CHAPTER 7

Sperm Donation and Adoption

Hasan anp His ResISTANCE

When I met Hasan in a Beirut IVF clinic, his first words were, “I have suf.

fered a lot in my life.” He launched into the harrowing tale of his capture.

by the Israelis in 1983 and his two-year detention in the notorious KhIam
Prison (now a museum) during the Lebanese civil war. He was put in soli

tary confinement—"where you could not see day from night in some of

the cells, and there were no toilets”—and forced to eat the same foc_).d
without any meat, for the length of his imprisonment. He was also tortured

with electricity to his genitals on three separate interrogations,“and theré:

were many interrogations.” As he explained, “T wasn’t married then,l and
didn't do a sperm test before marriage because I was young then. This wag

almost twenty-three years ago. But maybe this [the torture] is the cause of

mmy sperm problems.” In addition, upon his reIeas&le from Khimn in a pris.
oner swap with the Israelis, Hasan was involved in a major car acc1.de_r.1
breaking twenty-four bones, suffering internal bleeding, and experien
ing two months of unconsciousness as a result of a severe head injury
that required brain surgery. Unfortunately, such car accidents are common
in Lebanon es a result of war-torn roads and general lawlessness. Q_r,j.-_a
Hasan put it quite bluntly,“The war was very bad. We lived our life in'th
wat, and we suffered a lot.” s

Today, Hasan is a forty-two-year-old police officer in southern Leb.
non, who describes himself as a member of Hizbullah, or the Le}):ﬂ__l_lé
“resistance” (i.e., to Israel). Tall, thin, with jet black hair, a neatly tnmm
beard, and a moustache that partly occludes his poor dentition,* Hasan,
has been infertile throughout the nine years of his marriage, suffe'nﬂ.
from“variable oligospermia,”or sperm counts that fluctuate below no_mlél
“I've had many sperm tests,”he explained. “The number goes up and. go
down, It is not fixed. But there is ‘weakness,’ the doctors said.”Althoug 1
has impregnated his thirty-five-year-old wife, Khadija, four times, s
gone on to miscarty early in each pregnancy. _ 5

In an attempt to overcome his infertility, Hasan has undergon¢ van
celectomy but believes that this pointless operation helped only the Le
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nese physician with his “commerce In addition, Hasan has taken many
hormonal medications, including the brand -name drugs Humegon, Preg-
nyl, and Clomid, all in unsuccessful

he explained, “We had hoped to get pregnant and make a baby without
doing ICSY, since she’s been pregnant four times. But she’s thirty-five years
old now. We've trie d, but now I'm forty-two and she’s thirty-five, and we're
afraid we’ll get too old."Hasan continued,

In our society, when a woman is the cause [of the infertility], the man
will leave her and divarce ker. So society will not have mercy on a
woman who doesn’t have a baby. But I'm only afraid that she’ll reach
anage when she can’t have children, and then our society won't have
mercy on her. I don’t want her to experience this. I won't allow this
social pressure, [t usually happens, but I don‘t allow it. In general,
don't allow other people to interfere in my life,

According to Hasan, his wife Khadija has been his only sexual partner,

- because “T'm i n, to the shari‘a. respect and pro-

ow my [sexual] desires.” As a plous
Xplained why he could not shake my

hand—or any woman’s hand—*“not because | hate women, but because of

my religion” (and its prohibition on“touch” across genders) 2

Hasan also explained that he and Khadija were committed to each
other and deeply in love, despite their unfulfilleq desire for a family. He
described childlessness as the only major problem in their relationship,

We love children. In my family, we are seven brothers, and some of
them have sons who are almost my age. In my family, we do care
. about having children. [ have m i ,
treat my nieces and nephews kindly, which makes her jealous. Her
psychology is very, very affected! We don't have any other problems
except this problem of not having children. But she accepts this sitiy-
ation, because if she didn't, she would have asked me for a divorce.
She Toves me a Iot! And [ would have changed [repleced] her if 1

didn’t love her. It's Vvety easy to divorce. But the husband and wife are
one body, one soul.

_'_'When asked about whether his infertility had affected his sense of man-
096d, Hasan said,

-accept the fact that I'm infertile, but ] always seek treatment and
edicine to Improve my situation. A person doesn't just sit and say,
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an educated teacher whom he loves and respects. Hasan ended his inter
view by expressing his desire to have a child with his own sperm and the
eggs of his wife, whom he points out“does not have any problems” with
her reproductive body. It is Hasan's love for Khadija—his feeling of being
“one body, one soul”—as well as his Islamic piety, which has kept Hasan
on the”straight path”toward ICSL According to Hasan, this straight path
to fatherhood does not allow for either sperm donation or adoption, for
such a child“won’t be my son.”

“This is from God.”Of course, in the Qur'an. . . . [he stepped momen-
tarily to explain that in quoting a passage in Arabic from the Qur’an,
one must truly understand what the Qur’an is saying, and then he or
she will understand”everything”]. There’s a saying in the Qur’an that
scientists are the people most afraid of God, because they get to that
point of knowledge to really understand God’s wishes.

IVF and ICSI are permitted in Islam, Hasan explained, as long as the
gametes come from a married couple,

IVF is halal [permitted)], if the sperm is from the man and the egg is
from his wife, then there’s no problem. But if the sperm is from out-
side [i.e., a donor], then it is haram [forbidden], and the same thing
for the eggs, haram. But, if the egg is from my wife and the sperm is
from me, then it is halal for the marred couple. But in all Islam, in
all religions, donation Jof sperm and eggs] is wrong, according to my
knowledge. The baby has to be from a married couple.

. AssisTED REPRODUCTION AND NEW KINsHIP

Hasan is not alone in his resistance to both sperm donation and adoption
as solutions to his male infertility and childlessness. The vast majority of
Muslims, both Sunni and Shia, reject these options out of hand. As seen
..in the preceding chapter, Ayatollah Khamene'i in Iran has allowed sperm
donation for his followers, but it is not a popular option, even in the aya-
tollah’s own country.? In the Arab countries, sperm donation is practiced
only in Lebanon, but there, too, it meets with ardent resistance on the
part of most men. As a member of Hizbullah and a follower of Ayatollah
Khamene’s, Hasan is allowed the option of sperm donation. But Hasan
stands firm. in his belief that a child should be created within legal mar-
tiage, using the gametes of a husband and wife. To take gametes from out-
side the conjugal unit is haram, leading to the birth of a child who “won‘t
be my son.”
-Hasan clearly believes that he cannot regard a child conceived through
donor sperm as his legitimate son. Hasan’s reaction is not surprising in that
assisted reproductive technologies evoke strong feelings about kinship. Of
of the anthropological work that has been written about the assisted
productive technologies, the most substantial and most foundational, in

e cmtmerm  der Ele b oo 1ol e 1Y e e P q .

Although Hasan is a member of Hizbullah and follows the spiritu
guidance of Ayatollah Khamene'i in Iran, he does not agree with the aya
tollah’s permissive position regarding sperm and egg donation. He is ada
mantly resistant when it comes to sperm donation, which has been men:
tioned by doctors in his case, but which he likens to adoption,

Sperm donation is like adoption. You can raise an orphan, but he has:
to stay on his [biological] father’s family name. You are only raising
him, because if he would be given your family’s name, he could grow -
up and marry his sister without knowing it. This is incest! So you can:

raise the boy, and this is okay, but not change his name.

Although Hasan refuses to consider sperm donation, adoption, ot ev
fostering a child in his home, he and Khadija practice fakafful, a kin
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sistance” of technologies and third i
: parties. As noted by Strath i
reproductive technologies have created” . - detimer

betf/veen social and biological parenting,
social construction of natural facts ”#
This early insight b

to a nutnber of major findings.®

of kinship are biogenetically based, 1 many infertile couples now “ch

the blood tie”™ in a relentless quest to produce biogeneticall rela?ed
gh the technology-assisted manipulation of tgei

solution”to infertility.

Second, assisted teproductive technologies have pluralized notions of

rel'atedness and led to a more dynamic notion of “kinning,” namely, kin
ship as a process, as somethin ion,” ;
given,'

_ ades of sperm donation
egg donation, and embryo donation,” as well as agencies devoted to sur

reigaq;m dthz number of potential solutions to Infertility has dramatically
anded. As assisted reproductive tech i i '
N . ;3 e technologies are applied to an ever-
of kms}?p and underm'ming the traditional family, by introducing a whole
range 1?1‘ qu.asfl,—, seml, or pseudobiological forms of parenting.’® The term
t cr)lecziw %Shlp has l?een ap_ﬂy invoked by anthropologist Morgan Clarke
o escf:n e alternative family formation through assisted reproduction.”
: ne o these forrn_s of new kinship is exemplified in the Hollywood mo
tion p%ct‘u?e fl:he Kids Are All Right, which examines “lesbian a
11.nsernmaizon dmong a gay couple (played by Annet
tﬁmna Moore). The, movie is based on the teenaged children’s search fo
theTr 1gperm doLlor "“father.” Once found, the sperm donor changes all of
elritves—with the question“for b "or” i iew-,
ing st g T Tor better”or”for worse”left up to the view
Although assisted reproduction has | izzyi ':
\ithot ed to & dizzying array of family for
me;ﬂoFs in the Wes‘f, refatively little is known about assistegli reprodu)(;ibﬁ
tanl a jrernauvelfarmly_ formation strategies in the non-Western countries
Including Muslim societies, where moro than half of the world’s popula-
lon infertile people is estimated to live.” Furthermord
. * . 1 . » . ) ermore
inmost Muslim societies, kmshlp 1s central to social organization; thus, the

and problems, they are unseating core notions ..
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otential impacts of assisted reproduction on kinship and family life could
e quite profound.®

n light of such realities, it is important to consider how infertile couples

:h{:jng in predominantly Muslim Middle Fastern countries grapple with the

new complexities of kinship brought about by assisted reproduction. What
o infertile men think about the possibility of their spouse accepting donor
sperm and bearing a donor child? Will they consider adopting an orphan?
In short, what do Muslim men living in the Middle Fast think about”social
fatherhood”—the very concept that allows so many infertile Western cou-
ples to”adopt” others’ gametes and embryos, as well as children themselves?
As this chapter demonstrates, the very concept of social fatherhood is
ctlturally contingent and is also deeply embedded in Muslim men’s local
moral worlds.? Local moralities govern ideas about the parenting of non-
biological children, including those conceived through biotechnological
means. For a number of reasons, the vast majority of Middle Eastern Mus-
lim men do not accept the idea of social fatherhood as a solution to male
fertiity. As we will see, Hasan is certainly not alone in his resistance.

SLAM, DONATION, AND DESCENT

In the Muslim world, attitudes toward family formation are closely tied
to religious teachings that stress the importance of “purity of lineage.”*
Islam is a religion that privileges-—even mandates—biological descent and
inheritance. Preserving the”origins” of each child, meaning his or her rela-
tionships to a known biological mother and father, is considered not only
an ideal in Islam but a moral imperative.? In Islamic figh (jurisprudence},
the tie by nasab (i.e., filiation, lineage, relations by biood) is considered to
be one of God's great gifts to his worshipers. The preservation of nasab is
emphasized through Qur’anic rules designed to ensure the sanctity of the
family and the society; by preserving nasab, personal and social immoral-
ity are prevented, thus leading to the maintenance of society as a whole.?

In the face of such religious edicts, the concept of social parenthood—
of either an adopted or a donor child—is considered untenable in most
of the Muslim world.”” The vast majority of Muslim men, both Sunni and
Shia, do not accept the idea of third-party gamete donation or adoption
as solutions to their childlessness. Sperm donation is seen as particularly
abhorrent, Men’s moral concerns revolve around four sets of related is-
Sues: zina, or adultery (“It’s like your wife sleeping with another man”);
Sifah al-maharim, or incest (“A brother and sister could accidentally marry
__e'ach other”); mahram, or someone forbidden to you in marriage, thereby
affecting gender comportment in family life (“You would have to remain
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on use the term “mixture of relations” (ikh#ilat al-ansab) to describe
ftoward outcome. Such a mixture of relations, or the literal confusion
o5 of descent introduced by third-party donation, is described as be-
- very“dangerous,” “forbidden,” “against nature,” “against God”—in a
- haram, or morally unacceptable. It is argued that donation, by allow-
a“stranger to enter the family,” confuses lines of descent in Islamic so-
ties. For men in particular, ensuring paternity and the “purity”of lineage
otigh “known fathers”is of paramount concern. This is because most
(slim societies are organized patrilineally—that is, descent and inheri-
nce are traced through fathers and the“fathers of fathers” through many
enerations. Thus, knowing paternity is critical
- Mothers, too, share kinship relations with their children through gesta-
on and especially the sharing of milk through breastfeeding (often called
milk kinship”). However, descent itself is traced through the patriline,

i

flowing through males to successive generations.” Thus, sperm donation

particular threatens not only a child’s #asab but 2 man’s patrilineage.
Not surprisingly, then, Muslim men feel strongly about the importanice

of patriliny and paternity, claiming that a sperm donor child“won't be my

on.” Coupled with men’s feelings that such children are created through
zina, or adultery—"1t’s as if my wife slept with another man!”“—the child
conceived through sperm donation is considered to be of questionable
moral character. Together, questions of nasab and zina lead to strong rejec-
tion of sperm donation. Or, as many men explained it,“the child would not
be from me—it would be like raising some other man’s chiid.”

Bringing such donor children into the world is considered unfair to the
children themselves, who would never be treated with the love and con-
cern parents feel for their “real” children. Such a child could be viewed
only as a bastard—a walad al-zina,”a child of illicit sex,” or an ibn haram,
literally“son of the forbidden. "Thus, a child of third-party donation starts
its Tife off as an “illegal” child. It is deemed illegitimate and stigmatized
even in the eyes of its own parents, who will therefore lack the appropriate
parental sentiments.

IstaM, ADOPTION, AND FOSTERING

This firm conviction that parenthood of a donor child is impossible is
clearly linked to the legal and cultural prohibitions against adoption
throughout the Muslim world. In the Middle Bast, most orphans who are
abandored in hospitals or on the streets are lagits, or“foundlings,”who are
considered to be the illegitimate offspring of unmarried persons. Thus, an
abandoned orphan, too, is @ walad al-zina, or ibn haram, who is considerad
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moraily tainted. As noted b ian histori i
: y Egyptian historian Amira Sonbol, “Tllegit:
children themselves are regarded as a real stigma, almost a t%;eaieilséﬁr

of evil”* This view is u ; .
- pheld in the original Al
assisted reproduction, which states: ¥ Ashar fatwa on e

4

ﬁother and 'her people, peglected in the community and will the
th;nbggisao?ls elase: Ijiaml[c scholars discussed illegitimate children in
slamic law, [and] explained that they are h :
who deserve to be brough y are human beinig,
: . ght up properly and taken
stimulate what is best in them and avoid their evilnegzﬁ? of 5o as

forgj}:ij f:z.vatioe(sz on to state that adoption of such children is exp
i the Qur'an, “f igr] i i
bt prosmean an, “for the purposes of origin protection and faimil
theN}ij:éd‘lfeless,. the Islamic scriptures, including the Qur’an, encoufa'
e hostenng of orphans—whether these children are orphaheg
" h-c’gn tT; cIi;aath of parents, parental poverty, or out-of-wedlock con
< (I:d > uim 1 . Tophet h/’[uhammad himself was orphaned when his fathe
dred du g Hls mother’s pregnancy, and then his mother died when
¢ six. He was fostered first by his grandparents and then his un¢le

He, in turn, fostered an orphan child named Zaid. Eventually, he advised

;gr?}'lniz ;1;16 Fracﬁcz of adoption, or tabanni, involving change of a child
hame to an adoptive surname, although he i |
the kind upbringing of orphans.” hongh he continved to e
T s ruli i
o fgxljeOizogiﬁgoiiI;iﬁad s rtuLJImg against adoption has continued to
. e centuries in the Islamic world. Today, Islami
shari’a does not allow legal adoption as it is practiced in the West %vheargg;

an orphan takes the legal name of the adoptive parents (usually the father’s

fﬁfrsame) and is treated as if it is a biological child through the mutually re-
remng mechanisms of co-residence, inheritance rights, and ongomg af-

focti S . o
ective relations including unconditional love. This sort of “fictive kinship”

1s explici i i
plicitly forbidden in Islam. Instead, numerous Islamic scriptures em-

phasize nasab, or blood relationship, as the only basis for paternity, making -

adoT;;fion, Or tabanni, a sin equal to kufr, or apostasy.®
. rait;)cr;lg three M_u;hm Middle Eastern countries where legal adoption
p are Tunisia and Turkey (Sunni-dominant but also “secular”)

an . . P .
ad(cj Itlriecl)rl'll gShJa domm:a_nt angi an “Islamic” republic). fran’s permission of -
D $ not surprising, given its unique acceptance of gamete dona- -

i .

ti?enr?; ;;retl(l). Ihr;glezﬁ ac? afophin law was ratified, giving Iranian couples
: Y adopt orphaned children, including the +

surname, birth certificate, and inheritance rights.* The liw hasrizifgzecx)f
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dified since that time; thus, infertile Iranian couples have the option to
opt as a way of overcoming their childlessness. After a six-month period
djustment”—where social workers from government child welfare
gencies follow the interactions between the adoptive parents and child—
hild receives a birth certificate in the adoptive couple’s name.
Having said that, strong cultural resistance to adoption has been reported
or Iran. Infertile couples there describe their”fear of people’s words,” con-
ins about the child being “illegitimate,” and worry about the problems
hat might arise if“the child’s parents turn up and want the child back.”®
Thus, even in”permissive” Iran, legal adoption is viewed as a“last resort”
mong infertile couples.® In short, in the Muslim Middle East, few infertile
ouples, either Sunni or Shia, will contemplate fabanni, or legal adoption,
tating with conviction that it is”against the religion.”
Child fostering is legally permitted and even encouraged in most Mid-
dle Eastern Muslim societies.®” Nonetheless, fostering an orphan in the
ome is relatively rare and may be shrouded in secrecy. Infertile couples
who do foster an orphan may attempt to pass the child off as their own
iological offspring in order to avoid the severe stigma of such a fostering
rrangement.® Anthropologist Jamila Bargach, in her book Orphans of Is-
am, calls this scenario”secret adoption,” and describes how legal fostering
n Sunni-dominant Morocco is shrouded in secrecy, falsification of birth

“tecords, and dissimulation.® In Lebanor, a Sunni Muslim farnily court
- judge T interviewed explained secret adoption in this way,

Adoption? In Islam, there is no adoption. In Christianity, ves, thereis.
But not in Islam. And given that my wife is very religious—she prays
and fasts a lot—I don’t think that she would agree to taking in an
orphan. Tt would be a burden on us, because if the child wouldn't be
registered in court by Islamic law, there are later problems at the time
of marriage. Usually, when orphans are born, they manage to register
them only by“cheating”—by false birth certificates—and they bring
other liars as witnesses. It becomes a game for supposedly bearing

children!

Sunn: MustiM MEN'S RESISTANCE

Given these attitudes, I was curious to know whether men in my Lebanese
study would ever consider sperm donation or adoption as routes to social
fatherhood. I was especially interested to know whether Sunni and Shia
Muslim men might feel differently about sperm donation and adoption,
given the permission of these practices in Shia-dominant Iran. Not sur-
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prisingly, anti-donation and anti-adoption stances were expr d e
vehemently by Sunni Muslim men in my Lebanese study. F(i ‘;izsn o ¢
’(t)};ai lfortyﬁfm;lr Sunni Muslim men T interviewed about adoy.}ﬁon, thirt}li-’f'
ore 2?6 ;7;?0) r?ngOhS)tflg-l reffused the idea. Opposition to gamete donation
er, e forty-eight Sunni Muslim interviewae
about gamete donation, forty (83%) refused the ide;n Cecr)lrr{ ]f;ei"'lew
nearly 100 percent opposition to sperm donation. Of all the Sgnnie 1\}/} |
men mtemewedlin Lebanon, only one man admitted to even contexr:1
ing sperim dopa‘uop. He was an infertile Syrian physician, who had ¢
to Lebanon with his Palestinian wife to try ICSI using his own sperm’ A

the end of his interview, h i
. he admitted to recently checlki
mous sperm donation Web sites, Y e

I dcild this ,se.cretﬂly, _bfecause [ know sperm donation is not aﬂowed-:
;n laI d%n t like Imxn?g.” It will create problems if it’s not controlleci
t 1»}17 XCA{' or example, it's a problem if, after one to two years, I have
12‘1 [donor] son, and the denor knows to whom he gave the!sperrn
an he. comes an.d says,”Okay, it's y son.”It’s not enough to controi.
[donation] by religion; it needs to be controlled by the law.

mol;l;JtSh ;rrllafvfe r':lrnblvalence abopt sperm denation is not surprising. In
ot than fwes tg Kears'of studying assisted reproduction across the Mid-
matony eedat merica, [ have never met a Sunni Muslim man who ul-

Smate dir o 0 fusmg doner sperm. In general, Sunni Muslim men have
Laather cle ermz responses on vatious paths to social parenthood: abso-
e no P onation, no toegg d(?naﬁon, no to embryo donation, no
02 option, no to in-home child fostering, and a qualified maybe to ﬁn’an—

s; ! 'gg;rdfiﬁhlp ol a child livin'g in an orphanage. When I broached these

Wegll beyond ¢ }e; in some Cl)ff r’ny m?erviews, sSunni Muslim men often went
et beyond th fexh};ected It's against the religion”response to explain in a
more nt ced fashion why they could not accept these various practices
e infertile carpenter explained, P '

Egg and sperm should be from the couple themselves, not from an e
;)l‘ sperm donor: If I didn’t have sperm and took it from another ma%f
or e>1<ampie, th.ls would be haram, considered to be adultery. Othe£
EZ$§ ae iﬁﬁﬁ dlgeﬁ, bu;;heiy dourll’(’f1 abide by Islamic law. They just want to
. Personaily, I wouldn't consider it, be it i
Fwouldn't really feel the effect of this thing that’s ESEZE;};?EE%CI
years I‘ater. It's the same with adoption. I have a concern that W;ny
the child grows up, he won't regard us as his own parents. If we ado efrl
we wouldn't really feel comfortable looking at this chjlc.i, given thpa‘é
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he's not our biclogical child. When he grows up, we would have to tell
im honestly that he’s not our child. Then his psychology would be af-
octed. He wouldn't feel that hopeful. There would be a“gap” because
he’s not our child. If you have your own biological child, you will feel
differently. He is your own child, so you feel attached.

:"Similaﬂy, an infertile physician who had already been successtul on two
evious 1CSI attempts explained that his wife still worried about whether
icess embryos created in the IVF laboratory were donated to other couples,

. My wife has her worries about fertilized embryos. Do they give them

 to other people? 5o, we asked the doctor,”What do you do with the

. embryos? “They said,”We will not kill them, but we let them out-

_ grow their nutrients.” He probably knows our religious background,
because in our religion, it is not allowed to share genes. So he didn't
offer donation for that reason. Neither egg nor sperm donation are
allowed. Donation is not accepted in Sunni Islam. I've never seen a
specific fatwa, but it’s just a feeling that I have based on my knowl-
edge of the religion. In Sunni Islamn, if you breastfeed someone else’s
baby, it becomes a brother or sister to your child.® Bgg donation is
much stronger than that. It’s like bringing a stranget into your family.
So this is my assumption that donation is not accepied.

As suggested by this man’s statement, Sunni opposition to gamete and
embryo donation leads to abiding concerns about the disposition of excess

.' embryos (i.e., will they be frozen, discarded, or donated to other couples?).
' In addifion, Sunni Muslim TVF patients are often extremely concerned

about the proper handling of sperm and eggs in IVF laboratories. With the

' routinization of assisted reproduction in Lebanon and other Middle East-

ern countries, fears about laboratory “mix-ups” have clearly diminished
over time, given that none have ever been reported for the Middie Eastern
region.** Nonetheless, embryologists described to me the great care taken
in sperm processing and egg and embryo handling—especially in the ab-
sence of government regulation or laboratory monitoring of any kind. One
Lebanese embryologist described the”paranoia of the lab—not to mix, not
to lose embryos.” Having said that, Sunni Muslim men in my Lebanese
study still occasionally conveyed their concerns about intentional ox un-
intentional “sperm mixing,” especially with “black bizri” (black “seeds,” or
sperm), which would lead to the birth of a clearly non-Lebanese, multi-
racial, nonbiologically related child. These {ears of“laboratory miscegena-
tion” were clearly fueled by the media, as one Lebanese man explained,

Doing IVF is ot a problem for me, because it has become more com-
mon. But T read that a lot of mistakes are made. Recently, in London,
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awoman brought black twins, even though she was white! I read thi

in the newspaper just last week, and it made me very worried. Bu
here, I see them always writing the names on the sperm containerg
So I didn’t question them about this,

Most men said that they trusted the TVF clinics where they were und

going their ICSI procedures, as they had watched the careful labelin
semen containers. Men sometimes made funny quips about their feare 0
sperm mixing, joking that they would turn to

DNA testing to confirm th
paternity. Some typical remarks, made in jest, spoke to men’s underivi

fears:“They can‘t escape from me! If I have a son, the first thing I will do

a DNA test! I would sue them and get many millions!” Another man st;
ed,“Not ajl people understand IVE, what it means. Perhaps they will think
bad things about sperm donation or egg donation, and I'm worried about
that. I'm paying a lot, and not for a black baby!” Ort, as one man laughed;
“Someone will get shot for that!”

Men who were timid about conveying their concerns to laboratory staff
nonetheless openly worried about sperm mixing in interviews. As one man
lamented, “Oh veah—I'm worried! I didn’t ask, but I made sure that he
[the embryologist] labeled that cup!” Another man explained, “It occurré
to me that they could make a mistake with my sperm. But I have no choicel
I cannot follow them around with my sperm! And I'm not that kind of
person to ask the doctor about the precautions they take” When 1 aske
another man whether he was concerned about laboratory mix-ups, he told
me how he was forced to confront this issue in the clinic,

Oh, yes! Because there were two Fadias in the c]
er doctor came out and asked me,
“Fadia Muhammad?”“No!”

that day, and thank God, they figured that out, So I told [the embry-
ologist] to write my name on the {sperm collection] cup, because I'm
white and maybe a black child would come from this!

Men’s fears of sperm mixing,
nation were repeating themes,
perienced untrustworthy medi
man, who had undergone a b
undergone three unnecess
very angry at Lebanese doc
this Sunni Muslim infertile
their own gametes, the hy
claiming that at least one
donation without the con

inic that day. Anoth-
“ls your wife Fadia?” said, “Yes.”
There were two women named Fadia. .

questionable paternity, and racial miscege-
especially among men who had already ex
cine in Lebanon. For example, one infertile
otched varicocelectomy and whose wife had
ary pelvic surgeries for ovarian Cysts, was very,
tors, calling them haramis, or“thieves.” Although
couple had no option but to undergo ICSI using
sband was very concerned about sperm mixing, -
Lebanese IVF physician was performing sperm
sent of his patients. Although I never heard this
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s repeated during my stay in Lebanon, the man I interviewed claimed

b]lowing,
First of all, after three years of marriage, some dpctors told fﬁe thcéo
[E;trauterirne] insemination. However, I was afraid %f t}gd— f sours gf
i ! to put it in my wife. o y

ould take another man’s sperrn, e soomm, o6

. ¥m afraid, honestly. They tol me :

1‘%};2 ?Sozlvo need for sperm donation. But if a baby cc_)n.vfes, i mlbll ;ske
-tf le1e Jooks like me! I would do DNA testing! Maybe if it’s vgyk tha{
.'jh'ke a black person, I will ask for that! [Reaﬁﬁ 21(2 you ;m u}from '
. ’s i ible that they would take spe
could happen?] It’'s impossi o e S
; , T think, but I do have some fear. 50 . me
:'I]talrl;ilrrlli: is a doctor [in Lebanon] who does this, but. thE Eii?l
doesn’t know this. It is a crime, but this has happ?neil in ff " :
:-Some man who had no sperm, the doctor_ told _hlm, Don” AV; drsyc.)
“The next time, come to the lab and everythl.ng will 'bir oka;i.he e
‘the doctor just picked up any sperm, apd it Wasx}t %mut e |
ospermic] man. Now there is a criminal investigation abo .

Lebanese men’s anxieties about “black babies” are pe1r1T1a1psilsescs;tra:i ;r]ly
dicator of underlying racism-—although color-based rac1efrcndissmﬂamy.
sresent in the Middle East—than about fears of phenotypi jeoinilan.
er:mely men want their children to resemble them, for str%ng 5(13 ﬂz i
resemblartze is “proof” of paternity, including t.olthe (')utiSI ee :\ern ta{_mﬁng
dren who do not resemble their fathers may elicit curloli r’f}of,w ntaan g
by others, especially if their test-tube origins becczl?lg o fo.r he deare
for father-child phenotypic similarity reflects men’s desn oy, clon
logical paternity (i.e., without the need for DNA patejf;tymsab) aI’ld o
patrilineal descent (i.e., without concerns about the child’s ,

s

i ild’s future
prevention of social ridicule {i.e., without concerns about the child’s

SOC;EIIV;’;HS:;E; gc)(.mcerns for a child’s social welfare were often found in

i Id not
Sunni Muslim men’s natratives about adoption, and why they cou

i had
. tolerate the possibility of adoptive fatherhood. One Sunni man who ha

. R ed his
briefly toyed with the idea of fostering a child in his home explaine
reluctance in this way,

Here in Lebanon, not everything you believe you CEE (301 el?‘cz; ge& 1Lt1 cs‘i
no problem to raise an orphan child. Maybe | coul dal<t s e
home and not be embarrassed to raise him. But I can’t 1 5) ]2 because o
the social environment. For me, persopally, there wou be too much
embarrassment, for me and for the child. In Lebanozlz m a{e SN
million people would do this. There are cases, but they
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There is a program, an Tslamic program called fakafful, where v
ls;upport an .orphan and pay a certain amount every ye,ar and yg
Ynow th.e kid you support. I said to my wife, “There is no’affecti};:h
Oou are just supporting a child. It's only financial” So T don't wag,
to do this. And [gamete] donation, T would never do! If my wife eve

mentioned this, T would say to her,“Sh ' i
ot to do i g ,"onut up! 'm already convine

. ﬁs subggested in this man‘s comments on takafful, Islam encourages th
nd upbringing c?f orphans as a form of zakat, or charity to the less fork
?}i& gef the St;nm qulim men linterviewed in Lebanon, fifteen men salll
ot the t); lt;r;?i.; gsctc;nas;dsipchafsg fOII:{ an orphan, primarily through finan
age. However, imari lin
men with af:lequate financial mega;ns. The tholltéfts Zgii;gfnigii M'uSh.
phan child in the home—either as a legal foster child or as an ac‘rl.lgaj1 Ié
adop‘.ceeﬂwas rejected out of hand by virtually all of the Sunni M: e]in
men in the study. One infertile man, an affluent physician, explainedu :\}h

O on w ; e Va t atlon, al'ld Wh hlS Wlfe Was 1 lS

Similarly, adoption is prohibited, and you're not allowed to take 2
baby and pretend like it's a “natural” baby, as if the name is -
name and it’s your child. Eventually you must tell the child tha}’io;:érz
is adopted. There is a fatwa about this. You have to tell them they're
3dcc;ptefs, c.md we can't give them our name. Many people here do )
Ii:a opt chﬂdren_, but not what you would call adoption in the States.
‘ crossed my mind for a while, but my wife is against it. I considered
it because 1 Worked in a hospital [in the United States] where there
are many children of teenaged mothers. I told my wife, “Th. |
plenty we could raise,” but she refused. R

Another financially well-to-do Sunni Muslim lawyer explained why he

considered legal fostering to be i
. a better an e _
tion or adoption, 8 optior: than either gamete dona-

Donation ig not allowed. From the religious point of view, he will not
be your Chlld, or he will be a“half-child.” And even for’ those who
want a child very much—they can't live without a child—this is still a
problem. In my opinion, it's not good. It’s better to take a child from
a}r;. orphanage. This child will not take our name, but we can help this
{f,‘h.lld, on 1;51 humaniftarian and religious level. We haven't consideréd
o 115 vet, ecause we want to have a child [of our own]. But T can

eip another child. T like to help another family, another neighbor,
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another man who needs services. But I don't like to take a child by
adoption. I can only be a kafil [guardian], and offer this child help.

Despite these affluent men’s professed desires to help orphans, neither
vas practicing fakafful. Financial guardianship was quite rare among the
unni Muslim men in my study.

“Of all the 220 men in my Lebanese study, there was only one man, a
tinni Musiim Palestinian, who was raising an orphan child in his home.
jut this was not any orphan; it was his niece, the daughter of his dead
rother, who shared the same family surname. Yet, this depressed, infertile,
impotent man did not mention the child until the very end of an oth-
rwise long interview, which focused on the suffering of the Palestinians
and on his own depression, or his feelings of being”down.”When I asked
fim how many children he would eventuaily like to have, he mentioned,
almost as an afterthought, “Actuelly, we have one girl, my brother’s girl.
He died in a car accident, and so did his wife, The gitl was with them, buat
he survived. She was two months old at the time, so I'm taking care of

r.” At this point, the man’s pretty young wife, who was his first cousin
once removed) and also biologically related to the child, entered into the

terview room dressed in her Betadine-stained hospital gown. She im-

mediately lzunched into the following story,

We have a daughter. She will be five years old in July. She needs a
brother. This is why we're doing this [ICSI]. She needs two to three
boys to protect her. Because of her, we are trying this. This is the third
time. [Do you consider her your daughter?] She is our daughter. She
doesn’t know [about her parents’ death]. I am her mother, and she
has the same family name as my husband. We wish we could adopt
her, but we can't because we're Muslim and they don’t allow this. We
both have green cards to the States, and we thought about moving
there, but she needs adoption papers. But we can’t get them, because
Islamic courts won't allow this. They just give papers saying that this
is our equivalent of adoption. But, she doesn’t have the official adop-
tion papers like the ones needed for the States. Because of this, we
will not go to live in the States, because Deena, our daughter, can't.
This is our problem. In the States, they require legal adoption papers.
We did some papers in the shari'a courts, and I have papers which
say the Islamic law is like adoption in the States, but the U.S. Em-
bassy didn’t accept this. In the Arab countries, there is no adoption.

Tt is“custody” only.

Clearly, this couple differed in their attitudes toward adoption. The hus-
band could not consider his biological niece {(his dead brother’s daughter)
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SHiA MEN'S AMBIVALENCE
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y opposed, with only five men saying that they would consider
ossibility. As explained by the Fadlallah orphanage teacher, “Adop-
& haram in Islam. I can be a guardian fo a child, but I can’t let him live
e, because if he lived at my home, he would be like an adoptee, and

st as most Shia Muslim men opposed tabanni, they adamantly op-
sperm donation. One Shia businessman, who had spent many years

cide of the country, had this to say,

don't think any Muslim can accept that idea [of sperm donation].
Even in Europe, the majority of the people don't like it. It's very com-
i find yourself with another person’s child. “Loock at me,
look at you.” It will complicate your life. And there could be medical
matiers where the child needs assistance. If it becomes public and
widespread, it could be problematic. If ten people can be the same
looking from the same donor, an anonymous donor, and you're look-
ing for that one guy, you may never find hir. So you would have to
think about this, because it will affect your life.

Quite / interestingly, half of those men who identified Ayatollah
Khamene'i as their marji’ disagreed with his permissive position on sperm
donation. This was true even among those men who were azoospermic
{ie., nosperm found in their efaculate or testicles), for whom sperm dona-

ion was their only viable procreative option. One of these men, Kamal, a
Hizbullah electrician whose five semen analyses had failed to identify a
'i's office in Beirut about what
he should do to become a father. Kamai and I had the following conversa-
tion about what he was told, and what he ultimately decided,

+ Kamar: They told me that if the [IVF] doctor is a womar, it is better.” But
if it is a man, you must know that he’s honest. In the Islamic shari‘a,
it is allowed for a woman to have a mate doctor, and it is allowed to
bring another sperm from another man [for donation}. But if you do
it, the wife has to make a kath al-kitab [marriage contract], because
the chitd will go to her other husband [the sperm donor] for inheri-
tance. Sayyid Khamene'i said this.

AntHROPOLOGIST: Would you do this?
Kanmar: Not I don't feel it's logl'cal.There’s not even a one percent chance

that I will do this. Religiously, it’s okay in the shari‘a, but 1 thought
about it, and I said,"No, absolutely not.”
AnTarRoPoLoaisT: Does your wife agree with you?
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s a gitl, when she’s

daughter. How wi] you behave

marry her.
ANTHROPOLOGIST: S0 it's too difficult. v

Kamar: It very difficult. T ..
e s af) g};fi;l;snot to have 2 child than to have's
ANTHROPOLOGIST: S0 you wouldn’t co,
KAA,I_AL: It's the same problem. It
girl, she could be my wife,

’t consider adoption then?
S not my child, and jf 1 bring home a :

"llogical " Notabl

. v, Kamal uses hi i
nterpretation—., es his own int

: ! and jtihad—to apy
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pg_ént of Moustafa’s revelation, replied”insha’Allah khayr”"—the formulaic
sression of divine intervention said as an expression of good fuck within
hanese clinics.

ERM DONATION IN PRACTICE

ecause of the widespread disapproval of sperm donation in Lebanon
among both Sunni and Shia Muslim men, it is rarely practiced. Despite
orts of a mysterious “sperm bank”in southem Lebanon, I was told by
IVF physicians and embryologists that a Lebanese sperm bank does not
xist. Rather, donor sperm are generally procured in one of three ways:
rom European or U.S. sperm banks, through direct mail order; from family
members (e.g., brothers, cousins) who are brought to the clinic for semen
ollection; or from anonymous Lebanese donors, who are usually medical
tudents or hospital employees and who are paid between $100 and $500
or their services.
. Physicians whom I interviewed about Lebanese sperm donation were
mixed in their attitudes toward this practice. Proponents of sperm dona-
ion saw it as a“solution to social problems”in the absence of adoption or

.any othey known medical solution for men with absolute azoospermia.

Because sperm donors are generally medical students—at purportedly

“low risk”for infectious diseases—they are seen as a”safe”and“intelligent”

population of sperm donors. Physician opponents of sperm donation, on
the other hand, have multiple reasons {or rejecting the practice. First, there
1s no local donor registry of any sort, or a reliable regulatory system in the
country. As a result, sperm donation is being carried out behind closed
doors, in the unregulated, sometimes secretive environment of private IVE
clinics.*® As a result of this lack of regulatory oversight, practices that would
never occur in Euro-American settings do, in fact, take place in Lebanese
IVF clinics. For example, “fresh” semen samples are used in sperm dona-
tion, without any kind of mandatory screening for HIV virus, hepatitis vi-
ruses, and other sexually transmitted infections. Similarly, no mandatory
genetic testing is performed with either donors or recipients. Hence, seri-
ous genetic diseases, such as cystic fibrosis, may be perpetuated within the
Lebanese population. Finally, the very legality of sperm donation in Leba-
nen is a matter of concern for the Lebanese IVF community. The Lebanese
Maronite Order of Physicians has developed ethical guidelines which for-
bid donor insemination. Some physicians and embryologists I interviewed
said that sperm donation may eventually be made illegal in the country if
a law is ever passed. '

Meanwhile, in the absence of a national law, sperm donation does ccca-
sionally take place. Religiously pious Lebanese Shia men such as Moustafa
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s are much more common among Arabs, including Arab American
with male infertility. These nonobstructive azoospermia cases may
ue to three major causes: undescended testicles that are not surgically
cted early in a male infant’s life; genetic causes, which may be linked
high rates of consanguineous marriage; and cancer treatment in which
fertility preservation through semen collection before chemotherapy
diation therapy is not offered. Some Middle Eastern men also have
bstructive azoospertnia,”in which sperm are present in the testicles, but
bstructed from exiting the body during ejacufation. Such obstructions
y be due to three major causes: prior infections (e.g., sexually transmit-
, adult mumps orchitis, chronic prostatitis, genital tuberculosis); trauma
being hit or tortured in the testicles); or genetic factors, such as men
lo are born without the vas deferens (a marker of cystic fibrosis carrier
atus). In these cases, sperm may be found inside the testicles upon tes-
cular aspirations or biopsies. However, in some azoospermia cases, 1no
perm whatsoever is discovered, in which case men may be offered sperm
onation as an alternative.
In my studies in Lebanon and Arab Detroit, [ came across thirty-one
oospermia gases- (table 14). Six of nineteen men in Lebanon and four
f twelve men in Areb Detroit were offered sperm donation as a solu-
on to their problem. In additior, while in Lebanon, I met the wives of

two azoospermic Lebanese men who were currently fiving in the United

States and had been offered sperm donation there. But they decided t
return to Lebanon for sperm donation because they wanted a Lebanese
donor. | interviewed all ten men in Beirut and Detroit who had been of-
fered sperm donation and who were thus forced to seriously consider this
possibility. Only one of them, Moustafa, confessed to going through with
it. One other religious Shia man was considering using his brother as a
donor but had yet to ask his sibiing. Kamal, the Hizbullah electrician who

- disagreed with Ayatollah Khamene'i’s opinion, refused sperm donation
+ altogether. Shaykh Ibrahim, whose story opened chapter 5, knew about

Ayatollah Khamene'i's permissive opinion but found it very “difficult” to
accept sperm donation, as did his Iragi wife, who eventually divorced him.
One Lebanese Shia man, who had migrated with his family during the
Lebanese civil war to Arab Detroit, had been living in the States since age
fourteen but was appalled to be offered sperm donation at age thirty-one
upon discovery of his azoospermia. He was clearly troubled by this pos-
sibility, beginning his interview in this way,

The doctor kept encouraging me to do donor sperm. Never! I know
they do it in America, but in Arabic men, no, because I don’t know
who's the father. Alot of problems are going to happen in the house.
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TaprE 14, Azoospermia cages and responses to sperm donation

Cause of Azo-
ospermia

Sperm Dona-
tion Offered
Congenita] No

absence of vag

Undescended No

testicles

Undescended

testicles

Country

Lebanese

Religion
Shia Musfim

Lebanese Shia Muslim

Lebanese Shia Muslim

Lebanese Shia Muslim

Shia Muslim

Mumps orchitis
Obstructive,

unknown cause
Nonobsh’ucﬁve,
unknown cauge

Obstruetive, No; has [CS]
unknown causge son

Lebanese

Lebanese Shia Muslim

Lebanese,
Iiving in
Netherlands
Lebanese,
living

in Cote
d'Ivoire

Shia Muslim

Shia Muslim Genital tuber-

culosis

No; has son
from early in
marriage
Lebariese

Shia Muslim Nonobstructive,

unknowr cause

Lebanese Sunni
Muslim
Shia Muslim
Maronite
Catholic

Nonobstructive,
familial (genetic)
Lebanese Mumps orchitis

Lebanege Unknown cause

Lebanese,
living in
Saudi Arabig

Lebanese

Sunni
Muslim

N onobsiructive,
unknown cauge.

Maronite
Catholic

Post-
chemotherapy
Lebanese Sunni
Muslim

Nonobstmctive,
familial (genetic)
Lebanese Sunni
Muslim
Sunni
Muslim

Nonobsrructive,
unknown cause

; has ICST

Lebanese Nonobstructive,

unknown cause

Response

Thinks about asking by

fo donate sperm :
Refuses the idea, alif; ;
follows Ayatollah Khaiieie

Accepted anonymous s;ﬁérm
donation, becayse he follows
Ayatollah Khamene'i

Accepts the idea, but is ttying:
1CST with testicular aspiration;
first

Accepts the idea of sperm don

tior, since no sperm were fourid:

with testicular biopsy

Refuses the idea of sperm dond
Hon, but no sperm were found
with testicuiar biopsy

Yemeni, Tiv-
in USA

4

g in US

Palestinian,
fiving in

Usa

Tragi, living

inUsA
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i nses Lo sperr donatio continued
Ospermla cases aﬂd respo =3 p t

Cause of Azo-
ospertitin

Sperm Dona-
tion Offered

Response

Religion
Shia Muslim

unknown cause

Post-
chemotherapy
Noncbstructive,
unknown cause

Druze
Muslim
Maronite
Catholic

Shia Muslim  Klinefelter's syn-

drome (XXY)

Shia Muslim  Undescended
testicles

Shia Musiim Noncbstructive,
familial (genetic)

Refised to Mumnps orchitis

identify

Adolescent tes-
ticular infection
{(maybe mumps)

Shia Muslim Congenital
absence of vas

Sunni
Muslim

Sunni Mumps orchiti

A Muslim
Shia Muslim Undescended
testicles

r

Obstructive,
probably from
5T1s
Hirschprung's
syndrome
(genetic)

Maronite
Catholic

i

Sunni
Muslim

Shia Muslim Undescended
testicles

Yes

Yes

Nonobstructive, No

Refuses the idea of sperm donation,
because child is “not part of me”
Refuses the idea of sperm
donation, although his wife ac-
cepts after ten fafled

1CSIs without a single

embryo

Refuses the idea of sperm dona-

tion; “Never!”

Yes
No

No

No; married a
woman with
four children

No

Agreed to sperm donation, but
his wife did not; “I gave her the
divorce”

No

No; under-
went six
testicular
aspirations

Yes; has two
adopted sons

Agrees to sperm donation with
second wife;”I'm open. Chil-
dren are children.”

No

Refused the idea of sperm
donation, as did his Wif_e, who
divorced him
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Like, I can't say,”Swear to your father.”It's easier to termarry someo

who has kids, you know what I mean? That way, I see the child, and
can fee] something for the child. But, if it's not“my blood” [by spe: i
donation], especially his looks, I'll never feel that he’s my child. Hér

[in America], you can pick the way you want him to look. What |
it—a factory? I can't do that.

In short, even Shia Muslim patients who were religiously allowec
use donor sperm, and who were living in the donor-tolerant United S e
were resistant to this practice. None of the Shia men I interviewed in ‘Ara
Detroit had gone through with anonymous sperm donation. They eithy
refused sperm donation altogether, were deeply ambivalent, or had neve
seriously considered the possibiiity. 8

In religiously heterogeneous Lebanon, | interviewed five other me
including three Christians, one Druze, and one Sunni Muslim man, w
had been offered sperm donation. Only two—both Maronite Catholics
consented to sperm donation, but only if sperm could not be found in the
testicles. In one of these cases, one thousand sperm were found on the
of the testicular biopsy; the other case was “negative.” The negative cas

was especially poignant, as this handsome man, Bernard, had survive
Hodgkin's disease and was now healthy and happily married. Howeve

Bernard's oncologist had never asked him to bank his own sperm befor -

chemotherapy, which destroyed his testicular finction. Bernard was thi
forced to resort to sperm donation. On the day of Bernard’s testicular hi-
opsy, before he knew the outcome of the procedure, we discussed his at
titudes toward sperm donation at length: '

ANTHROPOLOGIST: Would you consider using a sperm donor?
BERNARD: Sperm donation? It’s one of the different options we've been
given. If we have “zero” [sperm] today, then we agreed that rather

than go for adoption, we would go for sperm donation, so this way,
my wife would feel the sense of motherhood.

ANTHROPOLOGIST: Do you know where the sperm: come from?

BernarD: I know nothing about the sperm donors. We didn't talk about
this yet. Perhaps they come from China! Japan! Honestly, I'm not
interested in knowing from where, But, instead of adopting a child,
why not adopt a sperm?

ANTHROPOLOGIST: So you feel comfortable with this . . .

BernarD: We have had this problem now for two vears, and in the end,
if it’s not going to work, one should adapt to the situation and get
convinced {about sperm donation].

ANTHROPOLOGIST: Does your family know?
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ArD: Yes, my family knows about IC3I, but not about the donoz, l:’gg
Rguse- until now, it’s our secret between me and my xtmfe. They only
, ' ior—it’ ret.
bout ICSL. The sperm donation—it's our sec
'ﬁg’gLC?GIST: Do you think you would tell the child some day? N
Az Yes, maybe we will tell the child. If at the end of the day, w ei\
the cllu'ld ;eaches a certain age and is able to comprehendl and a}icep ,
then why not tell? But, if you tell too early, it may comphcatef)t ings.
iropoLOGIET: Have you inquired about the rehgmus gspects.
Bexvarp: Now, Im not thinking about the Marcnite opinion or;ny re(—1
E:']igior; I'm t’hinkjng about my life. It's between me agct 1fny hw1 e,haz1
: - 1 hild is born and the church al-
‘not me and my priest. As long as a ¢ : :
'E)(:/v:*tls to bap{ize him, it would be okay. The most uﬁportan_’(fgo‘if‘i
is i nd my wife.
lve our problem, and this is betweer} me ar ‘
ar(i:oa S%Z;?ly mef) and my wife, and if everything inside 011,:111 home]:mlz
I i i Because we have so
then everything outside must be okay. :
ﬁﬁ we haverﬁtur privacy. And that's why we have a goclod martiage.
[Laug’hing] And she is beautiful and she cooks very well!

Alithough Maronite Catholics are allowed to adopt clhildren f‘t}fvoar}r:;?;};
oli to pursue sperm donation as a :
olic erphanages, Bernard chose ray for e
' wi i d motherhood. He equated sp
beloved fwife to experience pregnancy and m: :

-dir?:tion to”sperm adoption,” perhaps making sperm donation seem less
blematic in this way. . \
moéi]iyrﬁf all Christian men I interviewed were as sanguine about ef}?errg
donatfon as Bernard. Joseph, another Maronit? Catholic, had iger:vci)f ij:a !
sperm donation but adamantly refused-—despite the fac; t'klla; I1CSSIS fm i

il ' ion after enduring ten iaile -

willing to consider sperm donation ur : i
i i ligious Catholic, Josep

t a sinele viable embryo formed. As a re ( t

Z?ked hisgpriest about both ICST and sperm donation and had come fo

this conclusion,

There is no problem in the religion with ICSL. But sgerm ﬁit{)na’[';(\);E,e §
I . E xn n t Oug my

don’ like. I don't want to bring a stranger,‘ eVIe

Wzr;ld consider it. From the first time ICSI didn’t work, from the :Eg

first year, Dr [name] said he could bring ‘spemé fr&r}? sgm(teor]\es ;)id o

1o ¢ i d I refused. e doctor ,
than me to get my wife pregnant, ar _ S
d do the operation, an
can take sperm from another man an Lo
hild.“But I refused, even though he sat
o “outside” to make the ICSI suc-
uch easier to take sperm from“outside _

E‘Se? My wife also prefers ICSI over sperm denation, but she vgo;lilo_l

do sperm donation. And here in Lebanon, they de do sperm ao

tion, but they don't tell who the donor is.
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The two other men in my study who wer
o . . e offered sperm
Sidzratili;n;utli\/lushm and the other a Druze—absolutell; refuj;; '?o
pider this CE on, even though their cases were fairly hopeless. As. .
n eaier ¢ tapliers, the Druze are a Muslim subsect who are. eri
il aod fcan offshoot of the Shia. Although the Druze%iave
i arend ! SI—ior”as one Druze man put it, “even the shaykh
Syias are oing thlsg faﬂ forms of donation are strictly forh
b the”d onlr-pernusswe” Shia. The story of a Druze banker
anwan azo};(saaei r;?ce hzar}’ibreak of.sur\i’iving cancer only to Be.di'
fomed 2o 2z foﬂgw‘ and then experiencing the emotional rollerco

Marwan
AN, TEsTICULAR CANCER, AND AZOOSPERMIC MANHOOD -

Whe is fi

o hr; Ii ill?itoid:gwan, lius first words to me were, “I want to do the st 7

banking b ne ?Z that he was pressed for time, as he had to return .

pon g Joo B ated. A fO].'t'y-OI'lle -year-old Druze man, Marwan describ
ad been unable to“enjoy”his American University of Beirut col

1 .
ege days because of the civil war, and how his tamily’s home was leveled

by bom i
h); bom :‘31 Sl;t(l)lcz;lgh rtlo on;l was seriously injured. Fortunately for Marw:

‘ igrate fo the United Arab Ermnir ;
e ! ate to i ates, but, soon after hi
derW:I;et began experiencing testicular pain. Seeking medical care hesun

repeated semen analyses, as well as a testicular biopsy. Thi,s was|i

19 i
91, and it was then that Marwan learned he was infertile, suffering from

a very low i

tesﬂglar Caipcznzv ;ﬁgu}?t. What t_he physician failed to diagnose was th

o yonrs o » which was causing Marwan’s testicular pain. It took a fu

Seyeas cancer to be properly diagnosed, and Marwan underwen
gent removal of his left testicle, along with chemotherapy. 1\/Iarv\rz§11;l

Leba ici '
et 1t21)11(Z')soedpthys1c1ans had caught his cancer in time; repeated pelvic scans-
ests showed that the testicular cancer was gone and had not

spread to other parts of his body.
In the joyous aftermath of a cancer cure, Marwan began a new rela

tionship wi
p with a woman he wanted to marry. Given his medical history,

also smoking cigars or <
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ip. Maybe at that time, when I knew about it lthe azoospermial, |
# feel the difficulty of this issue. But when this case happened, 1

that this i a big problem, a big deal.

hen 1 discovered, when you hear about cancer the first time, you

] imagine nothing but Jeath. But when you have the treatment,

+d I was cured, then everything will not be that difficult compared
o the cancer case, So when 1 discovered that T had no sperm, it was
ot that difficult for me. But after this case [of relationship failure],
felt the manhood problem for the first time. | felt a little deficient.
But only at that time. Before this, T considered it God's will. What can

T do? [ will do my best.

Without stopping the narrative, Marwan then began to explain how
s self-esteem had been affected by his “weight problem.” In fact, Mar-
1L was obese——which was very unusual, given that Lebanon can only be
scribed as a weight-, beauty-, and fashion-conscious nation. Although
Jime of the men in my study could be described as“stocky,” “pudgy,” ot
ightly, overweight, the majority were trim, ever thin, often because of

«cessive smoking. Marwan himself was a regular pipe smoker, sometimes
garettes. But, this did not seem to control what he

called his“obesity problem,” describing it to me as follows,

T have the problem of fatness, which ['ve been following since 1984.
Tve reached as high as 131 kilograms, and in 1991, as low as 78 kilo-
grams, because I'm always dieting, “yo-yo dieting.”This is one of the
major problems in my life. I want to be able to maintain one weight.
But I'm sedentary, and now I'm 109 kilograms.

According to Marwan, many people have counseled him about his

weight over the years,

11 find a lot of people talk about a lot of subjects,

I our society, you wi
whether or not they
the stormach]!” “Ne, no, no,
problem is what makes everythin

¥now about it.”Go for the operation [to staple
don’t go for the operation!” This weight
g for me even more difficult.

he deci .
e dedided to undergo premarital semen analysis. The results, he recalled,

were“shocking,”
g "a term he used over and over to describe what he learned

I
it&:r\:;t V’fg ch;ck and | was surprised that it was a zero count, and
L Of?;l islﬁeiﬂ?c??shoﬁdng It was shocking, and it cau;ed a
Hure elationship with a girl, b idn’
o . girl, because she didn‘t
o ;C];l;g of marrying me. It was a shock for me. It wasl; ;erya CZEPt
g, especially when it resulted in that failure of that ].’E!IErltiDl'?i{

Fortunately for Marwan, at the age of fbrty, he finally found a wife,
Sherine, who accepted him for who he was—in spite of his history of can-~
cer, azoospermia, and obesity. At the fime of our interview, Marwan and

Sherine had been married for less than a year.

Of course, Sherine knew before our ynarriage about the cancer. 1 was
be it's her faith. It will

not trying to deceive her by not telling her. May
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children. This is the wa

it. An i .
she’s féaaésoﬁ ctlhere Is any scientific way to deal with this’
thing She}’f. afr ! by t_he, way, she is very afraid; she’s afraiz

. s alraid of injections. She hates medicine drugs O

Given M ’

arwan's azoospe i

/ ria and Sherine’ . L
whether they would consider < s fear of medicine

f ev

whether - erm donation via si i
N P n 11 via simple intratiter;
urkey baster” method, but with injection’ Ilﬂ

uteIuS). ]ea Ed t CIn t]lat IviEl]fWElIlS faIIlﬂ)‘ pll‘ySICIaIl as ‘Neu.a
4

L S d m .
( (i 10 ad e 1 t() C()HSIdel’ Sperm dOI .athIl I\"Ia[ W a_n,

sician said, “You can y

cia go for that” An
W?Jlmg, you can have a baby e
still afraid that nothing,

Ospermia]. And let’

said, “If vou
through sperm donation.” In fzc T

I asked I\/LEU’\\;‘?L
van what made hi .
He replicd, ade him uncomfortable about sperm donatien

a problem with that. I don’
, . n't feel that this child i i
;1;1;;1;161;1 1 ci?ln t feel that this child is part of m;IanéISH? m;é? 11?“:-5 ot
§this 1s part of me and my wife. Maybe this is};eene és seléigl'?t ;

ness in some other cultures, or a lack

his own opini
pinion about sperm d i
ST : p onation. And I'm tellin i
doiaﬁonn 1\t/f ac;itetpt’il g And adqption, it is the same forg 1}1?; ;ss ; f;.[hls
ona Sal.ne )}t’s ; ‘ e toward it up till now, just to be clear withp ;I‘;
. ot a problem in the religion [i.c adopﬁon] If’ ,
2., .It'sa

matter of personal acce -
ptance. Thi
knows what will happen in the flltljrés, how I feel today, but no one

of understanding. Everyone has

Fortunately for Mar
L wWar, i
in his testicular bio approximately 1,000 spermatozoa were found -

SV S .
UHfOrt‘unately, sy sample on the day of Sherine’s oocyte retrieval. -

in the ensuing days, e Iy
. , emb .
Marwan’s ICSI cycle was thereforz Canceledo.s formed, but did not divide.
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AscULINITY, GENEALOGY, AND FATHERHOOD

’s rejection of both sperm donation and adoption is telling in sev-

--ays'; On the face of it, Marwan is a most likely candidate for sperm

' He is educated, he is a cancet survivor, he faces intractable azo-

. and he is secular in his outlook. Both his family doctor and his

stor have recommended sperm donation as his most likely path to
thood. Yet, Marwan speaks at some length in his interview about his

-+ of diminished masculinity and his inability to “personally accept”
hought of fathering either an adopted or sperm donor chiid. e is one

¢ few men to use the gender-neutral term*“child.” In most cases, men

e expression,“He won't be miy son,” to explain their rejection of both

jption and sperm donation.

Clues to this overarching rejection can be found in what anthropolo-
t= Diane King and Linda Stone have termed lineal masculinity.* As

y note, the Middle Eastern region is exceptionally patrilineal. Kin-
p, inheritance, and a person’s very sense of identity are seen as flow-
ng “to and through men over the generations.”* Aceording to King
d Stone, “a patriline is not only a line of fathers and sons through
‘& but it is aiso a ‘mascu-line’ that enhances and gives form to mas-
ilinity.”# Lineal masculinity, in their view, involves perceived social
ntology; manliness is socjally enacted through a man's ability to pass
along his name, his lineage, and his achievements to future genera-
ions. To do so requires actual biological reproduction, or the passage of
seed” (semen in Latin), which is the very essence of kinship substance.

As King and Stone explain it,

Neither kinship nor lineage membership nor lineal masculinity can
be transmitted any other way. . . . A man, but not a woman, lives
on through reproduction, through the transmission of his semen. ...
Living on, passing on one’s semen and transmitting one’s collective
and individual lineal masculinity are considerable inducements for
men to reproduce, especially to reproduce sons, indeed, many of
them. Having many children, especially sons, itself counts as a plus
in a man’s enhancement of the lineal masculinity he receives from

his ancestors.”

According to King and Stone, lineal masculinity underlies Middle Hast-
ern pronatalism, as well as son preference.” It is also the basis for men’s
concerns about women’s “honor,” given that sexual transgressions may
threaten the “purity” of the patriline. In addition, among the Iraqi Kurds
studied by King, lineal masculinity is manifest in men’s desires to found
their own lineages, and to be remembered as powerful heads of clans and
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tribes. In short, linea) masculinity provides a powerful conceptyal
for understanding men'’s investments in patriliny. Although it doe

men may reject sperm donation
Furthermore, men’s feelin

gs about patrilineal genealogy, or nasy
critical. As Morgan Clarke h

as noted for Lebanon, nasab is “a key
although difficult to translate and not common in everyda

Y spe
Variously glossed as kinship, genealogy, consanguinity, or filiatig
is viewed in much Islamic dis i

course as”
which the wider set of rela

tionships of rights and obligations which
human society is built.

7 Men in my Lebanese study clearly saw: by
tive of nasab, or of what they
kip between father and chil

sperm donation and adoption as disrup

’

a true patrilineal descendant, id
Men spoke to this genealogi
children was so important. Alt
ing children—often telling me how they “loved,” “adored,” and “needed
kids”—issues of patrilineal continuity and personal immortality were
prominent in some men’s statements. For example, men told me: “Chj
dren help their father and continue his family.” “I want children o co
tinue my name, so that people will say, “This is the son of so-and-so.”
“Children will continue our famnily he

ritage.” The child will Carry my name
to future generations,

"Having children creates a memory; you will leave:
someone, a son to take your name.

"Boys carry the name, for the continu-
ity of generations.” Some men were slightly more expansive, enumerat=
' hildren. For instance, one man told me.

£

cal desire when I asked them why havin
hough men had many reasons for wan

ave to your children, That's why men work.”
erated his need for children in this way, “First -

is normality, to be a normal family. Second is continuity, to continue the -
tamily into the future. Third js old-age security, to have someone to take
care of you when you're old. But honestly, all T want is to have a child who's
healthy; that's all.”

Naming, and more specifically “carrying the family name”
future, emer

into the
ged as a major theme in these .comments. Middle

Eastern
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i oth
: i an differ from country to counity, agcgrduﬁ};g)S; l;oys
: D tional law. Generally, however, all chil rgg(,ﬂ hboye
ﬁzt(;ﬁlais fclhr;?r fc';ther’s patri]ineal sumar?e. Ir; }:r;(;sai }lfr p pz Lo
: i i i ames (i.e., th
e feer fe.talz ta};iroiwglcllirflﬁiial identity documents, altlk{g;gbl;
ame} e maﬂ'mg't has become common for women tobheca el
e aﬁc} . (l.e., " Mrs. Sg-and-so0”) at the time of Ig?rth egrs.
r husbands sumam;:n' "\I,en the first name of paternal gran fa e -
D aﬂi ; do ?their own father’s fivst nlame as ’chelrF Lfrthg_
B eavin fgmﬂial surnames for ofﬁaal' Tecords. Cahed
2 oo ot 1emf’mgmalrries and bears a child, he is no lon?esr caled
B e mame aIm? r1ad he is given the teknorym, ”Fa'ther. o 1{; i
am s fir n;'ﬁd i,s a girl, he will keep her name in his Ee N v
IEhEl Iﬁaﬂr‘; f;TSStO; lat which point the teknonym will be chang
il he bea , . '
e inci i jon of these naming pragﬁces, it
gr(l}iven th'e 'mm};a(t:yn:;?;; ti?f}?‘lrén;fc 1;]:16 problem§ menti(?{c:i&’éd 1;1I f;;;
et sty t? n and sperm donation. Changing a c}u.1 3 fevasmn
ot o adont g father’s is considered to be a form of egih S hild
s e adDPt;Ve ] fiction that confuses nasab. Slmﬂaﬂy, wi acne
e 'l‘iﬂm(}falz_a egzesﬁéns and debates center on naming gfrthe ﬁci
;r?eiﬁgéiiéoii% take the surname thth; zg:ﬁoci\c]):g; (;rpractice ‘.
! . PRl W 0 : ;
. inffirct)i;fiit: ii\g\ :usg};isgﬁ)\];’?re;rxﬁng, inheritance, and biological
perm

. tl’ tV\lﬂ the SP I or and no Wlh B
dESCE 1L Ies g e (i() 1 d t 1le 1 EEItI]C man

[ [ € ] & (1 i1 C al 11 UldElStaIld
b are thLlS 1T1C
mil gaﬂ Hi150
ese Omp Xltle <

in this re-
- o 1 iddle Eastern men in
; ; rwan is like most Mi ; ili not be
ng Men aVQrSl?;- zlx,vl\xfivords, a sperm donor or adoPted }Clmlljﬂ et
gard. In ?aﬁﬁr Marwan, social fatherhood of a child who
"a part of me. ¢

legal level, should not carry his
By descer_ldalﬂt Sﬁil‘;\gh;: t(];relz acples-%tion. In fact, thes.e jfeg;\;gtsef;
o nam; lsdchigeyalso been reported for Iran, the Mg le astern
EStranlged - ?10 re sperm donation is rost widely accep’cehir; epmoser1
Ao ahow by Sore eTrerP;layne in a poignant essay, men who ta;heﬁ et
o o later regret their decisions, takmg ou e anes!
it g o SPen;ﬂ Tizives and donor children > Increasm‘%\lfy,sﬁE Seemng
e amen hag f;eir donor offspring are fleeing to the he ]_éO elong
niaf_‘_WOYHEH anf m abusive spouses/fathers. F1.1r’chem1ore,1 t eeaIZh |
p:élt*izaloisg ICJI:EThg C;najor assisted reprocluctio?1 and ;;fg?& dci tgevsv iy
ters i ; esearch on wa
don m g ha? (;Ogcigdrr?jn.s;r];?;;ite Ayatollah Khamergc_e i ieixgp;f;);ﬂ
dfonahoH ggﬁ:i;n Iiarﬁan men continue to be morally ambiva
of sperm ,
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;cihe pr_acﬁce,_ fmdmg it much less acceptable than either egg or emBryo

onation, It is important to note here that donated embryos, too are cre
gted frlom other men’s sperm; yet, Iranian men seem to accept this pra
tice with greater enthusiasm. At the time of this writing, Iran s the. &
l\/Jfklldd]ie]f Eastern country to encourage embryo donation
why infertile men there prefer it over sperm donati :
' . onati : -
e P on have yet to be fulf

Given everything T know about Midd! i
; e Fastern third-party donati

would surmise that Tranian men find i tovadacs

s

donation implies extramarital intercourse, In my own study, men cle

equated sperm donation with zina, or adultery, and could not bear the

thought of “strangers’ sperm” impregnating thei i X
their bel
they were sexually faithful. preenane Flovedwives 1o Wh"Q

Such aversions to sperm donation are not unique to the Middle Eé'st

nor arve they indicative of & uniquely Middle Eastern lineal masculini
Perhaps lineal masculinity underlies most men’s desires to father biolo
.cal offspring and to rest assured about their paternity. This is true e\;ci..1
in tlle purportedly “progressive”West. Even though donor insemination is
the “cldest” assisted reproductive technology—having been practiced in

the United Sta’Fes and Europe for nearly a century”~—anthropologists have
revealed the stigma and secrecy incumbent in this practice. In the Wes,
men seem to have less trouble donating sperm—usually for a nominal |

feel—thf:m accepting it from another man. In order to abide by sperm do:=
nation, 1.r1fertﬂe men must find ways to reframe their sense of fatherhood
convincing themselves that they are able to feel deep love for individ

als lwho are not biologically related to them. Moreover, infertile men and
their spouses must make difficult decisions regarding danor disclosure. For
example, shouid friends and family be notified that a child is the pI’O(.ZIqu

Oli sperm donation? Should parents disclose this information to a donor:;
child, and at what point in the child's life? Do a child’s righis to medical.

kgowledge trump parental desires for secrecy? As shown in anthropolo
S<§1st Gay Becker'’s fascinating work on sperm donation in the United Sfates'-
to tell or not to tell” becomes a major ethical dilemma in the local moraj
worlds of infertile American men and their wives. Some couples choose
absolute secrecy, while others deem disclosure necessary to prevent dis-
honesty and deception. In some cases, couples choose the path of least

gesis]iance by clielaying the decision indefinitely. In short, sperm donation
oubles American men, too, even though they may not reject the practice -

out of hand.

SPERM DONATION AND ADOPTION » 261

NCLUSION

Moustafa, the only man in my Lebanese study who secretly”chose” sperm

donation, was not alone in his moral angst. In the new millennium, sperm

onation continues to be one of the most stigmatizing reproductive tech-
clogies, even though, before ICSI, it was widely practiced in the West in
ases of male infertility. The introduction of ICSI around the world has dra-
matically reduced the demand for sperm donation* However, as seen in
fis chapter, ICST has not erased the practice of sperm donation altogether.
“or numerous reasons, genetic and otherwise, there will always be men
without sperm. Furthermore, there wilt always be recalcitrant sperm that
esist the fertilizing power of ICSL
When ICSI fails, sperm donation is now offered in two Middle Eastern
ountries, Iran and Lebanon. Along with“secular”Tunisia and Turkey, Iran
s also the only Muslim Middle Eastern country to offer legal adoption to
nfertile couples. Nonetheless, as shown in this chapter, both sperm do-
riation and adoption are widely resisted as routes to social fatherhood in
he Middle East, including among men who are otherwise allowed these
avenues by law, religion, or both. Men’s reasons for feeling this way are
complex but lie in deeply entrenched Islamic and local moral concepts of
nasab, zina, and patriliny. Or as Middle Bastern Muslim men themselves

put it, quite simply,”He won't be my son.”




