-'bnerdrmn oftﬁf Smﬁﬁnq‘um i'!!l‘
ut Euthyphro’s business at court and is told that he is prosecuting
his own father for the murder of a laborer who is himself a murderer.
His family and friends believe his course of action to be impious, but
Euthyphro explains that in this they are mistaken and reveal their
ignorance of the nature of piety. This naturally leads Socrates to ask,
What is piety? And the rest of the dialogue is devoted to a search for
a definition of piety, illustrating the Socratic search for universal
definitions of ethical terms, to which a number of early Platonic
dialogues are devoted. As usual, no definition is found that satisfies
Socrates,

The Greek term hosion means, in the first instance, the knowledge
of the proper ritual in prayer and sacrifice and of course its
performance (as Euthyphro himself defines it in 14b). But obviously
Euthyphro uses it in the much wider sense of pious conduct generally
(e.g., his own), and in that sense the word is practically equivalent to
righteousness (the justice of the Republic), the transition being by way
of conduct pleasing to the gods.

Besides being an excellent example of the early, so-called Socratic
dialogues, Euthyphro contains several passages with important
philosophical implications. These include those in which Socrates
speaks of the one Form, presented by all the actions that we call pious
(5d), as well as the one in which we are told that the gods love what
is pious because it is pious; it is not pious because the gods love it
(10d). Another passage clarifies the difference between genus and
species (11e—12d).

G.MA.G.




renians do not call this a prosecyy. |
0: What is this you say? Someone must haye '
t;f‘fgqrhgm tell me that you have indicted so.
® I‘g@:"ﬂﬁt'snmeune else has indicted you?
OCRATES: Quite so.
utHYPHRO: Who is he? 5
ATES: | do not really know him myself, Euthyphro. He i :
ntly young and unknown. They call him Meletus, I believe. He bl
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~ to the Pitthean deme,’ if you know anyone from that deme el
&y  Meletus, with long hair, not much of a beard, and a rather aquiline noss

g HRO: I don't know him, Socrates. What charge does he :

We know nothing about Euthyphro except what we can gather from th
dialogue. He is obviously a professional priest who considers himself an expes
ﬁﬁﬁhml and on piety generally and, it seems, is generally so considered. O
Eﬁﬂlyﬂm is mentioned in Plato's Cratylus (396d) who is given to enthus
‘asmos, inspiration or possession, but we cannot be sure that it is the same person

Eh The Lyceum was an outdoor gymnasium, just outside the walls of Ather

where teenage young men engaged in exercises and athletic competiio
Socrates and other intellectuals carried on discussions with them there
exhibited their skills. See the beginnings of Plato’s Euthydemus and Lysis i

& the last paragraph of Symposium. The king-archon, one of the nine principe
~ magistrates of Athens, had the responsibility to oversee religious -:_-:-
 purifications, and as such had oversight of legal cases involving alleged OHERE

~ againstthe Olympian gods, whose worship was a civic function — it was 6888
s aserious offense to offend them.
::, P Fﬁiﬁﬂme was, in effect, one of the constituent villages of Attica, ﬂ"‘ """'.:-E-

> g r?"hm center was the city of Athens (though Athens itself was d'“f
~ demes, too). Athenian citizens had first of all to be enrolled and rec6=E

zens in their demes. :

i
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ﬁ]gntr. first, and of the others later. So, too, Meletus first gets rid of us

who corrupt the young shoots, as he says, and then afterwards he will
obviously take care of the older ones and become a source of great

blessings for the city, as seems likely to happen to one who started out
this way.

EvurHyrHRO: | could wish this were true, Socrates, but [ fear the
opposite may happen. He seems to me to start out by harming the very
heart of the city by attempting to wrong you. Tell me, what does he
say you do to corrupt the young?

SOCRATES: Strange things, to hear him tell it, for he says that | am
a maker of gods, and on the ground that | create new gods while not
believing in the old gods, he has indicted me for their sake, as he puts it.

Evrsypiro: I understand, Sucratcs This is because you say that the
divine sign keeps coming to you. * So he has written this indictment
against you as one who makes innovations in religious matters, and he
comes to court to slander you, !-.rmn'mg that such things are easily
misrepresented to the crowd. The same is true in my case. Whenever
I speak of divine matters in the assembly’ and foretell the future, they
laugh me down as if | were crazy; and yet | have foretold nothing that
did not happen. Nevertheless, they envy all of us who do this. One
need not worry about them, but meet them head-on.

Socrates: My dear Euthyphro, to be laughed at does not matter
perhaps, for the Athenians do not mind anyone they think clever, as

4. In Plato, Socrates always speaks of his divine sign or voice as intervening to
prevent him from doing or saying something (e.g., Apology 31d), but never
positively. The popular view was that it enabled him to foretell the future, and
Euthyphro here represents that view. Note, however, that Socrates dissociates
himself from “you prophets” {3e).

5. The assembly was the final decision-making body of the Athenian democracy.
All adult males could attend and vote.
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. Y : Perhaps it will come to nothing, Socrates, and
ﬁt case as you think best, as [ think I will mine, _
8.7 Ecnﬂﬂs What is your case, Euthyphro? Are you the defendant
~ Eummemzo: The prosecutor P
* Soowares; Whom do you prosccute? L

-i-

EvruypHro: One whom [ am thought crazy to prosecute. J

SOCRATES: Are you pursuing someone who will easily escape you
 FuraypHro: Far from it, for he is quite old.

Socrates: Who is it?

Eurhypnro: My father.

SocraTES: My dear sir! Your own father?

Euvraypnro: Certainly.

Socrates: What is the charge? What is the case about?

Eursvpiro: Murder, Socrates.

SocraTES: Good heavens! Certainly, Euthyphro, _muat men .
not know how they could do this and be right. Ii. 15 1_1[}|: the part!
anyone to do this, but of one who is far advanced in wisdom: S

Eursyprro: Yes, by Zeus, Socrates, that is so.

Socrates: Is then the man your father killed one of }nul: e .:.Iu::'-
Or is that obvious, for you would not prosecute your father O
murder of a stranger.




n ___ri;& mth sunh a,mnnfand do not cle:anmfam;elf ;:n& Hlm
rir gmg ‘him to justice. The victim was a dependent nf mine, and
when we were farming in Naxos he was a servant of ours.® He hlled
-gq; of our household slaves in drunken anger, so my father bound him
'b{apﬂ and foot and threw him in a ditch, then sent a man herea to
inquire from the priest what should be done. During that time he ga
no thought or care to the bound man, as being a killer, and it was no
matter if he died, which he did. Hunger and cold and his bonds caused
his death before the messenger came back from the seer. Both my
father and my other relatives are angry that I am prosecuting my father
for murder on behalf of a murderer when he hadn't even killed him,
they say, and even if he had, the dead man does not deserve a thought,
since he was a killer. For, they say, it is impious for a son to prosecute
his father for murder. But their ideas of the divine attitude to piety and
impiety are wrong, Socrates.

SocraTES: Whereas, by Zeus, Euthyphro, you think that vour knowl-
edge of the divine, and of piety and impiety, is so accurate that, when
those things happened as you say, you have no fear of having acted
impiously in bringing your father to trial?

EvrnypHRrO: [ should be of no use, Socrates, and Euthyphro would
not be superior to the majonty of men, if I did not have accurate
knowledge of all such things.

SOCRATES: It is indeed most important, my admirable Euthyphro,
that I should become your pupil, and as regards this indictment, chal-
lenge Meletus about these very things and say to him: that in the past
too I considered knowledge about the divine to be most important, and
that now that he says that I am guilty of improvising and innovating
about the gods 1 have become your pupil. I would say to him: “If,
Meletus, you agree that Luthvphm is wise in these matters, consider
me, too, to have the right beliefs and do not bring me to trial. If you

6. Naxos is a large island in the Aegean Sea southeast of Athens, where Athens
had appropriated land and settled many of its citizens under its imperial rule
in the mid-fifth century Bc.
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instead of me, I shall repey; |
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Socrates, and, if he shoy]g try

d find his weak spots and the talk in court A

about me. Ould

,Mﬂﬂﬂ II'EFIHI«E this that I am CAZET to hans
ear friend. | know that other people g5 wel]“
not even seem to notice you, whereas he sees me sodhm
! 1e indicts me for ungodliness. So tell me now huas
just now maintained you clearly knew: what kind of thi
a_fsgﬁi:’g_liﬁeg and ungodliness are, both as regards murdes .
her things; or is the pious not the same and alike in every ;
e in t}:;us the opposite of all that is pious and like jts
/el *_i_ g that is to be impious presents us with one Fﬂrm?mup-'-
insofar as it is impious? ——
L * EumnypHRO: Most certainly, Socrates.
3 8 .S_Lphﬁﬂi;s: Tell me then, what is the pious, and what the impi .
do you say? -
- EUTHYPHRO: [ say that the pious is to do what T am doing now, i
prosecute the wrongdoer, be it about murder or temple robbery o
anything else, whether the wrongdoer is your father or your mother o
ﬁﬁ@he-e]s@:; not to prosecute is impious. And observe, Socrates, "
can cite powerful evidence that the law is so. | have already said ke
others that such actions are right, not to favor the ungodly, whoeves
they are. These people themselves believe that Zeus is the best and
most just of the gods, yet they agree that he bound his father because

7. This is the kind of passage that makes it easier for us to follow the 'm“‘ii '
from Socrates’ universal definitions to the Platonic theory of separately € i
eternal universal Forms. The words eidos and idea, the technical terms e 4
Platonic Forms, commonly mean physical stature or bodily 'rl];?rli“"f"'lr‘g“?“':"::‘""ls :
apply a common epithet, in this case pious, to different actions or things, -_;'Z
must have a common characteristic, present a commaon appearance 'f" '.
to justify the use of the same term, but in the early dialogues, as here, l.t g

al ::_

to be thought of as immanent in the particulars and without separate €
‘The same is true of 6d where the word “form” is also used.




EUTHYPHRO 7

he unjustly swallowed his sons, and that he in turn castrated his father
for similar reasons. But they are angry with me because I am prosecuting
my father for his wrongdoing. They contradict themselves in what they
say about the gods and about me.

SocrATES: Indeed, Euthyphro, this is the reason why [ am a defen-

dant in the case, because I find it hard to accept things like that being
said about the gods, and it is likely to be the reason why I shall be told
[ do wrong. Now, however, if you, who have full knowledge of such
things, share their opinions, then we must agree with them, too, it
would seem. For what are we to say, we who agree that we ourselves
have no knowledge of them? Tell me, by the god of friendship, do you
really believe these things are true?

EuTHYPHRO: Yes, Socrates, and so are even more surprising things,
of which the majority has no knowledge.

SOCRATES: And do you believe that there really is war among the
gods, and terrible enmities and battles, and other such things as are
told by the poets, and other sacred stories such as are embroidered by
good writers and by representations of which the robe of the goddess
is adorned when it is carried up to the Acropolis?® Are we to say these
things are true, Euthyphro? .

EurHyrHRO: Not only these, Socrates, but, as I was saying just now,
I will, if you wish, relate many other things about the gods which |
know will amaze you.

SocraTes: | should not be surprised, but you will tell me these al
leisure some other time. For now, try to tell me more clearly what 1
was asking just now, for, my friend, you did not teach me adequately
when [ asked you what the pious was, but you told me that what you
are doing now, in prosecuting vour father for murder, is pious.

EvrsypHro: And | told the truth, Socrates.

SocraTES: Perhaps. You agree, however, that there are many other
pious actions.

EurnypHro: There are.

8. The Acropolis is the huge rocky outcropping in the center of Athens that
served as the citadel for Attica, and also the center of its religious life. Major
temples to the gods were there, including the Parthenon, the temple of Athena,
the city’s protectress. Every four years in an elaborate festival in her honor
maidens brought up the ceremonial robe referred to here, in which to clothe

her statue,
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that I did not biq =
it that form itself ﬂf:tumt:m
_'__'t_fali}impigus Eﬂﬁﬂns are l e
1igh one form, or don'’t you re '
then what this form itself is, 5o gyy ;
g it as a model, say that any action of yoyy ormi
d is pious, and if it is not that it js not. ;. .
PHRC - If that is how you want i, Socrates, that is hiian

o ?'caﬂms That is what I want.
" Eur IYPHRO: Well then, what is dear to the gods i pious, whe
impious. B

| - SocraTEs: Splendid, Euthyphro! You have now answered in the u
8 Iﬁ::"ﬂ?.. ed. Whether your answer is true [ do not know vet, but you ui

obvi u“ﬁfyshnw me that what you say is true.
~ Eurnypnro: Certainly.
- Socrates: Come then, let us examine what we mean. An act ot

+}

a man dear to the gods is pious, but an action or a man hated by i

1=!:
:E‘-"dﬁ.lﬁ mmpious. They are not the same, but quite opposite, the ”

‘and the impious. Is that not so?
'EuthypHRO: It is indeed.
- SOCRATES: And that seems to be a good staterment? L
- EvurHypHRo: [ think so, Socrates. t
SocraTES: We have also stated that the gods are in a state of diseort
that they are at odds with each other, Euthyphro, and that they are#
enmity with each other. Has that, too, been said? 5
EurnypHro: It has.
SOCRATES: What are the subjects of difference that cause
anger? Let us look at it this way. If you and I were to differ
numbers as to which is the greater, would this difference MASEZ
enemies and angry with each other, or would we proceed to EU““tl-
soon resolve our difference about this?
~ Eurnypnro: We would certainly do so.
‘L&acum Again, if we differed about the larger and th
we would turn to measurement and soon cease to differ.

~ Eurnypnro: That is so.
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SOCRATES: And about the heavier and the 1:
to weighing and be reconciled v and the lighter, we would resort

EvurHyPHRO: OFf course,

SOCRATES: What subject of difference
hostile to each other if We were unable to o
you do not have an answer ready, but exa
these subjects are the Just and the |
the good and the bad Are these n
which, when we are unable to com
I and other men become hostile t

would make 1 angry and
ome to a decision? Perhaps

* examine as 1 tell you whether
njust, the beautiful and the ugly,

. about those subjects.
SOCRATES: What about the gods, Euthyphro? If indeed they have
differences, will it not be about these same subjects?

Eutayphro: [t certainly must be so,
SOCRATES: Then according to your argument, my good Euthyphro,
different gods consider different things to be just, beautiful, ugly, good.

and bad, for they would not be at odds with one another unless they
differed about these subjects. would they?

EuTHYPHRO: You are right.

SOCRATES: And they like what each of them considers beautiful
good, and just, and hate the opposites of these?

EuTHYPHRO: Certainly.

SOCRATES: But you say that the same things are considered just by

some gods and unjust by others, and as they dispute about these things
they are at odds and at war with each other. Is that not so?

EurHYPHRO: [t is.

SOCRATES: The same things then are loved by the gods and hated
by the gods, and would be both god-loved and god-hated.

EuthyPHRO: It seems likely.

SOCRATES: And the same things would be both pious and impious,
according to this argument?

EvrHyrHro: I'm afraid so.

SOCRATES: So vou did not answer my question, you surp.ri:aing man.
I did not ask }T.-uf what same thing is both pious and impious, and it

appears that what is loved by the gods is also hated by thgm: So it is
in no way surprising if your present action, namely punishing your

b
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- EUTHYPHRO: That is true.
~ §ocratEs: Then they do not disp
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" EurnypHro: You are right.
Socrates: Do not the god
they are at odds with each other about the
argument maintains? Some assert that they wrong onc
others deny it, but no one among gods or men ventures f¢
wrongdoer must not be punished.
EUﬂf'ﬂ’HRﬂ: Yes, that is true, Socrates, as to the main point
MSOG“TESI ﬁfid those who disagree, whether men or gods, di *f’:'
about each action, if indeed the gods disagree. Some 5d¥ it is done
justly, others unjustly. Is that not so?
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; cute his father on behalf of such a man. Come, try to Mme
a I.':]Eﬂl'ﬂgﬂ that all the gods definitely believe this action to be right.
H you can give me adequate proof of this, [ shall never cease to extol
your wisdom.

Evrayprro: This is perhaps no light task, Socrates, though 1 could
show vou very clearly.

SocraTES: | understand that you think me more dull-witted than
the jury, as you will obviously show them that these actions were unjust
and that all the gods hate such actions.

EurnypHRrO: [ will show it to them clearly, Socrates, if only they will
listen to me.

SocraTes: They will listen if they think you show them well. But
this thought came to me as you were speaking, and 1 am examining
it, saying to myself: “If Euthvphro shows me conclusively that all the

gods consider such a death unjust, to what greater extent have | learned
fmm him the nature of piety and tmpleh’ This action would then, it
seems, be hated by the gods, but the pious and the impious were not
thereby now defined, for what is hated by the gods has also been shown
to be loved by them.” So I will not insist on this point; let us assume,
if you wish, that all the gods consider this unjust and that they all hate
it. However, is this the correction we are making in our discussion,
that what all the gods hate is impious, and what they all love is pious,
and that what some gods love and others hate is neither or both? Is
that how you now wish us to define piety and impiety?

EvrHypHrO: What prevents us from doing so, Socrates?

SocraTES: For my part nothing, Euthyphro, but you look whether
on your part this proposal will enable you to teach me most easily what
vou promised.

EurayrHro: | would certainly say that the pious is what all the gods
love, and the opposite, what all the gods hate, is the impious.

SOCRATES: Then let us again examine whether that is a sound state-
ment, or do we let it pass, and if one of us, or someone else, merely
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EUTHYPHRO: T think | do,

~ SOCRATES: So there
something loving.
Evtaypuro: Of course.

* SocRATES: Tell me then wh

because it is being carried. or for some other reason?
Eurhyphro: No, that is the reason.

~ SOCRATES: And the thing led is so because it is being led, ang
thing seen because it s being seen?
~ Eurnyphgo; Certainly,
' SOCRATES: It is not bein

_ g seen because it s
contrary it is a thing seen because it is bej
1§ something led
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~ Eurnypnro: Necessarily. s o o
. Socrates: What then do we say about the pious, Eul:h}rphm? Euml)r d T
that it is being loved by all the gods, according to what you say? AL

EurHYPHRO: Yes.

Socrates: Is it being loved because it is pious, or for some other
reason?

EvtnypHRO: For no other reason.

SocrATES: It is being loved then because it is pious, but it is not
pious because it is being loved?

EutHyPHRO: Apparently.

SocrATES: And vet it is something loved and god-loved because it
is being loved by the gods?

EvraypHro: Of course.

Socrates: Then the god-loved is not the same as the pious, Euthy-
phro, nor the pious the same as the god-loved, as you say it is, but one
differs from the other.

EurHypHRO: How so, Socrates? e

SOCRATES: Because we agree that the pious is being loved for this
reason, that it is pious, but it is not pious because it is being loved. Is

that not so?
EuTrHyPHRO: Yes.

SocraTes: And that the god-loved, on the other hand, is so because
it is being loved by the gods, by the very fact of being loved, but it is
not being loved because it is god-loved.

| Evrayeraro; True.

being changed (e.g., by carrying it somewhere). Likewise for “affections” such
as being seen by someone: it is by being “affected” by something that “affects”
it that anything is an “affected” thing, not vice versa. It is not by being an
“affected” thing (e.g., a thing seen) that something else then “affects” it.
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I'm afraid, Euthyphro, that when you were asked what piety is, you di
ot wish to make its nature clear to me, ’ca_ut you ’ffﬂd me an affect g
a quahtf of it, that the pious has the quality ‘?F being 1lﬂ‘-'ed by all
D! gﬂﬁs.-f but you have not yet told me what th:f: pious is. Now, if you wil
do not hide things from me but tell me agatn tjmm the beginning what
P;i;i:}llig;whel;hcrbﬂing Joved by the gods or having some other quality=
we shall not quarrel about that— but be keen to tell me what the bious
and the impious are. 1
EUTHYPHRO: But Socrates, | have no way of telling you what| g
in mind, for whatever pmpositiﬂn we put forward goes around and
refuses to stay put where we establish it.
rATES: Your statements, Euthyphro, seem to helong to my ances
¢ tor, Daedalus.!! If I were stating them and putting them forward, you
would perhaps be making fun of me and say that because of my kinship
with him my conclusions in discussion run away and will not stay whete
one puts them. As these propositions are yours. however, we need somé
other jest, for they will not stay put for you, as you say yoursel:

Eurnypsro: | think the same jest will d

for I am not the one who makes them go around

1 the same place; it is you who are the Daedalus; for as far 8 | am
concerned they would remain as they were. |
SocraTES: It looks as if 1 was cleverer than Daedalus in using M

skill, my friend, insofar as he could only cause 1o move the things 1
made himself, but I can make other people's things move 3 ¥ %
my own. And the smartest part of my okill is that I am clever with®e
wanting to be, for I would rather have your statements to me remis

e unmoved than possess the wealth of Tantalus as well as the L‘]f\’*"m

are making ul 3

Daedalus. But enough of this. Since I think you I.

o for our discussion, Socrates,
and not IEIHHII'I':
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11. Socrates may have been a stonemason, as his father was. InG ceck mythes®

Daedalus’ statues (made of wood) could move themselves.
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' ’E{H‘HE'PI-I sayprro: 1 do not follow what you amgg}rmgsmm -‘l- i |
Socrates: Yet you are younger than [ by as mucha;fﬁu '_
As I say, you are making difficulties because of your wealth of wisdom
Pull yourself together, my dear sir, what I am saying is not difficult to
grasp. | am saying the opposite of what the poet said who wrote:
You do net wish to name Zeus, who had done it, and who made all
things grow, for where there is fear there is also shame. £

I disagree with the poet. Shall I tell you why?
EvraypHrO: Please do.

SocraTES: | do not think that “where there is fear there is also

shame,” for | think that many people who fear disease and poverty and
many other such things feel fear, but are not ashamed of the things

they fear. Do you not think so?

EutHyPHRO: | do indeed.
SocraTES: But where there is shame there is also fear. For is there

anyone who, in feeling shame and embarrassment at anything, does
not also at the same time fear and dread a reputation for wickedness?

EutaypHRO: He is certainly afraid.

SocraTES: It is then not right to say “where there is fear there is
also shame.” but that where there is shame there is also fear, for fear
covers a larger area than shame. Shame is a part of fear just as odd is
a part of number, with the result that it is not true that where there is
number there is also oddness, but that where there is oddness there is

also number. Do you follow me now?

EvraypHro: Surely.

SocraTes: This is the kind of thing I was asking before, whether
where there 15 piety there is also justice, but where there is justice there
is not always piety, for the pious is a part of justice. Shall we say that,
or do you think otherwise?

12, Author unknown.




. Whﬂj’ﬂu Say appe;
;.:ibxt: if the pmus 1S a pa
-what part of the just it is. NW
“" what we mentioned just now, such g 1
and what number that is, I woylq .

c wgﬁiﬁsihlﬁ miotwoequal not unequal, parts, oy

CH TES‘ TI}F- in ﬂns way to tell me what part of the just he
@:Ier to tell Meletus not to wrong us any more and not e ,.,

~ me for ungodlmﬁs since I have learned from you sufﬁclent]y 1
- godly and pious and what is not.

'-_-:‘ '1'{ EvrnypHRO: [ think, Socrates, that the godly and pious is. ,,..3.
uf the just that is concerned with the care of the gods, w F
_@nﬁ&mﬁd with the care of men is the remaining part of justice.

I {1 SOCRATES: You seem to me to put that very well, but I still nee
% mls ﬁﬂ:of information. I do not know yet what vou mean by care, u_'__
~ do not mean the care of the gods in the same sense as the care 1.
)H:lmgs as, for example, we say, don’t we, that not everyone kn
tu care for horses, but the horse breeder does.

- EutnypHRO: Yes, | do mean it that way.
- SocratEs: So horse breeding is the care of horses. :
- EurHypHRO: Yes. £

Socrates: Nor does everyone know how to care for dogs, butll
hunter does. '

EurtaypHRO: That is so.

SOCRATES: So hunting is the care of dogs.
EuTHYPHRO: Yes.

SOCRATES: And cattle raising is the care of cattle.
EvurnypHro: Quite so.

Socrates: While piety and godliness is the care of the g‘ﬁs
pi::ro Is that what you mean?

~ EurnypHRrO: It is.

SQGMTES Now care in each case has the same effecti 1
od and the benefit of the object cared for, as you can SE ol
1 for by horse breeders are benefited and become ¢ '

r. 1
L

it +‘=
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EUTHYPHRO 17

EvurnypHro: | do.

SOCRATES: So dogs are benefite
raising, and so with all the others
harm the object of its care?

EuthypHRrO: By Zeus, no.

SOCRATES: It aims to benefit the object of its care?
EvutaypHro: Of course,

SOCRATES: Is piety then, which is the care of the gods, also to benefit

the gods and make them better? Would you agree that when you do
something pious you make some one of the gods better?

Evurnypuro: By Zeus, no.

SOCRATES: Nor do | think that this is what vou mean —far from it—
but that is why I asked you what you meant by the care of gods, because
I did not believe you meant this kind of care.

EvrhypHRO: Quite right, Socrates, that is not the kind of care | mean.

SOCRATES: Very well, but what kind of care of the gods would
piety be?

EurhypHrRO: The kind of care, Socrates, that slaves take of their
masters.

d by dog breeding, cattle by cattle
Or do you think that care aims to

SOCRATES: | understand. It is likely to be a kind of service of the gods.

EutHYPHRO: Quite so,

SOCRATES: Could you tell me to the achievement of what goal service
to doctors tends? Is it not, do you think, to achieving health?

EvrnypHro: I think so.

SOCRATES: What about service to shipbuilders? To what achievement
1s it directed?

Evrhypuro: Clearly, Socrates, to the building of a ship.

SOCRATES: And service to housebuilders to the building of a house?

EvurHyPHRO: Yes.

SocrATES: Tell me then, my good sir, to the achievement of what
aim does service to the gods tend? You obviously know since you say
that you, of all men, have the best knowledge of the divine.

EvurHypHro: And I am telling the truth, Socrates.

Socrates: Tell me then, by Zeus, what is that excellent aim that
the gods achieve, using us as their servants?

EuthypHro: Many fine things, Socrates.
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als, }r'fnend Neverthel,
! \’ighlch 15 to achieve th:;-:,_ i,L' :

em. t'm [ think, achieve Many f,
eir efforts is to pruduce food ﬁ‘nm ﬂ1
:E:]l then, how would you sum up I
chieve?

PHRO: | told you a short while ago, Sucrates
e bl task to acquire any precise knowledge of &m
at | .._ll.'t'l ly, I say that if a man knows how to say amg
to the gods at prayer and sacrifice, those are Pious ac
erve both private houses and public aﬂ'mﬁ of state. Th.;
pleasing actions are impious and overturn and df.-stmy

CRATES: You could tell me in far fewer words, if YOU Werey
sum  of what I asked, Euthyphro, but you are not keen I:u r‘
ati :s clear. You were on the point of doing so, but you tum ne
~ If you had given that answer, I should now have a::qum:d
' "fuﬂ’"tment knowledge of the nature of piety. As it is, the lover of
m st follow his beloved wherever it may lead him. Onee more
‘what do you say that piety and the pious are? Are they a r""f_ Is
‘how to sacrifice and pray? .
* EUTHYPHRO: They are. 4

SOCRATES: To sacrifice is to make a gift to the gods, whereasht
;s to beg from the gods?

- EurnypHrO: Definitely, Socrates.

SocrATES: It would follow from this statement that piety Wl
a knowledge of how to give to, and beg from, the gods.

‘Eutaypnro: You understood what [ said very well, Socrate

Socrates: That is because I am so desirous of your wisdo
cuncenhfate my mind on it, so that no word of yours maji‘ !

ound. But tell me, what is this service to the gods? Yauy

from them and to give to them?
Evrhyphro: 1 do.

%@GMTES And to beg correctly would be to ask fl‘ﬂm
at we need?

HYPHRO: What else?




g yes, if you prefer to call it that.
prefer nothing, unless ;

SOCRATES: |
do the gods derive from the gifts they
us is obvious tg a]]. There is for ys no

them, but how are they benefited by what they receive from us? O do

we have such an advantage over them in the trade that we receive all
our blessings from them ang they receive nothing from ys?

EutHyphro: Do You suppose, Socrates, that the gods are benefited
by what they receive from us?

tis true. But te]] me, what benefit
receive from us? What they give
good that we do not receive from

SOCRATES: What could those gifts from us to the gods be, F
EUTHYPHRO: What else. do you think,
what | mentioned just now, to please

SOCRATES: The pious is then, Euthyphro, pleasing to the gods, but
not beneficial or dear to them?

EurnyphRro: 1 think it is of al
SOCRATES: So the pious

authyphro?

than honor, reverence, and
them?

| things most dear to them.

1S Onece again what is dear to the gods.
EurhypHrO: Most certainly.

SOCRATES: When you say this, will you be surprised if your arguments
seem to move about instead of staying put? And will you accuse me of
being Daedalus who makes them move, though you are yourself much
more skillful than Daedalus and make them go around in a circle? Or
do you not realize that our argument has moved around and come
again to the same place? You surely remember that eurlz_ur the pious
and the god-loved were shown not to be the same but different from
each other. Or do you not remember?

Evrayearo: | do.

SOCRATES: Do you then not realize now that you are saying that
what is dear to the gods is the pious? Is this not the same as the god-
loved? Or is it not?

Evrnyprro: It certainly is.
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The Apology' professes to be a record of the actual specch that

question of its historicity more acute than in the dialogues in which
the conversations themselves are mostly fictional and the question of
historicity is concerned only with how far the theories that Socrates is
represented as expressing were those of the historical Socrates. Here,
however, we are dealing with a speech that Socrates made as a matter
of history. How far is Plato’s account accurate? We should always
remember that the ancients did not expect historical accuracy in the
way we do. On the other hand, Plato makes it clear that he was
present at _the trial (34a, 38h). Moreover, if, as is generally believed,
the Apology was written not long after the event, many Athenians
would remember the actual speech, and it would be a poor way to
vindicate the Master, which is the obvious intent, to put a completely
different speech into his mouth. Some liberties could no doubt be
allowed, but the main arguments and the general tone of the defense
must surely be faithful to the original. The beauty of language and
style is certainly Plato’s, but the serene spiritual and moral beauty of
character belongs to Socrates. It is a powerful combination.

Athenian juries were very large, in this case 501, and they
combined the duties of jury and Judge as we know them by both
convicting and sentencing. Obviously, it would have been virtually
impossible for so large a body to discuss various penalties and decide
on one. The problem was resolved rather neatly, however, by having
the prosecutor, after conviction, assess the penalty he thought
appropriate, followed by a counter-assessment by the defendant. The
jury would then decide between the two. This procedure generally
made for moderation on both sides.

Thus the Apology is in three parts. The first and major part is the
main speech (17a-35d), followed by the counter-assessment (35e~38b),

1. The word apology is  transliteration, nota translation, of the Greek apologia,
which means defense. There is certainly nothing apologetic about the speech,

0

ates delivered in his own defense at the trial. This claim makes the -

.
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on of Athens,” how my accusers affected yoy,
carried away in spite of myself, so persuas
t, hardly anything of what they said is try
y told, one in particular surprised me, namely
1ld areful not to be deceived by an accomplished spegkart
“That they were not ashamed to be immediately proved wrq;

' Efﬂﬂtﬁ,wbm[ show myself not to be an accomplished

a]l;' that T thought was most shameless on their part—unless jn

they call an accomplished speaker the man who speaks the trufl
: Id agree that [ am an orator, but not after |

 they mean that, I wou
manner, for indeed, as [ say, practically nothing they said

* From me you will hear the whole truth, though not, by Zeus, gen |
expressed in embroidered and stylized phrases like theirs, but thi
 spoken at random and expressed in the first words that come to mi

fﬁfpﬂ put my trust in the justice of what I say, and let none of youex

53 ¥
L

anything else. It would not be fitting at my age, as it might bl
young man, to toy with words when I appear before you. :

One thing I do ask and beg of you, gentlemen: if you heag
making my defense in the same kind of language as | am accusion
to use in the marketplace by the bankers’ tables,” where many of

11

have heard me, and elsewhere, do not be surprised or create a8
!

2. Jurors were selected by lot from all the male citizens thirty years of ag
older who offered themselves on the given day for service. They thus funchi®
as representatives of the Athenian people and the Athenian democracy: 168
like Socrates’, they judged on behalf of the whole citizen body whelh
their interests had been undermined by the accused’s behavior. Henes 088
can address them as if he were addressing the people of Athens at 14 :_:_._
in particular the partisans of the democracy against its oligarchic 0ppa™
(see, for example, 21a, 32d). Socrates addresses the jury as “men of A48
rather than employing the usual mode of address, “gentlemen

of the U
Meletus does at 26([} At 40a he Eiq}]ains that m]h.' those who vo “:—

him deserved that honor. o

3. The bankers or money-changers had their counters in the markes

seems that this was a favorite place for gossip.




e ‘bﬁt tﬂ mncantrate ]p'-::tur ztl:e:ﬂhan ﬂnuwheﬂ‘mﬁﬁhﬂt‘ sa u&-ﬁ
| }m not, for the excellence of a judge lies in this, as that of a-s'ﬁeakéi'-'
lies in telling the truth.

It is right for me, gentlemen, to defend myself ﬁrst against the ﬁrst
lying accusations made against me and my first accusers, and then
against the later accusations and the later accusers. There have been
many who have accused me to you for many years now, and none of
their accusations are true. These I fear much more than I fear Anytus
and his friends, though they too are formidable, These earlier ones,
however, are more so, gentlemen; they got hold of most of you from
childhood, persuaded you and accused me quite falsely, saying that
there is a man called Socrates, a wise man, a student of all things in
the sky and below the earth, who makes the worse argument the
stronger. Those who spread that rumor, gentlemen, are my dangerous
accusers, for their hearers believe that those who study these things do
not even believe in the gods. Moreover, these accusers are numerous,
and have been at it a long time; also, they spoke to you at an age
when you would most readily believe them, some of you being children
and adolescents, and thev won their case by default, as there was
no defense.

What is most absurd in all this is that one cannot even know or
mention their names unless one of them is a writer of comedies.* Those
who maliciously and slanderously persuaded you—who also, when
persuaded themselves then persuaded others—all those are most diffi-
cult to deal with: one cannot bring one of them into court or refute
him; one must simply fight with shadows, as it were, in making one’s
defense, and cross-examine when no one answers. [ want you to realize
too that my accusers are of two kinds: those who have accused me
recently, and the old ones I mention; and to think that T must first
defend myself against the latter, for you have also heard their accusations
first, and to a much greater extent than the more recent.

4. This is Aristophanes. Socrates refers below (19¢) to the character Socrates
in his Clouds (225 ff.), first produced in 423 BC.
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them a fee, and be grateful to them besides,
there is another wise man from Pargs kol

man who has spent more money on sophists than eye body el
together, Callias, the son of Hip fybody else put

Indeed, | learned that
visiting us, for I met a

£ Amr s e SN ponicus. So I asked him —he has two
sons—“Callias,” I said, “if your sons were colts or calves, we could find

and engage a supervisor for them who would make them excel in their
proper qualities, some horse breeder or farmer. Now siﬁi:;m
men, Whom do you have in mind to supervise them? Who is an expert
in this kind of excellence, the human and social kind? [ think you must
have given thought to this since you have sons, s there such a person,”

I asked, “or is there not?” “Certainly there is” he said. “Who is he?” |
asked. “What is his name, where is he from?

_ And what is his fee?” “Hie
name, Socrates, is Evenus, he comes from Paros, and his fee is five
minas.”® | thought Evenus

a happy man, if he really possesses this art.
and teaches for so moderate 1 fee, Certainly I would pride and preen
myself if | had this knowledge, but I do not have it, gentlemen,

One of you might p{:rlmpa interrupt me and say: ~But Socrates, what
Is your occupation? From where have these slanders come? For surely
if you did not busy yourself with something out of the common. all
these rumors and talk would not have arisen unless you did something
other than most people. Tell us what it is, that we may not speak
inadvisedly about you.” Anyone who says that seems to be right, and |
will try to show you what has caused this reputation and slander. Listen
then. Perhaps some of you will think I am jesting, but be sure that all
that I shall say is true. What has caused my reputation is none other
than a certain kind of wisdom. What kind of wisdom? Human wisdom.
perhaps. It may be that I really possess this, while those whom I men-
tioned just now are wise with a wisdom more than human; else [ cannot
explain it, for I certainly do not possess it, and whoever says I do is
lying and speaks to slander me. Do not create 2 disturbance, gentlemen,
even if you think I am boasting, for the story I shall tell does not
originate with me, but I will refer you to a trustworthy source. [ shall
call upon the god at Delphi as witness to the existence and nature of
my wisdom, if it be such.’ You know Chaerephon. He was my friend
from youth, and the friend of most of you, as he shared your exile and

6. Amina equaled 100 drachmas. In Socrates’ time one drachma was the daily
Wage of a day-laborer. So Evenus’ fee was a considerable sum.

7. The god Apollo had a very famous shrine at De|phi.., w]:ere his oracles were
delivered ’fhmugh the mouth of a priestess, the “Pythian.

L
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After this I approached another man, one of those thought to be wis
~ than he, and [ thought the same thing, and so I came to be dishked
~ both by him and by many others. o
 After that I proceeded systematically. | realized, to my sormow
alarm, that I was getting unpopular, but I thought that I must a8
the greatest importance to the god’s oracle, so [ must go to j““ : '
~ who had any reputation for knowledge to examine its meaning =
- bythe dﬂg;ﬂ men of Athens— for I must tell you the truth—1 expett | 4
something like this: In my investigation in the service of tl:}f;'
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(482b) as “by the dog, the god of the Egyptians.
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1 went to the poets, the writers of tragedies and dithyrambs

thﬁnthen, intending in their case to catch myself being more
 ignorant than they. So I took up those poems with which they scemed

to have taken most trouble and asked them what they meant, in order
that I might at the same time learn something from them. I am ashamed
to tell you the truth, gentlemen, but I must. Almost all the bystanders
might have explained the poems better than their authors could. I soon
realized that poets do not compose their poems with knowledge, but
by some inborn talent and by inspiration, like seers and prophets who
also say many fine things without any understanding of what they say.
The poets seemed to me to have had a similar experience. At the same
time | saw that, because of their poetry, they thought themselves very
wise men in other respects, which they were not. So there again 1
withdrew, thinking that I had the same advantage over them as I had
over the politicians.

Finally I went to the craftsmen, for I was conscious of knowing
practically nothing, and I knew that | would find that they had knowl-
edge of many fine things. In this | was not mistaken; they knew things
| did not know, and to that extent they were wiser than I. But, men of
Athens, the good craftsmen seemed to me to have the same fault as
the poets: each of them, because of his success at his craft, thought
himself very wise in other most important pursuits, and this error of
theirs overshadowed the wisdom they had, so that I asked myself, on
behalf of the oracle, whether I should prefer to be as I am, with neither
their wisdom nor their ignorance, or to have both. The answer | gave
myself and the oracle was that it was to my advantage to be as [ am.

As a result of this investigation, men of Athens, I acquired much
unpopularity, of a kind that is hard to deal with and is a heavy burden;
many slanders came from these people and a reputation for wisdom,
for in each case the bystanders thought that 1 myself possessed the
wisdom that I proved that my interlocutor did not have, What is proba-
ble, gentlemen, is that in fact the god is wise and that his oracular
response meant that human wisdom is worth little or nothing, and that
when he says this man, Socrates, he is using my name as an example,
as if he said: “This man among you, mortals, is wisest who, like Socrates,
understands that his wisdom is worthless.” So even now I continue this
mvestigation as the god bade me—and I go around seeking out anyone,
citizen or stranger, whom | think wise. Then if I do not think he is, I
come to the assistance of the god and show him that he is not wise.

ertaken to prove the oracl irrfutable. Afte the
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APOLOGY 29

cemed with things about none of which he has ever cared, and I shall
try to prove that this is so. Come here and tell me, Meletus. Surely
you consider it of the greatest importance that our young men be as
good as possible?” — Indeed I do.

Come then, tell these men who improves them. You obviously know,
in view of your concern. You say you have discovered the one who
corrupts them, namely me, and you bring me here and accuse me to
these men. Come, inform these men and tell them who it is who
improves them. You see, Meletus, that you are silent and know not
what to say. Does this not seem shameful to you and a sufficient proof
of what 1 say, that you have not been concerned with any of this? Tell
me, my good sir, who improves our young men? — The laws.

That is not what I am asking, but what person who has knowledge
of the laws to bcgin with? — These jurymen, Socrates.

How do you mean, Meletus? Are these able to educate the voung
and improve them? — Certainly

All of them, or some but not others? — All of them.

Very good, by Hera. You mention a great abundance of benefactors.
But what about the audience? Do they improve the young or not?
— They do, too.

What about the members of Council?!! — The Councillors. also.

But, Meletus, what about the assembly? Do members of the assembly
corrupt the young, or do they all improve them? — They improve them.

All the Athenians, it seems, make the young into fine good men,
except me, and I alone corrupt them. Is that what vou mean? — That
1s most definitely what | mean.

You condemn me to a great misfortune. Tell me: does this also apply
to horses, do you think? That all men improve them and one individual
corrupts them? Or is quite the contrary true, one individual is able to
improve them, or very few, namely, the horse breeders, whereas the
majority, if they have horses and use them, corrupt them? Is that not
the case, Meletus, both with horses and all other animals? Of course

9. Socrates here drops into his usual method of discussion by question and
answer. This, no doubt, is what Plato had in mind, at least in part, when he
made him ask the indulgence of the jury if he spoke “in his usual manner.”
10. The Council was a body of 500 men, elected annually by lot, that prepared
the agenda for meetings of the assembly and together with the magistrates
conducted the public business of Athens. {On the assembly, see note to Euthy-
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m I guilty of that—not, however, the gods in whom the.

are others. Or whether you mean that I do not believe in godsat all

and that this is what I teach to others. — This is what I mean ﬂmtym;
do not believe in gods at all. f

You are a strange fellow, Meletus. Why do you say this? Do I not
believe, as other men do, that the sun and the moon are gods? — No
by Zeus, gentlemen of the jury, for he says that the sun is stone, ami
the moon earth.

My dear Meletus, do you think you are prosecuting Anaxagoras? Are
you so contemptuous of these men and think them so ignorant of
Jetters as not to know that the books of Anaxagoras'' of Clazomenae
are full of those theories, and further, that the young men learn from
me what they can buy from time to time for a drachma, at most, in
the bookshops, and ridicule Socrates if he pretends that these theories
are his own, especially as they are so absurd? Is that, by Zeus, what you
think of me, Meletus, that I do not believe that there are any gods?
— That is what I say, that you do not believe in the gods at all.

You cannot be believed, Meletus, even, | think, by yourself. The
man appears to me, men of Athens, highly insolent and uncontrolled.
He seems to have made this deposition out of insolence, violence, and
youthful zeal. He is like one who composed a riddle and is trying it
out: “Will the wise Socrates realize that [ am jesting and -:-untmdil;i-ing
myself, or shall I deceive him and others?” [ think he contradicts himself
in the affidavit, as if he said: “Socrates is guilty of not believing in gods
but believing in gods,” and surely that is the part of a jester!

Examine with me, gentlemen, how he appears to contradict himself,
and you, Meletus, answer us. Remember, gentlemen, what | asked
you when I began, not to create a disturbance if 1 proceed in my
usual manner.

Does any man, Meletus, believe in human activities who does not
believe in humans? Make him answer, and not again and again create

1. Anaxagoras of Clazomenae, born about the beginning of the ffth century
RIS & il icns s 4 youRg ek and spent his time in the pursuit of
natural philosophy. He claimed that the universe was directed by Nous (Mind)
and that matter was indestructible but always combining in various ways. o
left Athens after being prosecuted for impiety.
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 actions, whether what he does is right or wrong, whether he is acting
like a good or a bad man.” According to your view, all the heroes who

died at Troy were inferior people, especially the son of Thetis who was
s0 contemptuous of danger compared with disgrace.'> When he was
eager to kill Hector, his goddess mother warned him, as I believe, in
some such words as these: “My child, if you avenge the death of your
comrade, Patroclus, and you kill Hector, you will die yourself, for your
death is to follow immediately after Hector’s.” Hearing this, he despised
death and danger and was much more afraid to live a coward who did
not avenge his friends. “Let me die at once,” he said, “when once
I have given the wrongdoer his deserts, rather than remain here, a
laughingstock by the curved ships, a burden upon the earth.” Do you
think he gave thought to death and danger?

This is the truth of the matter, men of Athens: wherever a man has
taken a position that he believes to be best, or has been placed by his
commander, there he must I think remain and face danger, without a
for death or anything else, rather than disgrace. It would have
been a dreadful way to behave, men of Athens, if, at Potidaea, Amphipo-
lis, and Delium, 1 had, at the risk of death, like anyone else, remained
ad elected to command had ordered me,
and then, when the god ordered me, as | thought and believed, to live
the life of a philosopher, to examine myself and others, | had abandoned
my post for fear of death or anything else. That would have been a
dreadful thing, and then | might truly have justly been brought here
for not believing that there are gods, disobeying the oracle, fearing
death, and thinking I was wise when I was not. To fear death, gentlemen,
is no other than to think oneself wise when one is not, to think one
knows what one does not know. No one knows whether death may not
be the greatest of all blessings for a man, yet men fear it as if they knew
that it is the greatest of evils. And surely it 15 the most blamewmthly
ignorance to believe that one knows what one does not know. It is
perhaps on this pont and in this respect, gentlemen, Ilhat | differ from
the majority of men, and £ [ were to claim that I am wiser than anyone
in anything, it would be in this, that, as [ have no adequate knowledge
of things in the underworld, so | do not think I have. 1 do know,
however, that it is wicked and shameful to do wrong, to IdlSﬂbE}' one s
superior, be he god or man. [ shall never fear or avoid things '?f which
I do not know, whether they may not be good rather than things that

thought

at my post where those you h

from the Iliad xviii.94 ff.

12. The scene between Thetis and Achilles is




-~'-'a_f;| - INE Now an :
thai:li should not hiedf 10t by
w I am here, you cannot avm;
ted, your sons would practice g, ¢
oughly corrupted; if you saj ¢ teq
not believe Anytus now; we ﬂﬂq111t
i_,yjqu _s_p-end no more time on this i iny y
e philosophy, and if you are caught dm:s * 0
you were to acquit me on those terms EISBE
| Athens, I am grateful and I am you; fngnd
god rather than you, and as long as | draw bl‘eath
ot cease to practice philosophy, to exhort You an
o point out to any one of you whom | happen to m
1 are an Athenian, a citizen of the greatest city w:th ,
-tal:’mn for both wisdom and power; are you not 15 .:.'-':'
ss to possess as much wealth, reputation, and honos;
ile you do not care for nor give thought to wisdom or ¢ ..
passible state of your soul?’ Ihm if one nt you dispute

'd to me

q

1as attamed the goodness that he says IlL has, I hall repr
wuse he attaches httie importance to the most nmportant thing
r importance to inferior things. I shall treat in this waya |

to meet, young and old, citizen and stranger, and more
ns because you are more kindred to me. Be sure that thisg
e god orders me to do, and I think there is no greater ﬂ";
the t:tty than my service to the god. For [ go : around doing nothit
t persuading both young and old among you not to care for yof
ly or your wealth in preference to or as strongly as for the '3'_,'
possible state of your soul, as I say to you: Wealth does not bring ‘
Lk exe ellimee, but excellence makes wealth and everything else GO0
,- '."L_ - men, both individually and collectively.”’ o b
“m Now if by saying this I corrupt the young, this ad*"ce.mtu"'
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es, Neither Melems nor Anytus can harm me in any way; he

U w'mt harm me, for I do not think it is permitted that a better man

be harmed by a worse; certainly he might kill me, or perhaps banish
or disfranchise me, which he and maybe others think to be great harm,
but I do not think so. I think he is doing himself much greater harm
doing what he is doing now, attempting to have a man executed unjustly.
Indeed, men of Athens, I am far from making a defense now on my
own behalf, as might be thought, but on yours, to prevent you from
wrongdoing by mistreating the god’s gift to you by condemning me;
for if you kill me you will not easily find another like me. I was attached
to this city by the god—though it seems a ridiculous thing to say—as
upon a great and noble horse which was somewhat sluggish because
of its size and needed to be stirred up by a kind of gadfly. It is to fulfill
some such function that I believe the god has placed me in the city,
I never cease to rouse each and every one of you, to persuade and
reproach you all day long and everywhere I find myself in your company.
Another such man will not easily come to be among you, gentlemen,
and if you believe me you will spare me. You might easily be annoyed
with me as people are when they are aroused from a doze, and strike
‘out at me; if convinced by Anytus you could easily kill me, and then
- you could sleep on for the rest of your days, unless the god, in his care
for you, sent you someone else. That I am the kind of person to be a
gift of the god to the city you might realize from the fact that it does
not seem like human nature for me to have neglected all my own affairs
and to have tolerated this neglect now for so many years while I was
always concerned with you, approaching each one of you like a father
or an elder brother to persuade you to care for virtue. Now if I profited
from this by charging a fee for my advice, there would be some sense
to it, but you can see for yourselves that, for all their shameless accusa-
huns my accusers have not been able in their impudence to bring
| a witness to say that I have ever received a fee or ever asked

fﬁr pnc I, on the nther hand, have a convincing witness that I speak
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R a‘ o, death is something I couldn’t care less about, but that my whole
s, —-‘i. sem is not to do anything unjust or impious. That government,
y ol vk as it was, did not frighten me into any wrongdoing. When we
. left the Hall, the other four went to Salamis and brought in Leon, but
I went home. | might have been put to death for this, had not the
- govenment fallen shortly afterwards. There are many who will witness
to these events.
Do you think I would have survived all these vears if | were engaged
in public affairs and, acting as a good man must, came to the help of
] justice and considered this the most important thing? Far from it, men
. of Athens, nor would any other man. Throughout my life, in any public
| activity | may have engaged in, | amn the same man as [ am in private
life. I have never come to an agreement with anyone to act unjustly,
neither with anyvone else nor with anv one of those who they slanderously
say are my pupils. | have never been anvone’s teacher. If anyone, young
or old, desires to listen to me when I am talking and dealing with my
own concems, | have never begrudged this to anyone, but I do not
converse when [ receive a fee and not when I do not. [ am equally
ready to question the rich and the poor if anyone is willing to answer
my questions and listen to what [ say. And | cannot justly be held
responsible for the good or bad conduct of these people, as I never
promised to teach them anything and have not done so. If anyone says
that he has learned anything from me, or that he heard ﬂny‘lhing privately
that the others did not hear, be assured that he is not telling the truth.
Why then do some people enjoy spending considerable time in my
company? You have heard why, men of Athens; | have told you the
whole truth. They enjoy hearing those being questioned who think
they are wise, but are not. And this is not unpleasant. To do this has,
as | say, been enjoined upon me by the god, by means of oracles and
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" them so, are seen behaving like that, it would be a disgrace. Yet I have
ten seen them do this sort of thing when standing trial, men who are
thought to be somebody, doing amazing things as if they thought it a
terrible thing to die, and as if they were to be immortal if you did not
execute them. I think these men bring shame upon the city so that a
stranger, too, would assume that those who are outstanding in virtue
among the Athenians, whom they themselves select from themselves
to fill offices of state and receive other honors, are in no way better
than women. You should not act like that, men of Athens, those of you
who have any reputation at all, and if we do, you should not allow it.
You should make it very clear that you will more readily convict a man
who performs these pitiful dramatics in court and so makes the city a
laughingstock, than a man who keeps quiet.

Quite apart from the question of reputation, gentlemen, I do not
think it right to supplicate the jury and to be acquitted because of this,
but to teach and persuade them. It is not the purpose of a juryman’s
office to give justice as a favor to whoever seems good to him, but to
judge according to law, and this he has sworn to do. We should not
accustom you to perjure yourselves, nor should you make a habit of it.

This is irreverent conduct for either of us.
Do not deem it right for me, men of Athens, that [ should act towards

you in a way that I do not consider to be good or just or pious, especially,
\by Zeus, as | am being prosecuted by Meletus here for impiety; clearly,
if I convinced you by my supplication to do violence to your oath of
office;, I would be teaching you not to believe that there are gods, and
my defense would convict me of not believing in them. This is far from
being the case, gentlemen, for I do believe in them as none of my
accusers do. I leave it to you and the god to judge me in the way that

will be best for me and for you.

[The jury now gives its verdict of guilty, and Meletus asks for the
penalty of death. ]

There are many other reasons for my not being angry with you for
convicting me, men of Athens, and what happened was not unexpected.
[ am much more surprised at the number of votes cast on each side,
for I did not think the decision would be by so few votes but by a great
many. As it is, a switch of only thirty votes would have acquitted me.
[ think myself that I have been cleared of Meletus’ charges, and not
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ruling magistrates, the Eleven? A fine, and |lnprlsm|mfnt until | Pay
42 That would be the same thing for me, as [ have no money. Exile?

might accept that assessment.
be inordinately fond of life, men of Athens, to be
to suppose that other men will easily tolerate my
when you, my fellow citizens, have been
.d them a burden and resented them
Far from it, gentlemen.
out of one city after
the young men will
hey will then iselves
hem away, their

For perhaps you

[ should have to
<o unreasonable as
company and conversation

unable to endure them, but four
so that you are now seeking to get rid of them.

It would be a fine life at my age to be driven
another, for 1 know very well that wherever 1 go

listen to my talk as they do here. 1f1 drive them away; t
persuade their elders to drive me out; if I do not drive t

fathers and relations will drive me out on their behalf
Perhaps someone might say: But Socrates, if you leave us will you
not be able to live quietly, without talking? Now this is the most difficult
If 1 say that it 1s impossible

point on which to convince some of you.
ng the god, you will

for me to keep quiet because that means disobeyi
am being ironical. On the other hand,

not believe me and will think |
if I say that it is the greatest good for a man to discuss virtue every day
and those other things about w hich you hear me conversing and testing

myself and others, for the unexamined life is not worth living for men,
you will believe me even less.

L - i S
What [ say is true, gentlemen, but it is not eas
the same time, | am not accustomed to think that | deserve any penalty.

If I had money, I would assess the penalty at the amount | could pay,

for that would not hurt me, but I have none, unless vou are willing to

set the penalty at the amount I can pay, and '['.IETI]EIP::; [ could pay you

one mina of silver. So that is my assessment. 5

S Plato here. men of Athens, and Crito and Critobulus and Apollodorus

tl:d me ptfl tlfw penalty at fllirt}-' minas, and they will stand surety for
e money. Well then, that is my assessment, and they will be sufhcient

guarantee of payment.

y to convince you. Al

[The jury now votes again and sentences Socrates to death. |

the[tr: for the sake of a short time, men of Athens, that you will acquire
putation and the guilt, in the eyes of those who want to denigrate

d
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ess o T |
amentations and tears and my saying and doing
| say are unworthy of me but that you are accustome
others. | did not think then that the danger I ran g
= mean, nor do | now regret the nature of g
ther die after this kind of defense
ﬂ;e other kind. Neither I nor any other man should gt
in war, contrive to avoid death at any cost. Indeed it is offgh
sbvious in battle that one could escape death by throwing away
ons and by turning to supplicate one’s pursuers, and thered
‘ways to avoid death in every kind of danger if one will ve fus
{?i".ﬂ}" anything to avoid it. It is not dithcult to avoid deal
, gentlemen; it is much more difficult to avoid wickedness, for it
~ faster than death. Slow and elderly as | am, I have been caughth
slower pursuer, whereas my accusers, being clever and sharp, have beg
. '. by the quicker, wickedness. | leave yvou now, condemned!
 dea by you, but they are condemned by truth to wickedness
ustice. So I maintain my assessment, and they maintain theirs. The
aps had to happen, and | think it is as it should be.

I - Now I want to prophesy to those who convicted me, for 1 am a8
- point when men prophesy most, when they arc about to die s

- gentlemen, to those who voted to kill me, that vengeance will co

; L ggﬂtlh“;mﬂd}atﬁly after my death, a vengeance nmﬂl {
‘_,* an that which you took in killing me. You did this m thﬁ{"
hut 1 matfes

you “’m-'lfi avoid giving an account of your life, i
t:tlﬂte the opposite will happen to you. There will be more ';51_'
B Sy Whﬂm I now held back, but vou did not notice it
o _. _gu:e d;fﬁcult to deal with as they will be younger an‘d I,-;':

f“: more. You are wrong if you believe that by ki!lf“g

" prevent anyone from reproaching you for not living

o 0 ' . . J
) eseape such tests is neither possible nor gov



good as possible. With this prophecy to you who convicted me, 1 part
from you.
[ should be glad to discuss what has happened with those who voted
for my acquittal during the time that the officers of the court are busy
and I do not yet have to depart to my death. So, gentlemen, stay with
me awhile, for nothing prevents us from talking to each other while it
is allowed. To you, as being my friends, I want to show the meaning
of what has occurred. A surprising thing has happened to me, jurymen —
you I would rightly call jurymen. At all previous times my familiar
prophetic power, my spiritual manifestation, frequently opposed me,
even in small matters, when I was about to do something wrong, but
now that, as you can see for yourselves, I was faced with what one
might think, and what is generally thought to be, the worst of evils, my
divine sign has not opposed me, either when I left home at dawn, or
when I came into court, or at any time that [ was about to say something
during my speech. Yet in other talks it often held me back in the middle
of my speaking, but now it has opposed no word or deed of mine. What
do I think is the reason for this? I will tell you. What has happened to
me may well be a good thing, and those of us who believe death to be
an evil are certainly mistaken. I have convincing proof of this, for it is
impossible that my familiar sign did not oppose me if I was not about
to do what was right.

Let us reflect in this way, too, that there is good hope that death is
a blessing, for it is one of two things: either the dead are nothing and
have no perception of anything, or it is, as we are told, a change and
a relocating for the soul from here to another place. If it is complete
lack of perception, like a dreamless sleep, then death would be a great
advantage. For [ think that if one had to pick out that night during
which a man slept soundly and did not dream, put beside it the other
nights and days of his life, and then see how many days and nights had
been better and more pleasant than that night, not only a private person
but the great king would find them easy to count compared with the
other days and nights. If death is like this I say it is an advantage, for
all etemnity would then seem to be no more than a single night. If, on
the other hand, death is a change from here to another place, and what
we are told is true and all who have died are there, what greater blessing
could there be, gentlemen of the jury? If anyone arriving in Hades will
have escaped from those who call themselves jurymen here, and will
find those true jurymen who are said to sit in judgment there, Minos
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'Eﬁpblmms and the o
n their own life, would that
]Ild one of you give o keep ¢
€s Od and HﬂIﬂEl’? | am Wl"

t would be a wonderful Way for me gy «

et-Palamedes and Ajax, the son of
fthe men of old who died through an unjy .
experience with theirs. I think it would beip

tant. popld spend my time testing and examining .
 here, as to whu among them is wise, and Whuntﬁ,

woul d,gmﬁnt give, gentlemen of the jury, for the oppoggun
mi ﬂuﬂlﬂ man who led the great expedition against T :1 i
2us, or Sisyphus, and innumerable other men and womep 4
260 d mention? It would be an extraordinary happiness to I:alk
them, to keep company with them and examine them. In any g
 they would certainly not put one to death for doing so. They are h; i
_-,- there than we are here in other respects, and for the rest of hrm:; he
~ are deathless, if indeed what we are told is true.
~ You too must be of good hnpe as regards death, gentlemen of
Jjury, and keep this one truth in mind, that a good man cannnhg
Ed either in 11fe or in death, and that his affairs are not neg]
hy{he gods. What has happened to me now has not happened of itsel
~ but it is clear to me that it was better for me to die now and to es :j_.
- from trouble. That is why my divine sign did not oppose me at an
pomt. 50 I am l::l:l‘taln]}f not angry with those who convicted me,
with my accusers. Of course that was not their purpose when "
accused and convicted me, but they thought they were hurting m
e and for this they deserve blame. This much | I ask from them: Wit
my sons grow up, avenge yourselves by causing them the same kind
El’lﬁf that I caused you, if you think they care for money or aiy hing
else more than they care for virtue, o if they think they are SOmE% '
when they are nobody. Reproach them as I reproach you, that they =
not care for the right things and think they are worthy when thﬂ' ed
not Wﬂh}’ of anything. If you do this, I shall have been justly WS
by you, and my sons also.
. ~ Now the hour to part has come. I go to die, you go 1 I""e
T4 Ofm to the better lot is known to no one, except the 8
s O
AR




