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PART 7
JUDAISM

SUMMARY

More than any otherworld religion, Judaism can be thought of as the religion of
a particular people - or indeed as being that people, rather than their religion.
In part, this goes back to the shared, though disputed, story of national origin
transmitted to us by scripture. According to this tradition, the people of Israel
are bound by a covenant as God’s elect to fulfil his obligations, in return for
their special status. This tradition is central to the religion today: Judaism’s
most popular festivals, such as Passover and Hanukkah, commemorate key
events from this version of the community’s past. The religion of the ancient
Judeans, based around the maintenance of the covenant through sacrificial
rites, in time gave way to the rabbinic tradition, centred upon the synagogue,
serving as a place of prayer, praise, and study.

The diaspora that followed the destruction of the Temple at Jerusalem in 70
CE carried Judaism across much of the Middle East, North Africa, and Europe.
During the medieval period, many Jews - especially those in Muslim lands -
made significant contributions to the arts and sciences, while those living in
Christendom were frequently subjected to persecution and changing royal
whim. By the twentieth century, though, Jewish communities formed part
of the fabric of many European states. Reform of Judaism’s tradition formed
one distinct strand of the European Enlightenment, and the increasing
separation of church and state at this time provided a framework into which
Judaism could comfortably fit. More recently of a variety of schools of
thought has emerged within Judaism, maintaining different approaches to
doctrine and worship, and sometimes differing over how to respond to the
changes and challenges of the secular world.

Much of recent Jewish history is overshadowed by the Nazi Holocaust,
and for many the memory of this event highlights the importance Jewish
traditions and of the community itself. Since 1948, the state of Israel has been
a centre for this community and home - along with many other countries -
to the diverse schools of thought that together make it up. >



CHAPTER 30

A Historical Overview

Rabbinic Judaism today sees ieself
as a direct development from the
tume of Moses, the giver of the
Torah, more than 3000 years ago.
To understand the developing
beliefs and practices of Judaism,
we need to know something of
the social and political events char
affected Jewish communities, We also need
to observe the ideas of their neighbours m
order to understand the influence of the
cultures with which they came into contact
Greek thought, Christiamry, Islam, medieval
philosophy, and charismatic  muovements
have all atfected the intellecrual actvity and
popular customs of Judaism

EXILE AND AFTER

I'he story of the carly development of Judaism
is much debated. The commonly accepred
pareative, largely based on the polemical
biblical texts of Ezra and Nehenuah — which
actually tefer to ‘people of Isracl’ rather than
ews' — has been importam for che later
development of Jewish sclf-understanding, but
15 not necessanly founded in historical reality.
This popular story of Judaism begins in
the late sixth century sor, when the Persian
Empire was dominant i the Middle East,
In 586 eck, Nebuchadnezzar 11, King of the

b»‘&’t, 2

was giast when they said 1o me,
‘Let us go to the house of the Lord!"

Our feet have been standing within your gate

O Jerusalem!

ferusalem, built as a city which is bound
firmly together,

to which the tribes go up,

the tribes of the Lord,

as was decreed for Israel,

to give thanks to the name of the Lord.

There thrones for fudgment were sef,

the thrones of the house of David.
Pray for the peace of [erusalem!

‘May they prosper who love you!
Peace be within your walls,

and security within your lowers!"

For my brethren and companions’ sake
I will say. ‘Peace be within you!”

For the sake of the house of the Lord our G
I will seek your good. -

Psalm 122, Old Testament, Revised Stand




The Judean Exiles, c. 560 acE

:rn-liab_\ lonian PZI]];*E&'. d-:.slr:}:,'n‘f ferusalem, and many 1ts people were taken captive to
Babvlon, along with mudl, of the p pulation of Judea, In both Babylog and Egypt there
SEIE NOwW communities of people who sl considered themselyves Judeans — consisting
:2.'.-_‘(.‘.‘. of nercenary soldiers and of prisonces of way and their families some of whom
WETe agents of the ruling power, and tor thar reasoy, privileged. In Egypr, whese this caused
much rescntment, the Judeans remained separare, r'-t-llm\'ing_ the religion angd customs chey
smought wich chem,

The Judeans believed there should be just 3 single Temple, the only place where
Bloious sacrifice could be carried oy While they lived in Judah, it was possible for 3
™ make the pilgrimage 10 this Temple in Jerusalem; bur in exile this became dithculs,

= Bot impossible - though the ews of the Dis CISI0n apparently made grear effores
g I P ) 8
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for there our caplors asked us
for songs,

our tormentors demanded songs
of joy;

they sald, ‘Sing us one of the songs
of Zion!"

How can we sing the songs of the Lord
while in a foreign land?

If 1 forget you, O Jerusalem,

ey my right hand forget its skill.

May my tonguc cling to the roof of
iy mouth

if Ldo not remember you,
if 1 do not consider Jerusalem
my highest joy.
Psalm 137:1-6, OM Testament,
New International Version

to visit Jerusalem and worship in obedience to the
Torah, the written teaching. To meet this obstacle,
and In an atempt to maintain some continwty with
the past. houses of assembly — bvife knesser in Hebrew,
‘synagogues” in Greck — were set up in Babylon, and
prayer, singing or chanting, reaching, and reading and
discussion of the Torah — but not sacrifice — took
place in them. Some time during this period, scribes
also fiest appeared. Based in the synagogue, their role
was to understand the Torah and mterprer its rules for
the contemporary sicuation. This ‘guild of scholars’
seems cventually to have evolved into the rabbis of
rabbinic Judaism.

In 539 the army of Cyrus 11, ‘the Great', of Persia
captured Babylon, and Cyrus gained nominal control
of the Babylonian Empue. According to Ezra 1:3,
he permitted the Hebrews o return from exile and
rebudld their Temple in Jerusalem, When Hebrew
religions leaders returned ro Jerusalem, the city was
apparently established as a Temple community, led by
the priests, as Cyrus would not allow the restoration
of the monarchy. According ro Ezea/Nehemiah, a
strict separation between Judean - ‘Jews” — and non-
Judean in Judah was enforced by the IHebrews' leaders,
Ezra and Nehemiah, a separation apparently marked
by creumcision, observance of Shabbat — the Jewish
Sabbath — and of the Sabbatical year, recognition of
the Torah (the fiest five books of Jewish scripture ),
and obligations to the Temple in Jerusalem. Rigorists
also requured that marriage arrangements should be
made only beeween Judeans,

THE HELLENISTIC KINGDOMS

After Alexander the Great won the Bartle of Issus in 333 8¢k, an era of prosperity
commenced in the region. Cities founded on the Greek pattern grew rapidly, with
Alexandria becoming the leading city in Egypt within a few years of its foundation. The
Judean community there was substantial, and Greek — rather than Aramaic — became
their language. People even tried to look Greek! The Greek language was the medium by
which Greek ideas, attitudes, and ways of reasoning were passed on. People who could
read Greek — especially those living in Alexandria — might have had an opportunity to
read the great Greek philosophers in the onginal. But it secms Greek-speaking Jews were
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not drawn away from their customs as much as some feared, and stll visited Jerusalem o
celebrate che festivals in the Temple.

After the dearh of Alexander, his empire broke up miro smaller unics, prncipally dhe
kingdoms of Macedonia, Egypt, and the Selencids. When the Parthian Empire rose to
power in the chird century sce, the Seleucid Kingdom, which had included Babylon, was
gradually reduced to only the Syrian region, and Babylon came under Parthian control.
The Jews remaimng i Babylon were now cut off from other Jewish communities, and
Aramaic remained their language, adding a linguistic barrier to thar of politics, The
Jewish communities of Babylon and of the Greek-influenced, or ‘Hellenized’, kingdoms
nevitably developed differently, though they were united by a common scriprure and
emphasis on Jerusalem and its Temple, where priests were leaders, and the high priest
politscally and econonucally powerful.

TENSION AND REVOLT

In 191-190 wcx the Romans, turning their eyes towards the East, defeared King Antiochus
I of Syria; it was probably prisoners of war from this conflice who founded the Jewssh
community in Rome. Jews also sertled in Antioch, Syria, and in Asia Minor, modern Turkey.
- The Romans exacted tribute from Antiochus, which meant increased taxes. Consequently
- zension grew berween rich and poor m Jerusalem and Judah, which — along with the political
“and cultural divisions between those for and agamst Hellenism — made for a volatile situation.
The explosion came during che reign of Antiochus IV Epiphanes (175-164). When the
resisted his nominee for the high priesthood, be sent troops to sack Jerusalem, established
pracuces in the lemple, and actacked the Jewsh religion. Some Jews submured, but
who adhered to the Torah, especially the Haudim — “The Pious’ — suffered greatly.
ually there was full-scale revole, led by the Maccabee family, and — against the odds —
Maccabeus came to terms with the Synans i 165 sce, marched on Jerusalem, and
y deansed the desecrated Temple. This victory, and the reconsecration of the Temple,
celebrared today in che Festval of Lights, or 1 fanukkal.

The Maccabee family now began a line of rulers — the Hasmonean dynasty — many
whom, womcally, became typical Hellenistic despors. However they won a measure of
om for the Jewish realm before the Romans, under Pompey, annexed Judea in 63 now,

DER THE ROMAN EMPIRE

now became a vassal of Rome. The current Hasmonean king was confirmed as the
s leader and high priest, but the Romans refused to recognize him as king.

In 40 rer, following a Parthian invasion of Syria and Judea, the Rome gave Herod
.73—4 sce), son of Anupater the Idumean, the title king of the Jews". Although his
1 life was disastrons, the country prospered under hss rule, and Herod ‘the Great'
bered as a butlder of cities such as Sebaste and Cacsarea, of fortresses such as
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| Masada and Herodium, ol palm;cs. theatres, and :lmphirhmrrrs.
f and of the Jewish Temple i Jerusalem. Those who opposed Rome
and I lellenism hated and opposed him.

During the Roman period Jewish hopes rose for a messiah ~a
king of David’s line, for some, a priest-king — who would rescue
his people from the Romans and sestore the Judean state. There
were several revoles in Judea during the time of Herod and hus
successors, and ‘prophets’ auracted large followings. The most
serious threar to the Jews came during the reign of the Emperor

Caligula (37-41 cu ), who demanded that all his subjeces worship
him, and ordered a statue of humself as Zeus to be placed in the
Jerusalem Temple,

THE TEMPLE DESTROYED

Judea became increasingly unsettled. In the coastal cities, conflict
between Greeks and Jews was constant, and tension mounted
between the Roman governors and the people. Finally in 66 cu the
Jews rose in revolt against Rome, bur inmial success was followed
by crushing defeat, Jerusalem was taken, and its Temple destroyed
in 70 ci

The destzuction of the Temple was decisive for the furure
of Judaism. The Temple, the priesthood, and the council — the
Sanhedrin — were finished. No longer could Jerusalem ace
as a unifying force within Judaism, the focus of pilgrimage.
Jewish commumties now became just one group within larger
communities; although distinet, they wetre mevitably affected by

the culture of the city or nation i which they found themselves.

HELLENISTIC JUDAISM

The life of the ordinary Jew in Greek-speaking areas centred on the synagogue, where
worship and practical matters of community life were conducted. Strangers were lodged.
the poor helped, discipline enforced, public gatherings held, and children ranghr in the
synagogue. Visiting preachers might give a sermon, but the resident scholars probably
did not. Authotity was in the hands of the ‘ruler of the synagogue’. Associated with the
synagogue was the "house of study’ (bet midrast), where the Bible was studied and scholars
could consult a library. :
Some Hellenisric rabbis drew up rules of biblical incerpretation. Philo of Alexandrna
(20 kx50 cg) attempred to explan the Bible from the poine of view of Greek philosopls.
presenting the grear events of Israel’s history as allegories of eternal truths and adopting
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The Jewish Diaspora ¢. 240 BCE

the Stoic idea of Reason ({ag0¢), which he called a ‘second €
God and che world.

wod’, an intermediary beeween

RABBINIC JUDAISM

A seemingly insignificant event provided a new direction for Judaism when Johanan hen
Zakat (30-90 ck) tounded a school at Jamnia, or Yaveeh, Galilee, where rabbi (master)
Becamne the formal title for teachers, Though Johanan may not have been a Pharisee. his
successor, Gamaliel the Elder, was, and the school’s ethos w

as essentially Pharisaic, the
stance of emerging rabbinic Judaism. The school at Jamnia ¢

ame to exercise the function

A HISTORICAL OVERVIEW 191



192

of a council, and even adopted the name ‘Sanhedrin’. Johanan fixed the calendar for Jews
abroad — once the prerogative of the high priest — and Jews hegan 1o look to this council
for advice and judgments. The rabbis of this early period are known as Tanna — plural
Tannaim, 'teachers’. Their carliest surviving works are 'sayings’ in the Pirka Avor, sometimes
known as the ‘Fthics of the Fathers', and second-century written Hebrew versions of
Jewish oral eraditzons known as the Mishnah.

Mast other varieties of Judaism gradually died out. Jewish Christanity survived into
the second century ¢k, although the rabbis tried hard o exclude Jewish Christians from
the synagogues after about 90 ce. In the Greck world, Christians broke entirely with
Judaism, often becoming anu-Jewish,

PERSECUTION

Jewish revolts against Roman rule continued widely and were brutally put down. The
Judean revole of 132 cF may have been ignited by the establishment of the new Roman city
of Aelia Capitolina upon the ruins of Jerusalem: the Old City of present-day Jerusalem is
the lincar descendant of this Roman town. This revolt was led by Sunon ben Kosiba, also
known as Simon bar Kokhba — ‘Son of a Star’, who claimed to be the messiah, and who
was supported by the greatest rabbinic scholar of the day, Rabbi Akiva ben Joseph (c. 40—
<. 137 ¢}, But the uprising was hopeless, and the casualties mflicted on the Romans only
made the final defeat more harsh.

The governors of Palestine — the name the Romans now gave the country - were now
higher-ranking Romans than previously. Construction of Aelia Capitolina was completed,
and Jews forbidden 1o enter che city. Galilee now became a centre of Jewish life, and
several different towns in succession became the seat of the Jewish council. Judaism was
not banned, but the circumcision of converts was forbidden, making conversion difficult.

if not im}xmsiblc.

PALESTINIAN PATRIARCHATE

Simeon ben Gamaliel 11 became president of the ‘Great Sanhednin’ and fiest Palestinian
Patriarch with — at least in theory — authority over all Jews of the Roman world. His
son, Judah I, the Prince (b 135) — also known as Rabbi HaQadosh — appeats to have
exercised considerable power. A noted schalar, during his time the Mishnah was codified and
published. The Palestinian Patriarchate came 1o an end with the execution by the Romans of
Gamaliel V1 in 425, and the Sanhedein was also dissolved as a result of Roman oppression.

The conversion of Constantine to Christianity in 313 was not auspicious for Jews.
Although Judaism was never made dlegal, life became difficult for Jews, as Jewishe
Christian tensions grew. In Egype, the Jewish community began to recover, t
numbers were never as high as in eatlier centuries. Greek culture was on the wane,
with it Hellenistic Judaism,
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BABYLONIAN EXILARCHS

In Babylon, the ruler of the Jews of the Diaspora were known as an “exilarch’, or head
of the exiles. This hereditary position was recognized by the state and, later, under
Arab rule by the Muslims, But from che fifth century onward, relations between the
Jews and the Perstan authorities became difficult, and the Jews there welcomed the Arab
conquerors. Similarly. in Palestine, the harshness of the Byzantine rule caused the Jews
to look for help abroad, aiding the mvading Persian forces in 614, However uprisings
among the Jerusalem Jews w 617 were subdued by milicary force when the Byzantune
army re-entered the arty, and the Jews were once more expelled.

JUDAISM AND ISLAM

Islam arose and spread with extraordinary rapidity in the seventh and esght centuries
cr. Muslim Arabs defeated the Byzantine army in 634, conquered Syria and Palestine,
defeated Persia in 637, and Egypt soon after. Muslims invaded Spain in 711, and set up
a Muslim state. Within a century, many Jews had come under Muslun rule. For most,
living conditions improved considerably, and the Jews shared in the mtellectual ferment
of the Arab wotld. Arabs translated and studied the learning of Greece, Persia, China, and
India, and drawing on these resources, Muslim and Jewish scholars made grear advances
in mathematics. astronomy, philosophy, chemistry, medicine, and philology. One of the
greatest Jewish philosophers, Saadiah Gaon (882-942), grappled with the problem of
“faith and knowledge’, discussing proofs of God's existence.

BABYLON: THE AGE OF THE GAONS

In Babylon, the authority and importance of the Gaons — the heads of the Babylonian
academics — grew immensely after 600, The Gaons ensured that the Babylonian Talmud -
documents compiled in the Babylonian academies between the third and fifth centuries —
became accepted mote widely. In the ninth century a gaonare was established m Palestine,
and was recognized as authoritative by Jews in Spain, Egypt. and Traly. Under the Gaons
collections of Talmudic laws were made, synagogue poctry written, prayer-hooks drawn
up, and the text of the Bible was fixed and annotated. Most influential were the Responsa
(Hebrew, She'rloe ve- Tesbuvor — questions and answers) — questions on macters of practice
sent to the Gaons, debated in the academies, and answered in thew name.

Varianes from rabbinic Judaism aruse. In cighth century Babylon, Anan ben David (e
715—c. 795), and Karaite movement he possibly founded, rejected the Talmud and all
forms of oral law, such as the Mishnah, taking a stand on the Bible only. lc seemed the
Kataites might divide the Jewish world, but the movement soon became merely a sect,
which still survives roday in small numbers.

A HISTORICAL OVERVIEW
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SCHOLARSHIP IN SPAIN

Jews rose to influential positions at coure i Spain, where “Sephardic” Judaism developed,
with its own synagogue nicuals and a Spanish-Jewish dialect, Ladino. Solomon ibn Gabisol
(. I021=c. 1058) attempted to reconcile Jewish thought with Neo-Platonism — which
pusits that God is separated from the world by a descending series of ‘emanations’ —
which contributed to the development of the Jewish mystical tradition known as the
Kabbalah (see below). Judah Halevi of Toledo (1085-1140) wrote a fictional dialogue
between a Jewish scholar and che king of the Khazars — a Tutkish tribe converted o
Judaism — showing that philosophy could prove God's existence, bur that revelation was
then necessary to know mote of him.

JEWS IN WESTERN EUROPE

From the mid-eleventh century Jewish scholars in the Wese became
more imporcant than the Gaons. The French scholar Rabbi
Solomon ben Isaac (Shlomo Yitzhaki, 1040-1105), known,
from his uunials, as Rashi, produced standasd commentaries
on the Bible and Talmud. With additions by his successors, his
conunentaries are still printed in the Talmud.

In the cleventh century there was a shift i philosophical

thought, as Aristotle supplanted Plato. Aristotle’s science seemed
to leave no room for religion, and Jewish scholars debated whether his philosophy could
be reconciled with biblical religion. In Cordoba, Spain, the Rabbi Moshe ben Maimon
(Moses Maimonides, 1135-1204) presented a code containing all the halakbab in his
Mishneh Torah. Exiled from Spain to Egypt, he wrote in Arabic the great philosophical
work Tk Giade for the Perplexed, discussing the dilficulties Aristorle’s philosophy
presented for the believer. Although Judaism had been — and is — far more based on
right behaviour — orthopraxis — than orthodoxy, Maimonides saw ‘right beliefl” as of
great importance, for which he was much criticized. Maimonides also drew up thirteen
‘roots’ of Judaism, the “Thirteen Principles of the Faith',

THE RISE OF ANTI-SEMITISM

From the tenth century onwards, anti-Jewish sentiment and rioes became comumon in France,
and life in Christian Europe generally became difficult for Jews. The Crusading arnues
marching to the Holy Land' looted and shughtered Jews as they wene, and the capture of
Jezrusalem — hailed by Christendom as a great triumph — meant death for the Jews there. Many
Jews regarded such death as martyrdom, the ultimate form of witness, or ‘sanctification of
the Name” [ kiddiesh buSben), andl some committed suicide rather than renouncing cheir faith.
Jewish rules of conduct (balakhah) stated that in some situations death was preferable ro the
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Alternative — for instance to avoid idolatry, incest, or murder, or 1o ‘sanctify the Name',

In Europe, two vicious lies circulated: the ‘blood libel” and the ‘libel of desecration
of the host'. The blood libel cdaimed Jews were guilty of ritual musder, using the blood
of Christian children during Passover. The ‘libel of desecration of the host' spuriously
claimed that Jews stole the host — the consecrated bread of the eucharist, believed to be
the body of Christ — and stabbed or burned it, thus re-enacting the crucifixion of Jesus.

Jews entered England during the eleventh century, but were expelled in 1290, not o
return until after 1650, Between 1290 and 1293, Jewish commuaitics in southern Italy were
almost wiped out and many forced comversions were made. The Jews were expelled from
France in 1306, and massacres occurred in 1348, Jews were falsely accused of poisoning
wells and causing the Plack Death, a plague that killed ofT one third of the population of
Europe in 1348, From Spain to Poland, Jews were persecured and massacred.

In the twelflth century Christians attempted to recapture Spain from the Muslims.
In response, the Muslim Almohades from North Africa pushed into Spain and, not
showing their usual rolerance towards Jews. drove them norchwards. Christian leaders at
first welcomed these Jews. With other means of livelthood closed to them, many became
moneylenders, since usury was forbidden for Churistians. But tolerance did not last, and in
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Chaistian Spain attacks on Jews reached a peak in 1391, Many Jews professed conversion
to Christianity, and were known by the insulting name of Marmanos (swine). In 1492 Jews

were olfered the choice of converting or leaving; chousands fled to other parts of Europe
and beyond, such as Safed in Galilee,

JEWISH MYSTICISM

Another important strand of Judaism is mysticism: belief in some kind of direct "viston’
of divine things, a way of experiencing things other than through our ordinary senses.
The Kabbalah, a Jewish mystical tradition, developed in Spain, bringing together catlier
traditions, such as ideas from the Talmud and the Book of Cecation (Sefer ¥etsirar), which
emphasized the mystical meaning of the letters in the Hebrew alphabet and from Neo-
Platonism a concept of how God related 1o the world.

UNDER THE OTTOMANS

During the sixteenth and seventeenth centuries, the Muslim Ottoman Empire was in the
ascendant, capeuring Palestine in 1515, Egypt in 1517, and expanding into Europe, untl
halted in Vienna in 1683. Most Jews now lived eicher in Christian Poland—Lithuania, or
under the Muslim Otcoman Empire, where conditions were generally less difficule, bue
where they were still subject to arbitrary or capricious acts of che rulers. In Christian Iraly,
severe penalties were mflicted on the Jews in this period.

The Protestant Reformers on the whole favoured Jews, but Martun Luther changed
from tolerance and defence to rabid anti-Jewish abuse. The rite of non-Sephardic Jews in
Europe — especially in Germany — known as ‘Ashkenazt’ dates to the sexteenth century, and
has its own German-Jewish dialect, Yiddish.

Anti-Jewish riots continued, but the authorities now more often protected the Jews,
who were seen as useful for their money-lending and trading. In Ukraine and Poland
many Jews were killed in massacres in 1648 and 1649, when Jewish leaders were seen
by the peasantry to be economically and politically at one with the Polish overlords.

HOPE OF A MESSIAH

In the lare seventeenth century a number of Jewish messianic movements arose, partly a
product of the insecurity of Jewish life. The mast important was centred on Shabbetai Zevi
(1628-1716) and lus prophet, Nachan of Gaza (1643-80), who called for repentance,
SENict ascetic practices, and mortification of the body — inchuding fasting, bathing in freezing
water, and constant prayer. Shabbetai was imprisoned in Gallipoli in 1665, and in 1666,
under coercion, converted to Islam. His remaining followers were viewed with deep suspicion
by the Jewish community, and the episode resulted in general disillusion with Messianism,
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HASIDISM

Eighteenth century Poland saw the rise of Hasidism, a popular movement that gave
hope and excitement to people who were frightened and deprived, with its emphasis on
emotion and devotion. The movement focused on the individual and direct experience
of the divine, and was thus accessible to ordinary labourers, who could not afford the
long hours of study required by rabbinical Judaism. The key figure in the growth of
Hasidism was Isracl ben Cliezer (1700—60), known as the Baal Shem Tov, "Master of
the Good Name'; a dynamic, charismaric figure, widely known as a miracle worker,
whose teaching contamed much from the Kabbalah, especially the Zobar,

Many legends are told about Baal Shem Tov, and much popalar belief — indeed
superstition — was caught up into the movement. Bur at the core was a passionate devotion
to God, expressed in ecstaic prayer, singing, and dancing. From outside, Hasidic life may
seem a narrow existence, but it is sustained by Hasidic ‘joy” — a genume religious ‘high'.

The leaders of Tasidic groups were more gurus than rabbi-like scholars. The leader,
rebbe, or zaddig. is a man who lives the life of devotion, and acts as intermediary between
his followers and God. FHis word is absolute: his followers leave their families to be with
him, and even contest for a share of the food he has touched. There are a number of
different branches of Hasidism today. Women played a much more prominent role in the
beginnings of the movement than they do today. Generally, Hasidism is a man's world;
I'Hassdic women lead separate lives.

The Hasidic movement met strong opposition from the Jewish establishment, with
something ol a class struggle, as rbbes replaced the rich and learned. One of the most hostile
opponents was the Gaon of Vilna, Elijah ben Solomon (172097, an ascetic intellectnal whe
excoriated Hasidism. The Hasidic Jews were sometimes excluded from che community — and
even betrayed to hosnle authoriues. Influenced by Shneur Zalman of Liadi (1745-1812),
his Chabad branch of Hasidic Judaism was reconciled to Talmudic study and thus accepted
by the wider Jewish community.

GO WEST

From the early seventeenth century, Jews gradually began to move from Poland and the
Ortoman Empite into the cities of the West. There was a growing recognition of the valse
ol Jewish commercial activity, and Jews began 1o be associated with the more developed
social and economic systems. During the nineteenth century, large numbers of Jews
migrated to America. Judaism remained the targer for abuse and oppression, but there was
a growing tolerance. During the nineteenth century equal rights were eventually obras
in many countries, though often with grear difficulty.
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JEWISH ENLIGHTENMENT

The ‘Jewish enlightenment’, Haskalah, pointed to another new direction within Judaism. s
founder, Moses Mendelssohn (1729-86), advocated the separation of church and state,
so that religious bodies should not be able to compel, only persnade. He emphasized the
universal principles of religion within Judaism, and wanslated the Torah into German.
After his death, this movement, now led by Leopold Zunz (1794-1886), became more
radical, rejecting the Talmud and traditional ideas — even the idea of revelation.

At the beginning of the nmereenth
century, emancipation in France, Italy, and . -
Germany allowed Jews to leave the ghetto © 1 ‘. """ Lo, and | =
and — as a resule of Haskaleh — develop * conce ed through God, and therefore God is the
reformed Judaism. Emancipation also cause of the things which are in mm
aided the assinulation of Jews — sometimes is the first point. Further, mw‘m‘" can be
even their cultural disappearance, when granted outside God, that ls, nothtng which is
Jews merged through marrage into the outside God cxists in itsclf; which was the second
surrounding society. After emancipation, point. Therefore God Is the Immanent, but not the
the lifestyle of many Jews began more transcendent, cause of all things.
closely to resemble thar of their non-Jewish G Baruch Spinoza, The Ethics (1677).
fellow citizens.

The dark counterpoint to increased
tolerance was anti-Semitism, based on a belief in the ‘soul’ of a people; a contrast was
drawn berween the ‘Semitic” nature of Jews and that of the Aryan’ or “Slavonic’. Strongly
anti-Semitic movernents were promoted in Germany and Prance from the [880s, the
direct consequence of which was the destruction berween 1939 and 1945 of six million
people in the Holocaust, simply because they were Jewish. European Jewry almost ceased
to exist, and one-thitd of world Jewry was killed.

GEOFFREY COWLING
REVISED BY TIM DOWLEY

A HISTORICAL OVERVIEW 199




Sacred Writings

200

I'he texts of Judaism have long been central to its life and culture, as can be seen
in many expressions. In the Torah, Deuteronomy 30:14, we read: *. .. the word

(licerally: for you to do). Psalms and wisdom also hint at the centrality of texes.
For example, the psalmist proclaims: ‘T treasure your word in my heart, so that
I may not sin against you ... Your word is a lamp to my feet and a light to my
path’ (Psalm [[9:11, 105).

In the reign of King Josiah (c. 639609 acr; see 2 Kings 22-23), it is the
discovery of the ‘book of the Law’ (an early form of Torah) that inspires Jostah's reforms.
From the late biblical period untl classical rabbinic Judaism, the scribe, from the copyist
to the ‘maker” of scrolls or bouvks, has been regarded as something of a hero, often on a
par with a sage and, evenrually, a b or rabbi.

A Jewish legend reflects the sacredness of rexts, It tells of a Roman soldier who defaced
a Torah scroll in the first century ce, and whom the authorities put to death to avoid
insurrection. Since the destruction of the Temple in 70 ck, and the final revole against
Roman authorities (132-35 cx), sacrifice and pilgrimage to the Temple was replaced with
the study of Scriprure and other sacred texts, prayer, and works of piety.

I'be study of texts made Judaism a portable tradition, Jews of the diaspora, or exile,
were able to worship God anywhere, and the study of sacred texts could also be done
anywhere. Today, the sacredness of texts is expressed in other ways too. Since the advent
of printing, Jewish writers and publishers have been at the forefront of the book industry
Modern balabhor (observances) include stipulations about the proper treatment of books.
Judaism has always exhibited a remarkable love of the word, of manuscriprs, and of books.

There are three major textual traditions:

*  Tanakh (Hebrew scriptures)
* Mishnah (rractates and regulations on the Law)
*  Talmud (exposition of the Mishnah and Torah)

TANAKH

In Jewish practice and theology the term ‘torahy’ is used in three senses;

13 Very near to you; it 15 in your mouth and in your heart for you w observe’

LB
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* the first five books of the Scriptures, traditionally ascribed to

o 3
Mases ! e " 5 e
* the whole of the Jewish Scriptures (written torah) + Salvation: to go back to
¢ ethical teaching of the rabbis (oral rorah) the sources of Judaism,
to Bible, Talmud, and
Ihis article only uses the term in the firse sense, relerring to the firse Midrash; to read, study,

five books. In teferring to the whole of Hebrew scriplure, we use the
term Tanakh’, which derives from the tradition since late antiquity
of dividing the Hebrew scriptures into three distinct sections,
Much debate surrounds how and why particular books came
to be included in the Jewish canon, and in what order. The order is

~and comprehend them

in order to live them
-.. the seckers after

knowdedge will go back

- to the ancient fountains

significant. For example, in the Jewish canon the Book of Ruth is of tudalst, Bible, and

in the Weitings and belongs to a group of five books (the meillor) Talmud and the one

that are read cyclically ar festival times, Ruth being read ar harvest. ffort will be to obtain
In Judaism the notion of canon irself has evolved over the i of life out of

the centurics. From the catdiest records, what mactered was the
pragmacic nature of texts: which texts manage to speak with
ummediacy — beyond the context of dheir composition —to the
ongowng life and identity of the faith community? Once identified,
those texts are ‘biblical’. These are texts that, for whatever reason.
accrued existential value for che community who used chem.

MISHNAH

Judaism.

Samson Raphac! Hirsch,

L The Niseteen Letters ow Judyisen

(18306), transl. B. Drachman
(New York: Feldheim, 1960).

‘The Mishnah is a collection of tractates consisting of halukbor, observances which cover
every conceivable area of Jewish daily Life and ritual purity. Its fiest tractate, che sayings
of the fathers, Ping A, begins by laying dows some principles for interpretation and for
practice. The first verse sets the tone;

Moscs recelved Torah from Sinai and passed it on to Joshua, and Joshua to the
Elders, and the Elders 1o the Prophets; and the Prophets passed it on to the men
of the Great Assembly. They said three things: ‘Be carcful in giving judgment,
raise up many disciples, and make a fence around the Torah.'

In other words, like Jewish writers after them, the authors of the Mishnah saw themselves
as part of an unbroken chain of tradition. Jews who fulfilled the ordinances of the
Mishnah would w 1urn be fullilling the Torah, buidding a hedge around it in a mutually
beneficial exchange: guard the Torah and i will guard you. From its inception (c. 200 on),
the Mishnah became the key reference for decision making among the diaspora Jews.
However, within fifty o a hundsed years large portions of it were thought to be terse and
obscure, and an explanatory companion soon evolved.
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TALMUD

The Talmud (‘teaching’), a vast collection of writings containing the teaching of the rabbis,
appeared in the rabbinic academies of diaspora Judaism our of the continuing debate abour
the significance and implementation of the Tanakh — especially the Torah — and the Mishnah,
with tractates and groups of tractates gradually becomng authoritative chrongh use.

There ave two Talmuds: che Palestinian — also known as the Jerusalem Talmud -~ a
record of discussion in the rabbinic schools of Galilee, especially Tiberias, during the
fourth century ci; and the longer Babylonian Talmud, completed in the seventh or eighth
century ck, recording the opinions of more than a thousand rabbis between 20X and
630 . The Babylontan Talmud was used by Jews laving in the Muslim Empire, whilse the
Palestinian Talmud was influential in Italy and Egypt.

These lengthy collections — the Babylonian Talmud amounts around 4 million words —
contain many kinds of literature. The scholar Solomon Schechrer (1847 -1915) described
the Talmud as ‘a wotk too varied. too disconnected, too divergent in its elements, to
be concisely defined at all. or even approximately to be described within che limits of
an English sentence’. For this reason, we have to be careful about taking any particular
opinion in the Talmud as ‘the teaching of Judaism’, The Talmud records many views, so it
is necessary to discover who said what, how authoritative it was, whether it was accepred
by the later authorities, and what later commentatics said about 1t

The range of topies the Talmud covers is astounding. FHyam Maccoby’s anthology of
the Talmud, The Day God Laugbed, organizes its material into such categories as: Enjoying
Narure, Against Asceticism, Physical Beauty, Eating and Drnking, Rejoicing, Studying;
Tall Stories, The Value of Argument, Arguing for Pleasure, Arguing with Gad, and Privy
Etiquette. The Talmud is at pains to blur any distinction between holy and profane, and
i« not concerned with answers. It is far more concerned with questions — and the process
of answering them. One of its most celebrated passages captuges this:

On that day, Rabbl Eliczer put forward all the arguments in the world, but the
sages did not accept them.

Finally, he said to them, *If the halakhah is according to me, let that carob-

tree prove it.

He pointed to a nearby carob-trec, which then moved from its place a hundred
cubits, some say, four hundred cubits. They said lo him, ‘One cannol bring a

proof from the moving of a carob-tree!” ...
| Two more muracles were petformed by Rabbi Eliczer in a bid to have his

argument accepted.]

Then said Rabbi Eliczer to the Sages, ‘If the halakhah is according to me, may
a proof come from heaven.'

A SHORT INTRODUCTION TO WORLD RELIGIONS
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Then a heavenly voice went forth, and said, “What have you 1o do with Rabbi

Eliezer? The halakhah is according to him in every place”

Then Rabbi Joshua rose up on his feet, amd said, It is not in the heavens.”
‘Deuteronomy 30:12 — he goes on to explain that since the Torah has already

been grven on Sinai, we do not need to pay attention to a heavenly voice. |

Rabbi Nathan met the prophet Elijah. He asked him, “What was the Holy One,

Messed be He, doing in that hour?’

Said Elijah, ‘He was laughing, and saying, “My children have defeated me, my

children have defeated me."™'

Save Metaa 590

In other words, God's children are grown up enough to argue with han: for the rabbi, it is

even a responsibility. In this sense, the Talmud caprures something essential, not just of cthe

Sistorical period and contexts it emerges from, but also of the ongoing life of Judaism: God

% m the argpument, and he may well be found i the delight of vigorous human discourse.

In some ways, for modern Judaism the Tanakh ts not the most important text. In marters
of practice, the texrs of classical rabbinic Judaism, of its subsequent commentators— such
as the biblical Largums (paraphrases) and medieval texts such as the Mishueh Torab |:"C0p1\'
of the Torah") of Maimonides, and commentaries by Rashi and Abtaham ibn Fzra

and of a whole range of popular prayer books and
guidr.s to Jewish life, includu)g the Zobar and Shidhan
Arekb (c. 1565) — are often the first pore of call. Yer
for the composers of the Mishnah, Tanakh was the
foundaction not just of the laws bcu)g composed,
but of life iself; and for cthe Talmud, Mishnah and
Tanakh were foundational,

Judaism’s sacred texts, then, can be envisaged as
concentric circles The mnermost three cirdes are the
Tanakh, at che very centre, Torah, followed by Nev'im
the prophets), and Ketivim (the writings . Atter thar
some Mishnah, Talmud, and Midrsh ("commentary”)
the ongoing tradition of commentary and critique, a
potentially never-ending circe that includes all texts
that manage to become, in some way, of existential

walue to the Jewish communiry.

ERIC S. CHRISTTANSON

SACRED WRITINGS

e TR YR SRR T

b

OF THE HEBREW

'SCRIPTURES

Torah
Genesis, Exodus, Lewticus, Numbars,
Deuteronormy

Nevi'im (Prophets)

Formes: Joshua, Judges, Samuel, Kings
Latter: major: lsalah, Jereriah, Ezokiol
Miner: the baok of the twelve: Hosea, Josl,
Amos, Obadiah, Jonah, Micah, Nahum,
Habakkuk, Zephaniah, Haggai, Zechariah,
Malachi

Ketuvim (Writings)

Psalms, Proverbs, Job, Song of Songs,
Ruth, Lamentations, Ecclesiastes, Esthar,
Daniel, Ezra, Nehemiah, Chronicles
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In the Hebrew Bible, the Israchtes expenienced God as the Lord of history.
The mast uncompromising expression of his unity is the Shema prayer: Hear,
O Israel, the Lord our God is one Lord” (Deuteronomy 6:4-9). According to
Scriprure, the universe owes its existence to the one € wd, the creator of beaven

zndeznh.nnd-.im-rJﬂhnnmbtingsmunlnlmhlsmngc..lnmtnand
women are brothers and sisters. Thus, the belief in one God mmplies. for the

Jewish faith, that there is one humamty and one world

GOD AND CREATION

For the Jewish people, God is conceived as the transcendent creator of the universe; that
is to say, God 1s disunct from thar which he has created, above and beyond the woeld. He
is “wholly other’ than anything that is not God. Unlike creanion. God is uncreared and
&m:m&pmiupouxgﬂmgﬁxhsmmmnhn.hwbﬁmglum

and earth:

In the beginning God created the heavens and the carth. The carth was without
form and void, and darkness was upon the face of the deep; and the Spirit of
God was moving over the face of the waters.
Cenesls 1212
Throughout the Bible this theme of divine transcendence s repeatedly affirmed. The
prophet Isaah procaims:
Have you not kmown? Have you not heard? Has it mot been told you from the
heginning? Have you not understood from the foundations of the earth? It is he
who sits above the circle of the earth, and its inhabitants are like grasshoppers;
who stretches out the heavens like a curtain and spreads them like a tent to
dwell in.

Isaiah 40 21-2
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Despite this view of God as remote from his creanon, he is also viewed as actvely
involved i the cosmos. In the Bible, the belief thar he is always omnipresent is
repeatedly stressed. In the rabbinic period, Jewish scholars formulated the doctrine
of the Shekbimat 1o denote the divine presence. As the indwelling presence of God, the
Séckbinat is compared to light. Thus the Midrash paraphrases Numbers 6:25, “ |'he Lord
make hes face to shine upon you, and be gracious to you: May he give thee of the light
of the Shetbingé’ In the Middle Ages the doctnine of the Shrbbost was further dlaborated:
accordng to Saadiah Gaon, the Skekbinat is identical with the glory of God, and serves
as an intermediary between God and human beings during the prophetic encounter.
Judah Halevi of Toledo argued in his Kuzari that it 1s the Skokbinab rather than God

himself who appears to prophets.

Some feminists today see the Skekhinat as 2 way for women to
connect spiritually to the divine, distinct from the normalized
male attmibute of God that occurs in many Jewish contexts.

TIME AND ETERNITY

The Hebrew Bible also depicts God as having neither beginning

nor end, a teaching that was claborated by the rabbis. Acconding w :”:ﬂ

to the Talmud, there s an unbridgeable gap between God and ;

humans: If 1 take the wings of the
morning

Come and see! The measure of the Holy Ome, Nessed be he, atl dowell i the

is wmlife the measure of flesh and blood. The things fashioned uttermos! parts of the
by a creature of flesh and blood outlast him: the Holy One, seq,

<

God's ecernal reign is similarly affirmed in midrashic literarure. Yer  shll fead me.
the rabbis discouraged speculation about the nature of etermiey. and thy right hand shal

The Mishnah states: Kokd ase.
. > 2 Psalms 139:7-12,
Whoover reflects on four things, it were better for bnim that s
he had not come imto the world: What is above? What is S Sndand :

beneath? What is before? and What is after?

Despite such teaching, in the Middle Ages Jewish theolograns

debated this issue. In his Guide for the Perplexad Maimonides argued that time iself was
part of creation; when God 15 described as existing before the creation of the universe,
the ‘time” should not be understood m s normal sense. This concepe was developed
by Joseph Albo in hus likerin (fifteenth century). where he argues thae the concepes of
pronty and perpetuity can only be applied to God n 2 negative sense. That 1, when
God s described as beang before” or “afrer” some period. this only means that he was not




non-custent before or after that time. However. terms indicating a time span cannot be
apphied ro God hanself,

According 1o other Jewish thinkers, God is outside tune altogether: he does not live
it the present, have a past. or look forward ro the futuse, bue lives in the ‘Erernal Now'.
Hence, God is experiencing every moment in the past and future history of the creared
world senultancously and eternally. Whae for us are fleering moments rushing by are, for

God. a huge tapestry. of whech he sees every part continually:

OMNIPOTENCE AND OMNISCIENCE

Allied to this is the Jewish conviction that God 1s all powerful and all-knowing, I'rom
biblical times the belief in God's omazpotence has been a central feature of the faith.
Mhus in Genesis, when Abeaham’s wife Sagah expressed astonishment ar the suggestion
that she should have a child at the age of mnety, she was criticized. Simalarly. when
Jerusalem was chreatened by the Chaldeans. God declared: ‘Behold. T ans the Loed. the
God of all flesh- s .unxinn!' oo hard for me? VI(‘ru::ai‘ 3227
In the Middle Ages, however, Jewsh
thinkers wrestded wuh the concept of  Modemn stetue of Mases Mamcnices, R3bbi Meshe Ben
dwvine ommipotence. Maimonides, for  Makmon (1135 1204L in Ciedobe, Spain
example, argues in has Cuide for the Perpleced
that, although God s all powerful, there
are certam actions that he cannoe perform

because they are logncally impossible

That which is impossible has o
permanent and constant property,
which is not the resull of some
agent, and cannot in any way
change, and consequently we do ot
ascribe to God the power of doing
what is impossible

Re ,:a?.‘L:.\..g Gods omasscience. the Bible

proclams:

The Lord looks down from heaven, he
sees all the sons of men ... he wiho
fashions the hearts of them all, and
observes all thetr deeds.

Faims 331
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Following the hibslical view, rabbinic Judaism asserted that God's knowledge 15 not Lumred
by space and time. R ather, nothing is hidden from ham. Further, the rabbis declared that
God's forcknowledge of events does not deprive human beings of free will. Thus, wn the
Mishnah, the second-century sage Akiva declares: ‘All is foreseen, but frcedom of choice
is given. In fus Guide for the Perplexed. Mammonides laims that God knows all things before
they occur Nonctheless, human bemngs are unable to comprehend the nature of God's
knowledge because n » of a different order from theirs. Somilasly, 1t xmpn\uNc o
understand how dwvine forcknowledge s companble with free will.

THE ELECTION AND MISSION OF ISRAEL

The Bible asserts that God controls and guides the univense. The Hebrew term for such
divinse action is hashaehed, derived from Psalm 33:14: From where he sits enthgoned he looks
forth on all the inhabstants of the carth’ Such a vew wnphes that the dispersanon of a
wise and benevolent prowidence 15 found evervwhese: all evenrs are ultimately foreoedamned
by God. Such a2 nonion was developed m rabbume literarure, where God s depacred as the
judge of the world, who provides for the destiny of individuals as well as nations on the
basts of their actions,
Jews further afhrm that God chose the Jews as his special people:

For you arc @ people holy to the Lord your God: the Lord your God has chosen
you to be a people for his own posscssion out of ail the peoples that arc on the
face of the carth

Deyteromuemy e

Through its election, Iscael has been given a histor mission to bear divine wruth ro humanity.

God's choice of Istacl thus carries with it numerous responsibilities:

For | have chosen him, that he may charge his children and his houschold after
hime 1o kecp the way of the Lord by doing righteousness and justice

Genmest |19

THE TORAH

To accomplish this task, God revealed both the oral Torah and the written Torah to Moses
on Mount Stnar, As Maimonides explans:

The Torak was revealed from Heaven. This implics our belicf that the whole of
the Torak found in our hands this day Is the Torak that was hamded down by
Moses, and that it ts all of divine origm By thts | meaw that the whole of the
Torah came wnto him from before God in a manner which is metaphoncally

BELIEFS
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m&d'gmhng‘:“"xudﬁmofﬂmmmu
unknown to everybody excepl o Moses.

Ins rabbinic licerature, a distinction is dzawn between the revelation
of the Pentateuch — the fiest five books of the Bible, and Torah in
the narrow sense — and the prophetic writings. Such a distnction
is frequendy expressed withm Jodasm: the lorah was gven
d-mklw(inluhutxrhpnmhﬁchﬂsmgmh-m
of prophecy. The remaining books of the Bible were conveyed by
meeans of the Holy Spant rather than through prophecy. According
to the rabbis, the expositions and elaborations of the written Law
were also revealed by God to Moses on Mount Senas, subsequently
passed from generation to generation. and through this process
addicional legislation was incorporated, a process referred 1o as ‘the oral Torah™. Thus
nﬁmy@mmmﬂhﬁmsm&uﬂmhmm.
wmmwmmeumm Moses. These mitver ave
recorded m the Five Books of Mases and dassified in two major categones:
. umcmrmdﬁthtuunlpaﬁwmdmmrdxaﬂigumm
human beings and God:
* judgments consisting of ritual laws that would have been adopeed by socety even if
they had not been decreed by God.

All these laws, together with their expansion in rabbinic sources such as the Mishnah and
Talmud, are binding on Jewry for all ame.

RM]udammhtd\lﬁmmlmempumdﬂp‘
inclination (yetzer ba-tov) Mch«ﬂhﬂmalmh«}mhmmgnw
mJowhxrsrighz.wlmnerut«nmn:gnnnﬁdmAtalll.im:sapﬂsmi-wh:
on guard against the assaults of the yeizer ha-ra.

ESCHATOLOGY

Fxlumlug_vStc)dm\ga!-ud:'hstdmnp'.sxhaduadofﬁmr.ﬂwaﬁnﬁt.
an!lwﬂTrziitixnthnm&an(htcnddt-t.(ix!-iﬂsaﬂrh.
mmkcmlnspcoﬁcmdmhﬂhndwmtsshniragt.ln.\nm.sxhaﬁguzh .
ulmouswzps.zndascmnpsm*ltl‘wr:bb&schbotnrdthfdmﬁxmdinth
and Jewish literature of the Second lemple period. In the mudrashim and the Talmud they
formulated an elaborate eschatological scheme, divided into various stages.
First there will be the time of the messianic redemption. According to the F
lhlnuld\emsmicagtuiﬂuktpbcronmthafmapeﬁdo‘dedimmi
.mdmlln-suhindncomplﬂrhllﬁlmmlofcmyhmmwishlbamﬂm'gnm 2T
)rnmkmt\nhcnhlik:udaldtdostd'ﬁism(hthd'ﬂbtmm
purdwithdriramls.xdahmljnignzunlcomrqrnaﬂlumnhmlm
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are judged nghteous will enter heaven (CGan Fden), whereas those deemed wicked will be
condemned to everlasting punishment i hell ( Cabinmom).

However, ‘when the Messiah comes” is also a colloquial way of sayung ‘never’, and
modern Judasm has become increasingly eschatology-neutral, particulardy as 2 result of
diillusion following such messianse disappomntients of Bar-Kochha and Sabbati Zen

CHANGING BELIEFS IN MODERN TIMES

From biblical times Jews have subscribed to 2 wide range of beliefs about the nature
of God and his activity in the world. In modern times, these have been ncreasingly
called into question. In the nincteenth century, reformers sought to remterpree this
belief system for modern Jews. In their view. it no longer made sense to befieve w the
coming of the messiah and the esdatological scheme a5 outlmed in rabbusic sources.
Subsequent movernenes, such as Reconstructionsst and Humanisnic Judaism, rejected the
supernaturalism of the past, and called for a radical revision of Jewish theology for the
contemporary age. In more recent times, the Holocaust has raised fundamental questions
about belief in a supernatural God who watches over his chosen people. Today there s
widespread uncertainty in the Jewish wotld abour the central tenets of the faith.

DAN COHN SHERBOK
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Worship and Festivals

An anmual cycle of worship and festivals gives Judatsm its distinctive form.
Thete 1s a2 major or minor festival almost every month of the year. Beginnung
with Rock Hashaneh, New Year's Day. on the first day of Tisbrei, and proceeding
to the period of penitence that begins in the twelfth month, Ell, Jews ase able
o s and celcbrate therr sdentity tdhwough the regular re-enactment of
stories that explore life’s meaning and purpose. High and low pounts of the

Jewsh story are remembered year by year.

THE HEART OF JUDAISM

Maimonides’ “Thirteen Principles of the Fath’ help define Judaism. They were not
ntended to become a creed — indeed. Judarsm s based much moee upon practice than
belief — and can be summarnzed m the three great themes that underpin the Jewish relsgions
creanon, revelation, and redemption.
At the heart of Judarsm is the profound e e~ .
tdea that human beings can bring God :.’:f" - .Wm~~.,
into the world through ther everyday ~ religion. ‘Happy are we! How good Is
actions and interactions.  Although How pleasant is our destiny! How
Judassm acknowledges a huge distance herttage! Happy are we who, early and
between the infimity of God and che mdm twice ench day
limvrations of human bemngs, it believes Hear O lsrael, the Lord is our God., the
we are called to be partners with God is One?”
the task of creanon. |his understanding The fewish Praver Book. extract from the
ol the divine—human relationship can be
traced back to the Babyloman Talmud
Shabbar 10a, T19b, Sambedvrin 38a). The supreme moment of revelation was when the
p«:opl-: received the commandments ar Mount Sinar; hence, Jewish l’t“g‘iul&\ expression
or worship occurs when mutzvek, the commandments, are followed, as one practises
balakbal or ‘walking in God's way’




HOME AND SYNAGOGUE

The object of greatest religious importance i Judaism is a scroll of the Law. a Sefer lorah.
It is a2 moving moment when the Torah scroll s taken out of its protective ark in the
synagogue during the course of a service of worship and held up before the prople. The
Wbmxm»amp&r.zmtmmw.admo(mn&Banu
not the only significant plxcd'uxnhp.mdnmncm'htd\awmarhrrhmq'

be; Jews often refer to the synagogue simply as stul. school.

The home is the focus of many of the most centzal aspects of Jewish religious life, such
as Shabhar, the festivals, and the dietary laws, as well as education across the generations.

Every effort 15 made to involve children in the celebration of the
major festivals. It is a child who asks the questions concerning
the special night at the Seder celebration during Prad, Passover. It
is children who enjoy drowning out the sound of Haman's name
whenever it i mentioned duning the reading of the book of Fsther
at Punim. It is children who are given the best places w froer of
the lights of the menersh, candelabrum, at the festival of Hamkkak.

THREE PILGRIMAGE FESTIVALS

Three of the most populas biblical festivals are known as 'pilgrumage’
festvals, since they recall the theee anmual occasons when Jews
made the journcy t© worshsp n Jerusalem when the Temple played
a central role in Jewish life. These are the eighe-day festrval of Preach
(Passover), Showot (Pentecost), and Swkbor (Tabernacles). also an
eight-day festival. Together, they form an annual re-enactment of
the special events that forged the relationship berween the Jews
and their God.
®  Pesach (15-21/22 Nisan) remembers the Exodus from Egype
under the leadesship of Moses, and celebrates the passage
from shavery to freedom. The highlight s the fust evenung,
with the observance of the Seder. Around the table in the
home, Jews relive the story, often reading from the fHagadat,

16:14-16) ... The
festive joy is traditionally

 expressed in feasting

. with meat and drink,
ard with the purchase
of mew garments for the
women. It is @ joy which
is only complete when
allied with concern for

© the neady; as the verse

- contimucs, ‘with ... the
strangers, orphans and
widows among you.

Rabbe Normaa Scicmon

‘telling’, the order of the Seder, and reflect how it must have felt 1o be a slave

Egype (Exodus 13:8).

o Shavuor (6 Sivan) marked the bringing of the first fruits in the days of the Temple,
and celebrates the giving of the Torah by God to Moses on Mount Smat
o Sablor (1520 Tishei) commemorates the tume when God protecred the people *

n the desert.

lnmz.nywu_n.dw;(o()d&xﬁm&nhmi‘mﬁdidmaﬂﬁhhm
frecdom for a small group of people centuries ago. The theme of Passover gives a context

WORSHIP AND FESTIVALS

21




MhMaﬂMﬂdNWM
muumdmmm-«m
mbodsum\m\hdtnwwm
Suvﬁ*mwaﬂm thyee wafers of
MMMDMNNW
bylhelumwrmtheyk-ﬂt_gyptm.ﬂwry(&)dus
l?mwwmm.mwmcwe.of
savery in Egypt (Exndus 114k a2 sweet paste, haroser,
made from almonds, apples, and wine, o represont
NMMWMI\EW&MN&
mmuwdmmnmﬁ

for exploration of the issues of freedom
and slavery, and the accompanying themes
of rnisk, choice, hope. disappointment,
leadership, hasdship. and sacrifice. Moses
has inspired many prnpk who have
struggled to gain freedom from prejudice
and oppression; msues of marginalization
and possibibties for libenon m the
CONTEMPOTALY world are often dsscussed

during the Seder meal.

ROSH HASHANAH

The new year festival of Rest Hasbanat
[=2 Tishees), as i many radinions, s 2
rime for making resolutions about the

furure. However, fot the Jews iris a seTIoUsS OC
the Ten Days of Awe.
last ten of these days. The foods caten at the meal on
Eve symbolize sweetness, blessings. and plenty. Bread is dipped into honey
the usual salt — and the following prayer is said: ‘May it be your will to renew for s 3

of penitence begins
the beginning of the

good and sweet year, Prayers at the mornin
six hours. focus on the characrenistics of Cue
will show mercy and compassion to those ahe
un..u;d;n-; of the ram's hogn, “shefar’ zo!:nlz.‘l\

call to the people (sec Amos 3:6

212

A SHORT INTRODUCTION TO WORLD RELIGIONS

dWNMaWdﬂmo
MNWWO!M.%M
m:«mwnasammoadnp
mma«mma.mau
_mmmnwvbummumn
m-mu.uwommmonwsm
;iatedmmmm.mnotmm.nmm
Wnuum.sﬂcwmnodﬁtmm
wkemnmtmswwmmmdonmﬂags
redemption, from the Exocus to the future coming :
messiah.
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This is the bread of affliction which our
ate i the land of Egypt.
Let all who are hungry come and cal

Let al who are i want come and celebrate
Massover with us.
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and from ail servitude.
Narycarmdissmsm.m_vl}nwm
Israel be free!
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casion. A month cardier 2 forty-day penod
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rather than
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YOM KIPPUR

The Day of Atonement, Yo Kippur” ( T0 Tisheer), 15 a fast day marking the end of the Ten
Davs of Awe, and 15 the holiest day in the Jewish liturgical vear, when Jews sole mnly review

[i'.L".l record n:. behaviour and hterally ourn o face 2 new year. I'he whaole day 15 Spene 1In

praver for forpwencss and for 2 pood year abe sl. and for ar leasz par £ YR OPuES are
4 ) -

full 1o overflowing. Yom Kppur marks one of the most emotzonally charged times of the
swish vear. The d " God. “techen maror relie s ol el hud
CWISh year 1 e theme s returm Lo Usoa, e 3 A)Or reugrous thomc willun judanim,

involving a renewed commitment to walk in the nght path. Kol Nider - a declaranion 1n
Aramasc — :‘Ul::l‘ the be grnnmg of the SYNAgoOgue SCTvice, Dl’:[c:‘.' SUnNg O a moving melody,
and sets the rone as the o M regation »_'.ul:crx I awe,

\\'u[k s l-,vrl‘td‘ir.", s On \‘-L,Jl"(".ll T;‘n"n‘ are five t.u: !lh.‘l }'r‘lztxl_-uuvn\_ mv-u',-x-'l', or forms

of -;nlf-.ilc.:lph;]c that apply durn: Yom Kippur fast, and also the fast of lishe bidv,

discussed below. Jews must abstain from cating and drinking, anointing with oils, sexual

relatrons, washang for pleasure, and weaning leather shoes

I he Closang of the Gares. Nt s the final service, as the fast ends, and emphasizes

the mportance of the last hour in which the gates of heaven remain open

o (u\i_ fvemae Ml

01 2 returmang

s, “our facher, our king', s chanted
IO express the ¢ il regalions commitment to the uniry A Jewah larrsly o Ivael < slwtirate

of God, followed by a final blow on the :»';‘-._".1'. Paszover together weth the Sedor meal
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Festivals of Judaism

MINOR FESTIVALS

['he most popular of the minoe festivals are Hambbab (25 Kislev— 2 Tevet), Purim (14 Ader),
and the New Year for Trees, T hShewar (15 Shevar).

Hanubbat celebrates the rededication of the Temple in about 165 ace. after us defilement
by the Greeks. On cach of the eight nighes of the festnval, 2 highe is lir to commemorate the
‘miracle of the oil’. The Hasmoneans, seeking 1o rededicate the Temple. could only find
one cruse of oil, enough to keep the Temple menorab burning for a day — yer it lasted for
eight. This is interpreted as symbolic of God's creative action in the world.

Between the destruction of the first Temple and che budlding of the second. many Jews
were threatened with massacre by Haman's scheming with Ahasuerus, King of Persia, but
Queen Esther and her uncle Mordechas were used by God to avert catastrophe. Puriss
celebeates this deliverance with parties and sending gifes of food to people in need. and
the scroll of the book of Esther, Maplled = read in the synagogue.

A SHORT INTRODUCTION TO WORLD RELIGIONS
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Judaism celebrates a new year for trees, In WShwar, a popular festval with the return
to the land of Israel in modern times. In Iseael it is marked by a school holiday and tree-

planting ceremonies.

OTHER FAST DAYS

OF the other fast days the most important is 9 Av ( Tiskat Bibv), when the destruction of
the two Temples, in 586 ace and in 70 cr. is commemotated, as well as other tragedies of
Jewish history. Reform Jews often use the day to commemorate the Holocaust.

On Yem Kippur and on Tishah b'Av people fast for cwenty-five hours, wnstead of the
twenty-four hours required for other fast days. Nothing is eaten or drunk during tus
time, unless thete is a practical reason for not undertaking chis disciphime.

SECULAR JUDAISM

Many Jews who describe themselves as ‘eculsr’ nevertheless experience a semse of
belonging to the wider Jewish community at times such as Prsach or Yom Kippur. Official
Isracli holidays can also strengthen the links between communal identity and lirurgy:

» Holocaust Day, Yorm HaShoah (27 Nisan) remembers the Holocaust and the six nullion
Jews who were murdered.

o Memonal Day, Yom HaZskaron (4 Fyar semseabers the soldiers killed defending the
state of Iseacl

* Independence Day. Yom Ha-Atzma'ut (5 Iyar) marks the anniversary of the founding
of the State of Isracl m 5708 (1948 cx ).

* Jerusalem Day, Yom Yerushalayim (28 lyar) commemorates the reumfication of the city
of Jerusalem in 5727, 1967 cx.

e The Isracli Declaration of Independence, proclaimed on 14 May 1948, s celebrated
with social activities, in Israel and throughout the world. and special psalms and
pravers are saud in the synagogue. but s somewhat controversial, for both religrous
and polinical rrasoms.

LIZ RAMSEY
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R T e T,
- a  IAMAJEW
My paternal grandparents immigrated
10 We=tern Europe from Lithuanis at the
fum of he twentieth contury 10 escape
the offects of anti-Semitism and grinding poverty. My
mother was borm and brought up in Frarkdurt am-Main,
Germany. She fled Germany at the end of June 1939, 3
refugee from Nazi persecution. She and her father were
the only members of my matemal Ine to survive, the rest
of the family are numbered among the millions of Jews

safety to wheh we can go f we feol we are once agan
endangered by anti-Semitism. Israel s, therefore, very
mportant for the woridwice Jowsh communty. | hase
visted Jerusalern twice. it i= 3t the heart and geographs
centre of the Jewish world. Synagogues around the we
are all bult facing Jerusalem. The festival of | ke
the fast days of Tevet, Tammuz, and Av have ther o
the sieges of Jerusalem and the desecration of the
Each time | prayed al the Koted - formerly known as

murdered in the Holocaust. We Ive in 4 predomnantly
socular world, where religion and spiritual values are
often asugned a very low pnomty. But. for me, my Jewesh
fath and family history have shaped and defined my
identity. | attach great value 10 the traditions of demaocracy,
freedom of speech, and cquality before the law. | abso foel
a personal responsidity to contribute to bulkding a better
understanding and harmonious relations between the
Jewish community and the non-Jewish majornity among
whom we ive

1 aiso think | am increditily lucky to be Jewish. | draw
NSpration from the courage and forttude with whach my
mother confronted both the difficuities of her chidhood
and the hurmiiation and poverty of being a refugee
No less inspiring s the example of friends who are
Holocaust survivors. They are often the sole surviving
members of their families, whose homes and communitios
were completely destroyed. Their suffering and loss s
unimaginable. They were brutsiized and terrorized solely
Decause thoy were bom Jewish. Yet despte ol ths, <o
many of the survivors Fave chosen 10 renew and rebuid
thesr lives firrmly rooted in the Jewish faith and tradition into
which they were borm. This, for me, is proof of the eternal
and enduring nature of their Jewish faith. The triumph of
their humanity & truly inspiring.

Many of those murdered n the Holocaust were
condemned in part because of the falure of wo many
countries, including the Westorn democracies, 1o Leke in
Jewsh refugees. SO for me. and most Jews Iving in the
daspora that 5, Jews who ve outsde the borders of
Israel], Israel ropresents a Iife insurance policy, a place of

“Western Wall' or ‘Wailing Wall - | sobbed unen
For me Judaism is not just 3 religon, but 8 o
and duSnctive way of ife. It Cefines my reiatonship
God, my relationship with other peopie, Jewish ang
Jewish, arxd my obligations as a human being. The ¢
and defining principal of Judaism is belef n & s
who & responsible for the creation of the universe
everything in it. The foundation of Judaism is the

aiso known a3 the Five Books of Moses. |
a five-year-cld schoclboy gong after scheol 1o @
where | was ught 10 read Hebrow At school |
attend assenbly cach moming for Ohristian ¢
at home, at the synagogue, and at cheder | wis
1o foliow Jewish religious practice and traditions. 5
years | found this mixture of Jowish and Christien
all very confusing, especially when one day at 52
wias beaten up because, according to my
‘murdered ittle Lord Jesus?

Every Jaw s obliged to obey the law of the
4l thoy can 0 preserve human e, plouach
give 10 charity. This includes not only donalions
or goods, but acts of kindness, the promotion of
and caring for the sick, needy, and eiderly. On §
lews are obliged 1o refrar from all forms of werke:
machines, operating mechanical or eloctrical 8
cocking, handiing monay, and travelling in &
me, Shabbat & the one day of the week o
ook forward: It & truly 3 day of physical and
“erews
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Branches of Judaism

T he majority of Jews throughout the world today are descendants erther

Ashkenazim. Before being driven from Spain by

1 been closely mwolved with

of the Sephardm of the
the Sephardim had

the lu\luusuiun wm 1492,
dhe Muslim world. enabling them develop a2 umque meellectual culuure
\-;‘lu:-‘ll.‘ _](u; - ";rr‘ut.u‘. means Span created the Ladimo 'Llng.z.)y_‘_\‘ 3
mix of Spanish and Hebrew.

I he Ashkenazim came from central Europe. mainly Germa
d Russia. ‘Ashkenaz’ means the area wnhabited

a region that cotncides with

nv and France,

wod later moved to Poland an
by the Ashkenazim, who adhere to mmbag Asbhenas =
modern-day Germany, but Jso extends from France wo the Pale of Settlement, the
Jews were allowed to reside by Impenal Russia. Ashkenazi Jews

spon within which
their language and

Seveloped Yiddish — a muxture of Hebrew and medieval German
and Jiterarure. T he difference culiaral

M art, music

background berween the \shkenazim and Sephardim s evident in Israel today, where

sound 1t ?r.\i-_;\cj. a culture 1ch

gach supports its own chiel rabbe
But the Jews are not a race, and Judatsm s not an unchanging mstution ue o
EeTIALIIFC, CONVELSION and dispersion among the nations, there has been a branching
centuries, and wide cultural differences berween

Indian Jews of Mexico, for

wur over the Jews have resulted I'he

lerence berween the black Falasha Jews of Ethwopa and the

Ssrance, 1S IInense
In addirion to these culrural groupmngs, several religous branches can be distingrarshed

o Judatsm oday. Modean Jodatsm s rooted m rabbumc, or Talmusdic, hadaim, and

 evolved from biblical Jodaism.

ODOX JUDAISM

¢ only true Judaism. Dunng the first half of the

mth century ot .lr\(]U}\‘x{ mee a -.u:u—d.'hnr.l moveInent, .'u'tlku)g rO preserve

seal dassical) fudassm agaanst the emenning Retorm movemnent in East Ewope
Drhodox fews are characterzed by a° Torah-true’ approach to life. teadhung that God
orah at Sinai. and that the words

dox Judaism regasds itsell as th

B and decisively revealed himself, in giving the




of the Torah are therefore divine and hence fully authoritative — the changeless revelation
of God's eternal will. Every aspect of the Orthodox Jew's life is to be governed by the
commandments (mitzwe). Jews are to study the Torah daily, and conform their lives to its
propositions and rituals, including the strict rules of Shubbw observance. dietary laws, and
prayer three times a day. In short, Orthodox Judaism s ‘mitzvahcenenc’.

At the start of the nincteenth century many East European Jews in rural aveas lived
in » dose-knit community known as a shed, 2 stockaded, tadmonal culture shur off
from the secular world. However, as large numbers started o0 emigrate 1o the United
States, Orthodox leaders such as Rabbi Samson Hirsch ( 1808—88) encouraged Jews to
involve themselves in the contemporary culture of the Western world, pursue secular
university education. and develop philosophscal thinking, Today, most Orthodox Jews
believe adjustment to the modern world is legitimate, so long as it does not conflict with
the teachings of the Torah.

Orthodox Jews maintain a high regard for the rabbs as teacher and mterpreter of
the Torzh, and place 2 stromg emphasis upon education, particularly day-schools where
traditional learning can be acquired. Most Orthodox Jews are Zionist, supporting the
state of Israel, and many hope for a personal messiah: an ideal man who will one day fully
redeem Iszacl, although exactly what is meant by “ideal” and “redeem’ is the subject of some
debate. However few today would accepe the divine authority of the Torah, the old test
of ‘Orthodoxy’, and it is not uncommon for Jews to belong to both an Orthodox and a
Progressive or Liberal synagogue. The term "Orthodox” was originally used as a label for
eraditionalists opposed to radical change: now there are many shades of Orthodoxy, as the
energy spired by the Reform movement influences most Jewish groupmgs.

REFORM JUDAISM

Reform Judaism had its origine in Germany. where the Enlightenment of the eighteenth
century stressed reason and progress. Emancipation in the following century opened the
Jewish people to new freedoms, to equal rights as citizens, and to new opportunities 88
explore secular society. Jews quickly began to adape to this new age. geared to changss
growth, scientific inquiry, and cntical evaluation. To meet this move away from '
Abgaham Geiger (1810-74) and others declared that modern people could no
accepe the revelation of the Torah as facrual and binding, and encouraged changes i
law and worship. Dietary laws were abandoned. prayers were translated from Hebrew s
the vernacular, and synagogue worship was changed — the organ was introduced, serw
shortened, and the ‘family pew’ replaced segregation of the sexes. Some Jews even
to worship on Sunday racher than Shabéur.

In the USA, the Reform movement was led by Isaac Wise (1819-1900), who
an organezation of Reform congregations, and in 1875 set up the Hebrew Union G
the main seminary for traming Reform rabbis. While Reform Judassm is one of the
Mmmbmdm&n&hnh&hmamndkmu(&ﬂogx
taiths, the smaller Reconstructionist and Renewal movements are more radical m
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areas as gender and political actvism. Since the 1970s, Hebrew Union College has
ordained women rabbis.

Liberal (Reform Judaism’ is still evolving — as revelation is seen to be a continuing
process — and secks to keep cuzrent with each new generation, using reason and expenience
o establish the relevance or truth of a propositian. Thus the ethical teachangs of the
are cmph»m\‘l rather than the momal Law Reform Judsism prowsdes an
individualized, non-authontanan approach to religion: a law = observed, not because
God said so, but because 1 1 meaningful to modern religious experience.

Many Jews claim the Reform movement is now the most creative component within
Judaism. With younger Jews no longer feeling that Judaism is defined by suffering and
persecution, they are exploning the boundarics of cultural experience and convey 3 semse
of expectancy for a pew age of Judaism.

CONSERVATIVE JUDAISM

Many European Jews were uncomfortable with the radical changes weroduced by
Reform Judatsm, and as 2 result Conservative Judassm arosc at the end of the nineteenth
century, emphasizing, the historical elements of the Jewish tradition. As pfrsidcnt of
the newly-founded Jewish Theological Semunary. Solomon Schechter (1850-1915) led
the movement in the USA, stressing commitment to tradition — with adjustments if
pecessary. Conservative Judassm chass has roots in Orthodoxy and Reform. and combines
the ideals of both, preserving cradirional Jewish pracices, but holding that Jewssh law can
be reinterpreted in the light of modern niews and trends — such as the findungs of modern
historical crancism.

Conservativism has mamntained a strong emphasis on the people of lsrael and modern
Ziomsm. Laypeople have considerable influence: some congregatons, for mstance, permut
the use of the organ, while others do sot some emphasize dictary laws, others do not.
Conservative Judaism 5 possibly the largest single Jewish grouping in North America. Ia
Iszael and Britain, where it has been 2 moze recent development. it is known by 1ts Hebrew
name., Masorts.

RECONSTRUCTIONIST JUDAISM

Reconstructionist Judatsm 15 an outgrowth of ‘onservative Judaism, based on the work of
the scholar Moedecai Kaplan ( [881-1983), who stressed Judaism as an evolving culture,
giving equal importance to religion, ethics, and culture. Reconstructionist Judaism doesn't
fit neatly into the traditional/ liberal. observant/mon observant contuiiim. Although

1 Tn the UK, there is 3 Jvifierence berween Lieral/Progressee Judacsm, whach s ot 30 Amwnscan Refoem

e——— —

Jodaren, and Reform Judmwen, whnch = somewhar doser 0 the American Conservatme movestent.
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there are fow Reconstructionst groups outside the Unired Seates
and Israel, the movement has infhuenced Judaism, contnbuting to
a reapprassal of basic concepts such as God, Israel, and Torah.
Since Ifs Incepton m the lare 1960s, Reconstructionivm has
developed the use of inclusive language, encouraged womsn to be
fully mwolved n krurgical pracuice, and accepted people with one
Jewish parent as Jewssh, Reconstructonists aze acTvely wwolved
developmng Tiberal Judarsm in lsoael.

THE HASIDIM real 1%

T'he Hasidim, founded by Baal Shem low, have many sects around
the world. each led by its own rebbe. However, there is — and has
been historically — much controversy over whether the Hasidim
mappropriately substitute the judgment of the mhbe for the baws

of Torah.

In some Hasidic groups the men have a disuncrtive style of dress, including black coats
and hats, and wear car-locks. They have a joyful form of worship, imvolving song and
dance. In the United States, the | ubavitch and Satmar sects are especially infuential. Some
flasidim age ultra-Orthodox, living in isolation from the Genule world. The Renewal
Movement, with roots in the 1960s counter-culture, attempts o renvigorate Jadassm,

Jrawing on dements from Jewish mpstic, Hasedic, musical, and meditative craditions, and

has been cnticised by some & New .—\g\".

HUMANISTIC JUDAISM

Humanistic Judaism began m 1965 with the rejection or remierpretation of the
beliefs of traditional Judaism. For example, mpammnl beliefs are denied, and the
Exodus from Egypt is seen as 3 myth. Humanistic fewish worship s very ditterens
from wraditional worship, and carely uses the word ‘God’ Unlike traditional Judasss
Humanistic Jews ‘welcome 1nto the Jewish people all men and women who sincesele
desire 1o share Jewsh expenence regardless of their ancestry. The pﬂnﬁpal LOSTITIOOn

of Homanistic Jodaism is the International Federation of Secular Humanistic Jews

ULTRA-ORTHODOX JUDAISM

[he Haredim, or Ultra-Orthodox Jews, view the toeal separation of Judaism from the
modern world as a religious obligation. Whereas Sephardic Haredim generally suppess
Zsonism and the State of Iseacl, many Ashkenazi Haredim oppose both.
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This question 15 hotly debared within contemporary ludaism It is not inc
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Yom Kippur Waz, daims a divine night to the sertlement of the West Bank, the Ciaza Serip,
and the Golan Heighes — and sometimes as far as the Euphrates — as pare of Tsrael.

JEWISH RELIGIOUS LIFE

Relsgrous Jews pray and study Torah. They observe the dhetary Laws, keep the Sabbath
and the festivals, and try to apply Jewish ethics in a global context of commerce and
business. Jews are keen to observe religious regulations thar emsphasize the importance
of the family and marriage. They are also aware of the responsibilities involved in
bewng members of a community that is mternational as well as local, including praying
together, providing welfare support, sharing in tumes of sadness and joy. and becoming
umvolved in the cycle of rituals and festvals. In so domg, the religious Jew receives a
glimpse of what heaven on carth might be like.

From the first century ¢x onwards, the rabbinic traditson bonded the Jewssh people.
Today there are more Jews studying n rabbinscal seminaries than ar any time since the
great Babylonian academies. Bur following the rabbmic tradition is only one way of
being Jewish.

Commutted Jews remain fathful because the continuing story of Judaism depends
on such commitment. Tradivionally, Jews have shared a strong sense that there s a
divine purpose for humanity, and thae they have a special role in acheeving it. The
covenantal relationship between the Creator and creation, described in the Torah, means
that rogether God and human beings may embark on the task of repairing or mending
the world, shban olos.

Jews and Judassm have shown an amazing capacity w adaprt ro changing times and
cucumstances, while preserving the vital wraditions central 1o the faith — a2 capaciey
closely linked to a strong emphasis on interpretation as well as
tevelation. For many Jews do not view revelation as something
that happened solely once and for all in the distant past, bue
that there arc different layers of meaning of Torah that can
be rediscovered and terpreted in the light of contemporary
contexts and needs.

Az the core of Jewnsh life is an immense store of moral encrgy.
‘Soctal pastice” 15 much the highest sconing factor that Jews in the
United States give as relevant to whar bewng Jewish involves. The
restless drive to ‘perfect the world under the sovereignty of God’
remains after other practices have been abandoned. Judassm puts a high value on
dignity and responsibility of human beings, an emphasis that can provide the seimulus
creative dhalogue and shared action between [ews, Musluns, and Christians with
the responsible stewardshsp and management of the world's resouzces, though there
never be more than an agreement to differ as far as theological issues are concerned.

A SHORT INTRODUCTION TO WORLD RELIGIONS
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gz S, DIVERSITY

The Jewssh woreld reflects the pluralistic nature ol the wider socety in which Jews live.
All Jews today contend with conflicting influences. One opuion 15 to cue off modern
mfluences as far as possible, and seek refuge in radition. Another is to abandon Judasm.
The path tha young Jews are increasingly  choosung  goes beyond dhe fractousacss
between and within differemt groups with regard to suthonty, Torah, the role of women.
modernity and cultural change and the state of Isracl, and secks to transform Judassm.
But it is 2 mistake to define movements within modern Judaism as if they were sects or
denomunations. It 1s mote accurate to use the term ‘schools of thought”. There is a saying
among Jews, “Where you have two Jews you will have three opinions.”

THE FUTURE

The contimzity of Judaen cannot be taken for granted. People are freer to be Jews than at
any other time in history. They are also freer not to be. These s real concern about the
contimuation of the Jewish faith when in the United States one m two Jews either does not
marry or marnes a non-Jew. | he long and pamful histoty of ants-Semitism has undesstandably
made some people uncertain about wanting their children o be overtly Jewish. There are
many examples of people dhanging their name in order 1w hide their Jewishness.

A new generation of Jews somenimes express a desire to be free of the burden of
memory that has radisonally been the hallmark of being Jewnsh. In complex. pluralist, and
mdniculnural soccties, some arpue thar Jewsh sdennty has become superfiuous. However,
fews and Judarsm have an incredible capacity wo survive,

There is also roday a grearer confidence in the contuation of the story rthar s
hadaismn than there has been since the Holocaust. Jewish people have managed to outhive
2 succession of oppressors. At the same tume, they have wcreased che depth and nchness
ol Jewish spirinuality. More non-Jews than ever before find inspiration from the stindy of
Badaism, as it has eatered the curniculum of mstitutions of higher learning.

With rising levels of anti-Semitism across the world, the need for education and
Salogue s acute. Contrary o many people’s perceptions, judassm combrnes untversalism
th the exclusivity of an ethnic religon. Jewish ideas of salvanon extend to the noa-
wodd. Nesther Chasstianty nor Islam would be concenvable without Judasm. Sence
Holocaust, many Christians have commenced a more positive explotation of thew
wsh roots. The monotheistic religions share a distinctive ethical focss that can inspire
er efforts on the part of human beings to work together to perfect the woekd.

RAMSLEY
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