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Situation ethics, on the other hand, calls upon us t(.) keep law in 'a subservient place, so
that only love and reason really count when the chips are dowr.l. i3
Nevertheless, in situation ethics even the most revered principles may be Fhmwn
aside if they conflict in any concrete case with love. Even Karl Barth, whp Wl‘lt.es ve-
hemently of “absolutely wrong” actions, allows for what he calls the ultima ratio, the

outside chance that love in a particular situation might override the absolute. The in-
stance he gives is abortion.?

Using terms made popular by Tillich and others, we may say that Christian situ-
ationism is a method that proceeds, so to speak, from (1) its one and only law, agape
(love), to (2) the sophia (wisdom) of the church and culture, containing many “general

rules” of more or less reliability, to (3) the kairos (moment of decision, the fullness of
time) in which the responsible self in the situation decides whether the sophia can serve
love there, or not. This is the situational strategy in capsule form. To legalists it will

seem to treat the sophia without enough reverence and obedience; to antinomians it
will appear befuddled and “inhibited”

for they know, with Dietrich Bonhoeffer, “The question of the good is posed and is
decided in the midst of each definite,

Vinth yet unconcluded, unique and transient situation
of our lives, in the midst of our living relationshjps with men, things, institutions and
powers, In other words in the midst of our historical existence.”® And Bonhoeffer, of
course, is a modern Christian ethijcist '




