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11 ity and to publicly state how much I'm looking forward to working with
you” Guatemalg’s foreign minister broved equally diplomatic. “Thank
Politics of Prayer youvery much,” he said. “It is such ap honor to be here representing my
s i la country. And as Madam Secretary has said, we have an intense bilat-
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Christianity and the Decrimina

KEVIN LEWIS O'NEILL

scribed it, was the decriminalization of drug possession in Guatemala,

I politics? The answer to this question, at least for It was-an unpopular idea, to E?e sure. By the time of this meeting, this
What are Pentecos.ta politics? t linger on political biographies, initiative had already been rejected by the governments of Hondurag
the purposes of thl.s IS dace no talg residents, are well-worn and El Salvador, and hag been received with reservatjons by Costa
Pentecostal politicians, even Pent]eco; }I]’as explored the everyday Rica (Acercando Naciones 2012). The United States had also rejected it
objects of study. Not enough s;ho a;ie;f oliticslzhrou gh their Chris- through its embassy in Guatemnala, But Harold Caballeros, sent by the
experiences of 2i%eve£5 V:h:spiii e(:tl?s thusP;O shift the analytical focus president of Guatemala, Otto Perey Molina, insisted that 4 conversation
tian practices. This chapte _ . L — take place.
away from Pentec_ostal f‘ormat:l)n's of idiltt 1;31(}1;1(:::5: lll;trtiwlar place The conversation makes sense, for Guatemala, if only because the
formations of Citlze.nShlp +In omPg St;costals) a particular cause (the amount of cocaine Passing through Guatemala on its way from the Ap-
(Guatemala), a particular PEOPIZ (Pen ticular ;-actice (prayer). Tt is an dean region to the United States hag been steadily rising over the last
decriminalization of drugs), and a pax ol I;airly mundane meeting decade. Only 10 percent of this cocaine passed through Guatemala in
aukropolptcl a-p e it beflnSf;zles into a less familiar vision of 2004 (Jordan 2004). But with the continued militarization of Mexico
between two political lea.d.er § b“t_t en wding with the very text that Pen- by the US Drug Enforcement Agency and its Department of Home.-
Pentecostal prayer as political actl(;n,tfll theg roblem of drug trafficking. land Security, Guatemala (with the lowest sejzyre rates in the regijon)
tecostals in Guatemala p-erff)rm o y 1eth at Iz-epositions the meaning of has become an important point of bassage for some 250 metric tons of
It is this text, als weli 2 lti:gz?r?;zlit,self To perform this Pentecostal Powder cocaine (United Nations Office on Drugs and Crime 2011, 122),
Pentecostal politics to inc :

prayer, this chapter argues, is to participate politically.

A Meeting (MiI'(-Jff and B_‘ooth 2011).

the White House, in its famed Treaty Room, the . With cocaine has come chaos, Drug cart-els, for one, paY drug txtaf-
On February 21, 2012, at- e ham Clinton kel Bands with Gig- fickers for theijr logistical Support—not with cash byt with cocaine
US secretary of state H111§r y ROdHamId é:abaHEl‘OS- The exchange was (Grainger 2009). This helps everyone sidestep internationa] money
temala’s newest foreign minister, Haro foreign minister of Guatemala laundering laws. Yet the only way to monetize this powder cocaine
quick. “It’s wonderful t<zl }}‘?a’]e ;};ien;:]\;;:ogse and important relation- in a place like Guatemala is to turn i into crack cocaine and then sell
here,” Clinton announced. “We

it with Guatemals. We haves comprehensive agenda that we will be It on the streets, Crack, fo
ship w .
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It is a far cheaper, far more addictive version of pov.vder cocaine that
hit North American cities in the mid-198os (Bourgois 2003). Tvgent);-
five years later, as an unintended consequence of a 'new wal:1 ;n : rugA,
crack cocaine ravages Guatemala with a deéperat_e .kmd of ad C1]c't10r1. '
relatively small country, whose own genocidal civil war en le ;n 119)z
(CEH 1999), Guatemala now experiences u11p1je(':e:dented leve.ls1 od }1r thn
violence (O’Neill and Thomas 2011). Fewer civilians were ki ed mh -e
war zone of Iraq in 2009 than were shot, stabb-ed, .or bt?aten to death in
Guatemala. Some seventeen murders occur daily in this small co_u}illtry,
with the average criminal trial lasting more than foul.r years and wit essl
than 2 percent of homicides resulting in a conviction (Grann kzcilu; Szt,
Wilson 2009). “It’s sad to say,” one international observer remar-ne 1, u
Guatemala is a good place to commit n;urder because you will almost
i with it” (Painter 2007). -
Cerlzilrngugai;ri:;z a conversation about decriminalizaticin is .important,if
only to shift the country’s approach to drugs from a retrlbllllil.vet'flpp;'{)g(; _
(e.g., incarceration) to a restorative approach (e.g., reha 1'1ta 1(;11 .t th
criminalization would also initiate a much larger -conversat-wn a ou1 y be
decriminalization of drugs throughout the Americas. The idea would be
that less unregulated cocaine could mean less unrestra'med chaos.f y
Harold Caballeros proved to be an unexpected’ point person for t- is
issue. Admittedly, from a certain perspective, he. isa predl‘ctable Il).Olltla
cian. Caballeros was in line with any other po]it.iaan th_at HlllaryC. 1r1to-n
met that day. Trained as a lawyer at the notoriously rIgorous: UnlYetlslt
dad Francisco Marroquin de Guatemala, Caballeros has a resun}*lleld aa
is impressive by any standard. In addition to a PhD, Qaballeros ;)Tusfts
master’s degree from the Fletcher School of Law and Dlplomacdy 8 .
University and has completed postgraduate wor'k at Harvarl nlo .
sity’s Weatherhead Center for International Affairs. Fre.quegt-y ql.:iCIes
by the Guatemalan press, Caballeros has also been mentione Em ar -
published by the Wall Street Journal (Riley 20-06) and the cofq‘;)ency
(“Christianity Reborn” 2006). His own cam'p'allglls for thebpl;es; !
in 2007 and 2011 not only developed his political persona bu z; s -
vanced what many have described as a rather evenhanded (even boring
approach to an unevenly democratizing postwar countr}:j. Cheiiton o8
Yet Harold Caballeros is Pentecostal. A self-professe : i3 : ,eo_
ordained minister, and the founding pastor of a multinational n
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Pentecostal megachurch in Guatemala, Caballeros has long advocated

the practice of spiritual warfare (O’Neill 2010; see Caballeros 2001b).
This means that he speaks eloquently and passionately—in sermons,
public talks, books, and videos—about how and to what extent demons
plague his postwar country. And he does so with great detail, describing
with much poetic flair how he wages war against demonic armies and
how he fights fallen angels in hand-to-hand combat, hunting down the
devils that haunt both his city and his country. In one sermon in 2001, in
front of thousands of Pentecostals, Caballeros announced,
T have been telling you for the last hour that we are at war! And that we
are the conquerors! Moreover, we are conquerors in the name of Jesus,
who loves us! [applause] Aaaah, you must understand this, you must un-
derstand. . . . From the day that Jesus saved you, your enemy, the Devil,
lost you. [The Devil] was once your father, had tied you up, was never
going to free you, wanted you to be eternally lost. (Caballeros 2001a)

Lost and found, sinner and saved, God and the devil—these
Caballeross political and theological points of reference.
Admittedly, Caballeros is not the first Pentecostal politician in Guate-
mala. There have been two others, In 1982 a coup diétat resulted in Efrain
Rios Montt, a Protestant military leader, becoming president of the re-
public (Garrard-Burnett 2010). On the night of the coup he addressed
the nation via television, declaring, “I am trusting my Lord and King,
that He shall guide me because only He gives and takes away authority”
(Garrard-Burnett 1998, 138). Though he is largely recognized as the ar-
chitect of Guatemala’s genocide and has been indicted by international

tribunals for crimes against humanity, the Christian dimensions of Rios
Montt’s governance are well document

are

ed and rooted in a religious con-
version that took place in one of Guatemala City’s megachurches, Verbo
(Stoll 1990, 187-90; Steigenga 1999). President for less than two years,
Rios Montt took a Christian approach to public office that included

“codes of conduct” rooted in biblical principles for government work-

ers (no robo, no miento, no abuso—1I do not rob, I do not lie, I do not
» weekly radio addresses to the country that eventually became

Own among Guatemalans as Rios Montt’s “sermons,” and close ties to
the United States’s growing Moral Majority, which included a guest ap-

cheat)




g Sy TSN =

POLITICS OF PRAYER | 54
218 | KEVIN LEWIS O'NEILL

Pentecostal pastor fighting for

(Garrard-Burnett 1998). Amidst a sustained, as well as manufactlll(;fad,
_ 's Christian soldier.
i {os Montt became Guatemala’s
fear of communism, Rios ‘ > Christan soldicr
i ixed with extreme violence to defi :
Moral righteousness mixe ey
first Protestant president until, in August 1983, he was overthrow
ilitary coup. . .
" Alm};st aIZIecade later, in 1991, Guatemala held a relatively fair Sand
, idate Jorge Ser-
i i ion. The neo-Pentecostal candi
open presidential election. entecost : S
apno rzn against Rios Montt, who, despite his history, remains actwedn
r -
Guatemalan politics to this day. A Pentecostal convert since 1977 and a
member of the megachurch Elim, the politically modeEat}:: Sgrralrino \;ron
i i the family, free
i i hasized the importance o
with a campaign that emp B
market economics, social programs, lawfulness, and respect for Gto :
given human rights (Hallum 2002). While Guatema]ans},lboth Pnlotets. an
i i i i the 1991 elections
tainly did not vote in droves,
and Roman Catholic, cer ections
signaled the growing political involvement of neo—Pentecost:llls. luz o
inati istians. Winning the ele
i denominational Christians
e ol he first elected Protestant
i te, Serrano became the firs
with 67 percent of the vote, o ; o
i . Upwardly mobile v
i in Latin America (Freston 2001, 275). Up .
it e i in Serrano, until he at-
11 as their future in ;
ing blocs saw themselves as we ey tari .
ter%lpted to dissolve the Congress and suspend the consliltutlon Sm 19?130
i istory, Serra
bs for power in Guatemalan his
In one of the stranger gra . e
tion of protesters,
i the country until a combina :
tried to take full control of i
ici i ional investors stopped his dic
t officials, and internationa :
el i € ains unclear, many
i for his coup détat rem
efforts. While the full reason : ns =
speculate that the coup was Serrano’s own way of av01-d1lng ?or;upama
ciarges which he continues to skirt to this day by residing in Pan
Steigenga 1999, 162). _ . . o
( Hirol%:l Caballeros, as foreign minister, skirted nothlfng wh;:r;\ itc .
, i i North Ame
iminalizati insisted that the countries o
decriminalization. He insis . S
. d Central America begin a much-needed conversation about drug
an . .
and drug violence. Decriminalization could save lives.

Prayer

decrim-
Sources closest to Caballeros stressed that he never wanted e
inalization in his political portfolio. His concern was

decriminalizationhsounded absurd.

sentiment obscured the fact that drugs and drug trafficking have always
been a part of Caballeros’s portfolio. As a pastor, he counseled congre-
gants in the throes of addiction, sermonized on the perils of drug abuse,
and initiated and led several prayer campaigns against drug trafficking
in Guatemala. It is the latter that this chapter stresses—if only because

prayer (from a Pentecostal perspective) can be just as political an activity
as a trip to the White House.

To speak of the political power of
make a theological argument, Pra
It is a practice that “

And in many ways, it did. But this

prayer is not to suggest magic or to
yer instead is a kind of cultural work.
works.” Robert Orsi says it best when he argues,

Prayer is not an innocent social or psychological activity.

ated in specific and discrepant environments of power,
meanings,

It is always situ-

and it derives jts
implications, and consequences in relation to these configu-

rations. Indeed praying is one of the most implicating social historical

practices because it is in and through prayer that the self comes into inti-
mate and extended contact with the contradictions

and constraints of the
social world. (1996, 186)

Again, prayer (along with a litany of other Christian practices)
“works” because it is a kind of cultural work that produces a sense of
self, which believers learn to govern for the sake of Guatemala. Put an-
other way, Pentecostals often work feverishly to combat the problems
of postwar Guatemala City, such as drug trafficking, not simply as citi-
zens motivated by their Christianity but also as citizens who consciously
work through their Christianity. Prayer is Pentecostal politics.

This critical perspective helps explain why Pentecostal politics can
result in practices and performances that are far afield from what the
political scientist would recognize as citizenship participation. In the
once overwhelmingly Roman Catholic but now Pentecostal-majority
country, Pentecostal politics rarely look like Caballeros’s trip to Wash-
ington as foreign minister. As is obvious with Caballeros’s own political
Post, Pentecostals in Guatemala do cultivate candidates for elected of-
fice, and they also discuss how Christians should vote, but they do so
only a fraction of the time. Pentecostals in Guatemala are more likely to
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pray for Guatemala than pay their taxes; tbey tend to spea'k in t011§ues
for the soul of the nation rather than vote in general elections; an. ac-
tive Christian citizens more often than not organiz'e praye:r campalgn's_to
fight drugs and drug trafficking rather tha-n ergamze their C(Z:mlr)mlllnit;:’s
against the same threat (O’'Neill 2010). This is all to say that Caba ; (:
meeting with Clinton is interesting and valuable, but from an et dnell
graphic perspective it is (at best) an outlier. Pentecostals doa grsad e 1 ;
but they do things that ultimately frustrate Weétt?rn, secular,- af eeiz:p y
liberal expectations of what it means to participate as a c1t1§en 0 ar;
emerging democracy—what it means, for example, to battle drugs an
drug trafficking.

Campaigns

Take Caballeros’s previous prayer campaigns againsjc drug trafficku?g.
These were large-scale efforts organized through hls.C.%uat‘emala Clléy
megachurch, El Shaddai. El Shaddai, for the unfan.nhar, is a‘w;)r. -
wide congregation with twelve thousand members in t‘ht'z capita Clt'y
alone; the central church holds up to six thou:sand p‘art1c1paflts and g
shaped like a soccer stadium. The structure .15 equlpped w1t}% mov1:
theater—quality seats and top-of-the-line audio a].'.ld video equlpme1]11 ;
More than eighty El Shaddai-incorporated satelh.te churches dot t lei
Guatemalan countryside, from Chiquimula to Chlmaltefnango, as we
as the Americas, from Bogota to Boston. Connected via th?. Internsl:t
and radio stations, weekly services use contemporary Christian rzlmmlc
to excite large crowds, guiding them through emofmonal peaksde-m \lfaV;
leys. Upbeat songs electrify the congregation while sa(-i melo 1};35 ts; zc-
the pace of the service, bringing many to tears. The main churc. s ;i
ture also houses a small café, a twenty-four-hour ATM machine, an11
a bookstore with literally thousands of taped sermons for sale asfwem
as Spanish translations of well-known titles authored by pastolrs rf)n
around the world. As almost a comical gesture to scale, a swimming
as the church’s baptismal well.

po?-lliss:;:fSally upper-middle-class, the El Shaddai congregation ;m(l;olt
ies what critics have come to call the gospel of health and wealth ( ?hat
man 2000; Garcia-Ruiz 2004; Althoff 2005). Itis a cu1t1.1rlal conte?cth 3
allowed Caballeros to begin (both theologically and politically) wit
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individual believer. Change the person and you will change the nation.
This has long been Caballeros’s logic, which has long defined Pentecos-
tal politics. By beginning with the individual, Pentecostalism makes the
individual—the self—the very terrain upon which political action takes
place (O’Neill 2009).

Pentecostal politics, Caballeros has made clear on many occasions,
begins with a decision. It begins with a call for you to choose God. Dur-

e

ing a sermon entitled “Escoge ti” (You choose), Caballeros announced,

T don’t know why the world believes that we can’t determine our future,
that our future is determined by our past, our circumstances, our situ-
ations. The only person who can determine our future is you. Do you
know who is you? Who is you? Me! In this phrase, you means every one
of us. And the Bible says here, that amidst life and death, I chose you. And

between heaven and earth, between blessings and failings, between life
and death, I chose you.

Caballeros continued, “You choose. You are responsible for your future.
You are responsible for living in blessings or failings. You are respon-
sible for life and death. You are responsible for living in accordance with
the word of God because the decision between life and death is in your
hands” (Caballeros 1991). Pentecostal politics hails the individual, charg-
ing you with the power to change.

Caballeros consistently links your decision to choose God not just to
the nation but also to each person’s attitude:

Some people point to the situation of the nation, the situation of our
currency [the quetzal], the situation of your employment, your place of
work, your profession. They say that these circumstances mark your fu-
ture. Your circumstances do not mark your future! Your faith marks your
future! Your language marks your future! Your words mark your future!

By faith, language, and words, Caballeros largely means attitude, as he
quickly clarified:

God wants to change your attitude because when you change your at-
titude, you change your entire life. . . . My attitude determines my future.
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[ will say it again. My attitude determines my future. Tell me. Vl;/'h.at ?CE;‘; ;1
person with a bad attitude say? Bad things. And what can he o tiutl-nin
things. And what kind of life can he live? A bad one. ... Are y?ul iste di
to me? Brothers and sisters, I am here to help you break the vicious cy

of a bad attitude. (Caballeros 1991)

For Guatemala to change, you must change.

Change

Changing Guatemala by changing yourself begins with specific prz;{;erf.
One is entitled “Against Drug Trafficking.” It comes fr(l)lm El fhaggzlss
inci iri ject, promoted since the early 1 .
rincipal spiritual warfare projec : .
\I?vhichpprovides Guatemalan Pentecostals with a body of htera.tu:'e
that instructs them on how to wage war in Guatemala. The Ero;ec S
amphlets, manuals, and archives—yellowing pieces of pap.ei that c01t1-
pregants carry in their back pockets or fold into their Bib es.—glj) E
great lengths to equip the believer with the necessary tools to win zal}c1
guatemala City from the Devil, to win back the caplta.l z;s weil as t e
i iolence. Stowed inside this literature is a
tion from drugs and drug vio :
::ries of assumptions. One is the idea that Satan actively attem;;ts to
iever’ . The spiritual war is between Satan
tunt a believer’s efforts at prayer. .
Zl‘ild the individual. This paraphernalia warns that Satan will try t-c])l make
inroads to negatively affect one’s own efforts at prayer; Satan wll( . try2
number of measures: “Attack our confidence in the Lord, ma jﬁ? uk
feel incapable. . . . Attack our body, thoughts, and nerves. h ac—
the time that we reserve to pray, making us feel too .busy .w1t Sfelf.::lle
ingly other urgent tasks or will interrupt our prayer with things of i
importance.” . .
Caballeros had long been a champion of prayer:

The opposition can and must be conquered' through pr:%yer a;civ t;a(sitc;
ing. . . . We have a very active role in obtaining our blessings. e
not receive the answers to our prayers it is not lbfecause God ioesn nvtvs i
to give them to us, but because there is an invisible enem-y t at we;ble o
place obstacles in front of our receiving, an enemy that it is poss
defeat. (Caballeros 2o001b, 8)
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But the fight does not come and g0- The battle between good and evil,
between God and the Devil, is not an infrequent activity,

The logic of these prayer campaigns insists that the successes and
failures of each and every person will result in the success or failure of
Guatemala as a nation. Participating in the battle for only a short time
is nonsense. Every waking minute demands that the believer pray, fast,
and speak in tongues, Hesitating for a moment means certain defeat:
“Spiritual warfare really constitutes the normal way of life for the beliey-
ers who have been redeemed by Christ from the slavery of the devil. . . .
While we remain on the earth we will have an enemy that is in continual
war against us” (Caballeros 2001b, 24). This battle is important for each
individual because each individual struggle contributes to the future
of Guatemala: “We were suddenly invaded by a sense of urgency. God

was putting before us a revelation, giving us a great responsibility” (23)
And, as the literature makes clear, EI §

Christ, face an unprecedented battle:

haddai congregants, as soldiers for

Now more than any other moment in the history of mankind, God is
looking for men and women who are able to place themselves between
God and this world, to intercede for Him, for a more just world, for a
nation with government officials whose hearts are right with God, for 4

Church that js always on the offensive, for a strong and united leadership.
(Oremos Online 2006)

These prayer projects make it quite clear that interceding in a spiri-
tual war is not a collective activity; intercession is also neither public nor
external. Intercession is individual, personal, and internal, The weekly
prayer sheets are not used in groups or during church services, but are
kept at bedsides and work areas, in one’s pocket or knapsack. Fulfilling
one’s responsibility as a soldier for Christ takes place while praying alone
and somewhere quiet. As one informant explained to me, with seem-
ingly never-ending patience and with prayer sheets in hand, spiritual
advancement takes effort, painstaking effort, which begins with praying
an hour a day. The hour-long spiritual exercise has six phases of active
prayer.

Phase 1 asks the Christian soldier to give thanks to God “for the privi-
lege of entering into His presence.” In this phase, the prayer guide asks
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— , o th
he lonely warrior to recite God’s many biblical names, 1m.fokmg the
o er th);t accompanies each name. Phase 2 involves praymg; for the
man i t world. The believer at
i i s kingdom in the presen ‘
manifestation of God’s ; ! !
this moment presents his or her petitions to God with only one ;aveta
5 t pray about a
i Remember that we should no
The Oremos flier reads, . : Koty
i ion i d. The solution to the p
ithout having a solution in min ]
e hat solution God has for
i d to encounter what so
lem? Yes, examine the Wor . sod has for
is situati ion should then be placed in you
this situation. The solution s I our mind and
; hird phase, “We pray for a res
then confessed” In the t ) : S
ds of our family, church, and nation. This is the 1nterces5110n. Ph'ase
2 b : temala, turning
i ifi -acts made on behalf of Gua ’
begins the specific prayer-ac : ting
z de%out believer into a citizen-soldier. The prav,re}r1 mz;nu;l p}l;orgeris "
i e
i i but Gustavo explained that the key
matically provides a prayer, . nat thelkey here i o
. It into glossolalia, or speaking i g
have oné’s own prayer me ; : e el
i d toward direct communion w
fade from specific words an e
iri istian soldier to put himself or
irit. Phase 4 asks the Chris . -
Sprvice of God and neighbors, focusing on the importance of ptl:ay%n‘g
% icit language of spiri-
returns to the explicit lang
for the needs of others. Phase 5 Rl
" i or of God. Also, pray for Gods p
tual warfare: “Dress with the arm Als o Tt
i ; i lives, in our famlly, in our pos 1
tion (Solomon 5:12) in our , : ¢
(]Ohlg 1:10)” Finally, the sixth phase asks the believer to pray forta spla
110). : :
cific theme (Oremos Online 2006). One relevant theme for Guatem

is drug trafficking.

Conclusion: A (Spiritual) War on Drugs

The following is part of a prayer that Caballeros once ailiced hlls g:,:
i i fficking. While one could easily
ants to recite against drug tra : ; "
Erffmparison between this prayer, published in 2004, and ]C:ballte;(:)sw
i i to plot ou
i i February 2012, in some effort
trip to Washington in _ Ll S
iti lved in a few short years, i p 1
Pentecostal politics have evo ; Sk
i h still calls its congregants to wag :
te that the El Shaddai churc alls ! 1
?L?al war against drugs and drug trafficking. Again, Harold Ctalia;iirizcs
i i tlier, while the Pentecosta
trip to Washington is (at best) an ou : _ e
th;i drive everyday life oftentimes begin and end wnth' prayt;r. 1;;)1 -
student of Pentecostal politics, then, it is best to consider t le: -
ing prayer as not simply evidence or texture but as the actual m
i

—~—
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through which Pentecostals in Guatemala participate in their country’s
most pressing issues. To read this text out loud or to oneself, to follow
the above-mentioned steps, to prepare oneself for spiritual battle, and

then to read this prayer—this itself constitutes the stuff of Pentecostal
politics:

Our powerful Savior will defend us, He has chosen us and we pray to Him
day and night, asking for help. He will

grant Guatemala justice against all
odds;

He will hear His children and will open his heart and his ears.

Certain paths have led us away from You. The godless do not recog-
nize their limitations and their need for You. This has brought Guatemala
to an uncertain reality that we all face as a nation. And You, who respect
our will and our desires, no matter how selfish they are, watch with a
heavy heart as today we live surrounded by drugs and death. This is not
what You desire for Guatemala. Guatemalans and foreigners who lack the
Word have created a space for corruption and greed.

Arrogance and disrespect, for both the law and human life,

provide
plenty of terrain for both organized crime and drug trafficki

ng. The
growing presence of drug traffickers also makes honorable citizens feel

hopeless. It traps their hearts in a dangerous web of apathy. This is rep-
rehensible because it makes society silently complicit in perpetuating a
vicious cycle. It is also reprehensible that the spirits of greed and a thirst
for power lead to violence and a destabilized country. In Guatemala men
and women are controlled as if by puppeteers. In the name of Jesus, we
think this shameful.

Lord, do not allow gangsters to dominate the north, south, east, west,

and center of Guatemala. We declare that they will not take over the

streets and the roads in isolated towns. They will not construct important

stretches of highway; they will not build schools and clinics; they will not
rob the hearts of the Guatemalans, They are not the benefactors of the
needy. They are not the godfathers of our youth. No! Jehovah freed us
from our trust in man and in godlessness. . . .

This land is God's land! God has not forgotten and will never blame
the innocent. He is a sovereign judge and nothing escapes his presence.
We reclaim Guatemala for God and for His glory. We pray that the Holy

Spirit breathes a strong wind in Guatemala, and shakes the webs of drug
trafficking and organized crime. . . .
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Protect the authorities. Do not allow bribes or intimidation to blind
people from acting in the Word and in the Law. Allow the authorities to
combat drug trafficking and organized crime. We support the authorities,
even though it is not in them that we place our trust, but in you, Lord. We
ask that the authorities in Guatemala do their work for peace and happi-

ness of Guatemalan citizens. ... Amen.
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