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CHAPTER 13 REFORMATIONS OF RELIGION

found in the Bible, only to be massacred. In France, the Low Countries, and
England, as well as the Holy Roman Empire, Christians executed Christians
over questions of the Eucharist, the place of images in worship, and the cult of
the saints. Churches divided from one another, each defining itself against the
others, even as all confronted worlds for which neither the Bible nor the classical
tradition had prepared them.

MARTIN LUTHER

rrom “Appeal to the Christian Nobility
of the German Nation”

Martin Luther (1483-1546), the founder of Protestantism, was born of peasant
stock. His father had left his fields for the copper mines of Mansfeld in Saxony,
where he flourished economically and rose to the status of town councillor. His son
Martin received a primary education from the Brethren of the Common Life and
enrolled at the University of Erfurt in 1501, where he earned his bachelor of arts in
1502 and his master of arts in 1505. His father hoped that his son would continue
the family’s rise to prominence by pursuing a legal career. These aspirations were
shattered when Luther unexpectedly entered a monastery in 1505. As a member of
the order of Augustinian Hermits, Luther began formal training in theology. Se-
lected for advanced training in theology, he made his way to the University of Wit-
tenberg, where he received his doctorate in 1512 and occupied the chair of biblical
theology. Even as his academic career prospered, his inner life suffered, Luther was
beset by doubts about his own salvation, the result of a consciousness both of his
own weakness and of divine righteousness. Long study and meditation led him to a
resolution that became the basis for his theology of justification. Salvation was the
result of divine grace, freely given; the forgiven conscience could be at peace; the soul
could serve God joyfully. Given this new conviction, it is not surprising that the ex-
travagant claims surrounding the sale of indulgences in 1517 provoked Luther to
public protest. His objection to the notion that the pope could remit the temporal
punishment of sins led him deeper and deeper into controversy and ultimately to
schism. By 1520, the rift between Luther and the Catholic Church had become ir-
reparable and extended to far more issues than papal power. In that year, he pub-
lished three manifestos of reform, the first of which, “Appeal to the Christian
Nobility of the German Nation,” is excerpted below. It addressed the princes and
rulers of Germany, recited the many grievances against the Church, and urged them
to call a council for the reform of religion. It found a deep response in the nation
and mobilized the forces of the Reformation. His Large Catechism, from which the
Preface follows, reveals another dimension of Luther’s reform: his engagement in the
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care of souls. Through catechism, a process of recitation and repetition, young people
were to be brought to a proper understanding of God’s Will and Word. It reveals
Luther’s familiarity with the Christian Church’s past and his hope for its future.

From The American Edition of Luther’s Works, edited by Jaroslav Pelikan (Minneapolis,

Minn.: Augsburg Press, 1943), pp. 7-12, 18-24.

JeSUS

To the Esteemed and Reverend Master, Nicholas
von Amsdorf, Licentiate of Holy Scripture, and
Canon of Wittenberg, my special and kind friend,
from Doctor Martin Luther.

The grace and peace of God be with you, es-
teemed, reverend, and dear sir and friend.

The time for silence is past, and the time to
speak has come, as Ecclesiastes says. I am carrying
out our intention to put together a few points on
the matter of the reform of the Christian estate,
to be laid before the Christian nobility of the
German nation, in the hope that God may help
his church through the laity, since the clergy, to
whom this task more properly belongs, have
grown qmte indifferent. I am sending the whole
thing to you, reverend sir, that you may give an
opinion on it and, where necessary, improve it,

I know full well that I shall not escape the
charge of presumption because I, a despised, in-
ferior person, venture to address such high and
great estates on such weighty matters, as if there
were nobody else in the world except Doctor Lu-
ther to take up the cause of the Christian estate
and give advice to such high-ranking people. I
make no apologies no matter who demands them.
Perhaps 1 owe my God and the world another
work of folly. I intend to pay my debt honestly.
And if T succeed, I shall for the time being be-
come a court jester. And if T fail, T still have one
advantage—no one need buy me a cap or put scis-
sors to my head. It is a question of who will put
the bells on whom. I must fulfil the proverb,
“Whatever the world does, a monk must be in the
picture, even if he has to be painted in. More
than once a fool has spoken wisely, and wise men
have often been arrant fools. Paul says, “He who
wishes to be wise must become a fool” Moreover,

since I am not only a fool, but also a sworn doctor
of Holy Scripture, I am glad for the opportunity
to fulfil my doctor’s oath, even in the guise of a fool.

[ beg you, give my apologies to those who are
moderately intelligent, for T do not know how to
earn the grace and favor of the superintelligent. I
have often sought to do so with the greatest pains,
but from now on I neither desire nor value their
favor. God help us to seek not our own glory but
his alone. Amen.

At Wittenberg, in the monastery of the Augus-
tinians, on the eve of St. John Baptist in the year
fifteen hundred and twenty.

To His Most Illustrious, Most Mighty, and

* Imperial Majesty, and to the Christian Nobility of

the German Nation, from Doctor Martin Luther.
Grace and power from God, Most Ilustrious
Majesty, and most gracious and dear lords.
It is not from sheer impertinence or rashness

~that I, one poor man, have taken it upon myself

to address your worships. All the estates of Chris-
tendom, particularly in Germany, are now op-
pressed by distress and affliction, and this has
stirred not only me but everybody else to cry out
time and time again and to pray for help. It has
even compelled me now at this time to cry aloud
that God may inspire someone with his Spirit
to lend a helping hand to this distressed and
wretched nation. Often the councils have made
some pretense at reformation, but their attempts
have been cleverly frustrated by the guile of certain
men, and things have gone from bad to worse.
With God’s help I intend to expose the wiles and
wickedness of these men, so that they are shown
up for what they are and may never again be so
obstructive and ‘destructive. God has given us a
young man of noble birth as head of state, and in
him has awakened great hopes of good in many




94 CHAPTER 13 REFORMATIONS OF RELIGION
hearts. Presented with such an opportunity we
ought to apply ourselves and use this time of grace
profitably.

The first and most important thing to do in
this matter is to prepare ourselves in all serious-

ness. We must not start something by trusting in

the devil’s help, they may well be able to do it
again if we were to go ahead without the help of
God on our own strength and by our own cun-
ning.

The Romanists have very cleverly built three
walls around themselves. Hitherto they have pro-

great power or human reason, even if all the ?ng tected themselves by these walls in such a way that

power in the -world were ours. For God cannot
and will not suffer that a good work begin by rely-
ing upon one’s own power and reason. He dashes
such works to the ground, they do no good at all.
As it says in Psalm 33, “No king is saved by his great
might and no lord is saved by the greatness of his
strength.” I fear that this is why the good emperors
Frederick I and Frederick II and many other Ger-

man emperors were in former times shamefully

oppressed and trodden underfoot by the popes, al-
though all the world feared the émperors. It may be

that they relied on their own might more than on <>

God, and therefore had to fall. What was it in our
own times that raised the bloodthirsty Julius II
to such heights? Nothing else, I fear, except
that France, the Germans, and Venice relied upon
themselves. The children of Benjamin slew forty-
two thousand Israelites because the latter relied on
their own strength, Judges 30.

That it may not so fare with us and our noble
Charles, we must realize that in this matter we are
not dealing with men, but with the princes of hell.
These princes could fill the world with war and
bloodshed, but war and bloodshed do not over-
come them. We must tackle this job by renounc-
ing trust in physical force and trusting humbly in
God. We must seek God’s help through earnest
prayer and fix our minds on nothing else than
the misery and distress of suffering Christendom
without regard to what evil men deserve. Other-
wise, we may start the game with great prospects
of success, but when we get into it the evil spirits
will stir up such confusion that the whole world
will swim in blood, and then nothing will come
of it all. Let us act wisely, therefore,"ahd in the
fear of God. The more force we use, the greater
our disaster if we do not act humbly and in the
fear of God. If the popes and Romanists have hith-
erto been able to set kings against each other by

¥ no one has been able to reform them. As a result,
the whole of Christendom has fallen abominably.
In the first place, when pressed by the tem-
@ poral power they have made decrees and declared
that the temporal power had no jurisdiction over
them, but that, on the contrary, the spiritual
power is above the temporal. In the second place,
when the attempt is made to reprove them with
the Scriptures, they raise the objection that only
- the pope may interpret the Scriptures. In the third
place, if threatened with a council, their story is
that no one may summon a council but the pope.
In this way they have cunningly stolen our
three rods from us, that they may go unpunished.
They have ensconced themselves within the safe
stronghold of these three walls so that they can
practice all the knavery and wickedness which we
see today. Even when they have been compelled
to hold a council they have weakened its power in
advance by putting the princes under oath to let
them remain as they were. In addition, they have
given the pope full authority over all decision of
a council, so that it is all the same whether there
are many councils or no councils. They only de-
ceive us with puppet shows and sham fights. They
fear terribly for their skin in a really free council!
They have so intimidated kings and princes with
this technique that they believe it would be an
offense against God not to be obedient to the Ro-
manists in all their knavish and ghoulish deceits.
May God help us, and give us just one of those
trumpets with which the walls of Jericho were
overthrown to blast down these walls of straw and
paper in the same way and set free the Christian
rods for the punishment of sin, and bring to light
the craft and deceit of the devil, to the end that
through punishment we may reform ourselves and
once more attain God’s favor.
Let us begin by attacking the first wall. It i
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ISt wall, It is

gre invention that pope, bishop, priests“ and

onks are called the spiritual estate while princes,
{Srdﬁs artisans, and farmers are called the temporal
estate. This is indeed a p.iecie 0..{ deceit and hypoc-
risy. Yet no one need }w intimidated by it, dl’ld for
(his reason: all Chrisum}s‘arc truly of the spiritual
estate, and there is no difference among them ex-
c.f.‘;‘t that of office. Paul says in 1 Corinthians }2
that we are all one body, yet every member has its
own work by which it serves the others. This is
because we all have one baptism, one gospel, one
faith, and are all Christians alike; for baptism, gos-
pel, and faith alone make us spiritual and a Chris-

tian people.

* * *

The second wall is still more loosely built and &

less substantial. The Romanists want to be the
only masters of Holy Scripture, although they
never learn a thing from the Bible all their life
long. They assume the sole authority for them-
selves, and, quite unashamed, they play about with
words before our very eyes, trying to persuade us
that the pope cannot err in matters of faith, re-
gardless of whether he is righteous or wicked. Yet
they cannot point to a single letter. This is why so
many heretical and unChristian, even unnatural,
ordinances stand in the canon law. But there is no
need to talk about these ordinances at present.
Since these Romanists think the Holy Spirit never
leaves them, no matter how ignorant and wicked
they are, they become bold and decree only what
they want. And if what they claim were true, why
have Holy Scripture at all? Of what use is Scrip-
ture? Let us burn the Scripture and be satisfied
with the unlearned gentlemen at Rome who pos-
sess the Holy Spirit! And yet the Holy Spirit can
be possessed only by pious hearts. If I had not read
the words with my own eyes, I would not have
believed it possible for the devil to have made such
stupid claims at Rome, and to have won support-
ers for them.

But so as not to fight them with mere words,
we will quote the Scriptures. St. Paul says/ in I Co-
Tinthians 14, “If something better is revealed to
anyone, though he is already sitting and listening
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to another in God’s word, then the one who is
speaking shall hold his peace and give place”
What would be the point of this commandment
if we were compelled to believe only the man who
does the talking, or the man who is at the top?
Even Christ said in John 6 that all Christians shall
be taught by God. If it were to happen that the
pope and his cohorts were wicked and not true
Christians, were not taught by God and were with-
out understanding, and at the same time some
obscure person had a right understanding, why
should the people not follow the obscure man?
Has the pope not erred many times? Who would
help Christendom when the pope erred if we did
not have somebody we could trust more than him,
somebody who had the Scriptures on his side?
Therefore, their claim that only the pope may
interpret Scripture is an outrageous fancied fable.
{They cannot produce a single letter of Scripture

lto maintain that the interpretation of Scripture or &

s
‘G

ithe confirmation of its interpretation belongs to
the pope alone. They themselves have usurped this
power. And although they allege that this power
was given to St. Peter when the keys were given
him, it is clear enough that the keys were not given
to Peter alone but to the whole community. Fur-
ther, the keys were not ordained for doctrine or
government, but only for the binding or loosing
of sin. Whatever else or whatever more they ar-
rogate to themselves on the basis of the keys is a
mere fabrication. But Christ’s words to Peter, “I
have prayed for you that your faith fail not,” can-
not be applied to the pope, since the majority of
the popes have been without faith, as they must
themselves confess. Besides, it is not only for Peter
that Christ prayed, but also for all apostles and
Christians, as he says in John 17, “Father, 1 pray
for those whom thou hast given me, and not for
these only, but for all who believe on me through
their word.” Is that not clear enough? )

Just think of it! The Romanists must admit
that there are among us good Christians who have
the true faith, spirit, understanding, word, and
mind of Christ. Why, then, should we reject the
word and understanding of good Christians and
follow the pope, who has neither faith nor the

i
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Spirit? To follow the pope would be to deny the
whole faith as well as the Christian church. Again,
if the article, “I believe in one holy Christian
church,” is correct, then the pope cannot be the
only one who is right. Otherwise, we would have
to confess, “I believe in the pope at Rome.” This
would reduce the Christian church to one man,
and be nothing else than a devilish and hellish
error.

Besides, if we are all priests, as was said above,
and all have one faith, one gospel, one sacrament,
why should we not also have the power to test and
judge what is right or wrong in matters of faith?
What becomes of Paul’s words in I Corinthians 2,
“A spiritual man judges all things, yet he is judged
by no one™? And II Corinthians 4, “We all have
one spirit of faith”? Why, then, should not we per-
ceive what is consistent with faith and what is not,
just as well as an unbelieving pope does?

We ought to become bold and free on the au-
thority of all these texts, and many others. We
ought not to allow the Spirit of freedom (as Paul
calls him) to be frightened off by the fabrications
of the popes, but we ought to march boldly for-
ward and test all that they do, ot leave undone,
by our believing understanding of the Scriptures.
‘We must compel the Romanists to follow not their
own interpretation but the better one. Long ago
Abraham had to listen to Sarah, although she was
in more complete subjection to him than we are
to anyone on earth. And Balaam’s ass was wiser
than the prophet himself. If God spoke then
through an ass against a prophet, why should he
not be able even now to speak through a righteous
man against the pope? Similarly, St. Paul rebukes
St. Peter as a man in error in Galatians 2. There-
fore, it is the duty of every Christian to espouse
the cause of the faith, to understand and defend
it, and to denounce every error.

The third wall falls of itself when the first two
are down. When the pope acts contrary to the
Scriptures, it is our duty to stand by the Scrip-
tures, to reprove him and to constrain him, ac-
cording to the word of Christ, Matthew 18, “If
your brother sins against you, go and tell it to him,
between you and him alone; if he does not listen

REFORMATIONS OF RELIGION

to you, then take one or two others with you, it
he does not listen to them, tell it to the church, if
he does not listen to the church, consider him a
heathen.” Here every member is commanded ¢,
care for every other. How much more should v,
do this when the member that does evil is respop,.
sible for the government of the church, and by hjg
evil-doing is the cause of much harm and offenge
to the rest! But if I am to accuse him before the
church, I must naturally call the church together,

The Romanists have no basis in Scripture fo,
their claim that the pope alone has the right ¢
call or confirm a council. This is just their owp
ruling, and it is only valid as long as it is not
harmful to Christendom or contrary to the laws
of God. Now when the pope deserves punishment,
this ruling no longer obtains, for not to punish
him by authority of a council is harmful to
Christendom.

Thus we read in Acts 15 that it was not St,
Peter who called the Apostolic Council but the
apostles and elders. If then that right had belonged
to St. Peter alone, the council would not have been
a Christian council, but a heretical conciliabulum.
Even the Council of Nicaea, the most famous of
all ‘councils, was neither called nor confirmed by
the bishop of Rome, but by the emperor Constan-
tine. Many other emperors after him have done
the same, and yet these councils were the most
Christian of all. But if the pope alone has the right
to convene councils, then these councils would all
have been heretical. Further, when I examine the
councils the pope did summon, I find that they
did nothing of special importance.

Therefore, when necessity demands it, and the
pope is an offense to Christendom, the first man
who is able should, as a true member of the whole
body, do what he can to bring about a truly free
council. No one can do this so well as the tem-
poral authorities, especially since they are also
fellow-Christians, fellow-priests, fellow-members
of the spiritual estate, fellow-lords over all things.
Whenever it is necessary or profitable they ought
to exercise the office and work which they have
received from God over everyone. Would it not be
unnatural if a fire broke out in a city and ev-
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erybody were to stand by and let it burn on and
on and consume everything that could burn be-
cause nobody had the authority of the mayor, or
because, perhaps, the fire broke out in the mayor’s
house? In such a situation is it not the duty of
every citizen to arouse and summon the rest? How
much more should this be done in the spiritual
city of Christ if a fire of offense breaks out,
whether in the papal government, or anywhere
else! The same argument holds if an enemy were
to attack a city. The man who first roused the
others deserves honor and gratitude. Why, then,
should he not deserve honor who makes known

the presence of the enemy from hell and rouses
Christian people and calls them together?

* * *

REVIEW QUESTIONS

—

- Why does Luther address the German nobility?

2. How is Luther redefining temporal and spiritual
authorities?

. What is their relation to one another?

4. Where does Luther locate true authority?

w

MARTIN LUTHER

rrom The Large Catechism, 1530

From The Large Catechism of Martin Luther, translated by Robert H. Fischer (Philadelphia,

Penn.: Fortress Press, 1959).

Martin Luther’s Preface?

It is not for trivial reasons that we constantly treat
the Catechism and strongly urge others to do
the same. For we see to our sorrow that many pas-
tors and preachers? are very negligent in this re-
spect and despise both their office and this
teaching itself. Some because of their great and
lofty learning, others because of sheer laziness and
gluttony, behave in this matter as if they were pas-

"In the German edition of the Book of Concord, 1580,
this Longer Preface (which dates from 1530) appeared
after the Shorter Preface in accordance with the order
observed in the fourth German volume of the Jena edi-
tion of Luther’s Works (1556).

? Preachers (Prediger) were limited to preaching; pastors
(Pfarrherren) exercised the full ministerial office.

a
tors or preachers for their bellies’ sake and had °

nothing to do but live off the fat of the land all
their days, as they used to do under the papacy.

Everything that they are to teach and preach is
now available to them in clear and simple form in
the many excellent books which are in reality what
the old manuals claimed in their titles to be: “Ser-
mons That Preach Themselves,” “Sleep Soundly;”
“Prepared!” and “Treasury”® However, they are not
so upright and honest as to buy these books, or if
they have them, to examine and read them. Such
shameful gluttons and servants of their bellies
would make better swineherds or dogkeepers than
spiritual guides and pastors.

Now that they are free from the useless, both-

3 Titles of medieval sermon books.

g
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they may hear it explained and may learn the
meaning of every part. Then they will also be able
to repeat what they have heard and(give a good,
correct answer when they are questioned, and thus
the preaching will not be without benefit and fruit
The reason we take such care to preach on the Cat-
echism frequently is to impress it upon our youth,
not in a lofty and learned manner but briefly and
very simply, so that it may penetrate deeply into
their minds and remain fixed in their memories.

Now we shall take up the above-mentioned
parts one by one and in the plainest possible man-
ner say about them as much as is necessary.

ReviEw QUESTIONS

1. Why is catechism so important to Martin

Luther?

2. To whom is catechism to be taught, and by

whom is it to be taught?

3. What matters, issues, or ideas does catechism

teach?

4. What purposes does catechism serve in the ref-

ormation of Martin Luther?

5. What concerns on the part of Martin Luther do

these purposes reflect?

"Statement of Grievances,” Diet of Worms, 1521

The Diet of Worms in 1521, the first meeting of Emperor Charles V with the repre-
sentatives of the German Estates and the occasion of Martin Luther’s appearance
before the emperor, is a dramatic moment in the history of the Reformation. It pro-
vided the setting for Luther’s declaration of faith in Scripture and freedom of con-
science: “Here I stand.” It also provided the opportunity for an official statement of
grievances concerning the state of the church. Thus, even as it condemned Luther,
the diet reminded Charles both of the reformer’s extraordinary popular support and
of the necessity of addressing the “burdens and abuses” placed on the empire by
Rome. Charles asked the representatives to submit a catalogue of these abuses for
consideration and action. A committee of electors and princes, both secular and
spiritual, drew up the following list, probably using complaints submitted by indi-
vidual representatives. Though no formal action was taken at Worms, the “State-
ment of Grievances” provided the basis of a document sent to Rome after the Diet

of Nuremberg in 1523.

From Manifestations of Discontent in Germany on the Eve of the Reformation, edited by Gerald
Strauss (Bloomington: Indiana University Press, 1971), pp. 52—63.

1S RoMaN IMPERIAL MAJESTY desiring the
H electors, princes, and General Estates of
the Empire to acquaint him with the bur-
dens placed on the German nation by His Holi-
ness the Pope and other ecclesiastics, and to make

known to him our counsel and opinions as to how
thesq burdens might be lifted from us, we have in

all haste set down the following points, begin-
ning with matters touching His Holiness the Pope.

* * *

7. Rome often grants benefices to unworthy per-
sons. Rome awards German benefices to unquali-
fied, unlearned, and unfit persons such as gunners,

!
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falconers, bakers, donkey drivers, stable grooms,
and so on, most of whom know not a word of
German and never assume the duties connected
with their benefices, shifting them instead to
worthless vicars who are content with a pittance
in pay. Thus the German laity receives neither
spiritual care nor worldly counsel from the
Church, while a hoard of money flows yearly to
Italy with no return to us, least of all gratitude.
We think that German benefices should be
awarded to native Germans only and that bene-
ficed persons ought to be required to reside in the
place to which they are assigned.

* * *

9. Concerning annates. In former times emper-
ors granted annates to Rome for a limited term of
years only and for no purpose other than to enable
the Church to hold back the Turk and support
Christendom. In the course of time, however, the
payment of annates grew into a regular custom,
and, as is generally known, the German nation has
been excessively burdened with them. . ..

10. Annates are constantly increased in amount.
Not only are annates almost daily raised in
amount, but they are also being extended from
archbishoprics and bishoprics to abbeys, priories,
parishes, and other ecclesiastical prebends. . . . Al-
though the old regulations placed a pallium fee of
not more than ten thousand gulden upon the
bishoprics of Mainz, Cologne, Salzburg, and oth-
ers, the pallium cannot now be fetched home for
less than twenty thousand to twenty-four thou-
sand gulden.

11. Concerning new devices employed by Rome.
The main reason for the constant rise in the cost
of episcopal confirmations and pallium fees is the
proliferation of offices in Rome, such as cham-
berlains, shield-bearers, and others, for whose
emoluments our bishops’ subjects must pay taxes
and tributes. Furthermore, Rome obtains money
by means of a number of cunning and novel de-
vices, especially the following: a certain newly
elected bishop has been given papal leave to pay
his pallium fees not in cash but instead in the
form of a pledge from certain sponsors to make

~z (j.:
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payment at a given time. Suddenly, and for no
reason, these sponsors are excommunicated
and, almost at once, absolved again, for which
absolution the bishop-elect must pay from
three to five hundred ducats. It has been made
known to us that His Holiness has this year created
several new offices and is now personally served
by more than 150 retainers who make their
living off the proceeds of ecclesiastical benefices,
for which the German nation furnishes the
money.

* * *

19. Concerning papal dispensation and absolution,
Popes and bishops reserve to themselves certain
sins and offenses from which, they say, only they
can absolve us. Whenever such a “case” occurs
and a man wishes absolution, he discovers that
only money can procure it for him. Nor does
Rome give out a dispensation except on payment
of gold. A poor man without money will not see
his matter despatched. A rich man can, moreover,
for a sum, obtain papal letters of indult, which
entitle him to priestly absolution for any sin he
might commit in the future, murder, for example,
or perjury. All this shows how Roman greed and
covetousness cause sins and vices to multiply in
the world.

* * *

22. Concerning indulgences. We also regard it in
the highest degree objectionable that His Holiness
should permit so many indulgences to be sold in
Germany, a practice through which (simple-
minded folk are misled and cheated of their
savings} When His Holiness sends nuncios or em-
issaries to a country, he empowers them to offer
indulgences for sale and retain a portion of the
income for their traveling expenses and salaries.
. . . Bishops and local secular authorities also get
their share for helping with the arrangements for
the sale. All this money is obtained from poor and
simple people who cannot see through the curia’s
cunning deceptions.

23. Concerning mendicants, relic hawkers, and
miracle healers. These riffraff go back and forth
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* * *

32, How secular property comes inlo ecclesiastical
hands. Seeing that the s spiritual estate is under pa-
pal instructions never to sell or otherwise transfer
the Church’s real estate and immobilia to the laity,
we think it advisable for His Roman Imperial Maj-&»
esty to cause a corresponding law to be made forx>
the secular estate, to wit, that no secular person '
be allowed to make over any part of his real prop- CJ
erty to any ecclesiastical person or institution, and\\
that this proscription apply to inheritance as well.
If such a law is not introduced without delay, it is
possible that the secular estate will, in the course
of time, be altogether bought out by the Church

. and the secular estate of the Holy Roman
Empire eventually be entirely beholden to the

Church.

* * *

37. Ecclesiastical courts give support to Jewish
usury. Everyone knows that the Jews usury in
Germany pauperizes and corrupts Christian soci-
ety. But whenever a secular authority sets out to
curb the Jews, the latter call upon an ecclesiastical g
court for help and cause the Christians to be ex-~
communicated. For although the debtors swear
that the money owed the Jews was not procured
on terms of usury, the court knows that Jews do
not lend except usuriously and that the poor, in
their great need, perjure themselves. Canon and
civil law forbids the rendering of judicial or other
aid in matters of usury, but bishops and prelates
permit it nonetheless.

* * *

39. Sinners are given fines to pay rather than spir-
itual penance to do. Although spiritual penance
ought to be imposed upon sinners for one reason :
only, to gain salvation for their souls, ecclesiastical
Judges tend nowadays to make penalties so formi-
dable that the sinner is obliged to buy his way out

O N
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of them, through which practice untold amounts
of money flow into the Church’s treasury. . . .

* * *

43. Excommunication is used indiscriminately,
even in trivial matters. Notwithstanding the origi-
nal and true purpose of spiritual censure and
excommunication, namely, to aid and direct
Christian life and faith, this weapon is now flung
at us for the most inconsequential debts—some
of them amounting to no more than a few
pennies—or for non-payment of court or admin-
istrative costs after the principal sum has already
been returned. With such procedures the very life
blood is sucked out of the poor, untutored laity,
who are driven to distraction by the fear of the
Church’s ban. . . .

* * *

54. There are too many vagrant mendicants in our
land. The poor in Germany are sorely oppressed
by the extraordinary number of mendicant monks,
especially by begging friars maintained by men-
dicant orders in violation of their own rules. Some
villages and towns have two, three, or four of these
begging brothers going about with hands out-
stretched, and the alms that should go to old and
indigent householders who can no longer support
themselves fill the monks’ pouches instead. Bish-
ops condone this practice in return for a portion
of the collection.

* * *

56. Too many priests are ordained, many of them
unlearned and unfit. Archbishops and bishops have
been ordaining base and uneducated persons
whose only claim to the priesthood is that they are
needy. Such people, either because of their low
estate or because of some native inclination to
wickedness, lead reckless and dishonorable lives,
bringing the whole spiritual estate into disrepute
and setting the common folk a bad example. Be-
fore making ordination, the bishop is obliged to
consult six witnesses on the candidate’s fitness for
the priestly office; but as things are now, the wit-
nesses have, likely as not, never seen or heard of
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the candidate. Thus our Christian laws are nothing
but pretense and sham to them.

* * *

58. Bishops ought to hold frequent synods. All the
above shortcomings would doubtless be alleviated
if bishops fulfilled their obligation to mieet in syn-
ods with their prelates and ecclesiastical subjects in

* * *

66. Certain clerics behave like laymen and are even
seen brawling in taverns. The majority of parish
priests and other secular clerics mingle with the
common people at inns and taverns. They fre-
quent public dances and walk about the streets in
lay garments, brandishing long knives. They en-
gage in quarrels and arguments, which usually
lead to blows, whereupon they fall upon poor folk,
wound or even kill them, and then excommuni-
cate them unless the innocently injured parties
agree to offer money for a settlement with the of-
fending priest.

67. Clerics set bad examples by cohabiting with
their serving women. Most parish priests and other
clerics have established domestic relations with
women of loose morals. They dwell openly with
the women and with their children. It is a dishon-
est, detestable life for priests and a wretched ex-
ample to set for their parishioners.

* * *

85. They try to gain exclusive jurisdiction over legal
matters, which should be heard in secular courts.
Much legal business that, according to law, may
be settled in either ecclesiastical or secular courts,
has in fact been usurped by the clergy. For when
a secular judge claims a case, it often happens that
a spiritual judge steps forward and threatens the
other with excommunication unless he lets go
of the case. Thus the clergy take over what they
wish. According to our laws, offenses like perjury,

adultery, and black magic may be handled by either *

spiritual or lay courts, depending on who
first claimed the case. But the clergy make bold

to grasp all such ca.es, thus undercutting secula,
authority.

REFORMATIONS OF RELIGION

* * *

91. Money can buy tolerance of concubinage qpgy
usury. If a man and a woman cohabit without be.
ing married, they may pay an annual fee to the
clergy and be left to live in shame and sin. The

order to seek the aid and counsel of all the clergy » same is done with usurers. . . . A married persop

present, as the law of the Church obliges them to do. A;?

whose spouse has disappeared but might still b
living is, without any further search for the misg.
ing partner, allowed to take up cohabitation with
another. This they call “toleramus,” and it serves
to bring contempt upon the holy sacrament of
marriage.

% * *

95. Innocent people who happen to live near an
excommunicated person are themselves excommuy-
nicated. In some towns and villages ten or twelve
neighbors of an excommunicate are placed under
the ban along with him, although they have noth-
ing to do with his offense. And this is done for no

~ reason other than the clergy’s eagerness to estab-
5 lish its authority and to have it obeyed. Because
-~ of this practice, poor and innocent people are
~~ forced to buy their way out of the ban, or else to
remove their families and belongings from their
homes. No distinction is made in these indiscrim-
inate excommunications. No one asks: Is the man
poor or not? Did he associate voluntarily with the
excommunicated sinner? And even though their
own canon law forbids declarations of interdict for
debts or other money matters, they impose the
ban on whole towns and villages, alleging diso-
bedience as the cause in order to mask their illegal
and unjust action.

* * *

97. They demand a weekly tribute from artisans.
In many places the clergy demand a weekly tax of
tribute from millers, inn keepers, bakers, shoe
makers, smiths, tailors, shepherds, cowherds, and
other craftsmen. If this tribute is refused, they en-
force their demand with the threat of excom-
munication.
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* * *

REVIEW QUESTIONS

They withhold the sacraments for trivial of-

101. The _ _
pses. 1 a man owes a small debt to the priest or 1, \What are the general categories into which the

to the parish, and if he is too poor to repay it on grievances may be organized?
(ime and asks for a short extension of the loan, 2. How would you characterize the list as a whole?

)

i

the priest often wilthl?ol.cls the §acrament5 from 3. On the basis of the statement, what was the na-
him and nags and intimidates him, although the ture of discontent with the Roman Church on
matter ought by rights to be brought before a sec- the eve of the Reformation?

ular judge. 4. What kind of action or reforms did the repre-

sentatives at Worms hope to prompt from the
pope in Rome?

5. To what extent does the statement reflect the
spiritual yearnings of Christians like Luther?

rrom The Trial of Klaus Hottinger of Zurich: lconoclasm

Among the most dramatic manifestations of reformation in the sixteenth century

were instances of iconoclasm. Traditionally understood as a direct response to re-

formed teaching against the veneration of saints and the reliance on images, occa-

sionally leavened with social and economic antagonism, iconoclasm has more

recently been interpreted as a popular form of reformation, a point at which the

common folk put into action the religious ideals of an educated elite. The following

is a transcription of one of the earliest trials of iconoclasts, which occurred in the

Swiss city of Zurich in September 1523. Three men pulled down and broke up a

large crucifix that stood at a crossing in the suburb of Stadelhofen, just outside the

city walls of Zurich. Such crosses were often quite tall; this one is described variously

as eight to ten feet tall. This account retains some of the legal distinctions that

would have been important to the iconoclasts, not only the ownership of the crucifix _
but the nature of that ownership. It also gives evidence of the common interpreta- '
tion of images, an issue at the heart of the Reformation. '

From The Trial of Klaus Hottinger of Zurich, translated by L. P. Wandel (Zurich: Staatsarchiv).

remove a crucifix at Stadelhofen. The miller had

given it free and clear to Hottinger to do with as

he pleased. Since one hears daily, that such cru-

Witnesses cifixes and all other images of God, our Savior, are

forbidden, Ockenfuss was of the opinion, that he

L _Hans Ockenfuss stated: Klaus Hottinger came ~ had not behaved inappropriately or done anything
to him and asked a favor of him, to help Hottinger  illegal.
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have away quietly. The said Mr. Trinkler also
chowed him certain images, which stood under
L]w stairs in his house, and said, though it had cost
him @a great deal, he had them carried out of the
church, so that no one would pray to them.

purther finding of the court: It was put before
him, that he had said, he would give as a gift either
1o my Lords or to the poor in the hospice a mea-
qure of wine. He answered, not to his knowledge
and he could not make sense of it, that he would
have said such a thing. In so far as they nonethe-
ess found this true of him, he could say nothing
contrary, he would lie to no one. On the contrary,
if an honest man said it of him, he could well
helieve it and not oppose it. Further: he went to
Heini Hirt afterwards, and informed him, he had
to go to the tower, and told him, he lied and con-
tradicted to my Lords how he had given the cru-
cifix as a gift.

Upon this Hirt became outraged and said, he
had given it to him to do with as he wished insofar
as he had the power and right, but gave it to me
free and clear, as my own to do with as I pleased.
And he reminded the said Hirt so much that Hirt
said, it had occurred as Hottinger said, and if it
came to that, he would also tell my Lords that.
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Judgment

1. Klaus Hottinger, by his sworn oath to God
and the Saints, is banned for two years and all
costs are bound over to him. To have the oath
lifted, he must returh to the authorities. 2. Lorenz
Hochruetiner, the weaver, had to swear “an oath
out of my Lords’ city and country” and to assume
the costs. 3. Hans Ockenfuss is allowed to leave
prison on parole, but should keep cognizance of
my Lords and assume the costs. The latter two
men were penalized for being participants in Hot-
tinger’s transgression.

ReViEwW QUESTIONS

1. Why does this trial indicate iconoclasts appear
before the city council, a civil authority?

. What does that tell you about the nature of the
crime of iconoclasm?

. What does Hottinger tell us about the crucifix?

. Why does he tear it down?

. What does he turn it into?

. What do we learn about the meaning of images
and the process of reformation for ordinary
Christians?

[\
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SEBASTIAN LOTZER

The Twelve Articles of the Peasants of Swabia

The Twelve Articles of the Peasants of Swabia, adopted at the free imperial city of
Memmingen in 1525, is one of the signal documents of the great agrarian revolt
known as the Peasants’ War of 1525. More than any other such document, it specif-
ically linked the social and political grievances of the peasants with the evangelical
principles of the Reformation. Ironically, the Twelve Articles of the Peasants of Swa-
bia was not composed by a peasant but by a townsman, the journeyman furrier and
lay preacher Sebastian Lotzer. To do so, he summa rized and condensed the long
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veral hundred articles) list of demands put forward by the peasants of Baltringen.

-al references in the margins. The document acquired its importance because it

was quickly printed and widely disseminated. In many areas of the revolt, it was

H.i’.l‘ f-'p

ted as the basis for lists of grievances and proposals for settlenent.

F

The Just and Fundamental Articles of
All the Peasantry and Tenants of
Spiritual and Temporal Powers by
whom They Think Themselves

oppressed

To the Christian reader, the peace and grace of
God through Jesus Christ.

There are many antichrists who, now that the
peasants are assembled together, seize the chance
to mock the gospel, saying, “Is this the fruit of the
new gospel: to band together in great numbers
and plot conspiracies to reform and even topple
the spiritual and temporal powers—yes, even to
murder them?” The following articles answer all
these godless, blasphemous critics. We want two
things: first, to make them stop mocking the word
of God; and second, to establish the Christian jus-
tice of the current disobedience and rebellion of
all the peasants.

First of all, the gospel does not cause rebellions
and uproars, because it tells of Christ, the prom-
ised Messiah, whose words and life teach nothing
but love, peace, patience, and unity. And all who
believe in this Christ become loving, peaceful, pa-
tient, and one in spirit. This is the basis of all the
articles of the peasants (as we will clearly show):
to hear the gospel and to live accordingly. How
then can the antichrists call the gospel a cause of
rebellion and of disobedience? It is not the gospel
that drives some antichrists and foes of the gospel
to resist and reject these demands and require-

" ments, but the devil, the deadliest foe of the gos-

pel, who arouses through unbelief such opposition

rom The Revolution of 1525: The German Peasants from a New Perspective, translated by
Thomas A. Brady Jr. (Baltimore: Johns Hopkins University Press, 1981), pp. 195-201.

in his own followers. His aim is to suppress and
abolish the word of God, which teaches love,
peace, and unity.

Second, it surely follows that the peasants,
whose articles demand this gospel as their doctrine
and rule of life, cannot be called “disobedient” or
“rebellious” For if God deigns to hear the peas-
ants’ earnest plea that they may be permitted to
live according to his word, who will dare deny his
will? Who indeed will dare question his judgment?
Who will dare oppose his majesty? Did he not hear
the children of Israel crying to him and deliver
them out of Pharaoh’s hand? And can he not save
his own today as well? Yes, he will save them, and
soon! Therefore, Christian reader, read these ar-
ticles diligently, and then judge for yourself.

These are the Articles.

THE FIRST ARTICLE

First of all, we humbly ask and beg—and we all
agree on this—that henceforth we ought to have
the authority and power for the whole community
to elect and appoint its own pastor. We also want
authority to depose a pastor who behaves improp-
erly. This elected pastor should preach to us the
holy gospel purely and clearly, without human ad-
ditions or human doctrines or precepts. For con-
stant preaching of the true faith impels us to beg
God for his grace, that he may instill in us and
confirm in us that same true faith. Unless we have
his grace in us, we remain mere, useless flesh and
blood. For the Scripture clearly teaches that we
may come to God only through true faith and can
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be saved only through His mercy. This is why we
need such a guide and pastor; and thus our de-
mand is grounded in Scripture.

THE SECOND ARTICLE

Second, although the obligation to pay a just tithe
prescribed in the Old Testament is fulfilled in the
New, yet we will gladly pay the large tithe on
grain—but only in just measure. Since the tithe
should be given to God and distributed among his
servants, so the pastor who clearly preaches the
word of God deserves to receive it. From now on
we want to havefour church wardens, appointed
by the community, collect and receive this tithe
and have our elected pastor draw from it, with the
whole community’s consent;)a decent and ade-
quate living for himself and his. The remainder
should be distributed to the village’s own poor,
again with the community’s consent and accord-
ing to need. What then remains should be kept in
case some need to be called up to defend the
country; and then the costs can be met from this
reserve, so that no general territorial tax will be
laid upon the poor folk.

Wherever one or more villages have sold off
the tithe to meet some emergency, those purchas-
ers who can show that they bought the tithe with
the consent of the whole village shall not be simply
expropriated. Indeed we hope to reach fair com-
promises with such persons, according to the facts
of the case, and to redeem the tithe in install-
ments. But wherever the tithe holder—be he cler-
gyman or layman—did not buy the tithe from the
whole village but has it from ancestors who simply
seized it from the village, we will not, ought not,
and do not intend to pay it any longer, except (as
we said above) to support our elected pastor. And
we will reserve the rest or distribute it to the poor,
as the Bible commands. As for the small tithe, we
will not pay it at all, for the Lord God created
cattle for man’s free use; and it is an unjust tithe
invented by men alone. Therefore, we won’t pay
it anymore.

REFORMATIONS OF RELIGION

THE THIRD ARTICLE

Third, it has until now been the custom for the
lords to own us as their property. This is deploy.
able, for Christ redeemed and bought us all with
his precious blood, the lowliest shepherd ag wel]
as the greatest lord, with no exceptions. Thus the

Bible proves that we are free and want to be free,
Not that we want to be utterly free and subject ¢,
no authority at all; God does not teach us thy;
We ought to live according to the commang.
ments, not according to the lusts of the flesh. By,
we should love God, recognize him as our Loyq
in our neighbor, and willingly do all things Gog
commanded us at his Last Supper. This meang
we should live according to his commandment,
which does not teach us to obey only the rulers,

. but to humble ourselves before everyone. Thus we

should willingly obey our elected and_righttul
ruler, set over us by God, in all proper and \Cj}ri-&
tian matters. Nor do we doubt that you, as true
and just Christians, will gladly release us from
bondage or prove to us from the gospel that we
must be your property.

THE FOURTH ARTICLE

Fourth, until now it has been the custom that no
commoner might catch wild game, wildfowl, or
fish in the running waters, which seems to us al-
together improper, unbrotherly, selfish, and con-
trary to God’s Word)In some places the rulers
protect the game to our distress and great loss, for
we must suffer silently while the dumb beasts gob-
ble up the crops God gave for man’s use, although
this offends both God and neighbor. When the
Lord God created man, he gave him dominion
over all animals, over the birds of the air, and the
fish in the waters. Thus we demand that if some-
one owns a stream, lake, or pond, he should have
to produce documentary proof of ownership and
show that it was sold to him with the consent of
the whole village. In that case we do not want to
seize it from him with force but only to review
the matter in a Christian way for the sake of
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protherly love. But whoever cannot produce ade-
1r1ate proof of ownership and sale should surren-
ger the waters to the community, as is just.

THE FIFTH ARTICLE

Fifth, we have another grievance about woodcut-
ting, for our lords have seized the woods for them-
selves alone; and when the poor commoner needs
some wood, he has to pay twice the price for it.
(‘We think that those woods whose lords, be they
\clergymen or laymen, cannot prove ownership by
urchase should revert to the whole ggmggity)
And the community should be able to allow in
an orderly way each man to gather firewood for
his home and building timber free, though only
with permission of the community’s elected
officials. If all the woods have been fairly pur-
chased, then a neighborly and Christian agree-
ment should be reached with their owners about
their use. Where the woods were simply seized
and then sold to a third party, however, a compro-
mise should be reached according to the facts
of the case and the norms of brotherly love and

Holy Writ.

THE SIXTH ARTICLE

Sixth, there is our grievous burden of labor ser-
vices, which the lords daily increase in number
and kind. We demand that these obligations be
properly investigated and lessened. And we should
be allowed, graciously, to serve as our forefathers
did, according to God’s word alone.

THE SEVENTH ARTICLE

Seventh, in the future we will not allow the lords
to oppress us any more. Rather, a man shall have
his holding on the proper terms on which it has
been leased, that is, by the agreement between lord
and peasant. The lord should not force or press
the tenant to perform labor or any other service
without pay, so that the peasant may use and en-
joy his land unburdened and in peace. When the

SEBASTIAN LOTZER: The Twelve Articles of the Peasants of Swabia 113

lord needs labor services, however, the peasant
should willingly serve his own lord before others;
yet a peasant should serve only at a time when his
own affairs do not suffer and only for a just
wage.

THE EIGHTH ARTICLE

Eighth, we have a grievance that many of us hold
lands that are overburdened with rents higher
than the land’s yield. Thus the peasants lose
their property and are ruined. The lords should
have honorable men inspect these farms and ad-
just the rents fairly, so that the peasant does not
work for nothing. For every laborer is worthy of
his hire.

THE NINTH ARTICLE

Ninth, we have a grievance against the way serious
crimes are punished, for they are constantly mak-
ing new Taws. We are not punished according to
the severity of the case but sometimes out of great
ill will and sometimes out of favoritism. We think
that punishments should be dealt out among us
according to the ancient written law and the cir-
cumstances of the case, and not according to the
judge’s bias.

THE TENTH ARTICLE

Tenth, we have a grievance that some people have
seized meadows and fields belonging to the com-
munity. We shall restore these to the community,
unless a proper sale can be proved. If they were
improperly bought, however, then a friendly and
brotherly compromise should be reached, based
on the facts.

THE ELEVENTH ARTICLE

Eleventh, we want the custom called death taxes
totally abolished. We will not tolerate it or allow
widows and orphans to be so shamefully robbed
of their goods, as so often happens in various
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ways, against God and all that is honorable. The
very ones who should be guarding and protecting
our goods have skinned and trimmed us of them
instead. Had they the slightest legal pretext, they
would have grabbed everything. God will suffer
this no longer but will wipe it all out. Henceforth
no one shall have to pay death taxes, whether
small or large.

CONCLUSION

Twelfth, we believe and have decided that if any
one or more of these articles is not in agreement
with God’s Word (which we doubt), then this
should be proved to us from Holy Writ. We will
abandon it, when this is proved by the Bible. If
some of our articles should be approved and later
found to be unjust, they shall be dead, null, and
void from that moment on. Likewise, if Scripture
truly reveals further grievances as offensive to God
and a burden to our neighbor, we will reserve a
place for them and declare them included in our

REFORMATIONS OF RELIGION

list. We, for our part, will live and exercise oyy.
selves in all Christian teachings, for which we wil]
pray to the Lord God. For he alone, and no other,
can give us the truth. The peace of Christ be wit}
us all.

REVIEW QUESTIONS

1. What does the Twelve Articles tell you about
relations between the common man and hjg
lords?

. What are the priorities of the Twelve Articles?

. What is most important to the petitioners?

. Why is a pastor so important?

. What is second in importance?

. What changes are the petitioners asking for the
tithe?

. What is Godly Law?

. What might be its applications?

9. What are the implications of Godly Law for the

lords?
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The Oath of Allegiance

The “Form or Example of the Profession and Oath Exhibited to Henry VIII, King
of England, by the Bishops and Clergy Assembled in the Convocation in Parliament
Held Anno Domini 1534 indicates clearly the state of the Reformation in England
during that year. The doctrinal split with Rome had not reached a crucial stage, but
the political schism was nearly complete. In March Pope Clement VII pronounced
Henry’s marriage to Catherine of Aragon to be valid and declared the king excom-
municate if he did not accept the decision. Thus ended Henry’s hope for an annul-
ment and remarriage within the Church. Yet, his desire for an heir drove him to
defiance. The Oath of Allegiance effectively severed all ecclesiastical ties to Rome and
established the monarch as the head of the Anglican Church.

From Selections from the Sources of English History, edited by Charles W. Colby (New York:

Longmans, Green, 1899), pp. 145-47.
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