[bookmark: _GoBack][image: /Users/Fatmahalqallaf/Pictures/Photos Library.photoslibrary/resources/proxies/derivatives/01/00/147/UNADJUSTEDNONRAW_thumb_147.jpg][image: /Users/Fatmahalqallaf/Pictures/Photos Library.photoslibrary/resources/proxies/derivatives/01/00/149/UNADJUSTEDNONRAW_thumb_149.jpg][image: /Users/Fatmahalqallaf/Pictures/Photos Library.photoslibrary/resources/proxies/derivatives/01/00/148/UNADJUSTEDNONRAW_thumb_148.jpg]
image1.jpeg
430 | CHRIST'S HUMANITY

JULIAN OF NORWICH
1342-ca. 1416

he “Showings,” or “Revelations” as they are also called, were sixteen yst
visions received by the woman known as Julian of Norwich. The name p

one that she adopted when she became an anchoress in a cell attached
church of St. Julian that sill stands in that city in East Anglia, then one of
important English cities. An anchorite (m.) or anchoress (£) is a religiou
confined to an enclosure, which he or she has vowed never to leave. At th
such an enclosing the burial service was performed, signifying that the
person was dead to the world and that the enclosure corresponded (o a gr
point of this confinement was, of course, to pursue more actively the conter
o spiritual life.

Julian may well have belonged to a religious order at the time that her
her to choose the life of an anchoress. We know little about her except
tells us in her writings. She is, however, very precise about the date of her
They occurred, she tells us, at the age of thirty and a half on May 13, 1
extant wills bequeath sums for Julian's maintenance in her anchorage.

important document witnessing her life is The Book of Margery Ke

asked Julian whether there might be any deception in Kempe's own vis
the anchoress,” she says, “was expert in such things.” Kempe's deseription o
Somversation accords well with the doctrines and personality that

A Book of Showings survives in a short and a I
which n[-e following excerpts are taken, was the p:‘dgu:'::ol:}.l;l;l:al:d
meditation on the meaning of the visions in which much had been obsc:
Apparently the mystical experiences were never repeated, but throush cons
un?h:unumglukle:n the showings acquireda gn:::dn{:y“::zhﬂ.ﬁm :
as they continued to be turned over in & mind both gifted with sopein) 1 g
learned in theology. Her editors document her extensive Ure ol :;:“I;:l:a

familiarity with medieval religi
b mel: 'or:.g. ’.:..: writings in both English and Latin,

s,
OF the selections here, Chapters 3 gyl
sequences of the wo
from the Thirteenth

Julian's First Vision is rooted
déscribed in the headnote to (Ril mm; """“"4- the tradition of affect
by Julian's own bodily approximation to the ”‘Lf;‘ 13-14. The vision is pros
is dying. The crucifix offered for her comfort g, P> °F Chris
it seems to move into life, bleeding
unmediated gift to her.
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JULIAN OF NORWICH

e

od, lower down the scale,
e world in her palm, “the
he ity of an hacelnut.” Such a
o might lead away from cre-
e hings altogether into a
ey of pure essence; signifi-
. it does not, precisely
tecause Julian never leaves the

bt of the wounded, bodily
Christ, whose physical suffering
s somchow simultancous with
these almost immaterial visions
an strains the tradition of

the entire

Juli
\ffective picty to its limits, but
unds by transforming rather than
rejecting it

The serene optimism Julian’s
isions express for the material,
created world and for fallen
creatures extends into the most
daring and surprising realms of
speculation. “Sin is behovely”
these are (Julian's) Christ’s own
words. They are expressed in the
Thirteenth Vision for the first
time (Chapter 27), but only in
the extended, daring meditation
of the Fourteenth Vision (not
included in the shorter version of
The Book of Showings) are they given their deepest s
profoundly optimistic theology is a transformative understanding of Christ's
humanity. She develops, without ever mentioning it explicitly, the idea of the felix
culpa: the notion that, given its happy conscquence in Christ’s redemption of man
kind, Adam’s sin, or culpa, was somehow “happy” (felix). Christ is so much a part of
us, by Julian's account, that he is “the ground of our kind [natural/kind] making™
(Chapter 59). He is our mother, who strains and suffers as he gives birth to our
sabvation. Julian's concept of Jesus as mother has antecedents in both Old and New
Testaments, in medieval theology, and in the writings of medieval mystics (both
men and women), but nowhere else in Middle English writing is the concept so
subtly and resonantly explored.

Julian was clearly aware of the dangers of expressing such high mysteries as a
woman writer, She participates, it is true, in a late-medieval tradition of visionary
witing, often by women, such as the Dialogue of Catherine of Siena (translated
ouo Middic English as the Orchari of Syon) an! the Revelution of St. Bridget of
den (also translated into Middle English). Julian, however, does not refer to
these figures; instead, she negotiates the difficultics and dangers of writing o
fman with enormous tact and shrewdness, both disclaiming and creating e
b ":j"'{wu». Part of her strategy is to write with calm |..«..Jm‘v,m.|‘ i+ ol
e Yison is ot particular to her alone Preciscly by virtue of & common
5 0% Y, the “We are all one, and 1 am sure 1 32

Reading and Vision. The Hours of Mary of
Burgundy, ca. 1475. This extraordinary and utterly
impossible view makes perfect sense as a vision of

t jons are common property
Pprofit of many other.
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” horess
Sh to the Anc!
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Chapter 3 x
D THE WOUNDS OF CHRIST] -
[JULIAN'S BODILY SICKNESS AN i

nt me a bodily sickness jn
Am“.h"hm.gl. I waﬁ::ﬁﬁfm the fourth night I togf
B el o hoe liven il doy. Ana after.
iﬂymﬁd.hﬂymd ‘two nights; and on the third night I weened” ofien.
times my)nve passed,* and so weened they that w:re w;:hl me. And )“
in this I felt a great loathsomeness® to die, but for nothing that was on earth

that me liketh to live for, ne® for no pain that I was afraid of, for I trusted jn

taken from me, and I wa;
as ever | was before,
it was a privy worki

ver
e T
Toronto (1978), bt t s bees . S10dles,

freely edited anj
 pelling has been used whery

2. n.uu;m ! “d possible,
3. Suppased.

4. Die

5. Reluctance.

6. Nor.

7. I thought, i1 thought me.

8. In comparison with.

-

God of his mercy. But it was for I would have lived to have loved God better
and longer time, that I might by the grace of that living have l_’he more.
knowing and loving of God in the bliss of heaven. For me lh(:ughl all ¢

e that I had lived here so little and so short in regard of® that endl
bliss, I thought: Good Lord, may my living no longer be to thy worship3®
And 1 understood by my reason and by the fecling of my pains that I sho
die; and 1 assented fully with all the will of my heart to be at God’s wil "
Thus I endured till day, and by then was my body dead from the midd
downward, as to my feeling.| Then was I holpen? to be set upright, under:
with help, for to have the more freedom of my heart to be at God's will, and
thinking on God while my life lasted. My curate was sent for to be at my
ending, and before he came I had set up my eyen and might not speak.
set the cross before my face and said: “I have brought the image of thy sa
ior; look thereupon and comfort thee therewith.” Me thought I was well, fo
where I trusted to come by the mere
set my eyen in the face of the crucif
I might longer dure to look even fo

my eyen was set upright into heaven,
of God; but nevertheless I assented to
if I might, and s0 1 did, for me thought
than right up.’ After this ‘my sight bega,
the chamber as if it had been night,
held a common light; and I wist® not
ugly and fearful to me a it had been
After this the over® part of my body
I'had any feeling, My most pain was s
Then went! | verily to have passed,

hortness of breath and failing of lift
And in this suddenly all my pain

is sudden change, for me thought tha
1ot of kind;? and yet by feeling of

b
- As it felt to me,
3 Heged 1™

3 Supported.
4. Eyes, 5 b
& e 10 ook sraight ahead than straght
;4 t'lll'-
. Upper.
"1. To the extent that scarcely.
y i

2. Nature,








