: tion of Eastern Europe has, of course, more
nist empire than wi .
but oné consequence is t-hat Europe has rediscgvered atﬁa:ntli: :mexg:o?:er;:ﬁm
countries (Albania, Bosnia and, tomorrow, Kosovo). Contrary to what has been more
or less openly advocated by many conservative Buropeans, Europe, after some hesita-
tion, chose not to side with ‘Christians’ against ‘Muslims’, whatever the real motiva-
tions for the strategic choice of supporting the Bosnians and the Kosovars.

The deterritorialisation of Islam is also a result of globalisation and has nothing to
do with Islam as such, even if it concerns millions of Muslims. But through the
increase in migratory and population flows, more and more Muslims are living in
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