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= refrain—“the LORD is his name”—demonstrate that traditional
language of praise, as attested in the book of Psalms, was held
Q to be consistent with what Amos proclaimed. The God who
destroys (5:8; 9:5) is also the God who creates (4:13) and who
[m] provides for continuity in the natural order (5:8; 9:6).

The book of Amos also includes a prose account of the
prophet’s activity in the northern kingdom (7:10-17). He was
accused of treason and commanded to exercise his prophetic role
in Judah. To that challenge, he offered an uncompromisingly
negative judgment on Amaziah, the priest of Bethel. The oracle
to this Israclite priest concludes with the essentially negative
judgment that Amos proclaims elsewhere in the book: “Israel
shall surely go into exile away from its land” (7:17). Such was to
be the fate of all those who ignored Yahweh’s covenantal
demands to “let justice roll down like waters, and righteousness
like an everflowing stream” (5:24).

OBADIAH

Both because of its brevity and subject matter, Obadiah has
received little concerted scholarly attention. No other book in
the Hebrew Bible is so brief, comprising only one chapter.
Form-critical and general historical issues have provided the
most prominent topics for the book’s analysis. As for the first,
Obadiah is, quite simply, one oracle against a nation. Whereas
other prophetic books may include a series of such oracles,
devoted to the great empires and/or to the smaller Syro-
Palestinian states, Obadiah is directed at only one foreign nation
(cf. Nahum, which is directed against Nineveh). Though
focusing essentially on Edom, the book may in fact be divided
into two different pronouncements. Verses 1-14 do indeed
castigate Edom, but verses 15-2 1, though including negative
judgments about Edom, offer positive language about Israel. It is
almost as if woe for Edom means weal for]Judah. Finally, the
literary seam between these two blocks stipulates that “the day
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Q  Cover AMOS
= TS of Corians The book of Amos offers a vigorous collection of oracles and
o speeches along with a series of vision reports. They reflect the
Beginning activity of a Judahite farmer who worked as a prophet in the
[Beginning| northern kingdom. Despite the brevity of this collection, the

book of Amos and the scholarship devoted to it offer a
microcosm of work on prophetic literature. Virtually every
method or perspective available has been exercised on these nine
chapters. As a result, no prophetic book has a bibliography
comparable in size to that in Amos.

As with Hosea, the book of Amos commences with a
superscription that relates the prophet’s activities to the reigns
of Israelite (Jeroboam) and Judahite (Uzziah, also known as
Azariah) kings. Both kings exercised long reigns during the
middle part of the eighth century B.C.E. The longer of the two
reigns was that of Uzziah, the Judahite king (786-746). Unlike
Hosea, Amos does not discuss the political world but rather the
social and economic conditions of the northern kingdom. For
example, when Amos refers to other nations (e.g., Ashdod and
Egypt in 3:9-11), they are summoned to witness the
“oppression” in Israel.

Form-critical ~ analysis of prophetic literature ~ works
particularly well on the poetry in Amos. Because of the
prominence of both introductory and concluding formulae in
this book, it is relatively easy to determine where short oracles
or prophetic speeches begin and end. Moreover, rhetorical
changes assist the reader when such formulae are absent. For
example, even though a formula occurs neither at the end of
Amos 3:2 nor at the beginning of 3:3, the shift from language
of judgment to a series of questions makes it clear that we are
dealing with two separate speeches.

Form-critical inventories of Amos reveal essentially three
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different kinds of speech. First, there are five first-person vision
reports (7:1-3, 4-6, 7-9; 8:1-3; 9:1-4). Second, the book includes
Q a number of prophetic speeches, instances in which the prophet

speaks in his own voice and talks about the deity in third person
[ language (e.g., 5:18-20). Third, and most prominent, Amos
utters divine oracles, in which he quotes the deity directly,
conveying Yahweh in first person language (e.g., 5:21-24). The
first form is essentially prose, whereas the last two appear
typically as poetry. The vision reports focus primarily on the
inescapability of the judgment that will befall Israel, whereas the
oracles and sayings also include a justification for that judgment.

A form-critical examination of Amos virtually demands that
redaction-critical work ensue in order to answer the question of
the significance, if any, of the ordering of the discrete speeches.
Put another way, how do the rhetorical questions in 3:3-8 work
well after 3:1-22 One might argue that the principle at work in
the questions, namely, things happen for a reason (a snare does
not spring unless something trips it [v. 5]), helps the reader
understand what has been said in a far more cryptic way in
verses 1-2. There is a connection between God’s having chosen
Israel and what will happen to Israel. Such a connection is
embedded in the natural order of things. It is not due to a
whimsical act of a deity. Such is the logic of redaction criticism.

There are, however, other redaction-critical issues present in
the book. First, some sort of collecting of materials based on
similarity in genre is present. All the oracles against the nations
appear in the first two chapters. The vision reports have been
put into a meaningful sequence. All the woe oracles appear in
chapters 5-6. Intentional collection and ordering are well
attested in this book.

In addition, it appears that new literature was created to
accompany Amos’s original sayings. Scholars have identified
diverse elements that entered the Amos tradition over time. For
example, it is unlikely that Amos would have been concerned
with Beersheba, a city in the far south of Judah, when he was
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talking to the citizens of the northern kingdom. Hence, one may
postulate that those texts which mention Beersheba (5:5; 8:14)
Q derive from a time when Amos’s words were being re-presented

in a Judahite setting. Second, some texts may date to the late
[m] seventh- and early sixth-century traditions associated with the
Deuteronomic reform of Josiah as well as to the continuing
Deuteronomistic tradition. As for the former, the condemnation
of the altar at Bethel (Amos 5:5) seems to be of a piece with
the polemic against that ritual site in Josiah’s time (2 Kgs.
23:15). As for the latter, the oracle against Judah (Amos 2:4-5)
offers the sort of indictment about violation of torah that is a
hallmark of the Deuteronomistic History. Finally, Amos 9:11-15
probably reflects the defeat of Judah and Jerusalem in 587. The
oracle is clearly concerned about the southern kingdom, as
specific allusion to “the booth of David” demonstrates (9:11).
There are strong similarities between this oracle and other
Persian period prophetic texts (cf. Amos 9:13 with Joel 3:18,
which has a Jerusalemite focus). In addition, 9:15 alludes to exile
from which Judahites would return (unlike the exile that the
northern kingdom suffered, from which none would return). In
sum, the words of Amos elicited other words that enabled the
Amos collection to speak to ensuing generations of Israelites in
different places and conditions.

In recent decades, there has been something of a
counterreaction. Some scholars have become dissatisfied with
attempts to discern so many redaction-critical refinements.
Instead, they propose to read the book in its final form, often
with the presupposition that the book was created as one large
work or composed in several major sections. The work of
Shalom Paul (see bibliography) represents this approach. How-
ever, some of the most recent and impressive redaction-critical
research on Amos is pointing to the formation of that literature
as it may have been influenced by another prophetic book,
namely, that of Hosea (see Jeremias). These claims are pushing
redaction-critical study of Amos in an entirely new direction,
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linking it with analysis of other books that make up the Book
of the Twelve.

Tradition history has also informed analysis of Amos. The
very fact that there are rhetorical questions (e.g., 3:3-8) has led
some scholars to look throughout the Hebrew Bible for other
exemplars of rhetorical questions. They have found them in
Wisdom literature (see e.g., Job 6:22-28). Consequently, Hans
Walter Wolff has argued that Amos was influenced by wisdom
traditions, particularly so-called clan wisdom, wisdom that would
have developed in family circles rather than at the royal court.

Finally, scholars have been interested to know what social and
economic circumstances lay behind various biblical books. Such
social-world concerns are especially germane for a book that
overtly addresses economic (5:11) and social (5:12) issues.

The book of Amos allows for no easy summary. However, if
one attends to the vision reports and the judgment oracles, at
least three of the book’s major thematic elements become
clearer: (1) an end is coming, (2) there are good reasons for that
end, and (3) Yahweh will cause the demise of Israel. The book
constructs a theology of judgment.

The initial vision reports cluster in chapter 7. Twice, Amos
sees destructive acts—the first apparently a locust plague, the
second a cosmic fire that devoured the salt water deep (truly a
mythic image). On both occasions, Amos speaks out:

O Lord Gob, forgive, I beg you!
How can Jacob stand?

He is so small!
(7:2b)

Such intercession apparently worked, as had also been the case
with Joel. Amos apparently had a prophetic role of more than
divine herald. He could “talk back” to the deity on behalf of the
people. One could imagine as well that he could talk to the
people from the same perspective, namely, as one interested in
their welfare. Several sayings in chapter 5 reflect this concern
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(e.g., “Seek good and not evil, that you may live” [5:14]). Amos’s
prophetic message was not always one of negative
Q pronouncement, in part because of the diverse prophetic roles
that he could exercise.

Still, the last three visions reports (7:7-9; 8:1-3; 9:1-4) do not
convey Amos in an intercessory mode. In the penultimate report,
he is precluded from such action because of a word trick that the
deity plays. Amos sees a basket of summer fruit (Hebrew gayis;
8:1), which the deity interprets to mean the end (Hebrew gés
8:2). Amos does not have the opportunity to intercede before
Yahweh offers the word of decisive judgment, which is intensified
in the final vision report. By the end of the visionary sequence,
Amos has learned that Israel cannot escape God’s destruction.

This conclusion to the visions cries out for an explanation.
Why will the deity act in such a punitive fashion? The judgment
oracles answer this question. With their classic two-part form
made up of an indictment and a sentence, these oracles both
explain and offer a judicial decision. When one surveys 2:6-7;
4:1; and 5:10-12, it becomes clear that one major reason for the
coming destruction is violation of social and economic norms,
particularly the oppression of the least powerful and the poor in
the society. Moreover, it appears that economic developments in
the northern kingdom were dispossessing Israclites from their
traditional position as independent land owners and creating a
wealthy group who had been securing land through illicit use of
the court system. Amos seems to say that there is a level of
economic consumption that violates Israel’s covenant norms of
justice and righteousness (6:4-6). Therefore, those in the land
should know that Yahweh’s day will be coming as a direct
response to the social and economic conditions that they have
created.

The second element of the judgment oracle, the sentence,
typically spells out what will happen. One might expect to hear
Amos speak about the destruction that the Neo-Assyrian armies
would wreak on the northern kingdom. Indeed, there are some
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=: allusions to destruction within the context of warfare (e.g., 5:36;
6:14). However, most of the judgments in Amos occur in divine
Q oracles. The deity will act against Israel. The first person

language predominates in this rhetoric:

On that day, says the Lord Gop,
I will make the sun go down at noon,
and darken the earth in broad daylight.
T will turn your feasts into mourning,
and all your songs into lamentation;
I will bring sackcloth on all loins,
and baldness on every head;
I will make it like the mourning for an only son,
and the end of it like a bitter day.
(8:9-10)

The one who had chosen Israel for a special relationship (3:2)
will now act definitely against that nation.

Texts such as this one are both frightening and baffling. They
frighten because the language is so negative, and they are
baffling because one cannot be sure exactly what it is that
Yahweh would do. In these two verses, it initially sounds as if
there might be an eclipse of the sun. But then the imagery
shifts in the middle of the poem to that of funeral lamentation.
Then, in the final two lines, the prophet uses two similes, the
last one of which is remarkably vague: “I will make it like the
mourning for an only son, and the end of it like a bitter day”
(8:1 Ob). The similes do not translate quickly into the language
of everyday events. But we know that whatever happens involves
death and/or an end. In such judgment oracles, we learn far
more about specific indictments than we do about concrete
forms of destruction. Such rhetoric would have been particularly
effective in communicating the fearful future Israel faced.

The book of Amos includes three so-called hymnic fragments
(4:13; 5:8-9; 9:5-6). Scholars have debated the reasons for these
locations as well as whether, together, they form one coherent
psalm. There is no consensus on either issue. For the final form
of the book, however, these small poems, each of which share a
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