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Epilogue

THE TRANSFORMATION OF JADIDISM

The revolution marked a turning point in the history of Central Asian
Jadidism. By 1917, the Jadids had been successful in asserting their pres-
ence as a new group in society and pursuing their claims to leadership in
it. The advent of print {and later the use of theater) had allowed them to
create a new public space from which older cultural elites were increas-

ingly marginalized, their cultural capital slighted by the Jadids as being ir- |

relevant to the needs of the age, and their commitment to the good of the
nation questioned. The new knowledge brought in by print and repro-
duced in new-method schools led to new understandings of the world.
The nation appropriated from dominant discourses of contemporary Eu-
rope was now used as a yardstick for measuring the utility of ideas and
practices in Muslim society. Islam itself came to be abstracted from the
social practices of religious scholars and anchored in sacred texts, access
to which, the Jadids claimed, was open to anyone with the requisite
knowledge. At the same time, the Jadids saw the welfare of Islam inex-

tricably hn/ked to the progress of Muslims. The Muslim community thus ™

became a’modern nation,with all the rights and obligations that went
w1th it Measured in tetims of the number of new-method schools, publi-
cations, and theater, the Jadids’ success was unquestionable before 1917,
Central Asian cultural life in 1917 was very different from even a gener-

ation earlier.
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Yet, Jadid success was very far from complete. The new public space .
was still minuscule, and the status and prestige of the older elites, though
diminished, remained very strong in society at farge. When the February -
revolution transformed overnight the old politics of cultural reform into
one of mass mobilization, the Jadids found themselves on new, uncertai
terrain. Their political strategies until then had been dictated by the con
straints imposed on political activity by an autocratic colonial state. Th
promise of an inclusive liberal constitutionalism proffered by the Provi
sional Government marked a complete transformation of the politica
arena. The Jadids saw in liberal constitutionalism the promise for the ful
fillment of their hopes for their nation, and as numerous pronouncement
throughout the year show, they sought to work within that framework
This strategy failed, however: the Jadids were surprised by the vehemenc
of the opposition from within their society, just as the constitutional or
der collapsed under the weight of social radicalism. The new politic
brought into the open deep conflicts that had existed ever since the ris
of Jadidism but had remained confined to debate over culture. Throug
the course of 1917, the Jadids found themselves capable of organizin
massive demonstrations but repeatedly failed to convert that supportint
votes. Rather, the ulama emerged as the leaders of the society, their claim
confirmed, in many elections, by votes. The ulama’s triumph was ren
dered moot, however, by the collapse of the constitutional order, whic
put an end to electoral politics and put power in the hands of member:
of the settler community.

But the struggle was far from over in Turkestan after the Soviet victo
at Kokand. The three years following 1917 were a period of intense up
heaval during which the entire social and political order in the forme
Russian empire was reconstructed in a multifaceted struggle of variou
social groups. For the Jadids the years were transformative of both thei
worldview and their strategies. They succeeded in becoming active agent:
in the contests over the reestablishment of state order in Central Asia; i
which the future of Central Asia was defined. When the exclubion’{f

]adlds to first enter, and then
powex being created |
tempt was ‘unsuccessful, the state had come to piay a significant role i
Jadid strategies. This marked a significant break from the tsarist period
when Jadid reform was formulated solely in society, often against th
suspicions of an exclusionary state.
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The experiences of 1917 went a long way toward defining the new
strategies. The nation had let the Jadids down. Their vision of the good
of the nation was clearly not shared by large parts of the urban popula-
tion (the rural population had remained largely invisible in Muslim pol-
itics throughout the year). Although the Jadids continued to blame igno-
rance for the ills of their society, and struggles in the realm of culture and
education remained at the forefront of their agenda, they had realized
that new methods were required in the new era. Years of exhortation had
produced scanty results. The new era was to be ¢ one of a action apd} insti-
tution ing. At the same time, the emphasis on politics had come to
stay, but liberal constitutionalism gave way to the politics of mobiliza-
tion. As Soviet attitudes changed, the Jadids came to see the state not as
an encmy but as an instt ument of change. The new regime was quite dif-
ferent from the old and presented its own opportunities and constraints.
Jadid strategies accordingly shifted in the years after 1917. The revolu-
tion provided the chance for a politicized and radicalized cultural elite
to win control of the destiny of the nation it sought to change. In the
process, the nation 1tself came to defined anew, as an ethnically charged
patnomm came to be synonymous with a nationalism evpre,; ed in con-
fe ‘smmE terms.

TOWARD SOVIET POWER

In some ways, the carnage at Kokand made surprisingly little difference
for the Jadids. Most delegates to the November congress remained ac-
tive in public life in the immediate aftermath of the battle. Mustafa Cho-
qay represented “Autonomous Turkestan” at several all-Russian gather-
ings of anti-Bolshevik forces in 1918 and 1919, before going into exile
through Transcaucasia.? The Kokand Autonomy had never been able to
assert its power beyond the old city of Kokand, and therefore its fall did
not affect any significant part of the population beyond Kokand. Nor
did military conquest result in effective rule by the Soviets. The Soviet
government in Tashkent had admitted its own limits in December when
it had allowed the demonstration in support of the Kokand Autonomy
to take place in the old city but refused it entrance into the Russian quar-
ter. There matters stood for quite some time. The old city, with its laby-

t. Fitrat, “Maktab kerak,” Hurriyat, 22 April 1918
2. DA, Amamhoiova Kazakbskii avtonomizm i Rossiia (Moscow, 1994), 100, 105,
122.
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ever, the famine of 1917 had assumed disastrous proportions over the
winter, Over the next three years, the famine and the accompanying epi-
demics and armed conflict with-the Russians devastated the local popu-
lation of Central Asia. According to Marco Buttino’s careful estimate, the
indigenous rural population declined by 23 percent between 1917 and
1920. (The figure was 30.5 percent for 1915-1920, which included the
destruction of the 1916 uprising.) The loss was offset only in very small
part by a modest 8.3 percent increase in the urban population, and there
was doubtless some emigration to other parts of the Russian empire as
well as to China, Afghanistan, and Iran. But the majority of the decline
in population is attributable to hunger and war.6

Such were the political realities faced by the Jadids in the spring of
1918. Many entertained hopes of foreign intervention against the Soviet
regime. One émigré account, written a quarter of a century later, sug-
gests that many Jadids were in contact with Ottoman authorities in
Transcaucasia as well as Istanbul, hoping to attract military interven-
tion.” Rumors of such action had reached P. T. Etherton, the British con-
sul in Kashgar, who also reported in December 1918 that “a deputation
of the leading merchants of Ferghana and Kashgaria, men of great wealth
and influence, came to see me and expressed the hope that British inter-
vention would eventnate, whilst at the same time they voiced the confi-
dence of the people in any action the British might take.”® The Ottoman
foray into Transcaucasia ended quickly, and the British, for all their con-
cern about the security of India, were wary of active involvement in an
unstable situation while the war still continued in Europe. Armed resis-
tance did not appear as an option to the Jadids.

The Jadids had little connection with the Basmachi revolt in Fer-
ghana, which began in 1918 and continued for several years, by which
time it had also spread to eastern Bukhara. Conventional wisdom con-
nects the Basmachi to the destruction of the Kokand Autonomy. Soviet
historiography saw in them the force of counterrevolution, acting in uni-
son with every reactionary force in the region to nip Soviet power in the
bud. Non-Soviet scholarship has generally accepted the romanticized
émigré view of the Basmachi as a guerrilla movement of national libera-

rinthine alleys and unfamiliar sights, remained alien to the new Russian
power and largely beyond its control. The only manner in which Soviet
power could be asserted in the old city was through requisitioning, car-
ried out in brief armed sorties. These had picked up immediately a
ter the Soviet takeover. The newspaper Ulugh Turkistan complained 1
early January of the numerous requisitions in recent days. “There wa
time when people were dying every day of hunger in the old city, but th
European inhabitants of the new city did not grieve. Now that the foo
supply is diminishing in the new city, they turn their gaze to the old city
Beyond Tashkent the situation was chaotic still. Sovier power, to the ex:
tent that we can speak of it as a unitary entity, came to different place
at different times, its fortunes varying greatly according to local cond
tions. In areas of Russian peasant settlement, Russian-dominated
supply committees took requisitioning in their own hands, often acti
against the commands of the Tashkent regime. The establishment of S
viet rule in Turkestan ultimately became a matter of reestablishing th
rule of the city over the countryside.*

The dislocation caused by the revolution also redefined the geopoli
ical situation in Central Asia. Although the Russian civil war did
officially begin until May 1918, the military situation in the empire ha
been uncertain at least since the autumn of 1917, and had seriously i
dermined the apparatus of colonial power established a half-centur
carlier. Soviet power was not established in any militarily meaningful wa
until 1920, when the central government, having emerged victoriou
the civil war in European Russia, could send reinforcements to Centr
Asia. Until then, the Soviet regime in Tashkent remained vulnerable.

This geopolitical uncertainty was accompanied by a profound e
nomic crisis. By 1918, the cotton economy was in utter ruin. Product
had declined after a peak in 1916, and inflation, dating back to 19
had rocketed in the revolutionary era (prices had increased by 466 p
cent in 1917, 149 percent in 1918, and 1065 percent in 1919, by wh
time they stood at 588 times the level of 1914)." Most significantly, h

3. “Eski shahrda tintuw,” UT, 4 January 1918. :
4. The extremely complex politics of famine in Turkestan after 1917 are ana.lyze
Marco Buttino, “Politics and Social Conflict during a Famine: Turkestan Immediatel
ter the Revolution,” in Buttino, ed., It a Collapsing Empire: Underdevelopment, Et
Conflicts and Nationalisms in the Soviet Union (Milan, 1993), 257-277.
5. Safarov, Kolonial’naia revoliutsiia: opyt Turkestana (Oxford, 1985 [orig. Mos

1921}), 164.

6. Buttino, “Study of the Economic Crisis and Depopulation in Turkestan, 1917~
1920,” Central Asian Survey 9, no. 4 (1990): 64—69.
7. Abdullah Recep Baysun, Tiirkistan Milli Hareketleri (Istanbul, 1043), 31-34.

8. Etherton to Government of India, 9 December 1918, in IOLR, [L/P&S/10/741,
2TIV-2T12.
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tion.® Both views place a greater burden on the Basmachi than historica
evidence can sustain. Instead, the revolt was a response to the economi
and social crisis produced by the famine and the resulting “bacchanali:
of robbery, requisitions and confiscations on the part of ‘Soviet author
ities.”” 1 Ferghana had been a turbulent area in the last decades of im
perial rule, when the term basmachi was commonplace in TWG, whos’
pages were replete with accounts of banditry and murder in the regio
The Basmachi represented one strategy of the rural population to cop
with this dislocation.’" The potential military threat that the Basmac
represented to Soviet power was recognized by many contempora{‘r;
but always greatly overestimated. Both in terms of its organization'a
its goals {or rather the absence thereof), the movement was embedded
local solidarities, which remained alien to the more abstract visions of na;
tional struggle espoused by those who sought to coopt it to their goa
We might do well to remember that Chogdy on more than one occasios
disowned any connection between the struggle he had led and that of
Basmachi, who were little better than bandits in his opinion.™

The main political strategy of the Jadids came to focus instead
struggle for participation in the new regime and its fledgling institutio
“Knowing that struggle in Turkestan was useless and could lead only
the ruin of the tand,” Choqdy wrote in 1923, “the core of the autono
mists remaining after the defeat at Kokand called upon its supporters
work with existing authorities in order to weaken the hostility direc
at the indigenous population by the frontier Soviet regime.” '* For rea
sons beyond their control, the Jadids were remarkably successful in
bid; in the process they outflanked the ulama in their quest for Ieéde
ship of urban Muslim society.

MUSLIM COMMUNISTS

One of Lenin’s first decrees had been directed “To the Toiling Muslims
of Russia and the East,” whose grievances the Bolsheviks sought to coopt.
The policies of the Tashkent Soviet were, from this point of view, totally
reckless and were challenged by the central government (which moved to
Moscow in March 1918) eatly on. Yet, Moscow’s influence was highly
mediated. The civil war and the tenuousness of the Bolshevik hold on
power in central Russia itself ruled out any direct intervention. Still,
Turkestan’s avowed adherence to Russia, an important pillar of its claim
to legitimacy, gave Moscow some scope for moral suasion, which it
sought to utilize to the fullest extent possible. The newly formed People’s
Commissariat for Nationality Affairs (or Narkomnats, in the revolution-
ary argot then coming into vogue} sent a mission with plenipotentiary
powers to Turkestan to assert its will. The mission, composed of A. P. Ko-
bozev and two Tatars, Y. Ibrahimov and Arif Klevleev, arrived in Tash-
kent in February 1918 and began the task of attracting Muslims into the
new regime. Kobozev’s tactics were straightforward: to support local
Muslims almost indiscriminately against the Russians in control of the
Soviet.'S In a telegram to the Tashkent Soviet announcing the Kobozev
mission, Stalin, then commissar for nationality affairs, informed the
Tashkent Soviet that Klevieev was a former nationalist, but suggested that
the new regime not be afraid of “the shadows of the past” and “attract
to [Soviet] work other supporters of Kerenskii from the natives, to the ex-
tent that they are ready to serve Soviet power.” 16 Kobozev’s efforts bore
fruit, and on the eve of the Fifth Turkestan Congress of Soviets in April,
he was able to inform the Council of People’s Commissars in Moscow
that “white Muslim chalmas [turbans] have grown [in number] in the
ranks of the Tashkent parliament.”’” Seven of the thirty-six members of
the Central Executive Committee of the Turkestan Autonomous Federa-
tive Republic that was proclaimed by the congress were Muslims. Kobo-
zev also pushed for the formation of a Commissariat for Nationality
Affairs (Turkomnats) in the new autonomous republic, to which the
Tashkent government acceded in June after much footdragging. This was
the first in a series of institutions that provided Muslims access to the new /
power structure. The terms of reference of the Turkomnats were fairly

9. Most recently by Baymirza Hayit, Basmatschi: Nationaler Kampf Turkestans i
Jabren 1917 bis 1934 (Cologne, 1992). _ g
1o. §. Ginzburg, “Basmachestvo v Fergane,” in Ocherki revoliutsionnogo dvizl
v Srednei Azii: sbornik statei (Moscow, 1926), 134. -
11. Richard Lorenz, “Economic Bases of the Basmachi Movement in the Fargh
Valley,” in Andreas Kappeler et al., eds., Muslim Communities Reemerge: Hz
Perspectives on Nationality, Politics, and Qpposition in the Former Soviet Unio
Yugoslavia (Durham, N.C., 1994), 277-303. ‘ »
2. The most quixotic of these attempts was that of Enver Pasha, wl*{o in 1921
placed himself at the helm of the Basmachi in a bid to oust the Soviet regime from C
Asia. On this episode, see now Masayuki Yamauchi, The Green Crescent under th
Star: Enver Pasha in Soviet Russia, 1919~1922 {Tokyo, 1991).
13. Bor'ba (Tiflis), 12 February 1921; Chokaev, “Korni vozstanii v Buk
Poslednie novosti (Paris), 29 September 1923. i
14. Chokaev, “Korni vozstanii.”

15. Safarov, Kolonial'naia revoliutsiia, 159.
16. Stalin to Kolesov, 7 April 1918, in PORvUz, II: 223.
17. Radiogram dated 16 April 1918, in ibid., 241.
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early Soviet period. For the new regime in Moscow, “Muslims
sented a nationality alongside Ukrainians, Jews, and (Ieorglans m“the vo-
cabulaiy of the Nark

modest. Its main function was to represent and defend the interests of
workers of various nationalities (including non-Russian Europeans liy
ing in Turkestan). With the moral support of Moscow, however, it gat
ered considerable political power around it and became the mouthpie
of Muslim opinion within the party. By the autumn of 1918, all obla
Jevel executive committees of the Soviet regime had sections on nat
ality affairs.
Over the next few months, large numbers of Muslims ﬂocked ¢
new institutions of power. The Bolsheviks finally formed their ownpa
the Communist Party of Turkestan (KPT), in June 1918. Archiva
search on the recruitment of Muslims into the party in its first years is
not possible, but all evidence suggests that farge numbers of Jadids joi
it as soon as it was possible. Klevleev was especially active in recri
Muslims into the party and state apparatus. In May, he visited S
qand, where he addressed a mass meeting in the Sher Dar madrasa
nized by the Samargand Labor Union. Later in the month, the un
named itself the Muslim Soviet of Workers’ and Peasants’ Deput
Samargand uezd, and by August, a Muslim Workers’ C ommunist
ety (Musulman Zehmatkash Ishtirakiyun Jamiyati) boasted x,600
bers in Samarqand. The Jadid newspaper Hurriyat had been adopt
the education section of the Samargand Soviet as its organ.!® In:
kent, the Tatar Union reorganized as the Tatar Socialist Workers’
mittee in June. Then, on 2 August, in a meeting held in the main mos
of Tashkent and chaired by Klevleev, it transformed itself into the
section of the Russian Communist Party (Bolshevik).! A Soviet of
ers’ and Peasants’ Deputies had appeared in old Tashkent, and
vided an important channel for recruitment of Muslims. After Kl
engineered new elections for its Executive Committee in Jun
cluded the Bolsheviks Abdullah Awlani and Said Akram Said A
and the Left Social Revolutionary Tawalla. By August, Tawalla h
elected to the Executive Committee of the Tashkent Soviet, as
rullah Khojaev, the brother of Ubaydullah Khojaev and an oid.
his own right.?® :
The Jadids thus rapidly transformed themselves into Muqh'
munists and asserted the claim, again, to speak in the name of tt
lims of Turkestan. “Muslim” also functioned as an identity lab

rkomnats. (In Turkestan, “Muslfm” had the added
benefit of being usable as a synonym for native.”) The ulama, who had
contested the Jadid claim to [eadership the previous year, proved far less
adept at operating in the new political language and quickly lost the ini-
tiative they had gained in Muslim politics in 1917. The Jadids went on
the offensive quickly. In early 1918, they organized a Fuqaha Jamiyati
{Society of Jurists) comprising ulama sympathetic to reform, which was
clearly meant to counter the influence of the ulama. Then in April the
Tashkent Soviet of Muslim Workers” and Peasants’ Deputies, essentially
a Jadid organization, asked the City Soviet to arrest the “counterrevo-
lutionary” ulama belonging to the Ulama Jamiyati and to requisition the
property belonging to the organization. The request was duly carried out,
and the Jamiyat was abolished on § May for “not corresponding to the
interests of the working people” and its organ, al-Izah, was banned.?!
The Fuqaha Jamiyati did not last very long, but it had done its work.
When it was dissolved in its turn for being “irrelevant to current prob-
lems,” its property was turned over to Madaniyat (Civilization), a new
educational society formed by Jadids.??

For their part, the new Muslim Communists assimilated the language
of class that legitimated the new regime. The Tashkent Soviet, in using the
language of class to assert the national rights of the region’s European
- settler population, had highlighted the importance of the new language.
The Kokand Autonomy had also sought “proletarian” legitimacy for it-
elf by organizing a Muslim Workers’ and Peasants’ Congress. From then
n, class and revolution entered Jadid vocabulary and over the next sev-
ral years were repeatedly used to assert the rights of the local popula-
ion. To be sure, most of the Muslims who entered the party in 1918 and
ubsequent years had not been active Jadids before 1917, The revolution
1ad seen a major influx of new people into public life, and their num-
ers continued to increase, thus broadening the base of the politically ac-
ive elite in Turkestan. The politics of these Muslim Communists, how-
ver, represented i in many ways a direct connection with the main thrust
f | Jad;d;s_m,_hducatxon and enlightenment continued to hold a central
lace in their strategies. The burst of activity that took place in 1917,

8. Ibid., 235, 267, 289, 324~-325.
19. Ibid., 303, 420~421,
20. Ibid., 333334, 461~ 462.

21. lbid., 203-204, 265.
22, “Maqgsad-u maslak,” Bayan ul-haq, 16 August 1918 (n.s.).
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when the Jadids organized teachers’ courses and published new text
books, continued and by the middle of 1918 found a more receptive 0
cial environment. Kobozev and Klevleev ensured that the new Commi;
sariat for Education became involved in Muslim education as well, T
provided a significant channel for the influx of Jadids into the ne
paratus. Russo-native schools had been abolished in the summer of
and now a new network of “Soviet” schools began to emerge arou
isting new-method schools. In the summer of 1918, twenty new sch
were opened, and in 1919, in Tashkent alone, there were forty
Muslim schools with 158 teachers and 9,200 students, a significan
crease over the figures of the tsarist period.?* {This was in additiont
maktabs, which continued to exist.) Although details of the curricula
these schools remain elusive, there is no doubt that these schools wer
| direct continuation of the Jadids’ new-method schools. The increa:
the number of schools was made possible by the presence in Turkest
of Ottoman prisoners of war, many of whom were pressed into se
as teachers.?* They brought with them curricular and political attitu
that had little in common with those of the new regime. Ottoman Tuj
ish was widely used in instruction, and the “national poetry” of the
dids gave way to Ottoman martial songs and military drill.>* Old
books were reprinted and new ones continued to appear in a very simi
mold. Textbooks such as Wasli’s Ortdg (Friend) or Shakirjan Rahin
Sawgha (Present) scarcely differed, in tone or content, from any ne
method textbook of the past, even though they were published by Sov
authorities.?¢ In addition, several textbooks were translated from R
sian or Tatar.?”

The lithography-based publishing trade did not survive the revolu
tion. The year 1917 had been the most prolific in Central Asian pul
lishing, and the same activity continued into the first half of 1918, whe
several new periodicals appeared. By the summer, however, the Sov
regime had managed to nationalize all printing presses (the majority

23. Rakhimi, “Prosveshchenie uzbekov,” Nauka i prosveshchenie, 1922, no. 2, 41
42; Safarov, Kolonial’naia revoliutsiia, 149.

24. This episode remains little known; the only substantial piece of documentation
the reminiscences of Raci Gakirdz, one of the prisoners of war, in R. Cakiréz and T
mur Kocaoglu, “Tirkistan’da Tiirk Subaylar,” serialized in Tiirk Diinzyas: Tarih Dergi
1987-1988.

25. Sh. Rahim, Ozbek madrifning otkandaki wa bazirgi bali (Tashkent, 1923), 18-1

26. Wasli, Ortdq (Samargand, 1918); Shakirjan Rahimi, Sawgha (Tashkent, 1919):

27. N.P. Arkhangel’skii, “Uchebnaia literatura na uzbekskom iazyke,” Nauka i pro
veshchenie, 1922, no. z, 2nd pagination, 36.
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which had existed in Russian parts of towns and for whom the printing
of Arabic-script texts was a side operation), thus sounding the death
knell of the book trade. The official monopely on printing and publish-
ing was in place, but again the only qualified personnel available were
Jadids, and the new official press bore an uncanny resemblance to the
Jadid press of old. The unofficial vernacular press had ceased to exist by
mid-1918, to be replaced by Ishtirdkiyun {Communists), the official or-
gan of Turkomnats, which, as its Arabianate title indicates, retained a
distinctly Muslim flavor. Jadid authors retained a commanding presence
in the many such quasi-official newspapers that appeared throughout
Turkestan over the next three years, as the officially sanctioned press be-
came in those years a conduit for a Jadid voice.

But that voicc had changed dramatically in the aftermath of the col-
ally chiarged patriotism rapidly came to
toric of tion. In the first days of the rev-
olution, the nation was universally defined as comprising the Muslims
of Turkestan., Over the course of the year, the Jadid emphasis shifted
gradually to Turkestan, which was now insistently seen as the homeland
of the Turkic peoples. The ulama’s appropriation of Islam was partially
responsible for this, for it pushed the Jadids to cast their appeal increas-
ingly in terms of ethnic nationalism. For Turkestani Jadids, the new con-
ditions pushed to the fore the romantic notions of Turkicness that had
been present in their rhetoric before the revolution. All through the year
Jadid writers evoked Chinggis, Temur, and Ulugh-bek. Nowhere is this
clearer than in the writings of Fitrat, who ‘wrote a regular column in
Hurriyat after becoming its editor in August 1917. In July, he wrote: “O
great Taran, the land of lions! What happened to you? What bad days
have you fallen into? What happened to the brave Turks who once ruled
the world? Why did they pass? Why did they go away?”2* This new-
found Turkism was also reflected in Fitrat’s language. Up until the rev-
olution, Fitrat had published almost exclusively in Persian; in that year
he switched to a highly purist form of Turkic. In September 1917, he pub-
lished a reader for the fourth year of new-method schools {ostensibly for
use in Bukhara) with a vocabulary so rigorously Turkist that Fitrat felt
compelled to translate several words in footnotes. All the characters in
the reading passages bear Turkic names.” In the spring of 1918, a news-

28. Fitrat, “Yurt qayghusi,” Hurriyat, 28 July 1917.
29, Fitrat, Ogn (Bukhara, 1917).

297 .
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local cultural life, although important, was hardly part of a centrally di-
rected plot to disseminate pan-Turkist ideas.*

It is also important to note that this rigorous Turkism did not come
at the expense of Islam, which continued to figure prominently in Jadid
rhetoric, Consider the following appeal for unity among Muslims pub-
lished in October 1917 by the Shura’s Central Council: “Muslims! All
hopes, all goals of us Turks are the same: to defend our religion {din]} and
our nation |millat], to gain autonomy over our land [toprdq] and our
country [watan], to live freely without oppressing others and without
letting others oppress us. Turkestan belongs to the Turks.” ** “Muslim”
and “Turk” were still used interchangeably, but all the Muslims of Tur-
kestan were now assumed to be Turks.

This shift toward Turkism was accompanied by a sudden turn to an-
ticolonialism in Jadid rhetoric. This turn, first noticeable in the autumn
of 1917, is largely to be explained by contemporary events, The Jadids
had supported the Russian war effort in the hope of securing a voice in
imperial politics after the war. The February revolution had changed
little in this regard; however, by autumn Russia’s commitment to the
“war, and the geopolitical calculations that underlay it, had unraveled.
Upon taking power in Petrograd, the Bolsheviks immediately cast their
ppeal in antiwar and anti-imperialist terms. Their appeal to toiling
Muslims, meant to rattle the governments of the Entente powers,* was
‘followed by the publication of secret treaties signed during the war,
many of which were at the expense of the Ottoman empire. The publi-

paper, Turk sozi (Turkic Word), was being published in Tashkent by
organization called Turk Ortaqlighi (Turkic Friendship). Over the nes
two years, the same mood was to lead to the elaboration of a Chagh:
tay nationalism by a number of Jadid writers under Fitrat’s leadershi
grouped in the Chaghatay Gurungi (Chaghatay Conversation).*
There were several sources of this new emphasis on Turkism:
abolition of censorship made possible the expression of hitherto unm
tionable visions of identity. The most extreme expressions of Tur
still came from the Tatars, whose newspaper in Tashkent was ca
Ulugh Turkistan (Great Turkestan). In its first issue, Nushirvan Yav
had claimed that the “30 million Turko-Tatars in Russia” were,
the point of view of race, nationality, and language, tied to one an
like the children of the same father and the branches of the same
Turkestan is the original homeland of the Turks. Therefore, no T
nation of Russia will stand back from helping our Turkestani brot
in their quest for autonomy. No Turkic son can forget that Turkes
his own homeland.” 3! This tenor was kept up throughout the ye:
Ulugh Turkistan and the Tatar press in European Russia. '
The other source of this new Turkism was the Ottoman empire, wh
pan-Turkism had reached an apogee of influence during the war, the fe
depicting it as a holy war notwithstanding. Strict censorship impose
the beginning of the war had excluded much of this rhetoric from
sia, but with the weakening of the Russian war effort by the autum
1917, such censorship waned. Ottoman victories in Transcaucasia i
spring of 1918 further heightened enthusiasm for Turkism amon
Jadids. Yet, this was not the Ottoman-directed spread of pan-Tu
that Russian official had long feared {and that contemporary Briti
.. telligence services suspected). No evidence of direct Ottoman go
ment support for Turkist or pan-Turkist groups in Central Asia has’
1to light. Rather, this enthusiasm for Turkism sprung from the rad
{ mood of the Jadids. The most tangible connection between the Ott
empire and Turkestan was the presence of several thousand Oty
prisoners of war in Turkestan, who, in the chaotic circumstances of 19
found themselves having to fend for a living. Yet their participatio;

32. The main sources for our understanding of pan-Turkism have been contemporary
ritish intelligence reports. Written in the heat of the moment, during a war that had a taken
‘turn that their authors often did not understand, these reports can easily exaggerate Otto-
man influence in Central Asian affairs, They also assumed political manipulation behind
yery change of opinion among, the “natives,” who were usually assumed to not be able to
hink for themselves.

It is true that in the aftermath of the Ottoman collapse, both Enver and Cemal pashas
ound themselves in the Russian empire. But it is simplistic to assume that they were still
Hasing a pan-Turkist dream. Based on unprecedented access to Enver Pasha’s private cor-
espondence, Masayuki Yamauchi {The Green Crescent under the Red Star) has argued
sersuasively that Enver was motivated ultimately by a desire to recapture his political po-
ition in Anatolia. For much of his time in Soviet Russia, Enver sought ways in which he
ould upstage Mustafa Kemal {Atatiirk) as the leader of the anti-Entente struggle in Ana-
olia by appealing to a mixture of anticolonial, anti-Entente, Muslim, and Turkic senti-
ments. It was only when he realized that the Soviet regime had little interest in backing him
hat he went to Bukhara and sought to rally the Bismachi against Sovier rule.

33. “Musulmanlar!” Turk eli, 15 October 1917.

34. The move achieved its goals, for the British were truly concerned and sought to en-
¢ that news of the proclamation did not reach India or Egypt. The correspondence in

l}is regard is in IOLR, L/P&S/11/130, file P4/1918.

30. On the Chaghatdy Gurungi, sec Hisao Komatsu, “The Evolution of Gro
tity among Bukharan Intellectuals in 1911-1928: An Overview,” Memoirs of the Re
Department of the Toyo Bunko, no. 47 (1989): 122ff.; William Ficrman, Languag
ning and National Development: The Uzbek Experience (Berlin, 1991), 232-23

31, N. Yavushev, “Turkistan aftdnomiya aluw haginda,” UT, 5§ May 1917.
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also marked by a conflation of revolution and national struggle. Ab-
dullah Badri, who had written several plays before 1917, published two
pamphlets in 1919 presenting the Young Bukharans (as the Bukharan
Jadids had come to be known after 1917) to the peasant population of
Bukhara. The amir appears not as the last surviving Muslim monarch in
Central Asia, as Bukharan Jadids had seen him before 1917, but as a cor-
rupt, bloodthirsty despot living off the toil of the peasants in his realm;
other high-ranking dignitaries fare no better.”® Fayzullah Khojaev, the
leader of the Young Bukharans, writing in the first issue of the party’s
newspaper, Uchqun (Spark), connected the amir to imperialism, espe-
cially that of the British (who had forced the government of Turkey, the
center of the Muslim world, to move to Anatolia and who had bombed
Mecca and Medina). “Therefore, it is necessary for us,” he concluded,
“to destroy the cruel, bloodthirsty, and despotic amir [and his func-
tionaries}, and to form in their place a just and equitable government, so
that poor peasants, artisans, and soldiers may live together in liberty and
peace, like the children of the same parents. Thus, hand in hand with
our coreligionists throughout the world, Afghans, Iranians, Indians,
Arabs, and Turks, we will counter the English, accursed throughout the
East, and their lackeys.” Khojaev also concluded the need for assistance
from Soviet Russia, “the tribune of justice and liberty in the whole
world.” ¥

But the conflation of class and nation allowed by anticolonialism
could be used against Russian Communists in Turkestan just as easily as
against the British. As the First Regional Conference of Muslim Commu-
nists, held in May 1919, noted, “The spirit and direction of the old priv-
ileged classes has not been removed decisively and . . . members of the
former privileged classes as well as some self-styled Communists treat
Muslims as subjects.” 4 Another conference of Muslim Communists of
Tashkent “consider|ed] it necessary to note that the primary hurdle to
the Soviet construction of Turkestan is the mistrust shown by the

Fitrat, “it had now become clear who the real enemies of the Muslim
and especially the Turkic, world are.” 3 The defeat of the Ottoman e
pire in 1918 further fueled anti-Entente sentiment, and anticoloniali
(with an acutely anti-British ring) became a constant feature of]
rhetoric.

This marked a significant break from the Jadid admiration for
“developed™ and “civilized” nations of Europe, which had withsto
evidence to the contrary. Fitrat, who had chosen Europeans:as
mouthpiece in his exhortatory tracts earlier in the decade, wrote S
siyasati (Politics of the East), a bitter denunciation of Europe’s imp
record in 1919. “To this day, European imperialists have given th
nothing except immorality and destruction, Even though they cam
the East saying, ‘We will open schools of civilization and colleges of
manity,’ they have opened nothing but brothels and winehouses.
European policy of “enslavement and destruction” was current &
where in the East and the Muslim world and had reached new hei
after the recent war. The British now occupied all Arab lands with
exception of Hijaz, which, Fitrat wrote, they were about to swal
“They will make an Englishman who has falsely converted to Islan
caliph and thus turn 350 million Muslims into their eternal slaves.”
only solution for Muslims, and for the people of “the East,” was to
the support of Soviet Russia, which had already fought the imperi
powers and which needed help from “the East” for its own sutviv
Most significantly, “Today it is necessary to drop everything else
take on the English. In order to do that, it is our responblbllxty to
friend every enemy of the English.” 3¢

The plight of their counterparts in Bukhara further drew th
to the Soviet regime. Bukharan Jadids has sought to force the al
hand in April 1917, but the move had backfired. The amir turne
matter into one of Bukharan sovereignty and Islamic purity and pr
cuted the Jadids, most of whom fled to Kagan and Turkestan,
they continued to plot and publish.*” Their writings from this perioc
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European proletariat toward the toiling Muslim masses, as a result of
which the Muslim proletariat is sidelined in the construction of the new
life.” %! Food supply committees, subordinated to the soviets by early
1918, became the most significant arena of political conflict, but th
conflict soon spread to the highest organs of the party itself.

The process was set in motion by the highest authorities of the (newl
renamed) Russian Communist Party (Bolshevik}, or RKP(b), themselve
who by the spring of 1919 were stressing the need for “particular car
and attention” toward “the remnants of national feelings of the toilin
masses of the oppressed or dependent nations.” This concern led to th
formation in April 1919 of the Muslim Bureau (Musbiuro) of the Re
gional Committee of the KPT as the party analog of the Turkomnats,
Quite rapidly, the Musbiuro became autonomous of the Regional Com
mittee of the KPT and began to assert its will quite openly. A Centr:
Committee decree demanding that the indigenous population of Tu
kestan enjoy proportional representation in all state organs provided a
opportunity for the Musbiuro to act. New party and Soviet congresse
were hurriedly convened to act upon the new directive, and both electe
new executive committees, both of which were dominated by Muslim:
Turar Risqulov, a Qazaq from Awliya Ata, was elected president of bot
committees.

Muslim Communists made their most ambitious bid in January 192
at the Fifth Regional Conference of the KPT, where they succeeded in pas
ing a resolution changing the name of the KPT to the “Communist Part
of the Turkic Peoples” and that of the Turkestan Republic to the “Turk
Republic.” 3 This was accompanied by another resolution demandin
wide-ranging autonomy for Turkestan. Risqulov had explicitly draw
a parallel with the Kokand Autonomy in describing to the congré-;’l
the kind of autonomy the resolution hoped to institutionalize,** but th
resolution, “On the Autonomy and Counstitution of Turkestan,” we
much further. “In the interests of the international unity of toiling an
oppressed peoples, to oppose by means of Communist agitation th

41. Quated by U. Kasymov, “Iz istorii musul’manskikh kommunisticheskikh organ
zatsii v Turkestane v 1919—1920 godakh,” Trudy Tashkentskogo gosudarstvennogo un
versiteta, n.s., no. 207 {1962): 10,

42. T. Ry:kulov, Revoliutsiia i korennoe naselenie Turkestana (Tashkent, 19 2.5
121-127.

43. Safarov, Kolonial’naia revoliutsiia, 171.

44. V.P. Nikolaeva, “Turkkomissiia kak polnomochnyi organ TsK RKP(b},” Vopro
istorii KPSS, 1958, no. 2, 83,
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strivings of the Turkic nationalities to divide themselves into different
groups . . . and [their desire] to establish separate small republics; in-
stead, with a view to forging the unity of all Tarkic nationalities who
have so far not been included in the RSFSR, it is proposed to unify them
with the Turkic Soviet Republic, and wherever it is not possible to achieve
this, it is proposed to unite different Turkic nationalities in accordance
with their territorial proximity.” 4 The juxtaposition of nationalist and
Communist language was used again when Risqulov traveled to Mos-
cow in May 1920 to present the Muslim Communist case to the highest
party authorities after the resolution had been overridden, after some va-
cillation, by the recently appointed Turkestan Commission (Turkkomis-
sita) of the Moscow Central Committee. In a presentation to the Central
Committee, Risqulov argued that there were only two basic groups in
Turkestan, “the oppressed and exploited colonial natives and European
capital.” 46 He went on to demand, in the name of the KPT and the gov-
ernment of Turkestan, the transfer of all authority in Turkestan to the
Central Executive Committee of Turkestan, the abolition of the Turkko-
missiia, and the establishment of a Muslim army subordinate to the au-
tonomous government of Turkestan.*” In their substance, these demands
harked back to the hopes of 1917, but they were now couched in the lan-
guage of revolution. But class had been replaced, in the colonial situa-
tion of Turkestan, by nation; national liberation of the Muslim commu-
nity could be achieved through Communist means and in the Soviet
context.

SOVIET CENTRAL ASIA

The attempt to transform the KPT was, of course, defeated. The Turk-
komissiia, shifting its attention to combating local nationalism, rescinded
the resolution on autonomy as being “contrary to the principles of inter-
nationalist construction of the Communist Party.” Instead, the Central
Committee in Moscow passed its own resolution on the autonomy of
Turkestan, which offered a strictly territorial autonomy to Turkestan. In
June 1920, the Central Committee passed another four resolutions call-

45. Quoted in Safarov, Kolonial'naia revoliutsiia, 171; see also Rezoliutsii i posta-
novleniia s”ezdov Kommunisticheskoi partii Turkestana (1918-1924 gg.} (Tashkent,
1968), 70.

46. Quoted by Nikolaeva, “Turkkomissiia,” 82,

47. Ibid., 85.
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ing for stricter central control over Turkestan affairs. The Bolshevik vic:
tory in the Civil War and the massive presence of the Red Army in Tur
kestan made such resolutions meaningful. In September, party and So:
viet congresses met to clect new executive committees that excluded
Risqulov and his supporters and adopted the RKP(b) resolutions of July.
This setback did not spell the end of Muslim participation in Soviet politi:
cal life, though. The new central committees elected in September 19:
had a Muslim majority, and the people’s republics formed in Khiva an
Bukhara in that year were governed entirely by Muslims, mostly Jadids
The strengthened central position did not mean an unrestricted enforce
ment of a central will. The regime in Moscow had neither the means n
the resources for that. Indeed, ideologically committed to granting a
tonomy to all national groups within its domain, the regime was onl
too willing to accept the particularism of Central Asia. How that part
ularism was to be defined became the crucial question. The Turkic Mu
lim nation of the Jadids conflicted with the more narrowly defined ethr
nations supported by the Soviet regime (but also, increasingly, by ma
Muslims in Central Asia itself). Ultimately, with the “national delimit
tion” of 1923, ethnic nationalism supplanted broader Turkist visions
identity as the legitimate basis of autonomy. This process created new eth
nographic knowledge, which made possible, but also legitimized, the new
national identities. ,
By 1925, then, the political boundaries of modern Central Asia wer:
largely in place. The political and cultural transformations they repre
sent have only been briefly sketched here, but the involvement of the Ja
dids in the process cannot be overemphasized. Their adroit appropriatio
of the new language of class and revolution, perhaps most clearly visi
in the resolutions passed by the Muslim Communists of Turkesta
January 1920, expressed what Alexandre Bennigsen has called “Musl
national communism,” which was best developed by the Tatar Mirs:
Sultangaliev.®® This was a new strategy called for by a new age. P
revolutionary Jadidism had been fully imbricated in the imperial ord
making use of the opportunities allowed by it while subject to its co
straints. Hence the emphasis on self-improvement by the Muslim soci
ety with the hope of its inclusion in the imperial economy and the impe

48. Alexandre Bennigsen and Chantal Lemercier-Quelquejay, Les mounvements
tionaux chez les musulmans de Russie: le «sultangalicvisme» ay Tatarstan (Paris, 1960
Bennisgen and S. Enders Wimbush, Muslin: National Comsmunisnt in the Soviet Union
Revolutionary Ideology for the Colonial World {Chicago, 1979).
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rial political order. Muslim national communism was the Jadids’ strat-
egy for the new age ushered in by the revolution. After 1920, Soviet rule
provided the new context in which Central Asian cultures were to be
imagined. The regime was quite different from tsarist autocracy: Instead
of exclusion, it offered mobilization, and it increased the reach of the
state into spheres of activity autocracy had been content to leave alone.
Its emphasis on enlightenment and progress was easily comprehensible
to the Jadids, and its methods of mobilization and organization evoked
their respect. The Jadids had not forgotten the lessons of 1917, They
had found in the Soviet regime the outside support they had been unable
to muster in that year,

Muslim national communism represented a new expression of the /
secular Muslim nationalism that had motivated the Jadids before 1917,
now expressed in the language of revolution and combined, seamlessly in
the minds of those involved, with anticolonial struggle.** The Jadids’
commitment to revolution was genuine, and the language of class was
not evoked simply out of cynicism; yet, the Jadids’ understanding of both
these concepts was their own. Scholars outside the former Soviet Union
have wasted much energy in debating whether the Jadids were “true”
Communists or not. The assumption that both “Jadids” (or “Muslims”)
and “Communists” are stable entities whose essential characteristics are
mutually exclusive is of course untenable in the light of historical evi-
dence. To a radicalized cultural elite, the mobilizational methods of com-
munism appealed greatly, and the rhetoric of revolution provided a means
for struggling with enemies both within and without society.

For much of the r920s, the Jadids played central roles in the political
and especially the cultural life of Central Asia. Fayzullah Khojaev was
prime minister of the Bukharan People’s Republic and then president of
Uzbekistan, while Fitrat served as minister for education in Bukhara.
Cholpan, Qadiri, Hamza, Munawwar Qari, Awlani, Ayni, Ajzi, and
Haji Muin, to name only a few of the most important figures, were all
central figures in the worlds of letters, arts, and education all through
the decade. They saw themselves creating a new civilization—modern,
Soviet, Central Asian, Turkic, and Muslim all at once. They hoped to
coopt the state to the work of modernization that exhortation alone had
not achieved in the prerevolutionary era. As such, the Jadids in the 19208

49. The transition from anticolonial pan-Islam to anticolonial socialism also proved
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were hardly the pawns of a monolithic Soviet regime; rather, they are -
best compared with fellow modernists in Iran and (especially) Turkey in
the same decade who also used the newly established apparatus of a
modern centralized nation-state to revolutionize society and culture.

But unlike their counterparts in Turkey and Iran, the Jadids’ triumph
was short-lived. By the late 1920s, the regime in Moscow had given up
on the experimentation that had characterized much of that decade, anc
the Jadids’ understanding of Soviet reality collided head on with the cen-
tralizing impulse of the new period. The results were catastrophic for the
Jadids personally and for Jadidism as a cultural movement. Of the ma-
jor figures, only Ayni died in his bed; most others met violent deaths
at the hands of various enemies. Behbudi was the first to go, tortured to
death in March 1919 by (appropriately enough, perhaps) the function-
aries of the amir of Bukhara after they had apprehended him as he tra-
versed Bukharan territory on his way, in all likelihood, to the Peace Con-
ference in Versailles to plead the case of Turkestan. Hamza was killed by
a mob in 1929 as he took part in a campaign against the veil. Munaw-
war Qari, Cholpan, Qadiri, Haji Muin, and Ubaydullah Khojaev all dis-
appeared in the Gulag in the 1930s. By 1938, when Fitrat was executed
and Fayzullah Khojaev, most famously of them all, mounted the podium
at the Great Purge Trial in Moscow as part of the “anti-Soviet bloc of :
‘Rights and Trotskyites’” to face the fatal charges of counterrevolution
and anti-Soviet activity, the Jadid generation had been obliterated. They
were replaced by a new generation (the so-called Class of ’38), whose ed-
ucation and worldview had been shaped entirely within the Soviet con-
text.™® Although this generation inherited many of the compromises of -
the 19205 and 1930s, it shared little else with the Jadids. It was a new po-
fitical elite that over the next several decades came to entrench itself in
the political structures of the Soviet Union. And although this new elite
developed its own versions of (often virulent) nationalism, it had little in
common with the visions of the Jadids. Given such a conjuncture of po-
litical interests between the new republican elites and the central regime
the memory of the jadids was rapidly consigned to oblivion.

That oblivion has proved quite difficult to overcome. The process of re-
claiming the memory began with the belated advent of glasnost to Cen-'
tral Asia, and in the heady days of 1997 and r992, much was written

50. The term “Class of °38” was coined by Donald S. Carlisle, “The Uzbek Power
Elite: Politburo and Secretariat (1938-83),” Central Asian Survey §, no. 3/4 (1986} 99.
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about the Jadids. But the Class of ’38 survived in power (especially in Uz-
bekistan) and has sought to base its legitimacy in a nationalism that ap-
peals to the safely distant past of the fourteenth and fifteenth centuries.
“Amir” Temur, Ulugh-bek, and Alisher Nawa’i are the new heroes of in-
dependent Uzbekistan, while the Jadids serve largely to symbolize the
martyrdom of the Uzbek nation at the hands of the colonial Soviet regime.
The Jadids have thus been appropriated by a narion imagined largely in {
the Soviet period.




