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when in cooperation with God's grace—as a source of freedom, not of
bondage. According to Erasmus, Luther’s “freedom” seemed to be an ex-
cuse for Christian complacency and inaction.

Luther responded that Christians lived in the midst of a paradox, in
which they were sinners and justified believers at the same time. When
Luther applied this theological paradox to the realm of social relations, he
was led to espouse a concept known as the “two kingdoms,” the simul-
taneity of the kingdom of God and the kingdom of this world. These par-
allel kingdoms, Luther wrote, will coexist until the coming of Christ. As be-
lievers, we must function within both kingdoms, practicing one ethic in our
life before God and a different ethic in our life before the world. The idea
of the two kingdoms could (and did) lead toward a conservative appz"oach
in regard to the state; specifically for Luther, these views caused him to
back away from and, eventually, to denounce the more extreme religious
and political aspirations of the German peasants.

Some of the radical reformers believed that Luther had not gone far
enough. Thomas Miintzer was convinced that God’s answer to the peas-
ants’ misfortune lay in the violent overthrow of their oppressors. Taking a
very different approach, Michael Sattler and the Swiss Anabaptists be-
lieved in the separation of Christians from the world; in the Schleitheim
Confession they declared their commitment to pacifism, their withdrawal
from carnality (including the government), and their insistence on a visible
identification of believers with the gathered community of faith through
adult baptism.

Second-generation Protestants were faced with the task of consolidating
the theological and ethical advances of the Reformation. While Luther had
written primarily in opposition to the monolithic presence of institutional
Catholicism, John Calvin had to address the multiform religious situation
of the mid-sixteenth century—which included Catholics, Lutherans, the
Reformed, and various kinds of radical Protestants. Calvin’s soteriological
views were close to Luther’s, but, in response to those who accused the Re-
formers of antinomianism, Calvin enunciated a more positive role for the
moral law in the life of the justified believer. Also similar to Luther, Calvin
stressed that believers had a “calling” to serve God according to their re-
spective positions in life. But Calvin’s particular emphasis on how persons
should work out their election in terms of their vocation was modified by
his historical situation, Calvin’s opinions regarding the attitudes that per-
sons should take in respect to the magistrates, for example, were written in

direct opposition to the Anabaptists.

There were, of course, voices other than those of the Protestant leaders
speaking on ethical issues during the Reformation era. Some of the most
significant expressions included Teresa of Avila, the mystical founder of
the Discalced Carmelites, and Francisco de Sudrez, the great Jesuit moral
theologian. In the next century, the Quakers, the Levellers, and the Diggers
represented some of the various forms of Reformed radicalism that devel-
oped in the English-speaking world. Footnotes cited in Part 3 are from ed-
itors of the primary sources.
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24. Martin Luther, Concerning Christian Liberty,

On Temporal Authority, and Against the Robbing
and Murdering Hordes of Peasants

Concerning Christian Liberty is Luther's classic statement on the freedom
enjoyed by a believer from the burden of the law and the anxiety of self-reliance. In
On Temporal Authority, Luther offers his description of the two kingdoms. Fi-
nally, Luther’s conservative stanice regarding rebellion against lawfully instituted
governmental authorities is stated in Against the Robbing and Murdering Hordes

" of Peasants.

CONCERNING CHRISTIAN LIBERTY

... Ishall set down the following two propositions concerning the free-
dom and the bondage of the spirit:
A Christian is a perfectly free lord of all, subject to none.
A Christian is a perfectly dutiful servant of all, subject to all.
These two theses seem to contradict each other. If however, they should
be found to fit together they would serve our purpose beautifully. . . .
First, let us consider the inner man to see how a righteous, free and pi-
ous Christian, that is, a spiritual, new and inner man, becomes what he is.
It is evident that no external thing has any influence in producing Chris-
tian righteousness or freedom, or in producing unrighteousness or servi-
tude. A simple argument will furnish the proof of this statement. What can
it profit the soul if the body is well, free, and active, and eats, drinks, and
does as it pleases? For in these respects even the most godless slaves of vice
may prosper. On the other hand, how will poor health or imprisonment or
hunger or thirst or any other external misfortune harm the soul? Even the
most godly men, and those who are free because ¢f clear consciences, are
afflicted with these things. None of these things teuch either the freedom
or the servitude of the soul. It does not help the soul if the body is adorned
with the sacred robes of priests or dwells in sacred places or is occupied
with sacred duties or prays, fasts, abstains from certain kinds of food, or
does any work that can be done by the body and in the body. The righ-
teousness and the freedom of the soul require something far different since
the things which have been mentioned could be done by any wicked per-
son. Such works produce nothing but hypocrites. On the other hand, it will
not harm the soul if the body is clothed in secular dress, dwells in uncon-
secrated places, eats and drinks as others do, does not pray aloud, and ne-
glects to do all the above-mentioned things which hypocrites can do.
Furthermore, to put aside all kinds of works, even contemplation, med-
itation, and all that the soul can do, does not help. One thing, and only one
thing, is necessary for Christian life, rightecusness, and freedom. That one
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thing is the most holy Word of God, the gospel of Chirist, as Christ says,
John 11 [:25], “1 am the resurrection and the life; he who believes in me,
though he die, yet shail he live”; and John 8 [:36], “So if the Son makes you
free, you will be free indeed”; and Matt. 4 {:4], “Man shall not live by bread
alone, but by every word that proceeds from the mouth of God.” Let us
then consider it certain and firmly established that the soul can do without
anything except the Word of God and that where the Word of God is miss-
ing there is no help at all for the soul. If it has the Word of God it is rich and
lacks nothing since it is the Word of life, truth, light, peace, righteousness,
salvation, joy, liberty, wisdom, power, grace, glory, and of every incalcu-
lable blessing. . . .

You may ask, “What then is the Word of God, and how shall it be used,
since there are so many words of God?” [ answer: The Apostle explains this
in Romans 1. The Word is the gospel of God concerning his Son, who was
made flesh, suffered, rose from the dead, and was glorified through the
Spirit who sanctifies. To preach Christ means to feed the soul, make it righ~
teous, set it free, and save it, provided it believes the preaching. Faith alone
is the saving and efficacious use of the Word of God, according to Rom. 10
[:9]: “If you confess with your lips that Jesus is Lord and believe in your
heart that God raised him from the dead, you will be saved.” Furthermore,
“Christ is the end of the law, that every one who has faith may be justified”
{Rom. 10:4]. Again, in Rom. 1 [:17], “He who through faith is righteous shall
live.” The Word of God cannot be received and cherished by any works
whatever but only by faith. Therefore it is clear that, as the soul needs only
the Word of God for its life and righteousness, so it is justified by faith alone
and not any works; for if it could be justified by anything else, it would not
need the Word, and consequently it would not need faith.

This faith cannot exist in connection with works—that is to say, if you at
the same time claim to be justified by works, whatever their character. . . .

... Ttis clear, then, that a Christian has all that he needs in faith and needs
no works to justify him; and if he has no need of works, he has no need of
the law; and if he has no need of the law, surely he is free from the law. It
is true that “the law is not laid down for the just” [1 Tim. 1:9]. This is that
Christian liberty, our faith, which does not induce us to live in idleness or
wickedness but makes the law and works unnecessary for any man'’s righ-
teousness and salvation. . ..

Let this suffice concerning the inner man, his liberty, and the source of
his liberty, the righteousness of faith. He needs neither laws nor good
works but, on the contrary, is injured by them if he believes that he is jus-
tified by them.

Now let us turn to the second part, the outer man. Here we shall answer
all those who, offended by the word “faith” and by all that has been said,
now ask, “If faith does all things and is alone sufficient unto righteousness,
why then are good works commanded? We will take our ease and do no
works and be content with faith,” [ answer: not so, you wicked men, not so.
That would indeed be proper if we were wholly inner and perfectly spiri-
tual men. But such we shall be only at the last day, the day of the resurrec-
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tion of the dead. As long as we live in the flesh we only begin to make some
progress in that which shall be perfected in the future life. For this reason
the Apostle in Rom. 8 [:23] calls all that we attain in this life “the first fruits
of the Spirit” because we shall indeed receive the greater portion, even the
fulness of the Spirit, in the future. This is the place to assert that which was
said above, namely, that a Christian is the servant of all and made subject
to all. Insofar as he is free he does no works, but insofar as he is a servant
he does all kinds of works. How this is possible we shall see.

Although, as I have said, a man is abundantly and sufficiently justified
by faith inwardly, in his spixit, and so has ali that he needs, except insofar
as this faith and these riches must grow from day to day even to the future

- life; yet he remains in this mortal life on earth. In this life he must control

his own body and have dealings with men. Here the works begin; here a
man cannot enjoy leisure; here he must indeed take care to discipline his
body by fastings, watchings, labors, and other reasonable discipline and to
subject it to the Spirit so that it will obey and conform to the inner man and
faith and not revolt against faith and hinder the inner man, as it is the na-
ture of the body to do if it is not held in check. . ..

The following statements are therefore true: “Good works do not make
a good man, but a good man does good works; evil works do not make a
wicked man, but a wicked man does evil works.” Consequently itis always
necessary that the substance or person himself be good before there can be
any good works, and that good works follow and proceed from the good
person, as Christ also says, “A good tree cannot bear evil fruit, nor can a
bad tree bear good fruit” [Matt. 7:18]. It is clear that the fruits do not bear
the tree and that the tree does not grow on the fruits, also that, on the con-
trary, the trees bear the fruits and the fruits grow on the trees. As it is nec-
essary, therefore, that the trees exist before their fruits and the fruits do not
make trees either good or bad, but rather as the trees are, so are the fruits
they bear; so a man must first be good or wicked before he does a good or
wicked work, and his works do not make him geod or wicked, but he him-
self makes his works either good or wicked. . ..

From this it is easy to know how far good works are to be rejected or not,
and by what standard all the teachings of men concerning works are to be
interpreted. If works are sought after as a means to righteousness, are bur-
dened with this perverse leviathan,* and are done under the false impres-
sion that through them one is justified, they are made necessary and free-
dom and faith are destroyed; and this addition to them makes them no
longer good but truly damnable works. They are not free, and they blas-
pheme the grace of God since to justify and to save by faith belongs to the
grace of God alone. What the works have no power fo do they neverthe-
less—by a godless presumption through this folly of ours—pretend to do
and thus violently force themselves into the office and glory of grace. We
do not, therefore, reject good works; on the contrary, we cherish and teach
them as much as possible. We do not condemn them for their own sake but

*Probably a reminiscence of Leviathan, the twisting serpent, in Isa. 271
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on account of this godless addition to them and the perverse idea that righ-
teousness is to be sought through them; for that makes them appear good
outwardly, when in truth they are not good. They deceive men and lead
them to deceive one another like ravening wolves in sheep’s clothing [Matt.
7:15].

But this leviathan, or perverse notion concerning works, is unconguer-
able where sincere faith is wanting. Those work-saints cannot get rid of it
unless faith, its destroyer, comes and rules in their hearts. Nature of itself
cannot drive it out or even recognize it, but rather regards it as a mark of
the most holy will. If the influence of custom is added and conforms this
perverseness of nature, as wicked teachers have caused it to do, it becomes
an incurable evil and leads astray and destroys countless men beyond all
hope of restoration. Therefore, although it is good to preach and write
about penitence, confession, and satisfaction, our teaching is unquestion-
ably deceitful and diabolical if we stop with that and do not go on to teach
about faith. . ..

Let this suffice concerning works in general and at the same time con-
cerning the works which a Christian does for himself. Lastly, we shall also
speak of the things which he does toward his neighbor. A man does not live
for himself alone in this mortal body to work for it alone, but he lives also
for all men on earth; rather, he lives only for others and not for himself. To
this end he brings his body into subjection that he may the more sincerely
and freely serve others. ...

... [H]e should be guided in all his works by this thought and contem-
plate this one thing alone, that he may serve and benefit others in all that
he does, considering nothing except the need and the advantage of his
neighbor. Accordingly the Apostle commands us to work with our hands
so that we may give to the needy, although he might have said that we
should work to support ourselves. He says, however, “that he may be able
to give to those in need” [Eph. 4:28). This is what makes caring for the body
a Christian work, that through its health and comfort we may be able to
work, to acquire, and lay by funds with which to aid those who are in need,
that in this way the strong member may serve the weaker, and we may be
sons of God, each caring for and working for the other, bearing one an-
other’s burdens and so fulfilling the law of Christ [Gal. 6:2]. This is a truly
Christian life. Here faith is truly active through love [Gal. 5:6], that is, it
finds expression in works of the freest service, cheerfully and lovingly
done, with which a man willingly serves another without hope of reward;
and for himself he is satisfied with the fullness and wealth of his faith. ...

.. . Although the Christian is thus free from all works, he ought in this
liberty to empty himself, take upon himself the form of a servant, be made
in the likeness of men, be found in human form, and to serve, help, and in
every way deal with his neighbor as he sees that God through Christ has
dealt and still deals with him. This he should do freely, having regard for
nothing but divine approval.

He ought to think: “Although I am an unworthy and condemned man,
my God has given me in Christ all the riches of righteousness and salvation
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without any merit on my part, out of pure, free mercy, so that from now on
I need nothing except faith which believes that this is true. Why should
not therefore freely, joyfully, with all my heart, and with an eager will do
all things which I know are pleasing and acceptable to such a Father who
has overwhelmed me with his inestimable riches? I will therefore give my-
self as a Christ to my neighbor, just as Christ offered himself to me; I will
do nothing in this life except what I see is necessary, profitable, and salu-
tary to my neighbor, since through faith [ have an abundance of all good
things in Christ.”

Behold, from faith thus flow forth love and joy in the Lord, and from
love a joyful, willing, and free mind that serves one’s neighbor willingly

- and takes no account of gratitude or ingratitude, of praise or blame, of gain -

or loss. For a man does not serve that he may put men under obligations.
He does not distinguish between friends and enemies or anticipate their
thankfulness or unthankfulness, but he most freely and most willingly
spends himself and all that he has, whether he wastes all on the thankless
or whether he gains a reward. ...

We conclude, therefore, that a Christian lives not in himself, but in
Christ and in his neighbor. Otherwise he is not a Christian. He lives in
Christ through faith, in his neighbor through love. By faith he is caught up
beyond himself into God. By love he descends beneath himself into his
neighbor. Yet he always remains in God and in his love, as Chuist says in
John 1 [:51], “Truly, truly, I say to you, you will see heaven opened, and the
angels of God ascending and descending upon the Sen of man.” =

Enough now of freedom. As you see, it is a spiritual and true freedom
and makes our hearts free from all sins, laws and commands, as Paul says,
1 Tim 1{:9], “The law is not laid down for the just.” It is more excellent than
all other Liberty, which is external, as heaven is more excellent than earth.
May Chuist give us this liberty both to understand and to preserve. Amen.

Finally, something must be added for the sake of those for whom noth-
ing can be said so well that they will not spoil it by misunderstanding it. It
is questionable whether they will understand even what will be said here.
There are very many who, when they hear of this freedom of faith, imume-
diately turn it into an occasion for the flesh and think that now all things
are aliowed them. They want to show that they are free men and Christians
only by despising and finding fault with ceremonies, traditions, and hu-
man laws; as if they were Christians because on stated days they do not use
the accustomed prayers, and with upturned nose scoff at the precepts of
men, although they utterly disregard all else that pertains to the Christian
religion. The extreme opposite of these are those who rely for their salva-
tion solely on their reverent observance of ceremonies, as if they would be
saved because on certain days they fast or abstain from meats, or pray cer-
tain prayers; these make a boast of the precepts of the church and of the fa-
thers, and do not care a fig for the things which are of the essence of our
faith. Plainly, both are in error because they neglect the weightier things
which are necessary to salvation, and quarrel so noisily about trifling and
unnecessary matters.
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How much better is the teaching of the Apostle Paul who bids us take a
middle course and condemns both sides when he says, “Let not him who
eats despise him who abstains, and let not him who abstains pass judgment
on him who eats” {Rom. 14:3]. Here you see that they who neglect and dis-
parage ceremonies, not out of piety, but out of mere contempt, are re-
proved, since the Apostle teaches us not to despise them. Such men are
puffed up by knowledge. On the other hand, he teaches those who insist
on the ceremonies not to judge the others, for neither party acts toward the
other according to the love that edifies. Wherefore we ought to listen to
Scripture which teaches that we should not go aside to the right or to the
left [Deut. 28:14] but follow the statutes of the Lord which are right, “re-
joicing the heart” [Ps. 19:8]. As a man is not righteous because he keeps and
clings to the works and forms of the ceremonies, so also will a man not be
counted righteous merely because he neglects and despises them.

Our faith in Christ does not free us from works but from false opinions
concerning works, that is, from the foolish presumption that justification is
acquired by works. Faith redeems, corrects, and preserves our consciences
so that we know that righteousness does not consist in works, although
works neither can nor ought to be wanting; just as we cannot be without
food and drink and all the works of this mortal body, yet our righteousness
is not in them, but in faith; and yet those works of the body are not to be
despised or neglected on that account.

Reprinted from Luther’s Works, vol. 31, pp. 344-50, 358-67, 371-73. Edited and transiated
by Harold J. Grimm, General editor, Helmut T. Lehmann. Copyright @ 1859 by Fortress Press.
Used by permission of Augsburg Fortress.

ON TEMPORAL AUTHORITY

... IW]e must divide the children of Adam and all mankind into two
classes, the first belonging to the kingdom of God, the second to the king-
dom of the world. Those who belong to the kingdom of God are all the true
believers who are in Christ and under Christ, for Christ is King and Lord
in the kingdom of God. . ..

Now observe, these people need no temporal law or sword. If all the
world were composed of real Christians, that is, true believers, there would
be no need for or benefits from prince, king, lord, sword, or law. They
would serve no purpose, since Christians have in their heart the Holy
Spirit, who both teaches and makes them to do injustice to no one, to love
everyone, and to suffer injustice and even death willingly and cheerfully at
the hands of anyone. Where there is nothing but the unadulterated doing
of right and bearing of wrong, there is no need for any suit, litigation, court,
judge, penalty, law, or sword. For this reason it is impossible that the tem-
poral sword and law should find any work to do among Christians, since
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they do of their own accord much more than all laws and teachings can de-
mand, just as Paul says in 1 Timothy 1 [:9], “The law is not laid down for
the just but for the lawless.”

Why is this? It is because the righteous man of his own accord does all
and more than the law demands. But the unrighteous do nothing that the
law demands; therefore, they need the law to instruct, constrain, and com-
pel them to do good. . . .

... All who are not Christians belong to the kingdom of the world and
are under the Jaw. There are few true believers and still fewer who live a
Christian life, who do not resist evil and indeed themselves do no evil. For
this reason God has provided for them a different government beyond the
Christian estate and kingdom of God. He has subjected them to the sword
so that, even though they would like to, they are unable to practice their
wickedness, and if they do practice it they cannot do so without fear or with
success and impunity. In the same way a savage wild beast is bound with
chains and ropes so that it cannot bite and tear as it would normally do,
even though it would like to; whereas a tame and gentle animal needs no
restraint, but is harmless despite the lack of chains and ropes.

If this were not so, men would devour one another, seeing that the
whole world is evil and that among thousands there is scarcely a single true
Christian. No one could support wife and child, feed himself, and serve
God. The world would be reduced to chaos. For this reason God has or-
dained two governments; the spiritual, by which the Holy Spirit produces
Christians and righteous people under Christ; and the temporal, which re-
strains the un-Christian and wicked so that--no thanks to them—they are
obliged to keep still and to maintain an outward peace- Thus does St. Paul
interpret the temporal sword in Romans 13 [:3], when he says it is not a ter-
ror to good conduct but to bad. And Peter says it is for the punishment of
the wicked {2 Pet. 2:14].

If anyone attempted to rule the world by the gospel and to abolish all
temporal law and sworn on the plea that all are baptized and Christian, and
that, according to the gospel, there shall be among them no law or sword—
or need for either—pray tell me, friend, what would he be doing? He would
be loosing the ropes and chains of the savage wild beasts and letting them
bite and mangle everyorie, meanwhile insisting that they were harmless,
tame, and gentle creatures; but I would have the proof in my wounds. Just
s0 would the wicked under the name of Christian abuse evangelical free-
dom, carry on their rascality, and insist that they were Christians subject
neither to law nor sword, as some are already raving and ranting.*

To such a one we must say: Certainly it is true that Christians, so far as
they themselves are concerned, are subject neither to law nor sword, and
have need of neither. But take heed and first fill the world with real Chris-
tians before you attempt to rule it in a Christian and evangelical manner.
This you will never accomplish; for the world and the masses are and al-
ways will be un-Christian, even if they are all baptized and Chyristian in

*Fhe allusion is to the Anabaptists.
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