mselves communicate much about the conflict with Nazi
ermany: “Killed in Action,” “Murdered by the Gestapo,”
‘Died in Concentration Camp,” and “Missing.” Eight names
are engraved on the World War II side. On the opposite
World War T side, the single category is “Killed in Action.”
There are ninety-six names.

As some historians have noted, World War I began as
the most popular war in history. Just about everyone was
spoiling for a fight, a chance to demonstrate the combative
spirit of their country, to prove their valor and nobility, to
honor their country. Those romantic notions died in the
trenches and lie buried from Flanders Fields to Verdun.
Throughout Western history no event has ended an era with
such finality as did the Great War.

ROMANTICISM

More an attitude to be explored than a term to be defined,
Romanticism began around 1780 as a reaction against the
Enlightenment. The Romantic movement itself lasted from
about 1780 to about 1830, but Romantic ideas and issues
were present in a variety of forms right up to 1914.

Tn its initial stages Romanticism was mainly a German
movement but it drew its inspiration from Jean-Jacques
Rousseau (1712-78). Rousseau began his Social Contract
(1762) with a ringing proclamation: “Man is born free and
everywhere he is in chains.” The source of the trouble,
according to Rousseau, was too much education, and of the
wrong kind at that. Self-forged chains could not be thrown
off with more “progress”; instead, people must emulate the
Noble Savage by returning to a state of innocence in nature.
Civilization had corrupted us, claimed Rousseau, and a
return to nature was the proper antidote. More a call to
action than a coherent program, just what Rousseau meant
by “back to nature” has been debated for centuries. Some
idea of his attitude can be obtained from his analysis of the
“wrong kind of education” in the Discourse on the Arts and
Sciences (1749):

Astronomy was born of superstition, eloquence of
ambition, hatred, falsehood, and flattery; geometry of
avarice; physics of an idle curiosity; and even moral
philosophy of human pride. Thus the arts and sciences
owe their birth to our vices; and we should be less
doubtful of their advantages, if they had sprung from
our virtues.

Their evil origin is, indeed, but too plainly
reproduced in their objects. What would become of the
arts were they not cherished by luxury? If men were
not unjust, of what use were jurisprudence? What
would become of history if there were no tyrants, wars,
or conspiracies? In a word, who would pass his life in
barren speculations if everybody, attentive only to the
obligations of humanity and the necessities of nature,
spent his whole life in serving his country, obliging his
friends, and relieving the unhappy?
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LITERARY SELECTION 58
Emile (1762)

Jean-Jacques Rousseau

Rousseau presented his ideas about the proper education of
children in the form of a novel. In the two selections given here
we see first an opening essay on the nature of education,
and, second, an example of the proper education of the pupil
Emile.

Book |

Everything is good as it comes from the hand of the
Author of things; everything degenerates in the hand of
man. He forces a piece of ground to nourish harvests
alien to it, a tree to bear fruit not its own; he mingles and
confounds climates, elements, seasons, he mutilates his
dog, his horse, his slave; he turns everything upside
down, he disfigures everything; he loves deformity and
monsters. He does not want anything t0 be as nature
made it, not even man; it must be groomed for him, like a
riding-school horse; it must conform to his whim like a 10
tree in his garden . . ..

It is you | address, gentle and far-seeing mother, who
know that you must withdraw yourself from the
established highway and protect the tender sapling from
the shock of human opinion! Cultivate, water the young
plant before it dies; its fruits will one day be your greatest
joy. Build early a protecting wall about the soul of your
child: another may mark out the boundary, but you alone
must erect the barrier.

Plants are formed by cultivation and men by education. 20
If a man were born tall and strong, his height and strength
would be worthless to him until he had learned to make
use of them; both could be harmful to him, in keeping
others from thinking he needed help; left to himself, he
could die of misery before he understood his own needs.
We pity the childish state; we do not see that the human
race would have perished if man had not started out as
a child.

We are born feeble, we need strength; we are born
deprived of everything, we need help; we are born stupid, 30
we nieed judgment. Everything we lack at our birth, but
need when we are grown, is given by our education.

This education comes to us from nature, from men, or
from things. The internal development of our faculties and
organs is the education of nature; the use we learn to
make of this development is the education of men; and
the acquisition of our own experience from the objects
which affect us is the education of things.

Each one of us, then, is fashioned by three sorts of
teachers. The pupil in whom their various teachings clash 40
is badly educated, and will never be at peace with
himself: the one in whom they all emphasize the same
purpose and tend towards the same ends, goes straight
to his goal and lives harmoniously. Such an one is
well educated.



longer, because where there is no nation there can be no
citizen. These two words Nation and Citizen should be
removed from modern languages. | know quite well the
reason for this, but | do not want to discuss it: it has
nothing to do with my subject.

Those laughable institutions they call “colleges” | do
not think of in connection with public education. Neither
do | count the education of the world, because this
education leads toward two contrary goals, and misses
both of them: it is useful only to produce two-faced men,
who seem always to defer to others but who are really
interested only in pleasing themselves. Now this behavior,
being common to all, deceives no one in particular. It is so
much wasted effort.

From these contradictions arises the one which we
feel constantly within ourselves. Pulled by nature and by
man in opposite directions; forced to divide ourselves
among these different compulsions, we make
compromises which lead neither to one goal nor the
other. Thus besieged and vacillating during the whole
course of our life, we end it without having found peace
within ourselves and without having been any good to
ourselves or others.

There remains finally private education, or that of
nature, but what can a man mean to others if he is
educated only for himself. If perhaps the proposed double
object could be resolved into one, by removing the
contradictions of man we could remove a great obstacle
to his happiness. To make a judgment, we must see the
finished man: we must have observed his tendencies,
seen his progress, followed his advance; in a word, we
must know the natural man. | believe you will have taken
some steps (made some progress) in our research after
having read this discussion.

What must we do to fashion this rare being?—much,
without doubt: that is, prevent anything from being done.
When it is only a question of sailing against the wind, we
tack: but if the sea is high and we want to stay in one
place, we must drop anchor. Take care, young pilot, that
your cable does not slip or your anchor drag, and that your
vessel does not drift without your noticing it.

In the social order where every place is allocated, each
one must be educated for his niche. If a man leaves the
place for which he was prepared, he no longer fits
anywhere. Education is useful to the extent that destiny
harmonizes it with the vocation of the parents; in all other
instances, it is harmful to the student, if only for the
prejudices it gives him. In Egypt, where the son was
Jbliged to step into his father's place, education at least

1d an assured purpose: but among us where only

asses remain, and where men change from one to the
ther constantly, no one knows whether, in educating his
on to take his place, a father may be working against the
on's best interests.

In the natural order, since men are equal, their
sommon calling is man's estate, and whoever is well
educated for this, cannot fill unworthily any position which
relates to it. Whether | destine my pupil for the army, the
church, the bar, is of little importance. No matter what
the calling of his parents, nature calls him to human life.
_iving is the trade | should like to teach him. Leaving my
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hands, he will not be, | admit, magistrate, soldier, or
priest; he will be first of all a man: everything that a man
should be, he will know how to be, when called on, as
well as any man; and in vain will fortune change his place,
for he will always be at home.

For a time we had noticed, my pupil and |, that amber, 230
glass, wax, different substances when they were rubbed

would attract straws, and that others did not attract them.

By chance we discovered one which had a still stranger
attribute, which was to aftract from quite a distance and
without being rubbed, filings and other bits of iron. How

long this quality amused us without our being able to

perceive anything beyond it! Finally we found that this
characteristic was communicated to the iron, even

magnetized in a certain sense. One day we went 10 the

fair; a juggler attracted with a piece of bread a wax duck 240
floating on a basin of water. Very much astonished, we

did not call him a sorcerer, however, for we did not know

what a sorcerer was. Continually struck with effects of

which we did not know the causes, we were in no hurry

to make judgments, and remained quietly ignorant until

we found the answer.

On returning to our lodging, as a result of talking about
the duck at the fair we began to try to imitate it. We took
a well-magnetized needle, covered it with white wax
which we shaped like a duck as best we could, insucha 250
way that the needle traversed the body and the eye
formed the beak. We placed the duck on the water and
brought near the beak a key, and we saw, with what joy
you may imagine, that our duck followed the piece of
bread. To observe in what direction the duck faced when
left quiet on the water was something for us to do
another time. As for the present, full of our plans, we
asked for nothing more.

The same evening we returned to the fair with some
prepared bread in our pockets and as soon as the 260
magician performed his trick, our little savant, who could
hardly contain himself, said that this trick was not difficult
and that he could do as well himself. He was taken at his
word and at once took from his pocket the bread
containing the bit of iron. As he approached the table his
heart was pounding, and, almost trembling, he held out
the bread. The duck came and followed it; the child cried
out and quivered with joy. As people clapped and the
assembly acclaimed him, his head was completely turned
and he was beside himself. The juggler, overwhelmed, 270
came, nevertheless to embrace and congratulate him and
to request the honor of his presence the next day, adding
that we would take pains to assemble a still larger crowd
to applaud his cleverness. My proud little naturalist
wanted to make a speech, but | shut him up at once and
took him away, overwhelmed with praise.

The child with evident excitement counted the
minutes the next day. He invited everyone he met; he
wanted the whole human race to witness his glory. He
could hardly wait for the time to come, he was ready 280
ahead of time, we flew to the meeting place; the room
was already full. As he entered, his young heart swelled.



as instinctively created apart from any conscious effort.
From this idea Nietzsche developed his notion of the
creative genius as a “superman” who was “beyond good
and evil.”

Second only to Goethe in German literature, Friedrich
von Schiller (1759-1805) was influenced by Kant and, in
turn, became a major inspiration for modern German lit-
erature. An idealist who hated tyranny, Schiller envisioned
the universal fellowship of all humankind. It was his poem
“An die Freude” (“To Joy”) that Beethoven used in the final
movement of his mighty Ninth Symphony.

Contributing his pessimistic theories to the move-
ment, Arthur Schopenhauer (1788-1860) claimed that real-
ity was a blind driving force manifested in individuals as
Will. Individual wills inevitably clashed, causing strife and
pain, from which there was no escape except by a negation
of the will. Temporary escape was possible, however, through
creative acts in art and science. According to Schopenhauer
and other Romantics, creativity emerges from the uncon-
scious, but there are also instinctual drives that conflict with
the creative impulses. The unconscious cuts both ways and
the Romantics were vividly aware of the “night-side” that
could release demonic destruction, as Schopenhauer noted
in The World of Will and Idea (1818). Blind human will
achieves only unhappiness or, as Goya said, “The sleep of
reason produces monsters.” Schopenhauer concluded that
reason must permit the release of creativity while simulta-
neously controlling the passions, but he was not optimistic
about the outcome.

England

Romanticism was effectively expressed in nineteenth-
century art and music, in historical novels, Gothic tales,
and romantic stories of love and adventure. For an
English-speaking audience the Romantic mood is never
better expressed than in the work of the English poets.

William Blake, 1757-1827

A self-proclaimed mystic with minimal formal schooling,
Blake was a fundamentalist Protestant who believed that
the Bible was the sole source of religious knowledge. Very
much an individualist, he detested institutionalized religion,
claiming that the human imagination was the sole means
)f expressing the Eternal. Blake referred to people as the
divine Image, the possessors of the humane virtues of mercy,
Sity, peace, and love. Equally gifted as an artist, Blake illus-
trated all but one of his volumes of poetry plus the Book of
Job, Dante, and the poems of Thomas Gray.

The collection of poems called the Songs of Innocence
(1789) coincides with the beginning of the French Revolution
that, for Blake, held so much promise of a better life for all
people. The following poem from that collection
celebrates the joys of a Christian life and a simple pastoral
existence.
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LITERARY SELECTION 59

The Lamb (1789)
William Blake

Little Lamb, who made thee?

Dost thou know who made thee?

Gave thee life, and bid thee feed,

By the stream and o'er the mead,

Gave thee clothing of delight,

Softest clothing, woolly, bright;

Gave thee such a tender voice,

Making all the vales rejoice?

Little Lamb, who made thee?

Dost thou know who made thee? 10

Little Lamb, I'll tell thee,

Little Lamb, I'll tell thee:

He is called by thy name,

For He calls Himself a Lamb.

He is meek, and He is mild;

He became a little child.

| a child, and thou a lamb,

We are calleéd by His name.

Little Lamb, God bless thee!

Little Lamb, God bless thee! 20

The Songs of Experience address a sick and corrupt world
in which good and evil coexist. In “The Tyger” Blake asks the
age-old question: did the good God create evil?

The Tyger (1794)
William Blake

Tyger! Tyger! burning bright

In the forests of the night,

What immortal hand or eye

Could frame thy fearful symmetry?

In what distant deeps or skies
Burnt the fire of thine eyes?

On what wings dare he aspire?
What the hand dare seize the fire?

And what shoulder, and what art,

Could twist the sinews of thy heart? 10
And when thy heart began to beat,

What dread hand? and what dread feet?

What the hammer? what the chain?
In what furnace was thy brain?
What the anvil? what dread grasp
Dare its deadly terrors clasp?

When the stars threw down their spears,
And water'd heaven with their tears,



A mighty fountain momently was forced,
Amid whose swift half-intermitted burst 20
Huge fragments vaulted like rebounding hail,
Or chaffy grain beneath the thresher’s flail:
And ‘mid these dancing rocks at once and ever
[t flung up momently the sacred river.
Five miles meandering with a mazy motion
Through wood and dale the sacred river ran,
Then reached the caverns measureless to man,
And sank in tumult to a lifeless ocean:
And ‘mid this tumult Kubla heard from far
Ancestral voices prophesying war! 30
The shadow of the dome of pleasure
Floated midway on the waves;
Where was heard the mingled measure
From the fountain and the caves.
It was a miracle of rare device,
A sunny pleasure-dome with caves of ice!
A damsel with a dulcimer
In a vision once | saw:
It was an Abyssinian maid,
And on her dulcimer she played, 40
Singing of Mount Abora.
Could | revive within me
Her symphony and song,
To such a deep delight "twould win me,
That with music loud and long,
| would build that dome in air,
That sunny dome! those caves of icel
And all who heard should see them there,
And all should cry, Beware! Beware!
His flashing eyes, his floating hair! 50
Weave a circle round him thrice,
And close your eyes with holy dread,
For he on honey-dew hath fed,
And drunk the milk of Paradise.

STUDY QUESTIONS

Coleridge claimed that “Kubla Khan” appeared to him
in a dream and that what he later wrote down was “a

fragment.” Is the poem incomplete? Could the first
thirty-six lines be an exercise in creative imagination
and the remainder a lament over the loss of poetic
power? In these terms is the poem complete or
incomplete?

George Noel Gordon, Lord Byron, 1788-1824

The most flamboyant and controversial personality of the
age, Lord Byron epitomizes the Romantic hero. With his
egotism and superhuman vigor he gloried in physical and
mental license, learning relatively late, and only in part, the
virtue of moderation. He wrote his words, he said, “as a tiger
leaps” and aimed many of them at conventional social
behavior, cant, and hypocrisy. Much of his poetry was
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prosaic when compared with the iridescent style of Shelley
and Keats but, as he said, his genius was eloquent rather
than poetical. His reputation was early and firmly estab-
lished with Childe Harold’s Pilgrimage, a poetic travelogue,
but his greatest work is Don Juan, along poem full of irony
and pathos. Byron wrote in the Dedication:

I want a hero: an uncommon want, . . .
But can’t find any in the present age

Fit for my poem (that is, for my new one):
So, as I said, I'll take my friend Don Juan.

Almost to the day of his premature death Byron was
torn between the heroic defiance of Prometheus and the
worldly, cynical insolence of Don Juan. In the end, he tried
to choose the Promethean way but died of fever during the
Greek struggle for independence.

LITERARY SELECTION 62

Prometheus (1816)
Lord Byron

Titan! to whose immortal eyes
The sufferings of mortality,

Seen in their sad reality,

Were not as things that gods despise;

What was thy pity’s recompense?

A silent suffering, and intense;

The rock, the vulture, and the chain,

All that the proud can feel of pain,

The agony they do not show,

The suffocating sense of woe, 10
Which speaks but in its loneliness,

And then is jealous lest the sky

Should have a listener, nor will sigh
Until its voice is echoless.

Titan! to thee the strife was given
Between the suffering and the will,
Which torture where they cannot kill;

And the inexorable Heaven,

And the deaf tyranny of Fate,

The ruling principle of Hate, 20

Which for its pleasure doth create

The things it may annihilate,

Refused thee even the boon to die:

The wretched gift eternity

Was thine—and thou hast borne it well.

All that the Thunderer wrung from thee

Was but the menace which flung back

On him the torments of thy rack;

The fate thou didst so well foresee,

But would not to appease him tell; 30

And in thy Silence was his Sentence,

And in his Soul a vain repentance,

And evil dread so ill dissembled,

That in his hand the lightnings trembled.



Singing hymns unbidden,
Till the world is wrought
To sympathy with hopes and fears it heeded not: 40
Like a high-born maiden
In a palace tower,
Soothing her love-laden
Soul in secret hour
With music sweet as love, which overflows her bower:
Like a glow-worm golden
In a dell of dew,
Scattering unbeholden
lts aérial hue
Among the flowers and grass, which screen it from the
view: 50
Like a rose embowered
In its own green leaves,
By warm winds deflowered,
Till the scent it gives
Makes faint with too much sweet these heavy-winged
thieves:
Sound of vernal showers
On the twinkling grass,
Rain-awakened flowers,
All that ever was
Joyous, and clear, and fresh, thy music doth surpass: 60
Teach us, sprite or bird,
What sweet thoughts are thine:
| have never heard
Praise of love or wine
That panted forth a flood of rapture so divine.
Chorus Hymenaeal,
Or triumphal chaunt,
Matched with thine would be all
But an empty vaunt,
A thing wherein we feel there is some hidden want. 70
What objects are the fountains
Of thy happy strain?
What fields, or waves, or mountains?
What shapes of sky or plain?
What love of thine own kind? what ignorance of pain?
With thy clear keen joyance
Languor cannot be:
Shadow of annoyance
Never came near thee:
Thou lovest; but ne’er knew love's sad satiety. 80
Waking or asleep,
Thou of death must deem
Things more true and deep
Than we mortals dream,
Jr how could thy notes flow in such a crystal stream?
We look before and after,
And pine for what is not:
Our sincerest laughter
With some pain is fraught;
Our sweetest songs are those that tell of saddest thought. 90
Yet if we could scorn
Hate, and pride, and fear;
If we were things born
Not to shed a tear,
I know not how thy joy we ever should come near.
Better than all measures
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Of delightful sound,
Better than all treasures
That in books are found,
Thy skill to poet were, thou scorner of the ground! 100
Teach me half the gladness
That thy brain must knowy,
Such harmonious madness
From my lips would flow,
The world should listen then, as | am listening now.

STUDY QUESTION

How does Shelley achieve the seemingly effortless
buoyancy of “To a Skylark” Consider the rhythm and
the use of words such as “blithe,” “springest,” “soar,”
“float,” and many others.

Mary Wollstonecraft Godwin Shelley,
1797-1851

Mary Shelley deserves special mention here. She was the
daughter of noted feminist Mary Wollstonecraft (1759-97),
author of Vindication of the Rights of Woman (1792; see
p. 353), and the equally notable social reformer William
Godwin (1756-1836), a disciple of Jeremy Bentham and a
man who strongly influenced Shelley’s reforming zeal.
Shelley had left Harriet, his wife, for Mary and moved to the
continent where he later married her. While reading ghost
stories one evening, Lord Byron suggested that each should
write a tale of the supernatural. Mary Shelley’s contribution
was Frankenstein; or, The Modern Prometheus (1818). Using
the central themes of Faustian ambition and Promethean
creativity, Mary told the story of the scientist Frankenstein
who dared to create life itself. Frankenstein’s creation need-
ed love and sympathy, but was greeted instead, even by his
creator, with disgust and revulsion. Symbolizing Romantic
ideas of isolation and alienation, Frankenstein’s creation
turned from a search for love to hatred of all humankind
and murderous destruction. Mary Shelley’s story is even
more influential today as a modern myth about the horri-
fying potential of human creativity such as, for example,
nuclear weapons.

John Keats, 1795-1821

The poems of both Keats and Shelley have a musicality that
sets them apart from all other Romantic poetry. Trained as
an apothecary with no thought of becoming a poet, Keats
began writing when he was eighteen with a sense of urgency,
having noted the symptoms of the tuberculosis that had
already carried off his mother and his brother. Keats was
the first to admit that his initial volume of poetry had many
flaws, but not that it was “alternately florid and arid,” as one
critic bitingly observed. Keats’ own reaction to a barrage of
criticism was quite relaxed: “About a twelvemonth since, I



Goethe wrote twelve books of mostly love poetry. This
unique collection was described by noted German poet,
Heinrich Heine (1797-1856):

The charm of the book is inexplicable; it is a votive
nosegay sent from the West to the East, composed of
the most precious and curious plants. This nosegay
signifies that the West is tired of thin and icy-cold
spirituality, and seeks warmth in the strong and healthy
bosom of the East.

The selections given are the last two poems in the book
in which the lovers are reunited after an extended separa-
tion (related by Hatem). The volume closes with Suleika’s
rhapsodic declaration of love. The idealized lovers are Goe-
the himself (Hatem) and Marianne von Willemer (Suleika).

LITERARY SELECTION 65
VIl Book of Suleika (1819)

Johann Wolfgang von Goethe

The Reunion

Can it be! of stars the star,

Do | press thee to my heart?
In the night of distance far,

What deep gulf, what bitter smart!
Yes, "tis thou, indeed at last,

Of my joys the partner dear!
Mindful, though, of sorrows past,

| the present needs must fear.

When the still unfashioned earth
Lay on God's eternal breast, 10
He ordained its hour of birth
With creative joy possessed.
Then a heavy sigh arose,
When He spake the sentence:—"Be!”
And the All, with mighty throes,
Burst into reality.

And when thus was born the light,
Darkness near it feared to stay,
And the elements with might
Fled on every side away; 20
=ach on some far-distant trace,
Each with visions wild employed,
Numb, in boundless realms of space,
Harmony and feeling—void.

Dumb was all, all still and dead,
For the first time, God alone!
Then He formed the morning-red,
Which soon made its kindness known:
It unraveled from the waste
Bright and glowing harmony, 30
And once more with love was graced
What contended formerly.
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And with earnest, noble strife,

Each its own peculiar sought;
Back to full, unbounded life,

Sight and feeling soon were brought.
Wherefore, if 'tis done, explore

How? why give the manner, name?
Allah need create no more,

We his world ourselves can frame.

So, with morning pinions bright,
To thy mouth was | impelled:;
Stamped with thousand seals by night,
Star-clear is the bond fast held.
Paragons on earth are we
Both of grief and joy sublime,
And a second sentence:—"Be!"”
Parts us not a second time.

Suleika

With what inward joy, sweet lay,
| thy meaning have descried!

Lovingly thou seemest to say
That I'm ever by his side;

That he ever thinks of me,
That he to the absent gives
All his love's sweet ecstasy,
While for him alone she lives.

Yes, the mirror which reveals
Thee, my loved one, is my breast;
This is the bosom, where thy seals
Endless kisses have impressed.

Numbers sweet, unsullied truth,
Chain me down in sympathy!

Love's embodied radiant youth,
In the garb of Poesy!

In thousand forms mayst thou attempt surprise,
Yet, all-beloved one, straight know | thee:
Thou mayst with magic veils thy face disguise,
And yet, all-present one, well | know thee!

Upon the cypress’ purest, youthful bud,
All-beauteous-growing one, straight know | thee:
In the canal’s unsullied, living flood,
All-captivating one, well know [ thee!

When spreads the water-column, rising proud,
All-sportive one, how gladly know | thee;

When, e’en in forming, is transformed the cloud,
All-figure-changing one, there know | thee.

Veiled in the meadow-carpet's flowery charms,
All-chequered starry fair one, know | thee:
And if a plant extend its thousand arms,
Oh, all-embracing one, there know | thee.

When on the mount is kindled morn’s sweet light,
Straightway, all-gladdening one, salute | thee:

The arch of heaven o’er head grows pure and bright,—
All-heart-expanding one, then breathe | thee.
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upward, away from imperfection and toward the Absolute.

By mid-century, few could see progress of any kind,
particularly for the oppressed lower class. The horrible
working conditions and dismal lives of factory workers con-
cerned social reformers throughout Europe. Many spoke
out against the exploitation of the working class, but none
so dramatically as the Communists in the following extracts
from their Manifesto.

LITERARY SELECTION 66

Manifesto of the Communist
Party (1848)

Karl Marx and Friedrich Engels

A spectre is haunting Europe—the spectre of
Communism. All the Powers of old Europe have entered
into a holy alliance to exorcize this spectre: Pope and Czar,
Metternich and Guizot, French Radicals and German
police spies.

Where is the party in opposition that has not been
decried as Communistic by its opponents in power?
Where the Opposition that has not hurled back the
branding reproach of Communism against the more
advanced opposition parties, as well as against its 10
reactionary adversaries?

Two things result from this fact:

I. Communism is already acknowledged by all
European powers to be itself a power.

Il. Itis high time that Communists should openly, in
the face of the whole world, publish their views,
their aims, their tendencies, and meet this nursery
tale of the Spectre of Communism with a
Manifesto of the party itself.

To this end, Communists of various nationalities have 20
assembled in London, and sketched the following
Manifesto, to be published in the English, French,
German, ltalian, Flemish, and Danish languages.

| Bourgeois and Proletarians

The history of all hitherto existing society is the history of
lass struggles.

Freeman and slave, patrician and plebeian, lord and
serf, guild-master and journeyman, in a word, oppressor
and oppressed, stood in constant opposition to one
another, carried on an uninterrupted, now hidden, now
open fight, a fight that each time ended, either in a 30
revolutionary reconstitution of society at large, or in the
common ruin of the contending classes.

In the earlier epochs of history, we find almost
everywhere a complicated arrangement of society into
various orders, a manifold gradation of social rank. In
ancient Rome we have patricians, knights, plebeians,
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slaves: in the Middle Ages, feudal lords, vassals, guild-
masters, journeymen, apprentices, serfs; in almost all of
these classes, again, subordinate gradations.

The modern bourgeois society that has sprouted from 40
the ruins of feudal society, has not done away with class
antagonisms. It has but established new classes, new
conditions of oppression, new forms of struggle in place
of the old ones.

Our epoch, the epoch of the bourgeoisie, pOSSesses,
however, this distinctive feature: it has simplified the
class antagonisms. Society as a whole is more and more
splitting up into two great classes directly facing each
other: Bourgeoisie and Proletariat . . . .

Each step in the development of the bourgeoisie was 50
accompanied by a corresponding political advance of that
class. An oppressed class under the sway of the feudal
nobility, it became an armed and self-governing
association in the medieval commune: here independent
urban republic (as in Italy and Germany); there, taxable
“third estate” of the monarchy (as in France); afterwards,
in the period of manufacture, serving either the semi-
feudal or the absolute monarchy as a counterpoise
against the nobility, and, in fact, cornerstone of the great
monarchies in general. The bourgeoisie has, at last, since 60
the establishment of Modern Industry and of the world
market, conquered for itself, in the modern representative
State, exclusive political sway. The executive of the
madern State is but a committee for managing the
common affairs of the whole bourgeoisie . . . .

IV Position of the Communists in
Relation to the Various Existing
Opposition Parties

. The Communists turn their attention chiefly to
Germany because that country is on the eve of a
bourgeois revolution that is bound to be carried out under
more advanced conditions of European civilization and
with a much more developed proletariat than that of 70
England in the seventeenth and of France in the
eighteenth century, and because the bourgeois revolution
in Germany will be but the prelude to an immediately
following proletarian revolution.
In short, the Communists everywhere support every
revolutionary movement against the existing social and
political order of things . . . .
Finally, they labour everywhere for the union and
agreement of the democratic parties of all countries.
The Communists disdain to conceal their views and 80
aims. They openly declare that their ends can be attained
only by the forcible overthrow of all existing social
conditions. Let the ruling classes tremble at a Communist
revolution. The proletarians have nothing to lose but their
chains. They have a world to win.

WORKINGMEN OF ALL COUNTRIES,
UNITE!

Translation by Samuel Moore, 1888




or modify inheritable combinations. Take, for example,
twelve children born of the same parents. Though there is
generally a familial resemblance, each child will be dis-
tinctly different because of the different recombination
of genes.

Darwin was reluctant to publish his theories until he
learned that Alfred Russel Wallace (1823-1913) had inde-
pendently developed a theory of evolution. Both men sub-
mitted a paper to the Linnaean Society on the theory of
natural selection; both papers were read on 1 July 1853, and
later published. Even when Darwin published his Origin of
Species the following year he considered his work a brief
abstract of twenty-five years of detailed studies.

Darwin’s work provoked a great controversy, of course,
because it denied supernatural intervention in the func-
tioning of the universe. He rode out the theological storm,
but not the attacks of naturalists who claimed a special place
for Homo sapiens separate from other species. In the intro-
duction to The Descent of Man (1871) Darwin noted that he
had many notes on the origin or descent of man, but that
he had been determined “not to publish, as I thought that I
should thus only add to the prejudices against my views.”
Indeed, Origin of Species implied “that man must be includ-
ed with other organic beings in any general conclusion
respecting his manner of appearance on this earth.” The
Descent of Man is therefore a response to hostile naturalists
and a sequel to the Origin of Species in which Darwin dis-
cussed the evolution of Homo sapiens from lower forms of
life. The conclusion of this work reveals Darwin as a realist
and as an optimist.

LITERARY SELECTION 67
The Descent of Man (1871)

Charles Darwin

The main conclusion arrived at in this work, namely, that
man is descended from some lowly organised form, will, |
regret to think, be highly distasteful to many. But there
can hardly be a doubt that we are descended from
barbarians. The astonishment which | felt on first seeing a
varty of Fuegians on a wild and broken shore will never

e forgotten by me, for the reflection at once rushed into
ny mind—such were our ancestors. These men were
sbsolutely naked and bedaubed with paint, their long hair
was tangled, their mouths, frothed with excitement, and 10
their expression was wild, startled, and distrustful. They
possessed hardly any arts, and like wild animals lived on
what they could catch; they had no government, and
were merciless to every one not of their own small tribe.
He who has seen a savage in his native land will not feel
much shame, if forced to acknowledge that the blood of
some more humble creature flows in his veins. For my
own part | would as soon be descended from that heroic
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little monkey, who braved his dreaded enemy in order to
save the life of his keeper, or from that old baboon, who 20
descending from the mountains, carried away in triumph
his young comrade from a crowd of astonished dogs—as
from a savage who delights to torture his enemies, offers
up bloody sacrifices, practises infanticide without
remorse, treats his wives like slaves, knows no decency,
and is haunted by the grossest superstitions.
Man may be excused for feeling some pride at having
risen, though not through his own exertions, to the very
summit of the organic scale; and the fact of his having
thus risen, instead of having been aboriginally placed 30
there, may give him hope for a still higher destiny in the
distant future. But we are not here concerned with hopes
or fears, only with the truth as far as our reason permits
us to discover it; and | have given the evidence to the
best of my ability. We must, however, acknowledge, as it
seems to me, that man with all his noble qualities, with
sympathy which feels for the most debased, with
benevolence which extends not only to other men but to
the humblest living creature, with his god-like intellect
which has penetrated into the movements and 40
constitution of the solar system—uwith all these exalted
powers—man still bears in his bodily frame the indelible
stamp of his lowly origin.

What is the status of Darwinism today? As Dennis
Flanagan states it, evolution by natural selection is simply
“the testing of variations in the laboratory of the environ-
ment.” With the theory of evolution

the trouble lies with the word “theory.” The everyday
meaning of “theory” is speculation but the scientific
meaning of the word is a substantial body of reasoning.
It is like that with the Darwinian theory of evolution.
Evolution itself is not a theory; it is an inescapable fact.
Charles Darwin did much to call attention to that fact.
Modern Darwinian theory, however, is an effort to
explain how life evolves.’

The difference, in science, between “law” and “theory” can
be furtherillustrated by citing the law of gravity, which states
that objects in space are attracted to each other. The theory
of gravity, on the other hand, is the inquiry into how and
why objects attract each other. As with evolution, that
inquiry continues to challenge scientists.

Social Darwinism

English philosopher Herbert Spencer (1820-1903) argued
that evolution occurred not only in nature but in human
institutions as well. Spencer’s phrase, “survival of the fittest,”
meant, according to the Social Darwinists, that the rich were
better adapted to the rigors of competitive life because they

5. Dennis Flanagan, Flanagan'’s Version: A Spectator’s Guide to
Science on the Eve of the 21st Century (New York: Alfred A.
Knopf, 1988), p. 26.



23.7 “The houses of the poor are not the palaces of the
rich,” from Gustave Dore and Blanchard Jerrold, London, a
Pilgrimage (London: Grant & Co.). 1872. Woodcut after
Gustave Dore, 7% x 9%" (19.9 x 24.6 cm). Photo: A.K.G.,
London.

Epicureans: he said that “human beings have faculties more
elevated than the animal appetites, and when once con-
scious of them, do not regard anything as happiness which
does not include their gratification.” Among the greatest
pleasures for Mill were freedom of thought, speech, and
action, but only up to the point where this freedom might
impinge on that of another. His famous political essay, On
‘iberty (1859), explores the “nature and limits of power
~hich can be legitimately exercised over the individual.” His
arguments defending free speech in a democratic society
are just as convincing today, and his repeated warning
against the “tyranny of the majority” is equally apropos.
To help secure the greatest good for the greatest num-
ber, Mill was an extremely active reformer, pressing for
extended suffrage, measures to protect children, and actions
toimprove thelot of the poor. Virtually alone among thinkers
of his time, Mill was convinced that women were the intel-
lectual equals of men. Vigorously opposed to the inferior

status of women, he wrote the Subjection of Women (1869),
a strongly worded book that was responsible for some
altered laws and a number of modifications in opinions.
Though he did not reject classical economics, Mill did see
that adjustments were necessary and long overdue. In the
midst of self-righteous materialistic Victorians, Mill's sane
and sophisticated voice was hailed, by his supporters, as a
generous breath of fresh air.

Victorian Poets

By the later Victorian period England was a bustling and
prosperous country. Mechanized, industrialized, and urban-
ized, it was also a tiny island on whose flag the sun never
set, the most powerful and far-flung empire the world had
ever known. Early Romantics had envisioned a new society
flourishing in a golden age, but later Victorians
witnessed endless colonial wars, smoke blanketing the
countryside from hundreds of belching smokestacks, and
miles of dreary row houses inhabited by overworked and
underpaid factory workers (fig. 23.7). The industrial
revolution had defiled nature but, after Darwin, there was
no solace in nature, which Tennyson described as “red in
tooth and claw.” What, then, was the role of the poet?



and purposeful character for himself. Possibly the most anti-
Victorian figure in Victorian England, Arnold was an apos-
tle of high culture and a lifelong enemy of Puritanism, the
“Barbarians” (aristocracy), and the “Philistines” (middle
class). His despairing view of human alienation in a hostile
universe is memorably expressed in “Dover Beach.” When
the poet says to his female companion, “Ah love, let us be
true to one another!” the objective is not love but survival.
Arnold was a realist, not a romantic.
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Dover Beach (1867)
Matthew Arnold

The sea is calm to-night.

The tide is full, the moon lies fair

Upon the straits; on the French coast the light
Gleams and is gone; the cliffs of England stand,
Glimmering and vast, out in the tranquil bay.
Come to the window, sweet is the night air!
Only, from the long line of spray

Where the sea meets the moon-blanch’d land,
Listen! you hear the grating roar

Of pebbles which the waves draw back, and fling, 10
At their return, up the high strand,

Begin, and cease, and then again begin,

With tremulous cadence slow, and bring

The eternal note of sadness in.

Sophocles long ago

Heard it on the Aegaean, and it brought

Into his mind the turbid ebb and flow

Of human misery; we

Find also in the sound a thought,

Hearing it by this distant northern sea. 20

The Sea of Faith
Was once, too, at the full, and round earth’s shore
Lay like the folds of a bright girdle furled.
But now | only hear
[ts melancholy, long, withdrawing roar,
Retreating, to the breath
Of the night-wind, down the vast edges drear
nd naked shingles of the world.

\h, love, let us be true
[o one another! for the world, which seems 30
To lie before us like a land of dreams,
So various, so beautiful, so new,
Hath really neither joy, nor love, nor light,
Nor certitude, nor peace, nor help for pain;
And we are here as on a darkling plain
Swept with confused alarms of struggles and flight,
Where ignorant armies clash by night.
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STUDY QUESTIONS

1. Compare the liquid and nasal sounds of lines 1-8
with the much harsher sounds of lines 9-14.
Notice, also, that the opening lines describe a
lovely seascape, with a discordant tone entering at
line 9 in both sounds and sense.

2. What happened to the “sea of faith”? Why?

3. What are the many implications inherent in the
last line? Consider the levels of meaning in each of
the key words—"“ignorant,” “armies,” “clash,”
“night”—and then reflect on the entire line. How
far have we come from the opening lines?

Thomas Hardy, 1840-1928

Though he denied being a pessimist, the novels, short sto-
ries, and poems of Thomas Hardy reveal a pessimism every
bit as profound as that of Matthew Arnold and Feodor
Dostoevsky. Hardy claimed that human effort could make
the world a better place, but his prose and poetry overflow
with sadness over the waste and frustration of life. Though
he outlived the Victorian era, Hardy’s output typifies the late
Victorian mood of ironic melancholy as, for example, in
“Neutral Tones” in which the imagery is consistent and
convincing.
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Neutral Tones (1898)
Thomas Hardy

We stood by a pond that winter day,

And the sun was white, as though chidden of God,
And a few leaves lay on the starving sod;
—They had fallen from an ash, and were grey.
Your eyes on me were as eyes that rove

Over tedious riddles of years ago;

And some words played between us to and fro
On which lost the more by our love.

The smile on your mouth was the deadest thing
Alive enough to have strength to die;

And a grin of bitterness swept thereby

Like an ominous bird a-wing . . .

Since then, keen lessons that love deceives,
And wrings with wrong, have shaped to me
Your face, and the God-cursed sun, and a tree,
And a pond edged with greyish leaves.

Written on the last day of the nineteenth century, “The
Darkling Thrush” morosely defines a century that ends, for
Hardy, with a whimper, and anticipates a new hundred years
that seem to offer little hope of anything better.



white coffin. In it lies a child of seven, the only daughter 40
of a prominent citizen. The dead child lies hidden in
flowers. "He will raise your child,’ the crowd shouts to the
weeping mother. The priest, coming to meet the coffin,
looks perplexed, and frowns, but the mother of the dead
child throws herself at His feet with a wail, ‘If it is Thou,
raise my child!’ she cries, holding out her hands to Him.
The procession halts, the coffin is laid on the steps at His
feet. He looks with compassion, and His lips once more
softly pronounce, ‘Maiden arise!” and the maiden arises.
The little girl sits up in the coffin and looks round, smiling 50
with wide-open wondering eyes, holding a bunch of white
roses they put in her hand.

“There are cries, sobs, confusion among the people,
and at that moment the cardinal himself, the Grand
Inquisitor, passes by the cathedral. He is an old man,
almost ninety, tall and erect, with a withered face and
sunken eyes, in which there is still a gleam of light, like a
fiery spark. He is not dressed in his gorgeous cardinal’s
robes, as he was the day before, when he was burning
the enemies of the Roman Church—at that moment he 60
was wearing his coarse, old, monk’s cassock. At a
distance behind him come his gloomy assistants and
slaves and the ‘holy guard.” He stops at the sight of the
crowd and watches it from a distance. He sees
everything; he sees them set the coffin down at His feet,
sees the child rise up, and his face darkens. He knits his
thick grey brows and his eyes gleam with a sinister fire.
He holds out his finger and bids the guards take Him. And
such is his power, so completely are the people cowed
into submission and trembling obedience to him, that the 70
crowd immediately make way for the guards and in the
midst of deathlike silence they lay hands on Him and lead
Him away. The crowd instantly bows down to earth, like
one man, before the old inquisitor. He blesses the people
in silence and passes on. The guards lead their prisoner to
the close, gloomy vaulted prison in the ancient palace of
the Holy Inquisition and shut Him in it. The day passes
and is followed by the dark, burning ‘breathless’ night of
Seville. The air is fragrant with laurel and lemon.? In the
pitch darkness the iron door of the prison is suddenly 80
opened and the Grand Inquisitor himself comes in with a
light in his hand. He is alone; the door is closed at once
behind him. He stands in the doorway and for a long time,
for a minute or two, gazes into His face. At last he goes
up slowly, sets the light on the table and speaks.

“Is it Thou?" but receiving no answer, he adds at
once, ‘Don't answer, be silent. What canst Thou say,
indeed? | know too well what Thou wouldst say. And
"hou hast no right to add anything to what Thou hadst
said of old. Why, then, art Thou come to hinder us? For 90
Thou hadst come to hinder us, and Thou knowest that.
But dost Thou know what will be tomorrow? | know not
who Thou art and care not to know whether it is Thou or
only a semblance of Him, but tomorrow | shall condemn
Thee and burn Thee at the stake as the worst of heretics.
And the very people who have today kissed Thy feet,
tomorrow at the faintest sign from me will rush to heap

8. From Pushkin’s play The Stone Guest (Don Juan).
9. “One for the other,” a mix-up, mistaken identity.
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up the timbers of Thy fire. Knowest Thou that? Yes,

maybe, Thou knowest it," he added with thoughtful

penetration, never for a moment taking his eyes off the 100
Prisoner.”

"I don't quite understand, Ivan. What does it mean?”
Aloysha, who had been listening in silence, said with a
smile. “Is it simply a wild fantasy, or a mistake on the part
of the old man—some impossible quid pro quo?"®

“Take it as the last,” said Ivan, laughing, “if you are so
corrupted by modern realism and can't stand anything
fantastic. If you like it to be a case of quid pro quo, let it
be so. Itis true,” he went on, laughing, “the old man was
ninety, and he might well be crazy over his set idea. He 110
might have been struck by the appearance of the
Prisoner. It might, in fact, be simply his ravings, the
delusion of an old man of ninety, approaching his death,
over-excited by the auto da fé of a hundred heretics the
day before. But does it matter to us after all whether it
was a quid pro quo or a wild fantasy? All that matters is
that the old man should speak out, should speak openly
of what he has thought in silence for ninety years.”

“And the Prisoner too is silent? Does He look at him
and not say a word?” 120

“That's inevitable in any case,” Ivan laughed again.
“The old man has told Him He hasn't the right to add
anything to what He has said of old. One may say it is the
most fundamental feature of Roman Catholicism, in my
opinion, at least. ‘All has been given by Thee to the Pope,’
they say, ‘and all, therefore, is still at the Pope’s hands,
and there is no need for Thee to come now at all. Thou
must not meddle for the time, at least.’ That's how they
speak and write too—the Jesuits at any rate. | have read
it myself in the works of their theologians. ‘Hast Thou the 130
right to reveal to us one of the mysteries of that world
from which Thou hast come?’ my old man asks Him, and
answers the question for Him. ‘No, Thou hast not; Thou
mayest not add to what has been said of old, and mayest
not take from men the freedom which Thou didst exalt
when Thou wast on earth. Whatsoever Thou revealest
anew will encroach on men’s freedom of faith: for it will
be manifest as a miracle, and the freedom of their faith
was dearer to Thee than anything in those days fifteen
hundred years ago. Didst Thou not often say then, "1 will 140
make you free?” But now Thou hast seen these “free”
men,’ the old man adds suddenly, with a pensive smile.
"Yes, we've paid dearly for it,” he goes on, looking sternly
at Him, ‘but at last we have completed that work in Thy
name. For fifteen centuries we have been wrestling with
Thy freedom, but now it is ended and over for good. Dost
Thou not believe that it's over for good? Thou lookest
meekly at me and deignest not even to be wroth with
me. But let me tell Thee that now, today, people are
more persuaded than ever that they have perfect 150
freedom, yet they have brought their freedom to us and
laid it humbly at our feet. But that has been our doing.
Was this what Thou didst? Was this Thy freedom?’ ”

“I'don’t understand again, ” Aloysha broke in. “Is he
ironical, is he jesting?”

“Not a bit of it! He claims it as a merit for himself and
his Church that at last they have vanquished freedom and
have done so to make men happy. ‘For now' (he is



this is what Thou hast rejected for the sake of that
freedom which Thou hast exalted above everything. Yet in
this question lies hid the great secret of this world.
Choosing “bread,” Thou wouldst have satisfied the
universal and everlasting craving of humanity individually
and together as one—to find someone to worship. So
long as man remains free he strives for nothing so
incessantly and so painfully as to find someone to
worship. But man seeks to worship what is established
beyond dispute, so that all men would agree at once to 290
worship it. For these pitiful creatures are concerned not
only to find what one or the other can worship, but to find
something that all would believe in and worship; what is
essential is that all may be together in it. This craving for
community of worship is the chief misery of every man
individually and of all humanity from the beginning of
time. For the sake of common worship they've slain each
other with the sword. They have set up gods and
challenged one another, “Put away your gods and come
and worship ours, or we will kill you and your gods!” And 300
so it will be to the end of the world, when even gods
disappear from the earth; they will fall down before idols
just the same. Thou didst know, Thou couldst not but
have known, this fundamental secret of human nature,
but Thou didst reject the one infallible banner which was
offered Thee to make all men bow down to Thee alone—
the banner of earthly bread; and Thou hast rejected it for
the sake of freedom and the bread of Heaven. Behold
what Thou didst further. And all again in the name of
freedom! | tell Thee that man is tormented by no greater 310
anxiety than to find someone quickly to whom he can
hand over that gift of freedom with which the ill-fated
creature is born. But only one who can appease their
conscience can take over their freedom. In bread there
was offered Thee an invincible banner; give bread, and
man will worship Thee, for nothing is more certain than
bread. But if someone else gains possession of his
conscience—oh! then he will cast away Thy bread and
follow after him who has ensnared his conscience. In that
Thou wast right. For the secret of man'’s being is notonly 320
to live but to have something to live for. Without a stable
conception of the object of life, man would not consent to
go on living, and would rather destroy himself than remain
on earth, though he had bread in abundance. That is true.
But what happened? Instead of taking men's freedom
from them, Thou didst make it greater than ever! Didst
Thou forget that man prefers peace, and even death, to
freedom of choice in the knowledge of good and evil?
Nothing is more seductive for man than his

reedom of conscience, but nothing is a greater cause of 330
suffering. And behold, instead of giving a firm foundation
for setting the conscience of man at rest forever, Thou
didst choose all that is exceptional, vague and enigmatic;
Thou didst choose what was utterly beyond the strength
of men, acting as though Thou didst not love them at all—
Thou who didst come to give Thy life for them! Instead of
taking possession of men’s freedom, Thou didst increase
it, and burdened the spiritual kingdom of mankind with its
sufferings forever. Thou didst desire man's free love, that
he should follow Thee freely, enticed and taken captive 340
by Thee. In place of the rigid ancient law, man must
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hereafter with free heart decide for himself what is good
and what is evil, having only Thy image before him as his
guide. But didst Thou not know he would at last reject
even Thy image and Thy truth, if he is weighed down
with the fearful burden of free choice? They will cry aloud
at last that the truth is not in Thee, for they could not have
been left in greater confusion and suffering than Thou
hast caused, laying upon them so many cares and
unanswerable problems.

" *So that, in truth, Thou didst Thyself lay the
foundation for the destruction of Thy kingdom, and no
one is more to blame for it. Yet what was offered Thee?
There are three powers, three powers alone, able to
conqguer and to hold captive forever the conscience of
these impotent rebels for their happiness—those forces
are miracle, mystery and authority. Thou hast rejected all
three and hast set the example for doing so. When the
wise and dread spirit set Thee on the pinnacle of the
temple and said to Thee, “If Thou wouldst know whether
Thou art the Son of God then cast Thyself down, for it is
written: the angels shall hold him up lest he fall and bruise
himself, and Thou shalt know then whether Thou art the
Son of God and shalt prove then how great is Thy faith in
Thy Father.” But Thou didst refuse and wouldst not cast
Thyself down. Oh! of course, Thou didst proudly and well,
like God; but the weak, rebellious race of men, are they
gods? Oh, Thou didst know then that in taking one step,
in making one movement to cast Thyself down,

Thou wouldst be tempting God and have lost all Thy faith
in Him, and wouldst have been dashed to pieces against
that earth which Thou didst come to save. And the wise
spirit that tempted Thee would have rejoiced. But | ask
again, are there many like Thee? And couldst Thou
believe for one moment that men, too, could face such a
temptation? Is the nature of men such, that they can
reject miracle, and at the great moments of their life, the
moments of their deep, most agonizing spiritual
difficulties, cling only to the free verdict of the heart? Oh,
Thou didst know that Thy deed would be recorded in
books, would be handed down to remote times and the
utmost ends of the earth, and Thou didst hope that man,
following Thee, would cling to God and not ask for a
miracle. But Thou didst not know that when man rejects
miracle he rejects God too; for man seeks not so much
God as the miraculous. And as man cannot bear to be
without the miraculous, he will create new miracles of his
own for himself, and worship deeds of sorcery and
witchceraft, though he might be a hundred times over a
rebel, heretic and infidel. Thou didst not come down from
the Cross when they shouted to Thee, mocking and
reviling Thee, “"Come down from the cross and we will
believe that Thou art He.” Thou didst not come down, for
again Thou wouldst not enslave man by a miracle, and
didst crave faith given freely, not based on miracle. Thou
didst crave for free love and not the base raptures of the
slave before the might that has overawed him forever.
But Thou didst think too highly of men therein, for they
are slaves, of course, though rebellious by nature. Look
around and judge; fifteen centuries have passed, look
upon them. Whom hast Thou raised up to Thyself? |
swear, man is weaker and baser by nature than Thou hast
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that we are right, for they will remember the horrors of
slavery and confusion to which Thy freedom brought
them. Freedom, free thought and science, will lead them
into such straits and will bring them face to face with
such marvels and insoluble mysteries, that some of them,
the fierce and rebellious, will destroy themselves, others,
rebellious but weak, will destroy one another, while the
rest, weak and unhappy, will crawl fawning to our feet,
and whine to us: “Yes, you were right, you alone possess
His mystery, and we come back to you, save us from
ourselves!” Receiving bread from us, they will of course
see clearly that we take the bread made by their hands
from them, to give it to them, without any miracle. They
will see that we do not change the stones to bread, but in
truth they will be more thankful for taking it from our
hands than for the bread itself! For they will remember
only too well that in the old days, without our help, even
the bread they made turned to stones in their hands,
while since they have come back to us, the very stones
have turned to bread in their hands. Too, too well they
know the value of complete submission! And until men
know that, they will be unhappy. Who is most to blame
for their not knowing it, speak? Who scattered the flock
and sent it astray on unknown paths? But the flock will
come together again and will submit once more, and then
it will be once for all. Then we shall give them the quiet
humble happiness of weak creatures such as they are by
nature. Oh, we shall persuade them at last not to be
proud, for Thou didst lift them up and thereby taught
them to be proud. We shall show them that they are
weak, that they are only pitiful children, but that childlike
happiness is the sweetest of all. They will become timid
and will look to us and huddle close to us in fear, as
chicks to the hen. They will marvel at us and will be
awestricken before us, and will be proud at our being so
powerful and clever, that we have been able to subdue
such a turbulent flock of thousands of millions. They will
tremble impotently before our wrath, their minds will
grow fearful, they will be quick to shed tears like women
and children, but they will be just as ready at a sign from
us to pass to laughter and rejoicing, to happy mirth and
childlike song. Yes, we shall set them to work, but in their
leisure hours we shall make their life like a child's game,
with children’s songs and innocent dance. Oh, we shall
allow them even sin, they are weak and helpless, and
they will love us like children because we allow them to
sin. We shall tell them that every sin will be expiated, if it
is done with our permission, that we allow them to sin
Secause we love them, and the punishment for these

ins we take upon ourselves. And we shall take it upon
ourselves, and they will adore us as their saviors who
have taken on themselves their sins before God. And they
will have no secrets from us. We shall allow or forbid
them to live with their wives and mistresses, to have or
not have children—according to whether they have been
obedient or disobedient—and they will submit to us gladly
and cheerfully. The most painful secrets of their
conscience, all, all they will bring to us, and we shall have

14. Revelation 17.
15. “I have spoken (finished).”
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an answer for all. And they will be glad to believe our
answer, for it will save them from the great anxiety and
terrible agony they endure at present in making a free
decision for themselves. And all will be happy, all the
millions of creatures except the hundred thousand who
rule over them. For only we, we who guard the mystery, 580
shall be unhappy. There will be thousands of millions of
happy babes, and a hundred thousand sufferers who have
taken upon themselves the curse of the knowledge of
good and evil. Peacefully they will die, peacefully they will
expire in Thy name, and beyond the grave they will find
nothing but death. But we shall keep the secret, for their
happiness we shall entice them with the reward of
heaven and eternity. Though if there were anything in the
other world, it certainly would not be for such as they. It
is prophesied that Thou will come again in victory, Thou 590
wilt come with Thy chosen, the proud and strong, but we
will say that they have only saved themselves, but we
have saved all. We are told that the harlot who sits upon
the beast, and holds in her hands the mystery, shall be
put to shame, that the weak will rise up again, and will
rend her royal purple and will strip naked her “loathsome”
body.™ But then | will stand up and point out to Thee the
thousand millions of happy children who have known no
sin. And we who have taken their sins upon us for their
happiness will stand up before Thee and say: “Judge us if 600
Thou canst and darest.” Know that | fear Thee not. Know
that | too have been in the wilderness, | too have lived on
roots and locusts, | too prized the freedom with which
Thou hast blessed men, and | too was striving to stand
among the elect, among the strong and powerful,
thirsting “to make up the number.” But | awakened and
would not serve madness. | turned back and joined the
ranks of those who have corrected Thy work. | left the
proud and went back to the humble, for the happiness of
the humble. What | say to Thee will come to pass, and 610
our dominion will be built up. | repeat, tomorrow Thou
shalt see that obedient flock who at a sign from me will
hasten to heap up the hot cinders about the pile on which
| shall burn Thee for coming to hinder us. For, if anyone
ever deserved our fires, it is Thou. Tomorrow, | shall burn
Thee. Dixi" " . .

STUDY QUESTIONS

1. Defense lawyer Clarence Darrow claimed that he
prepared his defense by studying the prosecutor’s
case. Consider the Grand Inquisitor as the
prosecutor (as indeed he was) and list all the
characteristics of people he considered good
members of his church. Now list the human values
that Dostoevsky prized. These will include those
qualities specifically condemned plus the opposite
of the human “virtues” praised by the cardinal.

2. The cardinal says that the church has followed the

Devil for eight centuries but he names him not.

Why not?




And this was the reason that, long ago,
In this kingdom by the sea,

A wind blew out of a cloud, chilling
My beautiful Annabel Lee;

So that her highborn kinsmen came
And bore her away from me,
To shut her up in a sepulchre
In this kingdom by the sea. 20

The angels, not half so happy in heaven,
Went envying her and me;

Yes! that was the reason (as all men know,
In this kingdom by the sea)

That the wind came out of the cloud by night,
Chilling and killing my Annabel Lee.

But our love it was stronger by far than the love
Of those who were older than we,
Of many far wiser than we:
And neither the angels in heaven above, 30
Nor the demons down under the sea,
Can ever dissever my soul from the soul
Of the beautiful Annabel Lee:

For the moon never beams, without bringing me dreams
Of the beautiful Annabel Lee;

And the stars never rise, but | feel the bright eyes
Of the beautiful Annabel Lee;

And so, all the night-tide, | lie down by the side

Of my darling—my darling—my life and my bride,
In her sepulchre there by the sea, 40
In her tomb by the sounding sea.

Ralph Waldo Emerson, 1803-82

Poe was a conscious representative of a Southern tradition
in literature, that of a Virginia Cavalier, Just as consciously,
Emerson and his colleagues were New England Romantics
who reconciled romantic abstractions with the hardheaded
realities of Yankee individualism. The creed of Emerson,
Thoreau, Margaret Fuller, and others was transcendental-
ism, a belief that human beings and the universe were in
perfect harmony and moving in a Hegelian manner toward
perfection. High-minded and highly individualistic, tran-
scendentalists stressed the individual’s conscience as the
ole judge in spiritual matters, total self-reliance in all mat-
ters, and the necessity for social reforms.

Beauty and truth were critical issues for the tran-
scendentalists. For Poe poetry was beauty. Emerson viewed
it as a necessary function for the individual who was seek-
ing truth. Emerson wrote his essays but, in a sense, he
thought that his poems wrote him. Many of Emerson’s
poems are the result of the poet’s attempts to perceive the
deeper meaning of nature. One such was “The Rhodora,”
which was emblematic of the beauty bestowed by spirit on
the world and implanted in human beings.

Revolution, Romanticism, Realism 265

LITERARY SELECTION 73

The Rhodora
On Being Asked, Whence is the Flower?

Ralph Waldo Emerson

In May, when sea-winds pierce our solitudes,

I found the fresh Rhodora in the woods,
Spreading its leafless blooms in a damp nook,

To please the desert and the sluggish brook.

The purple petals, fallen in the pool,

Made the black water with their beauty gay;

Here might the red-bird come his plumes to cool,
And court the flower that cheapens his array.
Rhodoral if the sages ask thee why

This charm is wasted on the earth and sky,

Tell them, dear, that if eyes were made for seeing,
Then Beauty is its own excuse for being:

Why thou wert there, O rival of the rose!

| never thought to ask, | never knew:

But, in my simple ignorance, suppose

The self-same Power that brought me there brought you.

Henry David Thoreau, 1817-62

Emerson and Thoreau were close friends all their lives, but
no two people were less alike personally or more alike in their
transcendentalist conviction that individuals should lead
active and responsible lives. Thoreau felt that most people
lived lives of “quiet desperation” and made his point at Walden
Pond by coexisting for two years in harmony with nature. His
account of his experiences in Walden (1854) was his best work,
but his thoughtful essay on “Civil Disobedience” was largely
unread in his own day. Inspired probably by a night in jail
because of his refusal, on principle, to pay a poll tax, “Civil
Disobedience” was a major influence on Mahatma Gandhi
and, later; on Martin Luther King, Jr.

LITERARY SELECTION 74

Civil Disobedience
Henry David Thoreau

| heartily accept the motto, “That government is best
which governs least;” and | should like to see it acted up
to more rapidly and systematically. Carried out, it finally
amounts to this, which also | believe,—"That government
is best which governs not at all;” and when men are
prepared for it, that will be the kind of government which
they will have. Government is at best but an expedient;
but most governments are usually, and all governments



case now. But such was the case, they think, in the
Revolution of '75. If one were to tell me that this was a 130
bad government because it taxed certain foreign
commodities brought to its ports, it is most probable that
| should not make an ado about it, for | can do without
them. All machines have their friction; and possibly this
does enough good to counterbalance the evil. At any rate,
it is a great evil to make a stir about it. But when the
friction comes to have its machine, and oppression and
robbery are organized, | say, let us not have such a
machine any longer. In other words, when a sixth of the
population of a nation which has undertaken to be the 140
refuge of liberty are slaves, and a whole country is
unjustly overrun and conguered by a foreign army, and
subjected to military law, | think that it is not too soon for
honest men to rebel and revolutionize. VWhat makes this
duty the more urgent is the fact that the country so
overrun is not our own, but ours is the invading army.
Paley, a common authority with many on moral
questions, in his chapter on the “Duty of Submission to
Civil Government,” resolves all civil obligation into
expediency; and he proceeds to say that “so long as the 150
interest of the whole society requires it, that is, so long as
the established government cannot be resisted or
changed without public inconveniency, it is the will of God
... that the established government be obeyed,—and no
longer. This principle being admitted, the justice of every
particular case of resistance is reduced to a computation
of the quantity of the danger and grievance on the one
side, and of the probability and expense of
redressing it on the other.” Of this, he says, every man
shall judge for himself. But Paley appears never to have 160
contemplated those cases to which the rule of
expediency does not apply, in which a people, as well as
an individual, must do justice, cost what it may. If | have
unjustly wrested a plank from a drowning man, | must
restore it to him though | drown myself. This, according to
Paley, would be inconvenient. But he that would save his
life, in such a case, shall lose it. This people must cease
to hold slaves, and to make war on Mexico, though
it cost them their existence as a people.
In their practice, nations agree with Paley; but does 170
any one think that Massachusetts does exactly what is
right at the present crisis?

“A drab of state, a cloth-o’-silver slut,
To have her train borne up, and her soul trail in the dirt.”

Practically speaking, the opponents to reform in
Massachusetts are not a hundred thousand politicians at
he South, but a hundred thousand merchants and
‘armers here, who are more interested in commerce and
agriculture than they are in humanity, and are not
prepared to do justice to the slave and to Mexico, cost 180
what it may. | quarrel not with far-off foes, but with those
who, near at home, codperate with, and do the bidding of,
those far away, and without whom the latter would be
harmless. We are accustomed to say, that the mass of
men are unprepared; but improvement is slow, because
the few are not materially wiser or better than the many.
It is not so important that many should be as good as you,
as that there be some absolute goodness somewhere;
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for that will leaven the whole lump. There are thousands

who are in opinion opposed to slavery and to the war, 190
who yet in effect do nothing to put an end to them; who,
esteeming themselves children of Washington and

Franklin, sit down with their hands in their pockets, and

say that they know not what to do, and do nothing; who

even postpone the question of freedom to the question of

free trade, and quietly read the prices-current along with

the latest advices from Mexico, after dinner, and, it may

be, fall asleep over them both. What is the price-

current of an honest man and patriot to-day? They

hesitate, and they regret, and sometimes they petition; 200
but they do nothing in earnest and with effect. They will

wait, well disposed, for others to remedy the evil, that

they may no longer have it to regret. At most, they give

only a cheap vote, and a feeble countenance and God-

speed, to the right, as it goes by them. There are nine

hundred and ninety-nine patrons of virtue to one virtuous

man. But it is easier to deal with the real possessor of a

thing than with the temporary guardian of it.

All voting is a sort of gaming, like checkers or
backgammon, with a slight moral tinge to it, a playing 210
with right and wrong, with moral questions; and betting
naturally accompanies it. The character of the voters is
not staked. | cast my vote, perchance, as | think right; but
| 'am not vitally concerned that that right should prevail. |
am willing to leave it to the majority. Its obligation,
therefore, never exceeds that of expediency. Even voting
for the right is doing nothing for it. It is only expressing to
men feebly your desire that it should prevail. A wise man
will not leave the right to the mercy of chance, nor wish it
to prevail through the power of the majority. There is but 220
little virtue in the action of masses of men. VWhen the majority
shall at length vote for the abolition of slavery, it will be
because they are indifferent to slavery, or because there is
but little slavery left to be abolished by their vote. They
will then be the only slaves. Only his vote can hasten the
abolition of slavery who asserts his own freedom by his vote.

It is not a man’s duty, as a matter of course, to devote
himself to the eradication of any, even the most
enormous, wrong; he may still properly have other
concerns to engage him; but it is his duty, at least, to 230
wash his hands of it, and, if he gives it no thought longer,
not to give it practically his support. If | devote myself to
other pursuits and contemplations, | must first see, at
least, that | do not pursue them sitting upon another
man'’s shoulders. | must get off him first, that he may
pursue his contemplations too. See what gross
inconsistency is tolerated. | have heard some of my
townsmen say, “| should like to have them order me out
to help put down an insurrection of the slaves, or to
march to Mexico,—see if | would go;” and yet these very 240
men have each, directly by their allegiance, and so
indirectly, at least, by their money, furnished a substitute.
The soldier is applauded who refuses to serve in an unjust
war by those who do not refuse to sustain the unjust
government which makes the war; is applauded by those
whose own act and authority he disregards and sets at
naught; as if the state were penitent to that
degree that it hired one to scourge it while it sinned, but
not to that degree that it left off sinning for a moment.



weight. If the alternative is to keep all just men in prison,
or give up war and slavery, the State will not hesitate
which to choose. If a thousand men were not to pay their
tax-bills this year, that would not be a violent and bloody
measure, as it would be to pay them, and enable the
State to commit violence and shed innocent blood. This
is, in fact, the definition of a peaceable revolution, if any
such is possible. If the tax gatherer, or any other public 380
officer, asks me, as one has done, “But what shall | do?”
my answer is “If you really wish to do anything, resign
your office.” When the subject has refused allegiance,
and the officer has resigned his office, then the revolution
is accomplished. But even suppose blood should flow. Is
there not a sort of blood shed when the conscience is
wounded? Through this wound a man’s real manhood and
immortality flow out, and he bleeds to an everlasting
death. | see this blood flowing now.

I have contemplated the imprisonment of the offender, 390
rather than the seizure of his goods,—though both will
serve the same purpose,—because they who assert the
purest right, and consequently are most dangerous to a
corrupt State, commonly have not spent much time in
accumulating property. To such the State renders
comparatively small service, and a slight tax is wont to
appear exorbitant, particularly if they are obliged to earn it
by special labor with their hands. If there were one who
lived wholly without the use of money, the State itself
would hesitate to demand it of him. But the rich man— 400
not to make any invidious comparison—is always sold to
the institution which makes him rich. Absolutely speaking,
the more money, the less virtue: for money comes
between a man and his objects, and obtains them for
him; and it was certainly no great virtue to obtain it. It puts
to rest many questions which he would otherwise be
taxed to answer; while the only new question which it
puts is the hard but superfluous one, how to spend it.
Thus his moral ground is taken from under his feet. The
opportunities of living are diminished in proportion as 410
what are called the “means” are increased. The best
thing a man can do for his culture when he is rich is to
endeavor to carry out those schemes which he
entertained when he was poor. Christ answered the
Herodians according to their condition. “Show me the
tribute-money,” said he;,—and one took a penny out of his
pocket;,—if you use money which has the image of
Caesar on it, and which he has made current and
valuable, that is, if you are men of the State, and gladly
snjoy the advantages of Caesar's government, then pay 420
1im back some of his own when he demands it. “Render
herefore to Caesar that which is Caesar’s, and to God
nose things which are God's, "—leaving them no wiser
han before as to which was which: for they did not wish
0 know.

When | converse with the freest of my neighbors, |
perceive that, whatever they may say about the
magnitude and seriousness of the question, and their
regard for the public tranquility, the long and the short of
the matter is, that they cannot spare the protection of the 430
existing government, and they dread the consequences
to their property and families of disobedience to it. For my
own part, | should not like to think that | ever rely on the
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protection of the State. But, if | deny the authority of the
State when it presents its tax-bill, it will soon take and
waste all my property, and so harass me and my children
without end. This is hard. This makes it impossible for a
man to live honestly, and at the same time comfortably, in
outward respects. It will not be worth the while to
accumulate property; that would be sure to go again. You 440
must hire or squat somewhere, and raise but a small
crop, and eat that soon. You must live within yourself, and
depend upon yourself always tucked up and ready for a
start, and not have many affairs. A man may grow rich in
Turkey even, if he will be in all respects a good subject of
the Turkish government. Confucius said: “If a state is
governed by the principles of reason, poverty and misery
are subjects of shame; if a state is not governed by the
principles of reason, riches and honors are the subjects of
shame.” No: until | want the protection of Massachusetts 450
to be extended to me in some distant Southern port,
where my liberty is endangered, or until | am bent solely
on building up an estate at home by peaceful enterprise, |
can afford to refuse allegiance to Massachusetts, and her
right to my property and life. It costs me less in every
sense to incur the penalty of disobedience to the State
than it would to obey. | should feel as if | were worth less
in that case.

Some vyears ago, the State met me in behalf of the
Church, and commanded me to pay a certain sum 460
toward the support of a clergyman whose preaching my
father attended, but never | myself. “Pay,” it said, “or be
locked up in the jail.” | declined to pay. But, unfortunately,
another man saw fit to pay it. | did not see why the
schoolmaster should be taxed to support the priest, and
not the priest the schoolmaster; for | was not the State’s
schoolmaster, but | supported myself by voluntary
subscription. | did not see why the lyceum should not
present its tax-bill, and have the State to back its demand,
as well as the Church. However, at the request of the 470
selectmen, | condescended to make some such
statement as this in writing:—" Know all men by these
presents, that |, Henry Thoreau, do not wish to be
regarded as a member of any incorporated society which |
have not joined.” This | gave to the town clerk; and he
has it. The State, having thus learned that | did not wish
to be regarded as a member of that church, has never
made a like demand on me since: though it said that it
must adhere to its original presumption that time. If | had
known how to name them, | should then have signed off 480
in detail from all the societies which | never signed on to;
but I did not know where to find a complete list.

I have paid no poll-tax for six years. | was put into a jail
once on this account, for one night: and, as | stood
considering the walls of solid stone, two or three feet
thick, the door of wood and iron, a foot thick, and the iron
grating which strained the light, | could not help being
struck with the foolishness of that institution which
treated me as if | were mere flesh and blood and bones,
to be locked up. | wondered that it should have concluded 490
at length that this was the best use it could put me to,
and had never thought to avail itself of my services in
some way. | saw that, if there was a wall of stone
between me and my townsmen, there was a still more



one of our highest hills, two miles off, and then the State
was nowhere to be seen.

This is the whole history of “My Prisons.”

I'have never declined paying the highway tax, because 620
I'am as desirous of being a good neighbor as | am of
being a bad subject; and as for supporting schools, | am
doing my part to educate my fellow-countrymen now. It is
for no particular item in the tax-bill that | refuse to pay it. |
simply wish to refuse allegiance to the State, to withdraw
and stand aloof from it effectually. | do not care to trace
the course of my dollar, if | could, till it buys a man or a
musket to shoot one with,—the dollar is innocent,—but |
am concerned to trace the effects of my allegiance. In
fact, | quietly declare war with the State, after my fashion, 630
though | will still make what use and get what advantage
of her | can, as is usual in such cases.
If others pay the tax which is demanded of me, from a
sympathy with the State, they do but what they have
already done in their own case, or rather they abet
injustice to a greater extent than the State requires. If
they pay the tax from a mistaken interest in the individual
taxed, to save his property, or prevent his going to jail, it is
because they have not considered wisely how far they
let their private feelings interfere with the public good. 640
This, then, is my position at present. But one cannot
be too much on his guard in such a case, lest his action
be biased by obstinacy or an undue regard for the
opinions of men. Let him see that he does only what
belongs to himself and to the hour.
I do not wish to quarrel with any man or nation. | do
not wish to split hairs, to make fine distinctions, or set
myself up as better than my neighbors. | seek rather, |
may say, even an excuse for conforming to the laws of
the land. 1 am but too ready to conform to them. Indeed, | 650
have reason to suspect myself on this head; and each
year, as the tax-gatherer comes round, | find myself
disposed to review the acts and position of the general
and State governments, and the spirit of the people, to
discover a pretext for conformity.

“We must affect our country as our parents,

And if at any time we alienate

Our love or industry from doing it honor,

We must respect effects and teach the soul

Matter of conscience and religion, 660
And not desire of rule or benefit.”

I believe that the State will soon be able to take all my
work of this sort out of my hands, and then | shall be no
Jetter a patriot than my fellow-countrymen. Seen from a
ower point of view, the Constitution, with all its faults, is
very good; the law and the courts are very respectable;
even this State and this American government are, in
many respects, very admirable, and rare things, to be
thankful for, such as a great many have described them:
but seen from a point of view a little higher, they are what 670
I have described them:; seen from a higher still, and the
highest, who shall say what they are, or that they are
worth looking at or thinking of at all?

However, the government does not concern me much,
and | shall bestow the fewest possible thoughts on it. It is
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not many moments that | live under a government, even

in this world. If a man is thought-free, fancy-free,
imagination-free, that which s not never for a long time
appearing to be to him, unwise rulers or reformers cannot
fatally interrupt him. 680

I know that most men think differently from myself:
but those whose lives are by profession devoted to the
study of these or kindred subjects content me as little as
any. Statesmen and legislators, standing so completely
within the institution, never distinctly and nakedly behold
it. They speak of moving society, but have no resting-
place without it. They may be men of a certain experience
and discrimination, and have no doubt invented ingenious
and even useful systems, for which we sincerely thank
them: but all their wit and usefulness lie within certain not 690
very wide limits. They are wont to forget that the world is
not governed by policy and expediency. Webster never
goes behind government, and so cannot speak with
authority about it. His words are wisdom to those
legislators who contemplate no essential reform in the
existing government; but for thinkers, and those who
legislate for all time, he never once glances at the subject.
I know of those whose serene and wise speculations on
this theme would soon reveal the limits of his mind’s
range and hospitality. Yet, compared with the cheap 700
professions of most reformers, and the still cheaper
wisdom and eloguence of politicians in general, his are
almost the only sensible and valuable words, and we
thank Heaven for him. Comparatively, he is always strong,
original, and, above all, practical. Still, his quality is not
wisdom, but prudence. The lawyer's truth is not Truth, but
consistency or a consistent expediency. Truth is always in
harmony with herself, and is not concerned chiefly to
reveal the justice that may consist with Wrong-
doing. He well deserves to be called, as he has been 710
called, the Defender of the Constitution. There are really
no blows to be given by him but defensive ones. He is
not a leader, but a follower. His leaders are the men of
'87. "I have never made an effort,” he says, “and never
propose to make an effort; | have never countenanced an
effort, and never mean to countenance an effort, to disturb
the arrangement as originally made, by which the various
States came into the Union.” Still thinking of the
sanction which the Constitution gives to slavery, he says,
“Because it was a part of the original compact,—let it 720
stand.”

No man with a genius for legislation has appeared in
America. They are rare in the history of the world. There
are orators, politicians, and eloguent men, by the
thousand; but the speaker has not yet opened his mouth
to speak who is capable of settling the much-vexed
questions of the day. We love eloguence for its own sake,
and not for any truth which it may utter, or any heroism it
may inspire. Our legislators have not yet learned the
comparative value of free trade and of freedom, of union, 730
and of rectitude, to a nation. They have no genius or
talent for comparatively humble questions of taxation and
finance, commerce and manufactures and agriculture. If
we were left solely to the wordy wit of legislators in
Congress for our guidance, uncorrected by the
seasonable experience and the effectual complaints of



