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and symbols that unavoidably accompany the expression ¢

: SIX
the sentiment. Doubters have a habit of fixing attfenh
upon the content that assists our thoughts. But attention,
the poet George Herbert assures us, may be fixated far as well The Nature of Faith

as near:

He who looks on glass,
On it may stay his eye;

Or if he pleaseth through it pass,
And then the heavens espy.

B s oF SEIEF . .

THE PREVIOUS CHAPTER [ stated that belief normally seems
develop in three stages. There is first a peri \4
sedulity, most clearly seen imm
; ﬁtely in the evidence of his senses, of his imagina-
: ‘Hon, and in what he hears, His first religious beliefs are de-
?a chiefly from what he hears, that is, from “verbal
realism.” To him n words are as good as facts. That some of this
primitive credulity lasts throughout life is evident, but chiefly,
- I think, in minds marked by arrested development, or in areas
where we are starkly ignorant or in the face of strong prestige
suggestion. Some religious belief among adults is of this un-
questioning variety—childish, authoritarian, and irrational. .
“Normally, however, a second stage of deve upts
ﬂ:e first. D().l;]?ts T(;f the many _so:ts we have conmde—:ﬁ- mf;c:::
i into one’s life. They are an integral part of all inte
: - thinking. Until one has faced the improbabilities involved
' in any commitment one is not free to form an independent

con on pr ive thinking and observing.
~ _ Mature belief, the(third stage, grows painfully out of the

alternating _doubts and ations that characterize pro-

ductive thinking. We evolve ou,;_imm_r_t(agﬂb_cii_efs_&c%};gsu

with our valwesand our sentiments. When I say I believe

in education, in civil rights, in th)g‘gilited Nations, I mean
ALon « S7e
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140 THE INDIVIDUAL AND HIS RELIGION
that these intangible objects are regarded by me not only
as existing but-a irable_and wholly consonant with

my personal sentiment-structure. They are necessary to me if

“am to fulfill the course of development that has now be-

come my essential style of life. All positive sentiments entail
belief of this sort. For without belief one could not act in
keeping with one’s sentiments, and if one could not act out
W- It is important
“to W@ of cer-
tainty. veEthligfycan marshal a great
deal of energy. One does not know for c certain that the
United Naﬁon’_s__fa’n__saw civilization from collapse, but one

can be-loyal-and-helpfulif on¢

i [ to speak of faith when we are
designating the less sure beliefs. We believe our eyes, and
we be .

¢ the proposition that twice two are four, but we

have faith in America, or in the ultimate triumph of good
i‘){/‘et"é\}1‘17—’T'f;e;e’i‘sj?fcg,coursé!Y a borderline of discourse where
we can use either term. “I i])elieve in the United Nations”
means much the same as “% have faith in the United Na-

£ S 7
* > R

tio < !
/ “Faith” also seems to wc_ag a warmer glow of affection than

te “belief.” It suggests that though the risk ma be
- . :

eat is stronger and the outcome 0
' the wa ious. Most people, when asked, say they
believe in God. But in many of these cases the reply seems
petfunctory, and one suspects that the religious sentiment
behind the statement is rudimentary. But when an individual
says, “I have faith i it seems almost certain that the
religious sentiment holds a prominent place in his personality-

S ——————

cture.
—
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s excursion into semantics has no particular importance
© @ur purpose excepting to indicate that faith is probably
se= complex psychologicall an_is simple belief, ough
hm may be used in connection with any sentiment, it

characteristically used in connection with the religi;us
ent. And this fact seems to signify that we are dimly

= of the sRecial intricacies involved in the affirmations
=z from this sentiment.

'_1%13’“1/\/1%&7 2ol

The Religious Intention

The maturely pr i e . )
et s g, s 0 st ik st
i - ¢ €r

. . Like other mature sentimen
= ﬂ W, which means that the individual'::
various tlmes can view its sub-parts and their relation to one
.aother; it is dynamic in its own right, that is, it plays an
?q?o?tant autonomous part in the motivational life of the
individual regardless of its own origins; it is productive of
conduct consistent with the nature of the sentiment, and
engenders a conscience appropriate to the values inv;lved
'Because of its special nature, however, the religious senﬁment.
In some respects does differ in degree if not in kind from
o’ther 'mat.ure sentiments. It is certainly more comprehensive
since it aims to join all experience into ﬂ_sndgm@ui
s_y'sfg_m. It.ls likewise a uniquely integral system in that it
aims to give one leading directive to ih&mole
:::ll'xa'lly, I];Z(]:al;se of the limited certainties that plague:;;
religious 'f: » there is an heuristic quality to this sentiment:
_:_l_tn_gﬁzeld . iscovering
: good and all the truth that may issue from it.
: At mx t
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Now it seems to me that these distinctive features of the

religious sentiment must lead us to expect a somewhat dis-
tinctive character in religious faith—as opposed to any other
sort of faith. Spedﬁcally, I propose that we look for that < st modern psychologist to _give intention a prominent
peculiar character in mature religious faith that attends its > ? his system of m%ﬂﬁﬁﬁxﬁnmo the Austrian.!

comprehensiveness, its w the one fundamental characteristic of human life

The simplest way to start our search is to examine two mental act. To act mentally is to intend an object that
profoundly religious utterances from Thomas 4 Kempis, De =sents our goal. One can name no condition of mental
Imitatione Christi. The first is in the fmﬁon: :2t is not one of stretching toward, aiming at, or other-

( PAAA ot ending a goal. Always the individual is trying to do
Comfort my banishment; ; 2. One might say that the grammatical part of speech
Assuage my sorrow; pical of mental life is the active participle, for at
For my whole desire sigheth after Thee. s moment of time the individual is OCCuple-a“Iﬂ’“CUmpr&w 1pre-

2 uln---u- .‘.c ,-.nunn- di .."‘l. oving

The phr “my whole desire sigheth after Thee, resses .
with Pclaas:ec’: SllCl the attn' 0 e}s{ﬁ'eness , . & re)ecbng, £k sorne Thc e
classic_simplicity the stiribuiss. : odes ofdntending are numerous, probably ore numerous
: % han the zvailable store of present participles in our language.
R_Lm_iéwn psycholo that it refused to
tself to Brentano’s concep mental
1 wou]d we practical-minded people do with a merely
.,,&; ntal act? We 2 J)hysxcal acts, visible accomplishment,
" results. Behavi word act
is hard for an_American to understand unless it means
Ee moving of muscles. Whﬂ@ Brentano would not deny the
- motor concomitants of mental _activity, still to him the
important thing is what the individual mm%

The Meaning of Intention

!i,

he

seoond suobatxonlsa brief homﬂy

If God were always the pure intention of our desire, we
should not be so easily troubled. :

Am T wrong in seeing in this passage a recognition of the
heuristic character of religious faith? Is it not saying that if
faith were adequate_ the believer would find his_ nm
and his anxieties allayed? He would make dlseovenes es of

knowledge and of value.

“But the feature of this quotation of special importance to mﬁimﬁeif to the objects of his own not what

us is the author’s use of intention. We %&Sﬁeﬁmmggh_sg The supenonty of Bren-

”‘2 pure intention of our desire.” What does he mean? To ex- 0’s act—psychology over behaviorism is mmedxately ap-
Mm’cﬂly is not easy, for Amengp parent in the field of religion where the thru

the mind is obviously important and where overt behavior

~ is far less revealing.

psyehclogy up to now has dealt very little with phenomeno-
¢ f intention. Ye inion that little

ot oF B Tadvidusl
and his religion without the aid of precisely this concept.

| NTESTEIEGG B

1 Franz Brentano. Psychologie vom empirischen Standpunkt two
volumes, Lelpmg Verlag Felix Meiner, 1924. (First printed in 1874. )
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144 THE INDIVIDUAL AND HIS RELIGION

We need Brentano’s teaching likewise to repair the other-
wise static impression created by our concept of sentiment.
Up to now we have dealt chiefly with the structure and
attributes of sentiment, but it is its activity that we should
emphasize. A sentiment is no mere static fitting of the mind,
a simple storehouse for a cluster of related ideas and values.

It is rather a mainspring of the ixw

radiate all manner of intenti e
the values comprising_the.sentiment. At one moment a

| father may intend to understand something relevant to his
paternal sentiment; at another moment to give comfort to
the child who is the object of this sentiment; at still another

L_own many-sidedness.
There is one possible misunderstanding regarding intention

that must be avoided. Writing in pre-Freudian dag s, Brentano
was perhaps insufficiently mindful of the i at a person’s

mother may claim her intention to be the welfare of her
children, though deeper exploration may show that her pur-
poses are far more self-centered. In such a situation the
motivational s i , e
person simpl t know his , i But in
such cases we are dealing with neurotic disorders where the
sentiment is not mature or productive. A mature sentiment,
by definition, is not at the mercy of unconscious motives that
one fails to understand, but represents a style of existence
that the individual has adopted after considerable reflection

as g means of relating himself to life.
The goal of an intention, as Brentano pointed out, is al-
ways represented to i idea. rson intends

to reach"s‘uchﬂ and such an objective as conceived bz himself.

time the intention may be to elicit some sign of affection |
from the child. Any mature sentiment is so highly differ- |
entiated that it requires a variety of intentions to express its

goals are occasionally hidden from himself. A possessive
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you propound me a riddle and I seek the answer, I am
dinz 2 _goal that I feel to lie at the terminus of the
=1 act itself. Occasionally the object. sought, _though
E idea, conforms closely. to.some outward
: £ tury ago it was common to say, “I in-.

] ingland this spring,” or “I intend for Ohio.”
=8 we do not use the yerb longer wi auxil-
_mfinitive, we do frequently specify the object of our
50 clearly that its attainment can be unambiguously
We say, “I intend | to go to d this spring,”
ead to buy a new coat,” “I intend to study philosophy.”
% many times the goal of an intention is not so clear,
=a.to.the individual Timself. Hungers and resultin
gs may be acutely felt, withou?gﬁéhfnm“ﬁ?ééi‘?ég
_,,.“-@uu the unrest."A=yotith, for instance, mﬁy be am-
Sous to discover a vocation, to make a name for himself,
be “somebody.” But all this ardent intention is as yet
ocused. He knows not what vocation he will choose, nor
 what concrete objectives he must devote himself. Some-
 Himes we designate unrest that has not found its polarization
~ s “divine discontent.” Vividness of longing does not neces-

 sarily require clarity of object. When Thomas 3 Kempis
wrote, “My whole desire sigheth after Thee,” he was clear
«conceming his desire, less clear concerning the precise attri-

butes of the Deity for whom he sighed. When the Scholastics

- wrote, “It is more important to love God than to know Him,”

they méant that the intention itself, rather than the clarity
of the object, distingui igious sentiment.

- part ;.rltenugn plays in the practice and rationale of religion;
has given it a prominent place: Catholic writing defines in-

A pm\pos\ed by the intellect as desirable and attainable.” This

e
e -




146 THE INDIVIDUAL AND HIS RELIGION
particular definition is couched in terms of a faulty psychol-

ogy, viewing will and intellect as separate departments of

mental life. Dynamic psychology would prefer to avoid this

duality, and say more simply that intention is the striving
of an individual for a goal that is more or less clearly en-
visaged and congruent with a sentiment.

\ In Catholic theological writing concerning intention there

, are two points of ial value for us. One is that intention
is never indifferent to the means em W
end 15 fo desite appropriate means, 1f a person intends health
Mﬁf Bimscr b & bownd o ntend the means f aciere healh.

éntions require implementation, and so we con-

clude that any major intention, say, to seek God, wxﬂﬁagy

with_it_minor_intentions that lead to the employment of

~ suitable means. Inwwm.&w%d
i ritual, pra yer, or mattef doctrine provide pa rhcular ai

M’ﬂﬁ"bnngs about this supplementary relation of in-

tended ends and intended means.

Secondly, Catholic theology has made us aware_of four
grades of intention. There.is psychological valucin..this four-
fold analysis. (1 ion is said to be actual when it
expressly asserts the end desired. It is kept in mind while the

action is taking place. If one intends to worship God and
proceeds with hg,dﬁghous to this_e int

actual ( 2) An i mttmn is virtual when a person has made

~

al” intention predommat “an i

ng There are ma

of religious intention possible for different mortals and for
y one mortal at dJEerent times.
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- habi Ld hen
een_carried out Once made and never re-
lapsed from actiy € memory or at least it fails to

atho ence

i . Ie are cases
tentions have not been made but we can

J!?nghenade .f the ind um had be : e

JPDO

[11C]

aware
.l‘_ assume fOIexamle th A
'ould intend fo s 2, ple, at a_goog

KIIEV; what he were. This gra ade of intention

- é¢ 1 oy - - =
% a _disposition of the will

he chl
PSY 00 cal vale it

onstration that at people who maintai

o le n a rehgmus m;enta-
we

el on . thoughrhe rarel affirms it explicitly.

wit mmy

ny varieties and combinations

ich

ence,' I a o 2 ‘Belps account for its importance in the psychol ioi
e s Its emphasis is on the _the future. An oog.y o

M
unnl it is caed

a cacious is_carrl
through. A person who has demded to ‘order his life ‘according ‘€ems people most of all. The sogremey
to a religious pattern finds this decision_influencing his daily ]S?aloIg ““““ up to now, I think, is its poverty & reprens]::ﬁng

conduct even at times when he is not.aware.that it docs 5o,

= See “Intention” i

in The Cathol;
York: Robert Appleton Company‘: Ifgf:cy . e g
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148 THE INDIVIDUAL AND HIS RELIGION
the future. While most people are absorbed in planning fot,
working for, dreaming for, the future, psychology for the
most part is busﬂy engaged in tracing their lives backward#
Most syCh ogists_see_behn avior _as.pushed “from Db hmd" 7 (dnve ridden). They Rt Complex, .
goads that prod us out of our past. Y¢ is it not ch r?e : .g I bt o BB Bt el Tor: onc’s Guim
e s rected achv1 B et =ection, for a completely satisfying relation to the universe.
that form personality hat 1 N3 : C 3

: mportant is this forward thrust in all desires emanating
Qgture? Toudets a 3 we= mature sentiments that I propose the term “intention”
= a

e is trymg to acoomEhsh{ g depict the dynamic operation we are endeavoring to
m t the wa n We 10¢ 3 1

W : Better than “desire” this term designates the pres-
engers on a railroad train they seem at first sight to be sing

%s me the rational and ideational component in all produc-
larly aimless. But when we become acquainted with our seat we striving. Some sort of idea of the end is always bound

mate, and learn his proposed destination and what he plans & act ltself It is this inseparability of the idea of the
to do there, he suddenly becomes warm and human. His 2 the course of the striving that we call faith.
actions are now seen in meaningful perspective. And so it o
is generally: all people are in transit; and we find it less
revealing to know where they came from or where they are
, now than to know their intended destinations.

Now many of man’s intended destinations are audacxously 3
conceived. Some people envision a One World government, form of the religious intention. It is a
they labor for it, they reach greedily for it, all the while ‘One person may seck a beatific vision, another may long for
knowing they are unlikely to achieve it in their lifetime. The t ength to five one da in accordance with his ideals. Both
poet was right: our reach exceeds our grasp. It is the reach atentions are religious. On one occasion the individual may

(the long-range intention) and not the grasp (the accomplish- heavﬂy concerned wi th e cular need e
ment up to now) that confers consistency and integration on : M’“ﬁ’ e mlmm ~ for health,

to make a right decision.
personality. Harmony of life, as Goethe said, comes not to concern, if it touches the religious sentiment, may issue
him who attains his goals, but to him who “ceaselessly striv-

Jinto-a prayer of supplication. On another occasion_the in-
ing bestirs himself.” It is the long-range intentions that have dividual may desire the welfare of: o »
the power to order habits, thoughts, traits, into a unity of is mtercessory @gg;rg;rﬁ&mﬁmdg the intention may
function. be one of thanksgiving longing to be freed from a sense
of guilt leads to intentions of contrition and penance:-About
all we can say is that all religious acts try in some way to
close the gap that exists between the actual state of one’s
values and the possibility of their fuller realization. The
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me sum up. Faith is basically man’s belief in the

and attainability of some goal (value). The goal is
By desires. Desires, however, are not merely pushes from

/,

—_—

/3 -
>

Forms of the Religious Intention

- Unfortunately we cannot say that there is only one basic

3Cf. G. W. Allport. Geneticism versus ego-structure in theories
of personality, British Journal of Educational Psychology, 1946, 16,
57-68; also Scientific models and human morals, Psycholog:cal
Review, 1947, 54, 182—-192.
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shortcoming of most definitions of religion, as Iuha.\;edpren—
ously said, is their tendency to center upon one limited type
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memg for unity—complete unity of thought, feeling, and

/ According to Spranger the religious intention (better to

lici intention. Finding rekasg,ﬁqmwsclfmagfe_ggs 2. I think, the sum of all religious intentions) represents a

of r,e i s he..“wholly_other,” : == for a total h ony, meaning thereby the individual’s

opes.oaa 5, but by n0_means exhaust the forms that =ssive efforts to complete the incomplete, to perfect the

authenflf{/lflfeﬂ?g({}fi,,,,,, SRR i : mpesfect, to conserve all values, eliminate all disvalues, to
«??;"gh':ii)s I am being too relativistic about the matter. May s

permanence in the place of transitoriness. From this
of view the essence of the religious value can be found
= the mystical goal of oneness.5

W& must leave this subject here. If one feels it important
==k 2 common denominator for all religious intentions,

there not be, after all, one central core to every rei';lgxg
state? A study made under the direction of Profeso raden
of Northwestern University. asked more than_two_thousans
';l,,,!‘ were 1eligl (if

 suggested answers the one most co dorsed was B solution is perhaps the best. Bup £ it I
i'H‘V """""“‘“’the‘one oSt SO ~~ oS-t s solution 1s perhaps the best. But for my pa
ﬁvets1‘1‘ ; lesttca)r;ll answers the one most 7% Should me 2ot 8 5=

at “reli ould y,

. not e are on safer ground psychologically if Wwe never lose

o the it \eaning.is the gvf}“gf,fﬁ_sgh&% = s=ht of the individual differe: that characterize the _opera-

e ey e shows longing for meaning. = of the religious sentiment.
! iy e A ne. -evidence -shov ¢ e

no

e —e———

O

3 3 2 O 5 apl SO. . : = ppm— Q::::m»y
¥ V‘Lwc':‘t us ask again how the religious mtell:bon ]dlE:;sekfr(zhm S @
i SO > i > : . :
.;" the philosophif:al,.’ Does no; .theo £h1}:();opt :rh:am “what ¥ It is from this point of view, I think, that prayer, ntu.al, and
§ “meaning of hft(]e1 ? Ist\:l;t Ofls tiinéS"? "I‘o be sure; but a § ©92ma can best be approached. All are means of focusing the
: permanent 1 the na
N\

zeligious intention during a definite period of time. Prayer

efforts
. Richard Cabot charac-

philosopher may achieve what for him is a satisfying concep

: i f=kes many forms. At
tion of truth without finding therein a way of life. His % one extre
% on

me it is self-reflective
=21, hardly distinguishable

i r affect the remainder
knowledge need not lead to act'lon, no -
o? his li§e. It is only when phllosophrms ctlca

etized this 1ﬁn fiws:

: <1y ower of in
 well as theoretical,.when-tacquires the 'pOWET OL I : ; : =
& / " individual’s_life without remainder—intellectua o € often advise each other to think it over and see what
i\
=

| ~tional, or aspirational—that it turns into religion. o
~ Itis clearly not right to_confuse the religious witl
losophical intention, Love of wisdom is only one phase
of the complete... zeligious. intention. Realizing thl'?i;ﬁ
; - . . . . e

Spmngéi attempts to identify subjective religion wi

on the whole seems best; or we say, “All things considered,
I have decided to go.” Anyone who did this would be near

> prayer. . . . “Considering all things” is turning from part
o whole, from brilliant near-seen views, all foreground, no
perspective, to a vision like that from a mountain top. Who-

ver tries to “see life steadily and see it whole” by retiring

+C. S. Braden. Why people are religious—a study in religious

8 5 Eduard Spranger. T
motivation, The Journdal of Bible and Religion, 1947, 15, 38-45.

ypes of Men, Halle: Max Niemeyer Verlag,
ranslated 1928, Part II, Chapter 6.
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to a viewpoint detached from the current quotations and &
latest news, has moved in the direction of prayer.® ‘

More often prayer is regarded by the individual as a means
of reaching a God that dwells at the terminus of the inten-
tion. Usually, too, his intention is mingled with expectatic
of help and response from._the Object of his regard, for he
would find it hard. to sustain.a-relationship not reciprocated.
Therefore God, the Object of the intention, is conceived a3
“holding out-a trand-to assist the : 3
~~Yet the focusing of a teligious intention through prayer
does not invariably require this sense of mutuality. In at
least two great religious systems, both derivatives of ancient
Hinduism, no assumption is made that any supernatural
powers are affected by worship or supplication. Jainism
recognizes no god, but only a mechanically moral and un-

conscious universe. This sect believes also in twenty-four
Tirthankaras or ideal beings who once lived, but have long
since passed beyond the reach of the world, and are in no
way affected by human prayers or offerings. Yet the cere
monies in Jaina temples are maintained with sacrifice and
prayer. Intentions are reverently directed outward withou
thought of reciprocity. Offerings are presented to images:
white rice signifies the offering of knowledge; saffron rice,
of beauty. The presentation of these symbols, together with
chanted verses and reflection upon the ideal for which the
Tirthankara stands, bring comfort and hope, new aspirations,
and strength for the moral life of the individual.”

In Buddhism, the story is essentially the same. The Bud-
dhist Tegar autama as unconscious and inaccessible, afid’
the moral universe with its principle of Karma as beyond

gpplicant.

6 R. C. Cabot. What Men Live By, Boston: Houghton Mifflin,
1914, pp. 275 f. Quoted by permission.
7 J. B. Pratt. The Religious Consciousness, New York: Macmillan,

1924, D. 293.

m of things. In this respect they are unlike simple
- @mfosuggestion which is a self-administered hypodermic for

- and dogma develop. The expressive symbols of ritual aid the
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et the Buddhist orm
s that ].Jelp him produce a desirable stalt):rfof uii:g,
armony with (NE iverse.-In gn”g_gnsjﬂavy‘thgeﬁbe
1teverently, beneficially, even though
= 5 mo actual T lief in divine responsiveness. ‘ﬁ;;ugh
T one smplybmcllves oneself closer to the state desired.
s, hands may be held up to heaven without the expect:
that ha,“@i,!!ﬂ! reach l:lownlfeayen? s e

ddhist and Jainist prayers are i igi
Bud . genuine religious acts, for
mtent is to relate the individual to what is centrz;l in

. cI O

purpose of achieving immediate ad
e advantage to the self

Usually ritual may b

intention,

= = et i€wed as a

- Tunning its complex course under the dominati: e
= = ination of an

_reverent idea. The initial

= ’_;gﬁgbglsnmm%'gﬁdlg”&@ (including
; us_dances) are fascinating in thei
ongins, .dmwn-often from feeding or death, fromtmsgx or ft::Je;
nebnahon,.thh their original grossness eliminated and di-
rected by intention toward the perfecting of the human
sources from which they took their rise.

For the great majority of people
religious quest e
hoid

nsights in company of their fellowse.yHence both ritual
individual by eliciting intentions that would otherwise lie
mostl}{ dormant. In psychological parlance, ritual is a form
of social ?‘acilitation which intensifies the comparable attitudes
afld sentiments of all participants. At the same time dogma
aims to improve and socialize the inadequate intellectual

: — /ﬂ‘-c—u‘v"‘:
Rirose & poimim it

. 3




154 THE INDIVIDUAL AND HIS RELIGION
formulations of the individual. He may accept it gladly
because it binds him with his fellows in a common search,
and because it serves as a clarifying model to his own
thought.® Yet, deep inside, the individual may likewise know |
that the meaning he derives from the dogma is not identical
for him and for all believers. At best, as Whitehead points
out, dogmas allow comparable experiences to be identified,
while their statements are of necessity broad enough to
include many varieties of individual thought. Furthermore,
the dogmatic model that clarifies for one fails to clarify for
another. And this is why freedom of worship in any com-
munity is essential, and why, if we prize personality at all,
religious toleration is imperative.

/-r-"'" Jsm— .
e,
-
%
3

f e :

C:fff the Individual Validates His Fiii//

We come at last to the question how ious individ-
ual justifieshis-faith. Even while his religious intentions are
active he is incapable of cross-questioning himself. Is there
a God or an orderly purpose to which he can reasonably
address these intentions? It is important for him to know.
How he goes about the process of validation is psychologically
an interesting if complex story.

The basic phase in the pro
certain measure of confide Inthé?ﬁfé”ﬁmjb]eﬁjgﬁ@
sarily resident in every intention. Man knows his s striving is
real eniough, and e suspects, from repeated experiences of
reachin, t an t the

I have already described. A

oals, that an appropriate object resides at
terminus of any persistent striving. s o

Is he thirsty? There is water to assuage his thirst. Is he
tired? There is rest to be had. Cold? There is such a thing

asygpnth Egtgnding this reasoning to the Ig}}g@gxﬁ striving 3
New York: Mac-

i R R 2 -

s A. N. Whitehead. Religion in the Making,
millan, 1926, p. 137.
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Lewis adds: “If I find in elf a_desire which no

esience in_this world can s th
aon 1s that I on

5 that L pas. other world. If none of
pearthly p casures satisfy it, that does not prdvé' that the
is a fraud. Probably earthly pleasures were never

to satis
e 0 suggest the real

people find that belief is both a reflex of their striy-
on the whole a reasonable consequence to draw

i the vcr.y fact of striving#’A Mohammedan ]egend ts
= matter picturesquely. A deryi : e c{)elilll

- calling on Allrabﬁb'ecause} Allah did not answer, “Here
The prophet Khadir appeared ’EB“Eﬁéwﬁéi'ﬁs,ﬁﬁihvi
message from Allah: “Was it not T who sum-

 moned thee to my service? Di e e
: e ¢ id I no ak seSceseg

| ame : . ".was My ‘Here am 1.7
"Ei:ordmg to this homily the fact of seeking is all that is
Tequired to validate the secking. : ’
“In that thou seekest thou has
t . t the treasure fo
Close with thy question is the answer bound.und’

- One step beyond_ this-modest. validation

< ed ontological argument for &?ﬁstmc?t?Gfd tv(zrh?cll:

e mi necessity of God'’s existence from the-idea of God
at man has. Kmioug’.ﬁ’ Pphilosophers have been harsh in their

mxejectlpir;:] of the a pnqri statement of this proposition, an

e or Iisych'ologlcal version of the argument appeals

not be }tlhgeglr)oz.uts:tm:fe m)f’i 1(')tu gi“ieﬁ’lf e

S0 fmite a being as I (I woul

aﬂ]:le to endow myse.lf ‘w1th glimpses of anythi(ng mor:e1 nortfe]:::

an myself), then it is inevitable for me to assume thzf)te God

implanted in me the desire to kn i
t I.do mow Him. The mere fact
that I do undoubtedly haye the idea of a PH&T‘EE@E&"

°C. S. Lewis, Christian Behavi
565 0. 57 £ Quoted by pomiimans s G5,
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5 dent rein
indepen forcement. Sense perception and

: re u support. Whenever belief receives
h_reinforcement so tt fos with

fs of others,
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Being is a sign that the Creator has put this idea into =

mind “as the mark of the workman imprinted on his work™
Descartes is an ardent defender of his view, According
cannot produce an entity; that

ception, with reason -

““his reasoning, a nonentity
which is imperfect cannot produce an idea of that which i : o.call.it.knowledge, At the el
perfect. Peter Abelard in the twelfth century expressed th > = depnved of all these su o “I.n- =
same thought: : tween these limits g , l;,

ith. In states

Wish and fulfillment can severed be neer,
ally

Nor the thing prayed for come short of the prayer.

Values that cannot be achieved in this world require a King-
dom of Heaven.

The question may now be asked whether anyone is ever
convinced by a simon-pure rational argument for the exist-
ence of God. It is certainly true that men do try to reason
the matter through to a logically tight solution, just as they

3 ith all :
1€ highest is the unshakable certainty
e wlmme&la"’%é experience (for him the ™
e sensory knowledge) confirms the existence of -
| e ;:he*lpw,m,t degree is found in the aesthetic
< o Santayana who maintains that the gfeat

gt_: from

endeavor to find sound explanations for every riddle that 3 =ma_of religion would be m: :
confronts them. People want a rationally achieved answer. © marvelous that we are entitled to a \aslf it were mgﬁeﬂ,

Wl b prevonls o
2 y pointed o
- ﬁlﬂl be able to dire;

Some find it in the so-called cosmological argument which
demands a sufficient first cause to explain the existence of
matter, mind, and values. Yet is it not also true that unless
: one is awe-struck at the overpowering structure of the phys- S
' ical and moral universe, one could not feel the cogency of e 0

the cosmological argument? Without emotion and value he R If our faith
would not build a system of faith around it. Similarly, unless
an individual is moved by evidences of intelligence and design
in the universe, he would not take the teleological argument
as support for his faith, because it would answer no lively
questions for him.

What reasoning does is to lend support to a relationship
that is already inherent in every sentiment—the relationship
between an intention and the idea which is its object. Having
first believed in the object because of the intended relation-
ship that is set up, we normally continue to do so only if

n a thousand is enough for us

DO nt. He r m2

[CC3a DNe

a trael
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were chaos and distress is to find son ething extraor-
real. This experience of a “solution found” is often

=aced by some degree of mystical p eption. One feels
& has teached out a hand and received an answering

N
158 THE INDIVIDUAL AND HIS RELIGIO

certain knowledge we do well to act .decisively on fcllx]e basis of
whatever probability attends the object _Of our faxjc - -

Where does revealed religion enter into 'the l.l'ldl\ilfl e
struggle for validation? It unquestionably assists him if he i

.= One h t d heard . Wh
aded that God of His free generosity has chosen to give | et e s
1;6‘3“ dable, if partial, knowledge of Himself through the Bcing to him than the sensory perception which validates
o of i’:he intelligi’ble universe that affect our senses, - B Beliefs in the world about him. Immediacy of this sort
gl(ilvcll‘:f‘sg for example, those divinely ordained ‘symbols g des him that revelation comes from God to man. In
ployed in the sacraments which are :e:;:;lggnzhgis; to mssme. it may be remarked that what has been called “func-
. . : 2, um = = 2 - —gF ._
is hidden ‘ln Iilfm: It lliipzuiooi‘l;; pgniges? Faifl e V,_tve]tzix:sr’l, 'SI?;::S itso ;b;e rsr;ore :on;:zltl] th;x:) 1-1es co:;;nlle
f)lzc 13:; ;?el:;:e, iso ell:]?oined by the historic chu;lc};, al::::st]i:: = cces.s of strength and };owgf than )::laim clagefyl};g
5 s . i t it is well to n = 3
millions the decisive consideration. Bu

the church allows also supporting means of faith, including

ional arguments of theology, and the avenue of mysti- R hitvmzﬁi}: toef; 1;?:81 ;nt;rzvszte:;in?g: nfrfy \;avlvlgz;;lgll:

s e ? rfiu r immediate experience. It shows psycho- e Wyill;iarz ames’s._insi “a_true
on o S % EEngiou

lcal'znt;lslgo; in multiplying the avenues through which pught is a_thought that js an_igyaluable instrument of

v(;ious individuals may achieve the heightened degree of il_or '

when the “will-to-believe” is available through a simple act of
vice. For everyone there are higher and lower limits of
‘attainment, and whatever leads the individual to the higher
Jevel is worth believing in. Good, believed in, finds itself
abodied simply because faith changes aspiration into realiza-
1, transforms the possible into the actual. It I refuse to
Believe in democracy, regarding it as the dream of a fool, I
shall not act democratically, and democracy will not come
mto being. Take the more productive option, says James.
Religious faith is such an option. The core of its validation
es in_the yalu erated i ife attained.
This outlook has marked appeal to action-minded individ-
who have seen so many instances in life where faith in
fact (the optimistic bias) helps create the fact. Practically
peaking, faith has undeniably good effects. Blending the -

ComdelT™  wrid

i idi i beliefs. i
confidence in the validity of their own ] ; ;
There are two final modes of validation, different in type:
the mystical and the pragmatic. : :

Mfﬁyougﬁ T have no conclusive evidence on the Pgm:i,o%
suspect that the most commonly accepted type f)f veri cr:;%Eﬁ
is some form of immediate expernence. licqnvx’ncmg ;?arosecret
th le to others. It is religion’s pecu cret

e mr:::;: aom € a solemn assurance uglilge
anything else in life, a tranquility, an ever-Iztreserv:,th ;emmes;nh

' matter

ouble, that makes next steps €: L Gapiiatbon i el
tof%:irc\’xg;stan,m _may entangle the life: K”ezson v&; c:i 11f
that the practice of faith has brought a ‘ggr_nuﬂm/egggiﬁ .
conflict is convinced, for to discover order and felicity whern

19

11 Cf. J. Maritain. Science, Philgsophy, anYd iaxtélo ;Ifle rfm
Philosophy and Religion: A Symposium, New oru.)
Science, Philosophy and Religion, 1941, Chapter 10.
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