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7. Group activities, we know, often stimulate a whole-
tegration of thought and conduct, particularly in
s who previously have felt isolated from their fel-
en the somewhat disparaged technique of exhortation
e a place, for the wish to change one’s behavior is
ost potent single factor in one’s capacity to change it.
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and techniques differ, the relationship between psychotherap
and religion can often be regarded as one of desirable sup
mentation.

Although different kinds of people, according to the stats
of their own conscience, sentiments, and present wants, re
spond variously to different therapeutic opportunities, it’r : -
probable that for adequate coveraI;e of thlZP:oclal need, values are withered, or where the more socially
least three basic forms of service are required. =ble and inclusive values require reinforcement, exhorta-

The first is the type of service offered by psychologists. A = ﬂ’e right moment may prove efficacious.
young and growing profession, consulting or clinical psy- ally, there is psychiatric aid which for certain individ-
chology aims to assist the individual in self-examination, self- ‘,“d’sf’en_sable Sois s, Sk, depth. snalys e =
assessment, and self-integration. Occasionally mental tests or esitical service to be rendered. It goes without saying that
vocational guidance are beneficial; often more significant is forms of EsychotheraPy §hou1d nigt be enzaged.in omepk
the value that comes from what today is called “nondirective well-trained Psy‘fhlatmts‘ : —
therapy.” It has been discovered that under appropriate e three professional roads are pursued in a spirit of
circumstances the individual, facing a permissive, noncensori-- d isolation, the cause of mental health will be
ous listener, with a will to explore his life situation candidly, A In certain instances separatism may seriously en-
can, in the course of comparatively few hours, review and : ,the individual who, needing one type of service, falls
place in order his own values, consult his conscience, esti- Iy into the hands of a rival specialist. Fortunately in recent
mate his assets and liabilities, size up his conflicts, and often s we have witnessed bthe beginnings of coordmatl.on.and
discover a course of conduct and thought that integrates his QS £, 3 CoRimon. Cause. These hopeful beginnings,
life far better than he considered possible without this simple Qtict will be greatly extended in the years that lie imme-
therapeutic assistance.12 iately ahead.

In principle, there is no reason why clergymen, trained in
its use, or qualified individuals attached to churches, should
not employ this first and simplest grade of therapy. But
chiefly the clergy has the ability and obligation to supply
the second type of service: offering spiritual advice and rules
of life, or opportunities for religious confession when these
are sought. Discussion and clarification of theological issues
are wanted by some individuals. Others find in the church a
needed social anchorage which provides a type of group

12Cf, C. R. Rogers. Counseling and Psychotherapy, Boston: = -
Houghton Mifflin, 1942. =
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The Nature of Doubt
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RY THEME in the history of the world, Goethe has
conflict between belief and unbelief. In certain
in some form reigns supreme. In others doubt
: agpcrhand Ourownage,wehww is a period of
This lnstonml generalization can smroely be questioned.
rom the psychological point of view such a broad state-
imply too much. It may suggest that most mortals
y are passively watching the ebbing tide of faith
iting for some nameless catastrophe to wipe this

1 epochﬁomtheslateofhxstory The psychological
of the matter is that the W

common_enough condition of mind in any
»'I‘heftequcncyaftheoanﬂlctmaybegratetat one
than another, but at bottom the conflict is individual
form and in its functioning, as varied in flavor and
nificance as is personality itself.
cnatmeofbehefwﬂlooncemusmﬂ}emtchapter
Imshtogomtouton!xggga is the assent or
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almost certainly will be a juvenile distortion of what th
parent has attempted to teach. Hence the integration .
experience with sentiment can in only small part be met b
timely intervention of adults. Throug he whelk : '
P e 1 n_of ady e 2 = mostoontrovers

of Tife this integration is a personal Even the wise B — - W
ersons who may have a well-thought-ou thorought s Raeal R NINGR - 1 WO
—-matl\’nc'so‘l"ﬁén cam}l,ot if ﬂle temper of the times did not at present intensify

6 another. Predicaments, experience, and aspirations oo ot voi dthe f
mass{:s COp
are foo individual in character to be fitted by a second-har rfega s iidomida s obscurant-

scheme of integration. 3
Nearly every moment of waking life seems to entail th

trying out of various alternative potential beliefs. Ts it goin ' A
to rain this afternoon? Shall I trust this real estate agent o1 ; not the function of the psychologist to pass on the
acy or illegitimacy of any doubt. His duty is merely to

1 ter s
that? It has been rightly said that thinking is largely a matt date 2 process hib b kb be s e

of “vicarious trial and error, st&
doubts and afirmations. Unless the individual doubts hy y part of mental life. He holds that if each person
; rood the doubting process, he would be in a better

canniot use his full intelligence, and unless he uses his B dcicrnine the =5
mtelhgence he cannot develop a mature sentiment. 3 Sor disbelief. Altho cl:]ogenclyll it grounds e
Now it is characteristic of doubt that it assails most strongl : A :
pattern, : » - misgiving,-there-are certain

the higher levels of interpretation. We have a ready enough f =
acceptance of what we call facts, and a high degree of social es of doubt th,at,seem f*PCCIaHY common. The modes
A® shall distinguist 1 think, those most often en-

snfor.t g_ﬂmpl&.:&mm >
W&wmm gogrgﬁhab]g by commonly acceBt- 2 atered. It goes without saying that any single individual
able ut facts, thus defined, are specific objects or et seweryl of these sw

happenings. e to e evaluate 5 ﬂgm Cften ﬁvﬂ o

them,d] or tell tll;en larger significance, our Patils of EntejPLE_t.a' ~ Doubts Primarily Reactive and Negativistic
_speak_for_themselve o-

“2‘1—19“9 acts_never oL yes. T . n'st, the ardor that lies behmd m1htant athexsm needs to

logical fact, for example, can be fitted into at least two e s S

broadly inclusive hypotheses—a mechanistic and a vitalistic. Eﬁ'ﬁ
In psychology, there are many schools of thought distin- QUL that e be h in N°‘C‘°d and v "' me of

guished by thexr_ghw fow@ather
WM&M@MQ

all schools
So far as natural science is concerned, the hlgher levels_of

Wmsu% of robablh . causation,
 interp dssnesi 3 pogbelailify
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slip into the field of phllOSOPhy  where plural hypoth-
d.Religio 1, aiming to e‘érthh the most inclusive

~Lhe ﬁrst lesson 1sallthat manxm

tﬂJﬂ , s

etermined . In some instances we can trace
Sauma, as in the case of the soldier who in the very act of
praying was blinded and crippled by a shell that burst near
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to the Great Church which holds the world within
<=|sles, that claims the great and good of every race
ﬂlat finds with joy the grain of gold in every creed,
with light and love the germs of good in every
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by. Other lives, too, have known tragedies too shattering ¢
be incorporated into such a religious sentiment as they m:
previously have had. A violent shock can change a posx ]

attitude into a negative. : e RS

In other cases of reactivity the unconscious mental ki

is_certainly [€ :Jhl' Thus atheism
e e

seems decisive. If, as Freud has said, the religious sentimen t always the antithesis of religion, especially if 3
is at bottomJnmnggmxon of one’s attitude toward on interest in the o oings-on of religion, People are often

physical father, then we must expect re pressed_animosi theists, and often call themselves 50, for no other

toward this father on occasion to be reflected in a_ hatred o n than that they do not believe in a generally approved—
religion. It seems curious that while Freud insists tl hat_belief mition of God.

in_God is a projection of "dependence and love associate

with the earthly father, he overlooks the fact that by the

same token atheism may be construed as the projection of am-

Ablvalence or hatred associated with the male parent. .,

{ the truest statement would be that on occasxon—probabl no

i often—both belief and doubt may reflect t unconsciously one
" attitudes toward one’s parent.

" The subtle relation between militant atheism and positive
religion has sometimes been pomted out. “Athelsm, righ
understood,” _wntfs Spengler, “is “is the necessary expression of
Mtuallq that has exhausted its religious osmblhhes
It is entirely compatible with a Tivi hvmg wis desire for real or il hma;; ;f their diatet
religiousness—therein resembling Romanticism, which like e egl But 5 well to
wise would recall that which has irrevocably gone.”* By re sonosti \manists
acting so violently against religion, an ardent atheist in reality
betrays a deep interest in the religious mode of life. “Reaction
mahon is the term psychologists apply to people who

W Even those atheists
whwmw@m
selves as—fundamentally, though unconventionally, teligious
in their orientation toward life. Robert G. Ingersoll, regarded
as an atheist in his time, wrote: E

=]
10swald Spengler. Decline of the West, New York: Alfred A. ‘1461’;: el Dechmtion, Noth Mneken Roviw, 1555,
Knopf, translated 1926, p. 408. Quoted by permission. 3 -

- of the commonest states of mmd at the present tlme
210 us agnosticism” wherei t
gion lest it impede the free e exercise of their minds,
¢ the same time often maintain the highest standards
‘ethical conduct, and may vaguely relate these standards
B 1 moments of reverence and wonder that they occasion-
experience. The point to note is that in reacting against
ntellectual slavery of an idea, the resulting negativism
n pertains to specific content rather than to basic values.
active_doubters are, of course, genuine doubters, and
gins of their mis _gwmg_have nothing to do with the

SO-Cali€d 1l—i_l~ 2884 .___J
7 and antl-clenc1sts at bottom show a
uspi ously deep concem about the whole subject.

“'Doubts Associated with Violations of Self-interest

We need not linger on the second mode of doubting which
gs from violations of self-interest, for I have called atten-
;Ehon to it on several occasions. The initial egocentric phase of
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religious development, as we have seen, is marked by a kind who fixes attention upon this history of horror, the
of primitive grossness. The child who finds his personal ad- =scommitted in the name of religion, perhaps because
vantage not -immediately and satisfactorily served by his _sheer intensity of feeling released, seem to exceed the

prayers may discard his conceptions and terminate once and
For all his religious quest. SWS to a
head only Tater in life, in conjunction with acute personal
nm\‘@buﬂet&” was the refrain of many
veterans; “they perforate both devout and infidel.” “Religi
has no survival value for me.” A faith centered in self-
advantage is bound to break up. To endure at all it must :
envisage a universe that extends beyond personal whim and is -who today seem supersensitive to the darker spots of
anchored in values that transcend the immediate interest of sous history. Nor are doubters persuaded by the counter-
the individual as interpreted by himself. - : = sment that crimes of persecution and bigotry are to be

g ' rzed up to secularism and corruption rather than to the

’

] di DEIIEVEIS are apa le. Wlmf
religion bigots and brutes exist, while outside the
- many considerate, selfless men.3 If the adherents
sstitutional religion and its leaders do not pass the test
should one not doubt the validity of the way of life they
ss to follow? fTRS

mode of doubting is widespread especially among

The Shortcomings of Organized Religion QU ECh oD s pumty

\L! = God in Man’s Image 7
manists are particularly disturbed at the discovery that
practices i intelli 2 in Be God-concept changes according to the condition of man.

religion only a W- Viewing the history of religion in perspective one notes how

cise of thought. One soldier found himself revolted during m the beginning there were a multiplicity of deities. Mono-
his visit to Jerusalem by the commercialization of the stations heism came later. Originally the gods were limited in nature
of the cross where postcard sellers and souvenir vendors and capricious in conduct. Jehovah, by contrast, was supreme
clamored greedily, and by the fees charged for the blessing nd steadfast. The first gods had to do primarily with nature,
of rosaries purchased in the Church of the Holy Sepulchre. out then came a God of persons who prized individuality.
Vulgarity, exploitation, money-changing, in the Christian ‘r'et deities, indifferent to man, were throned afar, but
church after twenty centuries of existence seemed inexcusable. rere displaced by an indwelling God of profound moral
Tracing backward the history of organized religion, other ‘concern. As man became increasingly aware of himself, God

doubters shudder at the record of cruelty, oppression, deceit, as seen as coming closer to man.* The relation of such
at the burning of heretics, the torture of Jews, the hounding relativism to disbelief is plain enough.
of Mormons, the persecution of Catholics, the massacre of :

3 The malfeasances of organized religion are listed with enthusiasm
inﬁdels./'Have the great world religions, the doubter asks, J. H. Leuba. God or Man? New York: Henry Holt, 1933, Chap-

g really progressed beyond the tribal creeds that encouraged fers 17 and 18. =

= 2 e : 3 ~ ¢Cf. Max Schoen. Thinking about Religion, New York: Philo-
groveling superstition, xenophobia, cannibalism, headhunting? ‘sophical Library, 1046, p. 42.
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To say that there is a God is not to say anything more th: '
that we need to think that there is, and the need is in m e i the“lon L thf:t values be_conserved. Do
sense a guarantee of the existence of that which satisfied i then merely “rationalize — veamngs with Bgpu-
Thus the great religions of the world are not theology, b :
pSyChO}OgY' witnesses, not to the attributes of God, b\lt - desire Ol‘ inner comu]smn Does not the very prom-
tt}]x: :;VCILU(‘:? rfnaac;ll}ty rzfeg;zg eGn(iz(llr lzdl’m‘: pi::ezllleb:l;%ty & X ot the fear motive indicate that we have invented a

ag Pproj & > protect us against anxiety? And if life or society

vas of the universe.’ 2
Znc: many renunciations from us, are we not prone to
an after-life that will compensate us for present dep-
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4';-1 ,l.m‘._'r ‘JGIIIIUI ashion ed_to sati

That man’s inventive faculty enters into his religious ide: "
is a fact no psychologist can question. Projection is one o
our commonest and slyest mental tricks, especially when cer-

tainty of knowledge is lacking. Whether the existence of pr logical era. No enlightened person wishes to be duped

jection in religious thinking invalidates the hypothesis hat his desires, his fantasies, his glands Tﬂe_p_g;gmg_qf__
God exists is a question that will be settled in different way »_,‘4,.‘_"__. i e ot :

by different people. The humanist will conclude that the pro- eTe : s-one—-on-guard..ag ' 1 - - : -
jection of human fantasy upon divine ““objects” proves tha thmkm and hea 3 :- izl g Anyone who has
the latter are illusory. The religious person will say that our ed about this matter (and who, by now, has not?) grows
halting and fanciful efforts to grasp the nature of the deity cious of beliefs that owe their origin ’to Sisritiog to
do not invalidate His existence. The Gospel of India, th - ;

. to temperament, and to cultural suggestion.
Bhagavad Gita, expresses this latter view: Since the psychologist is responsible for introducing the

otean concept of rationalization—or rather for changing
3s meaning from the search for true and adequate reason to
the search for specious justificatory reason—it is up to the
_ ologlst to issue certain warnings. In reversing the original
eaning of rationalization he has inadvertently suggested that

‘there is no such thing as bona ﬁde reason. He has implied
 that every behef is a prgguc v

» mode of doubting is especially common in our Psy-

Some see me one with themselves, or separate:

Some bow to the countless gods that are only

My million faces.® :
podPHE

Doubts Associated with the Genesis of the Rehgtous Quest

We come now to a related mode of doubt of
spw It takes its start from the
facts reviewed in our ﬁmwgm strivings, we there
lea \ | in the desires “of the body, in the

e of our intellectual

f dismiss all his reasor izations.”7¢"
nless employed with great circumspection, the charge

5C. E. M. Joad. The Present and Future of Relzgwn London:
Emest Benn Ltd., 1930, p. 108. Quoted by permission.

6 Translated by Swaml Prabhavananda and Christopher Isherwood.
Hollywood: Marcel Rodd Co., 1944, p. 105.

7R. H. Thouless. An Introduction to the Psychology of Relzgzon

: Cambndge England: University Press, 1928, p. 84. Quoted by
permission.
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“you are rationalizing” becomes a boomerang. In our discus-
sion of atheism, for example, we saw that ' 1
emotionally determined need to disprove the existence Of
od..Hence he atheist says to the believer, “You only
believe in God because you find some personal satisfaction |
in so doing,” the believer can retort with equal justification,
“And how about yourself?” A reckless young student, who

had a smattering of psychology, once attacked Archbishop

Temple with the accusation, “You onmly believe what you
believe because of your early upbringing.” The Archbishop
- promptly dispatched him with the reply, “You only believe

the argument has progressed not at all.

i

validity of a belief. Neither can origins characterize the ma-
ture belief as it now exists, nor ex “part in the present
economy of a life.fOne of the best musicians I know took up

fofession

i In psychological par}lgggg_;]ig:f‘fbfxf“errcomgensatedj", for the
%defect. But that incident has absolutely nothing to do with
the present structure-or-dynamics of his lifeabsorbing in
terest. We spoke in an earlier chapter of the fact that, when
well-formed, the mature religious sentiment develops a d?ﬁiﬁ'é’

character, and ordering sub-systems of beli uct.
This view, ascribing functional autonomy to the operation
of the religious sentiment, is the precise opposite of the view
which mistakenly holds that the infantile roots of a sentiment
for all time provide the forces for sustaining the sentiment
and measuring its worth.

» that I believe what I believe because of my early upbringing,
because of your early upbringing.” Thus the boomerang re-
turns. If one’s background may be said to be the reason for
belief, it may also be said to be the reason for disbelief. And

The plain truth is that origins can tell nothing about the

iginally, in part at least, because he was |
taunted in childhood for what seemed to be his tone-deafness.

-

| G {/J\,Q/'\ C (& (\q";%’/u T — .b
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%€ we to gauge our evaluations by origin we would dis-
S the eloquence of Demosthenes because his oratory
as a compensation for his tendency to stammer. We
#d depreciate Schumann’s music because it may have
= touched by his psychosis. The rationalism of Kant’s
osophy would be invalid because it represented at the
#t his protest against the hypochondria induced by his
‘ cho.sst. Longfellow’s benignant outlook on life would
X ascred te'd since it served to rationalize his comfortable
sonan existence. Quakerism with its inner voice of guid-
= would be worthless because the founder of Quakerism,
sorge Fox, suffered severe hallucinations. St. Paul’s vision
a the road to Damascus would have no significance because
 may have been epileptoid in character. And the fact that
3 Psychologists take up their science because of personal
: ust-ments would make psychology worthless.
The mistaken view that higher mental operations, originat-
- 1IN persona nlu 7ation C.LhEIerore »t‘:!{l!“ and-
= ustworthy is called by logicians the “genetic fallacy.”
Unlike other modes of doubting.it.is-basically illegitimate,
‘2nd cannot be Ppermitted a part in any discussion of religion.

F Cf . Scientific Doubting

g We come now to a more impressive mode of doubting, one
15€5.C f the scientist’s professional habits of thought.
bng is one of his specialties, and as likely as not it
#Hects his outlook on religion. Nowadays if you ask concern-
g a person, “What is his religion?” the reply may well be
~ Why, he hasn't any religion; he’s an intellectual.” Although
ﬂie majority of people are not scientists or intellectuals, so

estlg

)

i

O _Idpid

;pregdlng through universal education,

iy 1s 1ts influence
that scien

ific habts
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of thought are gradually extending _ Should he care too much for his hypothesis his ob-

the population as a.whole. 3 5 Will" fail. The intrusion_of personal interest into
To debate the issue of science and religion is not within s felt to spe I.i =R IS

our scope; but to clarify the psychological reasons for their

characteristic differences in modes of thinking is part of o

task. Scientific doubters, no less than religious believers, ar Eother habit asserts itself. The scientist does not
simply human individuals who ved in_their_course

- mtemmmmy'mmmm
of living certain guiding sentlments for their thinking, wha

— ng acceptab .my,-.. 1§+ AT [] esa was

Fromm calls “frames of orientation and devotion.” she had seen the Trinity, her testlmony is inadmis-

H The scientific mode of thought is marked by deeply in- egarding the existence of the Trinity. Not all of the

ned_____kha its, congruent with deeply ingrained sentiments. ics of all the ages taken together can prove that their
Foremost among these is the limitation of interest imposed

of God is a guarantee of God’s existence. It is easil
by ﬂwom after hour, day after day, his. erstandable from the naturalistic point of view why human
attention is held to limited and accessible segments of nature

mgs should have faith, for the religious urge reflects “a
—perhaps the tensile strength of steel, the learning ability simi

- itive tendency, possessing biological survival value, to
of the child, or the properties of the carbon ring. His rewards our environment so that we can cope with it.” The
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themselves throughout

2 violation of ingrained habit and nd finds it distasteful.

comeé led discoveries, from nvetmg himself to . . gious sentiment is thus merely the “culmination of a basic
e microcosm, and by excluding the macrocosm. Accus =ndency of organisms to react in a configurational way to

tomed, within his microcosm, to say, “I don’t know,” he mations.”® But in itself the configurational urge is a guaran-

finds it easy to confront the macrocosm with doubt. So fee of nothing objective.

exacting are the demands of his day that in leisure hours he = ’As a disciplined, intelligent, hardworking individual, the

is unlikely to turn to the intellectual puzzles of the macro- s ientist is likely to be an ethical person. Seeing morality in

cosm, but prefers to turn to fishing, to art, to friends, to self, he concludes that religion is not indispensable to

family. z00d hvmg in the social sense. He has his own social creed,
Not only is the smenhst s curiosity limited by his_profes- iehewng that peace and prosperity will stem from education,

sional habits, but h on a small range vmg standafdg , full employment, ; ngwwm
of acceptable techniques for discovering truth. One of his

ization. With such lmprovements - man can scarcely ask
technical requirements is that any working hypothesis he uses

for more salvation. If the scientist is reminded that his
?MWMM So _remote an
ypothesis as the existence of God is ggt particularly helgful

~ ethical aims are derived from the Hebrew-Christian tradition,
in tracing the properties of carbon

curves. Ir t a limiti f th h
Sata the:past - Tiiieiay SUSCIE & e . - Science, Philosophy, Religion, 1941, Chapter 3, D 36. This chapter,

been a hindrance to _free‘scxentlﬁc mqmty.,ﬁ - e ~ from whlch I have drawn several of my points, is an excellent state-
requlrement ls that the. investigator-keep™ ¢ s - ment of the case for religious agnosticism.
s ; 4=

g =8 H Hoagland. Some comments on science and faith, in Science,
- Philosophy and Religion: a Symposium, New York: Conference on
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much more to test. The hypotheses of science are ordinarily
confirmed by the successful predicting of limited ha; '
while faith must locate the whole gamut of concrete happes
ings within a moral, aesthetic, and cosmological order.
must assign a prominent place to the personal actor whic
science seeks to exclude, and top it all with a congrues
theology. The pyramid is higher; the strain is greater; t
tests applied will inevitably be less rigorous and markedh
different in type. By comparison, the verifications of the sci
entist are clean and easy. He chooses certainty in preference
to adequacy. Religion can never pretend to rest its case om
certainty, but only on the legitimacy of its effort to find
reasonable certitude within the domain of adequacy.
Not only do the habits of thought, the expectations and
demands, appropriate to the scientific and to the religious
frame differ markedly, but at any given moment of time, they
seem irreconcilable. The axioms on which a scientist proceeds
while he is acting scientifically are at odds with axioms or
which a person proceeds when he is acting religiously. By
axiom we mean some fundamental proposition that is ad-
mitted without debate in order to give form and fluency to
a course of thought that is under way. Although no human
mind can entertain contrary axioms at one and the same
moment of time, alternation between axioms is very common.
On a winter evening we take out the checkerboard. Shall we

play checkers or give-away? The axioms in the two games are

different. Or we take out the playing cards. Shall we have
our poker straight or with deuces wild? One set of axioms
or the other must be accepted. We travel from the United
States to England, and shift our monetary and traffic axioms
accordingly. Clearly we are accustomed to keeping our axioms
in logic-tight compartments.1

10 The case for this dualism is well presented by H. M. Johnson,
Can religion blend with modemn science? The Virginia Quarterly
Review, 1930, 6, 321-334.
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‘playing the game of science, a definite set of axiom.
adopted They include, first and foremost, the pril:
d determinism. Identical happenings, with identical
- will have identical futures. There can be no inter-
Bon of Pl:ovidence. Although laws may be beyond our
‘capacity to unravel, still the axiom of determinism
ys be held; otherwise the game of science, as now
=d, cannot be played.
‘et the axiom of determinism, indispensable to the main-
.of the scientific frame of thought, has never been
_in any absolute sense. While in the laboratory the
is fruitful, outside, the scientist customarily rejects it.
= proceeds, for example, on the assumption that he and
7'ﬂm men have freedom of choice respecting their con-
He_ praises and blames, admonishes and exhorts, judges
& punishes, consults his conscience and puts forth effort—
e of these activities consistent with the axiom of deter-

How is _it with the axiom that private worlds of experience
_ m:%dmxssible as scientific evidence? A necessary axiom for
-suentist in the laboratory, it is a bad axiom for him
miside. For i-t turns out that the acceptable tests of love and
=auty, happiness and pain, of every single value by which
Be lives, are the revelation of direct experience alone.
2 And so we see that no single set of axioms, not even the
: :.hﬁc set, can be maintained consistently at all levels of
stcnce. What then happens in the clash between scientific
2nd religious axioms? Each person handles the clash in his
; ” ;v.ay, usually as a version of one of three logical possi-
Fixs?, scientific disbelief may emerge triumphant, because
‘the axioms of science are on the whole preferred. Owing to
sentiment and habit they constitute what William James
o 1d f:all a “livelier option.” If their insufficiency for present.
living is recognized, they are nonetheless declared to be in
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principle on the right track, and contrary considerations can - ekt 133
for the time being be disregarded. s, and socialized through learning processes. Then he

Secondly, the individual with a more flexible sentiment .whether this a(.:count is adequate. How about man’s
structure may decide that while religious axioms and scier ion, purpose, idealism, values? How about a first
tific axioms cannot blend, there is something to be said for e this course of development, religion may take a
each. At one time he gladly accepts the axiom of deter. = favored position than formerly. Instead of serving as the
minism, at another the axiom of freedom. He admits the ground from which scientific insights dazzlingly emerge,
validity of direct knowledge on some occasions, not on others. may be perceived as the fresh and sparkling insight
Thus a frank dualism, perhaps even two master-sentiments < to supplement and correct the lifeless and de-valued
mark the life, which he justifies on the indisputable basis tha of science.
every person does inevitably in the course of living accept >
contradictory axioms according to circumstance.'! = ?

The third possibility is a ceaseless struggle to assimilate the = = Referential Doubting
scientific frame of thought within an expanded religious B v . 4
frame. A person with a mature religious sentiment character- B until last the commonest.mode of doubting,
istically attempts this course, and though he seldom succeeds =t dernives from science but today is widely linked to
perfectly, he continues to affirm the ultimate possibility of so — SCI;SC. It is the recurrent conflict between acceptable
doing. Under no circumstances will he side-step or disparage Es of evidence and _ﬂ“s = that specific content of
the scientific mode of doubting, but under no circumstances =gious teaching. FHow, with_twentiethcentury enlighten-

will he allow it to curtail the range of his curiosity or aspira- eI ONE D e‘f j“ Fﬁgiﬁonal statements regarding the
iness of Hell, the golden pavements of Heaven, the pillar

tion.
7 Z alt tha vas
Before leaving our comparison of the two frames of e ,%,-Ww« , the resurrection of the body, »,
racles, and all the rest of i is mode of doubting, it

thought, I venture a final observation. In one important
respect the conflict between science and religion is less acute
today than in former decades. Modem society emerged from
a state of complete theological domination. Progress almost
inevitably meant that scientific discoveries contradicted earlier
religious lore. But nowadays, to put the matter baldly, youth
learns science first. Instead of perceiving evolution, nuclear
physics, and psychoanalysis against the grounds of the older
, theology, he leamns first that man is part of the organic
; universe, within the biological realm a member of the animal

I be noted, does not challenge the religious way of life
or the religious treatment of values, but only those sEate-"
ments which, if taken literally, would offend the ordinary
=nons of comprehension, To a modem-mind, searching for

explicit referents, the sacred literature of all religions fares

> dly. Scriptures written one, two, or three thousand years
220 are archaic and equivocal; their explanations of natural
phenomena have long been in full retreat. I venture to say
that there is no adherent of any religion, and perhaps never
‘has been, who has failed to find certain statements within
‘Bis accepted system of faith incomprehensible or dubious.
- Contemporary semantics, which is in part a psychological

11 Cf. H. M. Johnson, loc. cit.
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pondering the specific content of religious teaching

oub
fi.lsc1phne, T e = regardl.ng v m.ode ot ~minds do hesitate between literal and figurative inter-
ing. Only a very small fraction of discourse, it tells us, : = : :
GSlenativecn i SosBance kit s peeaicait ol s. The positivism of our times has made us partic-
.5318113 ve o signincance, p g Hiyoca : =iy critical of statements that sound designative but are
cific and tangible referents. When you and I pass on t e =
. : : - It urges us to relegate to the category of superstition all
street, our conversation may consist entirely of the exchang E = :
% i S e v ol =ws of reality that do not square with verifiable sensory
of phrases, “Nice day!” “Yes, isn’t it?”” Now we don’t mes =
et it i s 3 sk hoes db e Nt Gty Rt pesssion. In its contemporary form of operationism, posi-
e foie s m denies the possibility of speaking intelligibly at all

z : =5k
27 saylflg’ ‘Zﬁ“’ her; wIe e (I:rc;s;lmgofaltll(lj ss’tile tI:) owou; it metaphysical ideas, moral assumptions, or supernatural
Rl e Rl y e - Therefore, the entire realm of religion, being in-

assume you are not hostile to me. Let’s get along now ane 10 ; 3 : -
be about our respective businesses.” Such discourse is purely = "'m ti(:l ;P:trl?:ggf exl:)lfor‘j:::s‘; lsco;mc;:::nnsglzs;rlsuﬁ
thetorical, what is sometimes called “phatic.” When Goeth  ertistic. ozl dlscij:;rse alon v’wth e yand
wrote, “Green is life’s golden tree,” he did not mean that e formsgfor heccis o mgummhon = wgelll s
life’s tree, whatever that may be, is either green or gold & sty asisesfi5ethie fact Mhatseligion his 16 ase
certainly not both green and gold. He meant something B o ke s e Imagles R
and something important, but his mode of discourse, instead B aa tine seemg:bout oI} Shit e avmlalg)le ez asclz); 2
of being designative, was appraisive and poetic. When Christ B it cininio o 50 Nebtl: S ol G e et &
said, “Ye must be born again,” the literal-minded Nicodemus &Emte i tui ephell s d & h .

s downward; heaven a g ttermg

was puzzled and asked, “Can a man enter a second time into ==
his mother’s womb and be born?” A statement intended to comidor on high. It was William James who said that in
: ligious thmkmg we make use of such poor symbols as our

be prescriptive and incitive was mistaken for something in- BB, Tt 5 vihmunste that ey imnit be- the e
formative and designative. Of sixteen modes of discours -
listed by Morris, one only is informative-designative, that is i bo:ssethé:):f?mil:y;:’t; c:;?l;noze:inzjsg fl‘s)rbso?sclim;l;
to say scientific in its referential character. “Around every 2 = ’
religion,” says Morris, “there grows in time a body of critical ' What shall we say about the Fundamentalist who prides
discourse (a theology) which aims to defend systematically 3
the way of life approved by the religion.” Now its adequacy 3 whatellfe Z: l;eﬁ: I;Sglb?é e:gizz:d“?ht::: ll:i::(l)e? Caff Il:tft ?;;sn
depends entirely upon whether this discourse succeeds in ‘ "says the fy(jol o s Heait ™ E’ven fhis Fundamcoend’talist mus;
P re_s;;nting sotrin ;:h(;w thfo?tal gzezzi:cz%:ft?me?;:aiw; take the context into account. How about the parables?
providing a satisfactory focus a E i oo s
whole.’2 Under no circumstances can the signification of re- & ghetr:fth:;?c;sﬁlf I;I;T:;‘t/ett};e!tllie Ill&:’dto b:, Eﬁe;uﬁﬁgzt;]’;:
ligious discourse be judged by applying tests of literal meaning. ; = Y. e

does cling so far as he can to concrete images, and takes
Biblical discourse so far as he can as designative; but even
- he is far less literal-minded than he thinks.

12 Charles Morris. Signs, Language and Behavior, New York:
Prentice-Hall, 1946, pp. 125, 147.
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The immense storehouse of religious symbols, in words, &
paintings, in music, in ritualistic acts, is an accretion t
which countless aspiring mortals have contributed. It is not
to be expected that any one individual here and now w
find all this symbolic accumulation congenial or intelligible.
Inevitably there are statements in sacred writing and in tra-

dition that seem meaningless, even repulsive. Yet what chills

one seeker may warm another. Personalities are infinitel
varied. It is for this reason that doubters who cavil at
unclarity or unacceptability of any particular symbol a

speaking only for themselves. A re-forming of religious syr s

bols to give greater designative fidelity for one person woul
merely throw others into a new state of doubt. A clergyman

of my acquaintance takes pains to confess to his congregation.
that he does not believe in the resurrection of the body. One
may admire his candor, yet caution him regarding the con-
sequences of shifting religious discourse into the realm of
 scientific and designative discourse. Creeds, like rituals, mean

much more than they seem to say.

I do not mean to imply that rehgious language has no

representative function at all. Some statements regarding
historical and theological fact are too definite to be circum-
vented by declaring them to mean whatever the individual
wants them to mean. Various religious sects are in fact de-

fined by a common set of symbols having approximately
common significance for all members. Yet, the essential

psychological situation remains: of all the modes of human
discourse, the religious is inevitably the one that is used with
the greatest latitude, and the one to which the demand for
specifically agreed upon referents least applies. The reason is
that the cosmic conditions pointed to in religious language
are not demonstrable, not knowable (in their entirety), and
therefore not accurately signifiable. Words, as Whitehead has
said, were apparently invented for the purpose of making
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s within the microcosm. As soon as they are
macroscoplc conceptions they grow elusive. The
abstract a term the more various is the individual’s
3on of its meanings, and we have no terms more ab-
m those employed by religion.
' religious language signifies primarily are aspiration,
=posed ideals, approval of one way of life and disap-
I of others. It signifies the hoped-for complehon of
dge and the intended perfection of one’s own nature.
_le, accustomed to worship, know this fact well,
ally report that, as time goes on, the specific
7 of a religious service means less to them, while the
c as a whole means more. A recent empirical study
strates this tendency in reference to prayer. It was
C rihat with increase in religious practice there often goes
Teased preference for prayers containing beauty and dig-
: ;of expression and a corresponding loss of preference for
ayers which contain approved single ideas or subject-matter.
Vhat grows is the intent of the whole act of worship, while
= nnportance of specific content recedes.!s
M any religious systems recognize this fact. Hindu worship
joir the thousand-fold repetition of the believer's own
mvate name for God, with a special intention to confer
peaning upon what would otherwise be a repetitive and
‘soutine act. The Catholic Mass is said over and over with the
inte ntion to glorify God, and usually with some added special
intention for each occasion. When religious intention is stead-
fas enough it may overlay, and in time overcome, misgivings
ssociated with this or that troublesome item of content.

3 We conclude, therefore, that doubt less often arises from

a consideration of the long-range intent of the religious senti-

ment than from preoccupation with the constituent images

- BA, T. Welford. An attempt at an experimental approach to the

psychology of religion, British Journal of Psychology, 1946, 36, 5 5—73.




