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CHAPTER 3

FEMALE PROPHETS
in the HEBREW SCRIPTURES

THE FIVE INDIVIDUAL FEMALE PROPHETS
@ of the Hebrew Bible are not designated
~] as prophets in each of the texts in which
they appear or, for those who make more than
one appearance, in subsequent texts. Yet in most
cases, it is apparent that narratives in which these
women appear recognize the prophetic identity
asserted in other narratives, Therefore, all of the
texts in which these individual women and the
groups in which female prophets were explicitly
identified will be considered. Miriam is the only
female prophet in the Torah. Most of the female
prophets named in the Hebrew scriptures appear
in the Prophets: Deborah, Huldah, No'adiah, the
anonymous female prophet in Isaiah, the daugh-
ters who will prophesy in Joel, and the daughters
of the people who prophesy in Ezekiel. No'adiah
is the only female prophet named in the Writ-
ings. There are also the daughters of Heman, the
visionary in David’s service who directs his sons
and daughters in musical prophecy.

Tor this examination, | am using the Maso-
retic Text (MT) as the primary textual tradi-
tion and examining each reference to women
as prophets using n-4-" in cither nominal or
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verbal construction. The narratives in the Septuagint (LXX) largely
parallel those in the MT, with a few notable exceptions.? The biblica]
Hebrew noun newi’ah, female prophet, is translated as prophetis in the
LXX and nevi%a’in the Targumim and is the most common indicater
of female prophecy in the Hebrew scriptures. The Aitpael participle,
bammitnabbeoth, describes female prophecy in one text. The verba]
constructions wenibbe'n and hanibbeim (K, hanivim, Q) may each
indicate female prophecy. (K, “Ketiv—written” refers to what is Writ-
ten in the MT; Q, “Qer—read,” refers to what is read when the MT
has margin notes indicating a scribal correction.) The masculine plural
verbs have dual, male, and female subjects: “Your sons and daughters
will prophesy” and “those [subsequently identified sons and daughters]
whao prophesy.” I am examining the women identified as female proph-
ets in canonical order, which is roughly Chrological, based on their
initial activity,

A note about the names of biblical characters is in order here. ‘The
traditional names used in standard English translations of the Bible
have come into English usage through combinations of languages:
Hebrew, Greek, Latin, German, and occasionally others. There is very
little standardization, For example, the names of the prophets Isaiah
and Jeremiah are both spelled with the Hebrew letter that corresponds
to y. Isaiah has come through Hebrew to Larin; Jeremiah has come
through German. (All names beginning with a j come through Ges-
man, as there is no 7 in Hebrew, Greek, or Latin.) In the translations
that follow, I use the names of bibfical characters with which the reader
is most likely to be familiar. I am including their names as they appear
in the respective manuscripts in parentheses after their first mention in
cach text where there are differences.?

— MiriaM (MIrYAM)3—

Exod 2:1 Now a man from the house of Levi went and mar-
ried a Levite woman. 2 The woman conceived and gave birth
to a son; and when she saw him—that he was beautiful—she*
hid him three months. 3 When she was no longer able to hide
him, she got a papyrus basket for him and plastered it with tar
and pitch; she put the child in it and placed it among the reeds
on the bank of the River.5 4 His sister® stood at a distance, to
discern what would happen to him.
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5 The daughter of Pharaoh came down to bathe at the
River, while her women-servants walked beside the river. Sijle
saw the basket among the reeds and sent her maid to bring it.
6 When she opened it, she saw him. The baby boy was crying,
and she took pity on him. She said, “Ihis must be one of the
Hebrews’ children.” 7 Then his sister said to Pharach’s daugh-
ter, “Shail I go and get you a nurse from the Hebrew women
to nurse the baby for you?” § Pharaoh’s daughter said to her,
“Yes.” So the young woman went and called the baby’s mothe.r.
9 Pharaoh’s daughter said to her, “Take this baby and nurse it
for me, and I will give you your wages.” So the woman took the
baby and nursed him. 70 When the child grew up, she brought
him to Pharaoh’s daughter, and he became her son. She named
him Moses, “because from the water I drew him.””

&9

Exod 6:20 {L.XX)® And Ambram took Jochbed (Yocheved) t_he
daughter of his father’s brother for a wife, and she bore to him
both Aaron and Moses, and Mariam their sister: and the years
of the life of Ambram were a hundred and thirty-two years.

[opa}

Exod 15:20 'Then Miriam {Miryam) the woman-prophet,
Aaron’s {Aharon’s) sister, took the drum in her hand; and all
the women went out’ behind her with drums and with danc-
ing. 27 And Miriam answered them:!?

“Sing to YHWH, who has triumphed gloriously,

horse and rider YHWH has thrown into the sea.”!!

[EpNO}

Num 12:1'% And Miriam (Miryam) spoke, also Aaron (Aha-
ron}, against Moses (Moshe) on account of the Nubian
woman whom he had taken (in marriage), for he had indeed
taken a Nubian wife.!3 2 And they said, “Indeed, is it only
through Moses that YHWI speaks? Does not YHWH
also speak through us?” And YHWH heard. 3 Now the man
Moses was very humble, more than any earthling on the face
of the earth. 4 And YHWH said suddenly to Moses, Aaron
and Miriam, “Come out you three to the tent of meeting!”
And the three of them came forward. 5 And YHWH went
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down in a standing cloud and stood at the entrance of the
tent and called Aaron and Miriam, and the two of them came
out. 6 And he'* said,’®

“Please hear my words—if one becomes your prophet of

YHWH,

in an appearance I make myself known to them-—in a

dream’® I speak with him.

7 It is not so with my servant Moses——in all my house he

is faithful.

& Mouth to mouth I speak with him!? and in an appear-

ance and not in riddles—

and the form'® of YHHWH he sees.

So why were you all not afraid to speak against my

servant, against Moses?”

9 And the anger of YHWH burned against them and he
left. 70 And the cloud turned away from the tent and then
and there! Miriam was diseased like snow! And Aaron turned
towards Miriam and then and there, diseased skin! 77 And
Aaron said to Moses, “It is in me, my lord, please do not place
on us the sin in which we have been foolish and in which
we have sinned. 72 Please do not let her become as one dead
who goes out from the womb of his mother and half of his
flesh is consumed.” 73 And Moses cried out to YHWIL:
“Please God,® please heal her!” 74 And YHWH said to
Moses, “Indeed, if her father had only spit in her face, would
she not be ashamed seven days? Let her be shut out seven days
outside the camp and afterward she will be gathered.” 75 And
Miriam was shut out, outside the camp seven days, but the
people would not travel until the gathering of Miriam. 762!
And afterward the people traveled from Hazeroth and they
camped in the wilderness of Paran.

(OO

Num 20:1 The Israelites, the whole congregation, came into the
wilderness of Zin in the first month, and the people stayed in
Kadesh. Miriam {Miryam) died there, and was buried there.

[CRNO]

Num 26:59 The name of Amram’s® wife was Jochebed (Yoch-
eved) daughter of Levi, who was born® to Levi in Egypt; and

=
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" she bore to Amram: Aaron (Aharon), Moses (Moshe), and

- ©Miriam (Miryam) their sister.

NG

Deut 24:9 Remember what?* YHWH your God did to Miriam

(Miryam) on the way when you were going out of Egypt.
oo

1 Chr 5:29 (NRSV 6:3) The children of Amram: Aaron (Aha-

. . ¢
, Moses (Moshe), and Miriam (Miryam). Th‘e sons o
j’g:r)on: Nadab (Nadav), Abihu (Avihu), Eleazar (Elazar), and

Ithamar.
(O]
Mic 6:4 For I brought you up from the land of Egypt,

and from the house of slavery 1 redeemed you;
and I sent before you Moses (Moshe), Aaron (Aharon),

and Miriam (Miryam).
&9

There are explicit references to Miriam in Exod 15:20-21; Num

12:1-15; 20:1; 26:59; Deut 24:9; 1 Chr 5:29 (LXX 5:29; NRSV 6:531);
“and Mic 6:4 in the MT. In addition, she is namt?d. in Exo'd 6:%0, (:1 y
~ in the LXX. The unnamed sister of Moses, trad1t10{13.]1y 1'de.nt1ﬁe‘ a;
Miriam, is introduced in Exod 2:4. In Exodus 15, erl@ is identifie

~ as Aaron’s sister, but no relationship with Moses is articulated. In the

L . o
disputation in Numbers 12, the account of Miriam’s death in Nu

| 20:1, and the warning in Deut 24:9 to remember what God did to her,

no familial relationships are described for Miriam, Moses, or Aaron.

- However, in the genealogies recorded in Num 26:59; 1 Chr 5:29 (LXX

5:29; NRSV 6:3); and Exod 6:20 (LXX only), Aaron, Moses.;, and M1r~
iam are identified as the offspring of Jochebed and Amram in the_ t.nbe
of Levi. Micah 6:4 records that the three, Mf)ses, Aarf)n, ar%d Miriam,
were prophets sent by God but does not specify ‘re.latlonsh1p bfatweer;
them.? "The lack of consistent articulation of Miriam as the sister 0’
both Moses and Aaron, combined with the namei.essness of Moses
sister in Exodus 2, calls into question the identification of the p@_phe,t
Miriam with the women referenced in each of these texts. Mmaris
age throughout her saga is also difficult to estimate. If we read the
“sister,” in Exodus 1, as Miriam, then she is older than Moses, but it is




@ 80  DAUGHTERS of Miriam

impossible to relate her in terms of age to Aaron. However,

to negotiate and advocate. Exodus 7:7 says that Aaron is t
older than Moses.

It is possible that narratives of more than one woman were cop.
flated into the Miriam saga. The author/editors of Micah and Chrono
icles were clearly relying on earlier material, as were the translatorg.:
and editors of the Septuagint. This leaves us with only the genealogy
in Numbers 26 in the MT identifying Miriam as the sister of both
Aaron and Moses. This identification is projected onto the other textg
that mention Miriam, Moses, and Aaron in canonical and traditiona}
readings, which suggest a strong Miriamic tradition supported by thege |

diverse surviving narratives.

Miriam of the Exodus is described as a singer, dancer, and percus-
sionist in Exodus 15, where the prophecy attributed to her is one of -
the oldest™ portions of the Hebrew scriptures: “All sing to YHWH,
for YHWH has triumphed triumphantly; horse and rider YHWH has

thrown into the sea.” Musical performances, particularly when accom-
panied by percussive instruments, are identified as prophetic perfor-

mances in I Samuel 10 and 1 Chronicles 25.1n 1 Samuel, the members

of the prophetic guild play the harp, hand drums, flute, and lyre while
they prophesy. In 1 Chronicles, the children of Asaph, Heman, and
Jeduthun prophesy with lyres, harps, and cymbals in the worship sys-
tem organized by David. First Chronicles 25:5 specifies that Heman is
a visionary in the service of the king and has fourteen sons and three
daughters. The next verse states that all of them served under their
father in the musical guild.

As is generally the case when a prophet is introduced, prophetic
action follows prophetic introduction.”” As a prophet, Miriam conducts
the first religious musical performance in post-Exodus Israel; it is char-
acterized by an exhortation to worship through song, charismatic sing-
ing and dancing led by women playing fuppim, hand drums. 2 As noted
previously, Mirtam’s age is virtually impossible to estimate. However,
Mases is eighty and Aaron is eighty-three when they began to demand
the freedom of their people (Exod 7:7); Miriam is perhaps five, seven,
or more years older than Moses. Miriam is a mature, perhaps clderly
wotnan when she leads the people through the Sea of Reeds; she is
at least an octogenarian, perhaps even 2 nonagenarian. Miriam’s pro-
phetic identity is revealed in the text at the moment she and her dancing
disciples perform the song of thanksgiving that she choreographed to

based on.
the narrative, she must be old enough to walk and talk, more than that:

hree yf:ars'
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jebrate salvation through the waters of the Sea of Reeds. Her pre-
o d prophetic activities include engaging in interpretive prophecy; by
er:fﬂo% facilitating the birth of future generations; and miraculously
'rat;ring’her flock from the well that God gave to her.” ‘ .

’ In Numbers 12, Miriam is afflicted with a skin-ravishing disease
y vHWH after a disputation over Moses’ role as primary prophet.

 The passage can be read either as a single heavily redacted narrative or

wo {or more) heavily redacted narratives depending on whether one
5

onsiders the account of Moses remarriage to be integral to the subse-

uent dispute. I read this text as one heavily redacted text designed to

-~ demonstrate Moses’ superiority as a prophet in response to the arg;—
“ment involving a united Miriam and Aaron agmns-t Moses aboutﬁ 1:1
“ole as sentor prophet in light of his recent remarriage. 1 ﬁlrt%lj.r it

“the context for the marriage and ensuing disputation in Moses' vorce
ind abandonment of his previous wife, Zipporah, and their children in

“Exodus 18.

1 suggest that the initial compound subject and other indications

“of plurality in the text of Numbers 12 indicate that both Miriam and

Aaron were the complainants before the text was redacted. The specific

“indicators of plurality are in verse 1, “She spoke, Miriam and Aaron”;
“yerse 2, “And they asked, ‘Does he (YHWH) not :itlso speak through
s> verse 5, “He (YHWH) called Aaron and Miriam and l::hc:y went
“out”; verse 8, “Why were you two not afraid?”; and verse 11, Ple.ase do
not punish us.” The surviving verb forms may indicate the prominence

of a preexisting Miriamic tradition that was not fully 'suppressed,‘ as We]l
as 2 much later attempt {during the time of the priestly contribution
to the Pentateuch) to reassign all iniquity to Miriam and to preserve or
establish a mythic history of cultic purity for Az.u‘on_. The dual Subj('ic't of
verse 1 very probably represents the original SOlid’fll’lty between er}gm
and Aaron on the issue of the challenge, and their equal responsibility
for the consequences to be borne. Miriam is_the person to whom the
challenge is ascribed in verse 1; however, it is Aaron whom YHWH
names first when calling the two of them to step forward away from
Moses in verse 5. As Miriam was an authentic prophet of YHWH, and
Aaron was merely the prophet of Moses, who was in turn -the prophet
of YHWH, her name is listed first to reflect her standing in the com-
munity, not an imaginary hierarchy of gu.th o .
A secondary issue is the context of ermnq:; ci?allen'gc. 1 r-ead er
challenge as based on Moses’ recent behavior in divoreing Z1pporah
and marrying the unnamed Nubian woman.* Moses had previously
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oken through us also?” YHWH afﬁrm_s Mo_sc_es ina tl.lt_:ophany
oy eminent prophet, but the prophetic identities of Miriam an.d
s the Pf:e also affirmed, though granted in an inferior way. Moses is
-';tr}(l) I;rimuprophet and prophetic archetype, never to be matched.

married Zipporah and sent her away (shillucheyha); in other words, he
had divorced her, in Fxod 18:2.5 72e Brown-Driver- Briggs Hebreg,
and English Lexicon (BDB) suggests that the term shillucheyba is 5
noun meaning “dowry” or “parting gift”; in this reading, the dowry ig
sent away, while The Hebrew and Arvamaic Lexicon of the Old Testamen;

(HALOT) sces it simply as dismissal. If they are correct, Zipporah szfi 12:6 [YHWH)] Saidés_if one becomes your prophet of
herself still would have been sent awa , as the return of the dowry Pi;g%\l}l;{al‘ my wor

would have signaled the return of the bride and the end of the mag-
riage. The NRSV has this sense, translating “sending away” where the
NJPS has “sent home.” Nahum Sarna argues that the choice of seny
home “is by no means certain” and that neither “dowry” nor “sending
home” makes sense in this context.??

This “sending away” can be understood as divorcing based on the
usage of the word in other texts (i.e. Deu 22:9, Mal 2:16) and on Zip-
porah’s subsequent return to her father’s tent with her children and a1]
of her possessions, An understanding of Moses'sending away of his first
wife as divorce suggests that the Nubian in question was a second, but
not polygamous, wife. Flowever, Jethro later attempts to return Zippo-
rah and her children ro Moses (Exod 18:2-7). The text does not state
that he took them back; rather, it leaves the opposite impression, which
does not necessarily eliminate the possibility of a divorce but certainly
reduces the possibility that Moses reunited with Zipporah and sud-
denly married an unidentified Nubian. In fact, Moses appears to ignore
his wife and children as he warmly and affectionately greets Jethro and
escorts him into his tent, presumably leaving Zipporah and her chil-
dren standing outside. Zipporah is never mentioned again after Exod
18:6.The spectacle of a recently remarried Moses facing his abandoned
wife and children in the presence of her formidable father from whom
he learned the traditions associated with the worship of YHWH is
provocative, and it is what I understand as the provocation leading to
Miriam’s challenge.” The relevance of her challenge when read in the
context of Moses’ remarriage is that his behavior i problematic and
potentially disqualifies him from preeminent prophet status, YHWH’s
response does not address the context but affirms that Moses’ status is
not affected by anything as mundane as his matrimonial behavior.

In Numbers 12, Miriam is never called a prophet, but the narra-
tive is an account of a dispute between her and Moses (with Aaron
in a supporting role on her side) over prophetic identity and author-
ity. Prophetic identity is constructed as being the spokesperson of
YHWH in 12:2: “Has YHWH spoken only through Moses? Has he

in an appearance I make myself known to them—in a

dream I speak with him. '
7 It is not so with my servant Moses—in all my house he

is faithful. .
& Mouth to mouth I speak with him and in an appearance
and not in riddles—

and the form of YHWH he sees.
59

As their punishment for speaki.ng ag?inst M(();es, M_"lail?;:lv:gi
‘arguably Aaron are afflicted with a dlsﬁgL.irmg skm 1s_ea(s;. I verse
0, the disease is imposed twice: the first nme,.Mlnam‘; zs N C,leud
he’: second time, I contend that Aaron was dlsease:d-: nd t diseased
“turned away from the tent, and then and t'h<_3re, M1z1ar}111 wasnd casec
“like snow! And Aaron turned toward? Mlnlam an ctl l(c‘:nda rtajnl,
“diseased skin!” In verse 11, Aaron examines hi'rnself an n‘li (1:: iy mgf
guilt, and possibly the disease. “And Aarf)n Sal'd to M}el)ses,been fOOhSh,
: my lord, please do not place 31}”115 the sin in which we have
: i ich we have sinned.
'*and gle‘;.vczlggs of Numbers 12, influenced by contempzraﬁy rac: ;etli—f
“tions and critical race theory in the West, have obscured the c:otr;;l e o
" this text and the text world it creates and presefves. H?’wc?viri‘N e b};an”
- modern, postbiblical Targum Onk.elof equates beaut/};' v?t e 1113 at
by rendering Aakkushit (the Kushite woman) as sb:ap Iz;e a the beat-
tiful woman). A multitude of scholars from Cain Hope felder 10
Phyllis Trible interpret the comparison to snow to mean tha M
iam became as white as snow.” The emphzgsw on Whiteness’iisf mes
that Miriam was being punished for speaking 'ab‘out.l\/[osesh rnctist
wife and that Miriam is receiving a sort of poepc justice fokir exr r:mst
objection to the marriage by being tgrned Whlt-G for spea. nsge i%even
a presumed interracial marriage. The issue of wl.nte'ncss is pre ent even
when the scholar in question reads the narrative in terms of a m
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general power struggle, as does Trible, (Whiteness is emphasized

the interpretive choice “white as snow” as opposed to “flaky as Show, 3
One major difficulty with this approach is the assumption of Tacism i
the biblical world that underlies this hypothesis. Recent scholarg hay:
argued effectively against the presumption of this kind of racisyy, i
the ancient world.% Further, the old notion that leprosy is a divine];;

inflicted punishment for sin, and the linguistic leap from “snov” b

n-
not

“white,” reflects the contemporary racial assumptions of the comme

tator. It cannot be overemphasized that the word “white,” lavan, is
in this text.37

Bellis and Abrams among others have suggested that “leprous 4
snow” can be interpreted as “faky/scaly like snowflakes,” “cold/deag
as snow,” or “wet as snow.”38 Acquired leukoderma, vitiligo, is a rely.
tively common affliction of women of color in which portions of thej;-
skin lose pigment and become scaly in texture. It can disappear ang.
reappear, seemingly at random. Adams points out that this expres-
sion only occurs three times in the Hebrew Bible (Exod 4:6; Num
12:10; and 2 Kgs 5:27), and its victims are all prophets or the disciples-
of prophets who have in some way transgressed. One possibility for-
this association between diseased skin and prophetic intermediarjes:
is that, since the notion that diseased skin indicated divine disfavor, -
a prophet with such an affliction would lose the ability to receive a

message from God and thus her or his livelihood.

The possibility that it is Moses and not YHWH who has caused .
all of this suffering radically changes the interpretative applications of -
this text. In verse 9, YHWH leaves before the imposition of the dis- -
ease in verse 10; one implication is that Moses has afllicted Miriam,
"This reading is supported by Aaron’s first intercession in verse 11,in °

which the human form of adon, adoni (lord, my lord, a common form
of address for human males that is read in place of the divine name
indicated by the Tetragrammaton, YHWH), is used rather than the

Tetragrammaton, pointing to Moses and not YHWH as the addressce, .
This verse suggests that Aaron is also afflicted with the skin disease, -

When the cloud departs, Miriam is diseased. When Aaron turns, there
1s a repetition of the exclamation, mefzora 2z, disease! (The NRSV adds
at the end of the verse that Aaron “saw that she was leprous™; the
text only has “then and there, diseased skin,” without specifying that
Aaron saw or that Miriam was diseased.) My reading is that the sec-
ond imposition of disease was on Aaron. Talmud Bav/i, Shabbar 97a
records that Rabbi Akiba also held this view. The XX Num 12:10
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‘¢ o0k there! Mariam was leprous, as snoxv; ancjsgsrotr;l::ﬁ(;c%
50 Mariam, and, look there! She was leprous,” suggesting
el diseafFCdNterr?eiZ'll Aaron says, “It is in me, my lord, plefise
I e L;he sin' in’which we have been foolish and- in \iv"hmh
Pla'cc 03 1:’lsl read that Aaron is crying out that the skin 41sease
e have i, Notice that he asks to be absolved of the sin, Yvh.lch hf:
o }Emc;ommitted with Miriam. The “placing” of the sin in this
"T‘ffesscs eld be the imposition of the skin disease. The LXX 1\11]5m
ﬂdmglwoeum hasizes that both Aaron and Miria@ have fmned: o
B in o for we were ignorant when we sinned. .
i I{\?C? Sm':Il:lJ:r?ijshed for seven days, after which the Israelites ief}lllse
e T i i 5; after her “gathering,” they
; leavef I;I%Z;::}%K;i?:;gi;r;? txlrllzri\f;liia’tmic tradition is revealed in
art 1o .

not

.}h arrative of the refusal of the people to leave Miriam behind after
then

. afftiction; the congregation would not continue to the Promised
er » Y .
: il the “gathering of Miriam. o
ﬂn%}lxm?i tstirjgaof Mir%am’s death corroborates h.er pro-p-heuc 1\ildens
¥ ash 01{ the three prophets of the Exodus narrjatlv_e,Mman.'al,d 2:5
D ,et 34:5-7), and Aaron (Deut 10:6; 32:50), dies in the wilder

el . H

.: th u i p 11 Of a4 causc. NO details are 1ven Of M
witho t th-e st1 ula t10 a

: o ot

death or burial; the mention of both of those events in ’ch<=i blblllcai Otren ) ,

: ’ . :
Z?ticularly the location of the grave, is a marker of cultural p

_ﬂCIlCB. 54 accourit © Cr eatn 15 recorded 1n umbers 2 y Suggest
ing ller status in t]:le COom1 Ei[llty. ! Ifi canonical ¢ Jllﬂil 51 \:‘I (

j iti i iriam as one
6:4, which preserves the Miriamic tradition, presenting Miriam
St

“of the three leaders of Israel, ordained by God in the wilderness. The

' i umber of
‘canonical and cultural witness to her legacy is thfa gr;:lat n mber o
";omen who bore her name in the New Testament, in Palestin n A
iti mr
maic inscriptions, in the literature of the communities at Qu .

n contemporary times.

— DEBORAH (D'VORAH)® —

A1 g orzh (D'vorah), a woman, a fc:fnale prophet, a
{izﬁg Wﬁ-;:g;‘; she vans judging Israel at that time. SdSllsleth:g
to s?lft under the palm of Deborah between Ranﬁah an eu .
in the hill country of Ephraim; and the Israe teia3 carllzesog o
her for judgment.* 6 She sent and called for Bara
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Abinoamn (Baraq ben Avinoam) from Kedesh in Naphtali, and
said to him, “Did not* YHWH, the God of Israel, command
you? Go-—march on Mount Tabor, and take ten thousand men
from the tribe of Naphtali and the tribe of Zebulun. 7 I will
march towards you to draw to you by the Wadi Kishon Sisera
the commander of Jabin's (Yavins) army, with his chariots and
his troops; and T will give him into your hand.” §'Then Barak
said to her, “Tf you will go with me, then T will go; but if you
will not go with me, I will not g0 9 And she said, “T will
surely go with you; however, there will be no glory for you on
the path you are taking, for YHWH will sell Sisera into the
hand of a woman.” Then Deborah got up and went with Barak
to Kedesh. 70 Barak summoned Zebulun (Zvulun) and Naph-
tali to Kedesh; and ten thousand men went up with him; and
Deborah went up with him. 77 Now Heber the Kenite (Hever
the Qeynite) had separated from the other Kenites, the descen-
dants of Hobab the father-in-law of Moses, and had encamped
as far away as the Oak in Zaanannim, which is near Kedesh.
12 Sisera was told that Barak son of Abinoam had gone up to
Mount Tabor. 73 Then Sisera summoned all hig chariots, nine
hundred chariots of iron, and all the people who were with
him, from Harosheth-ha-goiim to the Wadi Kishon. 74 Then
Deborah said to Barak, “Get up! For this is the day on which
YHWH has given Sisera into your hand. Is not YHWH going
out before you?” Then Barak went down from Mount Tabor
with ten thousand men following him. 75 And YHWH threw
Sisera and all his chariots and all his army into a panic before
the sword, before Barak. Sisera dismounted from his chariot-
seat and fled on foot. 76 And Barak chased after the chariots
and the army to Harosheth-ha-goiim. So the entire army of
Sisera fell by the sword; not a single one remained.

[CaNS)]

Judg 5:1% Then Deborah (D*vorah) and Barak son of Abi-
noam (Baraq ben Avinoam) sang on that day, saying:

2% “When long locks are neglected in Israel,

when the people offer themselves willingly—

bless YHWTT0

3%t Hear, O kings; give ear, O rulers; I, to YHWH, T will

sing,
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T will craft hymns to YHWH, the God-of Israel.

4YHIWH, when you went out from Seir, when you
marched from the field of Edom, -

the earth quaked, and the heavens dripped, even the
clouds dripped water. o

5The mountains melted before YHWH, the One of Sinai,

before YHWH, the God of Israel. .
6 In the days of Shamgar ben Anath,* in the days of Jacl
(Ya'el)®
caravans ceased and travelers traversed the byw.'?szs.
7'The mighty** grew fat in Israel, they grew fat, .
until you arose, Deborah, you arose as a mother in Isr;el.
§ New gods were chosen, then war was in the gates. ‘
Was shield or spear to be seen among forty thousand in
Israel? 1
958 My heart is with®® the commanders of Israe
who offered themselves willingly among the people.
Bless YHWH! _
10 Cousider, you all who ride on white donkeys, 60
you all who sit on robes and you who walk by the way.
77 Louder than the sound of archers among the
watering places,
there they repeat the righteous acts oéfﬁ’HWH,
the righteous acts of his mighty ones® in Israel. .
Then the peaple of YHWI went down to the gag;as.
12 “Awake, awake, Deborah! Awake, awake, utter™ a
song! .
Arise,gBarak, capture your captives, O son of Abinoam.
13 Then down marched the remnant of the nsoble;_
the people of YHWH marched down to me® against
the mighty. '
14 From Ephraim came they whose roots are in
Amalek;?® . - N
after you, your people, Benjamin (Binyamin);
from Machir®” marched down the commanders,
from Zebulun {Zvulun)® those who bear the staff of the
scribe; ‘
15 the chiefs of Issachar came with Deborah, and
Issachar to Barak;®” -
into the valley they rushed on his heels.

64
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Alnong the clans of Reuben (Re’uven) there were great
searchings of heart.

16 Why did you tarry among th.

Az g the sheepfolds, to h

piping for the flocks? PO o R the

Among the clans of Reuben there were
of heart.

17 Gilead (Gil'ad) settled down beyond the Jordan:
Dan, why did he sojourn in ships? J

Asher stayed at the seacoast, situated by his landings.

18 Zebu.lun is a people that taunted death with their Jife-

Naphtali too, on the heights of the field. ’

19°The kings came, th ) .
Canaan,g me, they fought; then fought the kings of

at 'Taanach, by the waters of Me
of silver,
20 From heaven the stars i
they fought against Siseffa‘.lght, o theleskyays
21 The torrent Kishon swept them away,
torrent, the torrent Kishon. ’
March on, my soul, with strength!
22Then pounded the horses” hoofs with the gallopin
galloping of his mighty beasts. e
23 “Curse™ Meroz, says the angel of YHWH, curse
) I:)i'cterl};l its inhabitants, ,
ecause they did not come to the hel
to the help of YHWI against the wfrr(;f)r:HWH ,
24 Most blessed of women be Jael (Ya'el}, the wife of
Heber the Kenite (Tever the Qeynitc),
most blessed of tent-women.
25 He asked water and i itk, i i
) lic;lWI she brought hirr?}i:f;;e i mill i prncely
& She put her han i
ohe flaborer’s hj 1:1(;;2: tent peg and her right hand
she struck Sisera a blow, she destroyed his head
she shattered and penetrated his soft spot. ,
27 Between her legs he collapsed, he fell, he lay still;
Between her legs he collapsed, he fell ,
where he collapsed, there he fell utterly destroyed.”
259 Out of the window she peered, 7
Sisera’s mother cried out as she gazed through the lattice:

great searchings

and

giddo; they got no spoils

the ancient

?
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“Why is his chariot so long in coming? Why so late the
hoofbeats of his chariots?’

29 Her wisest princesses answer her, indeed, she
provided her own answer:

30 ‘Are they not finding and dividing the spoil™—

Woman-flesh,”* ane or two for each soldier;

spoil of dyed stuffs for Sisera, spoil of dyed cloth
embroidered,

two pieces of dyed work embroidered for my neck as
spoil?’

31 So perish all your enemies, O YHWH!

But those who love him will be like the sun rising in its
might.”

And the land was pacified for forty years.

[OpO]

Undevorah ishah nevi‘ah eshet lapidot bi’ shophtah—And Deborah
(D’vorah), a woman, a female prophet, a flery woman, she was judging
ferael at that time.” The Jong string of feminine descriptors in Judg 4:4
highlights the gender of Deborah. This construction does not appear any-
where else in the Hebrew scriptures; there is no comparable description
of a male prophet. Deborah is described as both a prophet, employing
4-" as a feminine noun, and a judge, employing sh-ph~¢ as a feminine
substantival participle, in Judges 4.7 The term sb-ph-# broadly denotes
“governing” and can refer to the administration of kings, judges, and
iefs.”s The judge herself or himself could be responsible for leading the
military, resolving disputes, advocating for the powerless, and making
decisions. During Uzziah's reign, when he was stricken with leprosy, a
judge ruled in his stead as regent.”® A related role, that of shapiz/tu(um),
~governor, is attested at Mari.”” Like its Hebrew cognate, the title indi-
* cates broad administrative authority.”® There the judge managed public
' works, oversaw religious matters, managed royal property, administered
. justice, and commanded the military, in addition to serving as a regent in
* the absence of the monarch. The Ugaritic synonym #p# includes ruling
: the people as well as protecting the powerless.”

During the time period covered by the rubric “period of the
- Judges,” premonarchal Israel was in a tense relationship with the Phi-
listines, Phoenicians, Ammonites, Moabites, and Edomites. Some of
the social characteristics of this time period were the lack of a standing
army and the lack of centralized worship or centralized administration
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of government. Israclite administration portrayed in Judges is 1,
cally tribal; the narratives of individual judges focus on the fo "
of their own larger kinship. Nili Sacher Fox finds thar judges ?ﬂlne'
pre'monarchic period were selected from familial and tribal leadn e
With the exception of Judges 5, the tribes never join forces to d:frs

cach other. The lack of supertribal political structure made it 0 .
for lfeaders to be endorsed based on their ability as opposed]?'t(;S o :
dennz‘ds or lineage. Many of the heroes of Judges represent those Cr.

were In some manner marginal: women, junior sons, children S;tz

Israel was YHWH, so it did not really matter who the human re
sentative was. First Samuel marks the beginning of a shift toward Slzl‘ef
leadership.™ There may be the expectation that the biological child .
or_ﬁgurative children (disciples) would succeed the judge.® (W}i;n.
Eh is not identified as a judge, his throne suggests an expansion of h"ﬁ
priestly duties to include some form of governance.) Judges (chapt B
6}:8) and 1 Sz?muel (chapters 1-3) both document the beginningse;;
;;1 aég.l;;iz;‘-aon of power and wealth, as demonstrated by the Gideon'.
_ Deborah is introduced as a woman, a female prophet, and a femai :
judge rather redundantly in Judg 4:4: “Deborah, a WOI’I’l?iI'l a femal?
prophet, a fiery woman, she was judging.”® Her name cons;sts of thg.
consonants of dibberah, “she spoke,” which I find preferable to the trae.
dmor}al etymology, “bee.” She is also introduced as “the woman of.
Lappidoth.”T understand this to be descriptive, “a fiery woman,” rather:
than a conjugal association. Lappidoth is not otherwise attes;ed as 4
name and has no patronymic (father’s or ancestral name) as do other
ma‘le names in Judges. Her narrative is reframed in poetry in chapter 5
Whlc-h also inclides some of the oldest passages in the Hebrew BIi)ble 5
She is the judge, prophet, and military commander of a number of c01.1—.
federat'ed tribes.% As a judge, Deborah resolves disputes in addition.
to serving as a military savior and ruling the tribes over which she has :
mustering authority. Her seat of judgment is identified in the text (4'5}.'-
as being centrally located. Daniel Block finds that Deboral’s judgi;lg :
was an aspect of her prophecy in that she heard the people’s disputes’
on God’s behalf, she inquired of YHWH on their behalf and YHF‘)NH
answlferec.l her inquiries. He also suggests that Deborah’s L,musual intro
duction is because she is a both a layperson and a woman, referencin
the Deuteronomistic tradition that expected judges to bejpaired Wit}gl
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: S Instead, Deborah is stationed between Bethel and Ramah as
to the priesthood, which is viewed as totally corrupt in

o8
'_-ggeborah’s narrative includes the command of YHWI to Barak,
redictive oracle of military victory in verses 6-7: “Go, take position
Viount Tabor, bringing ten thousand from the tribe of Naphtali and
iibe of Zebulun. I will draw out Sisera, the general of Jabins army,
seet you by the Wadi Kishon with his chariots and his troops; and 1
give him into your hand.” The text does not preserve a conversation
cween YHWIT and Deborah; none was needed because she func-
sed as YHWH's emissary with her own authoritative autonomy.®
fen Barak refuses to go without her, Deborah pronounces a second,
- dictive oracle: “YHWH will sell Sisera into the hand of a woman’
-..9). Her third oracle is to summon Barak to battle on the appropriate
ay: “Get up! For this is the day on which YHWH has given Sisera into
-+ hand. YHWH is indeed going out before you.” Deborah functions
< the alter ego of YHHWH. Her very presence guarantees victory in the
Jiae manner as the presence of a divine emissary of YHWEH.® Both
anuscript rraditions of the LXX make this point in their rendering of
aralds response to Deborah’s command in verse 8: “If you will go with
¢, then T will go; but if you will not go with me, I will not go, for I do
know the day on which the Lovd will providentially guide his messenger
ith me.” { The italicized portion is unique to the LXX.)
Deboral’s oracles indicate that she is both military strategist and
rarrior.” The command of YHWH, contained in verse 6, s to take up
Sosition on Mount Tabor with the militia of Naphtali and Zebulun.
Deborah suggests a flanking move, dividing the troops. Barak objects
16 this because it means he would be separated from her. Baral’s refusal
o march without Deborah suggests that the initial plan was for Debo-
‘rah to draw out Sisera without Barak while he occupied Mount Tabor.
Barak’s need for Deborah's presence may also indicate that he believes
her presence would guarantee victory as though the divine emissary of
YHWH were present.?! It is not clear whether she expected an armed
“force to accompany her. It is clear that she expected to defeat Sisera
herself on the field of battle: “I will give him into your hand.” In the
“poetry of chapter 5-—generally understood to be earlier than the prose
“of chapter 4—verse 15 states that Deborah led the chief warriors of
Issachar while Barak led the troops of Issachar. In spite of the clarity of
 intent in this text, every commentator consulted dismisses the possibil-

ity of a martial role for Deborah.
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Here in Judges, Machir (a clan of Manasseh) and Gilead (pgrhap
replacing (Gad) are recognized as full tribes, though they are nq, §
reckoned anywhere else in scripture; there is no mention of the tribe :
Judah or Levi. There is also a “tribe” that does not occur anywhere o}
in the canon, Meroz. Deboral'’s confrontation of Sisera and his arpy
represents the successful execution of her own military strategy. Whe
YHWH panics Sisera and delivers his army to Barak in 4:14-15, Dely
orah, functioning in the military-savior aspect of the office of judge, i
the vehicle of deliverance,

'The older poetic portrayal of Deborah in chapter 5 presents heré
a wordsmith. She is credited, along with Barak secondarily, with th
authorship of the poem that makes up most of the fifth chapter. In ver
12, however, she alone is identified as the singer, The martial nature o
Deboral’s songs and oracles situates her in the community that ¢l
ebrated YHWH as the Divine Warrior.? This is the community thy
produced and performed the battle-hymns of YHWH and proclaimed
the victory of YHWH. The YHWH-rousing songs of Deborah fit the -
former category, and the celebrations of Deborah and Miriam fit th
latter. Deborah’s war ary is not preserved but could have been similar
to the one preserved in Ps 68:1: “Let God rise up, let God’s enemies by
scattered; let those who hate God flee before God.”

Deborah’s portrayal as a warrior for God is complemented by her
depiction as “a mother in Tsrael” in Judg 5.7 These are not oppositional
characterizations.” The appellation “mother” evokes the memory of
Elisha’s address of Elijah as father in 2 Kgs 2:12; however, Deborah
is not portrayed with a community of disciple-children; instead, she -
is the mother of Israel in the literary construction of the poem. As a
mother, Deborah provided military and political security for all of her
children. It also appears that she addressed economic injustice, since
5:7 states that the mighty “grew fat” in Israel until Deborah arose, sug- -
gesting that under her rule there was a more equitable distribution of ~
resources than before her rule.% While clearly taking credit for the =
deliverance she provided by her own hand in her song, Deborah shares
credit for the victories of the day with her fellow warriors. At the same
time, Deborah offers her song and her actions memorialized in song to
YHWH, possibly as a call to action (5:2, 9). She honors her predeces-
sor Shamgar ben Anat (5:6) and her comrades-in-arms Barak (5:12)
and Jael (5:24). Jaels actions complete the destruction of Sisera and
his forces: Deborah and Barak lead their troops to Kadesh to draw out
Sisera’s troops (4:9-13), and YHWH confuses Sisera’s troops (4:15)—

cally rendered as the stars joining the fight from the heavens
0 Barak dispatches the entire army with the sword (4:16), bl;‘it
ZO)'himsclf escapes (4:17). Jael executes him in her tent (4:21); it
.isera‘c that he fell between her thighs or legs, as his mother expects
: o return late after raping the women of the conquered people
:;'.2;030).95 While discussing Sisera’s delayed return with her women-

srvants, Sisera’s mother muses:

“Are they not finding and dividing the spoil-?—— ’
Woman-flesh, one or two for each soldier . ..

Y

[ONN]

In her musings and in Sisera’s imagined actions, captive %vlorr-lgn at?j
sduced to their reproductive organs: racham r'czcbamatayzm. e 1t egl "
fication of these women with their reprodl%ctwe systems lf;lugges J !
hey will be made sexually available to th‘e1r captots, bot a3 cgnjiial

artners to produce progeny and for the 1mr%ned1ate exer}ilse (})1 s¢ "
P(')mrol in the form of rape. The military setting means that there wi
be no negotiations between families, no fiowry,.no cons;:nt.h e

Deborah may be unique among the judges in regard to erd g;: her.

She is certainly exceptional in terms of her cha:acter,.mjhmatil {l her
portrayal in the text. Block concludes that I.).ebor‘ah is the ?i dj};ijo - %0
‘the narrator casts in an unequivocally positive hght,bnja @ ion |
being the only judge already in divine service befori:1 eing ¢ ! ;tedlz
for military action. Also, each judge who s?cceedc‘d er -rtepi:s_s reed 2
decline in quality and character. * Deborah’s narrative epitap flher wnd
in the single line of prose at the end of chapter 5: “Because o

.{"land had rest for forty years.”
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— HuLpan (CHULDAH) —

2 Kgs 22:8 'The high priest Hilkiah (Hilgiyahu) said to
Shaphan the scribe,”” “T have found the scroll of instruction®
in the house of YHWH.”* When Hilkiah gave the scroll
to Shaphan, he read it aloud.’® 9 Then Shaphan the scribe
came to the king,'™ and reported the matrer’® to the king,
“Your servants have poured out!™ the silver that was found in
the house, and have placed it in the hand of the workers who
have oversight of the house of YITWH.” 70 Then Shaphan
the scribe informed the king, “The priest Hilliah has given
me 2 scroll.” Shaphan then read it aloud to the king. 17 When
the king heard the words of the scroll of instruction, he tore
his clothes. 72 Then the king commanded the priest Hilkiah,
Ahikam son of Shaphan, Achbor son of Micaiah,' Shaphan
the scribe, and the king’s servant Asaiah, 73 “Go, inquire of
YHWH on my behalf, and on behalf of the people, and on
behalf of all Judah, concerning the words of this scroll that has
been found; for great is the fury of YHTWH that burns against
us, because our ancestors did not obey the words of this scroll,
to do according to all that is written concerning us.” 14 So
the priest Hilkiah went with Ahikam, Achbor, Shaphan, and
Asaiah to the woman-prophet Huldah (Chuldah) the wife of
Shallum?® son of Tikvah son of Harhas, keeper of the ward-
robe; she was living in Jerusalem in the Mishneh, 1% where they
consulted her. 75 She declared to them, 1% “So says YHWH,
the God of Tsrael: Tell the man who sent you to me, 16 So says
YHWH, I am going to bring calamity on this place and on its
inhabitants—all the words of the scroll that the king of Judah
has read.'® 77 Because they have abandoned me and have
oflered incense to other gods, because they have provoked me
to anger with all of their handiwork, therefore, my fury will
burn against this place, and it will not be quenched. 78 But
as to the king of Judah, who sent you to inquire of YHWH,
so shall you say to him, So says YHWT, the God of Israel,
regarding the words that you have heard: 79 because your
heart was tender, and you humbled yourself before YHWH,
when you heard what I spoke against this place, and against
its inhabitants, that they should become a desolation and a
curse, and because you have torn your clothes and wept before

" me, 1 for my part have heard you, says YHWH. 20 Therefon:i,
T will gather you to your ancestors, and you shall be gather.e

. to your graves in peace; your eyes shall not see all the clilarluzny
* that I will bring on this place.” They took the oracle back to

- the king.
9

: 34:14 While they were bringing out the silfrer tha't }}ad
' iegﬁfbrought into the house of Y'HWI.—I, the priest Hlll.ﬂah
- (Hilgiyahu) found the scroll of instructmn_of IE;I?{}Vthwir;
~ through Moses. 75 Hilldah said to t.he scribe aphan, !
" have found the scroll of instruction!!? in the house of YHWHh,
and Hilkiah gave the book to Shaphan. 76 Shaphan -bro%%ﬁ
_ the scroll to the king, and further reported to t}}e kmg,r[h
" that was committed to your servants they are_dmng. 17 e;;
. have poured out'!! the silver that was found in the house o
YHWH and have delivered it into the hand of the f)verseercsl
~ and those doing the work.” 78 The scribe Shaphan”mforrﬁe
the king, “The priest Hilkiah has given me a scr.oll. Shafl) in
then read it aloud to the king. 79 When the king hear kl: e
words of the instruction, he tore his clothes. 20 Then the ngf
commanded Hilkiah, Ahikam son of Shaph:tm, Abdon so1 (})1 -
Micah, the secretary Shaphan, and the king’s servant Asaia f
21 “Go, inquire of YHWH on I?de}t;half, and.on tze}iiljrzs
who are left in Israel and in Judah, concerning the
S}Ot;i; scroll that has been found; for the fury of YHWH ;hat
is poured out on us is great, because our ancestors did not keep
the word of YHWI, to act in accordance with all that is writ-
in this scroll.”
“ 1§2t1§l§ Is—iﬂkiah and those whom the King ha.d sent, went to
the woman-prophet Iuldah (Chuldah) the wife of Sha-llukrln
son of Tokhath son of Hasrah, keeper of the wardrobe; 1s S
was living in Jerusalem in the Mishneh!™ and they consu ;e !
to her. 23 She declared to them, “So says YHWH, the Go -01
Israel: Tell the man who sent you to me, 24 So says YHWHb
will indeed bring calamity upon this place and upon its inhab-
itants, all the curses'® that are written in the scroll that was
read before the king of Judah. 25 Because they have ab?ln—
doned me and have offered incense to other gods, so t'hat t ;y
have provoked me to anger with all the works of their hands,
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my fury will be brought to bear on this place and will not be
quenched. 26 But as to the king of Judah, who sent you to
inquire of YHWH, so shall you say to him: So says YHWH, -
the God of Israel regarding the words that you have heard,
27 because your heart was tender and you humbled yourself
before God when you heard his words against this place and
its inhabitants, and you have humbled yourself before me, and
have torn your clothes and wept before me, I also have heard
you, says YHWH. 28 For my part, I will gather you 1o your
ancestors and you shall be gathered to your graves in peace;
your eyes shall not see all the calamity that 1 will bring on

this place and its inhabitants.” They took the oracle back to
the king.

sion of the Huldah oracle. (However, the plural, ko/-ba’alot, is used
" Ch 34:24)18¢ N N y
For simplicity, I will follow the narrative in the orde.r_lt is presen faai
- Kings and supplement that reading with the additional materi
" Chronicles. The Huldah oracle as it is preserved ﬂl:ld presented in
?{ms 22:14-20 is intrigning because of its seemingly singular presen-
o & of the service of a female prophet and because of the nonchalant
Floriltation of that service.'” It is also intriguing because of the role
"esiracle played in the dramatic and drastic reformation of the cultin
h;isalem and Judah by Josiah. A careful reading o_f the Kings account
41 demonstrate that this woman and her prophetic w‘orfi were instru-
ental in the forceful presentation of the mon-othelsﬁc \.rvorshvlp‘ of
YHWH as the sole legitimate expression of ancient Israelite religion
¢cording to the narrative in which it is preserved. o
The Huldah oracle occurs prior to the saga of Josiah's ref?rm
3.1-25) and after a series of “regnal résumés” 1 (%1:1—%6).These résu-
és are followed by an even briefer résumé of Josiah himself {2%:1-2)
d his initial, and comparatively superficial, attempt at restoration (?f
he temple in Jerusalem (22:3-7). In the context of the initial repair
rogram, restoration is directed toward the temple structure but nl?‘;
s function, that is, the practices of the cult or of the pract1t10ner§. ,
“The torah scroll” (v. 8) is found and read to the king:‘ _(22:3—10).»]051&115
“tesponse is to assemble a delegation commanded to “inquire Vdirshu) of
YHWH” (v. 13), and they go to Huldah the prophet (v. 14). .
© Itis not recorded, but it is reasonable to assume that Jedidah, the
“queen-mother, guided the minor king Josiah in his perspnal develogu
‘ment. Following the Chrology in Kings, Josiah was elgbt when e
‘assumed the throne; his father was dead, and no regent is named in
“the text. His mother would be the closest and most significant adult
resence in his life. In several places, the HebrerBible lgfcumenFs
the positive influence mothers can have on their children.'* In addi-
tion, there s significant scholarship on the role of the queen-mother
in Judah.™#! e
Josiah is given the highest praise of the Deutc?ronon‘nsnc editor; he
is considered to be a true son of David and credited with not turning
“to the right or to the left” (presumably from the path of YI"iWH) Itis
clear to the Deuteronomistic redactors that his apostate fath-er dld‘not
teach the young Josiah fidelity to YHTWH.?# 'The ruhng high pnes‘é,
Hilkiah, is later depicted in the narrative as ur.1abie to interpret agxl
apply the Torah on his own and is therefore unlikely to be responsible

=

&9

Huldah is the only female prophet whose oracle the Hebrew
Bible preserves in the standard “o says YHWH” form. This makes'
her exceptional for some scholars who use her as leverage to discredit
other female prophets and then discount her as a singular aberration, 114
She is the prophetic autharity behind the reform usually attributed to;
Josiah. Huldah, who served as the royal prophet of King Josiah of Judah, -
appears in 2 Kings 22 and 2 Chronicles 34.' The most significant dif-.
ference between the two accounts is the context of the narrative, In -
2 Kings 22, Josiah does not purge the land of non-Yahwhistic worship *
sites until after the Torah scroll has been found. In 2 Chronicles 34,he’
has already purged the land when the scroll is found (vwv. 1-8). So in”
the Kings account, the word of YHWH through the prophet Huldah -
is the impetus for reform; in Chronicles, Josiah is credited with ini-
tiating the reform on his own. A second, significant difference is the -
textual variance between Kings and Chronicles on the nature of the
discovered scroll. Second Chronicles 34:24 specifies, “So says YHWIH: -
I will indeed bring calamity upon this place and upon its inhabitants,
all the curses that are written in the scroll that was read before the king
of Judah.” Those curses are not mentioned in the corresponding Kings
passage. ‘The curses scem to refer to Deut 29:10-29, in which those
who hear the words of covenant initiation will bring upon themselves
(and apparently those not yet born) divine wrath for failing to keep
this covenant, Specifically, “all of the curse lkol-ba'alah) written in this
book” will descend upon the people “for calamity,” according to Deut
29:20 (see also v. 27). Both expressions are repeated in the Chriclers
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" for the juvenile king's imagined, fierce devotion to YHWIL, §
the royal scribe and secretary, is depicted in the text as failin ‘ t
nize }tlhe Torah as being from YHWH (22:10), s
o account is given of Huldzh’s intr i
She is already estaglished as a trusmortgslgfégi;: iflhifjt:) };31 f?mﬂ
the kir‘lg when she is first presented; she may have been in 'ch::1er1€€
of Jedidah during the young king’s early years. She is not simsirwc-:
first choice; she is his only choice. There is a tradition that shI:: };i‘},l;

hapha.:

and teaches ina PI&CC of study I i i h h
. AN T.'hC M I, Huldah IIVBS in M n :
ar SECOI’Id Qlarter, éczmmisbneb.lm Clearly, she came to the attfl tie .
O

O}f someone in the.royal household prior to this incident in order thy
8 }i: r?llght be considered for this assignment. It cannot be ascertaine
whether she came to the attention of the royal family during Josialy,

minority under the regency of his mother or during his majority, wh

?Ae re1gn.ed in his own right, but prior contact with the royal fami’l "
its administration is virtually certain, There may be an oblique 5 2fl nd
ence to ‘her in 2 Kgs 21:10 and the following, “YHWH sgd b ) ﬂﬁ"“

prophetic servants' of YHWH, ‘Because King Manasseh of ]{;;a;
has committed these abominations . ..”” If Fuldah is indeed one of the :
prophets who warned Josiah’s father, Manasseh, it would make se o
for her counsel to be sought not only by the young king but alsonlje:'”'
those committed to ensuring that the young Josiah did not “walk a.‘fte:y i
the ways of his father,” (In 2 Kgs 22:2, Josiah is described positively a; .

walking “after the ways of his father [ancestor] David.”)
o ‘The conS}lltatz.on .of the prophet Tuldah as an interpreter of the
ivine word is built in part on a clear association between inqui

(d-r-sh) of YHWH and prophecy (2 Kgs 22:13, 18).225 While d-r—sh

enera]}- (43 » ol b i€ . : M . *
g y means “to ask,” “to seek,” or “to inquire,” it is affected by its -

context.' The theological use of the root with humanity as its subject
a-nd God (or abstract concepts pertaining to the divine-human J;C—
tionship) as object is the most common.'?” To inquire of YHWI;e(a
Elohim) is regularly, but not exclusively, a prophetic act.'? The pro he(‘ir
tavho are specifically said to inquire of YHWH include Mosis %th
jah, Micaiah, Elijah; Elisha, Jeremiah, and Zechariah 2° In ad::litioln
to confirming the authenticity of the scroll, Huldah simultaneous}
z:ion_ﬁrms ;(HWH as the true king of Judah and Josiah as YHWH’);
d :ii%:agngr”e(g‘;r'ltl ?{ffgj?gilg;gefernng to Josiah as “the man” and later
-Once the book is found, Hilkiah takes it to Shaphan. Hilkiah rec-
ognizes the book as valid; presumably, he tells Shaphan exactly what

Hon.
~ared to Shaphar’s Jack of response after two readings and Hilkiah’s
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ok it is that he has found. Shaphan actually reads the book for him-
(v. 8), but incredibly, Shaphan cannot fathom its message and its
mifications for the Judean kingdom. Once more Shaphan reads the
ok, this time to the king; it is virtually impossibie for him not to
- w what it is that he is reading, particularly as the king dethrones

celf and tears his royal robes. It is more likely that Shaphan was
iting for Josiah officially to authenticate the text by royal proclama-
131 Josial's dramatic response to the text, particularly when com-

=

illingness to entrust the torah scroll to a bureaucrat, indicates that

“the king believed this scroll to be the word of YHWH and directly
-.'-'applicable to him and to his people (v. 11). Josiah tore his clothes to
‘ndicate immediate and sincere repentance. His secondary response is
“to assemble the delegation.

The instruction given by Josiah is to seck a prophetic word from

“YHWH. The oracle is to be sought on behalf of the king personally,
: .'f‘the people,” and “all Judah® (v. 13). The latter two populations appear
“to be identical; the language may be a prose example of descriptive
- parallelism, rendering an apparent redundancy. (Alternatively, the lan-
guage may indicate the presence of non-Judean Israclites as recorded
‘in 2 Chr 34:21.) Josiah clearly understands the text to be the authentic
“word of YHWH; he is convinced that “great is the fury of YHWH

. because our ancestors did not obey the words of this scroll” (2

“Kgs 22:13). Given Josiah's words and previous penitential actions, it is
- unlikely that he is now looking for mere authentication of the scroll. 132
- Rather, he is looking to ameliorate the curses found in the scrofl. ¥

Josiah is looking for divine intervention through a human agent,
whether intercession as some have supposed (Edelman), or expiation
(Long), or comfort in the face of an unalterable fate (Bos). Canonically,
the oracle serves to explain why Judah would eventually be devastated
in spite of the reforms that Josiah initiates and to provide the theologi-
cal framework for Josiah's reform.

Josiah's carefully composed delegation of Shallum, Ahikam, Ach-
bor, and Asaiah goes to the prophet Huldah to inquire of YHWH
(22:14). Josiah sends them, but the text does not indicate that
he chose the medium of inquiry. It is possible that the high priest
Hilkiah asserted his cultic/spiritual authority and chose Huldah. It
has been suggested that Jeremiah was away at Anathoth and there-
fore unavailable,’**but surely he would have made himself available to
his king when the issue at hand was the word of his God. It has also
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emple in Jerusalem and the rituals to be conducted within it. Accord-
' to the narrative construction of the Deuteronomist, Judah had also
peen entrusted with the Torah, which they neglected so badly that they
shysically lost it. "The book in question was presumably the early work
of the Deuteronomist. This is evidenced by the Chricle of Manasseh's
<ins that precedes this pericope and by the nature of the reforms enacted
following it. Specifically, Josiah’s covenant ritual (23:1-3), the abolition
of worship of anyone other than YHWH (23:4-14), the abolition of the
cultic practice of worship of YHWH outside Jerusalem (23:15-20), the
reinstitution of the Passover (23:21-23), and the abolition of divination
(23:24) all have Deuteronomistic parallels (Deuteronomy 12, 16, 18,

29

been suggested that Zephaniah was inactive at the time.’% Howeq.. .
there are no textual grounds to support this suggestion, and, again s
WO.LIId expect that a summons from the king, the higi’l pri)est o oy
uniquely varied delegation would cause any prophet worth hi; lethls.:'
respoﬂf3l ‘_Vith an immediate consultation on the scrolf at hand T
It is important to note that the biblical text does not sugg.est th ¢
there was any dispute between Jeremiah and Huldah. Jeremiah "
extremely vocal in condemning false prophets. He is Fluldah’s cont e
porary and has nothing negative to say about her. He never ment'em
her by name, I think, because she is not a problem as far as he is .
cerned. He does make reference several times to all of the legitix:;r;e :

prophets YHWH has sent whom the people have not heeded, but he

d?le's not name any of them. He uses the masculine plural Aannevi’iy,
which obscures his references to fermale prophets in general and Hyl-

dah in particular.'® | believe that he is including female prophets in his -
cons_truction; there is no reason to imagine that Jeremiah I;s i mlon -
or dismissive of the stories of Miriam and Deborah. It is possﬂg)le ilim :
he was aware of more female prophets than have been preserved in t]i: :

text.

While there is no textual explanation given for the choice of Hyl-

'Cllih’llt is clear that she is chosen, and preferentially, not as a last resort
¢ language of the text implies that the service of female prophets was
commonplace and required no special introduction or accommodation

lln ad.dltion, there is some evidence to suggest that “good” kings (at -
east in the eyes of the Deuteronomist) were associated with personal -

Prophets: David and Nathan; Hezekiah and Isaiah. Huldah’s residen
in Jerusalem and the acceptance of her service, combined with the lar(f
guage of the text (Josiah’s “inquire,” dirshu, the narrator’s “prophet,”
and Hu.ldah’s “so says YHWH”—the technical phrase introducin’
prgphetlc speech repeated no less than four times in varying confi Ejr
rations), suggest that she was a professional prophet. 137 ° ¥
"Ihe word of YHWH to Josiah through Huldah was, first of all. 2
remm(_ier that YHWII and not “the man who sent Hiﬂ’ciah” was tfle
true king of Judah, also of Israel and all creation. Notice thar God is
?a1d to be the sovereign of “Israel,” not just Judah, in 2 Kgs 22:15: koh
amar YHWH elobey yisrael . . . (so says YHWH the ’God of Israei) Next
YHWH], through Huldah, confirms that the scroll s authentic' Even,
though the transgressions were committed by previous gener:ations
the consequences will be experienced in the present, in “this place 138
Judah had been entrusted with the jewel of ancient Israclite re]_izion:‘ the

The consequences of the idolatrous abominations were ultimate,

pecause they occurred in the presence of the Divine Name that resided
““in the temple. For Josiah, the consequences will be mediated; he will
* die without secing God’s punishment on Judah (22:20). Josiah is

apparently a favorite of the Deuteronomists, described as “penitent”
and “humble” in 22:19. Having acknowledged the infinitesimal nature
of humanity in contrast with the infinite nature of divinity, YHWH
now acknowledges the reign of Josiah in Judah. And more than that,
YHWH acknowledges the condition of Josiah's heart. He is penitent
not just because of his actions, tearing his clothes, but also because of
his heart, which led him to improve the condition of the temple and
even trust the workers to manage the accounts faithfully (22:7). Even
while promising a reprieve to Josiah personally, YHWH emphasizes
that Judah will be not just physically destroyed, but also “a desolation”

* and “a curse” (22:19). Then words of comfort are offered to the king;
'~ because Josiah’s penitence has moved him to previously undisclosed
- tears, YHWH is moved to hear Josiah's confession.

What YHWH acknowledges in the heart of Josiah leads to the
threefold promise of being gathered to his ancestors, being gathered to
his grave in peace, and perhaps most important, not seeing the disas-
ter certain to come to Judah. The first promise is not remarkable; it is
surely the expectation of Josiah to be so gathered (Gen 49:29). The
second promise contradicts the records of Josiah’s death. However, it
is important to note that Josiah could in fact have died in peace had
he listened to the later oracle of Pharach Neco (2 Chr 35:20-22). The
ragged wounds inflicted on him by Neco’s archers as a result of his
disguising himself and reentering a battle that he was told not to fight
were anything but “peaceful” (2 Chr 35:20-25: 1 Esd 1:23-31). The final
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promise is fulfilled; Josiah dies before the first Babylonian deportay;
in 597 s.c.e. The delegation takes the oracle in its original entirety blO :
to Josiah from Huldah. o
‘ Huldah was a court prophet employed by Josial’s administrag
living in Jerusalem; yet her male contemporaries who were no o
prophets had significant collections of their oracles preserved. Hy).

¢

dah’s case der.nonstrates both an apparent lack of gender bias on the
pa'rt of the king and priests who consulted her (including the b 1:5
priest) and the appearance of bias on the part of the tradition p;ge;

servers and shapers of the Hebrew Bible who did not conserve hep
broader oracular legacy. It strains credulity to believe that a temple:'

sanctioned court prophet uttered only one oracle or that the tem lo
and/or royal scribes failed to record her oracles. She is arguably ﬁ;:
ﬁrst person to grant authoritative status to the Torah scroll deposited:
in the temple treasury. That scroll is largely understood to have been

the heart of the Deuteronomistic corpus. In the subsequent chapter

of the Kings version of her narrative, Huldah may be obscured in the -

company of prophets described in the masculine plural (2 Kgs 23:2),

Aﬂ of the inhabitants of Jerusalem, including the prophets, assemble |
in the temple for Josiah’s reinstitution of the Passover; surely Huldah
is there. Only the priests and Levites are present with the people in 2 -

Chronicles 35,

‘The Jast place that Huldah may appear in the biblical text is at the |

Passover observance that Josiah reinstitutes in response to her oracle,
In2 Kgs 23:2, the prophets are specified as participants in the event
along with the priests and all of the people. In 2 Kgs 23:27, YHWH

speaks to Josiah, who has just completed his purge of everything non-

Yahwhistic:

YHWH said,

“1 will also turn Judah away from my presence as I turned
away Israel,

and I will reject this city that T chose, Jerusalem,

and the house of which I said, ‘My name shall be there.”

The medium of YHWH’s speech is not disclosed; however, in the
Former Prophets, YHWH speaks to monarchs (with the exception of
Solomon) through prophets. The only prophet identified as being in
the service of Josiah is Huldah. I propose that this address to Josiah in
2 Kgs 23:27 may have been mediated through Huldah.

th
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' Was Huldah a cult prophet? Yes. She may have been consulted by the
if cultic officer on a potentially sacred document that, if valid, would
jange (restore) cultic rituals at the chief cultic site. Her oracle, with its

;_ _ancern for a type of orthodoxy, establishes her as a cult prophet. Huldah
was present at the reinstitution of Pesach (Passover) with all of the other
prophets. Surely she is included in “all the people of Judah, all the inhab-
tants of Jerusalem, the priests, the prophets, and all the people, both
mall and great” (2 Kgs 23:2). The use of the masculine plural banneviim
‘here indicates that there was at least one male prophet present. This pres-
“ents 2 gender reversal of sorts. We do not know who is included in “all the
: P-rophets”; but we can presume that Huldah is there. The identity of the

“Anonymous male prophet (or prophets} remains a mystery.

— HANEVIY'AH (THE ANONYMOUS
WoMAN-PROPHET) —

Lsa 8:1 YHWH said to me, Take for yourself a large tablet™?
and write on it in*° ordinary writing, “For Maher Shalal Hash
Baz,”! 2 and have faithful witnesses, the priest Uriah and
Zechariah son of Jeberechiah (Zekaryah ben Yeverekhyahu)
to testify to me. 3 And T went to the Woman Prophet,'* and
she conceived™ and gave birth to 2 son. Then YHWH said to
me, Name him Maher Shalal Hash Baz; 4 for before the child
knows how to call “My father” or “My mother,” the wealth of
Damascus and the spoil of Samarial® will be carried away by

the king of Assyria.
9

The female prophet with whom Isaiah conceives his son Maher-Shalal-
Hash-Baz is not narned in the text (Isa 8:1-4), nor is she specifically identi-
fied as his woman/wife. The use of the verb g-r-v, “to approach,” to describe
their union suggests strongly that they were married. This verb is used to
describe sexually “approaching” one’ legal spouse in Deuteronomy, and the
Deuteronomist has made several contributions to the Isaianic corpus, includ-
ing the title navi’ that Isaiah otherwise avoids.

Interestingly, she is the only prophet mentioned in the entire sixty-
six chapters of Isaiah who is not excoriated, excluding Isaiah himself,
who is called a prophet only by the narrator. The only action attributed
to the anonymous prophet is the conception of a child with Isaiah who




