Christianity and Philosophy

:.':jf:‘bhristianity marks the most profound division in the historyhof
Ijﬁilosophy; it separates the two great pha:se§. oi_‘ Western.thoug t:
However, it would be wrong to think of Christianity as a phllosol?hy :
itis something quite different—a religion: Nor can one se:aa..k precisely
J:':“Christian philosophy,” if the adjective “Chrlstl:exn is meant to
define the character of the philosophy. The only p.hl'losophy tbaF we
can call Christian philosophy is the philosophy of Chmtchns.as C’h.nstm-ns :
that is, that philosophy which is shaped by the Chrlstla}’l situation
from which a particular philosopher begins to philosophize. In this
sense Christianity has played a decisive role in the history of meta-
physics, because it has essentially altered the presuppositions upon
~ which man bases his thought and actions and, therefore, the situation
~ from which he must philosophize. The Christian is different and there-
- forehis philosophy is also different; for example, different from Greek
philosophy. *

Christianity introduces an entirely new idea to interpret the exist-
- ence of the world and man: the idea of the Creation. In principio
- ™ant Deus caelum et terram: modern philosophy derives from this first
\’g’lt?nce of Genesis. We saw that the Greek’s problem concerned

~otion: things are problematic because they move, because they

- Onge, because they come to be and cease to be what they are. Being
tﬁpﬂscd by non-being, by something’s not being what it is. Beginning
% the Christian er

a it is nothingness, the void, that menaces being.

“La escolastica en su mundo y en el nuestro” in Biografia de
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St. Augustine

1. LirE AND CHARACTER

? nnc is one of the most interesting figures of his time, of
ity and of philosophy. His highly original and many-faceted

dieval philosophy and theology, what has been called
| of Christian dogma ; entire disciplines, such as the

irit and the philosophy of history, show the unmis-
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: is studies at a v
Aurelius Augustinus pursued his s ery early age ;.

. aurus, and then, when he was seventeen, ip
I: gt;i:e,t;;gdzg fell in love Wifh a woman, V\'fho bore hir::r;h:lge-
Adeodatus. It wasalsoin this period that Augustln(? first fe]¢ the p0£n,
of philosophic revelation, when he r_ead the Hortznn.us of Cicerg, % &r
made a very strong impression on h‘lm. From that time on pe Koo Ie
an awareness of the problem of philosophy, and his longing o Ireq
was never to leave him until his death. He examined the Scrj :
but they seemed childish to him, and his pride frustrateq thl_suﬁres,
contact with Christianity. He then began to seek truth ip the M Tt
chaeansect. A
Manes was born in Babylonia at the beginning of the third cep;
and preached his doctrines in Persia and much of Asia, even rea chu' s
India and China. Returning to Persia, he was arrested ang crllciﬁm
His influence extended throughout the West also, and wags 5 serj i
problem to Christianity well into the medieval period, ManichaeiOus
contained many elements of Christianity and of various heresjsm
reminiscences of Buddhism, Gnostic influences and, especially, ﬂ?:

nd theolog
ost valuabi
The thirte

fundamental concepts of Mazdaism, the Persian relio: hich St. Au
& ) glon ofzo . . |

The point of deParturc of Manichaeism is the irreducib]e 53:13;; e g U
of good and' evil, light and darkness—in short, of God and th e de.veh
devil. All of life was held to be a struggle between the two irreconci- :11: ;;nyl?j
eis i

:ila)i:nprmcxples. St. Augustine came to Manichaeism full of enthu-
: In Carthage :&ugustine taught rhetoric and oratory and devotel
himself to astrology and philosophy. Then he traveled to Rome, ant
from Rome to Milan, to which city his mother followed him. Thereht
met the great bishop St. Ambrose, theologian and orator, whose s
mons he attended faithfully and who contributed greatly to his co
ver%mn. Augustine discovered at that time the superiority of ti
Scnpture? and, not yet a Catholic, became alienated from the sect’
Manes. Finally he entered the Church as a catechumen. From tb:;
time on he moved closer and closer to Christianity, studying St.pe ;
-~ = Neoplatonists. The year 386 was a decisive one for hin® h’]dl
g;u‘den in Milan he was seized by a fit of weeping and disconte™” ?m}
selh of remorse and anxiety, until he heard a child’s voice
him to “take ang read” (“Tolle, lege™). Augustine "P’mcd-h;:rcf"s
t](;e:htan;;ent and read a verse of the Epistle to the Romans e He i
e nsz‘o life of Christ a5 contrasted with the appetites of:the ﬂc;aj' patt”
disa 'med and free, full of light; the obstacle of his se7°
FPP"‘" ed. Augustine was now fully a Christian. d enti!f f
rom that moment on his life was different, dedicat®
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sntinue t0 increase.

P:;;.xs. St. Augustine’s output was copious, but uneven in scope¢
1value. His most important works are those concerned with dogma
4 theology and those which expound his philosophic thought. The
stvaluable are the following: _
The thirteen books of the Confessions, an autobiographical work in
lic 3‘5-;-&“8‘”““% with an intimacy unknown in the ancient world,
his life up to the year 387, at the same time indicating his intel-
evelopment and the stages through which his soul passed
truth of Ghristianity in the light of this truth his
.

confesses it all before God. This is a

Hippo i
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2. PHILOSOPHY

PosING THE PROBLEM. The content of St. Au :
b ustine’s nh:
exp!:csscd most ﬁ!ndan-ncn tally in the Soliloquies i?\ :l“.n €S philog, y
et animam scire cupio. Nihilne plus? Nihil omnino. (1 desi 1¢5tatemey,, ’ Vi
the soul. Nothing more ? Nothing at all.) The SIFC to know (3. <
themes in St. Augustine’s philosophy: (-10 d at 1s, there ape U..mdand
int of his speculation will be GOd.«_’h and t.hc soul. Thcnly b
thcolog‘xcal efforts; secondly, St. et G c‘ncc his metaphy; ?cntr
confession, will bequeath VI gustine, the man of jy; MCal gy
e s tionshi Rt to us the philosophy of ! intimg
B e it vhich lives in 1 of the spiri; ang
i 3 . e W ;
hiStoryg.uThr;::oa:.hc édca of the civitas Dei and thu(:;ld’ t0 God jj
losoph e St. Augustine’s three $ Lo the philgs,
phy, and they f great contribugine, .
Gop. Thi y form the three-part root of hi ntributions (,
qucncc;; 5 is element of St. Augustine’s th 15 thinking,
ices. One of them s the placing of ought has weigh
man'’s intellectual life g of love, charity. i Y cong.
sapientia Deus est 1110' K'nOWchge is not t;) be ll:y’ w .thc forefron;
B L e De vt Da)s v ot
God). And wi isdom, then the 4> erus philosophy o
od). ith even great . true philosopher is a |
B o s Non gl
Phurrelivian ¢ ne cannot enter t AL i
P gion 1s at the ver ruth except through chary
1n moti . Yy root of hi £ 3 .g chanty.
e uzon' e S Augusﬁn;s ttlil B i ey
pt of the Sides quae : at are ultimately derived
Rt thenring quaerens intellectum (fai : Y :
principle credo ut intell; ( aith secking understandit
| onoept and a principle th gam (I believe in order to understand-
e, Bl 1 oF Aviels have profound repercusi®
8] e 5 . : nselm I
R relationship between faith and k and St. Thomas. The pr‘obaw,
ogy, are alread g nowledge, between relig"
St. Augustine ad yposedin S't- Augustine’s work. ;
changes. In Plat i philosophy of Plato, but with imp”¢
Augustine, on th 0, the point of departure consists of thitE";
soul as the inner A h.and, bases his philosophy above gf |
interior of man most reality, on what he calls the nner "
: ) Therefore, St. A AT Leaant o his se” |
is confession. S ) ugustine's dialectic i
from the bod n. St. Augustine relates his own lif¢- he soundﬁ !
to the light 3;.;0 th.c contemplation of itself, then 0 reaso™ ?God' :
Bt :Vh ch ll.luminatcs it, God Himself. To amvc;h 1o
nature of mane reality of God’s creation, and especially ™
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Phi losophy (17

krew an is the image of God, he finds God, as in a mirror, in the
ey of his own soul. To turn away from God is the same a,s tori
own vitals, to empty oneself and to wane constantly. On thI:;
3 and, when man enters within himself, he discovers the Deity
" an can know God directly only by means of a supernatural illumi:
Phy i jon.
: Deun, God, according to St. Augustine’s doctrine, created the world from
odang othingness (not, that is, from His own being) and of His free will. St.
Aly two ~ Augustine also adopts Plato’s theory of the Ideas, but in Augustine’s
Centry) : ystem the Ideas are located i.n the Divine mind: they are the exem-
cal apg plary models according to which God created the things by virtue of a
acy ang 1ecision of His will.
d lastly Tue souL. The soul plays an important part in St. Augustine’s
will 1ea:1 Shilosophy. What interests us most is not his specific theory about the
0sophy of soul, but, above all, the fact that he makes us aware of the peculiar
DS to phi. reality of the soul in a way in which no one had done previously. The
:mate analysis of his own soul which constitutes the theme of the
hty conse. mfessions is cnor}'nously valuatfle for the ir.lner‘knowledgc of man. For
orefront of ample, there 1s St. Augustine’s contribution to the problem of
nut love. § e encmg dca.th i ;
ilosophus e ‘he soul is s.pmtual. Th? charac?er. of the sp1r1tua} is not.n.aerely
Yy sgative, that is, not mere immateriality, but something ;_)osmvc, to
D o it. the faculty of entering within oneself. The spirit has a within, a chez
& vmt?tt,r\ﬂ in which it can seclude itself—a privilege which it shares with no
gh c.hant},-‘ r reality. St. Augustine is the philosopher of the inner man: Noli
s phllosoph‘. s ire, in te redi, in interiore homine habitat veritas, he writes in De vera
[ deri\red.th? one. (Do not go outside, return within yourself; truth dwells in the
Jerstandi®é B ofman )
ndefsmndf an, who is at one and the same time rational—like an angel—and
e_-rcuS‘Si"n5 1—like an animal—has an intermediate position. But hc_ is,
thc Probl . , the image of God, imago Dei, because heisa mij:ld, a spirit.
religio” . division of the faculties of the soul—memory, intelligence
e : love—St. Augustine discovers a trace of the Tnmty The
R 1 ‘ tor in the person—who possesses ‘these Mm_mmtdy
s hing 2 faculties, but who is not any one of them—is the single
5 of all O“tbt rembers, understands and loves, .ma.king a perfect ﬁ!fs-
,‘bove o {oflg‘ these ﬁculﬁes, and yet presemng the oneness of life,
ne’ ) W )
k , b8 scfcl“‘ic- analogous to Descartes’ cogito, but different from
0 "ol S . ing and philosophic SCOPE, St.
icow 312‘0‘5_54‘ : the existence of the €go, 54
5 o0 o posible doubt, in conmadistipion Qe
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- ken. I exist. Because the man who does not exist, truly, canngy j, actiy
3 cn,Ci ther; and therefore, I exist if I am mistaken. And grantj, rectd
AUl : '
+ I exist if I am mistaken, how can I be mistaken about my exie, prop
when it is certain that I t?xist if I am mlstaker.l ? And thus, Since that .
nistaken one, would exist even if I were mistaken, with,,, % Augt
ot mistaken in knowing that I exist. sion 1
hich by its natural reason, or ratio z'zy'erior, knows the vis_fac
d, indirthly, God, Whoisreflected in His Creation, ¢y, In .
tural illumination from God, and by means of thig philos

raiseitself to the knowledge of eternal things,
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 to know the law; he must also love it. This is where the problem
for ™ il aises. : : :
pltrec ™ ,ul possesses a weight which moves and transports it, and this
gne % love: pondus meum amor meus (ny weight is my love). Love is
. ! 1Snd it is love which actually determines and qualifies free will:
geuve aug voluntas est bonus amor et voluntas perversa malus amor (and so a
pecit Imi-ill is good love and a perverse will is bad love). Good love—
o4 charity in the strict sense of the word—is the central point of
w ihnian ethics. Therefore, its most significant and concise expres-
2:?:5 the famous imperative Love and do what you will (Dilige, et quod
L s fac) LR RO g
. {p St. Augustine’s writings, the phqosophy of. the State and Ehe
~nilosophy of history deper}d on God, just as ethics d?cs. Augustine
.~ Jived in days that were crucial for the Empire. The political structure
. [the ancient world was rapidly changing, to make way for a new
" order. The barbarians were pressing harder every day. Alaric suc-
~ ceeded in occupying Rome. Christianity had already deeply pene-
* rated Roman society, and the pagans blamed the misfortunes that
| were happening on the abandonment of the gods and on Christianity.
Tertullian had already had to confront these accusations, and to
answer them St. Augustine embarked on an enormous work of an
pologist nature in which he expounds the full meaning of history:
TheCity of God.
The central idea of this work is that all human history is a struggle
een two kingdoms: the kingdom of God and the kingdom of the
Ql‘ld; thatis, between the civitas Det and the civitas terrena. The State,
hich has its roots in profound principles of human nature, is charged
' thO}’ﬁ'l'Sceing temporal things: well-being. peace, justice. This gives
KA d“fme significance as well. Following St. Paul’s example, St.
.‘:;;Caches that ?‘11 power comes from God. Therefore, reli-
L \m?:i} Illlo_t f?relgn' to .the State, and the :E‘>tate must become
e : ristian principles. At the same time, the State must
Sl 0 support th(? Churf:h, so that t}te. Church can fully
arate, Wi n:ril:ilSt. Augt‘zst.lne believes that politics can no more be
Qﬂd]ythan * € consciousness that man’s ultimate goal is not
Pl m111.3_t1’11(:'3.. Man’s goal is to discover God in the truth that
terior of the human creature.

wt‘ig}

‘THE SieNtFICANCE OF ST. AUGUSTINE

that St. Augustine is the last ancient man and the
' 71€1s a son of Romanized Africa, which had been
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- rcéstabﬁShment of the Western Empu'e, as Wag

" It mthc time, but in an entirely new commuth“EUrope
mxpected at ancient culture are all but lost and, aboy,, 53
|

ts of the
The culture itself is not destroy_ed to tl'le extent usya]
| the proof of this is that later, little by little, it reappegy,

little of it remains in any one place. And 502 new problem <y
¢ ;s found, to preserve the remains of the ShiPWrecke d
is the mission of the intellectuals of these four Centurie.
~t—nor can it be—creative; it is only a process OfCOm:
in, France, Italy, Germany, England, a fey i
allel lines, carefully collect everything that is knoy,
nd gather it in books of an encyclopedic nature
ot at all original; they were mere repositorieg oi.‘
e. Nevertheless, these men save the continy; e
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nentation, in order that the new Europesy
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and music). Together these subjects comprised

St 1 i ius, was a minister
0 Cassiodorus, who, like Boethius,

’liberal arts. 2
is also important. K . er
Cl; 1; ?es wer}; affected by the barbaric invasions to a less
itish 1s
The Br1

in E d we find important
f Europe, and so in Engl.an
Jegree than thle ::;tu‘;r ding the legacy of classical culture. In Irelani
rou Yl i were monasteries in which the knowledge of: Gree
hzl;hing that was all but lost in the West. The most 1r(r;por-
endured; S0 these circles was the Venerable Bede (now St. Bede), a
BRI Northumberland), who lived from 673 to 735—

arrow ( ‘ ,
monk frOrllllélcemtury after St. Isidore. The Venerable Bede’s most
that 15, ©

i rks the beginning of English history, is t.:hc
impor? antlw?af:zfczv;ﬁ; Ijll:glorum, kngwn in %}nglish as the Ecclesiastical
H ,:;mna m,;}:; zEn lish People. He also wrote other treatises, notably t}‘le
iy, remmg which was inspired by St. Isidore’s work. Alcuin
I Méum a pr;ximatcly) was from the school of York, in England.
(739—u0ﬁ’t aFCharlemagne’s court for several years and was one of the
E:r?ngg spirits of the Carolingian intellectual renaissance, which was

inci of English origin.
prgl&lﬁf:’ most gimporta.gnt pupil was Rabanus Maurus, who estab-

e
; e seven =
‘heodor?

lished the school at Fulda, in Germany, where other intellectual
~ centerswere set up at Miinster, Salzburg, and so forth.

Throughout this era of transition, the ancient wisdom of the pagan

~yriters and that of the Fathers of the Church is preserved in dis-
~ organized fashion and without intellectual precision. No distinction is
- made as to disciplines of knowledge, and a systematic and congruent
~ body of doctrines is of course completely lacking. This phase is con-
- cerned only with the accumulation of knowledge, but it prepares the

vay for the prodigious speculative labor of the following centuries.

2. THE NATURE oOF SCHOLASTICISM

y there appear, as a consequence of
the schools, and with them Scholasticism, a

labor and is closel

% ; Y connected with the
fzation, which assures an
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hie e general content ol S(lxolasticisn'l is sum-
n\;rl:(:;.h(;i:usralnding among ltrm Summae a::c t}-ms? ol1
\larly his Swmma theologiae. 'l lz?se t:;lrc the principa
3 3 ics is set forth.
yinwhich oy [h(;l;il: :){:}f\thc\;;}:: li;:sttli?;ontcnt of Scholasticism ?
W i']"mv!;v.{:r‘;ls)i'lt‘!th'co'log).f > Is it both, or something different still ?
m?-}? t‘{?} t hese questions are not immediately clear. Of course,
._t.lh is theology; there can be no doubt about that. But it is
5(,;\plasr|_c..xsl1:hat if there is any philosophy in the Middle Ages, 1t 18
: "“‘lﬂf ;11 "tco be found in the works of the Scholastic writers. The nc:ft
especia }You ht would be that theology and philosophy coexist in this
log'_ml t;]at glongside Scholastic theology there is a Scholastic philosophy.
lrmd’ettlwre arises the problem of the relationship between theology
] At; n}iilosophy. An attempt is usually made to resolve this problem by
;?soging to the idea of subordination and recallix::g the old phrase
1 ijophia ancilla theologiae (philosophy, the handmaxdtj:n of theo_logy) :
~jrom thisviewpoint, philosophy isan auxiliary, subordinate discipline,
~hich theology makes use of for its own ends. This conception is simple
~ and apparently satisfactory, but only apparently. Philosophy is not
~ and cannot be a subordinate science, used as a means to something
~ clse. As Aristotle already knew, philosophy is not useful for anything,
- andall the other sciences are more necessary than philosophy, though
~ none is superior to it (Metaphysics, 1, 2). On the other hand, judging
 from the facts, it is not certain that in the Middle Ages there was any
~ philosophy separate from theology for theology to make use of. The
- truthofthe matter is something quite different.
The t;:vr;lbi;:lms oid Scholasticism, l.ike t_he problems of Patristic
e rﬁﬁ ;d thern-, are prlman!y thecrlogical problems—
| i Ytion : fyd ogmatic prob.lemsi 1nvol§r1ng the formulation
g ort:mp! cdtaemo ogma, and at times }nvolv1ng rational explana-
Gar nstratxo.n. These theological problems call forth new
Rk and these are Philosophic questions. Let us take as
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b g l':lis : h‘?;‘131110!%'Dp11y. But if we wish to understand it in
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The Great Themes of the Middle Ages

1. THE CREATION

Iready seen that the Christian point of departure_ s
i essxii:;?; fii?fercnz from the Greek’s; that is, the .Christ_ian beguns
. iththenihility of the world. In other wor.ds, tht_e world is contingent, not
£ ccessary. It does not contain within itself its reason for being, but
" eceives it from another, from God. The world is an ens ab alio (entity
 which derives ts being from another), as distinguished from the Deity,
- whoisthe ens a se (entity which derives its being from itself). God is the
 Creator and the world is His creation : two profoundly different, per-
 haps irreducible modes of being. Thus, the Creation appears as the
. first metaphysical problem of the Middle Ages, from which, in fact,
 alltheothers are derived.
| Th? Creation must not be confused with what the Greeks called
. 5¢nesis or generation. Generation is a type of motion, substantial
;“e‘;ti‘r?;li-nlt ft;resupposcs a subject, an entity that moves, passing from a
1 4 anfl A :; oirzid T}'lhe carpenter who I.nakes a table makes it of
b S isthe sul:f_]cct of the motion. This does not occur in
: » H1ET€ 15 no subject. God does not manufacture or make

" world oyt oy oy
i Previously existing material, but creates i it 1
ence, The Gresiion is ) t, sets it in
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The heism. But th wi
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B he aPI: one might speak of a new analogical conceptioy, of We set
At an: <ense much more profound even than Aristotle’s, 1, the Mid¢
ing, distinct from its Creator, who is beyond bej,, : estrangen
: , m est esse (Being is the first of the created things), Jems of
| Platonists (see Zubiri, ““ En torno al problem, de close of th

that the idea of the Creation, religious in origin,
nedieval ontology.

that the Creation did occur within time, as with
of demonstrating this rationally. St. Thomgg
on was demonstrable, but not jts temporal.
only through revelation. Moreover, the
rom eternity is not contradictory, since
ving being from God, that is, ab alip,
“relationships,
gllc,lgt?lq,ﬁgnship of God to the world
15 Dot sufficient unto jtself for jis
Teason for being. It is maintained
‘s notlapse into nothingness. Thus,
need for preservation. God’s action

od. They are not so much divided with regard to

. P On causing it to exist at each
Creation. Thus, the world
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The ontological basis of the
310 of the world, but also at
Ainalism of the fourteenth
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an entity with the capacity to go on existing by itself;
sation in its existence, after His act of creation, consists
nihilating it, of allowing it to exist. In this manner, the
1 g creation is succeeded by the idea of the relative self-
und autonomy of the world as a creature. The world, once it
n exist without further aid; it can be left to operate in
iith its own laws, without the direct and constant inter-
eity.
in the development of the problem of the Creation in
Ages philosophers are led to grant the creature greater
nce with regard to the Creator; this contributes to an
from God. Following separate paths, all the great prob-
metaphysics lead man to a single situation at the

2, THe UNIVERSALS .

"the ﬁnivqrnhilomniprmtintheMiddleAgﬁ- It
he entire history of Scholasticism is the history |
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134 3 e universals are res, thi e iduat
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is only one man, Adam’s sin Natura]]y affecys of matter 1
,and thus all later men, Realism js representey matter. Bul
its extreme form, by William of Champeau,( entities rany
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G, Thomas says that formaliter the universals are pro.d-
; but that fundamentaliter they are based on the reality
The universals, considered formally—that is, as
outsid® ** roduc.ts of the mind. They do not have an independent
are lp3ut are formed by the mind. They do, however, have
cxistt’f‘“f’ in reality. The universal has an existence, not as a
pasis ¥ it but as an ingredient of the things. It is not a res, as the
ﬂpamte zhﬂ’% : .ts claimed, but neither is it merely a word. Itis inre.
extreme r.ca l;ccssary to find a principle of individuation. Thatis, what
e 1;{65 this entity be this one and not this other one ? St. Thomas
sit that ";; individual is nothing but materia signata quantitate. Thus,
says [}?faitd matter is the principle ofindividuation. A certain quantity
o 5 cr is what individuates the universal form that shapes the
of mattc};ut it should not be forgotten that there is a hierarchy of
ma'ttffl;- ranging from primal matter to pure actuality (God). Primal
cntlti:; cannot exist actually, because it is pure possibility. But
'[‘niiformcd” matter may be form or matter, depending on how it is
considered. For example, wood is itself a form, but it is the matter of
atable. Thus, thereisa series of hierarchic forms within a single entity,
and there are essential forms and accidental forms. This principle of
individuation raises a serious problem for St. Thomas: What about
the angels ? The angels have no matter; how is individuation possible
among them ? According to the Thomist solution, it is in no way pos-
sible. St. Thomas says that the angels are not individuals, but species.
The unit among angels is not the individual, but the species, and each
species is exhausted in each angel.
In the final period of the Middle Ages, the problem of the universals
- undergoes a profound development. By the time of John Duns Scotus,
~ thegreat British Franciscan, and especially in the thought of William
: Olf Occam, there is a return to the nominalist formulation of the ques-
tion, Scotus makes many distinctions; the distinctio realis, the distinctio
fﬂﬁna!u and the distinctio formalis a parte rei. The first or real distinction
5 thc one that exists between one type of thing and another: for
Qﬁlinglg{ between an elephant and a table. The rational or formal
: ﬁ‘m is the: one that is made when considering one thing in its
_;‘ﬁpgcts; It can be an actual or a purely nominal distinction. It
i, for example, we distinguish a vase as a recipient for water
as a dccorative object. A nominal distinction does not
the reality of the thing, but merely to its designation.
"0Jormalis a pqrte ret, finally, is also a formal distinction, but
8 @ parte intellectus, it is a parte rei. That s, here also it isa

188 not numerically distinct, but in this case it is not
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136 istinction; the distinction is :
distinction; the Present ;
the mind that ma:::otrl:;ng to Scotus, a man has variPug forms- h:: the
thing itself. Thus, pumanitas, but he also has a fqrm :whxch disting
., human form, 0T men. This is a formal distinction a parte ,,,
him from .all Olhc:i inal term, calls haecceitas, or “ thisness, *? HﬂfCCeitas
cotus, using a1 Ohaeg: res, this thing. Peter and Paul both congyj, ful]
onsists in bcmgbut Ty possesses an additional formalitas, vip; oy i
e o A Paul possesses ““ Paulness.” This is Scotus’ Princip)
; , which is not only material, as in Thomist metg.
: \ t 3180 ﬁ—’xmal_ A : i
B ion opens the way for nozmnal_lsr.n. P"rom his tim
in the fourteenth céntury, the distinctions mult; Ply ang
f the individuals is increasingly proclaimed., Even iy
there are multiple formalitates, without excluding
ecies. Occam goes one step further and ahsg]
the universals in nature. They are exclusively
of the mind. They are terms (hence the name
given to this direction of thought). And the
things; they are mental substitutes for the
They are not conventions, but zatural signs
gh our concepts of them, and these concepts
ow an individual we must have recourse
l, the Idea; if, with Occam, we under-
ere signs, knowledge becomes symbolic.
at renunciation : man will renounce the
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illmake possible mathematical know!-
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... The first sentence of the Gospel According to St. John says
bcginnlﬂi'm in the beginning was the word, the ldgos, and that God is
ficeral ) s means that provisionally God is the word and, in addition,
J4gos- gireral especially important problems arise as a result of this
ek and in particular the problem of man’s situation in the
un&’_‘;;:'is man? He is a finite entity, a creature, an ens creatum, one

. among the other things; like the world, man is finite and contin-
‘hmgB { at the same time man is ldgos ; according to all Hellenic tradi-
-cm'ml;n is an animal which possesses légos. On the one hand, man is
'ti,?z:)ne more thing in the world, buton the. othfer hand, man, like God,
s cognizant of the whole world .and, again like God, possesses ldgos.
What is the natur¢ of man’s rcla_tlonsl.up with QOd and t_he world ? Itis
an essentially ambiguous relationship; man is an entity which par-
akes of being in the sense that all creatures do, but man is also a spirit
capable of knowing what the world is; that is, an entity w_hich is ldgos.
The philosophers of the Middle Ages will say that man 1s a creature
which exists halfway between nothingness and God : medium quid inter
wihilum et Deun. Moreover, man’s special situation was already pointed
out in Genesis: Faciamus hominem ad imaginem et stmilitudinem nostram.
Man is made in the image and likeness of God. That is, the Idea of
man, the exemplary model according to which man is created, is God
himself. Tt is for this reason that Meister Eckhartsaid thatin man there
is something—a spark, scintilla, Funken—that is uncreated and un-
creatable. This statement was condemned as pantheistic because it
was interpreted to mean that man was not created. However, as
- Zubiri has clearly shown, its correct meaning is that man has a
~ sntilla—that is, his very Idea—that is uncreated and uncreatable;
~ andthisconcept is completely orthodox.
Inwhat ways is Christian thought to influence philosophy ? In order
E t“.kffow truth, one must enter oneself, one must turn one’s attention
 Vithin oneself, as we have already learned when discussing St.
~ Bustine’s contribution to philosophy. Intra in cubiculum mentis tuae
m;?.mto't}_!c chamber of your mind), St. Anselm too will say.
ordingly, if man wants to learn, the worst thing he can do is to
: ‘;:M: the things of the world, because truth is not in the
b it e '!;eGOd'; and man finds God in himself. Since truth is God,
[M,MY arrived at through caritas: we reach God only through
Phrage 01;}? God is truth. This is the precise meaning of St. Anselm’s
o 65 quaerens intellectum (faith seeking understanding). St.
; W‘u call philosophy the journey of the mind toward God
™Mentis in Deum), and will say that this journey begins with
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[n this century the extreme realism
. e it has a notable representative ip
vog 4 v:;as a very popular school. Odon app
thctl;)c problems of the meaning of original
:guls of children; accord.ing. to him, the Jat
~ the appearance of new individual, accide
- puman substance.

. Thisrealismis opposed by the opinion of the nominales
the sententia vocum, which declares that the universals are yoces (terms),
ot res (real things): The leader of this group is Roscellinus of Com.
1 sitgne, who taught in France, England and Rome toward the end of
 the eleventh century. This budding nominalism scarcely outlived

~ Roscellinus; it reappears only in the last centuries of the Middle Ages,
~ and thenitis based on different suppositions.

b we have mentioned is jp
Qdon, of Tournaj, where
lied his realism Principally
sin and the Creation of the
ter question involyed only
ntal qualities of the single

(nominalists),

2. ST. ANSELM

- Lire AND WORKS. St. Anselm was born in 1033 and died in 110g.
He was from Aosta, in Piedmont. As a member of the medieval
* Christian community and of the European community which*had
begun to take shape, he did not restrict his life and activity to the
country of his origin, but lived principally in France and England. He
 went first to the abbey of Bec, in Normandy, where he spent many
years, the best and most important of his life. He was prior and then
“abbot of Bec, and ultimately was named Archbishop of Canterbury, in
1%93; he remained in that office until his death. St. Anselm’s entire life
e tostudy and religious activity, and in his last years he was
d with upholding the Church’s rights as a spiritual power,
hen being seriously threatened. .
thesecond great medieval philosopher, Scotus Erigena
st. Strictly speaking, St. Anselm was the founder of
it is only with him that this movement acquires its
On the other hand, he is immersed in the Patristic
tinian and Platonic (or, more precisely, Neopla-
tellectual influences which differ from those of
nand later strongly affect the character of Schola;-
evident in him: the influences of the ﬁ.xrabS_ and,
stotle. St. Anselm is a faithful Augustim'-}ﬂ_; n th;
logi he writes: Nihil potui invenire me dixisse quo

-z
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L icorum Patrum et maxime beati Augustin ;y; t
.foﬁ?}ﬁs constant conforn.u'ty with the Fatheraf,;i}:: g’}: a
particularly with St. Aug}xstme. Nevcrtheless, We alreaq u
nselm the great lines which are to define Scholastici,m L
rk constitutes a first synthesis of it. Thus, Medieyy| n.c]i i
logy are profoundly influenced by his thoughy. i
elm wrote several books, Many are of Prchminam]
l interest ; there are numerous letters full of doctring| " bY theg,
ost important philosophical works—all shop piec eha:tan“-
1 the Monologium (Exemplum meditand; 4, ratione fidy; A € Cop,
on the Reason of Faith) anq the Proglygiy,, . Ol
to the phrase which summarizes the meanjpno o ich
quaerens intellectum (Faith seeking undemandin
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ogical—and Philosophic,)
fthe existence of God, Thigj
es most discussion in his writing and the one
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however, the result of theology does not so relate, In his
ligio™? . ¢ Anselm says that “The Christian should approach under-
sl 1lr0ugh faith; he should not approach faith through under-
np withdraw from faith if he cannot understand, When he
.y intelligence, he will be contented ; and if he cannot under-
pob “houid worship” (Epistle XLI). This statement is a clear
b fthe intellectual basis for all of St. Anselm’s philosophy.
LOGICAL ARGUMENT. In his Monologium, St. Anselm gives
. Lroofs of the existence of God, but the most important proof is
ot he expounds in the Proslogium, and which, since the time of
¢ onﬁas generally been referred to as the ontological argument. This
an,of the existence of God has had enormous repercussions in the
history of philosophy. Even during St. Anselm’s lifetime a monk
ed Gaunilo attacked the proof, and St. Anselm himself replied to
unilo’s objections. Later on, opinion was divided and interpreta-
ons of the argument differed. St. Bonaventure took a position close to
at of St. Anselm; St. Thomas rejected the proof; Duns Scotus
ccepted it with modifications ; Descartes and Leibniz made use of it,
:h certain alterations; then Kant, in his Critique of Pure Reason,
ablished its impossibility in an apparently definitive way. Yet
afterward restated the proof in different terms, and still later,
i the nineteenth century, it was studied in depth by Brentano and
especially by Father Gratry. Up to the present day the ontological
 argument is a central theme of philosophy, because it involves not only
mere logical argumentation, but also a question that concerns all of
metaphysics. This is the reason for the singular renown of St. Anselm’s
We cannot here enter into details of the interpretation of the argu-
ment. * It will be sufficient to indicate briefly its essential meaning. St.
Anselm’s point of departure is God, a hidden God who does not mani-
Himself to man in his fallen state. This is a religious point of
the faith of man, who was made in order to see God but has
n. This faith seeks to understand, to practice theology: itis
ellectum. But there does not yet appear the necessity or
[ demonstrating the existence of God. St. Anselm cites
salm: Dixit insipiens in corde suo : non est Deus (The fool
art, There is no God). This denial calls the existence
on for the first time and gives St. Anselm’s proof a
ithout the fool’s statement. St. Anselm formulates
these terms: When the fool says that there is no

mo y el insensato [Obras, IV].
gate, Psalm 14 in the King James Version.—TrANs.]
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{
Finally, in addition to his more strictly philosophical Wo

. . k
Magnus applied himself to theology as well, 4 rks, §
Alt:‘: t::c of the intellectual framework of Aristotelia iy

cipating the mature achievement of St. Thomag.

e, ¢
0
- thought, th::’

St. Thomas Aquinas

p works. St. Thomas, born at Roccasecca about 15,

mily of the Counts of Aquino. His first studjes T 91 Wag :
of Monte Cassino. In 1239 he went to Naples to a, In the (On Bei
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Dominican habit. Shortly afterw
ster-General of the Order, but his brot
monk, kidnapped him en route and czi:?égrﬁry
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)Soph!cal s of St. Thomas are very numerous. Some are of interest

wely, an Wor ks _ “Porl\f oist writings or as exegeses of sacred texts, for instance,

nte}ian th here ' § as apo Ogmper quattuor Evangelia (The Golden Chain on the Four

as Ought 3:%» @ gur;ars arestrictly theological, dogmatical or juridical. Here

*thy j ~)'Ot-:ﬂy interested in his works on philosophy and the Sys-

' espcc:)f theology, in which Thomist philosophy is most particu-

) zam::dc:d. In first place come his Commentaries on Aristotle, a long

Cca g} -pou.tin in which he studies and analyzes the thought of the

et e ] he Opuscula, short treatises on philosophy
Studjeg Wer. O Wag :te, Insecond place are the Opuscula,

ology, rich in doctrine, among which are the works De ente et
tia (On Being and Essence), De unitate intellectus (C?n ?he 0ncnc§s
e Intellect), De principio individuationis (On the Px:mmplc of.' Indi-
tion), and so forth. In third place are the Qua'estwnes quadf:betales
scellaneous Questions) and the Quaestiones disputatae ngsputcd
k- ons)—De veritate (On Truth), De potentia (On Potentiality) ; De
; (On the Soul), and so forth. Lastly, there are the theologfcal
especially the Summa contra Gentiles (The Summa Aga\‘mst
Believers), the Compendium theologiae ad Reginaldum (Compendium
cology Addressed to Reginald) and, above all, St. Thomas’
L important work, the great systematic exposition of his own
ght and, indeed, of Scholasticism in its entirety: the Summa
giae. These are the Thomist writings that must be borne in mind
Thomas is to be studied from the viewpoint of the history of
sophy. Beginning in the thirteenth century itself, these bécame
ajor texts of Scholasticism, and a large part of the subsequent
ns of Scholasticism consisted of commentaries on books by
S, especially on the various parts of the Summa theologiae.
ONSHIP WITH ARISTOTLE. St. Thomas accomplished the
of Aristotle’s Greek philosophy to the Christian thought of
The general content of his thought, therefore, derived
dogma, the Church Fathers, the earlier medieval tradi-
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dlyw czr;lpﬁs 185, using principally William of Moerbeke’s direct
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sphy on the exercise of human reason. It has been said, and

(hat strictly speaking, theology is not practiced by man, but
;’ when He reveals Himself. Philosophy and theology must be
God is truth itself and it is impossible to doubt revelation,
reason, properly used, also leads us to truth. Therefore, there
no conflict between philosophy and theology, since this would
cord within the realm of truth.

hus, these are two independent sciences, but with a common area

qvestigation. The difference between them arises, above all, from

wpoint of their formal objects, though their material objects par-
v coincide. There are revealed dogmas which can be known
woh reason—for example, as St. Thomas will point out, the

'. ; ce of Ged and many of His attributes, the Creation, and so on.

ertheless, the revelation of these dogmas is not superfluous, be-
if reason alone were used, very few people would know these

ruths. In the cases where rational understanding is possible, this is

_ ble to pure belief. Here we encounter a softened allusion to the
waerens intellectum; St. Thomas now believes that it is only par-
s possible to try to understand the object of faith rationally. The
cation of reason to themes which are also topics for faith and
ogy is the so-called natural theology ; there is thus a natural theology
side the theologia fidei. This natural theology is what St. Thomas
philosophy, and the most important aspect of philosophy;
eaking, itis Thomist philosophy.
n is the criterion of truth. In the case of a contradiction
elation and philosophy, the error can never be on the part
Therefore, the disagreement of a philosophic doctrine
d dogma is a sign that the doctrine is false, that reason
and has not arrived at truth; it thus jars against truth.
hilosophy is subordinated, not exactly to theology as a
velation. But this does not operate as a hindrance or
contrary, philosophy sets up as its norm that which
; that is, truth. Revelation keeps philosophy on its
phic reason itself that will have to seek out true

1LosopHY. For St. Thomas, as for the Greeks,
7isawe; the desire to know issatisfied only when
causes. St. Thomas is a good Aristotelian;
cause is God, only knowledge of God can
ect and satisfy philosophy. The goal of this
picted in the soul the entire order of the -
ea describatur totus ordo universi et causarum
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role in the proof of the existence of God and in all of

Thomas rejects St. Anselm’s ontological proof and gives five
ds of proving God’s existence; these are the famous five ways.
motion: motion exists; everything that moves is moved by
er MOVET'; if this mover moves, it will require another mover in
and so on to infinity ; this is impossible, because there would be
ver if there were not a first, and this first mover is God. (2) By the
cause: there is a series of efficient causes ; there must be a first
~cause otherwise there would be no effect; and that first cause is
) By the possible and necessary: generation and decay show
¢ are entities which can be or not be ; at one time these entities
exist, and there must have been a time in which nothing
and in which nothing came to be; there must be an Entity
necessary in itself, and it is called God. (4) By the degrees of
on: there are various degrees of all the perfections which more
pproximate the absolute perfections, and therefore they are
of the absolute perfections. Thus, there is an Entity which is

: _' y perfect, the highest Entity; this Entity is the cause of all
ection and all being and is called God. (5) By the ordering of the

intelligent entities tend toward a goal and an order, not by

t because of the intelligence which directs them there is an

t Entity which orders nature and which impels it toward its

hi Eﬂtity is God.

the five ways, briefly stated. The fundamental idea which

nis that God, who is invisible and infinite, is demonstrable

[ His visible and finite effects. Thus, that God 1s, is known,

{ He is. But it is possible to learn something about God by

creatures, and this is effected in three ways: by means of

ans of excellence and by means of negation. St.

hes at least two possible modes of seeing : one mode

- natural reason, and the other is by means of a

Some see the light, he says, but they are not in the

¢ lumen, sed non sunt in lumine.

n created by God ; we have already seen that the

‘placing the world in existence by means of a

act of God ; revelation adds that this occurs in time,

Thomas this is not rationally demonstrable. God
1d in a double sense : He is the efficient cause and

se; moreover, He is the final cause, since all

God.
‘universals, St. Thomas’ doctrine is one of
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.. goal 1S achieved throughknowledge, through contemplation;
th! nas’ ethics has a clear intellectualist nuance. The first law of
o an will is lex aeterna, quae est quast ratio Dei (the eternal law,
u:‘ asit were, the reasoning of God).
) s’ philosophy qf the State is subordinated to Aristotle’s
y of politics. Man is by nature an animal sociale or politicum,
xists for the benefit of the individual, and not vice
power derives from God. St. Thomas studies the possible
of government, and considers monarchy tempered by full
gcipation 0N the part of the people to be the best form and
4 y to be the worst. In any event, the highest power is that of
hurch.
5 RESPONSE TO THOMISM. St. Thomas’ system represented a
)| innovation within Scholasticism. Its opposition to many
nic-Augustinian doctrines and clear preference for Aristote-
m made the Franciscans hostile to it. Even a few Dominicans
ed Thomism.
¢ Thomism elicited written challenges; the principal attacks
the work of William de la Mare and Ricardus de Mediavilla and
primarily in reference to the theory of the oneness of the sub-
ial forms. Later it attracted official condemnations. The first
~7) was that of Etienne Tempier, the bishop of Paris, and was
ed at certain Thomist propositions. This condemnation was at
t restricted to the diocese of Paris, but later was extended to Oxford
the action of two Archbishops of Canterbury, Robert Kilwardby, a
minican, and John Peckham, a Franciscan.
t simultaneously and with greater strength Thomism was wel-
ned triumphally; this occurred first in the Order of Preachers,
ediately thereafter at the University of Paris, and soon in all the
00ls. In 1323 St. Thomas was canonized, and from that time until
 the Church has particularly insisted on the high value of the
lomist system.
\EO-THomsM. St. Thomas’ influence on theology and philosophy
continued without interruption; since his death, the number of
aries on his Summa theologiae and other works has been multi-
ology in particular has drawn new life from the immense
tribution, which gave it a precise and rigorous structure.
er the Middle Ages and the transitory splendor of Spanish
thesixteenth century, Thomist thought lost fecundity.
of the nineteenth century intense intellectual move-
ed which was enthusiastically supported by the
ially by Pope Leo X111 in his encyclical Aeterni Patris



