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plot, the trizfl revealed that “local cells of
V 4 through the Wbk baeraresponall] ; of Islamic extremists
the attacks, at a large public event spons:;ro(; Lhc anagks_“' SRR
ent, the emphasis was on multiculturaliSmc b % 'h-c Spa"“h, b
ts of Spanish society together, including' djl::fgfmg :jhc ‘."“75"
qities such as immigrant Moroccans, the group fi:; w’;f"ﬁr»}:y
: had sprung: In Sri Lanka, the government hunted dov:'; atns
to justice those Buddhist activists who were creating acts of
q against the government, but it also created a fund for the
support of Buddhist schools and social services, and created a
Affairs. One of the radical Buddhist monks who
| of the secular government told me that after
ous measures the government was finally beginning to
ist values. »61 [n other €ases, such as the British response
, the government’s stance in following the rule of law
cting to terrorist provocations demonstrated its sub-
ues. This made it difficult for religious activists—
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. and just as religious a.ctivists have done |
ccused the SCCUI;‘",'S(S £ !lyp()crlsy. As Darrin MCMa i tl’“‘.
ey | out, religious crtics of thmkers suc}'\ as Rousseay aCCugeg
pmn((t. bairly, of cloaking self-interest in the garb of i h t.hcm,
porhalhs‘ulli'h‘ l'r is this apparent hypocrisy—and what ¢ 8 “Mindeg
a lm-md‘l(_"::v“ cuousness of secular life—that has cominu:;' Barq 5
thlt‘_ ’":)I::srz lctiViStS from the time of the Enlightenment ¢ e pr:) disturb
re '_F;]is point was made clear to me in a 'direc.t way in a PCCulia::t day,
the federal penitentiary in Lompoc, California—where 5 C°nvictezcc\
rorist lectured me on my lack of moral and spiritual PUrpose, My ter.
Abouhalima accused American people in general, and me e My
of secularism. He challenged our dedication to the virtye of tole:ula
when we have been unwilling to tolerate religious enthusiasts sucinu
himself. He insisted that he knew what people like me lacked. « e as
of religion,” he said, “that’s what’s missing.” He went on ¢, %% tE;ll
people in the secular world “are just living day by day, looking for iObst
for money to live.” They were living, he said, “like sheep,”s -

[ accepted that there was some truth to Abouhalima’s analysis, by,
that most people did not want to live like sheep. Like him, they longeq
for a life of dignity and quiet pride. I interpreted what Abouhalim,
advocated to be not just religious doctrine, or even a “born-again” rel;.
gious conversion, but a longing for vitality and meaning in life. What he
wanted was a tough, grounded existence, not one simply floating toward
a pointless death. I agreed with Abouhalima that religion at its best
helps to give people that sense of purpose.

I wondered, though, to what extent Abouhalima was correct in his
assessment that secular politics and modern social values have pre-
vented individuals from having this kind of satisfying life. Can social
and political institutions in society be blamed for our lack of spiritual-
ity? Answers to this question have been varied. Those who have
responded “no” include those who have accepted the modernist assump-
tion that private and public lives are separate, and that individuals are
solely responsible for whatever integrity and morality they posses:
Among those who have answered “yes” are modernity’s critics, who
have pointed to the deleterious effects of a consumer culfure and “;
numbing assault on the senses by seemingly endless media lfnages’th?se
the cynicism with which most people view the moral integrity of o
in public life. The American sociologist Robert Bellah argued thd
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couraged through public policy.**
;But even those who have condcjmncd modern g
” S hical poverty may wonder if the entrance 0
a would help to jeaven.these negative influence

rs of western society have suggested thy
‘aion could enter the public arena in an undog

¥ | French theorist, Marcel Gauchet, has called fo, w
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ﬂrccover the spiritual roots that it abandoned when i %
e of sacrality from God to the nation.5 Ap Amen.ca:':;ferlrcd the
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. has made a simi
S i Nicbubs has made a similar argument, even thoug
f"was o of religion’s intrusion into politics. iebuhe
_Niebubf was susp{aous of rehg.lor} because it absolutizes and m
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S of self-
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| jecest Yet he co|'11d see a Pohtlcal .role for what he called the «j|
S of religion in {)’rowdmg t'he ties that bind people together “lln
- gite of social conﬂlct.. : He df?scrlbed tl?ese as “the peculiar gifts of reli-
7 man spirit.” Niebuhr claimed that secular imagination i
¢ f producing them, for they require “a sublime madnesl:
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 Lagree with Niebuhr that what religion provides society is not just
 figh-mindedness, but also a concern with the quality of life—a goal
 more ennobling than the simple accretion of power and possessions.
* For that reason religious rhetoric has entered into political discourse at
 times when the moral and spiritual roots of a community have been
 dtallenged or have been in danger of being severed. In an era of globali-
E" ution, traditional societies have been uprooted by transnational forces
tat have undercut familiar social identities, challenged established
ﬁ“ﬂ?"ﬁ% and eroded the security that traditional institutions have pro-
uded‘I':SP"'MU)' within the religious cultures of violence that we have
" mm this book, people have criticized these aspects of the globla_ll
mﬂasa ba;:Cuousne§s of modern secular life. They have §0}18ht rlfk I
b for their fractured existences. For som.e? rehgxon—fl ]i
;fkmq‘,ésa:s’eof;POIt.S—can be an escape from po!lgcalltuntnhzlr i.ty
e e ;a‘dentlty and the reassurance of tradmonaf azblic i
1 Btimeg. it ve found a safe harbor in othf.:r forms of p g
*t!'i':‘“iin,tbe social turbulence. During the height of the co e
%9,&19903, for instance, mosques stayed Open annnin
M of Sarejevo kept to its concert schedule, performing
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b es of mixed ethnic identities. In Palestine it hag
z(c)iulgul(::(t)ll]:f;d sports along'With 3 etligion that have symboliut:le:“hh %
beyond the violence of ethnic conflict. When Iasked a member of H:mty
where the future generation of P:f\lcsnme.ms a}nd Israelis mighy
together, he told me, “it would be in a university.” He could i, ome
situation in which his son and the child of one of his Israelj a
might relate to one another someday as friends and fellow studeny e
neutral arena—*“perhaps on your campus of the University of Cal;:
nia,” he suggested.®

«] miss soccer,” a young Hamas supporter told a journaliss i
interviewed him in an Israeli prison for the documentary film g, iy
(Martyr). The young man had been designated to be a suicide ontlig 1
but was intercepted by the Israeli police before he could demolish bt :
self and his target, a crowd of innocent Israeli bystanders. He explairy
to the interviewer that he hated the Jews. “I despise them,” hel sid w 3
“They took our land.” But when asked about Israel’s soccer team, pe
said that he greatly admired Israeli players and knew many by m
When the journalist asked him what he would do if he were asked 15
carry out his suicide mission in a soccer stadium—one that was filled
with his enemies, Zionists and nonbelievers—the young man se
genuinely troubled. “On a soccer field2” he asked, his sensibili
clearly offended. “No,” he said, “I couldn’t do that.”®

In the mind of the erstwhile suicide bomber, soccer
turmoil of terrorism, just as higheﬁfeducatfomﬁnd
have provided neutral planes beyond ethnic, religious
tensions. Religion can also provide such a neutr.
and mullahs have shared ideas almost as extens
counterparts have. Though religion has scz
neutral in the same way that art, educat

300

even more profound and unify
tranquil and universal ideal of sa
in the battles of a cosmic war. Ir
religious violence is peace.
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history’s wings, religion has made.xts ez ; V.
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