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United States were naturally inferiof
when it came to reason because they
could not follow Euclidean geometry,
and David Hume, the Scottishiphilosos
pher, :could not+'think of: any Africans
who had showh #ingenuity.” @thers
hotly disagreed. James Beattie criticized
Hume’s logic on the.grounds.of evidence
gathered from+ around. the:wotld: “The
Africans and Americans-are :known to6
have many ingenious. manufactures and
artsramong them; which .even-Europe-
ans would find it no:easy matter to imi-
tate,” he wrote, pointing.to .the great
civilizations of Mexico and Peru. “
The questidn of racial difference was
no matter ‘of mere theoretical interest:
The: eighteenth century saw the height
of the slave-trade, as.millions. of-Afri-
cans were forcibly taken to work:land
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infutheAmericas, and Enlightenment
thinkers had to defend their own theo-
ries of human rdtionality-and progress
in~this charged: context..As reports of
cruelty’arid- exploitation reached them,
ihost of thé«eading figures of the.En:
lightenment-—even Hume-—found slav-
ery abhorrent;and argued fiercely against
it. The French Encyclopédie put it sim:
ply=ithe. slave trade is as“businfess that
violatés religion, morality,"natural Jaws,
and all the, rights.of human nature.”
‘When it comes to global justice, the En-
lightenment left -us a «double legacy.
While its thinkers. were responsible. for
the harmful newscience of racé and
helpeduto justify European.imperial
domination, Enlightenment ideas would
also support struggles for universal
hurhan rights down to our own day:
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¢4y~ 'r"Johinson;” as he was knownvin
Hiis' oWwn tiltite! (1709-1784), Hvas
a Britisk novelist;: poet,fessayist,'biog-
taplier, *and -most famously, the sole
duth6r ofrthe*40,000 définitiohs in-hiis
Dictisviafy: of ‘the Ewflishs Bangiage,
first publishéd in=1755.-As the miarket
for 'pi"iﬂ'ted‘ books and: hewspapers
ex]ifand"e’d‘ Arimatically ih the- arly
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eigliteenth century, demand grew for a
staridardization of “§pelling: 4hd wotd
usage. Dr:"Johnsen’s whs not the first
Etiglish dittionary} but it'remained the
statidartl-until'the Oatford English-Dic-
tivlary*appéared- & centuty afid*a half
latér'It ificludéd- marfyseiertific and
téchhital-terms as & way of dissentinat-
ingknowledge widsly. fe* o w3
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To ENLI'GHTEN. v a.'[from-Tight!] 1. T&lillirjinafe; to-Supply with lighe
2. To qfiicken n the faculty of vision. 3."Foifiétrubt; to futtlishWith encredse
of knowledge:' 4. To’chéerf'fo éxhilarafe; to''gladder 5 "fo‘iﬂdminaie with

divine Knowledge.
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1.’ From the 4th edition, 1777.
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@ ne of the.most influential thinkers
A/ in the Western tradition, Kant
(1724-1804) made an impact that is stifl
beipgfelt. among philosophers, ywho cop
tipug, to debate the, substange and impli-
cit‘jorg ,of his thoyght, He spent his.
whole life in Répigsberg, {hen in Prussia.
In"}784, 'he responded to a, monthly
ma'g’éz'iqe that' had posed the ql’xés?:i'pn:
WWhat I§ Enlightenment?” Kant's answer,
yvﬂx‘; h r‘giakes the, case for a i;fitiééﬂ, skep-
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tical,, reflective approach to the world,
has become a classic definition pf what it
means to be enlightened. He argues that
people have slavishly followed the, opin-
ions of authorities, rather than having
the courage to seek truth for themselves,
;and adopts the motto: “Dare to_know!”
Kaiit also dwells here on the ideal form
.of government for fostering enlighten-
ment, and concludes that it is not demioc-
racy but enlighténed monarchy.

Enlightenment is man’s zelease from his self-incurred tutelage. Tutelage' is
maf’s inability to make use of his understanding :without direction from
another. This tutelage is self-incurred when its cause lies not in lack of reason
but in dack of resolution.and eourage to use it without direction from.another.
Sapereaudel*“Have' courage to use your owry reason!”—that’is the mbtto of
enlightenments ¢ '

:Baziness'and ¢owardice are'the.reasons why so great a portion of mankind,
aftér nature has Tong since discharged them from external direction (naturali-
tetzmdiorennes),® heverthelessiremains under lifelong tutelage, and why-t is so
easyifor others twset themselves up as:their guardians..It is so.easy not to be o6f
age. If I have abook which-understands for me, a;pastor who has'aconscience
forzme;a. physician.who decides my diet, and so.forth, I need not trouble
mykelf:. I need not think, if L.can only pay—others will readily undertake.the
irksomeswork-for me. Ty
*That tHe step‘to-competence is held to be very dangerous by.the far greater
portion ‘of .mankind ¢and by the entire.fair sex)—quite apart fronr its being
afdnous—is seem.tbby-those guardians who have so:kindly-assumed superin-
tendence-over them. After the guardians-have first madei their domestic.cattle
duinb end have made,sure.that these placid creatures will hot dare take a single
stepr without the-harnessof the cart-to Which they.are:confined, the guardians
then: show them. the.danger which threatens ifithey.try to go alone. Actually,
however, this danger is not so great, for by falling a few times they would
finally learn to walk alone. But an example of this failure makes them timid
and ordiparjly frightens them away from all further trials.
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1. Translated by Lewis White Beck. Romaﬁ'poéfﬂorace [65 B.C.E—8 B.C.E.]).
2. Dare to know! (Latin; 2 quotation from the 3. Those who come of age naturally (Latin).




106 | WHAT IS ENLIGHTENMENT?

For any single individual to work himself Gut of the life under tutelage which
has become almost his nature is very difficult. He has come to be fond of this
state, and he is for the present'redlly,itléafible of making use of his reason, for
no one has ever let him try it out. Statutes and formulas, those mechanical
tools of the rational employment or rather misemployment of his natural gifts,
are the fetters of an everlasting tutelage. Whoever throws them off makes only
an uncertain leap over the narrowest ditch because he is not accustomed to
thaf kind of free motion. TheYefore, there'at& dlly few who have $ucteeded by
their own exercise of mind both in freeing them#élves from incompetence and
in acHieving a steady pace. » v -

But that the public should enlighten itstlf'is fnore possible; itideed, if chly
freedom i$ granted, enlighterimentis almést suré to follow. For theré will alW4ys
Be 'sbme ‘independent ‘thinkers, evén'anfong the established”guardianis*of thé

b O > €5 ansIed guarfians o) I
gredt midsses, who, after ‘throwing‘ off thie® yoké of futela&e‘ from 'théir own
shouldets, will disseminate théspifit of the Titional dppretiation of bdth theit
owh worth and_every man’s vocation for thirlking ot Rimself. Buit'be Tt hioted
that the public, which has first Beeri brought ‘\fr\gre)li'[ihis yoke by ﬂ'}"ei’r gué}:rdiggs,
forces the guardians thérnselves to remain bounid when it is incited to do so
by some of the guardians who are themselves capable of some enlightenment—
so harmful is it to implant prejudices, for they later take vengeance on their
cultivators or on their descendants. Thus the public can only slowly attain
enlightenment. Perhaps a fall of personal despotism or of avaricious or tyranni-
eal pppression may be accomplished by revolution, but:never a.true reform in
ways of thinking. Rather, newprejudices will serve.as well as old ones to har-
ness the great unthinking masses. a ‘e o

For this enlighteniment, however, nothing .s required but freedom, and
indeed the most harmless amongall the things to which this term can properly
be applied. It is the freedom to make public use of one’s reason at-every point:
But Iihear on:allsides, “Do nottarguel The- officer. says: “Do'mot. argue, but
drill!” The tax-colledtor: {‘Do.not argue but pay!’*The cleric: Do ot argue bt
believe!”; Only.one, prince in the world says, Argue-as'muchras-you,willy and
about-what you will, but obe§!”*Everywhere.there is restriction or freedom.

1oWhieh irestriction iscan.pbstacle toenlightenmenty and. which: is tiét-an
obtacle'but!a.promoter.of it? I-answer: The public use of one’s reasonrmyst
always: be free, Afid-it dlonercan bring about enlightenment:among men. The
private use of reason, on the other hand, may often be very narrowly restricted
withoyt particularly.hindering thecprogress of-enlightenment. By the public
use* ofsone’s+reason Funderstand.the use which'person. makes of ipas a
scholar.before the reading public. Private use Fcall.that which one may make
ofiit in a particular civikpost-or office which:is intrusted to.him. Many affairs
which are:conducted in thesinterest:ofithe communiity require.a certainmeécha-
nism through which some.members.6f the community.must passively conduct
themselves with-an artificial unanimity, so that the:government may direct
' e ‘ ' € e
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4. King Frederick II of Prussid (f71‘2—]78€§, ‘powet; he wa¥ inspired by French ‘philosophi-
called “the Great,” was an enlightened despot  cal ideas, including religious toleration.
who expanded Prugsia into g n‘lpH;‘E{urg?fan " Con
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them to public ends, or at:least prevent them frémrdéstroying those ends. Here
argument is certainly not allowed—one must-bbey!.But so far as a part of the
mechanism regards himself at the same time as a.member of the whole com-
imunity or of a society of world citizens, and thus:in the role of a scholar who
addresses the public (in the proper sense of the'word) through his writings, he
certainly can argue without-hurting the affairs for,which he is in part respon-
sible as a passive member. Thus it would-be.ruinous for an officer in service to
debate about the suitability or utility of a command given to him by his supe-
rior; he must obey. But the right to make remarks on errors in the military
sérvice and to lay them before the public for judgment cannot equitably: be
refused him as a scholar. The citizen cannot refuse to pay the taxes imposed on
him; indeed, an impudent complaint at those levied on him can be punished as
a.scandal (as it could occasion general refractoriness). But the same person
nevertheless does not act contrary.to his duty as a citizen when, as a scholar,
he publicly expresses his thoughts on the inappropriateness or even the injus-
tice of these levies. Similarly a clergyman is obligated to make his sermon to
his pupils in catechism and his congregation conform to the symbol of the
church which he serves, for he has been accepted on this condition. But as a
scholar he has complete freedom, even the calling, to communicate to the
public all his carefully tested and well-meaning thoughts on that which is erro-
neous in the symbol and to make suggestions for the better organization of the
religious body and church. In doing this, there is nothing that could be laid
‘s a burden on his conscience. For what he teaches as a consequence of his
office as a representative of the church, this he considers something about
which he has no freedom to teach according to his own lights; it is something
which he is appointed. to propound at the dictation of and in the name of
another. He will say, “Our church teaches this or that; those are the proofs
which it adduces.” He thus extracts all practical uses for his congregation from
statutes to which he himself would not subscribe with full conviction but to
the. enunciation of which he can very-well pledge himself because it is not
impossible that truth: lies hidden in them, and, in any case, there is at least
fothing in them contradictory to inner religion. For if he believed he had
found such in them, he could not conscientiously discharge the duties of his
office; he would have to give it up. The use, therefore, which an appointed
téacher makes of his reason before his congregation is merely private, because
this congregation is only a domestic-one (even if it be a large gathering); with
respect to it, as a priest, he is not free, nor can. he be free, because he carries
out the orders of another. But:as a scholar, whose writings speak to his public,
the. world, the clergyman in the public use of his reason enjoys an unlimited
freedom to use his own reason and to speak in his own person. That the guard-
fanis of the people (in spiritual things) should themselves be incompetent is an
gbsurdity which amounts.to the eternalization of absurdities.

+ Bat would not a society of clergymen, perhaps a church conference or a ven-
ekable classis (as they call themselves among the Dutch), be justified in obli-
gating itself by oath to a certain unchangeable symbol in order to enjoy an
unceasing guardianship over each of its members and thereby over the people
a5 a whole, and even to make it eternal? I answer that this is altogether impos-
sible. Such a contract, made to shut off all further enlightenment from the
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human race, is absolutely null and void even if confirmed by the supreme
power, by parliaments, and by the most.ceremonious of peace treaties. An age
cannot bind itself and ordain to put the succeeding one into such a cendition
that it cannot extend its (at best very occasional) knowledge, purify itself of
errors, and progress in general enlightenment. That would be a crime against
human nature, the proper destination of which lies precisely in this progress;
and the descendants would be fully justified in rejecting those decrees as hav-
ing been made in an unwarranted and malicious manner.

The touchstone of everything that can be concluded as a law for a people lies
in the question whether the people could have imposed such a law on itself.
Now such a religious compact might be possible for a short and definitely lim-
ited time, as it were, in expectation of a better. One might let every citizen, and
especially the clergyman, in the role of scholar, make his comments freely and
publicly, i.e., through writing, on the erroneous aspects of the present institu-
tion. The newly introduced order might last until insight into the nature of
these things had become so general and widely approved that through uniting
their voices (even if not unanimously) they could bring a proposal to the throne
to take those congregations under protection which had united into a changed
religious organization according to their better ideas, without, however, hin-
dering others who wish to remain in the order. But to unite in a permanent
religious institution which is not to be subject to doubt before the public even
in the lifetime of one man, and thereby to make a period of time fruitless in the
progress of mankind toward improvement, thus working to the disadvantage of
posterity—that is absolutely forbidden. For himself (and only for a short time)
a man can postpone enlightenment in what he ought to know, but to renounce
it for himself and even more to renounce it for posterity is to injure and tram-
ple on the rights of mankind.

And what a people may not decree for itself can even less be decreed for
them by a monarch, for his lawgiving authority rests on his uniting the general
public will in his own. If he only sees to it that all true or alleged improvement
stands together with civil order, he can leave it to his subjects to do what they
find necessary for their spiritual welfare. This is not his concern, though it is
incumbent on him to prevent one of them from violently hindering another in
determining and promoting this welfare to the best of his ability. To meddle in
these matters lowers his own majesty, since by the writings in which his sub-
jects seek to present their views he may evaluate his own governance. He can
do this when, with deepest understanding, he lays upon himself the reproach,
Caesar non est supra grammaticos.” Far more does he injure his own majesty
when he degrades his supreme power by supporting the ecclesiastical despo-
tism of some tyrants in his state over his other subjects.

If we are asked, “Do we now live in an enlightened age?” the answer is, “No,”
but we do live in an age of enlightenment. As things now stand, much is lacking
which prevents men from being, or easily becoming, capable of correctly using
their own reason in religious matters with assurance and free from outside

5. Caesar is not above the grammarians (Latin); in other words, even an emperor has to abide by
grammatical rules.
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direction. But, on the other hand, we have clear indications that the field has
now been opened wherein men may freely deal with these things and that the
obstacles to general enlightenment or the release from self-imposed tutelage
are gradually being reduced. In this respect, this is the age of enlightenment,
or the century of Frederick.

A prince who does not find it unworthy of himself to say that he holds it to
be his duty to prescribe nothing to men in religious matters but to give them
complete freedom while renouncing the haughty name of tolerance, is himself
enlightened and deserves to be esteemed by the grateful world and posterity as
the first, at least from the side of government, who divested the human race of
its tutelage and left each man free to make use of his reason in matters of con-
science. Under him venerable ecclesiastics are allowed, in the role of scholars,
and without infringing on their official duties, freely to submit for public test-
ing their judgments and views which here and there diverge from the estab-
ished symbol. And an even greater freedom is enjoyed by those who are
restricted by no official duties. This spirit of freedom spreads beyond this land,
even to those in which it must struggle with external obstacles erected by a
government which misunderstands its own interest. For an example gives evi-
dence to such a government that in freedom there is not the least cause for
concern about public peace and the stability of the community. Men work
themselves gradually out of barbarity if only intentional artifices are not made
to hold them in it.

I have placed the main point of enlightenment—the escape of men from
their self-incurred tutelage—chiefly in matters of religion because our rulers
have no interest in playing the guardian with respect to the arts and sciences
and also because religious incompetence is not only the most harmful but also
the most degrading of all. But the manner of thinking of the head of a state
who favors religious enlightenment goes further, and he sees that there is no
danger to his'lawgiving in allowing his subjects to make public use of their
reason and to publish their thoughts on a better formulation of his legisla-
tion and even their open-minded criticisms of the laws already made. Of this
we have a shining example wherein no monarch is superior to him whom
we honor.

But only one who is himself enlightened, is not afraid of shadows, and has
a numerous and well-disciplined army to assure public peace can say: “Argue
as, much as you will, and about what you will, only obey!” A republic could
not dare say such a thing. Here is shown a strange and unexpected trend in
human affairs in which almost everything, looked at in the large, is paradoxi-
cal. A greater degree of civil freedom appears advantageous to the freedom of
mind of the people, and yet it places inescapable limitations upon it; a lawer
degree of civil freedom, on the contrary, provides the mind with room for
each man to extend himself to his full capacity. As nature has uncovered
from under this hard shell the seed for which she most tenderly cares—the
propensity and vocation to free thinking—this gradually works back upon the
character of the people, who thereby gradually become capable of managing
freedom; finally, it affects the principles of government, which finds it to its
advantage to treat men, who are now more than machines, in accordance
with their dignity.
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