
finish the choir. Yet in this true piety celebrates
a living and continuous divine service. . . .

The ethic of reverence for life also proves its
own truth by the way in which it comprehends
and includes the most various forms of the ethical
impulse. No ethical system has yet proved capable
of presenting the effort to attain self-perfection, in
which man works on his own being without any
action directed externally, on the one hand, and
the activist ethic on the other hand, in connection
and interrelation. The ethic of reverence for life
accomplishes this, and in such a way that it does
not merely solve an academic problem, but brings
with it a real deepening of ethical insight.

Ethics is in fact reverence for the will-to-live
both within and without my own personality.
The immediate product of reverence for the will-
to-live which I find in myself is the profound life-
affirmation of resignation. comprehend my will-
to-live not only as something which lives itself
out in fortunate moments of success, but also as
something which is conscious of itself and its
own experiences. If I do not allow this experienc-
ing of myself to be dissipated by heedless lack of
reflection, but, on the contrary, deliberately pause
In it as one who feels its real value, I am rewarded
by a disclosure of the secret of spiritual indepen-
dence. I become a partaker in an unguessed-at free-
dom amid the destinies of life, At moments when I
should otherwise have thought myself to be
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overwhelmed and crushed, I feel myself uplifted in
a state of inexpressible joy, astounding to myself, in
which I am conscious of freedom from the world
and experience a clarifying of my whole view of
life. Resignation is the vestibule through which
we pass in entering the palace of ethics. Only he
who experiences inner freedom from external
events in profound surrender to his own will-to-
live is capable of the profound and permanent sur-
render of himself for the sake of other life.

As I struggle for freedom from the external
occurrences of life in reverence for my own will-
to-live, so also do I wrestle for freedom from
myself. I practise the higher independence not
only with regard to that which happens to me
personally, but also in respect to the way in
which I behave towards the world.

As the result of reverence for my own exis-
tence I force myself to be sincere with myself.
Anything that I acquire by acting contrary to
my convictions is bought too dearly. I am afraid
of wounding my will-to-live with poisoned spears
by disloyalty to my own personality.

That Kant places sincerity toward oneself in
the very centre of his ethical system is a witness
to the profoundity of his own ethical perception.
But he is unable to grasp the connection between
self-sincerity and activist ethics because in his
search for the essential nature of the ethical he
never gets as far as the idea of reverence for life.

In actual practice the ethic of self-sincerity
passes over unconsciously into that of selfsacri-
fice for others. Sincerity toward myself forces

= me to acts which appear so much like self-sacrifice

that the current ethic derives them from this lat-

" ter impulse.

Why do I forgive my fellow-man? The cur-

= fent ethic says that it is because I sympathize
with him. It presents men as impossibly good

When they forgive, and allows them to practise a

“Kind of forgiveness which is really humiliating
10 the person forgiven. Thus it turns forgiveness

Hto a sort of sweetened triumph of self-sacrifice.
b The ethic of reverence for life clears away
these obscure and misty notions. All forebearance
nd forgiveness is for it an act to which it is com-
elled by sincerity towards itself. I am obliged to
fercise unlimited forgiveness because, if I did
Ot forgive, I should be untrue to myself, in

that I should thus act as if I were not guilty in
the same way as the other has been guilty with
regard to me. I must forgive the lies directed
against myself, because my own life has been so
many times blotted by lies; I must forgive the
lovelessness, the hatred, the slander, the fraud,
the arrogance which I encounter, since I myself
have so often lacked love, hated, slandered,
defrauded, and been arrogant. I must forgive
without noise or fuss. In general I do not forgive,
I do not even get as far as being merely just. And
this also is no exaggeration, but a necessary
extension and refinement of our usual ethic.

We have to conduct the fight against the evil
element which exists in man, not by judging
others, but only by judging ourselves. The con-
flict with our own nature, and sincerity towards
ourselves, are the instruments with which we
work on others. We move silently into the
midst of the struggle for that profound spiritual
independence which grows from reverence for
our own life. True power makes no noise. It is
there, and it produces its effect. True ethic begins
where the use of words stops.

The most essential element of activist ethics,
even if it does appear as surrender, is thus a prod-
uct of the impulse to sincerity towards oneself,
and in that is contained its real value. The whole
ethic of independence from the world only runs
as a clear stream when it issues from this source.
I am not gentle, peaceable, pati¢nt and friendly
from a kindly disposition towards others, but
because I thus secure the most profound indepen-
dence. There is an indissoluble connection
between the reverence for life with which I face
my own existence, and that in which I relate
myself to others in acts of self sacrifice.

It is because the current ethic possesses no
fundamental principle of morality that it plunges
immediately into the discussion of various conflict-
ing opinions in the ethical realm. The ethic of rev-
erence for life is in no hurry to do this. It takes its
own time to think out its fundamental moral prin-
ciple on all sites. Then, complete in itself, it takes
up its own position with regard to these conflicts.

Ethics has to come to an understanding with
three opponents; with lack of thought, with ego-
istic independence, and with the community.
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Of the first of these, ethics has not usually
taken sufficient account, because it never comes
to any open conflict between the two. But, unno-
ticed, this opponent is constantly on the
offensive.

Ethics can rake possession of an extensive
tract without encountering the troops of egoism.
A man can do a great deal of good without being
obliged to sacrifice his own interests or desires.
Even if he does lose a little bit of his own life in
so doing, it is such an insignificant fragment
that he misses it no more than he would a single
hair or a tiny scale of skin.

To a very large extent the attainment of inner
freedom from the world, loyalty to one’s own
being, existence in distinction from the world,
even self-sacrifice for the sake of other life, is
only a matter of concentrating attention on this
relation. We miss so much of it because we do
not keep steadfastly to the point. We do not

place ourselves directly under the pressure of
the inner impulse to ethical existence. Steam
Spurts out in all directions from 1 leaky boiler,
The losses of CNErgy on every site are so great
in the current ethic because it has at its command
no single fundamental moral principle which can
act on its thought. It cannot make its boiler
Steam-tight, nay, it does not even thoroughly
inspect it. But reverence for life, which is always
present to thought, informs and penetrates, con-
tinually and in every direction, a man’s observa-
tion, reflection and decisions. He can as little
resist this process as water can hinder the dyestuff
dropped into it from tinting it. The struggle with
lack of thought is a conscious process and is
always going on, _

How does the ethic of reverence for life stand
in the conflicts which arise between the inner
impulse to self-sacrifice and necessary self-
maintenance?

I'also am subject to the variance with itself of
the will-to-live. My existence is in conflict at a
thousand points with that of others. The neces-
sity is laid upon me of destroying and injuring
life. If T walk along a lonely road my foot brings
annihilation and pain on the tiny beings which
people it. In order to maintain my own existence
I am obliged to protect it from the existences
which would harm it. I become a persecutor of

the little mouse which inhabits my dwelling, a
destroyer of the insect which desires to breed
there, no less than a wholesale murderer of the
bacteria which may endanger my life. T can only
secure nourishment for myself by destroying ani-
mals and plants. My own good fortune is built on
the injuries and hardships of my fellowmen.

How is ethics to exist at all amid the grue-
some necessities to which I am a slave because
the will-to-live is at variance with itself?

The current ethic seeks for a compromise. It
tries to lay down rules as to how much of my own
existence and of my own happiness I must give
up, and how much I may continue to hold at
the expense of the existence and happiness of
other life. In so deciding it creates an experimen-
tal and relative ethic. That which is actually not
ethical at all, but is a hotch-potch of non-ethical
necessity and of real ethics, gives itself out as gen-
uinely ethical and normative, Thus a monstrous
confusion arises, and thereby a constantly increas-
ing obscuration of the notion of the ethical
element.

The ethic of reverence for life recognizes no
such thing as a relative ethic. The maintenance
and enhancement of life are the only things it
counts as being good in themselves. All destruc-
tion of and injury to life, from whatever circum-
stances they may result, are reckoned by it as evil,
It does not give place to ready-made accommo-
dations of ethics and necessity which are too
cager to occupy the ground. The absolute ethic

of reverence makes its Own agreements with
the individual from moment to moment, agree-
ments always fresh and always original and basic.
It does not relieve him of the conflict, but rather
forces him to decide for himself in each case how
far he can remain ethical and how far he must
submit himself to the necessity of destroying
and harming life and thus become guilty. Man
does not make ethical progress by assimilating
instruction with regard to accommodations
between the ethical and the necessary, but only
by hearing ever more clearly the voice of the eth-
ical element, by being ever more under the con-
trol of his own yearning to maintain and to
enhance life, and by becoming ever more obsti-

nate in his opposition to the necessity of destroy-
ing and injuring life.
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In ethical conflicts it is only subjective deci-
sions that a man has to face. No one else can
determine for him where lies the utmost limit
of the possibility of continuing to maintain and
cherish life. He alone has to judge by allowing
himself to be led by a sense of responsibility for
other lives raised to the highest degree possible.
We must never let this sense become dulled and
blunted. In effect, however, we are doing so, if
we are content to find the conflicts becoming
continually more insoluble. The good conscience
is an invention of the devil.

What does reverence for life teach us about
the relations of man and the non-human animals?

Whenever I injure life of any kind I must be
quite clear as to whether this is necessary or not.
I ought never to pass the limits of the unavoid-
able, even in apparently insignificant cases. The
countryman who has mowed down a thousand
blossoms in his meadow as fodder for his cows
should take care that on the way home he does
not, in wanton pastime, switch off the head of a
single flower growing on the edge of the road,
for in so doing he injures life without being forced
to do so by necessity.

Those who test operations or drugs on ani-
mals, or who inoculate them with diseases so
that they may be able to help human beings by
means of the results thus obtained, ought never
to rest satisfied with the general idea that their
dreadful doings are performed in pursuit of a
worthy aim. It is their duty to ponder in every
separate case whether it is really and truly neces-
sary thus to sacrifice an animal for humanity.
They ought to be filled with anxious care to alle-
viate as much as possible the pain which they
cause. How many outrages are committed in
this way in scientific institutions where narcotics

~are often omitted to save time and trouble!
How many also when animals are made to suffer
~ agonizing tortures, only in order to demonstrate

to students scientific truths which are perfectly

swell known. The very fact that the animal, as a

victim of research, has in his pain rendered such
Services to suf‘fering men, has itself created a

“new and unique relation of solidarity between
&
“him and ourselves. The result is that a fresh obli-

gation is laid on each of us to do as much good as

we possibly can to all creatures in all sorts of cir-
cumstances. When I help an insect out of his
troubles all that I do is to attempt to remove
some of the guilt contracted through these
crimes against animals.

Wherever any animal is forced into the service
of man, the sufferings which it has to bear on that
account are the concern of every one of us. No
one ought to permit, in so far as he can prevent
it, pain or suffering for which he will not take
the responsibility. No one ought to rest at case
in the thought that in'so doing he would mix
himself up in affairs which are not his business.
Let no one shirk the burden of his responsibility.
When there is so much maltreatment of animals,
when the cries of thirsting creatures go up unno-
ticed from the railway trucks, when there is so
much roughness in our slaughterhouses, when
in our kitchens so many animals suffer horrible
deaths from unskillful hands, when animals
endure unheard-of-agonies from heartless men,
or are delivered to the dreadful play of children,
then we are all guilty and must bear the blame.

We are afraid of shocking or offending by
showing too plainly how deeply we are moved
by the sufferings which man causes to the non-
human creatures. We tend to reflect that others
are more “rational” than we are, and would con-
sider that which so disturbs us as customary and as
a matter of course. And then, suddenly, they let
fall some expression which shows us that they,
too, are not really satisfied with the situation.
Strangers to us hitherto, they are now quite near
our own position. The masks, in which we had
each concealed ourselves from the other, fall off.
We now know that neither of us can cut ourselves
free from the horrible necessity which plays cease-
lessly around us. What a wonderful thing it is thus
to get to know each other!

The ethic of reverence for life forbids any of us
to deduce from the silence of our contemporaries
that they, or in their case we, have ceased to feel
what as thinking men we all cannot but feel. It
prompts us to keep a mutual watch in this atmo-
sphere of suffering and endurance, and to speak
and act without panic according to the responsibil-
ity which we feel. It inspires us to join in a search
for opportunities to afford help of some kind or
other to the animals, to make up for the great
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amount of misery which they endure at our hands,
and thus to escape for a moment from the incon-
ceivable horrors of existence.

But the ethic of reverence for life also places
us In a position of fearful responsibility with
regard to our relations to other men.

We find, again, that it offers us no teaching
about the bounds of legitimate self-maintenance;
it calls us again to come to a separate understand-
ing with the ethic of self-sacrifice in each individ-
ual case. According to the sense of responsibility
which is my personal experience so I must decide
what part of my life, my possessions, my rights,
my happiness, my time or my rest, I ought to
give up, and what part I ought to keep back.

Regarding the quiestion of property, the ethic
of reverence for life is outspokenly individualist in
the sense that goods earned or inherited are to be
placed at the disposition of the community, not
according to any standards whatever lajd down
by society, but according to the absolutely free
decision of the individual. It places all its hopes
on the enhancement of the feeling of responsibil-
ity in man. It defines possessions as the property
of the community, of which the individual is sov-
ereign steward. One serves society by conducting
a business from which a certain number of

¢mployees draw their means of sustenance;
another, by giving away his property in order to
help his fellow-men. Each one will decide on
his own course somewhere between these two
€Xtreme cases according to the sense of responsi-
bility which is determined for him by the particu-
lar circumstances of his own life. No one is
to judge others. It is a question of individual
Iesponsibility; each is to value his possessions as

B STUDY QUESTIONS

instruments with which he is to work. It makes
no difference whether the work is done by keep-
ing and increasing, or by giving up, the property.
Possessions must belong to the community in the
most various ways, if they are to be used to the
best advantage in its service.

Those who have very little that they can call
their own are in most danger of becoming purely
egoistic. A deep truth lies in the parable of Jesus,
which makes the servant who had received the
least the least faithful of all.

The ethic of reverence for life does not even
allow me to possess my own rights absolutely. It
does not allow me to rest in the thought that I, as
the more capable, advance at the expense of the
less capable. It presents to me as a problem
what human law and opinion allow as a matter
of course. It prompts me to think of others and
to ponder whether I can really allow myself the
intrinsic right of plucking all the fruits which
my hand is physically able to reach. And then it
may occur that following my regard for the exis-
tence of others, I do what appears as foolishness
to the generality of men. It may, indeed, prove
itself to have been actually foolishness so far as
my renunciation for the sake of others has really
no useful effect. Yet all the same I was right in

doing as I did. Reverence for life is the supreme
motive. That which it commands has jts own
meaning, even if it seems foolish or useless.
Indeed, we all really seek in one another for
that sort of foolishness which shows that we are
impelled by the higher responsibility. It is only
as we become less rational in the ordinary sense
of the word that the ethical disposition works

out in us and solves problems previously
insoluble.

L. What is Schweitzer’s theory of reverence for life:

Does it value life itself or o special feature of life?

- Is Schweitzer an egalitarian; Are all forms of life of
equal worth?

3. What does Schweitzer mean in the second para-

graph of this selection where he says that the

2

“mysterious exaltation of the will-to-live” s
“called pleasure” and “injury to the will-to-live”
“pain? Is this a form of hedonism?

4. Compare Schweitzer’s position with Taylor’s
essay, which follows, as well as with the Hindu
and Buddhist views in Chapter 5.
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