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Fundamentalism is a radical reconstruction and redeployment
of a tradition for contemporary purposes. The best way of
adding flesh to those definitional bones is to explain just what
it is about the modern world that fundamentalists find so
objectionable. In the case studies in the next two chapters I
shall consider the circumstances that dispose people to fun-
damentalism and encourage them to mobilize in organized
movements. Here I shall concentrate on the general focus of
fundamentalist ire. The problem will be taken in two parts. 1
shall first describe and explain the creation of a secular culture
in the modern industrial democracies of the West. This identi-
fies what irks fundamentalists in those countries. I shall then
consider the focus of fundamentalism in non-Western socie-
ties. Some of the unacceptable changes are the same as those
in the West. Although the pace of change is much accelerated,
we can think of them as indigenous Of naturally occurring.
Some are directly imported from, or are imposed by, the Wesg
Some are a product of the interaction between the develope

and under-developed worlds. :

We should noth:) that starting with the West does not m}pl_}’
that its history sets the standard, either in the sense thjlt ﬁt rl:
Particularly worthy of imitation OF that what happine :S : -
Must come to pass everywhere else. I begin herﬁeb ecaSe x
s where modernization first had its effect and ec?cliler;ble
we shall see, the Western pOWers have exerted cons
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Modernization and the division of life

Life in Manchester or Birmingham after the end of the tyg,.
tieth century is very different from life in the Merrie Eﬂgland
of the first Queen Elizabeth. It would take a very le}rge book
to describe comprehensively the novel characteristics of the
modern world. This account selects a few features of mog.
ernization that have had the greatest consequences for the
nature and public position of religion and explains them j,
sketch form. ‘

Part of what we mean by modernization is the fragments.
tion of social institutions into ever more specialized units ang
the division of social life into distinct spheres, each with their
own values and procedures. In agrarian societies the family
Wwas a unit of production as well as the institution through
which society was reproduced. In modern societies, economic
activity is conducted in distinct settings that have their own

. ‘ IS to miss the point.
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COntrO_l NOwW lhave thcellr own realms dominateg

xpemse,_va ues and assumptions. Where rq|;
: ns retain seclultar fun;tlogs, the)c'l are dischar
ofessionals trained and accredited ;
li};glrple’ the Catho.lic Church in the Util};tiif‘éltar bodles.'FOr
earious forms of residential social care, but it satc.as provides
Zre rested 10 secular expertise, not piety, and the(;‘;llarl(l3 workers
Jble t0 secular state, rather than ChurCh~determinedansweé-
ards. Spiritual va}lues may inspire Catholic involver,ncse;atni_
aniversity e.ducatlon, fqr example, but there s very little ig
he expression of that inspiration that distinguishes it from
secular provision. |

As the functions of society beco_me increasingly differenti-
sted, so the people also become divided and separated from
each other. Although wrong in much else, Karl Marx was
right that the economic growth implicit in modernization
created an ever greater range of occupation and life-situation.
Rural communities grouped together small numbers of people
of every station in life. Like a fractionating column in a
chemical refinery, industrialization separated out like-situated
people and brought them together in large ‘manufactories’.
The emergence of social classes, defined more by occupation
than by place in a feudal hierarchy, was usually accompanied
by increasing class conflict; it was certainly accompanied by
class avoidance. In feudal societies, masters and servants lived
check by jow]. The master might ride while the servant walked,
but they travelled together. In modern cities neighbourhoods
have clear class identities and modern trains have first- and
second-class compartments.

Modernization also meant ever faster change. The notion
that there is a single God who made the world, material and
social, is most plausible when the social structure that sup-
posedly mirrors the supernatural world is relatively stable.

ith the proliferation of new social roles and increasing
social mobility, traditional communal conceptiors of the
Moral and supernatural order began to fragment. As C.la.ssrf:
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ss in the growing towns preferred a more dem,
hence their attraction to such early Pfotestam

cects as the Presbyterians, Baptists and Ql,iakers.
However, modernization was not simply a matter of y,

religious culture responding tO IC_he.lngeS' in th: social, e,
nomic and political structures. Religious nzinqva 1Ic])n itself s
o cause of differentiation and influence fll:s shape. Belig
systems differ greatly in their propensity to fragment (aﬂdza
point I shall consider in the final chapter, i their potenti
for fundamentalism). Much of the variation can be explaineg
by the assumptions about- ease qf.e'lc.cess to authoritative
knowledge. To simplify the possibilities to two extremes,
some religions claim a unique grasp of the .truth while others

to salvation. The Catholic

allow that there are many ways
Church claims that Christ’s authority was passed to Peter,
the first bishop of Rome, and was then institutionalized in
the office of pope. The Church claims ultimate control of

d the right finally to arbitrate all

the means to salvation an
disputes about God’s will. So long as that central assertion is

not disputed, the Catholic Church is relatively immune to
fission and schism. As the beliefs that one needs to abandon
in order to depart from Rome go right to the heart of what
one believed when one was a Catholic, such departures are
difficult and are associated with extreme upheavals, such as
the French Revolution. And they tend to be ﬁnal.’Thus in
Catholic countries the social forces of modernization, which
gln(iiczsg later tl}andin n;)lrthern Europe, split the peof)le into
o remained within the religious traditi d th
who openly opposed it. So Italy, F mpsagsulbmin
divided in : 90 taly, France, Spain and Portugal
lef;—wing Irt;viﬁ:zgauve Catholic traditions and powerff;ul
. iy
contrast, the religion created by the Protestant Reforma-

.

tion of t
he sixteenth century was extremely vulnerable t
. . o

18 Modernity:

business cla
cratic religion



Modernity: The Great Satan 19

cadition, habit, respect for learning or admiration for

— all restrained the tendency to schism byt per-
revent it. The consequence of the Reformation wacsould
one Christian church p urified and strengthened but a lalzz;
qumber of qompet}ﬂg perspectives and institutions. In Protes-
ant COUNLTIEs social differentiation took the form, not of a
cadical divide between the purple of the Church and the
scarlet of re.volutlor.l,.but of a series of schisms from the domi-
pant traditions. Rl.smg social classes were able to express
heir neW .a'splrajmons and ambitions by reworking the
familiar religion into shapes that better accorded with their

self-image.

Modernization and the growth of society

[n the pre-modern world, political units such as empires and
nonarchies could encompass large numbers of very different
communities because they required little or nothing of the
ordinary people. The linkages were only of small elites or
were for very specific purposes such as trade. Most English
people of the sixteenth century had little or no sense of being
‘English’; they lived their lives and drew their sense of identity
from their small village communities. The shift from a subsist-
ence economy to a manufacturing one greatly increased com-
munication and required a high degree of integration; there
had to be a common language, a shared legal code, structures
of social control powerful enough to prevent banditry and
pillage, and so on. Life became increasingly enmeshed and
organized, not locally but societally, with that society typi-
cally being the nation-state. As the subsistence farmer and the
craftsman working for his immediate neighbours gave way to
the commercial farmer, the factory owner and his workforce,
50 the closely integrated community was replaced by the
mOde_rn state with its massive, impersonal bureaucracies, and

the Vll}age was replaced by the town and the city.
Thl:%ﬁ;l-on- drew its strength from its roots in the comrpunity.
and o réstlan Church of the Middle Ages baptised, chr{stened
] (;n rmed children, married young adults and buried the
-Its calendar of services mapped on to the temporal order
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of the seasons. It celebrated and legitimated loca] Jjf,
it drew considerable pla1.1s1b1.hty from being frequen'tl ;1 tu,
firmed through the participation of the local commpy; irne?ﬂ
activities. When the total, all-em.bracmg Community (¢ } klts
situated people working and playing together gave v, togh.
dormitory town or suburb, there was little jn commop o t;
celebrate, |

One consequence of this fragmentation was that the play.
sibility of any single overarching moral and religious Systen
declined and was displaced by competing conceptions of t,
divine. While any of the many alternatives could address pri-
vatized individual experience, none could successfully shape
the performance of socia] roles or the operation of socia
systems. In being relegated from the public to the private
world, religion retained subjective plausibility for some people,
but lost its objective taken-for-grantedness. Faith was no

longer a matter of necessity; it was a choice and a leisure
activity,

5
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(Berger 1969: 115). The religion o
fered from that of surrounding cultuietshii Sirziitamfm ol
cant respects. The religions of Egypt and Mesopotra?n'lmpor-
profqundly cosmological. The human world was alri w?re
cosmic order which embraced the entire universe wifhouto ;
sharp distinction between the human and the,non-humi:;y
Gods interfered to the extent of having sex with humans anci
producing semi-divine offspring! Such continuity was broken
by the religion of the Jews. In the myths of ancient Rome and

Greece, a ‘horde of gods or spirits, often behaving in an arbi-
;rary fashion and at cross purposes, made the relationship of
upernatural to natura redictable. First Judaism

: 01 | worlds unp
and then Christianity were I forces. By having

" ationalizing
y one God, they simplified [ and allowed

oy . the supernatura
worship of God to become system
msical despot

be
came less a matter of trying t0 P
| behaviour. Judaism Was

and

also l'gore? matter of correct ethica

rationalizing force in the second sense: By elevating
world. He created 1t and he

him, ;
ot (lit efecrlnpved God from the
nd it but, between start an finish, the world CO.UI
This conception

€ seen :

as : :

of God an}:fvmg its own structure and Jogic. 1ceptt
the universe was carried over into Chnstlamty

an(}\lslam.
s th .
Ologize de g}lﬁstlan Church evolved, t
X ary was eiz angels and. semi-divin
Mg vated to mediate between God an
od COl.lld be

St on .
man‘PUIateg glar with Jesus. The belief that
rough ritual, confession and penance
dardlzed

Mingg
en y
dency to regulate behaviour with a stan

atized. Serving Go
Jease a whi

he cosmos a v
e saints. he Virgih



\!

22 Modernity: The Great 5ata’

and rational ethical code. No ma
redemption could be bought by fun
Protestant Reformation demyy,

this trend was reversed as the :
ologized the world, eliminated the ritual and sacramen
manipulation of God, and restored the process of ethicy|

rationalization. |
“Gince what was pleasing O God could be codified, morality
become detached from the supernatural. The

and ethics could
codes could be followed for their own sake and could even
le, ‘Do unto others

attract alternative justifications. For examp
as youwould be done by’ could be given an entirely utilitarian
ic God or suffer

justification in a way that Placate this errati
could not. In that sense, the rationalizing tendency of Chris-

tianity crurned against its progenitor.

A similar point can be made from the way in which people

chought about various aspects of the social and material

World.'Science is not easy for cultures which believe that the

world is pervaded by unpredictable spirits and divinities. Sys-
e behaviour of matter

tematic exploration of regularities in th
oquires the assumption that matter is indeed regular. It is

req
hard to discover the laws of TR

physics if one supposes that
volume may be measured by the displacement of I:;Vater one

day but not the next. Such
Archlimledes, but it retards thi ill::le(l:lre may produce the od
¢ . X O m .
;:Jii fcw‘; jfj S (ilzfef}?ntg sustained effort tg thznsttlcl)cgyaoc;’ot?mun:ry
: - In that sense the th e mate-
udaism, Christiani e three Ab : .
}Inenagerie t;li)t;llaem(t;y and Islam, by simplri?yhiimlc religions
material world od and supposing hi B4 supernatura
The less that made way for mod g 1m distant from the
at God was directly i ern science.
y implicated in the day-to-day

tter how wicked you |
ding the Church. HOV:egef:’

technjca|]
Y efﬁCi6n .
t meap in
s of Securing th‘;: l;es Ithe pursuit of
“Worldly end
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{its most potent forms is technology. Technically efficient
0 L vinery and procedures reduced uncertain
a

: ) ty and therel
Lced reliance upon faith. The domain over which religoy1
:,ffered the most compelling explanations and the most pre-

jcrable outcomes shrank. Innovating farmers found that crop
otations did more to clean the soil of weeds and parasites
than did prayer. The groyvth of technical rationality gradually
displaced sqpernatural 1nﬂue.nc.e and moral considerations
from ever wider areas of public life, replacing them by consid-
erations of objective performance and practical expedience.

The Reformation played a particular role in demystifying
the world. Just as the medieval Church retarded and tempo-
rarily reversed the ethical rationalization inherent in Judaism
and early Christianity, so the development of science was
retarded by the Church’s attempts to impose orthodoxy on
all fields of thought. The ability of powerful religious institu-
tions to prevent the growth of rational scientific exploration
of the world will be considered again in the final chapter. All
that needs to be said here is that the Reformation, by breaking
the power of the Church, made way for a variety of thought
and for the questioning of tradition which is so vital to natural
science.

I have deliberately placed science and technology after
structural and social differentiation in my explanation of
secularization because I want to make clear the relatively |
small part played by science in displacing religion. Often
science and religion are seen as competing systems of explana-
tion and it is supposed that the latter was pushed out by.the
former, Of course, many of the beliefs of the early Christians
have been shown to be wrong. The earth is round and not
flat. The earth moves round the sun, not vice versa. Th? earth
and human life are vastly older than the ages tradxgonally
taken from biblical accounts. While scientists recognize tha:
there are still huge gaps in our knowledge, there is a consens”

) . f Darwmlsm
that an evolutionary model along the lines 02 than does
offers a better explanation of the origins ofiep e:éisin the Old
the account of divine creation in seven days g‘e obably did
‘estament book of Genesis. For all that, ;c1enc - uments
lttle direct damage to religion. Nm(:lteen:na h le.

tween Darwinists and church lea erst ed to ordinary P cop
Middle classes, but they hardly penetrd
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The relationship between science and secularization can

best be put this way: religion 1s challenged less by specific
scientific discoveries than by the underlying logic of science
). Science and technology have given U

(indeed, of rationality
a notion of cause and effect that makes us look
When an aeroplane

natural capsal explanation of an event.
crashes with the loss of many lives we ask not what mora
g:rvggslf the ﬁeI;/e'm: had but what was its cause. And in so far
e ;;% ding those causes (a loose engine nut or 4 ter-
aved. f ), we are not prevented, but we are subtly discour”
ged, from seeking the moral or religi =
Science also underm al or religious significance:
ing truth. Where elr.m'lnes the notion of a fixed and unchané’
The fundamenta]'re igion looks back, science looks forwa:
prayerfully rereadli;t Sieks ,explanations of new events
constantly seeks to eiptl : Bl;ble or the Qur’an. The scientist
stood. i ain better Y
anc'd The religious scholar deri what we thought we .undef
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scieECVa}lue only as histor;gnl. For the scientist, old books
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N good and bad exn I tha,t it is possible tO
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