/)
viodernity: The Great Satan
=

Fundamentalism is 2 radical reconstruction and redeployment
of a tradition for contemporary purposes. The best way of
,dding flesh to those definitional bones is to explain just what
it is about the modern world that fundamentalists find so
objectionable. In the case studies in the next two chapters I
<hall consider the circumstances that dispose people to fun-
damentalism and encourage them to mobilize in organized
movements. Here I shall concentrate on the general focus of
fundamentalist ire. The problem will be taken in two parts. I
shall first describe and explain the creation of a secular culture
i the modern industrial democracies of the West. This identi-
fies what irks fundamentalists in those countries. I shall then
consider the focus of fundamentalism in non-Western socie-
ties. Some of the unacceptable changes are the same as those
in the West. Although the pace of change s much accelerated,
we can think of them as indigenous or naturally occurring.
Some are directly imported from, or are imposed by, the West.
Some are a product of the interaction between the developed
and under-developed worlds. '

We should note that starting with the West does not 1rn.pl_y
that'lts history sets the standard, either in the sense that 1t 1S
f; :;Cmaﬂy worthy of imitation or that wh?t happel:)ned tileer;-
i thome to pass e_verywhere elsg. I begin hzreb eaCl?:e .
e shzrl? modernization first had its effect an CC.d T

see, the Western powers have exerted considerd



ty: The Great Satan
¢ of the world. Where features of
C

, the res ;
mﬂu'ence 02 mpared and contrasted thh'those of Chij
rellg,lons ?1‘ jspotanét of p e;‘rtls:eiflshlp but a Tecogp;,
aniys 15, ity will be OTE K e ¢ f0 MOSt e
tion t “her religion; and it makes sense t0 Wor from g,
th.eml any 9 ather than the other way roung
familiar tO

16 voderni

he division of life

nization and t

Moder
after the end of the twen.

.c, in Manchester OL Birmingham afte. ;
Eiil?entury is very different from lllfle 11 the Merr11e Eniland
Elizabeth. It would take 2 very large book
of the first Queen | characteristics of the
few features of mod-

to describe comprehensively the nove
modern world. This account selects a |
onsequences for the

ernization that have had the greatest €
nature and public position of religion and explains them in

sketch form. o
Part of what we mean by modernization is the fragmenta-
tion of social institutions into.ever more specialized units and
the division of social life into distinct spheres, each with their
own values and procedures. In agrarian societies the family
Il as the institution through

was a unit of production as we
which society was rep.roduced. In modern societies, economic
activity is conducted in distinct settings that have their own
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w have their own realms dominated
g ertise"valuesl anfd ass'umptlﬁns' Whe_fe religious  ingtjy-
ons retain secu ar .unctlons, they are dlSCharged .
fessionals trained and accredited by secul gely by
|ay PO Cafholic Chiurdh y secular bodies, For
example; the Catholic Church in the United States provides
sarious forms of res1dentla} social care, but its social workers
are tested in secular expertise, not piety, and they are answer-
abe £2 sef:ular e mther‘-thm.1 church-determined, stand-
ards. 5P iritual values may inspire Catholic involvement in
university ednator, fgr e>§ample’ but there is very little in
he expression of that inspiration that distinguishes it from
secular provision.
As the functions of society become increasingly differenti-
ated, so the people also become divided and separated from
.ach other. Although wrong in much else, Karl Marx was
right that the economic growth implicit in modernization
created an ever greater range of occupation and life-situation.
Rural communities grouped together small numbers of people
of every station in life. Like a fractionating column in a
chemical refinery, industrialization separated out like-situated
people and brought them together in large ‘manufactories’.
The emergence of social classes, defined more by occupation
than by place in a feudal hierarchy, was usually accompanied
by increasing class conflict; it was certainly accompanied by
class avoidance. In feudal societies, masters and servants lived
cheek by jowl. The master might ride while the servant walked,
but they travelled together. In modern cities neighbourhoods
have clear class identities and modern trains have first- and
second-class compartments.
thalt/[ t(;ldernjzatiqn also meant ever faster change. The pcl)tiog
social ere is a single .God who made thp world, matelfla an
Posed’l s most plausible when the social structure lt at 5113111:3-
ith thlrmr_s the. supernatural W_orld 18 relatcllvc? y staSin.
Social rrf E"i-ohferatlo.n. of new social roles and mcre? th%
Mora| an?i ility, traditional communal conceptIOIX glasses
ecam supernatural order began to fragment. AS €A%
¢ more distinctive, so each generated religious Visio

et : : % i h d

ierzr su.l'CEd to its interests. Feudal agl‘lCl lt] : l S ;letb' ha()pa

. fChlcal feligion where the great 9 raIIli f] . y blC:,
no ’

prl i . .
8erftsrt sand laity reflected the social pyramid of king, no! -
Y and peasants. Independent small farmers or the rising

ol n0 |
contf ¥ their owp



< class in the growing towns preferred a more dem,

business class 1 . Jttraction to such early Pmtestan

. ! t
s as the Presbyterians, Baptists and Qulakers.

secHowever modernization was not SUmpey aLmatter f the

’ . i
ligious culture responding t0 C.h anges In the social, ¢,
relig eligious innovation itself y,

' irical structures. R
omic and political stru : ) .
Z cause of differentiation and mﬂugnced its shape. Beli
eir propensity to fragment (and, ,

iffer greatly in th . :
systems difter & he final chapter, in their potentiy|

oint I shall consider in the Ppre .
?or fundamentalism). Much of the variation can be explaineg
by the assumptions about ease of access to authoritatiy,

knowledge. To simplify .the possibilities to two extremes,
some religions claim a unique grasp of the }truth while others
allow that there are many ways to salvation. The Catholic
Church claims that Christ’s authority was passed to Peter,
the first bishop of Rome, and was then institutionalized in
the office of pope. The Church claims ultimate control of
the means to salvation and the right finally to arbitrate all
disputes about God’s will. So long as that central assertion is
not disputed, the Catholic Church is relatively immune to
fission and schism. As the beliefs that one needs to abandon
in order to depart from Rome go right to the heart of what
one believed when one was a Catholic, such departures are
difficult and are associated with extreme upheavals, such as
the French Revolution. And they tend to be final. Thus in
Catholic countries the social forces of modernizati <;n wihich
impacted later than in northern Europe, split th ,l 0
those who remained within the religiou’s tP di 1€ people 1n
who openly opposed it. So Italy, Fry s ition and those
RIS : > rance, Spain and Portugal
divided into conservative Catholic tr; P &
left-wing movements. 1tions and powerful
In contrast, the religion created by the p
tion of the sixteenth century wag exti Totestant Reforma-
fragmentation, because it removed ¢, ¢mely vulnerable to
church as a source of authority between € Institutjon of the
reading the scriptures, we are all ape . Gq and man. If by
then how do we settle disputes betwee 0 dlscem Go d’.s > i
ings that are produced? Being theistsn © Varioyg d; will,
God, one Holy Spirit which dwelt VIV © belieyeq Iscern-
and one Bible, the Reformers could all of God’g ‘. one
would naturally agree, but history Pro € that ¢} Creation,
P ved tha, fighteoys
‘ Y Ope fal se.
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Fio habit, respect for learning or admiratiop, §
Trac oty - all restrained the tendency to schigp, b
sona 5vent it. The consequence of the Reformationu
ot Prh;istian church purified and strengthened
one - competing perspectives and institutions, I, Prot

* countries social differentiation took the form not OFS -
taﬁical divide between the purple of the Church and tha
raarlet of revolution, but of a series of schisms from the domic.t
5 " traditions. Rising social classes were able to eXpress
nae'lr new aspirations and ambitions by reworking the
familiar religion into shapes that better accorded with thej

self-1mage-

or per-
t could
Was not
but a large

Modernization and the growth of society

In the pre-modern world, political units such as empires and
monarchies could encompass large numbers of very different
communities because they required little or nothing of the
ordinary people. The linkages were only of small elites or
were for very specific purposes such as trade. Most English
people of the sixteenth century had little or no sense of being
‘English’; they lived their lives and drew their sense of identity
from their small village communities. The shift from a subsist-
ence economy to a manufacturing one greatly increased com-
munication and required a high degree of integration; there
had to be a common language, a shared legal code, structures
of social control powerful enough to prevent banditry and
pillage, and so on. Life became increasingly enmeshed and
organized, not locally but societally, with that society typi-
cally being the nation-state. As the subsistence farmer and the
craftsman working for his immediate neighbours gave way to
the commercial farmer, the factory owner and his workforce,
 the closely integrated community was replaced by the

?Zd:i{& state with its massive, impersonal buregucraaes, an

lage was replaced by the town and the city. '

ehgl.on drew its strength from its roots in the comqlunlty.
ane Christian Church of the Middle Ages baptised, chrl'stenfld
eadccinﬁrmed children, married young adults and buned:1 e
+s calendar of services mapped on to the temporal order
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b |, all-embracing }c]ommumty of | es
orking and p el & ¢
to\:n“;f <uburb, there was little in commop lfe
dormitory _ ‘
celebrate. nce of this fragmentation was that the play.
One conseque e overarching mora} and rehglpus Syste
sibility of any sm%i isplaced by competing conceptions of y,
declined and was disp Iternatives could address |,

: ile any of the many a A
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the performance of social roles orhthe u%I]);ratt(iO?h :f iiomal
being relegated frpm the pul Private
S)’Stigls'eénion retained subjective plausibility for some people,
S e
longer a matter of necessity; it was a choice and a leisyre
actX ;Zn it is worth stressing the interaction. o.f social.ajnd
cultural forces. The fragmentation of the Chrlstlan tradition
which resulted from the Protestant Reformation hastened the
development of the religiously neutral state. Where there was
religious consensus, a unifying national high culture could be
provided through the dominant religious tradition, The clergy
could continue to be the schoolteachers, historians, propagan-
dists, public administrators and military strategists, Where
there was little consensus, the growth of the state was secular,
In Ireland and the Scandinavian countries, a national educa-
zl}?n S}};stem Was created thr.ou.gh the Catholic and Lutheran
urehies respectively, In Britajn and the United States it was

en the [1: ed pr imarily by secular values.
€Conomic gp 4 mili¢ © United States enjoyed such a lead in
W cit ¢ gfty POWer over the rest of the modernizing
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Modemization and rationalization

. differentiation and societalizati
anges in the structure of societies, a third
chdls ™ . ation — concerns changes in the

consequently in the way they act, Aga; ;

ultural forces interacted. Social changes rati%i:l,izzcc)lcﬁltand
but they did so by amplifying existing rationalizing tEndenl:ir:;

¢ had religious origins. Peter Berger has plausibly argued
that the rationality of the West has Jewish and Christian roots
(Berger 1969: 115). The religion of the Old Testament dif.
fered from that of sur'ro.undmg cultures in a number of impor-
(ant respects. The religions of Egypt and Mesopotamia were
rofoundly cosmological. The human world was part of a
cosmic order which embraced the entire universe, without any
sharp distinction between the human and the non-human.
Gods interfered to the extent of having sex with humans and
producing semi-divine offspring! Such continuity was broken
by the religion of the Jews. In the myths of ancient Rome and
Greece, a horde of gods or spirits, often behaving in an arbi-
trary fashion-and at cross purposes, made the relationship of
supernatural to natural worlds unpredictable. First Judaism
and then Christianity were rationalizing forces. By having
only one God, they simplified the supernatural and allowed
the worship of God to become systematized. Serving God
became less a matter of trying to pleasea whimsical despot
and more a matter of correct ethical behaviour. Judaism was
a1.80 a rationalizing force in the second sense. By elevating
him, it removed God from the world. He created it and he
would end it but, between start and finish, the world could
be seen as having its own structure and logic. This conception
of God and the universe was carried over into Christianity
and Islam, _
] OA? the Cl_lristian Church evolved, the cosmos Was re\r,r}z'tli;

a%lzed with angels and semi-divine saints. Jhe o li1§ i
. mg’sths elevated to mediate between God ang ;Tou .
ma“ipul;: Z par with J eoms: T b?hef thjl ; n(;nce under-
Mined thee through ritual, confesm‘on anc pe dardize

tendency to regulate behaviour with a stan

N are essentially
Significant procegs

Way people think
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and rational ethical code. No matter how wicked your 1
redemption could be bought by funding the Church, IYIO?; lfs
this trend was reversed as the Protestant Reformatiop den: Vif,
ologized the world, eliminated the ritual and Sacrameittai
manipulation of God, and restored the process of ethicg
rationalization. |

Since what was pleasing to God could be codified, moraliy
and ethics could become detached from the supernatural, The
codes could be followed for their own sake and could even
attract alternative justifications. For example, ‘Do unto others
as you would be done by’ could be given an entirely utilitarian
justification in a way that ‘Placate this erratic God or suffg’
could not. In that sense, the rationalizing tendency of Chris
tianity turned against its progenitor.

A similar point can be made from the way in which peogk
thought about various aspects of the social and material
world. Science is not easy for cultures which believe that the
world is pervaded by unpredictable spirits and divinities. Sys-
tematic exploration of regularities in the behaviour of mattef
requires the assumption that matter is indeed regular. It i
hard to discover the laws of physics if one supposes that
volume may be measured by the displacement of water on¢
day but not the next. Such a culture may produce the 0d
?;:?}t‘;‘;‘i:sé_bm it retard§ the development of a commuﬂm_'
e ‘recting sustained effort to the study of the mate
Juda;vor 'hh.l that sense the three Abrahamic religions 0
menazl:t‘lr,ieC t;ls;:laeméy an Iﬁlam’ by Sip h:fying_ a supernati’?
material world madg Wan _ Epesing hl.m distant from the

’ ay for modern science,

¢ less that God wag directly implicated in the day-to-day

. e se 0 . 5 i s
technicayly efficient rationalization jnyolyes the pursyjq
€ans of Securing this-worldly endg 0 of
. ne
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most p(iltent foiims is tecclhno(iogy. Techni
v and procedures reduced uncertaj
mzi 1216 r);liance upon faith. The dOmairf r;t‘e?ty }?pd thereby
reffered the most compelling explanations an dv':h ich religion
Zictab ¢ OULCOMES shrank. Innovating farmers fourfdr?}?st pre-
otations Jid more to clean the soil of weeds and at crop
did prayer. The growth of technical rationality Pa:iasues
supernatural influence and moral consiglfa ually
from ever wider areas of public life, replacing them byezg;lo.':ls
erations of objective performance and practical expe dienc81 )
The Reformation played a particular role in demystify?.
he world. Just as the medieval Church retarded and temu:f
rarily reversed the ethical rationalization inherent in ]udagm
and early Christianity, so the development of science was
cetarded by the Church’s attempts to impose orthodoxy on
Il fields of thought. The ability of powerful religious institu-
fions to prevent the growth of rational scientific exploration
of the world will be considered again in the final chapter. All
dhat needs to be said here is that the Reformation, by breaking
the power of the Church, made way for a variety of thought
and for the questioning of tradition which is so vital to natural
science.
[ have deliberately placed science and technology after
sructural and social differentiation in my explanation of
secularization because I want to make clear the relatively
small part played by science in displacing religion. Often
sgience and religion are seen as competing systems of explana-

tion and it is supposed that the latter was pushed out by the
former. Of course, many of the beliefs of the early Christians
h is round and not

have been shown to be wrong. The €art .
flat. The earth moves round the sun, not Vic® versa. The eart
aditionally

and human life are vastly older than the ages tr
taken from biblical accounts. While scientists reco
eisa consensus

there are still huge gaps in our knowledge, ther

that an evolutionary model along the lines ©!
offers a better explanation of the origins of specles old
) days given 1o 7
: . ably dld

E[{le account of divine creation in seve ]
[estament book of Genesis. For a1l that, science P

ey -
ittle direct damage to religion-
etween Darwinists and church led

cally efficient

ders may ha 6 ople-
trated £0 Of n
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mine the notion of an unchan
ledge. It makes truth provisiona
kn?&s pavid Martin (1963: 116) says, with the growth of

. ce and technology ‘the general sense of human POWer(')
§c1eﬂ <ed, the play of contingency is restricted, and the y
i sense of divine limits which afﬂicteci il
whelming diminished’ Previous gen-
erations 18 much diminished’. =~
In the contemporary West, re11g1’o.n 1s most often and extep.-
gvely used for t}}e.areas of human life over which control has
qot been established by. technology: personal unhappiness,
extreme SIess and the like. When we have tried every cure
for cancer, some of us pray. Even committed religious beliey-
ers SUPPOSE that a scientific research programme is more likely
than a mass prayer meeting to produce a cure for Aids. Our
space for the divine is thus much smaller than that of pre-
industrial man. This is not to trivialize the events and prob-
lems which still cause many of us to turn to God. The
unexpected death of a loved one or the injustice of some act
of suffering may be enormously important to us. In that sense
the ‘gaps’ in our rational control and intellectual understand-
ing of our world may loom very large. But they do so in an
individualized manner, in legal language ‘severally’ rather
than ‘jointly’. They are personal, not social problems.

To summarize, I am suggesting that the effect of science
and technology on the plausibility of religious belief is often
misunderstood. The clash of ideas between science and reli-
gion is less significant than the change in their relative scope,
the power technology has given us to resist fate and the more
subtle impact of naturalistic ways of thinking about the world.
Science and technology have not made us atheists. Rather,
the fundamenta] assumptions that underlie them has made us

;.SS, hkel}’ than our forebears to entertain the notion of the
ivine,

gIng and authoritagiye

'cViclbdernization, egalitarianism and
Witural diversity

One ver. - o :
¢ very important element of modernization has not ¥e

e ici .
mgg ex-Phc.ltly laid out: egalitarianism. The link betdw:ﬁ
“Mization and inequality is paradoxical. We nee
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. ¢ lay preacher. As such he wa
Met}jgldl.s ThZ possibility of such alter:l:tfgraln of prestige ang
s’ FOnce occupational status became freeglfrks a crucial
chla:n%l bracing hierarchy and became tagk-specip " Chtire
all le for people to occupy different positi gg:l_ﬁc, It was
. carchies- In turn, that made it possible t 13. d{fferc.ent
}|;letw cen @ role and the person who played it Ro(i Istinguish
bz ranked and accorded very different de'g reeseso?uld still
qwer oF Statuss but the people behind the roles c0u1df§spect,
i1 some Sense equ.al. To put it the other way round sg i"'een
g people Were seen in terms of just one identity, the p,()wegfr:lgl
could not accept that we were fundamentally the same. For
, king to treat 2 peasant and his feudal superior alike threat-
ed to turn the entire world upside down and destroy the
position of kingship. But once an occupational position could
be judged apart from the person who filled it, it became pos-
qible to maintain a necessary order in the factory, for example,
while operating 2 different system of judgements-outside the
work context. The mine-owner could rule over his workforce
but sit alongside (or even under) his foreman in the local
curch. Of course, power and status are often transferable.
Being a force in one sphere increases the chances of influence
o arother. The mine-owner could expect to dominate the
congregation but he would do so only if his wealth was
matched by manifest piety. If it was not, his fellow churchgo-
ers could respond to any attempt to impose his will by defect-
ing to a neighbouring congregation.
orcil;(i ff{cﬁg, the fra'gmenta'tion. pf
vidual;’Vlt '1ts orgaglc communities a
0 thre:ml inherent in t.he Protestant
s ms (})lsely related ideas: that everyone
i theoy )C of a muchness, that the n}dm e o dea
Pfimarily autonomous and that societies would lilve oo
consequz with individuals and not communitics- T il Pfat "
any chnces of these ideas were slow to b worke Ollcl: o
lood'lettaigges came only with considerable SFIUSE heir
Powerg, butg' The old elites were not keen tO give | fn il
Ndividy, gradually the principles of egali
to be ¢ 2utonomy gave birth to the rights t0
Select ree from die arhs: Bz poWCl‘ and to
one’s nro itrary exercise OF PO vy for
political leaders. Sadly, on achieviie !

the all-embracing feudal
llowed the radical indi-
Reformation to emerge
was in some deep

dual was (at least
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. ups were less than keep ¢

many rising &ro 0 q
themselb":;in d t}i’em to benefit. Nonetheless, the “?Odernigw
cherSf ‘he economy allowed the gradual expansion t}?.
tion 0 of rights and of the scope gf those rights, ¢
noK/?:demization brought‘With It 1ngreased Cul(;ural diverg;
. chree different ways. First, P?PUIatlons I.nl‘])"ﬁ and broy}
i and social mores with them into g g,

ir language, religion and : :
:l:ting go’econél, the expansion of the lncreasmgly eXpansiy,

nation-state meant that new groups Weri brouglit Into the
state. But even without such changes in the population thy
had to be encompassed by the state, modernization, as Ihare
cultural pluralism through the creatiop

aregued above, created lura : : .
ofgclasses and class fragments with increasingly diverse inter.
ests. Especially in Protestant societies, where such class forma.

tion was accompanied by the generatign of competing sects,
the result was a paradox. At the same time as the nation-state
was attempting to create a unified nation out of thousands of
small communities and to impose a n.atlonal. gulture? it was
having to come to terms with increasing religious dlve_rS}ty.
The result was that, for Britain and the United States, rehgfon
could no longer be at the heart of that new national §d§nt1ty.
Or, more exactly, it could only occupy that position if it was
stripped of most of its specific content. Thus the founding
fathers of the United States could talk of ‘one nation under
God’ but the God in question could not be that of any
particular church or sect and within a century the God that
the nation could plausibly be under could not even be
Christian,

Egalitarianism is crucial to the story because it eliminates
i unpl very recently the most common human
response to diversity, A society in which almost everyon¢
shares a particular religion can give hat faith pride of place
In 1ts operations. An authoritargia ;‘at alt}.l pride 0 P an
'8NOIE Or suppress religious mip = yerat Licil osiel] =

orities (and even religious

majorities). Dissenter
: S ne )
sacrf:d or exiled, B ed.not be tolerated, they can be 'mas
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case): AS alreafldeOtl‘? d? thlswfﬁ_C}UCfed the social power and
of organize religion. While reedom from embayr
canglements with secular power may have g]| ass-
ing ch s to become more clearly spiritual, their remOVal(;WCd
entre of public life reduced their contact with, and :;2}
the €, the general population.
vaﬂocﬁce established, social innovations can become attractive
- heir OWD right, even in circumstances that do not possess
me CharactefiStiCS that me}de those innovations necessary. The
g dual rise of religious liberty in Britain, the radical secular-
= of the Freneh Revolutlon,.and the combination of the two
. the foundation of the United States, ereated the general
Lotion that a modern state should permit religious liberty.
Hence by the end of the nineteenth century one finds political
eformers in the .Lutneran countries of Scandinavia, which
had very little diversity, nonetheless. arguing for religious
roleration as part of a package of democratic reforms.

The separation of Church and state was one consequence
of diversity. Another, equally important for understanding
secularization, was the break between community and reli-
ious world view. In sixteenth-century England, every signifi-
life cycle of the individual and the community
was celebrated in church and ‘given a religious gloss. Birth,
marriage and death, and the passage of the agricultural
seasons, because they were managed by the Church, all reaf-
fmed the essentially Christian world view of the people. The
Church’s techniques were used to bless the sick, sweeten the
soil and increase animal productivity. Every significant act of

testimony, every contract and i

cant event in the

every promise was reinforced

by oaths sworn on the Bible and before God. But beyond the
:peqa! events that saw the majority of the people in the parish
J,O?ﬁ) into the church, a huge amount of credibility was given
imer:ctf_ehgmus world view simply through everyday social
g Praisl;;' People commented on the weather by saying ‘God
‘Goodbye’ and on parting wished each other ‘God spee‘d’ or
e WithyyOl(lY‘)Ithh we often forget is an abbreviation for ‘God
T ,

fdigli]cfnc?ri1 sticéuf?ces of increasing diversity for the place 'of
e fairly by ite of the state or even the local community
fred are the SIOL.IS' Equally important but less often coneld-
ocial-psychological consequences of increasing
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diversity; it reduces the certainty that believerg S
1 ll ion. read,
accord their religlon _ o )
Any set of ideas is at its mOst CONVINCIng whep the
are universally shared- Then they are not beliefs 4 all.ldeﬂ
are just an accurate account of how things are. The ela’bt ey
es a profound challenge, Of o Ogy,

tion of alternatives provides a ' :
their swords just because th, ¢

believers need not fall on th .
cover that others disagree with them. Where clashes of ; d}; :lls

gies occur in the context of social cqnﬂlct (9f which .
below), or when alternatives are associated with people Wh;
can be plausibly described as a lower order and thus need o

d, the cognitive challenge can be g

be seriously entertaine :
missed. But as I noted with regard to science, such immupj,

ing strategies only work for as long as they are widely shareq
They are thus undermined by the same condition — diversity
— they were designed to treat. And that condition is more
virulent when religious diversity is internally produced through
fragmentation within one society than when it comes through
migration or state expansion. When it is your own people
who deviate, it is less easy to demonize or dismiss them.

Once a common religious tradition fragments into compet |
ing alternatives that have some fairly obvious self-interested -
connection to the social classes that support them, then the
hurpan origins of religion become all too apparent. Even
believers begin to suspect that they have chosen God rather
than the other way round.

Modernization and gender roles

One o

increasfi;:he m?.St ROWerful and far-reaching consequences of

of wome§ ePgra tarianism is the change in the social positio?
- “re-modern societies ascribe very clearly different

common currenc thm}med sex segregation. Once it
be confined to meyx; I ¢language of democracy could not eas!
is a major parg of g . PIe cconomy where the house?)
of labour maje the social organization, a gender divisio?
S sense. It is less wel] suited t,o a world of tov‘{lll;

and factorjeg. |
* Mproved heath a4 prosperity reduced fam!
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created an ever larger proportion of
et, were no longer, or never woy|q Women ywh,

es In the nature of modern work l'enl'))z, ncll()thers'
ve mep’
n's

6i26

were not ¥

chang
Laté! " ive advantage over women.

etitive ¢ :
corlr:Pis qot just misogyny that explains v

Jatives pave had great difficulty in coming to termg vy: :
wit

o hange in gegadelc'i relations. Or, at lea§t, the misogyny |,
s roots. We do not need to explain it (for thaty s
ke another book)f; V}Vle 'need only appreciate that a| rel‘;V (i): d
oatthe heart of their soc1al'teachmgs a considerableg OES
night 527 obsessive, interest in sexuality and the fa;nil ;
Havins spent centuries elaborat1pg theological defences zf
icular patterns of gender relations, religions find it harde

' change their stance on gender relations while insisting tha;
Lothing much has changed than similarly to change their
Jtitudes to race o class. No major strand of Christianity has
wyer made it a core belief that only white people or rich
people can be clerics; for most of their centuries-long histories
Christian churches excluded women from the ordained min-
istry. No widely used Christian liturgy has required blacks or
working-class people to accept domination by whites or by
the bourgeoisie. The standard Christian marriage services did
precisely that for wives and husbands.

That gender looms larger than race or class in religious
considerations is hardly surprising. In most societies, race
and class are shifting and ambiguous categories, of concern
to only some people and in some places. But gender relations
are of vital importance to almost everyone. Add to this the
fact that the household is where one generation passes its
hith to the next and we can readily see why fundamentalists
;re so particularly opposed to changes in the roles of men and

omen,

hy religioug Con.

Modernization: a First World summary

e abstract prin-
ure of modern
e is the notion
ective

I '

Clgfii r;cap the above by drawing out the mor

S()cietit at underlie the changes. One key feat
es that fundamentalists find objectionabl

that ;
People should be accorded the same freedoms 1£7€SP
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ir piety. We now take this f,
eiiitli)ong’ for most of human h?sft ogra"ted,
otion that the godly and the y, h

ner, should be equally faVoureg(;) b,
Equally abhorrent is the idea thai: life can be-lived , .dis
crete compartments that you may ¢ koose your spouse o th;
grounds of religion but not your workmates. Or that yoy "
: rch but not in school or at worl

i ‘ ’ 'ses mn Chu .
sing God’s pral he division between the pyp;

Even for those who accept 1, th sion be |
and the private creates difficulties because it requires agre,

ment on where the boundary lies. We might agree that a [arg,
company or a state agency should not be allowed to pick j

workforce by colour or creed and tha}t individuals may choog
their friends by any principle they like, but can we permit,
- mination? We may-accord a Mormon

~ football club such discri
the freedom to raise his children without interference in his
Mormon faith, but does that entitle him to practise poly-
iple of liberty in the private sphere allow

gamy? Does the princ
him to object to school textbooks that are explicitly or implic-

itly critical of Mormonism? -~ = .
Those are questions about how we reconcile conflicting

imperatives within the basic division between the private and
the public. But that division itself is anathema to religious
conservatives bécause it shortens the reach of religion. The
gglrtliidarsgitej ?IHOW§ the Mormon to structure his private
A — tf?at tthe Pl\r/inaples of Mormonism but requires him
world, For thoSeewh 0“?01.1 god does not rule inthe publi
imperatives, com ar? prace .SQc§al hflrmony before: religious
potential conflict .ph mentalization is the solution to the

inherent in cultural diversity. For those who

would place obedj
s o ien A ok :
talizatlon is the probli:;to God above all else, compartmen-
t has its copnit: )
theories of hovﬁnxévi parallel at the level of epistemology 0f
:;rsoar w}i]thout 8iving u%ogleth? }tlruth. It is possible to tolerate
Y that [ 55 right to distinguish i
o, B e it by e o b
mind your beé

I practjce ating com
) the socj
al grounds for tolerati 4 )

in the poggihitie. o S OUL :
0 Senges, y of Certainty, Modg,rnlzgé?vﬁntually (l)ur falt'h
eties are relativistiC

argue that t Obvioys]
truth jg impossi}gféle?)g:tve nclitellectual elites that
- Mmodernists insist that
J
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of their faith and th
but most religious trd
found abhorrent the nc
the righteous and the sin



. are incqpable of freeing Ourselyes ¢
bgcausi reconceptions, blas.e S and inte :
cu]turi o wledge is simply impossib]e.
neutra here it was expre.ssed as the asse
115 “iabliSh a correct interpretation o
ot € novel, for example, or rank works of ol Jane
Ausfenl scale of virtue, relativism hag It on some

now

trd : L Sprea

nel\lv find scholars arguing that scientific jn,, V\Eedgi. We can
10 i 10 predominance because it st yetCan have

cocially constructed CILIturalll.product, T he influence (?? (i)rilcir
fectuals 18 less 'Fhan they think or Wish, but self-consc s
stmodernism 18 @ symptom of the greater underlying chanous.
the widespread acceptance of a vague relativism, Th;g tal%e.
e form of supposing that it is somehoy unde .

. s mocratic
argue with others. Although it is rarely put so bluntly ittiz
an-operating procedure of much social life that no one has

the right t contradict anyone else. My Views are as good ag
Jous. If it works for you, then that is your truth, I may have
adifferent truth but that is my business, not yours. Even those
people who are charged with producing authoritative knowl-
edge are often hesitant. Consider the nature of much mass-
media reporting. Obviously there are many facets of life that
are reasonably viewed as arenas for choice between equally
valid contending views. It has therefore long been common
for political reports to balance the pronouncements of the
governing party with the ripostes of the opposition. But that
notion of balance is now often applied to scientific and medical
controversies. Rather than seek to discover the truth, report-
et merely present alternatives. Although this may not be their
tention, the result is to suggest that we cannot distinguish
truth and falsehood; there is just opinion. ¥

¢ practical attitude of relativism is obviously uszfu Oli
“turally diverse societies that permit individual freef .Ortril('m
Bteases the wheels of social interaction and reduces (rjli:ions:
Allllt ¢ i.s a major threat to all monotheistic rehglof flraave mine
.- oS Us having to argue about who 18 gro i
i%‘flfs Conservatives it is an unacceptable co;np is is the well
ey Paradox of liberalism. It 15 ho insist that ther

48 and excludes conservatives WhO

First no V€ ang

Ition o LaT in the
On

f the text € cOllld



34 Modernity: The Great Satan
have it. practical relativism does o,

ation of the Bible or the Quc,ontest

r apn, ]t

h and they

truth * - ular interpret

es that such texts can have a correc, :
rect inge,

u
e: it dent A : . :
mitted humanist ot rationalist at Jegg, p
O¢

does WOrS
argue with it. The
de facm

ation. T .
= e credit Of bothering tO

Jativist crivializes religion.
a | of the above the final affront ¢, I
¢

d add to al
hould a 1l the churches have col
army in slow retreat, thE):

defensive lines, but by the

repeatedly tried to create N€W
middle of the rwentieth century most Western churches ap

denominations had come tO terms with the secular state, had
accepted the public-private ivide, had scaled down thei
cruth claims and had become de facto relativists, and were
well on the way to ordaining women. The focus of religious
activity shifted from the social world to the individual self.
The primary purpose of religion used to be to glorify God;

ersonal contentment, happiness, good health and wealth

p
were fortunate accidental consequences, tO be hoped for but
not necessarily expected. Now its primary purposc is therapy.

Religion has been displaced and denuded, and the guardians
of orthodoxy have either actively promoted the new order or

acquiesced in it.

Modernization in the Third World

In the last |

change in ?E: f;:trifufc;:he twentieth century there was a marked

variously called the 'Teh?fdweStem scholars to what has bef

nineteenth cen ! or under-devel n the
cntury the white e oy cloped world: 2

the start of ¢
middle classesej twenty-first centyy '

; Ist ury, th =
Bk sbou g panif PONSIbI for i the conce f)}}ef;’ﬁ;g

States, In th fest d

: ef

tivel enli;tgc hapter we Sh:jfss:f the newly independert

ively impae: county; € examples of rn

: POsin ries of th . ples of the Weste

ties, 8 elem the . :
But w €nts of thejy ownMclgﬂle East and insens!”

ures on those soci€-

It we sha]]
espousip also g
W ee ex ’

ester amples of loca] elites delib ately
ure, and the sorts of1 cﬁgﬂges

Dvalues ap cult
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ed abOVE Occum}?g spontaneously in pey, g,
g% i because there 15 a danger thyy o - 18S. 1
menflon e detrimenta.l effects of Western imper; le_ntratm
Solely Oftl0 accept unCritlca_lly the claim of SOme Isla IS{n ma
0d ¥ lists that everything to which they Obieftmﬁc fun-
G| cause. A an
exf“”.al change is usually so complicated thqs W

Sqlcladivi de what happened in, for example, the 2) cannot

dily and the. politic_al entities that succeedeq it) bt;t(:;;an
4 1950 into things that occurred becayse of West en
. rerference and things that would have happened anwa:n
int " heless we can be fairly confident that at least some Zf
5]]2 social inn.ovation in Is!amic countries was indigenoys, In
nany countrlcj,s.democratlzauon has begn accompanied by
increasing reh.g1ous tolerance. Econgmlc development, at
least for the elites, has been accompanied by a decline in rel;-
gious orthodoxy.. But the Sf:cular culture of the West has also
been imported into, and .1ntruded upon, the Third World,
Changes that took centuries in the West and that occurred
wfficiently slowly for them to appear natural have been
imposed on the East in a few decades. In England the change
from feudal monarchy to parliamentary democracy took two
hundred years, if one dates it from the execution of Charles
Iin 1649 to Russell’s Reform Bill of 1832, and a longer tra-
jectory is plausible. In the 1800s, before they lost their nerve
and became more interested in respectability than egalitari-
anism, the Methodists allowed women to preach. Women
did not get the vote until a century later. In parts of the Arab
World and Asia similar changes were compressed into a single
llfe span'

Development in the Third World was thus not a slow
Process of social institutions adapting to economic progress
?trv::scf}rlang-es in each other. Rather than quceeghngbz;‘i);;
Maturg] :nctllc, spasmodic and abrupt. The d1‘ts;t1nctzocnan e
ate gy o natural is easily exa ggerated, but Vrves ective O
Motiyes Cé)(il(ilt that Western mtefferenceil 1rresp
toleratic,)nvt,l be profoundly distorting. In the o ous diver-
sity, Vas a necessary accommodation to I€ g; oot the
Valye ofe Signatories to the US constitution hax ience O
the p ritrehg_lOus toleration from the unhappy € Il) colonies

08 in England, from conflicts in the early

red®
Empire
1900 a1



ugh most of the colop;
¢ the same church, Butes hyg
ation are, for ex;ﬂmple"é"here
Jeast believe that the’ir Uny;
way of dealing with r elig?:lf:

Muslim and t !

¢radition provides 2 satisfactory 2l
on Pro¥ . peir boundaries, then Western notions

qwarranted imposition. of

1] be seen 3 2 u ;
:{ social chang€ will always be traumatic for son
In stable societies expectations and explap,
respond t0 oppOrtunities and realities; notiop

hly fit with the actuality

ould be like will roug
ple who benefit from change will feel dislo.
[l need to adjust their culture to accord with

and that is as trué for change that is
ces as for change that is imposed

that, altho
the
and from oy were 10

Even those peo

cated by it and wi
the new circumstances,
generated by indigenous for

from outside.
The simple point to be made in any comparison between
d the Islamic countries 18 that the latter

the Western powers an
h century have suffered from a variety

for most of the twentiet
of additional difficulties that have created a market for radical

reconstructions of the dominant culture. As my main purpose
is to explain fundamentalism, it does not much matter where
one lays the blame for these things.
In most Islamic countries there was (and still is) little scope
for popular political participation. The structures ©
modern state were borrowed from the West but operated by
32:1-3?86(1 monarchies or military dictatorships. Increasing
e e o h hans of vy il 2
growth of an 20 tt e ‘great Western transformation’ W3
argue the fine d:t ffiprfe neurial middle class. Though we C%n
or the United Stata:s (;h(tehg extent of social mobility in Bf}tal;;
undeniable, In most IlaSl~c et .Of considerable mObll.lty |
wealth simply increasedS aﬁn ic societies increasing natio”
rulers and the masse ~IE e gulf between the now-vefY‘ﬂC
reflected in the very lir:' (il e absence of a middle clas®
niversities and techniCalg.' > S%udi Arabia or Iran acke g
Institutions, Opportunities or he!
ealthy

own people were [im;
enough to affo € limited and thoge
them to the W rd such training fo Il)]e‘?Ple who were wea
est, which r their children had tc} s o
t

was .
both a pointed reminder ©
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ed status and a cause of the r
r'detvelopLawrence 1990: 237). :

slien Cf‘; will be said about this in the next chapter, The poj
Mo - here is that the many changes which religiouSPC int
o ma " in the West disliked also affected the regt fo}rll.
servatl\’An d they did so in a manner which was muchom(t) :
“foru tive because they occurred very rapidly and unevenl;e
dlsrth}; ¢ social institutions did not have time to evolve in 4
8 qner which kept them mubalanvce and cultures did not haye
e to adjust tO accommodate the new order. In addition,
tile military and economic power of the West was such that,
L he time the Ottoman Empire collapsed in 1918, the Islamic
world was adc!monally bu'rdened with being on the wrong
end of an invidious comparison. As well as having the specific
roblems of being part of thp Third World, it had the general

roblem of being aware of its relative under-performance.
1t is worth adding one unusually specific element of friction
herween the West and Islamic societies to this general back-
cound: the establishment of the state of Israel. When Osama
Bin Laden refers to the United States and European countries
25 crusaders, he is able to link across centuries an ancient and
2 contemporary battle. Although many Jews were sent into
exile in the eighth, seventh and sixth centuries BC, the main
dispersal dates to the Roman crushing of the Jewish revolt
between 66 and 70 AD. The original Crusades of the eleventh
and twelfth centuries were attempts by European Christians
(especially the Franks) to regain Palestine for Christianity
rather any attempt to promote the interests of the Jews. The
current state of Israel has its origins in the migration of
Zionist groups in the late nineteenth century and in the deci-
sion in 1917 of the British Foreign Secretary Arthur Balfour
to encourage the establishment of a national home for the
Jewish people in Palestine, a preference which became effec-
ta“’f policy after the First World War, when Britain was given
nov:i%ufe of Nations mandate to administer that part of the
N resti unct OFtoma'n Empire. In 1939 the British attempted
d reaiflln d]CWISh migration to Palestine, but al_ready levels
Jewish ince a point that made Peaceful cohabitation between
ewish terOm}ErS and Arabs unlikely. In the face of attacks by
ay 19 48r°r13t5, the British abandoned the mandate, and in
the Jews declared the creation of the state of Israel.

Pid intrusion of
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; he Day of

|| be a precursor to t Y of Judgeme
wla 1age @ g.enera.l sympathy for the Jews. Altfrllgugh?flt others
had little direct impact on US foreign policy, Profest ey have
Jamentalists have probably played some part in re.a?t fun-
Us commitment to Israel. inforcing

Thus a promise made almost absent-mindedly X
olitician in 1917 l.eads eventually to Islamic flll}ll da}rlnirﬁgltils}l
having @ Very specific focus for their hatred of the Wou, sts

Conclusion

We can trace two sorts of links between modernization and
fundamentalism. The short route, which we shall illustrate
with the example of Protestant fundamentalism in the United
States, is a direct reaction to local and immediate change.
Modernization creates the conditions for Islamic fundamen-
talism in two ways. Some of the social processes that have
altered the nature and role of religion in the West have also
affected Islamic countries; in that sense there are indigenous
causes of Muslim fundamentalism. But modernization has
also been thrust upon Islamic countries from the outside. That
is, Islamic fundamentalism is a response both to the moderni-
zation of Islamic societies and to the influence of the West.
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Islamic rundamentalism

e T

An excellent introductory book on I§Ie}m starts with a chrop-
ology of the major events in the religion’s development and
he list was obvious: ‘c. 570 CE Birth

spread. The first itemon t .
of the Prophet in Mecca’. The last was a Surprise: 1998,
Pakistan becomes the first Islamic country to test a nuclear

weapon’ (Elias 1999: 11). That stark sentence is a useful
reminder of three things.
First, the relegation of religion to an inconsequential leisure
pursuit is a peculiarly modern Western phenomenon. Religion
used to matter a great deal and in most of the globe it still
does. We will not understand Islamic fundamentalists unless
we begin by remembering that Muslims once ruled large parts
of the globe and that their domination was built on military
EOWCI- Southern Spain in the eighth century was [slamic
Celf;;ltsi‘;nl\’iirlllstﬁ?:&flrtzm north Africa conquered it; it became
ern Europe drove the NCIinf}lry because Christians from north-
generally, shiftsin the diseribuion Or, to make the point Mo’
world religions owe littler:; ut}llon and popula'nty of the great
verting individual and 2 © the modern notion of the 07"
reference to nuclear Weagreat deal' to coercion. Secon d’.the
grabbing value of viole pons reminds us of the attent!o?”
Muslim fundamentalist;1 CC-hWestemerS became interestec
people up. Third, that I‘;‘i en they took hostages and blew

worthy of mention remindam getting the bomb is deeme
s us of the other ideologies tht
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0 sessed 1 capxtahﬁm and communism, The end

g Bt century $aw ft e collapse of the Soviet e iof
e disappearaics o communism as a world forc.
ad © * ned Islam in three ways. It removed one Competitoce
ren ) .0MOUS morale boosF to Osama Bin Ladep 2
(5% %1 had fought the Soviets in Afghanistan angnit

W
Othg[Sd e potentlal for a number of new Islamic natjop.

reﬂdy

3 brief history of Islam

ded religion. Just as the Christian faith claims
 complete a.nd super;ede the religion of Fhe Jews, so the
diine revelations received by a me{chant in Mecca in the
cventh century are h'eld by Muslims to supersede both
Jdaism and Christianity and to release God’s revelations
fom the distortions of the two earlier versions. Islam is thus
ot just another religion; it is a religion fundamentally at odds

f the Jews and the Christians. It claims the

with the religions O
ame history and many of the same sacred places, which, as

v saw with the Dome of the Rock/Temple Mount site in
Jerusalem, is a recipe for conflict.

Muhammad believed that he had been chosen as a prophet
'to bring a divine message to humankind about the existence
of 2 unique, all-powerful God, 2 warning of an impending
df’odeaY and judgement, and an encouragement to live a
o e’ (Elias 1999: 33). When the citizens of Mecca
fgﬁame concerned about his increasing inﬂuence,'he and his
Mu(l)lWers moved to Yathrib (later renamed Medina). There
eadeimnflad rose to become the social, religious and political
attackeg o entire community. Three times the Meccans
Stronge Medina, With each battle Muhammad became

ngdg aﬁd in 630 AD Mecca surrendered to the Prophet.
Mad corflf,' e title of Caliph, the leaders of Islam after Muham-
Wenty. £, ined the roles of high priest and king. Qver the next
World, ¢y eu I'years, as Islam grew and spread outside the Arab
“8reeq mertiwere three such leaders. However, the lack of an
it cay od for selecting the Caliph guaranteed trouble
¢ when the fourth Caliph — Ali, son-in-law of the

Jam is @ foun
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amen
;s son Hassan made ap, inef

inatec { liti . e,
455a5sind retired frqm politics, N,
prophet ~ ;‘éa:uccee a (iﬁl;:?-lussayn tried to iluccee d t(e)tiﬁn

’s DI ith a sma ¢
s later S50 § il support :V :tsh famil hgand %l
Faiphate b0 B0, ofhe Prophers iy, he wa
ostly m

the Sunnis, accept the legitimacy
at succeeded the Prophet, T,
that the hproper Successig,
. Hassan and the martyr Hussay,
chould be traced through ﬁilir,iclfed ecoiding ol whick of
) they accept. The Zaydis, nameg
SR Imam%us challenger to the Umayyads (who die
?ftct:fl ;h:ffgrr?:; s:rlg now strong only in Yemen. Tﬁe Ilsma‘llis
il;ke their name from Isma‘il, who they believe s ould have
been the rightful seventh Imam. They became extremely I;OW-
erful in north Africa in the tenth century, 'but are now frag.
mented into disparate sects. The best knpwq in .the West is
that led by the Aga Khan. The major Shi‘ite line is known as
“Twelver Shi‘ism’ because it believes that the twelfth Imam,
Muhammad al-Mahdi, did not die in 874, but went into some
f\?{rm Ofl suPegnatural hiding from which he will return as the
essiah at the end of the world.
There are two features of Islam that are particularly impor-

tla;nt for understanding fundamentalism, The first feature is
the lack of a clear divisi
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- nd featyye ; ch and state.
E)l? ::c(r):dhe Prophet, C(l)sdff}il:dc?ntflity of the law. The revela-
ories aboye pe 0 e Quran and ; jons
Ut him - the Hadith, — cjl?l(li)ilxlllecl;)cl)ltiftflaifh
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, t, at least in theory, the
audilznce’clearly different spiritual stat};sa}re 1o
: | the various sectarian divisions is ,
Alog%ﬁner has called high agd low Is| anzl.]e}?glilt II):ltwee-n
4 urban scholars, recruited mainly from the arc? ke
cartieC % 1 it reflects the tastes of the middle classes. radin
ervance',-sobriety,‘ lea;ning and an aversion to h Oside.r,
o, I stresses the uniqueness of God, is SuSpici)(’)u:n?
o cults that create mediators between humankind ax?d
and i generally purlta}nlcal and legalistic. Low Islam
(]ike, popular Cathollc1§m) is very different (Berkey 2003.
148-57)- It stresses magic rather than learning, and religious
ocstasy rather thaq rule observance. Its characteristic institu-
ion is the local samt.cult.(Gellner 1992: 11).
1 to the history, the Caliphate gradually declined

To retur ot .
in importance as the military commanders nominally under

the authority of the Caliph grew in power, became kings and
wentually created three great empires: the Persian, the Mogul,
and the Ottoman. Given that some radical Muslims now
present Islam as being essentially anti-imperialist, it is worth
remembering that these great Muslim empires controlled large
Jreas of the then known world. If one has to choose a single
starting date, the relative decline of Islam can be traced to
1498, when Vasco Da Gama opened up trade to India via the
Cape of Good Hope. The West’s primacy in maritime trade
laid the foundations for colonization as small bodies of troops
were sent to protect distant trading posts and gradually
became a permanent presence that spread inland.

an(IiHN}SSIQ the Ottoman empire §tretched as far as Hungary,
heart ol}s‘ Im troops threatened‘ Vienna, a city now seen as thj
the sy er-mldd.le. Europe’. But increasing Western eralth an
and teE:hrllorl military power prowc.ied by its advances 1n safﬂ;e
tig teentho ogy pushed the Muslims back. By the end of the
SUeenth century the Ottomans were well aware of their

it e _
esir Y, and within the ruling classes there was a clear
¢ for reform,

t set apart by

Thin

s ,

mofeg o?hanged towards the end of the nineteenth century as
t d industry

e
ame 4y roducts of Western technology an ,
ise’ their

ava
“Olingrieg, ﬁrlsla-b le. The rulers wanted to ‘moderni
’ .
tit was armies and modern weapons of war, then
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nities of dorpestic life such ag lee.

1 automobiles and factory ¢ Uictr'City
ions of the twentieth o ey

ame
the

ew invent

railways, then the
and running water,
and finally all the 0
(Watt 1988: 46)

the religious. institutio
ese developments; 1= ) . 18, w
Inall th velations given to the-Pro’ :

to an insistence that the re . phet
unchangin Tep,
resented the final word and the ging truth, o ]P

behind. To give one pOW"ﬂ"ful examp.le,:the Jews and Chr?
tians of the Ottoman Empire had printing presses frop ths.
early sixteenth century, but the 'Mushm leaders preventes
printing in Turkish or Arabic until 1784.

Contact with the West led to the creation of new ingy,

tions in parallel to the existing religious ones. In the Europey,
pire there was pressure for new legy

parts of the Ottoman Em v
structures to supplement the Shari‘a courts, because oy,
Muslims were not permitted to be heard as witnesses in thoge

d new needs; commercial courts

courts. New activities create
were established. In a process that parallels the structural dif
ferentiation described in the previous chapter, the Islamic

jurists lost power, not so much because they were deliberately
confronted by secularists (that came- later) but because they
did not adapt to the new circumstances and hence left social
space that was filled by new and specialized secular institu-
tions. In Turkey and Egypt the religious courts were left to
deal with matters of personal relationships and sexual moral-
ity; again, a shrinking of the reach of religion that parallels
what happened in Europe.
In a similar manner most Islamic countries developed
secular education systems. The first innovations were 0
mllétary training and diplomacy. The Ottomans establishe
::IOI ;;I;rizftgir training golleges for their soldiers. In 16°%
e govemmtomarfl Lycée was established in Galatasaray ¥
instruction waintFo ficials and diplomats. The language e
expanded to providrenﬁh' Gradually secular provision
e the full range of primary, secondary ak

university-ley :
ty-level educatlon, and the madrasas (or reﬁglous

COl_i?l;g.es) were sidelined

is modernization .
Western explo?;zilstlonh was not forced on Islamic ruler’ by
ather it was pogit (t ough there was much exploitatiorl-
tvely solicited by the rulers of the countri®

ddeg




