CHAPTER 8

Religion

The Enduring Presence

It’s 1:00 p.m. on a Sunday and tl?c Spgnish-languagc Mass jp Sai
of Lima Catholic Church in Miami is flbout to begin, but the':i‘&
keep arriving in large numbers, delaymg_ tl?e Start of the cﬂem’)m
Despite the church being packed, the. choir is feeble, nym ing :“-‘3
five women and no men. Its weakness is more evident becayse thes f‘l-"
the chants alone, without the rest of the congregation joining ip. Wsh
the time comes for the sermon in Spanish, the young Cubgap Amen':}
priest, Father Tomds, alludes vaguely to the gospel of the day by, uSeS;
primarily as an allegory for what he really wants to te|] his Parishioper
He chides them, in no uncertain terms, for their lateness and thej; lack.
of participation in the Mass. He reminds them that, though thy may
have been the custom in their countries, now they are in America, where
things are done on time and where Mass is not an individual, by ,
collective, experience. So strong is his sense of disappointment that 2
parishioner is moved to speak up, promising in the name of the congre-
gation that this will not happen again.

Three weeks later, the same church. It is packed by 1:00 p.m., and
the Mass begins on time. The few laggards settle in the last pews, tim-
idly. The choir is now fifteen strong, including five men. Most parish-
ioners join in the chants or, at least, pretend to do so. Father Tomds s
pleased, and so shoyld he be for he has succeeded in instilling a sense
of Catholic order and propriety in this congregation made up m‘?Sd-"
of recent immigrangs, Less obviously, but more important, he has given
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on in acculturation, one that will inevit
ably carry

ful 1essOT
" ;‘)Wﬂ;‘::heres Of hfe.'
4s did at St. Rose of Lima has been done innume
pidly growing literature tells us that religi()ur;

have been_prime vehicl —
es for many immi
mmi-

.hJ( f re. A ra
mes b;oa . 'pation

of their new environment and to
rschman notes, evoking the classical his

vs. S . - -
s by Handlin and Herberg, in America many immigrants

g
CCOU
C ‘g became accu

“mainstream” but by becomin bers
g ‘ —Protestant, Catholic, and Jewish.? Not all
i re-hgl(;ts -z Tollowe that path, to be sure, but reliéf&fhas never
ﬂ;‘g :o be a crucial presence in t.he process of incorporation. So long
e likes of Father Tomas continue to preach to packed houses of

hurch to seek succor and guidance, that pres-

S .
2 ers Comlng to ¢

newcom d
ence will not end-

y AND TODAY
gical literature on the interface between reli-

his
;::1 ,nd immigration has become increasingly abundant of late and has
been cummarized 2 number of times before. It would be redundant to
Jo likewise in the following pages. Excellent reviews and syntheses of
Il as comparisons between historical and contempo-

this lierature, as we
ary experiencess have been published during the last decade by, among
others, Hirschman, Levitt, Alba and Raboteau, Ebaugh and Chafetz,

Warner and Wittner, and Wuthnow.?
Our intention is not to COVer the same terrain but to use material
from these essays and our own empirical data to explore systematically
the interactions between religious affiliation and the other theoretical
fmd practical aspects of immigration examined in prior chapters. These
lr_lclude the modes of incorporation of different immigrant communi-
";S, the deYelopment of linear and reactive ethnicities, the construction
:n;f:gz?;(l)nzlr t(?r.gani‘zations and communities, the road to CiFiZC.nSh?P
e second gel;er ;:ilgatlon, and the process of segmented assimilation 1n
A fund n . ..

ldom 4 3men'tal point is that religion sel
determines the structural contexts of recept

8fants in a new land. There i i in th
o some refugee are exceptions to this rgle in the
groups escaping religious oppression and 1

YESTERDA
rorical and sociolo

dom causes emigration and
jon awaiting immi-
experience
n the pro-

jrurated and eventually accepted not by #,- Fy
o,
o ‘)’Q/, o

3’0»;
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active stance of some religious agencies in
their resettlement. But, as seen in earlier ch SPOnsorp,
apters '

s the

immigrants to America belong to other types—,),
. .. —la ) rn
sionals and entreprencurs, and political refugees 1(\),; Migy.. Joriy, b

. Ore c()m ) pr()fe&

all these instances, religion has accompanied th

; : € pr Mop

king to ameliorate the traumas o ;’drmess of Ol
traumas of ey, ,

e a[’ture ahon

\
nd €ary
ISeposs

sett.lement, to protect immigrants against external art a
nation, and t0 smooth their acculturation within th acks ang g
d initiatives of religious COmfﬂUniM‘
mining the onset of migration or its general mode o fi’ While po; y ent
affect the influence of these factors, leading to outc On?:og’(’rarion’ %
what would otherwise be expected. So important is th,‘ssmlffe?repr fron,
ameliorative role that when a church, temple, mosque, or Sed'at‘“g ang
not there to receive the newcomers, they have COmmo’nly Oi;l:i;’g‘;e is
e m

order to build one.*
Sociologically, this significance of religion is not difficult to und
d.Itis compatible with the role of sociability in avoiding the dan -
tain moral cohesion and normaé';:;

of anomie and, by doing so, to sus
as emphasized in the classic studies of Emile Durkheim. It also

le of religious conviction and religious charisma
and promoting major processes of change, as
s Weber also pioneered the analysis of the
ences of religious belief at the individual
ome a staple in sociological anal-

angd ‘

as a means of see

The actions an
Cer.

stan

controls,
agrees with the prime ro
in guiding human action
investigated by Max Weber.
onomic consequ

unexpected ec
heme that has bec

and societal level, a t

yses of religion to our day.b
Yesterday and today, many newcomers in Am

to reaffirm their religious roots ob alternatively,
tous, both individually and collec-
of reli-

consequences that have been momen
tivelyﬁdividualwirschmﬂW%/
WWW ; o
refers to the early, frequently traumatic stage of arrival and rescttlements
where a church, a temple, or a mosque may be a key source of ng‘l/fo'l"
and protection; the second addresses Durkheim’s problem of anomi¢

' Tation and a sens¢ of self

and the associated loss of normative orien

worth; thathird)s compatible with Weber's analysis O
quences of religious affiliation, as one group of newcomers after another
or embrac

has discovered that, by reaffirming their religious traditions,
lngAnew ones, they can do well by doing good.
s we saw in chapter 1, the long-term 1mpact of migration o1

erica have felt the need
to find new ones, wi

social
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change in Amer‘ic.a has.lr"}fen du‘c, in large part, to the insti-
Jalr el foreign rellgloﬂs-. e process has both reaffirmed the
e zatior ligiosity for American culture and opened new spaces
[“n(‘,rrﬁ'we OtTll;e <ocial and cultural consequences of immigrant reli;
ifﬂpdi\’ersity.d'] evident in an American landscape dotted with temples
t(i)(fms are rc;av;r)ie q 5()rt"’fr0mfhurcbes ‘to synagogues to mosques; in
if the ™ iiona“ZatiO'] O,f the (,atholu? Church, .along with its vast sys-
it N gniversities, and hospitals; and‘ in the entry of Judaism
- nd cultural mains tam, redefined to reflect a “Judeo-
o the s” o dition.? Relative to the rest of the developed world, the
Chrisnasmtes emains today a profoundly religious country. This was
ys the cases and the difference ha§ bee‘n Iarggly a result of the

’ ‘perween faith and the process of immigrant incorporation.’
interP world’s historical record shows that, over time, religious convic-
The 4e been a source not only of comfort and protection but also
ions ha * conflict between adherents of diverse faiths. These include
of vm]etzries-old confrontation between Christianity and Islam and the
the t‘_‘;:e {ormation European wars between Catholics and Protestants.!
Thse threat of similar conflicts ?ISO arose in Protestant North America,
with the nineteenth-century arrival of Irish Catbohcs and, subsequently,
of Russian Jews and other non—Protf:stanF foreign groups. Yet the free-
Joms of religion and speech enshrined in the U.S. Constitution and
gill of Rights were sufficiently strong to prevent a reenactment of the
Furopean religious wars on this side of the Atlantic.!! While xenopho-
bic atracks were common, as notoriously exemplified by the activities
of the Ku Klux Klan, the main story was that sufficient legal and social
space was created for nonhegemonic religions to gain a foothold in
North America and to flourish. The history of American Catholicism
and Judaism and the protective role that they played for their respective

immigrant flocks exemplify this central trend.

RELIGION AND MODES OF INCORPORATION

One of the most compelling recent stories about religion and immigrant
incorporation is that narrated by Zhou, Bankston, and Kim about the
construction of a Buddhist temple in the midst of the sugarcane fields
‘f)jaib;!; ;’arish., Louisian;'a..The.Laotian refugees responsible for this
hip ot e r;lovmg to Louisiana in the early 1980s under the sponsor-

ederal government and to take advantage of new occupa-
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tional opportunities in the area. With fypgq
Employment and Training Act (CETA), the ; fr i
ine fitters and promptly found €n try; mp

shore oil platforms in the Gulf of Mexico, The Wcons""cri
om

he
e

der,
embroidery skills fronll Laos that served Many of g en hadf)n MZ‘{‘?

ment in a textile mi t ~
employ ill north of New Iberig 12 em ey ) fougy,

gy

Wwith two working-class incom .
es per family, Laotiap, d

able to move out of the housing projects and d

where they had initially settled. The problem ;ngerous neigh be(re Sogy
of these refugees were Theravada Buddhists andashwhere, The n’:hp(»ds
Buddhist temple in New Iberia around Wh’ich tl: €re certajp) ;lf)rity
How they solved the problem is remarkable althe y COU!d cong ta no
well with what other immigrant groups elsew,here Eugh It Corregp,, d
built the temple themselves and a Laotian village at"e also done, y,
many of the families then moved. The struggle to ﬁndot:oot, €0 Whigp
the land, pay a resident monk, build the temple, and lay Oe funds o p,
streets (named after provinces in Laos) are narrated inu;the adjaceny
by Zhou, Bankston, and Kim. The first important lesson tggz;:edfetail
their story is the significance of modes of incorporation in the Coul‘s?:;

adaptation of immigrants and refugees es from a commun:
. S munist
otians were the beneficiaries of a generous program of fed-

regime, La

eral resettlement assistance. With that assistance they were able to rejoin
Families, move in search of opportunities, and find occupational train-

ing that laid the basis for their economic success and the reconstruction

of their community."
The colorful and incongruous temple in the midst of the Louisiana

cane fields illustrates well the Durkheimian themigirthfwg_oic/om.
mupity cohesion-against anoin Weberian emphasis on

muni inst anomie, as well as the
Or the erec-

_the latent economic_co nces of religious practl

tion of the building not only allowed these refugees to reenact their
religious rituals and traditions but also endowed with a renewe.d

_sense of pride and place in a strange iand. Not surprisingly, economic
consequences flowed out of the temple, in the form of support for men

= - 5e of the
bers in search of employment and housing loans. In the cOure ™

study researchers Intervi = human resources
pany constructing offshore oil structures in the Gul

' ‘ m
remarking on how many Laotian workers the company € er of

: a
the financial mar & { e it

man responded, “One of our foremen is b gn
Buddhist whatchamacallit. . . . People g0 0 him for a 197~

refers them here.”'*
.M
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d 4 we saw that modes of incorporation—composed

ant et , .

pape zl eception: public reaction toward newcomers, and the
S ¢ . 2WQent s 1.

I t‘mn“,m.lh "¢ community—Teprese nt the fundamental strucrural

SOV et ]

o ‘&,\isti"g e o the long-term adaptation of immigrant groups. As we

(s 4 Iy, religion does not determine by itself any of these con-

‘ N . - \' ) ‘

) oviousty ot it can interact powerfully with them, generally in
‘(‘ g ts‘ 1 3 N 2 Q . .

"l € frening their cdgel: i wctzlte state policy

KU of ol sO

N0 - gy ——
¥ irection ) e alternativel tit when seen as inimical

1
¢ Caplem ; . :
;hu helps P rCmembers; it does not create the sogial context con
U I r':( h - s ) X j - '\7--———"
“welld s, but it seeks t facilitating the
b)’ m’ N

mmmi S Tmmigrants and protecting them from the worst conse-
.On ( <

yratl ; . ' -
nresrd [ iscrimination; it does not determine the emergence of eth

Jences O£ € Butitcanbea powerful rallying point for them, to the
'-communl“eir’l the case of the Laotian Buddhists—when a religious
pint that-'ast exist, it has to be built. Figure 28 depicts graphically this

chrin¢ c.l,of:t::act‘ion ’between religious institutions and structural modes
ynamic .

:f scorporation-” bly the most i is the role of
Of these interactions, arguably the most 1 the role o

. in the development of ethnic_communities and the reasser-
= 0: }r::ve been guided in this respect by a logic entirely at variance
mn t?r;terCOfYPes commonly held by the native population. That logic
:livell captured in Hirschman’s observation that “immigrants became
\mericans by joinin rticipating ini igious and
community life.”1¢ In other words, the road to successful integration

has passed through the creation of ethnic unities and the reen-

zament of elements of the immigrants’ culture, with strong_religious
undertones. By contrast, a widespread view amopg_the narive-bor

population and among many politicians and academics as well, is that
immigrants’ vi us assertion of distinct efRAnic 1dentities and fQ[eign
—

cultures undermiges the unity of the nation and the preservation of its

——

cultural integrigy 17
Thus, as we saw in chapter s, prominent intellectuals have railed

recently against the “Hispanic challenge” and the cultural diversity
bm“gbt about by immigrants that, in their view, conspire against the
11:;25122] of the nation. In their time Irish and‘ Italian Catbolics imd
e lrishji;vs were targets of similar hostih;y. with the '“ fomshn.ess of
e superstitions of the Italians, and the Semitic clannishness

< {ews denounced as un-American and corrosive of national unity
alueg, 18
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Secufar Side
_ Economic and political conditions
prompt individuals and families to

Host societies adopt different attitudes
toward newcomers. ranging from
sympathy and support to open hostility.

_ Host country states adopt various
policies to incorporate or exclude
newcomers, affecting their choices for

successful incorporation.

l

. Pressures from civil society on already
established immigrant groups to

assimilate promptly to the
linguistic/cultural mainstream.

. Host states support naturalization and
complete abandonment of past political

loyalties. l

Second generation emerges and grows

up under conditions of relative advantage

or disadvantage.

. Rehgious or 2 -

with authorities in
incorpo‘-ad(,n, whn:r °"‘°”"g

immigrants from exclusi
lusionary .
1 polic;

. Immigrants join chy rches,

etc. seeking to protect their Cultyry)

heritage, as they learn
’ the host
language and culture. ntry

1

- Religious institutions support selective

acculturation and transnational ties.

l

. Churches, mosques, etc. support

parents’ efforts toward overcoming
discrimination and other barriers to the
successful adaptation of their offspring.

FIGURE 28. Religion and immigrant incorporation: Interaction effects.

As we have noted, American constitutional freedo
em were strong enough to prevent xenop

try’s legal syst

translating themselves into public policy.
allowing immigrant groups to develop their 0
institutions, including their own parishes, s
and synagogues. The long-term results 0
ebrated today as the “success stories” O
the United States and of the American a
ability was grounded in the state’s doing rather litl

ms and the coun-
hobic sentiments
Instead, the state stood back,
wn social and culrural
hospitals, remples,

f that permissive stance are cgl‘
o .
f European immigrant groups

. at
bility to assimilate t}'lfm-. -
¢ and religiots sl

chools,

—
2
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jreal deal. The lessons of religiously imbued ethnic com-
e .
ot cgituttons pro

join’ viding a first leg up on thc way to success-
ﬂ"ﬂ(‘m and m’ omehow been lost by today’s nativists who continue
0" aforeign element.” .
“,m;1 ainst ¢ exemP“ﬁed by the Spanish-language Mass in .
,rall.‘sc ;,cti\'l“e;’ he construction of the Buddhist temple in Iberia
e ma 3“, epri""al but are proliferating. According to Warner
L are ot C’t: carly 19905 there were thirty-five hundred Catholic
g -~m1e~b-"' tMass was celebrated in Spanish and seven thousand
COng,-egations, most of them Pc?ntecostal or evan-
i were, s well, upwards of twenty-six hundred Korean
1A% There hes, between fifteen hundred and two thousand
ChuerS ca;ld about one thousand mosques and Islamic cen-
rempics, Wuthnow puts the number of mosques and Islamic
ousand, two-thirds of which were founded after
e ording 0 another recent study, there' is one Korean church
980-"" hundred immigrants of that nationality, an extraordi-
for everY fourure 20 Given the continuation of immigration, these num-
qarily high 1§ o'vera”) they can be expected to play the same support

A1l grow. . ~
pers will 87° functions that religion has always played for migrant

and integrative :
pewcomers t0 America.

(FLIGIOUS DIVERSITY AND CHANGE

On one Sunday in 1999, as reported by the New York Times, Hindu
worshippers paraded down Bowne Street in Flushing, New York, with
the bust of Lord Ganesha, an elephant-headed deity who symbolizes

auspicious beginnings. The Hindu temple that organizes the annual pro-
B Y
cession draws $2 million revenues from some three thousand

worshippers who come into the sanctuarWyM@
and lessons in Hindu scripture every weekend- Nearby is another Hindu
temple, opposite a once-bustling Orthodox synagogue that now rents its
parking lot to members of a Chinese evangelical church. Half a block
up, music emerges from a storefront that serves as a Sikh gurdwara.
Sull farther north, English-speaking parishioners of a 150-year-old
f:vtiestant church empty out to make room for the Chinese-language

ce that follows, Just off Bowne Street sits the thirty-five-hun-

dred- _
est amEmber Korean American Presbyterian Church (one of the larg-
m .
ong the more than one hundred Korean Protestant churches in
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Flushing alone). Simultancously, as older residents |
Flushing, some places of worship haye seen theiy n‘-
met—Ilike the Kissena Jewish Center, 1 longer wh,"'('
1960s when Orthodox Jews lived in the m'ighlmrh(m l:j i g
to it. Meanwhile, the Free Synagogue of Fhwhing " ang Coulg h
on nearby Kissena Boulevard, rents oyt jyg W“Nhi‘ a Ref"”n tcwau
Presbyterian congregation on Sundays, 2! Sp hal| o 4 Mipi,

That religion has always been a vital part of iMmigra.
the reasons the United States remains one of the mo:; :"l" l'lfe  ong
in the world. A forty-four-nation surm
adults conducted in 2011 by the Pew Global Attitudes ;ny.-'h"uﬁand
stark global differences in the personal importance of religir: 1ec}; Sho

n .

is far more important to Americans than to people livin 1 oth %
ot

ave

nations. More thar five out of fen (53 Percent] people
States say religion plays a “very important” role in tah::t{“’\%
percentage of self-avowed religicus people in Germany an s t%
an even higher proportion when compared with Japan ang e a‘"::nd
Americans’ views are closer to people in developing natl-]Ce,..
some instances more religious than those expressed, for exalOns\in
Mexico, although less than the very high proportions in predm;n
Muslim countries such as Indonesia and Pakistan (
Figure 29 plots the national-level data on the importance of religion ¢
the twenty-one countries surveyed in the last Pew project againg th:r
annual per capita income. The negative correlation between rel; im:
attitudes and national wealm the poorer the counry the

ple, iy
[nantly
over go Perceny),

“greater the importance of religion, while the wealthier the country_the

less importance isvgiven to religion—with the notable eXception of the
United States.

m new religious diversity and its tradition of religious plu-
ralism, the United States remains an overwhelmingly Christian nation—
although one that has changed substantially since the 1950s, when vir
tually the entire society consisted of Protestants and Catholics, with
a proportionately small Jewish population. The U.S. Census Bureau
by law does not collect data on religion, but in 1957 it carried out
a national survey that provided a snapshot of a population that was
more than 95 percent Christian.?? Since 1972, however, the Genlt.’mi
Social Survey has been conducted annually (or biannually) with natio
ally representative samples of the adult population, including uem‘s' [;)IZ
religious identification, participation, and beliefs, that make 1t Pf)S"r e
to sketch a portrait of religious change in the United States during
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rl(f: RE ;::Jrces: pew Global Attitudes Project, Anong Wealthy Nations; and
pr uct.

Central Intelligence Agency, The World Factbook, 2004.

forty-year period from 1972 t0 201 2—precisely the years encompassing
he current wave of immigration.**

GSS results are presented in table 43. It provides a breakdown of
current religion (about three out of four adults adhere to the religion
of their childhood) and shows key correlates of religious identification
and change over time, age cohort, generation, and education. Four main
wends are discernible in this table:

+ The “Protestant majority” is vanishing. By 2005 the Protestant
" " T e
population of the United States overall fell below 5o percent
for the first time—a decline that is sharper still among younger

people, in more recent years, and among the first and second
generations, 2

atholics remain stable in their relative national proportions.

Th :
N eydhave composed about a fourth of the population for
¢ ) four pulation .
Wh-a he:v, now, but this figure disguises a secular decline over time,
ic - _ - time
is being more than compensated by new influxes of immi-
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43 RELIG]OUS IDENTIFICATION IN THE UNITED s
STATE

TABLE
s KELIGION BY FEUIOD, CONORT, GExzaaTion, (V1% to7.,
— — T By, “O02
e o _ngffff_li‘jigion —2
Protestant Catholic  Jewish Oﬂ;;—... ——
) )y home ~
—— —— (%) N
Period of survey T— _lff,\(,%
1972-1978 643 253 2.4 13 2
1980-1987 64.7 24.5 2.1 1.7 :’8 10,65,
1988-1996 61.1 24.5 2.0 3.3 9'(1) 11,29
1998-2002 53.9 24.6 1.9 5.5 14'0 13,40
Birth cohort 8,414
Born pre-1930 70.4 22.5 2.6 1.0 36
1930-1949 62.8 25.0 2.2 22 7:7 12,085
19501969 559 261 1.7 41 1,
1970 or after 461 256 1.8 65 199 A%
Generation 2,820
1st (foreign-born) ~ 27.8 43.8 4.3 13.2 10.9 ;
2nd 35.4 44.8 6.5 3.8 9.4 3’:;:2
3rd 49.0 35.3 3.2 25 100 g4
4the 751 134 0.4 22 89 a0y
Education
0-8 years 70.3 22.6 0.9 1.3 4.9 473
9-12 years 64.2 25.1 1.0 2.0 7.7 20,376
13-16 years 57.1 25.5 2.9 3.8 10.7 14,652
17-20 years 51.8 22.5 6.3 5.4 14.0 3,799

soURCE: Davis and Smith, General Social Surveys, 1972-2002.

grant Catholics from Latin America, as well as from the Philip-

pines and (to a lesser extent) from Vietnam.
There has been a sharp increase in the proportion QMO

indicate “No Religion” to the question on religious identifica-
tion, doubling from 7 to 15 percent over the first decade of fhf?
h education, this

2000s. In part, as seen from its correlation wit ;
reflects a small but growing secularization trend. By 2008 th¢ n
found that the proporti

U.S. Religious Landscape Survey also ¢
of religiously unaffiliated adults had increased to 16 P ercsﬂ :ith
more than double the number who had not been affiliatec ™
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S P

Never
ncy of religious attendance by birth cohort and nativity. Source:

Freque ial Surveys, 1972-2002.

RE 30 oc
ri‘;LR,nd <aith, Genere! S
[),\15

, - 26
oy religion a8 children. .H_g;vev'er,'_many respondents who no
gt identify with organized religion nonetheless profess a
0

explanation for this frend is not reducible solely to a seculariza-
tion thesis.?”

Finally, as reflected in the opening New York Times story, there
is an increase 1n non-Christian religions, notably Buddhists, Hin-
dus, and Muslims. Despite small relative proportions, the GSS
rend data show that all other non-Christian religions increased
from about 1.5 percent of the adult population in the 1970s and
carly 1980s to more than 3 percent in the early to mid-1990s

and to 5.5 percent in the 1998-2002 period (each 1 percent rep-
resents more than two million adults).?®

b l;i'gure 30 summarizes GSS data on frequency of religious attendance
ﬁ;u r'ef:hl nC:il;ZZ, natlonahty,' and ggndg. These nationa.lly representative
iefcand re:tg@g@@c d.eclme in_attendance 'wu.h younger ages,
W and insignificant differ-
osh gn-born and native-born. Exactly the same trend

0 N
Slgniﬁ‘::nzy GSS data on belief in God, with males and the young being
~__ fmore llkeig_diclare no such belief andm




major differences. These genery]
— examining the role of ftlig,'t:; B

) -
Je 3 ) : _chofusﬁrstontbc;-- o0 3

o por ry im e tries of orig cligious ties h'hr,,}!

conte™¥ with their coun 8N, Dext on rg; kiny

che fort_tgf".h ¢ the second generation and the role of fdimg.m“

g and finally 7 " h"‘nv

3daPOOTL echnicity: on the specific cases of the
and ¢ ulations. Reasons for selecting these groups f,, s:( »
Gl

and ,\Iusﬁ;:‘t T;gl:uncd in their respective sections.

a

L 1GION AND TRANSNAT!ONALISM

RE ’ |
impovcn'shed quarter of Bogota, thc' capital of Colomy,

In an of the Vicentine SISters of Charity. The modest by 3;nh"

¢ headquarters for a number of pm,pk

eCry

the con® ent .
and comfortable space 15 th
ented by the nuns tO

m )
A pevond. From it, 50T Irene,

f Bogota
cfuge for the homeless O
:‘;df mentally disturbed or retarded persons and drug addicts. Ever,

night, SO Irene and her brave helpers foam Fhe dangerous quarters g.
nding the convent 10 search of the mhab:tant-s of the street. The ref.
uge offers chem not only food, sht?]ter, and df)thmg but also rehabilit.
tion through professional counseling a‘nd various occupational therapy
programs. MCQUipment for learning new work skills—from man-

7 waste materials to baking bread—has

out of recycle
from Colombian_immigrants in the

ufacturing paper
W Eurcascw’ donations_
United States.” —
Tn the same convent Jives Sor Matilde, another nun who has oper-
ated for fifteen years an asylum and schools for orphan children in the
nearby city of Tunja. The funds for purchasing the land for the asy-
jum and building the dormitories and the school were donated by the
Divine Child (Fundacion del Divino Nifio), a char-
rnalist, and a

Foundation of the
ity established by a Colombian priest, an immigrant jou
based in a parish in Passaic, New Jersey.

group of immigrant volunteers
Computers for the school were donated by IBM, following a request
from the foundation. A new training school for the indigenous populz
tion around Tunja is currently being planned.”

The examples are many. While the literature on religion and imm¥
gration has focused overwhelmingly on the adaptation and SuCCess”
ful integration of migrants in a new land, the fact is that they seldo™

help the poor in the nearby comm,
a vigorous middle-aged nun, Upcr:*’f}’
i, dubbed “inhabitants of the Stre::

rou
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Lme from and that ties with the homeland, at least

. Most immigrants come fro

hfﬁ” At ! '
WO e their economic situation abroad
< - : ¢
G0 rural L8 T ‘ et
’ heir immediate kin. That impulse has a natu.
T2l charitable orientation of church-led activi-
ds of churches and congregations in the

Lot peyond £
Fal ‘voll he enc
with the nee

transnational participation among Latin American

rhe $ héads of family described in Cbapter 55 fOl.md.that approxi-
e 1,842 tra zati in which

ol = f this representative sample took part were Of a confessional
e’ 0 character A more recent study of tbe universe of trans-
of cligo Dizations constructed by Colombian, Dominican, and
orga U.S. East Coast region found that 3.4 per-

ond , in the
Wi immigrant m . h
Mes® explicitly religious ¢ aracter. These figures may not
(e mu ch, except that many of the activities of the most common
2o ,

gen ! such as «cjvic-cultural” groups and especially “home-

orgt™ mitcees” identified in the same study, have clearly religious

oW 31 These range from the repair and embellishment of the

. hurch to the channeling of assistance following a natural

h the local parish or a religious congregation.

This s, for example, how the municipal president of Xochihuehuetldn
Mexico, whose hometown committee in New

in the State of Guerrero,
York City formed part of the transnational immigrant organizations

sudy, described this collaboration:

More or less in 1985, works began that benefited our town. . . . They were of
a religious character to improve the Sanctuary of San Diego de Alcala, which
is the most respected patron saint around here; then we bought street lights
for the calzada leading to the sanctuary . . . the avenue where the procession
ukes place. Today and with the help of migrants in the U.S., public works
are very advanced: the church is in good shape, redecorated and with gold
leafin the alrars; the atrium has new benches and the avenue is repaved with
nlc... .- Now we are looking at rebuilding the school with support from the
municipality and the people that we have in the United States with whom we

always have had good relations.3?

h“mc G(Ud" Of

. { :

pometOW™ €
gisaster throug

When 3 rj :

dregr;:rnver.ﬂoodmg caused the death or disappearance of seven hun-

immigr;::ns in the town of Jimani, Dominican Republic, the Dominican
community in New York and New England quickly mobilized
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assistance. particularly prominent were Alia

ocial service organization of this immigra% Omjy,

| the hometown committee created by ,.nl Com,,,
Jim

to providc
the largest S
New York, a .
jn Boston and environs a
aid was directe

among stat

«[ had con
ted to manage the external aid and wag ropy,
in

him publicly and, in response, the BOVernmen
ary from Jimant as .well as the police protection of g,
the provmaal government left and never cam
we had to work out ourselves the logg;

"
L )
nd known by its acro anj i, M
) nym Ascy, Mg,

AS() 'M R’l(‘m

d to the local parish priest, in part oy of
e officials. According to the priest, thos, fear o c(:he),
o - ‘ se feare My,
flicts with the provincial governmen; , S Werg 3
€Cay M

tion
tified:
ernor wan
denounced

Se rhc
g ug h
remf,v

B,
ng,
¢d

r Wareh,
¢ hack ;}:’N
s of dls(nh:

milit
On JUly 11,
very little money,

uting all that foreign assistance.”
. r.generation immigrants have always loo
Pk y ked backward

when the economic situation has permitted, they have soughryo= " ™
assistance not only to their families but to their Commuﬂiti: Provig,
of this impulse was religiously inspired or channeled through : !M&h
institutions. In that sense there are close parallels between the 1;[;1fms
[talian, and Polish immigrants of the nineteenth and early tweﬂti:th rish,
turies and the Mexicans, Filipinos, Koreans, Chinese, and other im%
grants today. A recent study of Vietnamese immigrant Oﬁﬂizangn?'
the U.S. West Coast region found that 35 percent of those ok :"
were of a religious character:mosmudd:
“and Catholic associations. T'he reason for this high number is the 25
— of religiously denominated groups o obtain government permission
hilanthropic activities in a communist-ruled country Tke
litical or civic groups are routinely demem

cransnational activities

to carry out p

Vietnam. More overtly po

authorization.”
Religious transnationalism is not limited to immigrant philanthropic
ludes the influence of home-

contributions, however, because it also inc
country religious institutions on their expatriates. Thus, if monetary and

OWM in one direction, H%W
igious pe ' other. The story of how rw
tholic Church fr(in_t/hg_ggglwiup has

iterally built the American Ca ‘
drawing on the classic studies

been recently summarized by Hirschman,

by Handlin and Higham and more recent ones by Larkin, Archdeaco
and others. So abundant were Irish priests and nuns in the late mi¢
Feenth century and the twentieth that they staffed other “ethnic” P
ishes until the Italian, Polish, and other Catholic m

their own clergy.

igrants could 8¢
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eats itself but with greater religious diversity. 3

he sm"?;l ome from abroad. For instance, the Scalibrini, an
o ets l d:" ninistering to migrants, trains priests at its sem-
o necri.;a to be sentto ll;min m‘ighrant congregations in the
P it nThCre they are '”,med Y "e‘.ws, rabbis, Middle Eastern
2 e onks, and Hmdy swamis coming to tend their vari-
o Jdhist g land and, in the process, reaffirm community
n a for Buddhists in Louisiana and Vietnamese

f“‘m ks in A Lgol’iﬂﬂ
o™ Thuss e first being followers of the Theravada branch
s 1 h cecond of the Mahayana tradition, had to trek home

ligio™ s (0 staff their new temples.’” In another study Jacob
AP of mon hec onstruction of the beautiful Jyothi Hindu temple
' «ton and of the pilgrimage of well-heeled immigrants
purba® Oudia o their homeland in search of competent swamis
0 sthern 10 duct its rites in ancient Sanskrit. When a move was
0 qff I aﬂ(il C(v)\?omen in the temple’s governing board, word had to be
Jfoot ©© incluln‘ziia requesting authorization from Hindu leaders there.?®

ko transnainUal forms of exchange, what is new at pres-
ence of these activities but their intensity, rooted in
eat 5 1O e ommunications and transportation technologies. Today,
govations I Ces of information and fast and increasingly accessible air
stant €% Cbangﬁﬂ}( ;mmigrant communities with their hometowns and
“’mp(.)mt:):ever before. For the most part, and despite some down-
ot 2 ‘onal ties tend to benefit places of origin as they

_ snat
s, dense tran _ : n
sids flow of otherwise unavailable informa-

gnnel to them an increasing ‘ '
1o and material resources. The opposite flow of ideas, culture, and

S erso ro home ¢ s the one opposed
American cultural traditions. As we noted

by pativists as undermining
Jhove, these attacks follow a “secular” logic, according to which immi-

srants should leave everything behind upon arrival and seek to become

ndistinguishable from other Americans.

The alternative “religious” logic sees the reaffirmation of national
denities, cultures, and languages as positive insofar as it helps new-
wmers regain their balance in a foreign land and provides them with
iif::]‘iszzlaand resources to move ahead in thfeir new environme'nt. In

e, E)T;::%anonah'% religious or ntherwixse, and Slﬁclis_s_ﬁlﬂﬂsgf-
chew are n(')t at a.ll'oggosne. The available empiri-
gly supports this position.*”

Menji !
d var has shown how both Catholic churches and evangeli-

ones seek
t : i :
0 strengthen a sense of ethnic community among their

ot 03
‘ he exist
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Latin migrant flocks as a basic step i their o

society. In this effort evangelical churcheg haye thaptatu,n ,
: ee— )
they are built around immigrants of the § cu

ans) and support their ame Nation;
Salvadorans) and supp w

localities back home. The pastors themselyes tal and
tional circuit, traveling back and forth between ‘; Part ;.
settlement, ministering to congregations
ects that bring them together.

By contrast, Catholic churches attract [,
gregations. Their attempts to merge mm; tan
ties into a single pan-ethnic or “Hispanic” flock fo
ent U.S. Tives are oﬁmb}me :
remain oriented to families and communjties in t
tries of origin. For first-generation immigrangs 5 least I
fundamental as the immigrants seek to adapt and Moy s thege iy g
ferent and challenging environment, 4 € aheaq j, ™

Ces of , .
n bot Orip;
h ang Spons(i'

n
In

Cused on

¢
heir Particy), lopg

RELIGION AND THE SECOND GENERATION

As shown in figure 28, the interplay between religion and jp:

does not stop with the first generation but extends to jts desCeT:igfanon
for recently arrived immigrants, the first of the “three Rs” —pef, :ms.lf
been a key function of religious affiliation, for thejr offspring t}i;ﬁas
two—respect and resources—become paramount as they seei< to mo::
ahead in what is now their country. Alba and Raboteau haye noy
that American society has traditionally pressured immigrants to heg
their language and most elements of their culture but not they wl.
gion.* The latter takes on, however, different meanings and rolec o

gs and roles across
————— .
generations.

While fostering transnational ties may be important for first-genera-
tion migrants, for their children issues and concerns tied to their present
American lives become paramount.*2 The same Catholic Church strug
gling today to integrate new and diverse immigrant flocks from Latn
America and Asia did succeed rather well with the earlier European
second generation. It did so by offering children of Irish, Iralian, 1nd
Polish migrants a great deal: it educated them and their descendaf{5 y
good schools, gave them respectability and status as churc}.lgot’ffir‘;;.
took care of their health needs through an extensive hospital S)}oﬁ'
No wonder that these second- and third-generation ethnics, whose
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y indifferent to religion or practiced a folk vari-
me serious Catholics, well instructed in the can-

. I
mld"‘e
pd t".c"?‘sﬂh becd

1
- chol® :
h. ¢ several scholars have noted, the American repub-

al

o et ¥ arly religious country at the time of its foundation.
el =

! \“ n&"‘vl\d : e
*'» |ﬂ§fe‘”l

9 >

e

~ Iy o over the next two centuries, in part out of the
“5); ive waves of immigration an Reir religious
¢ ‘ﬂK - . en Sllt‘es~ .—,——-——Hh—‘—\r—‘]" Y . B
D eV trong and widespread religiosity that makes
: ¢S

(8

- —aces: 1T developed nations arose | I

"'1 o J_r__/—;‘ outlier among develope arose a‘rm;it

@:?J Gates —en Christian_denominations and then other relj-
Sl w - - -

5“),«. Peﬂ“‘m 35 and hearts of successive migrant waves arldlhe_lr
;€ ;

d = "the M! dAsian immigrants are spawning a new sec-

s tof - nan
o~ Today. A1

V. . od to become a very significant component of
Az‘gfﬂ, on destin€ ]
M Lation. Like their European forebears, they need and
lmd;ca‘s popu 0 move ahead. As we saw in chapter 7, they face an
ans . . ..
™ har, while offering multiple opportunities for success, also
A0 t;‘ n with serious challenges. Religion plays a complex role
ronts F,;nmfﬂt’ isolating and protecting second-generation youths
s envl

W, at other times, offering those who have fallen a
ms

Wrebuild their lives.
sec0n

me“’ selective acculturation, where children of immi-
av - e
w;f n the language and culture of the new country while pre-
nes ea

::nﬂd off challenges tgjuccessfu_l ada}ptatlon e.m'd educatloEl_fachxeve-
mnce. Naturally, immigrant religions Play a centr..al part
m second-generation chl'ldren continue o'bservmg the
fith of their parents, ce‘rtaTﬁ benefits associated with selective accultur-

sion become apparent: there is a common universe of meanings shared

Mhanﬂéls of communication between the two gen-
erations remain open, strengthening beliefs and norms antithetical to
downward assimilation.

In their study of the poor Vietnamese community in the Versailles
section of New Orleans, Zhou and Bankston identified the construc-
tion of the new Catholic parish, Mary Queen of Viemamml
Wof educational achievement of Vietnamese
iaths, despite the poverty of the area and the modest human capital
U\fihflf—ﬂa% Church attendance and participation inm

s0ted actiyitioe ol '
rff: actvities effectively insyl e youngsters from neighbor-
D0 . T . .
angs and helped reinforce parental aspirations for educational
N >
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/______..-a_ B B e ————
60 ——

Protestant Catholic Jewish Muslim Buddhist

FIGURE 31. Religious affiliation in the second generation. Source: p
Children of Immigrants Longitudinal Study, Third Wave (CILS-IT1 ',_ozrt“ and RumbQ
» 2002), w,

achievement: “The degree of integration into the grou
the behavioral patterns of group members. . . Because f
individual families stem[s] from the ethnic community, 1 : tl)lorm*
expected by parents and by others around the Chilmess:ﬁw]?r
13 y

the same, suggesting that young people receive little compet;

other desiderata when their social world is restricted
45

tion Tom
- -+« t0 the e,
nic group.

To the cont.rarx,.llicmamf-sﬁ ‘Amefican youths who abandoneg g
church were viewed as undergoing dissonant accultu}M’mmsk
of assimilating downwar‘c’l. As a youth counselor, himself of Vietame,
origin, told the authors about this group of youngsters: “They haye
become Americans in their own eyes, but they do not have the advan.
tages of white Americans. So they lose the direction that their Vietnamese
culture can give them. Since they do not know where they are going,
they just drift.”*¢

Those Laotian mechanics and welders building a Buddhist temple in
the midst of the Louisiana cane fields knew well what they were doing.
The temple and its associated rituals were not only for themselves but
mainly for the children—a symbol of their origins, rallying point for
their cultural pride, and a springboard for their successful adaptation t0
school and society. Although these refugees may not have known i[,‘thC)'
were reenacting, in a different time and place, the actions and achie®
ments of millions of immigrants before them. Although, as We .W’“ ;ef
shortly, the role of religion is not limited to selective acculturation ©°
still represents a dominant path for successful adaptation 1

n early life:
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At least once At least once
a month a week

2

s 2 TR %
,»L& ¢chan once At least once
a year a year

figious attendance in the second generation. Source:
i
. Relig

P]GU R E 3
Cﬂ’s-"l'

e of the Children of Immigrants Longitudinal Study
) collected data on the religious affiliation and par-

ng adults at an average age of twenty-four. Results for
A fyo;l and for its principal nationalities are presented in fig-
e catire samp eThrC e points are apparent from figure 31: first, many

! “md. 3-2' s were represented in this sample, although Catholics
jifferent ffll)‘fj;e majority; second, greater than 8o percent of these

a . . . . .
et [h; Jts ffliated with a religion; and third, a sizable minor-
soung 2 .
1+ had no religious attachment at all.

The dominance of the Catholic faith in these data is partially a con-
equence of the way that the CILS sample was designed. It also reflects
il fact, however—namely, the large number of Latin American,
Flipino, and Vietnamese immigrants that profess this religion and,
hence, the preponderant role of Catholicism among the contempo-
ary foreign-born and their offspring. Strong majorities of all second-

—

third W2V
(ILS) (s¢€ chapter 7

were a

-

gneation Latin groups profess to be Catholics. The same 1s true of
Hpinos. And although thve dominant religion among the Vietnamese is
BUd“ﬂlism, about one-fifth of these youths also declared themselves to
xa;:;};lf:fhis dominaf‘t position of the.Roman fgith poses both a
opilation ;len OIPP;)rtumty, The challeng(? is to provide for this young
" that which w:z ) ,SIUEPOrt and.educatnonal resources comparable
Wiy e iy o abVa; at le to earlier European Ca'thohcs. The oppor-
Olidate g POsiti:)ny Oillng S0, Fhe ROfrllan.Cathohf: Church can con-
v ther:s t ¢ do.mu}ant faith in Am.er'lca. As we yv_xll see

are indications that Catholicism is not rising to

W, Ow,
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this challenge or, at least, not as much as it did dyy;
R i
sic European immigration. Ng the Periog

The finding that close to 20 percent of the ClLs Clay
religious belief in early adulthood is due o ——ample 4
. — 1€ to this Tgj -, Leclay, d
jong second-generation Chinese (533 th%!*
being endorsed as well by one-third of other Asiang pe
of families coming from.a prlmaflly secular traditiop wh €are ()ffspri
endowed, on average, with superior levels of human Ose ng
from China were raised in a society where religion Ts nor Bran
o : e t
put it mildly. The absence of strong afterlife beljefs amo co
n

grants and their lesser need for religion as a plat : i
- : . Upw ’

ity xplain the lack of stron . ~LVard o

ity partially exp g religious Convictiong ypo Mok,

———

offspring. B the;
Data on religious attendance, presented in figure 3, onfir
) g ) m thic .
ture. Again, nearly 20 percent do in any religioy, Sthls e,
erVices

and to them must be added another 10 percent of “nomimaP s
ers who frequent churches or temples fewer times thap once aehev.
They are counterbalanced by about one-third of the sample who)’eat
regular churchgoers, with the rest in between. Complete 5 sence o ,:r,e
ious participation | mong the Chinese (41 Percen:;
and other Asians (39 percent), with youths from “other” nationaliie
(primarily of European and Canadian origin) close behind, The most
devout groups in this sample are young adults of black Caribbezrg.
2in, particularly Haitians. Among this group nonattendance or infre.
quent attendance drops to the single digits (3.3 percent), while among
Jamaicans and other West Indians it is less than 1§ percent.

Overall, these data suggeends@reatsr religious affilia-

tion and participation among second-ggx_ga_tjic'm Latin Americans than
ésians, except th'e (mostly C'athohcl) Filipinos; éeconds M@:
inance of Catholicism atholic groups are more participatory
i 1 . i - ation
in this sample); and third,» tendency among black second ge% !
youths, often in greater need of external assistance, to be religious

: : i the very high
active (Haitians, West Indians). Part of the exp or -

= T ) 00
levels of religious affiliation and attendance among second-generat®
e of the Catholic

Haitians in Miami has to do with thi;l’);gffifilf/‘ﬂﬂ_,/m
. . . . q -perienc

Church in promoting the integration of their group, a0 expe

which we will return. betweeh

_ : . jation
It is possible to demonstrate the existence of %

. - . . ap0n.
religion and adaptation outcomes in the _second generat
- \

R
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R

Muslim

F=4.30 (p<.001)

Buddhist  Other religion No religion

milation by religion in the second generation. *Higher
sity toward downward assimilation. Sample DAI mean
m o to 6. Source: CILS-IIL

. o“mward asst
~U - .
fi6t lﬂdia[c h,gher propen

g § 1 79 wi[h a range frO
s‘.m-cls-.'

i, we first constructed a_D ssimilation Index (DAI)

«d of the sum of sIX indicators of negative outcomes in early
mpo . .

4 Jthood—from unemploymen ar tion.” Higher
! —

cores in this ndex indicate a gww
~—= lation. As shown in figure 33, all second-generation youths who
ﬁ‘r.&;;.w ligion, with the exception of Buddii‘s_tﬁ Hq_\ﬁi.lnmumw
e DAl than those without any religion, These differences are statisti-
Wm at the 0.001 level. The exceptional case of Buddhists is
arguably due to thM in the labor market experi-
enced by a relatively large number of Laotian and Cambodian youths.
For the CILS sample as a whole, approximately 6o percent register no
indicator of downward assimilation at all, while the figure drops to §1

percent among Laotians and Cambodians. Note as well the relatively

high DAI score among those professing “other religions.” We will return
W these points below.

More telling still is the relationship of frequency of religious partici-

patlon I M . . . .
ad with DAL As shown in figure 34, the association is monotonic
" inverse, with m

ore religi ' I indica-
1005 of down T llglf)USly active yquths hfav1r} l_ower
\r*r*-wa\r@ﬂl. The association is significant at thé

0,
O level Yer these b

ivariate associations do not “prove” that religion
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Mean downward assimilation
index scores*

FIGURE 34. Downward assimilation by f
scores indicate higher propensity toward
score 18 .§79. Source: CILS-IIIL

requency of religioys atte
downward assimilatign, Sample

L

DAj

prevents negative assimilation because the causy] effect can pyy, at]
in some cases, in the opposite direction and because p COntr;ls h":sl
been introduced for other variables. What the evidence Shows ™ ve
this point is that the two variables correlate in the way that theorezc:])
expectations anticipate.

An examination of the individual com
cates a general tendency for religion t
adaptation outcomes but with several

shows that youths professing affiliation to a standard religion tepq t0

be arrested or incarcerated significantly less often than those declarin

~other religion” or having no religion at all. Simi ‘
other relig % | gi all. Similarly, We see in figure
36 that respondents who “never” attend church are more likely o have

been arrested and sl htly more Tikely to  have been incarcerated thap
others. But relationships of requency of religious attendance with arres
Or Incarceration are not linear, nor does

the relationship between early
childbearing and religiosity show a clear-cut pattern, except that young

women professing “no religion at all” are the most likely to become
m?’m—o%hers. : = o R

The anomalies we have just observed are due to the presence of Ot.he[
factors thar also affect and thus confound these bivariate relatif’“shlp.s '
To clarify what is actually taking place, we conducted a series of statist-
cal analyses that control for other possible predictors of adaptation ogt:
comes. These include age, sex, length of U.S. residence, parental S,Odzl
€conomic statuys, single-parent versus two-parent families, an d nathf‘st
origin. All of these variables are included in models used in [h,e }I:‘:ll
to predict major outcomes of second-generation adaptation.* W.Hious
of them controlled, we find that both religious affiliation and el
—— ——

ponents of the DA} also ing;.
0 be associated With posigiye
notable exceptions. igure 35




'F;_"]‘;r;emd (males)
@ incarcerated (males)

Early parent (fermales)
3 ary e (4721

O—

Buddhist ~ Other religion No religion

12 104 167 289
10 122 262 278
' - indi f downward assimilation in the second
Nl Religious affiliation and indicators 0
IGURE 3’30,,,“,- CILS-IIL

Never Less than once At least once At least once

ayear ayear a month
2 155 544 414 1,392
3 207 679 626 1,758

HGU .o
mmil;aiijs" Frequency of religious attendance and indicators of downward
onin the second generation, Source: CILS-III.
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TABLE 44 NET RELATIONSHIPS OF RELIGIOUS AFpyy 5,
AT

WITH MAJOR ADAPTATION OUTCOMES IN THE Skconp b p
5 GENERAT ART'C[
Education c; L T T
‘Upati -
(years)® 'Pationg| S
- PR . Statygh Oy, ."*»\\
—— ™y
o T a"ﬁn(

Religious affiliation*

Major religion SH(d 1) 33, (2.3)+

Other religion -.048 n.s. 21, Oy Qg
Carholic 276 (3.4)** 951 (1.;)## =045 N,
Protestant 389 (2.9)*+ 2.548 (2.4) =093 23,
Jewish TTH26) 4533014 209
Religious participation® 015 p
Attends at least once a month 314 (3.5)***  1.845 (2.7)%»
Attends at least once a year 265 (3.03)** 893 (1.5)## 081 (1.9)
Artends less than once a year 121 n.s. 167 n.s, =060 (L.5)y
N 3,293 2,590 “‘0‘;6 ns,
soURCE: Portes and Rumbaut, Children of Immigrants Longitudinal Study (CILS), sutv::s

through 3.

Qrdinary least squares regression coefficients controlling for age, sex, length of U.S, req:

tal socioeconomic status, single vs. two-parent families, and national origin. - Tesidence, pare,

®Ordinarily least squares regression coefficients controlling for all the preceding pred;

variable is measured in Treiman occupational prestige scores. & precictors, Dependen

“Negative binomial regression coefficients controlling for all the preceding predictors, De

able is a count of events or conditions indicating downward assimilation (arrest, ir;mrgaiz‘:i:[: g
, pre-

mature childbearing, etc.).
4“Major religion” includes Catholic, Protestant, Jewish, Muslim, and Buddhist. “No religion® it

reference category.
e“Never artends” is the reference category.
*#*Probability of a chance relationship is less than one in one thousand.

**Pprobability of a chance relationship is less than one in one hundred.
*Probability of a chance relationship is less than five in one hundred.
#Probability of a chance relationship is less than ten in one hundred.
##Probability of a chance relationship is less than fifteen in one hundred.

participation have resilient and significant effects. For this analysis we

included the DAI as an indicator of downward assimilation and, in adds-
ndicators of

tion, educational achievement and occupational status as 1 .
the opposite “upward” assimilation. Results are presented in table 44

. . . 1 )r Of an
With other predictors taken into account, being 2 mem'lz; higher
. - ith M

established religion_is_strongl = Sig-
stige. I 1S 50
ilationt

ducational achievement and higher occupational pre e
) : — =
nificantly and negatively related to inci ' awar
M_

a

I
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5 used tO measure each outcome, religious affiliation
¢ scale . net 0.7 Years, elevates occupational '
on 7 ion by ¢ _ d lead doctie prestige
el s educ? .3 status points, and leads to a decline in indicarors
ey 137 .
i ro,\"m‘“e imilation of 10 pe‘rccnt‘l.\lo.te that these modest byt
M ar as ¢ not associated with affiliation to “Other Religions,”
o0 ffects @ , indicator of adaptation. Additional analy-
rfsi“h has 1° ehe significant effects .assoclated with “Major Religion”
o' Catholic, Protestant, and Jewish affilia-
@’ mos . cable 44> all three religions havestrong and positive
nl . _r-—’—_\— -
CL Showvith educationa achievement and, With one exception,
: V

ons: —— — 3 ]
Zlationsly St sl significant associations with occu | status
es
10

AL : .
&D/ is quite similar when we consider the net effects of reli-

The Storgance Relative to youths who “never attend” religious ser-
. Relat

o atten ho do atte d have a higher gr%abiliMcaMd
W and a lower one of following™a downward
OCcuRat19na . An important finding is that these relationships are
,ﬁiﬂ‘%requency of religious attendance. Thus, among young
e “hurch but do so fewer times than once a year, the
" are of the expected sign, but all are insignificant. Stronger
coefficients onsistent relationships are found among those who attend
aﬂld $Z§Z:rvices at least once a month. Among them, for example, the
igi T o :
Zuit of incidents. indicative of downward assimilation declines by a
ne[gi;e:scz r:Zligious affiliation and participation anc% Fhe various.adap—
qtion outcomes Were measured in the same survey, it is not possible to
say with certainty that one Elways “leads” to.the ot .er. n some cz}ses,
T least, it is possible that the Causal relationship runs in the other direc-
ion. For example, educational and occm may lead to_
Tenforcement of religiglj—é convictions; alternatively, a @vnward assim-
ilation path Tnay be accompanied by rejection of the religious tradi-
tions inherited from parents. At a more theoretical level this pattern
O murual influences is compatible with the role of religion outlined in
figure 28: just as at the macrolevel religion interacts with other social
forces charting the path followed by different immigrant groups, at the
ndividual level it can also interact with various adaptation outcomes,
nfluencing them at some moments and being influenced by them at oth-
“fs. We examine next the forms that such interactions can take.
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ional and economic needs of poor immigrants in the
—od have led them'm join evangelical congregations.
—Catholicis™ emerged, in part, as a Movement fo counter-
matic |‘of he more del11f)§rarlc z}nd socnall)f cohesive Protestant
g apPe‘: ven the, Catholicism failed to retain the allegiance of a
w,rches' u per of Mexicans and f)ther Latin Americans, especially
e  According tO Gonzalez, fully 25 percent of Hispanos
75 exico, both native-born and immigra'nts,. had converted to
; New o by T 6o.5* More recent data pomF in the same direc-
Protfsmntl. hat greater than 20 percent of Mexican Americans have
owinG doubling the average among recent immigrants.>
tent with the more adaptable role of evangelical

o, S
o . Profestaﬂt,
tternt 1 consts i . . ..
The pa 0 [CSponse to immigrant transnational concerns and activi-
-hes ! .
C

aw prev1ously.
the second generation 1s more complex because it may

with home-country religious affiliations, in the

=
3
w

1165 L
ReaCﬂVlrv. m

—.atisfaction
“Jude dissa : —— :
= first-generation parents, but also dissatisfaction with the
Ot SOme s i
hemselves and_attempts to move away from their traditions.
rents te . 1 . ; —
—atter behavior indicates dissonant acculturation. Thus, while first-
s — .
o ration jmmigrants may orf may not remain [oyal to the religion of
e : . .
heir forebears, their offspring can still explore other alternatives more
¢l : . .
h their emotional needs and their attempt to create dis-
The 13 percent of respondents in the CILS sam-
. : « ” s e -1
ple indicating affiliation with “other” religions exemplify this trend
gnce the alternative beliefs that they profess are seldom found in the
first generation. They include Rastafarians, Wiccans, and followers of
sssorted sects and cults, both Christian and non-Christian. Fernandez-
Kelly has labeled this reactive pattern «dialogical,” noting that the free
marketplace for religion offered by American society has provided these
youngsters with the opportunity to explore alternatives other than those

learned at home.

That exploration comes at a COSt, however, because it can sever the
T L ———

young from thej ' ings, reducing ¢ ‘tive accul-
turation. In addition the sects and cults that they join seldom fulfill the
traditional functions of religion, as they are accorded little respect and
mmonly lack the social and economic resources required for upward
iﬁ:flsl:;ya Suill, fo.r some young_people they offer a‘chance to escape wh;t
iﬂg‘of the:na Sl“ﬂmg hO@e environment and to gain 2 bett?r understand-
ofa g selves. Consider the case of Marina Solares Lépez, dz}ughter

ict working-class Cuban family, reinterviewed in Miami at age

consonant wit
unce from the parents.
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twenty-four as part of the CILS sample, Duriy
edly clashed with her parents becayge of

chaperoned on dates. The parents alg, “dhc:::,
conservative anncqmmumsm COmMmon AMong |
chapter 5). As Marina entered the univcrsiry and g, |
science, she began to sce things differ ently, distap, st rted y,, mkr“w "
from her parents” political views. During g, "8 herye *4rs, "
she publicly defended the right of the ch;] d's far}; c':': (;«,nzél:,"en ,h"::

0

Cuba. “They almost hung me from 3 tree,” she recajlg s» € b, :,:)&"‘,
. Ck

Her deepening sense of difference Promped |,

sect, after a visit to Salem at the age of twenty-on esr 0 join thery
“a neo-pagan faith, very nature oriented. Ce]ebrat'l_o e dcﬁnes W, f‘(a
six weeks, following cycles of nature, changes of S:s take Plac:c: N
her changed identity, she ceased to see herself 55 « Cason,,, ) pane?
the broader term “Hispanic.” Her recent Marriage touban,’? adop(b?
forced her views as he also opposes the politica] ambja Chileyy, rc:f
and, though himself an agnostic, finds her adopted religioanfe of \y;

exciting.” In cases such as this, parting company with the tr:el‘cunous ag
ditions of the parents may have liberating effects. tefs ang tra.

In the prior section we saw, however, how affili

t

atiOn to «
. .o ot ,
gions” does not produce the same positive associa her rej,

M% S
_reason is that these “dialogical” affiliations are commonly ﬁe
ontribute to selective a"ulturation‘. Therew
trend partially accounting for this result. Religious reactivity cap 31:(:
Wr a major life sm_
eration youngsters this reactive variant commonly includes “finding
God” after being thrown into prison or becoming destitute because of
drug addiction or single parenthood. Fernandez-Kelly labels this pattem
“redemptive,” noting that these religious rebirths may take the form
either of reembracing the parents’ faith or adopting a new one.”
Rastafariani ng West Indians and evangelical Protes
among Latin Americans are common vehicles Tor this reactive alterna-
_tive. Cases of this variant identified in the CILS sample were comm(ﬂz
accompanied by a self-definition as “a new man” or “a new woman
and a serious attempt to rectify the errors that led to the crisis. Thu;'
Johnny Carballo, the twenty-three-year-old son of a Mariel C,Uban,re 1
ugee, culminated a highly successful career as a drug dealer in Mm:;
with a stiff five-year sentence for trafficking. He served three years 1:)0,
adult correctional facility where he met Ramén Ruiz, a lifer, who
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[1 No religion |
[ Once/twice a year or less
_Evorywuk
E::]SmnlxImuamk
Bl Total

|

Ever incarcerated Early chi -
(Males, N=2283) (Fenﬂ&lde?B'ng)
oveen 14 and 20 years-
e ency of religious attendance and indicators of downward

ncunﬁ.ﬁ._FL Angeles. Source: Immigration and Intergenerational Mobility in

(IMMLA).

bim under his wing. From Ruiz, ]ohnn.y said, he learned “family val-
s, then elf-respect.” He came from prison 2 deeply changed, religious
man. He now does electrical work and brings home $800 a week, a far
v from the $8,000 Or more he grossed as a dealer. But he says he is
n(;w on the right path guided by his new faith.>’

The recent [mmigration and Intergenerational Mobility in Metro-
politan Los Angeles (IMMLA) survey, described in chapter 6, yields
come revealing insights on this form of reactive religion.’ Though the

survey is not strictly limited to the 1.5 and second generations, as it also

includes native-parentage youths, the relationship between frequency of
religious participation and indicators of downward assimilation is tell-
ing, For the most part the association is modestly n¢ ative, with greater
h better outcomes. But the

I
quent

freﬂﬂ?“)’ of participation associated wit
association reverses dramatically when we Consider the most [re
category of attendance: several fimes a
Ir&oi:i};:::‘;ti“foﬁguml 37, episodes of arrest and inc
week rather thanrf on:?hes who go to church or temple SeTCT
fh’ﬂ% it 0518 th never attend. The same 1s truc for early
would lead o earlg 'e"‘l‘a es. Itis lmplausnﬁle that a ?er.vent refigious I e
tsuch serions s); jail or premature parenthood; it 1s far more likely
: thacks in the path to successful adaptation would

arceration were
mes d
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Linear Reactive
’/’/ o v
e irmigrants before Korean and Chinese converts o 1
Swar most Catholic. mainstream Protestant churches: }
and Mushm immigrants Mexican and Central Armerican
woday converts to Evangelical secrs
Colombian. and other US.- Converts to Wicca and other cults:
Cuba™ o Catholics: Vietnamese, converts to Rastafarianism and
por” Laon © jotan. 2 nd other U.S.- Evangelical sects after episodes of
‘f‘:j;on C,ﬂ-rbodb’:"m Asian Buddhists downwanrd assimilation
g —

Jtives exist, individually and collectively, that undermine
f 2 unilinear relationship and point to the complexity of
ligion and immigration in the real world.

il Al
jon O

it
the Pﬁd:mons perween r€
r
the it

(EXICAN EXPERIENCE
THE 25 we know, 18 by far the largest and most endur-
. ioflow Into the United States. It has been influenced, at every
g forc8? resence of religion.¢! This is evident in the fervent prayers
aap [hi,p migrants tO the Virgin Mary prior to crossing the bor-
deressed ! he collection of immigrant retablos assembled by

destinely. In € .
gerrzll;’i;‘ and Masscy, we find moving instances of the trek to El Norte
u

heing indeed 2 “theologizing” experience. These paintings relate the
cibulations of migrating peasants on crossing the border and pay hom-

sge 10 the virgin or patron saint who saved them:

Mexican immigration:

On this date, I dedicate the present retablo to the Virgin of San Juan for
he clear miracle she granted me on the date June 5, 1986. Re-emigrating
o the United States with three friends, the water we were carrying ran out.
Traveling in such great heat and with such thirst, and without hope of drink-
ing even a lietle water, we invoked the Virgin of San Juan and were able to
artive at our destination and return to our homeland in health. In eternal
gratitude to the Virgin of San Juan de los Lagos. Braulio Barrientos.®

Xif“:;ha"‘@ to the Virgin of San Juan for having saved us from the People
Gy ¢ Migration (the Border Patrol) on our way to Los Angeles. From Leon,
anajuato. Maria Esther Tapia Picon.%?
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Recall, as well, the words of the municipal preg; den
concerning the projects funded with immigran, Cot of' ochip,
United States. First and foremost in these migrantﬂ,hum’“s fehb"h
Diego de Alcald, the local patron saint, whoge Chnts ing v:n
had fallen into serious disrepair. These words find ecl;,rch a Sanas g
similar migrant-sending communities, 0¢s in hy dqu
However, the Mexican experience simultaneoy| ] reg
canonical “three Rs” functions of religion for immyi CParyg fr
Mexican American sociologist David Lope; Minces -
Church may or may not be successful in jts attempt t(')‘O Words, #’ﬂ.
Mits flock but, in contrast to the religious insﬁtu;ecnre thﬂq};'
many other contemporary immigrant COmmunities, jt jg (?rﬂsr:) ‘frv;
ibyp

tle to the intfegratlon Efnd upward mobility of Mexican ap4 ot ing fy
immigrants in the United States.”®* B w

" Lopez contrasts the Italian immigrant experien
with that of Mexicans today. Despite the initia] re

y
‘rlf

ce of a Centuyy ,
Sistance of %
. . . 0 the I .
dominated hierarchy, Italians were eventually incor orated Tish.
Catholic mobility machine of elementary and high schoor 1nto the
—— 0 u 3
ties, and hospitals. Mexicans, on the other hand, were [ —r0"
_ : ) argely exqfyg el
from these vital services and were never sufficiently integrated ;
: e L - nt
priesthood or the church’s hierarchy. Their Catholicism oo 2 e
— : continueg y,
adhere to the traditional practicesf processions, masses, and pr,
. : . e
but without connecting effectively to the church-linked secular inyi[im‘
] — - - ; - a-
tives thaft provided a “lift” in the past for ascent into American soqey,
If anything, transfers went the other way as the traditional religiosity of
migrants in the United States subsidized the upkeep of Catholic parishes
and schools in Mexico.6
Reasons for this outcome are a complex story that has to do with the
historical development of the Catholic Church in the United States and
its eventual encounter with masses of migrants coming from an alterns-
tive Spanish tradition. The mobility machine that the Irish clergy con-
structed for its own group and, later, for southern and eastern Europeans
was centered in the East. It was there, and subsequently in the Midwes;,
i ; i volve
that the system of national parishes and paro'cl’{lal §chools j"’n}'
to counter the hostility and disadvantages of living in a—ProtesEjab
n -~ r—— v
dominated society. While the stern brand of Catholicism PfeaCh?_ y
- — . : | titio
the Irish clergy had difficulty absorbing the folk beliefs and SUPCY“(;t .
. . . . , ing aavalr
of Italian and Polish peasants, it eventually prevailed by fﬂking Lhol
. Lo cultura
tage of several key factors. These included the dlmlnnsﬂ‘&%ﬂ
. S . 3 ¢
of home countries, an ocean away, the Irish clergy’s own dom

¥ —

p o
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wat “bargain” that it offered to newcom-

f education and health.
alth

rms 0
" church moved to the Southwest, accompanying

ﬁ/ th ' o
IJ ’ a . .
LA Amert of its European ethnic flock, it came face-to-face

¢ ¢
“¢h
A oment . ) .
"”mend erent religious cradition. The C ch was
) ey AT ond did not h rovide a range o
’ ;

d thoroughly with pre-Columbian
a folk religiosity of quasi-magic rituals, patron
were demanded and repaid, and earthly pro-
n its quest for respectability in a Protestant

. from e
i s and festivities: 201L .
5100 church could not very well accept the religious

e American : '
—its efforts to absorb them, as it had

~0[!d9 t T

- Jirions of these_migrants: . ' . .
ga previousl)’ with Iralian and Polish peasants, it ran into two seti:
one

ouUS arri€rs: . f origi d : .
//’E@the short distance from places of origin made Mexican migra-
Gcean to cross, Mexicans could go

Diebly reversible. W1tho Viexican:
nd, in the process, replenish their traditions. Theyﬁ__aid

back and forth a ‘
red Irish priest to succor them when they could always

~meed an accenl - ould alw
= to their ~cliable hometown c#74, @l Mexican migration inta
~“ended. World War I, fol-

the Southwest and later the Midwest n€v
jowed by restrictive [aws, the Great Depression, and\}(’orld War II, effec:
d Polish migration and thus reduced

M, ~cilitating the acculturation of migrants
o American practices, No such t ings happened to the Mexican flow,
vhich continued uninterrupted for more than a century. Not only could
migrants return home with relative ease, but those who stayed were
constantly receiving fresh arrivals who nourished and reinforced their
religious traditions.
be.The end result of this clash was a stalemate between two Ways of
iﬂf’lzfitcezdfl:lic in the.Southwe.st. The diocesan system of the region was
’fliﬂquishe;T imeSh colonial day.s, and the Mexilcan church never
had bfl(mgedl s ho d on membex;s of its ﬂock “returning” to where tbcy
etican Chulz:; *}?f to the AI‘l"lCrlC:iﬂ military takeover. In' turn, the ln'sh
Buised condescen ,regarded its sogthern counterpart‘wuh farely c.hs-
Sectetariag of HiSlon f‘“d tre.ated its followers accordingly: “There is
isho f Hispanic Affairs’ within the U.S. Conference of Catholic
PS, but its Pastoral Plan. dati | . s
, dating from 1987, reads like a missionary




plan to evangelize some exotic tribe, not the I
the American Catholic Church " ang Ol
The stalemare, coupled with the con
ment across the border. had a dramatic
ing of Mexican American YOUths hy
-ﬁ;emmrecxse hgures tor the
ftalian American childr
o believe most historical accounts, t
the norm for the second and third
;e-;ed\ro‘ﬂexlcan Americaili. The system S Paroc}:UCh thiy D(h»;r.»t
served Catholic European ethnics so well wag Onl”!E;a\]&:h()(’i\p
the Southwest and then mainly to serye the needs of d‘:" ly Xtengyg
European-ongin Catholics who had migrated tq the re I.ns
were a thing apart. According to Lopez, even today, of " Yicg,
students who attend Carholic elementary ang %Cona;ly . ; 2.6 il
wide, about two-thirds do so in the Eaqp and Great [ o, , ool
about 18 percent are found in the entire “West,” which ; Ons, Oy
California and the Southwest.¢” Ncludes of
Thus, the largest immigrant group in the natjpy and ¢

forms, along with its descendants, the fastest growing Ompo;one that
American Catholic population, has not had access, yesterday o‘;t rof the
to the mobility escalator that served other Catholje groups in the"da.‘s
In the contemporary period, the ast,

Mexican experience €an be fryjefy,
contrasted with that of Cuban exiles who arrived in South Flon'dau;

the 1960s and 1970s. Cuban parishes were promptly establisheq iy the
archdiocese of Miami, anriests and bishops quickly foupg

; : rarchy. Schools run by such orders
Marist brothers were transplanted
of the exiled middle-class popula-
ter, as well as in a number of prior

g"‘“n.,

ang g

his pac, beca

Ageneranons. N S0 d

as the Jesuits and the Christian and
from Cuba to educate the offspring
ton. As shown in the previous chap

studies, this education yielded impressive results in terms of fostering
.M« . . .
both academic excelleng:, and educational achiev as well as pre-

serving bilingual fluency among Cuban Americans.

Nationwide, abonr one-quarter of children of ic families attend

Rarochial schools today, while children of Latin American (mostly
Mexicanz amilies

9 50 af the rate of only 4 percent. This figure &

Probably a high estimate for the number of Mexican American.cffnldr:;
Who attend Catholic schools in Los Angeles, the largest arChd'OLeS:r_
€ nation, whose membership of Mexican origin now exceeds f.oriilv
cent.* While the Catholic hierarchy of that city has spoken repeate
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jgrant rights and while American bishops nationwide

eof '"kaah't‘ signs that they are aware of the decisive role of
, J(f;eﬂ 9"m|;,nmigf“"ts and their descendants for the future of the
"’"{'Ann,nca"” ess has translated so fgr into mostly symbolic ges-
1 jﬂn"’-‘. hat awa e and services made a.vmlahlc by Protestant churches
Jrional success of imrr.ngran‘t groups, §1xch as Koreans,
Jbsent from Catholic parishes serving the Mexican
This absence may have something to do with the
W"‘Wn o 3 quarter of this pqpulf.«ltion that has left the church to
s of € . us Protestant denominations. :
o0t var " Catholic Church was built by immigrants and consoli-
o _Amerftaf?ona | strength by promoting their integration and social
jared 1 i"S“;‘:l:re may well depend on overcoming the historic stale-
bl Irs Mexican Catholic tradition and becoming, once again,
¢ vth the ? ¢ in the incorporation of these migrants into American

o effect® ageﬂwth and consolidation of particular churches in the
ety The gl;zus marketplace have been closely linked, yesterday and

" their success in confronting the needs_ of the newest @embers
rodds d opening doors for their adaptation and success in a for-
of soc“"j' avg hile masses in Spanish, like the colorful Sunday rituals at
;L&"R?; (')f Lima, do attract large numbers of Latin immigrants, they

i not suffice by themselves to retain these migrants’ loyalty to the
wi

Catholic tradition.

P e e
wf"*'fhthc educ
'ftff l ,
f"ﬂ' n laf‘!le Y .
' ulanon-

sodth .
mcricaﬂ fehg

ISLAM
Most contemporary writings on religion and immigration in the United
States stop short of the question of what to do with the new player in
the religious marketplace—the growing presence of immigrants from
Muslim countries. In part, this reluctance is because of the relatively
small number of such migrants that, according to the best estimates, rep-
resent well under 1 percent of the adult American population; in part,
because of the dearth of empirical studies about it; and, in part, because
of the sheer difficulty of tackling the issue. For unlike the canonical
story of linear religious affiliation leading to respectability and eventual
r&:g‘:;‘fl’:ltl;lty, the rise of r.nosques.and the presence of a Populatign
ity, by a large Z"r‘; h?sfeen v1ewed_ with alar@, if not downright hostil-
ne could ps ) (t)ht € liurroundmg population.”? .
Jewish, Synagoguzs at t € same was true of C.at.hohc churcl.les ar%d
at the time that they were originally established in

™,
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America, bl‘lf.fhEI’C is a vital differencc. Neither of
a history of frontal confrontation with Chr’istiangt t "
both depended on the outcome of the clash, A 't‘asty’-Whm s
tury, when the conquest of the Mediterranean by the «c .. € nipy ¢
sulated the Christian world and emptied its citie € “Sar h
of this confrontation have marked the course ¢
tory.”! No wonder, then, that conservative Wester
recent events as “the Clash of Civilizatjong»
ized Muslims deriounce the Western presence
new Crusades.””?

Public hostility toward Islam reached 4 cli
attacks on the World Trade Center and the pe
and has remained at a high pitch ever since, in the wake of -2
attacks in various parts of the Western world and the everpr New
of new ones in the United States.”? In the ublic minq Ar:[:e M thre,,
and terrorist have become almostm
Mcts that most of the Arab Ameri(mmlw.
Muslim (only about a quarter is; the w‘m
Muslims am elght countries with the largegt ’Mﬁgﬁ
populations in the world, from Indonesia to Tran, are nor A3; - tm
United States more Muslims originate in Asia than o Nr- Fast EZ)_LTS
tries); and only a small minority of either group are fundamenralisz.
Even the federal government has contributed to thig confusion by 1.

geting the Arab population as a whole for special surveillance and by
restricting entries from Middle Eastern countries a5 part of the effor
defend the nation against terrorist attacks.”

In the long run the question is what policies can best address he inte-
gration of the Muslim immigrant population into American society. The
question is complicated by the global character of this religion and its
effects. Like other world religions, Islam is a multinational institution
that, in turn, supports the transnational grassroots activities of its mem-
bers. Unfortunately, the latter include not only those of the vast majgr—
ity of peaceful believers but also the conspiracies of a fundamemfhst
minority bent on radical opposition to the United States and the .\\'est.
Islamic fundamentalism is driven by a profound sense of resseyttmen!
for the historic defeats suffered by this civilization and its relffganon to 3
marginal place in the evolution of the modern world system. ’Ih_%@z
culminated in_the creation of the State of Israel by the suqmmfr\ ,:\the
dient of subordinating or expett € Pafestinian popu g;hgorise -
areq, It is safe to say that this historic developme%
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calism in the Middle East and that the global hreat
T not disappear until some form of peaceful g
n the Jewish state and its Arab neighbors

; srican populatior “h“—'" .
Muslim_ mc.rl'u 1 ‘E'll[l '”llt"m, the central jssye 1S
o with chis religion will yield the same benefits thas

i the past or whether it will be a source
et and marginalization. The typology of linear and

F. . 15 S T T —

it g 38 becomes pro n_the case of Tslam.
1Y - .

o religle [iear adherence to the religion of migr

an
ra&'“ . hand t_parents

. . R T ——
e on - e estran ement from the American sgcial m nstream,
erpel s subscribe to the more oppositional and resentfu

dam

" parent . g
Pecl*‘l-‘ it p ligious ideology. All evidence indicates that this lin-
f chis T onal. O her hand e
qrand ¢ quite exceptional. nt er hand, second-generation
m

By still react tO perceived discrimination and lack of mobility
fushms m'es by embracing the preachings of radicalized imams. This
‘ l W

o Oﬁum[:een o fully exemplified by the repeated presence of second-
5

rend h \uslims in terrorist attacks in Great Britain, France, and the

Wom Boston Marathon bombings were staged by
ynited ond-generation Chechens after undergoing precisely such a pro-
w0 SEC

f ratdicalization?6
cess 0 licating matters further is that Islam, unlike Christian denomi-
m n
CO F onhierarchical and noncongregational. Mosques are auton-
nanons, s 1 — : > —
—  from each other, each following its own particular brand of
ou . : .
o}:n Fih. In addition there is no requirement for believers to “go to
¢ faith. , . -
: sque” (as in “going to church”) at set times. As Ann Chih Lin and
mo . . ) )
ymaney Jamal note, “Islam isa non-institutional falth. . .. The rituals
of faith are lived through daily life and personal practice. . . . For many

Mushims then, mosques do not play the organizing role that churches

WAmerican Catholics . . . nor do ofher organizafions substi- bsti-

=7 This decentralized, fragmented character of the religion makes
T ——— N . . LT e —
it difficult for government authorities main social institutions

10 engage with Islam and explore alternative means of accommodation
1 incgrarion WHTE Tany Tams and individual Believers may read eration. While many imams and individual believers may read-
lly respond to these overtures, there is no overarching authority that
would enjoin others to follow suit.

Onthe positive side, Islam is a monotheistic religion with considerable
affinities to Judaism and Christianity. As Alba and Raboteau note, all of
these religions partake of the Abrahamic Tree, and they share prophetic

raditi - : . :
aditions, with Jesus Christ being recognized as a prophet by Islam.™

ln c - ..
addition, there is the encouraging precedent of other non-Christian
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religions, such as Judaism, that after difficyj, o
legitimacy and integrate followers SUCC"SSquy art dig Man,
an Nt Ame, Be
Mtext, Many <, By,
K

Jen’nan Read notes that, in the Americ

reorganized themselves to e more Jike oo ‘ Y Moy

services for Muslims. The Islamic Society of Gre ;
le, founded in 1968, developed the ater Hg,, Fap

ple ounded 1 9 ’ oped the ﬁrsr US Z()nal ’ ()nl Or gP’»
Arabs and non-Arabs alike in this metropolitan 5, iervkc e Cxgy,

In addition, and unlike the impoverisheq Muglinfa. *m g,
Britain and Continental Europe, American Mus“mlzo}?ula
well economically. According to Ishan Baghy, the 5o ave dop, iy
. . 1 Crage . 1

in the : an with childrey who T, “Quegr

lor’s degree or h and earns about 900 @ yearin 352 bogt.

. : . . . €.
is accurate, it would place the Muslim Amerijc this g,

an Populatjq,, at Mg,

d angry yOqu mep ] Cop.

siderable distance from the unemployed an
mon in Europe today. As for Arab Americans, the vast €150 cop,
Major
Jority a

secular, and they are also doing rather well. As of Zo1o
an

household income was $59,000, and they had 3 high intermg,.:
Tage Tage

with other Americans, suggesting a steady process of integryy;

. . . . . . 1

in this favorable situation, a minority of second-generatj, (A),;l' Evey
uslimg

can become disaffected and radicalized, as demonstrated by the B
Marathon bombings and earlier events. The situation at presen most(;:
ay

characterized as a tense impasse.
As Lin and Jamal point out, organizations such as the Coungjl
D

Arab-American-Islamic Relations (CAIR), the American-Arah Anti.
Discrimination Committee (ADC), the Arab American Institute (AAI),
and the American Muslim Council (AMC) have been doing all they ¢y
to foster the process of integration and seek social legitimacy for theis
constituents. As other religious minorities before them, different Mugliy

sects need to find strength in numbers and are ironing out internal dif
ferences, a process that seems to be gradually homogenizing them into
a distinct American identity. Politicians of Arab origin such as James
Zogby, leader of the Arab American Institute, and Spencer Abraham,
former U.S. senator from Michigan, have sought to speak for the minor
ity as a whole, defending its common interests.*!

American Muslim and Arab organizations are doing their best t
show their strong opposition to terror and, by the same token, establish
their legitimate place in the American religious mosaic. In Jul)" ?-O?;,
the Figh (religious jurisprudence) Council of North America {W\i’]‘[
issued a fatia, or religious ruling, against terrorism and extremisit f“;
was promptly endorsed by more than one hundred American Mus

PP ——
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ference t0 present the text Qf the fatwa, the execu-
A d PR, Nihad Awad, introduced it as follows: “United,
o o0 y‘he rerrorists and fl'.ust.mte' their goal of sparking an
: hs and civilizations. . .. The presence here
aders indicates the willingness of our com-
’ 0 natiOﬂ“l security and to work with policymakers
o sn‘t‘“g(he his iwternational menace to humanity.”*
s ctory over t_ ions of a few extremists to discredit the construc-
o' only the 27 and question the viability of Muslim integra-
It is vital, in order to prevent this outcome,
0 AT erican organizat_io‘ns‘ reinforce. their cooperation. with
” Mush § continue to delegitimize te.rrorl.st a.cts .conducted in the
es an _On their part, American institutions and the pub-

30Ihﬂnr. ‘ it religion . .
e the ¢ refrain from a blanket imputation of blame, lest such a
us

1 Jarge n'lmlo 2 self-fulfilling prophecy. .
ance mmllong-ferm course of action toward Islam is the one that
" e best

any instances of successful incorporation to America

yilded 57 ) t ?or the rights of all in the marketplace of ideas and
pthe P25 o from all peaceful religious institutions and groups,
he best course of adaptation for themselves and
~bers. No need t0 command young Muslim girls to take off
thel men; scaxl'ves. Given due time, those scarves will come off or be
et h;ab others worn with a distinctive American flair. Despite the
Zﬂl;f: chaxyllenge posed by fundamentalist Islam, th.ere is no necessary
-dash of civilizations” between followers of the different Abrahamic
(ihs. As in the past, the strength of American civil and legal institu-
cted to prevail, adding followers of the Qur’an to the

_afflf n N ;it
P k-nﬂ* of ,erwtm.\ fa
*f ‘~al\P"‘- " an Mushim le

R L / . T\
1ok f the major'ty
for® serican soctety:

ons can be expe
country’s religious mosaic.

CONCLUSION

Inher study of the role of the Catholic Church in the adaptation pro-
tess of Haitian immigrants, Margarita Mooney calls attention to the
decisive role of sociopolitical contexts in determining the scope and
;ilf::srsfé:ur.chhaction. _Haitians.come from the poorest country in_ th.e
e mis ere.'A§ we saw in chapter 4, they are heavily discrimi-
\dwnatlve population because of their race and poverty

Whelm; eg considerable external assistance. Since Haitians are over-
| atholic, the church is in a privileged position to extend a

hel in
g hand and_ 1 a privileged positior
and, in the process, reinforce their faith. Yet the extent to
\N—\———-/ v -
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n contrast, the more tolerant attit

. nity «
- - - = . ate towgyy | coethnic commu Y
most ethnic ups, plus its willingness tq channe] 5o, assistanyy | rraditions brought fro
.- .. ¢t §
through religious charities, creates a much more favorghle vironmen by Mexican and Cent
for effective church action. As we

have seen in the case of

Mexicans evangelicalism follow
omised by other congext

ual factor, the distinct and still-u
e of Haitians. Relatiye to Mexicans

such determination may be compr
but none of these existed in the cas

Since religion has |
Haitians are a small minority; the American territories to which they immigrants’ culture a
migrate were never part of their nation; and they are cut off from tha ; ties carried on by diff
nation by the sea. In Miami, Catholic leaders saw the need and fe | to be a trz%demark of
opportunity. Strongmrted by the archbishop, they set ot ¢ €ty and, Slfn‘_lltarl_eou
ate a wide array of Haitian ethnic institutions that went we 4“’9& | gCatholm IMmigra
those of a purely religious character. A Creole-speaking priest, mﬁ ‘_ r:e;nter\.lccessfull\
Thomas Wens 1, was at the heart of this enterprise, persuading rh;ﬁf; mty tSlar;]Pmtes
diocese of Miami to cede a ten-acre former Catholic sc.hoolaﬂf;1 ctlﬂ‘ff and socioo higs A-m
vent in the midst of Little Haiti for the creation of what, in fact X" | t €COnomic

oo ] O Stam

: oo in Miami WY

4 national parish, Notre Dame d’Haiti: “For Hamansr il Dame Probap) f:nco1 )
. . Notre ~ urg

€ncounter stringent race and language boundaries, ity B The only |o e

) . nNg-te
ccome a cultural resource to re-create their ethnic 1 e §-term
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nd another church refer to Notre Dame as ‘the
ot munity’ and ‘our home in Miami.” Beyond its
the 1 Notre Dame has become the symbol of Haitian cul-
b(z ous fum'; ~oming plaCC for M'laml s most discriminated group.”“
HET L weld cen of Vietnam, in New Orleans, Notre Dame d’Haiti

ly att€

o i: ““r\'Q.]hm'm'S Jescription of the functions that religion can

ﬁ[\; iO;" and progress of new immigrant groups. Not inci-
o et hows that, despite Wf Catholic
yntan-"‘ it 8 " liey ¥ chicle for these minorities, the church can still play
,-h“"s sg.m fomofi"g cheir successful incorporation. The extremely

"l ol Catholic affiliation and church attendance detected among

e Ie¥° sof . on Haitian youths in Miami by the CILS survey can now

oond” :;w creation of this national parish and its effective promo-
tra;cd to religious devotion and cultural pride.

onof lmef’isfcomparative study returns us to the theme sounded at the

vlooney .. . . . . .
" his chapter: religion seldom triggers international migration
g of th! — .

W/M and it does not determine their
Wnd SO_Clal mcorporam t interacts with them,
MTN best known of
3 &,described at length in the classic literature on European immi-
gants and exemplified today by Catholic Vietnamese and Haitians,
Lotian Buddhists, and Indian Hindus—is the strengthening of the
coethnic community drawing on the transplantation of the religious
t;;3’,‘,“,35'}3}&1?;]1?-ﬁ'om home. But other variants exist, as exemplified
by Mexican and Central American Protestant converts, by redemptive
evangelicalism following episodes of downward assimilation, and by
the distinct and still-unfolding experience of Islam.8¢
| Sipce religion has proven to be one of the most resilient elements of
mnigrants’ culture across generations, the beliefs and organized activi-
z)cs b:a:r:;id:[r; :rykdiifelrlegt foreign groups in this.; realm can be expected
ud simultane;)u St1 e: Longf—term m.co'rporatlon into American soci-
%mmyéopuztigrce guiding the process. With a major-
n, the church facesa rhg]ﬁm

been me
suc :
~__dsuccessfully in the past but that eludes it in important ways at

2esent. Asig

~— Asian Pr -

diverity 1o, ghe X:::Stz.mts, Buddhists, and Hindus will continue adding
ang S0cioeconomic erlcs_‘" rel}gxous marketplace, fostering community
10 stam mlo ‘1_“)’ in seemingly unproblematic ways. Efforts
will fail, giv ilience of ligions, and wi

e the v i
ery same reactions that they seek to suppress.

m solut; O Bresent viewe
tion, despite present views to the contrary, will
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be to add the small Muslim minority and its mo 05que,
ro the religious marketplace, on conditiop of m tUala 'n“"m.,

interplay of ideas. As evidence cited in this Chapt dlre Pegy ffn,:
cess appears to be on its way and cap, be €Xpecteq 4, CCat o

blocked by homegrown believers ; in the “clash of Civiliz, 121 e i
ics on the other side. \N




